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property and funds were fought out in the courts. 7o help
repair the damsge and to combat the rationalistiec trends
produced by Hicksism, a number of English Friends traveled
extensively in dmerica in the seceond guarter of the nine-
teenth century.

(1) Hinistry of #nglish Friends in Ameriea.-~-The in-

fluence of Williasm Forster, Thomas Shillitoe, Elizaebeth Hob-
son, Anna Braithwaite, Hannah Chapman Dackhbouse and Joseph
dohn Gurney was decidedly toward strengthening evangeliecal~
ism in American Guakerism.l of these, Gurney left suech an
indelible mark in Ameriea, that the Urthodox branch came to
ﬂ be called "Gurneyites.,”

? Bvangeliecal-minded British Friends who traveled in
America nearer the mid-century were Benjamin Seebohm and
Aobert %iﬂésay*g Both were deeply rooted in the old ways of
duakerism, yet pronouncedly evangelical in their preaching.
Their visit to Iowa has already been noted in this ﬁtu&y.g
Hobert Lindsey returned with his wife, Sarsh, visiting Kan-
8as Meetings of Friends in 1858 and lsolated 4Quakers in Cal-
ifornia and Uregon in 1880, All of these English preachers

helped form and intensify the trend toward revival,®

1. Russell, pp. 304-05, 378,
Rufus M, Jones, II, 889-91,
See pages 135-37.

Rufus M. Jones, II, 870.
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{2) The Hew Interest in the Seriptures.--The guestion

of the Seripturses versus the inward Light, brought so sharp-
1y to the fore by the Sehism of 1B27~1828, resulted in a
gradual increase in lhe use of the Dible by Urthodox Friends.
Hesnnah €., Backhouse and Joseph Jobhn Gurney sdvocated not on~
ly the preading, but systematic knowledge of the Bible, and
 they kindled a resl enthusiasm for Seripture staﬁsﬁi Cone
gervative Friends strenuously opposed this, believing it to

k be the entering wedge of foramalism and "eoreaturely activity.”
Honetheless, the Bible came to have an ever-larger place
smong Urthodox Friends in the nineteenth ﬂ&ntﬁrygg
Joseph John Gurney attached a more literal signilicsnce
to the Seriptures than Friends had customarily given, and he
influenced Urthodox Friends acecordingly. In Norith Carelins,
however, he found the way already prepared in this regard,
by the ministry of the "patriarch® of the Yearly Meeting,
Nathan Hunt. "I very muech unite with J,.[oseph] J.[ohn]
G.[urneyl's . . . view of the Seriptures having a literal

a8 well as a spiritusl meaning, " Hunt once ﬁealar&ﬂ;g

1, Levi Coffin held a few sporadic seripture classes in
1818, 1821 and 1822, Levi Coffin, Heminiscences of Levi
Coffin, pp. 69-72, Hannah Chapman Backhouse deserves
credit, however, for getting them started on a wide
scale. BSee in this dissertation page 46,

Rufus M, Jones, 1I, 883,

Memoirs of William and Nathan Hunt, p. 1l6.




Hannah Chapman bDackhouse had criticized Hickslites be~-

gause of an excessive spiritualizing of Seripture. "It is
surprising,” she observed in 1830, ®"how, by spiritualizing
Seripture, they mske i1 in the end but 'the baseless f{abrie

of a vixiaﬁ.’"l

Her influence, therefore, was added to Gur-
ney's in behalf of the more literal interpretation of Serip-
ture.

The real evidence of the influence of Gurney and Back~
house, however, was the First-iay Sceripture Schools whieh
they vere successful in starting. Throughout the deeade of
the 1850's, these schools were increasing in nusbers and ef-
fieiency, so as to beeome a potent force in duaskerism., In-
diana Yearly Meeting had one hundred and thirty-eizht sueh
sehools in 1857, only twenty-three Meetings being without
them.* At first, they were not in operation all months of
the year, being usually cleosed during winter., FPriends
Heview editorially proposed in 1860 that they stay open in
winter, believing that to be ithe best season of the year lor
such,” In the early days, they were conducted in a very

Simple manner, with perhaps only one elass for all ages,.

1. Journal and Letters of H. C. Backhouse, p. 87.

2, Rufus M. Jones, II, 889, It will be remembered that Iowa
Heetings belonged to Indiana Yearly Meeting in 1857,

+» N, Y. [Full name not given.l], "First Day Schools in ¥Win-
ter," Friends Heview, 14(1860), 182, Friends Heview, a
weekly journal which began publishing In 1847, was the
"volce® of Orthodox Quskerism.

189



Improvements and refinements followed in %1&991

Hloney Creek Honthly Meeting in lowas had four First-bDay
Schools under its care in its constituent Preparative Heei-
ings. In 1861, one was in operation six and one-fourth
months of the year, but the others were open much shorter
periods.”

In 1864, the First-lDay Seripture School Commitiee of
Iowa Yearly Meeting reported that "we shall soon be able to
say, we have no meeting without a Scripture Sehool."® The
report for that year showed sixty Seripture Schools in Iowa
Yearly Heeting, which were taught for an average of four and
gne~halfl months of the ysar.é B8y 1871, Iowa had sixty-four
First-Day Seripture Schools, twenty-eight of whieh were
taught twelve months of the 3ear.5

The effect of the incoreasing emphbasis upon the Serip-
tures asnd First-bDay Seripture Schools was to draw Orthodox
Huakers farther and farther from the inward Light prineiple,
&nd to ineline them to rest religious suthority in the
Beriptures alone, They became less inelined to look ito the
uide within, and more inclined to take at face value what

hey saw in the Bible, When young Friends begau to meet in
Small eircles to study the Scoriptures, they were impressed

« Russell, p. 4006. 2. Hinutes, HCMM, 4-23-186l.
b, Minutes of IYM, 1864, p. 20. 4. Ibid.

e Minutes of IYM, 1871, p. 13.
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with 2 sense of moral responsibility and spiritual 1&3&.1

guietists under such eircumsiances would have waited pas-
gively for grace to operate, but "the dead hand of a long
past” was losing its grip. Friends of the Trans-Allegheny
Yest were now looking with appreciation eon Methodism's more
aotivist approach of salvation by faith, rather than salva~

tion by waiting.>

ii. Breakdown of Traditional Isclation

Helther the decline of Guietism and rise of Hvangeli-
ealism, nor the First-Day Seripture Schools are suffiecient
to explain the Yuaker Awakening of the 1880's and 187¢'s,
They helped prepare the way, but an additional signifiecant
component was the effects of the Fulton Street Hevival,
whieh followed the finaneial panie of 1857. This was dis~
tinctly a lay movement which began when the old Nerth Luteh
hurceh, fulton Street, Hew York City, was opened for noonday
prayer on the part of businessmen who wished to participate.
By early 1858, twenty similar union meetings for prayer were
being held in the ﬁity.s

Un Fourth Honth, 3rd, 1858, Friends Heview commented on

the strong religious impulse fellewing the finsneial

Ao

1. Jay, Autobiography of Allen Jay, pp. 79-80.

2, See a fuller discussion of Methodist influence upon Quak-
erism, pages 91-94.
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difficulties in New York, and entertained the hope that, al-
though the revival meetings were not belngz conduected "after
the manuer of Friends,® even seo, the Chureh might yet be

1

beneflited by it. In the following month, an opinion was

voiced in Friends Heview that the revival was genuine, and

that "if our SBeoeciety would open the door for it, we also
should be blessed in these times of rafrﬁgﬁiﬂgyﬁﬁ

The same writer then went on to preseribe a ecourse of
action for Friends:

In a large city in the ¥West many have Gome
under the inflluence of divine grace through the
means of meetings of the young for the study of
the Seriptures. Such small cireles, established
with sincers desires for a knowledge of ihe pow-
er of truth, would, I believe, exert a most im-
portant influence ia stirring up our mewmbers to
more life in all their religious dutiss, and our
meetings would become places of far deeper reli-
gious exercise.d

This, of course, is precisely what was done by Allen Jay,
the Coffins and other Friends in the %ast.ﬁ
The guestion inevitably arises as to why Guakerism in
1860 was so open to external revival influences, yet had
agssed through two earlier American awakenings with scarcely

iscernable effeects. The answver, in part, has already been

¢en in the influences of English Friends sitrongly inclined

+ Samuel Hhoades, "The Hevival," Friends Heview, 11(18858),
472,

« P, [Full name not given.], "Religious Awakening," Friends

f i&iﬁﬁ ‘@u 33% ?agﬁﬁ }.8&*%;1‘
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4o Bvangeliealism. ©OF grest ilmportange, slse, 1ls the fact
that the Uuaker "hedges” were disintegrating throughout the
middle decades of the nineteenih century, leaving Friends
mors open to outbtside inflluences, Contribuling to this

breakdown of traditional iselastion were the soclsl concerus

of Friends, the rising of publie edueation, and the effects
of frontier life.

{1) Soecisl Concerns.--duakers were joining anti-

gslavery amnd sbolition societies from the 1820's onward,
finding fellowship there with those having a common social
%ﬁﬁ@&rﬂ.l A few suech Friends vere disowned f{or cooperating
¥ith those of other denominations, because ithey were thus
brought into assocciation with "hireling @1@?gfﬁ@ﬁ,ﬁz but the
trend tovard finding a way of translating sccial concerns
into action could not be bloeked., John Gresnleal Whittier
is the outstanding example of a Friend whose social concerans
resulted in the complete eradieation of artifiecial walls eof
Separation. Sometime after 1841, he wrote to Joseph Sturge
as follows:

My heart opens to every friend of the slave,
irrespective of his sect or ecreed., . , « This

cause has been Lo me what the vision on the
house~iop of Cornelius was to Peter--it has

destroyed all narrov sectarian prejudices, and
made me willing to be a man among men.?

l. See pages 102-04.
+ Rufus M. Jones, Later Periods of Yuakerism, II, 585,

« Memoirs of Joseph Sturge, p. 229,




