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CHAPTER I

INTRCDUCTION



CHAPTER I

INTRODUCTION

Statement of the Problem

In contemporary Christianity there is an active
potent force. The manifestation of this force 1s evidenced
by various organizations and is known as the scumenical
movement. It 1s the objective of this movement to seek
Christian unity and to make it visible to the world.

In spite of the vest amount of discussion, both past
and present, concerning the subject, there 1s 1little esgree-
ment as to the nature of Christian unity. This has been
shown in Chapter III of this paper. Therefore, it is the
purpose of this study to discover what constitutes the nature
of Christian unity, as taught in selected passages of the New
Testament, to learn the basis upon which Christian unity may
be made manifest to the unbelieving world, end to analyze the
philosophies of unity of the World Council of Churches and
the National Association of Evangelicals for thelr conformity

to the New Testament teaching.

Justification for the Study

The ecumenical movement is of great importance for

Christendom. It 1s perhaps the most Important movement of



this century in Christianity. It is a new trend in Church
history. Kenneth Scott Latourette states that, " . . .
Christians of different denominations are working together as
never before and in a growing variety of ways."l Latourette
further says that:

The centuries-long movement toward divisions has

been reversed. No longer is the trend toward more
and more rifts in the "seamless robe of Christ".

e o o With gethering momentum Christians have been
drawing together.2

Therefore this study is justified for the following
reasons:

l. Unity as a live issue today has affected or prob-
ably will affect every Christian organization, and, in turn,
every Christian. This can be seen in the growth of the
World Council of Churches. In 1948, when the Council was
formed, there were 151 member Churches. In 1961, after the
Third Assembly, there were approximately 200 member Churches,
with 350 million members.?

2. Christians not only are drawing together in vis-

ible unity, but also are discussing the nature of Christian

1Kenneth Scott Latourette, The Emergence Of A World
Christian Community, p. 44.

2Ibid., p. 17.
SNews Item in the Oregonian, December 6, 196l1.



unity as they have never done before. The World Council of

Churches now has a somewhat definitive statement on this sub-

ject, but there is still considerable disagreement as to the
nature of unity. Also, there has been little appeal to
Biblical authority and teaching in seeking unity by the
ma jority of those in the ecumenical movement. Thus, this
paper has sought to give the New Testament teaching on the
subject of unity and to attempt to supply this defeciency.
3. This study is justified also by the personal
interest of the writer in Christian unity because of the
relationship of the Salvation Army to the movement. The
Selvation Army was a charter member of the World Council of
Churches, joining in 1948. The Salvation Army has maintained
one delegate on the Central Committee from that time, and in
1961 The Salvation Army was represented at the Third World
Assembly of the World Council of Churches by twelve dele-
gates from four continents. The Army delegation was repre-
sentative of the international scope of its work. At the
present time The Salvation Army has one delegate on the Cen-
tral Committee and one delegate on the Executive Committes

in the United States.

Objectives of the Study

In solving the problem stated above, the following



objectives have been guides for this study:

1. To discover how one becomes a member in the body
of Christ,.

2. To discover the New Testament doctrine of the term
the "Body of Christ".

3. To discover the relationship between the Body of
Christ and the visible Church on earth.

4, To discover the basis upon which individual
Christians are united to each other.

5. To discover the basis for working together as
Christians from the objectives listed above.

6. To discover the philosophies of unity of the
World Council of Churches and the National Association of
Evangelicals.

7. To compare these philosophies with the New Testa-

ment concept of Christian unity as discovered in this study.

Limitations of the Study

This report was limited to select passages from the
New Testament which refer to the area of investigation. The
majority of these passages were taken from the Pauline
Epistles. Passages from I Peter and John's Gospel are used
as supporting evidence for the Biblicel teaching. Since the
writings of the men, from whom the passages have been chosen,

represent over half of the New Testament books, the passages



chosen are characteristic of the teaching of the entire New
Testament.

Also, this investigation has concerned itself with
only two of the organizations in the ecumenical movement--
the World Council of Churches and the National Association
of Evangelicals, in the United States of America. This was
done because these two groups have shown the main philoso-
phies of Christian unity as they obtain today.

This study has not given a complete report of the
World Council of Churches or its Commissions, but has only
given enough of its history to show its philoscophy of unity.
Also, this investigation has not undertaken an analysis of
the National Association of Evangelicals, but has given the

views of representative leaders of the group.

Definitions

Inasmuch as the subject of this paper is concerned
with the nature and manifestation of Christian unity, refer-
ence is often made to the Church. There are many shades of
meaning for this term and the writer feels there should be a
common uhderstanding of what he means when he uses this word.

In this paper, the term "the Church" has referred to
what is known as the invisible Church of the believers of gll

ages. The term "the visible church" has referred to the
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whole of what is known as Christisnity visible on earth. The
term "the churches" has referred to denominations or exten-
sions thereof. The mesning of the word "Church" when used by
others in this paper has not necessarlly followed the above
definitions, but when such differences of meaning are present

their variation from the meaning cited above is evident.

Assumptions

It has been assumed to be true for this paper that the
Bible is the infallible, authoritative word of God. It is
the revelation of God to men, end all of Christian belief and
life are based upon its teachings. There is no higher auth-
ority for Christians than this book. Therefore, every view
of Christian unity must be judged in the light of the author-
itative Scriptures.

From the zbove 1t has been assumed that a doctrine
must be Biblical to be Christian and that only those persons
are Christians whose lives and beliefs are in accordaence with
the teachings of the Bible, particularly in the New Testa-

ment.

Method of Procedure

The criteria for this report has been an inductive
study of select New Testament passages relating to the nature

of the Church, and the unity of the believers. The research



was in the area of discovering Biblicsl mesnings.

Once Biblical meaning had been determined, this study
moved on to consider the relation of doctrine to Christian
unity. Then, in Chapter Four, a survey of primary sources
was made for the purpose of discovering the main philoso-
prhies of the nature of Christian unity in the ecumenical
movement. This has been a historical approach as concerns
the World Council of Churches.

Finglly, a comparison was made between the New Testa-
ment concept of Christian unity and the philosophies of unity
of the ecumenical movement studied in this paper. In this
conmectlion, alsoc, a comparison has been made between the New
Testament basis for manifesting unity and the views of the

organizations investigated in this paper.

Statement of Qrganlzation

Chapter Two contains the studies of the New Testament
teachings, as to how one becomes a Christian, the New Testa-
ment doctrine of the term "the Body of Christ", and the basis
upon which Christians are united to each other.

Chapter Three has shown the relationship bétween the
Body of Christ and the visible Church on earth. The chapter
concluded by explalning the basis upon which true Christian
unity can be menifested to the unbelieving world.

Chapter Four contains the report of the philosophies
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of unity in the ecumenical movement, according to the limit-
ations of this study.

Chapter Five contains the summaries and conclusions of
the study, including the comparison between the New Testament
concept of Christian unity and the philosophies of unity of

the ecumenical movement studied in this paper.

Sources

Three versions of the New Testament have been used in
this study-~-the King James Version, the Greek New Testament
and the New English Bible. The latter has been the basic
source used in explanation of Christian sslvation. The
reasons for 1ts use in specific passasges 1s explained in the
body of the study.

The New English Bible was published in 1961 in Englend
by a committee of Biblical and literary scholsrs, according
to a statement in the introduction. It was their purpose to
give

o o o a faithful rendering of the best available
Greek text into the current speach of our own
time, and a rendering which should haprvest the
gains of recent biblical scholarship.d
It should be pointed out that the New English Bible is

not a revision of an earlier version; 1t is a completely new

1lohe New English Bible, New Testament, p. vii.




translation from the original. The task of the translators
has been conceived -
to be that of understanding the original as pre-
cisely as we could (using all available aids), and

then saying again in our own native idiom what we
believed the author to be saying in his.l

In doing this they felt they had returned to the practice of
the translators of the King James Version.

In reviewing the New English Bible, F. F. Bruce does
not negate the method of translation used. For example, his
comment on the translation of the prologue to John's gospel
is that considerable success has been achieved in expressing
the full meaning of their text. He views the use of trans-
lators drawn from principal non-Roman denominations in Great
Britein and Ireland as a guarantee of the theological and
ecclesiastical impartiality of the New English Bible.

Bruce further feels that the translators are to be
congratulated for the excellence of their achievement in this
new translation,2 and he reminds us that all good translat-
ions have been greeted with hostility at first.® As he

closed his review he expressed the desire with the translators

lrpid., p. ix.

2F. F. Bruce, "The New English Bible," Christianity
Today, V (March 13, 1961), 8.

3Ibid., p. 5.



that under the providence of Almighty God this
translation may open the truth of the scriptures
to many who have been hindered in their approach

to it by barrier of 1anguage.1

l1bid., p. 8.

10
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CHAPTER II

THE NEW TESTAMENT TEACHING
CONCERNING THE BODY OF CHRIST

I. INTRODUCTION

There are several symbols used in Scripture to desig-
nate various aspects of the Church. One of these is the
symbol of the human body. This figure is used more than
fifteen times in the New Testament.l This figure is used
extensively in this study and there are several reasons for
doing so.

First, this figure, as used by Paul, teaches the unity
and diversity of the Church. Second, because of this, a true
picture of Christian unity can be formed upon the basis of a
study of this term. Third, this term is found in literature
of the ecumenical movement and a Biblical investigation will
help solve the main problem of this study.

In Colossians 1:18 the body is called the Church.?2
It is to be noted that Christ is called the head of the body

13ee Appendix A.

2Colossians 1:18, "And he is the head of the body, the
church: who is the beginning, the firstborn from the dead;
that in all things he might have the preeminence". K.J.V.
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which 1s the Church. This reference to Colossians 1:18 is
sufficient to show us that the body of Christ is related to
the Church. It will be part of the problem of this chapter

to discover in what manner the body of Christ is the Church.
ITI. MEMBERS IN CHRIST

In determining the relationship of the body of Christ
to the Church i1t is necessary to discover the relationship of
the body of Christ. The writer wishes to show in this section
the relationship of the individusl members of the body to
Christ and how this relationship comes about. The method of
showing how one becomes united with Christ will be through a
study of the greetings of several of Paul's epistles. Paul's
manner of addressing the recipients will show their relation-
ship to Christ and, in part, what it means to be a Christian.

The following greetings of the epistles are taken from
the New English Bible:

From Paul, apostle of Jesus Christ at God's call

and by God's will, together with our collesgue

Sosthenes, to the congregation of God's people at
Corinth, dedicated to him in Christ Jesus, claimed
by him as his own, along with all men everywhere
who invoke the name of our Lord Jesus Christ--
their Lord as well as ours (I Corinthians 1l:1, 2).

From Paul, apostle of Christ Jesus by God's
will, and our colleague Timothy to the congre-
gation of God's people at Corinth, . . . (II
Corinthians 1:1).
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From Paul, spostle of Christ Jesus, commissioned
by the will of God, to God's people at Ephesus,
bel%avers incorporate in Christ Jesus (Ephesians
1:1).
From Paul and Timothy, servants of Christ Jesus
to all those of God's people, incorporate in Christ
Jesus; « o o (Philippians l:z1).
From Paul, apostle of Christ Jesus commissioned
by the will of God and our ceclleague Timothy, to
God's people at Colossae, brothers in the faith,
incorporate in Ghrist (Colossians 1:1, 2).
The reasons for use of the New English Bible in this
section are as follows:
1. The particuler words used by the writer from the
New English Bible explasined whet he wanted to say better
than from another version. Justification for this is noted

further on. ,
2. Bishop Newbigin, a leader in one part of the

ecumenical movement, makes use of the same words in his com-

ments on Christisn unity.

God's People

It will be noticed from the quotations gbove that
several phrases are common to each quotation. One of these
is the phrase which refers to the recipients as God's people.
In these verses the translators of the New English Bible have
translated the Greek word hagios as "God's people". The

translators of the King James Version, on the other hand,
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render the word as "saints"™. Literally translated this word
means "holy ones".

The translators of the New English Bible have not made
an error in their translation. There are two words in the
Bible which signify holiness. These are the Hebrew kadosh
and the Greek hagios.

The primary meaning of kadosh is "to set apart by

God as his very own." It conveys the idea of

divine ownership. We read in the 0ld Testament

+ o o Of the holy nation, separated from the rest

of the world to be God's very own.l
Thus Kik reminds us that the root idea of holy is that which
has been set apart for God and separasted from anything which
is ungodly. The Greek word hagios conveys the same meaning
in the New Testament as kadosh did in the 01d Testament.?

F. F. Bruce describes the word hagios as meaning "the
people whom God has set apart for himself".® Alford, in his
Greek Testament says the term

is used in its widest sense, as designating the

members of Christ's visible Church, presumed to
fulfill the conditions of that membership.4

1y, Marcellus Kik, Ecumenism and the Evangelical, p.

84.
2Ibid.
SF. F. Bruce, The Epistle To The Ephesians, p. 25.

4Henry Alford, The Greek Testament, III, p. 68.
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is given on page eight of this study. In spite of the dif-
ference, 1t seems that all would agree with the meaning of
the contemporary translation.

Thus the study of the epistles under consideration
shows that in three directly and two others indirectly, God's
people are those who are incorporate in Christ, Being in-
corporate in Christ is the manner in which these people
became God's people. It 1s necessary now to determine the
manner of personal incorporation into Christ. This phase of
the study follows.

There 1is one more common phrase that must be looked
at in the passages quoted sbove. In Ephesians 1:1 and Colos=-
sians 1:2, according to the King James Version, it is "the
faithful® that are incorporste in Christ.l The New English
Bible, on the other hand, has translated "the faithful® as
"believers incorporate in Christ" in Ephesiens 1:1, and
"brothers in the faith, incorporate in Christ™ in Colossians
1:2.2 It would not be an injustice to render this last

phrase, "the believing brothers, incorporate in Christ", for

lEphesians 1:1, "Paul, an apostle of Jesus Christ by
the will of God, to the saints which are at Ephesus, and to
the falthful in Christ Jesus:" K.J.V.

Colossians 1:2, "To the saints and faithful brethren
in Christ which are at Colosse: Grace be unto you, and peace,
from God our Father and the Lord Jesus Christ." K.J.V.

23ee pages 12 and 13 for these scriptures.
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this is the sense of the term "faith" here in Colossians.

F. F. Bruce corroborates the above rendering for he
states: "Paul describes those to whom he sends this letter as
'saints and believing brothers in Christ! who live at Colos~
sae."l

In Ephesians 1:1, Bruce says the saints are "believers,
i.e. thosse who have placed thelr whole-hearted trust in Jesus
as Son of God, Lord and Saviour."?

Commenting on Colossians 1:2, Charles A. Erdman des-
cribes "the faithful" to mean not only trustworthy but trust-
ful.

It is their faith which has brought them into their
relation to God, and alsc into their relation to one
another. . .

This faith was "in Christ". The phrase is used
by Psul to express the deepest truth, the most pro-
found reality, in the whole sphere of belief and
teaching. By it he meant to define that mystical
union which exists between Christ and the believer,
that relation by which Christ becomes the very
sphere in which one lives.®

To sum it up: in the passages we have been studying, Paul is

writing to those who are God's people, set aparit for God;

g, m, Bruce, Commentary on the Eplstle to the Colos-
slansg, The New International Commentary on the New Testament,
Pe 1'78.

ZBruce, The Epistle To The Ephesians, p. 25.

SCharles R. Erdmen, The Epistles of Paul to the Colos-
sians and to Philemon, p. 32.
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people who are incorporate in Christ, and who are such be-
cause they are believers in Christ's sscrifice. These people
became God's people by becoming incorporate in Christ Jesus,
and the means of incorporation was belief in Christ. They
were not always God's people, for there was a time when they
were not incorporate in Christ Jesus and were unbelievers.

Peter corroborates Paul's teaching when speaking to
Christians in his first epistle. He tells them that once
they were not a people but now they are the people of God
(I Peter 2:10). Earlier in the epistle he gives us a clue as
to how they became God's people. It was by faith in Christ.
Speasking of Jesus he says, "Whom having not seen, ye love;
in whom though now you see him not, yet believing. . . « re-
celving the end of your faith, even the selvation of your
souls".l

The fact that faith is, from the human side, the basis
for eternal 1life is found in a statement by John. The pur-
pose for his book was that ?ya might believe that Jesus is
the Christ, the Son of God andvthat,believing ye might have
1ife through his name" (John 20:31).2

From the verses that have been studied 1t has been

11 Peter 1:8, 9, K.J.V.

2John 20331, XK.J.V.
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shown that belief in Christ is the vehlicle by which we are
incorparated Inte Him. This belief is faith in His death as
the means of our salvation. There is of course a reason for
these believers in the New Testament to be in Christ. With-
out Christ they were lost in thelir sins and deserved death
(Romans 3:23). God's wrath abode on those who were not in
Christ (John 3:36). Those who were not in fellowship with
God were in sin. (I John 1:6). Thus, the significance of
being in Christ can be seen. The fundamentsl purpose was to
create a people for God, a holy race, a new humanity.

Before the Fell man was under a covenant of works,

wherein God promised him (through Adam, the federal

head of the race) eternal blessedness if he perfectly

kept the law. Through the dlsobedience of the fed-

eral head, Adam, the crestion was cursed, the rsace

fell, humanity suffered, and the community became

disrupted. Through the obedience of the new federal

head, the second Adam, s new and blessed creation

came into being, a new race was lifted up, a new

humenity received hesling, snd a new community ex-

perienced unity and harmony. The o0ld covenant of

works was displacad by the new covenant of grace.l

A1l these benefits required some action on the part of

the reciplents of God's grace; they had to exerclse faith
and believe in Christ. Bishop Newbigin declares that "it is
through faith that we enjoy all the privileges of incorpor-

stion in Christ . . ."@ It is not by our works that we enter

lKik, ope cit., p. 58.
2Lesslie Newbigin, The Household of God, p. 40.
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intc fellowship with Christ; neither is it through religious

rites. Newbigin further states:

What marks us as members in Christ 1s not circum-
cision or uncircumcision but "faith working through
love", « « » To be in Christ is to be & part of a
new creation wherein the Spirit rules . . .1

This 1s an experience with Christ of salvation from sin by

the grace of God through personal faith in Christ Jesus

(Ephesians 2:8; Romans 5:1).
Newbigin sums it up in this manner:

The blessing of eternal life belongs to those who
have faith rightecusness. We are justified by
faith; Christ's work is & propitiastion by faith;
o « o By faith we are saved; by unbelief the Jews
were cut off from God's covenant and by fealth Gen-
tiles have their stending in it « » « falth is,
from the humen side, the constitutive fact of mem~
bership in the people of God.2

In summary then, membership in God's family, which is
by incorporation in Christ, comes through the faith of the
individual in Christ and his sacrifice on the cross. AsF.

Pieper has said,

Only personal faith in the forgliveness of sins
which was purchased by Christ's satisfactio
vicaria and is proclaimed and dispensed in the
Gospel makes one a member of the Christien

Church.®

l1bid., p. 36, 37.
2Ibid., p. 52.
3F. Pieper, Christlan Dogmatics, III, p. 397.
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The Content of Faith

Up to this point is has been shown that personal felth
in Christ is necessary for salvetion from sin and thus for
becoming one of God's pecple. Now in this sectlion the writer

wishes to determine how much doctrinal content faith in-

cludes.

Is the personal faith mentioned sbove merely a sub-
jective experience or does 1t contein some objective content?
Does not trust in Christ mean belief in what He had done and
what 1t means, rather than merely g trust in His name?

Paul declares the existence of one faith 1n Ephesians
4:5,1 There is divided opinion as to whether this faith
refers to the subjective experience of the believer or to the
objective content of faith.

J. Marcellus Kik feels that the faith experience of
the believer is the meaning of faith in the Ephesian passsge,
yet the falth spoken of there could never become an exper-
iential reality unless there was a defined content.Z

Faith does not originate out of thin air but by means
of the message delivered by God-sent preachers who
proclaim the gospel of peace and bring glad tidings
of good things. This gospel is cne. Without object-

ive faith that is one there can be noc subjective
faith that is one. Diverse gospels produce diverse

lEphesians 4:5, K.J.V. %Kik, ope cit., pe 65.
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faiths.l

In commenting on this verse, F. F. Bruce states:

Faith may denote the act and attitude of believing
or it may mean the substance of one's belief. In
both senses it is true that Christians have but one
faith., It is true if we think of the one faith as
the faith which they place in Christ as their Lord
and Saviour; it is true if we think of it as "the
faith which was once for all delivered to the
saints" (Jude 3).2

Paul sets forth the objective content of faith in
I Corinthians 15:1~-4. The passage 1s from the New English
Bibleo.

And now, my brothers, I must remind you of the
gospel which you received, on which you have taken
your stand, and which is now bringing you salvation.
So you still hold fast the Gospel as 1 preached it
to you? If not your conversion was in vain.

First and foremost, I handed on to you the facts
which had been imparted to me: that Christ died for
our sins, in accordance wlth the scriptures; that
he was buried; that he was raised to life on the
third day, according to the scriptures; . . .

Four things are emphasized here by Paul; the written

word, the atonement of Christ, His resurrection from the
dead, and the knowledge of salvation. No doctrinal basis is
complete without each pf these truths.

Twice in this passage Paul told his readers that these
truths were "according to the Scriptures." He accepted the

Seriptures as the Word of God. As Murch has ssaid,

11bid. 2Bruce, op. cit., p. 78.
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The Bible contains an absolutely new and exclusive
revelation from God found nowhere else. It tells
how a sinful man may become right with God. Thils
constitutes the unlgqueness of Ghristianitf over
against all other religions of discovery.

The second element Paul presents is that Christ died
for our sins. Jesus Christ is our Saviocur. He took upon
Him the curse of the law (Galatiens 3:13); He redesmed us
with His own blood (I Peter 1:18, 19). He died that He
might deliver those who were in bondage (Hebrews 2:14, 15).

He took upon Himself the dreadful guilt of our
sins and bore it on the cross. Christ endured
the positive wrath of God, the palng of hell and
death, and the second death, in our place. The
Lord Jesus because of Hisg love tasted eternsal
death for us on the cross. Thus it is theat
Christ's cross, His shed blood and His exhibited
love constitute the message which breaks the
heart of mean, changes sinful lives and con-
stitutes a new loyalty in one's obedience to
God. The example of the moral teachings of
Christ will never do that, but the blood of

His cross will.2

The resurrection from among the dead, the third teach-

ing, was the attestation by Christ of what he had accomplished

on the c¢ross.

The resurrection is the apologetic doctrine of
Christianity + ¢« « It cannot be dissociated from
primitive Christianity . . . it is God's seal
upon the claims of His Son.d

lyurch, op. cit., p. 24.
2Tpid., p. 26. 3Ibid.
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The fourth emphasis of Paul in this passage is "the
knowledge of salvation". These four elements are the gospel
which Paul had preached to the Corinthiens. The Corinthians
had received this gospel and had taken their stand upon it.
This gospel had brought them salvation and they had been
converted. Even now the gospel was bringing them salvation.
Their present life was one in which their faith was active to
help them live the Christian life. In response to the falth
of the bellever God gave them the witness of the Holy Spirit
which is the assurance of salvation, for His Spirlt beareth
witness with the believer that he is one of God's people
(Romans 8:16).1

In this section emphasis has been laid upon the
objective content of faith as Paul set it forth in I Cor-
inthlans 15:1-4, Faith is also subjective, i.e. the faith of
the individual is inward and spiritual. The term faith de-
notes belief and trust.? The sinner comes to God and lays
his sin at the Saviour's feet and trusts Jesus to forgive
him.

It has been stated that faith consists in know-

ledge, assent and trust. Without knowledge one
cannot apprehend the way of sslvation; without

lRomans 8:16, K.J.V.

2Erdmen, op. cit., p. 32.



assent there is no acceptance of that revealed;
and without trust salvation is not attained.l

The Unity of Falth

Faith, as well as having an objective content of

sound doctrine which is the gospel, is to have unity.

introduces us to the concept in Ephesians 4:13.

Paul

So shall we all at last attain to the unity inherent

in our faith and our knowledge of the Son of God=--

to mature manhood, measgred by nothing less than the

full stature of Christ.

Commenting on this verse Kik states that:

Christ felt that the unity of faith was so essen-

tial to the life and well-being of the Church that
he endowed the ministry with the gift of the Holy
Spirit in order that the Church might come into the

unity of faith. The net result would be that "we
henceforth be no more children, tossed to and fro
and carried about with every wind of doctrine".3

In a previous verse in Ephesians 4, Paul has made

reference to the one failth. In this verse he speaks of

attaining unity of faith. Yet if there is one faith why is

there need for attaining a unity of faith?
that all Christians have the same falth as

substance

1kirby, op. cit., p. 11l.
2Ephesisns 4:13, N.E.B.

SKik, op. cit., p. 69.

regards its

The answer is

25
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but not as regards clearness and purity; because
the object of faith may be diversly known, and
mowledge has ever such a powerful influence on
faith. Therefore . . . true and full unity of
faith is then found, when all thoroughly know
Christ, the object of faith, alikei and that in
His highest dignity as Son of God.

Following along this theme, Bruce puts the same
thought in somewhat different terms., He speaks of the unity
of faith as a spiritual maturity in the corporate groups of
believers. In order for there to be corporate maturity
there must be spiritual unity. This is the unity spoken of
in Ephesians 4:3 where the Spirit fosters a community of be-
lievers in a unity of heart. Bruce interprets "the know-
ledge of the Son of God" as being an experiential knowledge
rather than mental comprehension; as an increasing personal
acquaintance with Christ in corporate and individual exper-
ience.?

Paul speaks of the unity of faith in relation to false
doctrine, and reveals the importance he places on true doc-
trine. As we have noted, Kik feels that the result of our
unity is in order that we won't be swayed by false doctrine.

As we mature in our spiritual experience we gain stability

and are able to stand and not be tossed about.d

laiford, op. cit., p. 118.

2Bruce, op. cit., p. 87, 5Ibid., p. 88.
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In Ephesians 4:13, which we have been studying, know-
ledge of the Son of God is added to faith in the Son of God.
The fact that knowledge is stressed here adds to the strength
of the view that falth has objective content.

The Scripture teaches that unity is inherent in our
falith and knowledge of the Son. Unity is a natural quality
of the faith of God's people. True Christians are already
united in what they believe about the Son. For "faith and
knowledge that has the Son of God as the object will bring
about genulne unity--a unity that can be destroyed only by
heresy."l

As we have seen, Paul, in I Corinthians 15, reminds
the Corinthlien Christians of the gospel he had preached to
them. Perhaps he had this in mind when he spoke of the unity
of faith. In the Corinthlan passage previously discussed,
Paul relates the preaching of the gospel by himself to the
salvation recelved by the Corinthien believers,

The Gospel recorded in I Corinthians 15, and presched
by Paul included belief in the sacrifice of Christ and in the
resurrection of Christ. Paul asttests the fact that thesse
matters were true because they happened just as the Scriptures

sgld they would. His Gospel also included a knowledge of sins

1Kik, op. cit., p. 45.
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forgiven by God's peopls.

Thus, certaln doctrines must be true for one to become
a Christian. Without these doctrines belng true no one can
be saved, and unless personal belief 1is exercised then in-
dividuals will not be saved. Of course, personal faith is
not merely trust in a doctrine but in the reality of that
truth. Therefore, 1if we are Christians according to this
view we possess unity-~a unity of faith and not only & unity
of faith in the dbjective sense, but a spiritual unity. More
on this subject will be discussed later.

Unity of faith consists of agreement on the essential
teachings of Christianity. There can be no permsnent unity
of Christians without this.

The glory of the Christian Church has been the
unity of faith throughout the centuries; her
shame has been deviations from revealed truth

and neglect of Scriptures as the source of faith
and 1life.l

IITI. THE BODY QF CHRIST

Introduction

The present day disagreement in the ecumenical move=

ment is not as to whether the Church is the body of Christ.

There seems to be agrsement on this. However, the resal

lIbid., p. 70.
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question to be answered is whether or not the body of Christ,
which is the Church, is in its essential nsture a vlisible
organization or an invisible organism. There is agreement
that the Church must in some manner be visible, but there is
the problem as to whether the Church is only to bes something
visible; and yet if it is to be visible the merks of visi-
bility need to be defined. ‘

Thus far this paper has attempted to show what it
means to be in Christ. The discussion has been centered on
the relationship of the individual believer to Christ and how
this relationship is brought about.

Qur discussion now turns to the relationship of Christ
to belisvers as a group. It is this writerfs task to show
from the New Testament the relationship of believers as a
group to Christ. This involves & study of the term "the body
of Christ™, and will be an attempt to discover what the body
of Christ is, the relation of the body to the term "Church®,
and to discover if the body is visible or invisible in its

esgential nature.

Believers Are The Body

As noted earlier, there are more than fifteen psassages

In the New Testement which refer to believers as being the body
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of Christ.l Kik believes these passeges

reveal that the underlying thought behind the
figure is to show a spiritual relationship be-
tween Christ and bellevers. Dependence upon
Christ receives emphasis in the figure while the
thought of a visible structure does not appsar.

« « o Organizetional unity receives little atten-
tion « « « because it would tend to hide the
stronger, deseper more lasting bond-=Christ Jesus.?

Attention will now be given to several of these pass~

ages as found in Paul's eplstles. These will be quoted from

the New English Bible, and reference will be made to these
pagsages throughout this section.

For just es in a single human body there are many
limbs and organs, all with differsent functions,
80 all of us, united with Christ, form one body,
serving individually as limbs and organs to one
another. (Romans 12:4, 5).

Because there 1s one loaf, we, many as we are,

are one body; for we partske of one loaf.
(I Corinthians 10:17).

For Christ 1s like & single body with its many
limbe and orgsns, which many &s they are, to-
gether make up one body. For indeed we are all
brought into one body by baptism, in the one
Spirit, « . « now you are Christ's body, and esach
of you a limb or orgsn of it. (I Corinthlans 12:
12, 13, 27).

He put sverything in subjection beneath his feet,
and appointed him as supreme head to the Church,
which is his body . . . (Ephesians 1:22, 23).

There is one body and one Spirit, as slsc there
is one hope held out in Godt's call to youj . « «

lgee Appendix A 2Kik, ope. cite.s pP. 99, 100,
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to the building up of the body of Christ . . .

He is the head and on him the whole body depends.
Bonded end knit together by every constituent
joint, the whole frame grows through the due
activity of each part and builds itself up in
love. (Ephesians 4:4, 12, 16).

« ¢ o for the man is the head of the woman, just

es Christ also is the head of the Church. Christ
is indeed the Saviour of the body; but just as
the Church i1s subject to Christ, so must women be
to thelr husbands in everything. . « « For no one
ever hated hils own body: on the contrary, he
provides and cares for it; and that is how Christ
treats the Church, because it is his body of which
we sre living parts. (Ephesians 5:23, 24, 29, 30).

He 1is moreover the head of the body, the Church.
e ¢« o Yot it is from the head that the whole body,
with all 1its jolnts and ligaments, recelves itas
supplies, and thus knit together grows according
to God's design. (Colossians 1:18; 2:19).
Most of these verses have been quoted completely. In

them we find much teaching in regards to various sspects of

the body of Christ.

There are several main teachings that are evident as
these verses are studied. Our review of these verses will be
taken in relation to five main teachings, as suggested by Kik,
who said

First, the body exists as an organlc whole;

second, the figure is employed to stress the re-
latlionship of Christ to the Church; third, the
body comes intc being through Christ; fourth,

the body receives its unity through union wit%
Christ; and fifth, the concept is spiritusal.

1xik, op. e¢it., p. 100.
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In commenting on the first matter, Paul uses the human
body to teach us ebout the Church. The human body is an
organism. It is 8 whole, made up of related parts that work
together.l An organism is also something that is alive, as
the humen body is.? The human body is one--it is an organic
whole,

Throughout these passages the believers as a group are
likened to a human body. Just as the human body has charac-
teristics which can be seen, so does the body of Christ. The
human body is one and has many parts with various functions;
in like menner, the body of Christ is one. There is only one
body of Christ. This one body of Christ also has many parts
which are necessary to the well-being of the whole. (Romans
12:4, 5)

fhis truth is emphasized over and over again in the
verses quoted above. Bellevers, as a group, not only are
likened to the human body, but alsc are called a body. They
are an organism-~an organic whole. They are one but each in-
dividual believer is a part of this whole. I Corinthiens 12:

27 says that each of us is a limb or organ of the body of

1E, Thorndike, Thorndike Century Junior Dictionary,
p. 588,

2R. B. Kuiper, The Glorious Body of Christ, p. 1l4.
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Christ. Believers are a body, not just a body in general,
but the body of Christ specificelly. The bellievers, as s
group, are the body of Christ because of their relation to
Christ. Being united to Christ they form one body. (Romans
12:5)

The verses quoted sbove in Romans snd I Corinthisans
set the explsnation for the metaphor. In Ephesiens and Col-
ossians the truth of this metaphor is mentioned and applied,
but the basic reason for the metaphor itself is not given.

Paul, writing to the Corinthlans, describes them as
God's people. They were individuals who had been set apart
by God as His own. They were holy ones because of their
relation to God. He describes them as being in Christ. They
lived as followers of Jesus and were dependent upon him for
spiritual 1life. In I Corinthians 12:12, he tells them that
Christ 1s like & single body which has many limbs and organs.
Adam Clarke feels that the term "Christ" is used to express |
the Church or the whole body of Christian believers.l

In the next verse, (I Corinthians 12:13), Paul tells
his readers they have been brought into one body. He con-
cludes in verse 27 by expleining that they are Christ's body

with each individusl & necessary part of this one body.

lpdam Clarke's Commentary, VI, 259.
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Another truth that has been alluded to is that the body of
Christ is & living organism just as the human body; it is a
living whole.
It has been stressed in this section that the body of
Christ is an organism and a whole. Applying this truth to
present day discussion Kik states:

Most scholars agree that an overall organizstion
did not exist in the first century church; yet
the apostle teaches clearly that one body did
exist. Because individual or groups of Churches
have separate organizations does not imply a
fragmentation of the body of Christ. . . « The
possibility of a fragmented body because of sep=-
erate organizations is an absurd ides if one
gresps the fundamentsl significance of the figure
used in Paul.l

The Head Of The Body

It has been found that believers as a group constitute
the one body of Christ and are an organic whole. In keeping
with the plan of section III of this chapter we look at the
second truth which comes from a study of the passages quoted
above. This truth is that Christ is the head of the body
which 1s called by His name.

It is noted that Christ is the head of the Church, the
supreme head, not only of the Church but of all that has been

created (Colossians 1:16, 18). From the preceeding passage

lKik, op. cit., p. 99.
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the glory of Christ's headship is taught. Paul describes for
us the majesty of Christ as the Son of God and His functions
in that position. Not only 1s Christ the head of gll but he
is even the hesd of the Church.

As we have seen from the passage in T Corinthians 12,
there is a relationship between Christ and the believers.
They were related to Christ because they were a part of His
body.

In the passage under consideration now, a new truth
is presented. Paul makes a distinctive contribution to New
Testament Christology. He affirms that Christ is the head
of the body, which is the Church.

Christ and his people . . . are viewed together as
g living unit; Christ is the head exercising con-
trol and direction; believers are His body, indi-
viduglly His limbs and organs, under His control,
obey His direction, performing His work. And the
life which anlimsates the whole is Christ'!s risen
1ife, which He shares with His people.l

Even as in Romans 12:4, 5, the bellevers are united with
Christ to form one body.=2
Bruce explains that the use by Paul of the term body

in Colossians and Ephesians is to show "the relstion which

1Bpuce, Commentary on the Epistle to the Colosslans,
P 201 .

23ee page 30.
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the Church, as the body of Christ, bears to Christ as head of
the body."l

Paul uses the figure of the body and the head in order
to bring out certain aspects of the relation between Christ
and the Church.

Bruce states that

from this conception of the Church as the body of
Christ we can best understand how Paul can speak of
believers as being "in Christ"™ and at the same time
of Christ as being in them. For they are "in Christ"
as members of His body « « « He is in them because
it is His life that animates them.?

The third teaching of this section is that the body
recelves life from 1ts head, for Christ is the saviour of the
body. This 1life is spiritual 1ife (Ephesians 5:23). He
gives 1life to those who believe on Him. In I Corinthians
10:17, Paul is speaking of the remembrance of Christ's death.
The Corinthians, remembering the words of Christ, broke the
bread and drank from the cup, which were the symbols of
Christ's sacrifice on the cross. Thils sacrifice was made
that the lost might have life. Thus the teaching of this
passage 1ls that those who partook of the loafl i.e. believed

on Christ received spiritual 1life.

lBruce, ope. cit., p. 202.
2Ibid., p. 203,
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John's commentary is similar to Pauls. Christ was the

one loafl that was broken that all might live--He was the
bread of life. Those who ate this bread, i1.e. those who be-
lieved in Him would have life (John 5:35, 48, 51).

Christ is the head of the body of believers, and as
such the whole body depends upon Him for their existence. He
is

the author and dispenser of light, 1life and salvation

to the Christien world « . « from him . . . all the
mercy and salvation of the Gospel system is to be

received.l
Not only is the body dependent upon Christ for its

existence, but for the continuance of its life. Each part
receives the needed nourishment for its growth, that the body
as a whole may be as God wishes it. (Colossians 2:19)%2
The whole body receives 1its supplies for growth from

the head, and thus grows according to God's plan as each part
is dependent on the head. To quote Bruce again:

So 1t is under the direction of Christ that the var-

ious parts of His body function harmoniously together,

since they all share one common divine life and grow

to maturity under the fostering care of Gode « . o
Actually, without Christ there is no body for without

1clarke, ope cit., p. 517.
23ee page 3l.
SBruce, op. cit., p. 251.
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Some would speak of this as a spiritual unity. Gilbert

Kirby, a leader in The World Evangelical Fellowship, expres-
sed his feeling that:

Among all who love the Lord Jesus in sincerity and
truth there already exists a real and undeniable
spiritual unity which binds us together despite our
denominational differences, our geographic remote-
ness or anything else which would appear to separate
us. The Church is one because Christ its Lord is
one, and all who are united to Him by faith are also
united to each other. Our spiritual unity is super-
natural in origin.l

Vigible or invisible. It 1s to be noted that the

fifth and final principle teaching was that the body of
Christ was spiritual. This concept refers back to the manner
in which the members were incorporated into the body. Natur-
ally, if incorporation into the body is through the sacra-
ments, as some writers suggest, then the body would not be
spiritual in its essence. However, if incorporation into the
body is through the Spirit and personal faith, the body would
be spiritual.

In support of this, the New Testament teaches that we
walk by faith and not by sight, and that the essence of faith
is the evidence of things not seen (Hebrews 11:1). There is

a distinction between the temporal and the eternal, between

1Kirby, ope cit., pe 11,
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the material world and the spiritual world (II Corinthians
4:18).

In the 0ld Testament the prophets reminded Israel that
only those with clean hands, 2 pure heart and who spoke truth
in his heart dwelt in God. Paul taught this also in Romans
2:28, 29.

For he is not a Jew which is one outwsrdly; nelther
is that circumcision which is outward in the flesh:
but he is a Jew which is one inwardly; and circum-
cision 1s that of the heart, in the spirit and not
in the letter.l

Thus the prophets and spostles did not equate the out-
ward Israel with the inward Israsel. To them they were two
different groups.

God Himself is a splrlt and thus our relationship with
Him must necesserily be spiritual. Christ taught this con=-
cept in John 4:24. He declared that God was s spirit and if
we were to worship Him 1t must be done in s splritusl manner.

Paul reminds believers that their warfare is not
against materiasl objects but against spiritusl wickedness
(Ephesians 6:12).7

The Church which 1s the body of Christ is a work of

God through the Holy Spirit. It i1s through the Spirit that

lromans 2:28, 29, K.J.V.
2Fphesians 6:12, K.J.V.
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new life 1s received. "Establishing and strengthening unity
emong the people of God falls within the province of the
third person of the Holy Trinity".l The Spirit is the agent
by which we enter the body.

In I Corinthians 12:13, Paul taught the readers that
by the Spirit of God they were baptized into the one body;
for by the workings of the Holy Spirit of which they all
drank and recelved they were brought into the body.2 On the
day of Pentecost there was a spiritual fellowship of the dis-~
ciples and this fellowshlp was a reality wherever Christians
gathered. This was because Jesus had sent the Spirit to be
with the disciples when He left this earth. He told them
that wherever they were gathered, even in a small group, He
would be there. Thus it is in the perscn of the Holy Spirit
that Christ is present with His body.

God designed that Christians have a vital bond with
Christ. Through the Holy Spirit the believer enters into a
relationship with Christ. A living relationship to Christ
and fellowship with him is authored by the Holy Spirit.®

Pieper states emphatically that:

lkik, op. cit., p. 48.
2Clarke,_g2. elt., p. 261,
SKik, op. cit., p. 50.
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The Church is invisible . . . because the constit-
utive factor of the Church, faith in the heart, is
invisible for men and known only to God (I Kings
8:39; Acts 1:24). Therefore Christ says regarding
the visible coming of the Kingdom of God on earth:
"The Kingdom of God cometh not with observation

o o o 3 mneither shall they say, Lo here! Lo
there! for behold the Kingdom of God is within

you (Luke 17:20-21)."L
Since incorporation into the body of Christ is s

spiritual experience and the body is composed of all who
heve been incorporated by perscnal faith,

it is not difficult to understand why this aspect

of the Church should be characterized as in-

visible. We cannot tell with certainty wheo have

been regenerated and who are in a regenerate state.

Only God omniscient is able to do that.?2
Thus it can be concluded that the body of Christ is spiritual
eand not material-~invisible and not visible in its essentisl

nature.
IV. SUMMARY AND CONCLUSIONS

In this chapter it was the writer's purpose: to dis-
cover, in an overall sense, in what menner the body of Christ
is the Church, to show how one becomes & member in Christ, to
determine what the body of Chrlst is and its relation to the
Church, and tc discover if the body of Christ is visible or

1Pieper, op. cit., p. 408.

2Kuiper, ope. cilt., pPe 276
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invisgible in its essential naturss

The summary of the findings of this chapter follows.

Members In Christ

l. God's people are those who are incorporate in
Christ.

2. Personal faith is the means of becoming incorpor=-
ate in Christ.

3. Persongl faith is both objective and subjective.

4, Unity of faith includes agreement on the essential

teachings of Christianity.

The Body of Christ

1l. The body of Christ 1s an organic whole-=-an organlsm.

2. Believers es a group are the body of Christ.

. Christ is the head of the body.

4, The body of Christ and the Church are one and the
same.

5. The body receives its life from the head.

6. The members of the body are united with each other
because each has become united with Christ the head through
personal faith,

7. The basis for unity among Christians is their
spiritual union with Christ.

8. The body of Christ, the Church, is basically a

spirituel entity; therefore it is invisible in its essentieal



nature.

It was found that the individual becomes a part of
God's femily by meens of personal faith in the 1ife, death
end resurrection of Christ. This faith is subjective but
faith elsc has objective content which consistas of sound doc-
trine, which is the gospel (I Corinthians 15:1-4). There is
te be unity of feith among Christisns in both aspects of
faith. Thus, there is both 2 spiritual unity and & doctrinsgl
unity.

Those who are members of God's famlily are the body of
Christ. Their falth in Christ has brought them intc the body.
The Scriptures tesch very clearly that the Church and the
body of Christ are one snd the same. All those who are mem-
bers of the body are alsc members of the Church. It was
found that the body of Christ, which is the Church, is
spiritual, because incorporation into the body is = spiritual
experience. Since the body is basically a spiritual entity,
it is Invisible in its essential nature.

As the relation of Christ to His body was discussed,
the bssis upon which individual Christians are united was
discovered. The basis for thelr unity was their unlon with
Christ. Their unity was based upon the common ground of

thelr relstionship with Christ.
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CHAPTER III

THE BASIS FOR THE MANIFESTATION
OF UNITY

I. INTRODUCTION

This report began with seven specific objectives in
mind. There are yet four which need some attention. Two of
these are: (1) the relationship between the body of Christ
and the visible church on earth and (2) the basis upon which
Christians may show forth their unity. These will be studied
in this chapter.

In the previous chapter it was discovered that the
body of Christ is in its essentisl nature & spiritual entity,
and as such is not seen. It was also discovered that the body
consists of individual persons who meke up its various partse.

Today there are in existence groups called churches
and individuals who are known as Christians. One of the areas
of investigation in this chepter will be to find the relation-
ship between the body of Christ, which is the true Church,
end the above-named groups and individuals which make up the
visible church on earth, as this writer has defined it. Is
the visible church the same as the body of Christ? Are all

the members of the visible church members of the body of
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Christ? It is the immediate interest of this writer, in the
first section of this cheapter, to discover the New Testement
teaching concerning this relationship. When this relation-
ship has been discovered it will then be possible to discuss

the basis for visibility.
II. THE VISIBLE CHURCH

In discussing the visible church, we need to be aware
of the fact that it can be considered in two aspects.l It
cen be conceived as consisting of all those who are members
of the churches. In another sense it may be stated that the
membership of the visible church coincides with the member-
ship of the body of Christ (the invisible Church), i.e. only
those who are members of the invisible Church sre truly mem-
bers of the visible church.? Thus much confusion in the
ecumenical movement may result from a lack of a clear defili-
nition of the visible church.

In speaking on this point of differentiation, Francis
Pieper says the Christian Church (invisible Church) consists

of only those who have received forgiveness of sins. Nothing

1In order to have a better understanding of the fol-
lowing discussion, the reasder should have well in mind the
definitions of the "Church" given by the writer on page 5.

2Kuiper, op. cit., p. 26.
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else can bring one into the Church. No relastion to the
churches will make one a member of the Church except there
be a relationship with Christ. Pleper would agree with the
view that only those belonging to the invisible Church are
truly members of the visible church.l

He spesks of the visible church in the sense of local
congregations and churches and excludes from its fellowship
the unbeliever for he states:

When we spesk of a Christian congregation or local

church, we always mean only the Christians or be-
lievers in the visible communion. The congregations,

too, conslist only of believers. As the wicked and

hgpocrites do not belong to the Church Universsal, so
they are no part of the congregation either. This

is the clear teaching of Scripture.?

The New Testament Teaching

Pleper has introduced us to the concept of locsasl
churches and congregations of which the New Testament also
speaks. These groups are confined to particular and defi-
nite localities on earth for these are churches and congre-
gations which can be written to and spoken t0.9

The manner of this study wilill consist of an analysis

of the greetings of Paul as found in several of his eplstles.

lpieper, op. cit., p. 419,
2Ibid. 5Ibid.
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These are representative of the teaching throughout his
eplstles and the New Testament. Reference has been made pre-
viocously to the greetings of Paul in relation to & study of
membership in the body of Christ. These greetings are quoted
on pages 12 and 13 of this report. Two additional passages
will be included here and will be taken from the New English
Bible as were the others.

From Paul, en apostle, not by human appointment or

human commlission, but by commission from Jesus

Christ and from God the Father who raised him from

the dead. I and the group of friends now with me

send greetings to the Christlsn congregations of
Galatia. (Galatisns 1:1, 2).

From Paul, Silvanus, and Timothy to the congregstion

of Thessalonians who belong to God the Father and

the Lord Jesus Christ. . . » (I Thessalonians 1:1).
There are many other references to local churches found in
the New Testeament.l

It will be noticed from reading all of the quoted

passages that Pasul is addressing certain groups of people in
gspecific places. These places were definite, local and visi-
ble. The New English Bible makes use of the term congregat-
ion in speaking of God's people, whereas in the King James
Version the term used is church. The New English Bible 1is
ettempting to put into contemporery language the thought of

the Greek term used, as we shall see. However, it is well to

lsee Appendix B.
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notice the use of the term church in the King James Version
as well, for we are more accustomed to this word in discus-
sions of organized groups of Christlans.

The Greek word translated congregstion and church is

/

ecclesia (éfﬁﬁ?%ﬂgkti). This is defined by Thayer in the

following mamner:
Prop. a gathering of citizens called out from
their homes into some public place; and assembly.
o« o in the Christian sense, a. an assembly of
Christians gathered for worship. . . « be & com-
pany of Christians, or of those hoping for eternal
salvation through Jesus Christ; . .
Therefore, the ecclesia is an assembly, a group of people
meeting for a speclal purpose; 1in other words it is a con-
gregation. Thus when used by Paul in his greetings, ecclesia
refers to a group of people of a certain classification,
namely God's people. This is seen in the verses from I and
IT Corinthians, Ephesians, Philippiens and Colossians guoted
above. (It was discovered in the previous chapter just what
it means to be a member of God's famlly). There is no hint
in these verses or elsewhere that these eplstles werse addres-

sed to people that were not bellevers. The greeting was to

only those who were set apart for God.

Yoseph Henry Thayer, Greek-English Lexicon of the Hew
Tegtament, p. 196.
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Paul teaches in I Corinthlans 1:2 that i1t was impos=-

sible to be a member of the congregation of God's people in
Corinth, 1.e. the cnurch of God in Corinth, unless one was
"elaimed by Christ as His own". This is the plain teaching
of this verse. The eplistle Paul wrote to the Colossians was
addregsed to God's people at Colossse. Thesge people were
"brothers in the faith" and "incorporate in Christ", and were
each a member of the body of Christ because of their personal
faith. Thus we see that the only ones grested in this epis-
tle were those who were God's people. And agaln, the letter
sent to Thessalonica was written to a group of people 1n that
city who "belonged to God". If a person didn't belong to God
he wasn't a part of the church of God's people, according to
Paul,

When writing these epistles to these places, Paul
addressed only those who were believers, incorporate in
Christ, belonging to God gnd claimed by Christ as His own.

It was such persons who made up the local assembly of Godts
people. In other words, the ecclesia (the congregation or
church) was made up only of those who were God's people. If
a person did not belong te God then he was no part of the con-
gregation. In Paul's view the local church was, by definit-
ion, believers in fellowship wilth each other. It was not con-

ceived of primarily as an organizstion. Dr. Nobel Ssck
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expresses this oplinion when commenting on the Church.
Early Christianity thought of it as & spiritual
fellowship expressed in the term "ekklesia"™ (the
called out ones), or the "body of Christ". These
terms applied to the compsny of believers, not only
in a local sense, but in a universal sense. But
after Constantine's time they evolved a new concept

of unlty. As one scholar puts it: "From now on there
was a ngw emphasis on the Church 2s an organization.
"

L] L4 -

In the introduction of this chapter it was noted that
there are groups called churches and Individuals known as
Christisns which make up the whole of Christianity on earth.
The purpose of this section was to discover ths relastionship
between these groups and individuals and the body of Christ,
The analysis of Paul's greetings has shown that the local
church was by definition, a company of believers in fellow-
ship, 1.8. a spiritual fellowship. Also it was found that
only those who were God's people were members of the local,

visible, church.

®ith the above definition of the loecal church well in

mind, 1ts relation to the body of Christ may then be shown.
The New Testament teaching is that the basls for membership

in the local, visible, churches is the same as for the in-

visible Church. This teachlng goes a step further and says

lyovel V. Sack, "The Problem of Unity In The History
of the Christian Church" (paper read at the Pacific District
Conference Annual Ministers'! Conference General Confesrence
Mennonite Church, Dallas, Oregon, January 26, 1961}, p. 1ll.
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that each of the local, visible, churches is the body of

Christ. Xik commenting on Fsgul's idea in I Corinthians
12:27,1 supports this view.

He (Paul) says, as it were, all that I have described
of the universal church, holds true of the Corinthisan
church. Each individual church has the attributes of
the universal and can be described, as Paul dces, to
be the body of Christ. The Corilnthian church weas not
a fregment or splinter. Paul ssid "Ye are the body
of Christ".2

Church Catholic Visible

The lew Testament teaching defines the term ecclesls,
trenslated as church and congregation,; as & company of be-
lievers in fellowship with each other. However, whatlt about
today? What 1g the relationship of the body of Christ to
the "churches"?3

A common concept in the contemporary pericd is to view
the churches as organizetions. This thought sets the stage
Tor further comment. It is evident that the churches, as
organizations, include in their membershipy those who are not
truly God's people. These are people who belong to the
visible, orgenizationsl churches but are neithsr & part of

the invisible Church nor of the local, vislible, churches.

lsee quotation on page 30.
®Kik, op. cit., p. 108.

33ee definition on page 5.
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Kik explains this broad view of the visible church which in-
cludes persons who are not true believers and calls it the
"church catholic visible".l "The Church in this sense con=
sists of all those throughout the world that profess the true
religion . . . "2 He then refers to the invisible church by
stating:

The concept of an invisible and visible church upon

earth does not imply that these are properly two

Churches, but one Church contemplated in two dif-

ferent aspects--internal and external.
The churches include in their membership those who are not
truly God's people. Thus, while the external church in-
cludes the invisible, there are those in the external church
who do not properly belong.4

The church catholic visible is made up of particular
churches, by which Kik means denominations. If a particular
church does not have the marks of the church catholic it
ceases to be a church and becomes a synagogue of Satan.®o
The church catholic visible has a relationship to the

particular churches, for common to both the church catholile

visible and the churches are the ministry, oracles, ordinances

and the presence of Christ and His Spirit. The particular

1Kik, op. cit., p. 93. 2Ibid. SIbid.

4Ibid., p. 94. 5Ibid., p. 96,



churches are more or less pure as they reflect to the world
what the true Church, the body of Christ, is.

It hes been determined in bthe previous chapter that
the body of Christ i1s invisible, and may properly be called
the invisible Church. Only those belong to thls Church who

are united to the Head by the indwelling of the Spirit.

Summary

In this main sectlon, the New Testament teasching was

discovered to be that the locsl, visible, churches consist

only of those who are truly God's people. In taking a broad
view of the visible chureh which looks at churches as earthly
institutions, we may say that persons are included in its
membership who are not truly bellevers. The visible church
in this view 1s not one with the bedy of Christ and may not
properly be cslled the body of Christ. There are itwo main
reasoneg for this:

l. The visible church thought of as consisting of
organizations can never be equated with the body of Christ
because the body 1s an organism and not an organizaticn.l

2. The body of Christ is composed of only those who

are God's peopls. As long as esrbhly institutions celled

1G. Campbell Worgan, The Corinthisn Letters of Paul,
Pe 154,




55
churches have as psrt of thelr membership, non-believers,

they cen never be called the body of Christ.
ITI. THE BASIS FOR VISIBILITY

One of the problems facing the ecumenical movement is
how the unity of the body is to be manifested. Some ssay, if
there were one orgsnization called the Church, unity would be
shown. Others say we manifest our unity through doctrinal
and spiritual agreement. In this section the writer's search
is for the basls upon which Christians may show their unity

ags found in the New Testament.

The Pattern of Unity

The first thing to be done is to make sure there is
agreement as to the basis of unity. If there is no sgree-
ment at this polnt, there is no unlity to manifest.

It was seen in chapter two that Christisns are united
to each other when they have been lncorporated by faith into
Christ, and thus have become parts of His body. They are
united because of their common relationship to Christ, the
heed of the body. Paul, in Colossians 2:18, 19, 1s attempt-
ing to show that false teachers who do not maintain contact

with the head of the body

have no true part in that body, since it is from
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Clearly then, Christ did pray in these verses for a
visible oneness among believers, for if the world is to learn
of Christ, the teaching will have to come from the followers
of Christ. The resson why believers are to show oneness is
in order that the world may believe in Christ. This oneness,
or it may be termed unity, must be visible if it is to be
seen by non-believers. Christ "definitely preays the Father
to establish a visible unity among his followers that the
world may believe in his mission."l
It is evident also, as Kik has polnted out, that
Christ "defined the unity He desired with the clause 'as thou,
Father, art In me, and I in thee.! The particle cannot be
ignored if one would interpret the mind of Christ. . . . "2
In further support of this, Godet noted that Christ
prayed for oneness for his followers and then described the
type of unity for which he was praying.
Jesus describes it as a unity of the ?9st elevated
order; it partakes of the nature w5 ) of that

of the Father and the Son. As the Father lives in
the Son and the Son lives in the Father, so the Scon
lives in the believers, end, by living in them, He
unites them closely with one another. . . . It is

by being in Christ and through Him in God (in us),
thet belisvers find themselves living in each other.®

1Kik, op. cit., p. 42. 21bid.
Sp, Godet, Commentary on the Gospel of John, II, 341,
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It is to be noted that Godet alluded to the fact that
the type of unity in this prayer partakes of the divine. The
unity of the believers was to be patterned after the relatlion-
ship of the Father and the Son. Along the same line also,
Kik says, "the concord that exists between the Father and the
Son forms the pattern of unity for which the church must
strive."l This means that this pattern can be considered as
being threefold: one in doctrine, one in purpose and one in

love.

The Basis For Masking Unity Visible

Not only does the motivation for visible unity come
from Christ but also the basgis upon which belisvers may make
their unity visible comes from Christ. The pattern of unity
referred to above which consists of doctrine, purpose and
love describes this basis.

In the Godhesd there is certainly a unity of truth.
Jesus claimed that He represented the Father in what He said
and that "The teaching that I give is not my own; it is the
teaching of him who sent me".2 Jesus reported to the world
the truth that He had heard from the Father.® Again in John

12:49 Jesus explains that He speasks not for Himself but for

Kik, op. cit., p. 42.

John 7:16, N.E.B. 3John 8:26, N.E.B.
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the Father, and speaks the words glven Him by the Father,
Since Jesus stressed the need for agreement in regard to the
truth of God, the Christians basls for visible manifestat-
ions must include agreement in regard to truth.

This concept is in line with the discovery made in
chapter two concerning faith. The personal feith of Christ-
ians was found to be both subjective and objective. It was
also discovered that believers are to have a unity of faith
which conslists of agreement on the essential teachings of
Christienity as found in I Corinthians 15:1-14 and agreement
as to the experience of salvation from sin.

The Christiant's unity of experience and doctrine no
doubt eventuates in a unity of purpose. The pattern of
Christ we are anaslyzing shows this concept-~Jdesus and the
Father were united in purpose. In the very familiar passage
of John 3:16, we are told that God gave His Son to die. Jesus
wag willing and eager to do the work of His Father (John 9:4)..
Jesus explained that He gave His life freely and no one could
meke Him go to the crosse Christ came to do the will of His
Father, which purpose He declared to be the salvation of the
lost (Luke 19:10). Christ, being God, loved the lost as much
as the Father did.

The finsl part of the basis for the manifestation of

unity is love--the love of one Christiasn for another. Christ
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had taught His disciples to love Him and to love one another
{John 15:17). The Bible ssys that God is love (I John 4:8).
Cne of the fruits of the Spirit is love. Love 1s in the very
nature of God and thus 1s in the Christisn who has bsen made
o partaker of the divine nature (II Peter 1:4).

In this main section an attempt has been made to dis-
cover the bssls upon which believers may show to the unbel-
ieving world their unity in Christ., We have seen that the
unity between the Father and Son forms the pattern of this
besis. The basis is truth, purpose and love. As bellevers
love one snother and asgree concerning truth and purpose,

their unity in Christ will be msde manifest.

IV. BSUMMARY AND EVALUATIONS

Summary

This chapter was made up of two mein sections. In one
area the relationship between the body of Christ and the visi-
ble church was discussed, and the basis for masking unlty visi-
ble was discussed in the other section.

In summary 1t cen be stated that:

1. The invisible Chureh is the same as the body of
Christ.

2. There are two aspects of the visible church in its

relation to the body of Christ.
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as The New Testament tesching was that the local,

visible, churches consist only of those who are God's people.

be The visible churches as earthly institutions
have persons included in thelr membership who are not true

believers.

3« In order to find a basis for manifesting unity,

there already must be unity.
4. The basls for manifesting unity 1s the pattern of

unity of the Godhead.

Eveluation

The fact that there are two aspects of the invisible
church in relation to the body of Christ mey be a cause for
misunderstanding in the ecumenical movement. It makes a
great desl of difference to the movement and the type of unity
it envisions, as to what is meant by the term the "visible
chureh®, Based upon the New Testament definition, the visible
church is one with the body of Christ end is in fact the body
of Christ. But the visible church as the group of organizat-
ions called churches is nct one with the body of Christ.
Furthermore, 1t may not properly be called the body of Christ.

The unity of the persons of the Godhead forms the pat-
tern for the basis upon which believers may manifest their
unity in Christ, and the believer's relstion to Christ is the

basis for unity to one another.
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CHAPTER IV

PHILOSOPHIES OF CHRISTIAN UNITY IN THE
CONTEMPORARY ECUMENICAL MOVEMENT

I. INTRODUCTION

Today the ecumenical movement manifests itself in
several orgenizational patterns which are attempting to
bring to fruition a concept of Christian unity. One of the
most important of these organizations is the World Council of
Churches. The Council makes the plea for unity, yet only in
the past year has it made any type of a definitive statement
about the nature of the unity which it is seeking to find.
The Nationel Associastion of Evangelicals is a part of the
ecumenical movement also. In contrast to the World Council
of Churches, the Association feels that true Christians do
not need to seek unlity since they already possess it, but
only need to seek tc determine hew to manifest their unity
in Christe This chapter will investigate these two mein
philosophies of Christian unity in the present~day ecumenical

movemente.
II. THE ECUMENICAL MOVEMENT

There are not only differences ss tc the nature of

unity, but even the word ecumenicel is not always clearly
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defined. The word comes from a Greek term which means "the
whole inhasbited earth"; thus it means universal or world-
wideod

In this age the word has been given a new meaning. As
Je. Marcellus Kik has noted, "Today the word ecumenical is
given the iImplication of unity as well as that of world-
wide."? In addition, Kik notes that Nathan Soderblom says
that "the term 'ecumenical! refers to the expression within
history of the given unity of the Church."3
In keeping with what Kik and Soderblom have sald, Kik
cites the words of Dr. Visser 't Hooft, General Secretary of
the World Council of Churches, who feels that
The ecumenical movement therefore embraces all such
bodies as, on an internstionsl; national or local
plane, seek to give expression tc the solldarity
and the fundamental unity of Christiaens of differ-
ent confessions and denominations.%
Along simlilsr lines, Dr. Normen Goodall believes that
Christians constitute g distinctive world-community--a single
oikoumene of Christs To him the ecumenical movement is not a

single orgenization but is a movement to bring unity to the

Church.® However, no one definition can be given for the

1cr, The Analytical Greek Lexicon, p. 285.; Cf. Thay-
er's New Testament Greek Lexicon, pe. 44l.

2J. Marcellus Kik, Ecumenism and The Evangelical, p. 2.

S1bid. 41bid. 5Goodall, op. cit., p. 4.



64
word ecumenical. It needs to be deflned and defined again.

The movement i1s a living thing; therefore the meaning of the

term is dynamic.l
In the ecumenical movement today there are two main
schools of thought attempting to give new meaning to the
Greek word oikoumene (oiawma4516 ). Kik notes that
The first would limit the ecumenical movement to
fostering good relations among existing Christian
churches, manifesting their fundamental agreement
and stressing their spiritual unity.?
The other school of thought would bring the Church into an
empirical existence that can be seen. Advocates of this
positicn want to make the unity of the Church visible by an
assimilation of all denominations into one visible organized
church.®
Since these two schools of thought are represented by
two of the organizations of the ecumenical movement, the

World Council of Churches and The National Association of

Evangelicals, they need to be given further study.
ITI. THE WORLD COUNCIL QOF CHURCHES

The World Council of Churches, after three world as-

semblies, has not yet finally defined whet it means by

1Tbid., p. 3.
2Kik, ope c¢it., p. 3. 3Ibid.
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unity. For some time it has seen the need to think more
deeply about the nature of the unity for which its advocates
are praying, but it was not until the last assembly in New
Delhi that it came very close to a definitive statement.l

Previously, in the statements made by the Council
throughout its existence, they saild that no definition of the
Church was intended, nor was an attempt made to describs the
nature of the Church. Even in their latest statement in New
Delhi, in 1961, this feeling was stated again.? Thusg their
position remains tentative. Thelr statement on unity is "not
intended as a definition of the Church, and it does not pre-

suppose any one particular doctrine of the Church".3

The First World Assembly

The first Assembly of the World Council of Churches
took place in Amsterdam, Holland in 1948. The theme of the
Assembly concerned the Church. There were two theologicsal
and two sociological sections on the study of the Church.
The following is a2 report of their findings.

The unlversal Church has a given unity in Jesus

Christ, for God has given this to His people. "In spite of

%, A. Visser 't Hooft (ed.), New Delhi Speaks About
Christian Witness, Service and Unity, p. 93.

2Tb1d., De 116, 117. 3Ibid., p. 94.
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thelr divisions, they were one in Jesus Christ".l It seems
that some of the main differences between Christians had to
do with the nature and mission of the Church. As to the
nature of the Church, they claimed that
We 8ll believe that the Church is God's gift to men for
the salvation of the world, that the saving acts of God
in Jesus Christ brought the Church intc being; that
the Church persists in continulty throughout history
through the presence and power of the Holy Spirit.?
There were three main differences amongst the churches
in the Assembly: (1) the relation of the viaible chuwrch to
the new crestion in Christ, (2) the relatiocn between object-
ive redemption and personal sslvation and (3) agreement was
lacking as to the place of the ministry in the Church.®
In spite of all these differences, however, they in-
slsted that
the Body of Christ was & unity making it lmpossible

for them to forget each other or to find agreement

on izoclated guestions while lesving others unrscon-
¢lled + » « Beneath their dissgresments, there was

an agreement in & unlty that drew them together and
would not let them go.%

The shame of the Church is her sin, the Assembly said.

Because the Church hass become estranged from Chrlist, sin has

come Inte bthe Church. The World Council of Churches csme

larthur Lemuel Carl, A History and Philoscophy of The
World Council of Churches, p. €8.

2Ibid., p. 70. SIbid. 4Tbid., p. 7l.
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into existence to help restore the Church to unity in Jesus.
It has helped Christiasns recognize their unity in Christ.
They are sure of one thing: there was only one Lord and one
Body, and thus the Church could not rest with its present
divisions.l

Although there was and could be only one Church, the
ideal was yet to be reached, so the Council was only an emer-
gency solution between division and unity.

In all the discussions concerning unity there needed
to be some theological basis. As Carl has noted,

When those holding to widely divergent views were
able to get together in church unions or ecumenical
Zogg?ggt;ésm?ny ?uestioned what the basis for such

The Council had set up as the standard of membership
2 Christocentric statement. Confession of Jesus as God and
Savior was made the very basis of the organization. As to
theology t<ns1:XMLFault xmlns:ns1="http://cxf.apache.org/bindings/xformat"><ns1:faultstring xmlns:ns1="http://cxf.apache.org/bindings/xformat">java.lang.OutOfMemoryError: Java heap space</ns1:faultstring></ns1:XMLFault>