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CHAPTER I

INTRODUCTTION

The importance of the church is clearly
steted in Scripture and 1s clearly evident in
the 1life of Christians. It is importsnt and
essential because of whet it is and what it
does.,

I. AREA OF INQUIRY

The Biblical perspective of the purprose of the local
church. That is, this study involves a search to find out

from the Scriptures what the church is and what its purpose

ise
TI. JUSTIFICATION FOR THE STUDY

In many local churches today there seems to be a lack of
clear understanding as to what the Bible says about the pur-
pose of the local church. Therefore, my aim in this study
will be to discover what the Biblical perspective of the pur-
pose of the local church is so that I will be able to relate

it to others.

Ipr. Wesley Duewel, Ecclesiology (Allahabad, U.P. India:
The Allahabad Bible Seminary, n.d.), pe. 1l.




IIT. PREVIEW OF ORCGANIZATION

A Scriptural Study. This is the basis of the entire

paper. It forms three chapters, which are as follows:
CHAPTER II: THE ORIGIN OF THE CHURCH

CHAPTER III: THE NATURE OF THE CHURCH
CHAPTER 1IV: THE LIFE OF THE CHURCH

IV. RESOURCES

The Scriptures are the primary resource for this study.
Other sources will be scholars and books in the area of the
ministry of the church such as those listed in the Bibliog-

rsphy of this peper.



CHAPTER II

— — — — —— — — - — m— f— —

The purpose of the Church begins with God's purpose in
history. And as Howard Snyder says, "The Bible, a historical
book, shows how God has worked in history." 2 Therefore the
only logical way to discover the origin of the church is to
look at God's purpose in history as shown in the Bible. Thus
this chapter is divided into three sections plus a surmary.
The three main sections are as follows:

I. The Beginning of the Church
II. The 01d Testament Church
IIT. The Birth of the New Testament Church
The study of this chapter is based primarily on God's

purpose in history.
I. The Beginning of the Church

Contrary to what many Biblical scholars think (e.g. Henry
Thiessen and H. Orton Wiley), the Church had its beginning in
the 0ld Testament. In order to understand this it is neces-
sary to begin from the perspective of God Himself = i.e. His

identity and His work as seen in the 0l1d Testament.

2Howard A. Snyder, The Radical Wesley (Downers Grove,
Il1l.: Intervarsity Press, 1980), p. 79.




God's Identity

The subject of this paper cannot be approached apart
from the identity of God. To help understand this a look at
several portions of Scripture is needed ("...no part of the
Bible is without authority" 3y,

Genesis 1l:1 says, "In the beginning God...". The word
for God here is Elohim which means, "God, the true God" 4 as
taken from the root word Alah. From this verse we can see a
starting point which indicates that Elohim existed before all
things. Psalm 90:2 tells that God existed before the moun-
tains were brought forth and before the earth and the world
were formed, that He is eternal from the past as well as in
the future. Job 36:26 says that "God is great, and we know
Him not; the number of His years is unsearchable." Isaiah
57:15 tells thet God is the high and lofty One who inhabits
eternity and His name is holy. These are but a few passages
that are witnesses of God's existence in eternity past, btefore
anything was created. So, we see from the very beginning of
the Bible that the Supreme Being, who is before all things
and who has made all things does indeed exist. The existence
of God is the foundation of all the theology of the Bible
(which is the basis for the life of the local church). The

Bible is the Word of God, not only because God 1s its author,

3John Bright, The Authority of the 0ld Testament (Nash-
ville: Abingdon Press, 196%7), pe. 151.

4Benjamin Davidson, The Analytical Hebrew and Chaldee
Lexicon (Grand Rapids, Mich.: Zondervan Publishing House,
IC73), pe. 26.




but because God and His doings are its pervasive theme. The
word Elohim is a plural form; "but throughout the 01d Testa-
ment it is regularly construed as singular when used of the
true God which indicates thzt it is a plural of majesty, and
has no connection with polytheistic notions." © Dr. John R.
Sampey says:
This first verse (of Gen. 1) denies athe-

ism; for it assumes the being of God. It de-

nies polytheism, and among its various forms,

the doctrine of two eternal principles, the

one good and the other evil; for it confesses

the one Eternal Creator. It denies material-

ism; for it asserts the creation of matter.

It denies pantheism; for it assumes the exis-

tence of God before all things, and apart

from them.

Here too we see God as The Living God. He 1is alive. He
walked and talked with Adam and Eve. Many Scriptures testify
to this (e.g. Josh. 3:10; 1 Sam. 17:26; Ps. 84:2; Jer. 10:10;
Matt. 16:16; 1 Thess. 1:9). Life implies feeling, power and
activity. God has all of these. He is alive, whereas the
idols of the heathen are dead (Ps. 115:3-9).

Not only is God alive, but He is a Person too. Henry C.
Thiessen says that "Hegel and the idealistic philosophers are

wrong in representing God as an impersonal spirit, for the

very idea of spirit implies personality." 7 He also says the

5Oswald T. Allis, God Spake by Moses (Philadelphia: The
Presbyterian and Reformed Publishing Co., 1951), pe 9.

SJohn R. Sampey, The Heart of the 0ld Testament (Nash-
ville, Tenn.: Broadman Press, 1922), p. 22.

7Henry C. Thiessen, Lectures in Systematic Theology
(Grand Rapids, Mich.: Wm. B. Eerdmens, 1975), p. l2l.




only way of determining what spirit is like, apart from the
Scriptures, is by analogy with our own spirit; and since the
human spirit is personal, the Divine Spirit must be personal

too (Thiessen, Lectures in Systematic Theology, p. 121). The

essence of personality is self-consciousness and self-deter-
mination, and the Scriptures ascribe both self-consciousness
(Exe 3:14; Isa. 45:5; 1 Cor. 2:10) and self-determination
(Job 23:13; Rom. 9:11; Heb. 6:17) to God. The Scriptures
also represent God aé possessing the psychological character-
istics of personality: Intellect (Gen. 18:19; Ex. 3:7; Acts
15:18), sensitility (Gen. 6:6; Ps. 103:£-13; John 3:16), and
volition (Gen. 3:15; Ps. 115:3; John 6:38). And finslly the
Scriptures ascribe qualities snd relations of personality to
God. He is represented as speaking (Gen. 1:3), seeing (Gen.
11:5), hearing (Ps. 94:9), repenting (Gen. 6:6), and being
angry (Deut. 1:37), jealous (Ex. 20:5), and compassionate
(Pse 111:4).

As stated earlier God is majestic in holiness also. Isa.
6:3 says, "Holy, holy, holy is the Lord of hosts; the whole
earth is full of his glory," (RSV). Samuel declares in 1 Sam.
6:20 thet the Lord is a holy God and none other can stand be-
fore Hime In the Bible holiness is not one of several attri-
butes of God. "It is rather God's essential being or nature,

as seen in Amos, 'God hath sworn by his holiness!' (4:2)." 8

8George Allen Turner, The Vision Which Transforms (Kansas
City, Mo.: Beacon Hill Press of Kansas City, 1964), p. 19.




In order to understand the "holiness" of God we need to look
at the meaning of the word "holy" as used in the 0ld Testa-
ment. As George Allen Turner says the most important word
for "holy" in the 0ld Testament is Qadosh.
«eelts importance is reflected in its

frequency = over 830 occurrences in the ca-

nonical 01d Testament. The verb "to sancti-

fy," the noun "holiness," and the adjective

"holy" are from the same root (QDSH...). The

etymology of the word is uncertaine. Attempts

to find its origins in Babylonian, Assyrian,

and Arabiac languages remain in the realm of

the conjectural.
After noting whet Turner says and seeing what Benjamin David-
son seys in his Analytical Hebrew Lexicon three meanings are
discernible: "radiance," "separation," and "purity."

a. Radiance. The meaning of "radiance" is apparent,
both explicitly and implicitly. It is here that the affinity
with the concept of "glory" is seen. Many passages speak of
holiness which is linked with God's presence and radiance,
such as the burning bush, described as "holy ground" (Ex. 3:5).
Mount Sinai, topped by God's presence in burning holiness,
was described as holy and unaccessible (Ex. 19:16-23; 24:27).
God's presence in the Tabernacle or the Temple was manifested
by a fiery radiance filling the place (Ex. 40:34-38; 2 Ckron.
7:1ff.)s The pillar of fire by day was an indication of God's
presence (Ex. 14:24). So it seems clear that one meaning of

"holiness" is radiance, "a synonym of glory." 10

91vid., p. 16.

101pig., p.17.



b. Separation. Turner says that an examination of the
more than 830 occurrences of the word gadosh in the 0ld Test-
ament indicates that the idea of separation is common to all.
He says, "Contrary to Snaith and Eichrodt, the meaning of
radiance and separation are not mutually exclusive but zre
complementary.” 11 his meaning is apparent in Isaiah's
vision when he saw the Lord radiant in holiness, "high and
lighted up," separate from sinners. This separation is both
positive and negative. Considered positively it means separ-
ation or dedication unto deity; negatively 1t means separation
from all that is common and unclean.

ce Purity. Donald Metz says that the concertion of hol-
iness as purity appears in Scripture. He says that the cen-
tral text of the covenant is Lev. 19:2 which says, "You shall
be holy:for I the Lord your God am holy." 1In referring to
this covenant text Metz says:

Eichrodt declares: "The injunctions that
follow make 1t clear thet this holiness which
is required of the people because of the holy
nature of Yahweh_implies moral purity and
blamelessness."
The conception of holiness as purity appears to some extent
in Ezekiel (43:7-9) and is especially prominent in the Levit-

ical legislation. "Cleanness, outwardly and inwardly, was a

condition of holiness." 13 Metz quotes Albert C. Knudson as

1l1p3i4., p. 18.

12Donald S. Metz, Studies in Biblical Holiness (Kansas
City, Mo.: Beacon Hill Press of Kansas City, 1971), p. 43.

13Ibid.




saying:

Only clean objects could become holy.
Hence cleanness and holiness came to be used
almost synonymously. Both formed an anti=-
thesis to uncleanness. Holiness in this
sense as applied to God expressed a sensi-
tiveness on His part to everything impure. 14

Summarizing the 0ld Testament idea of holiness as an attri-
bute of God's identity, it may be said that the word holiness
is nearest to an adequate description of God found in its
pages. And as Henry Thiessen says, "Holiness occupies the
foremost rank among the attributes of God. It is the attri-
bute by which God wanted to be especielly known in 01d Testa-
ment times." 19
Also included in God's identity are the attributes of
justice and righteousness. While closely related, these two,
justice and righteousness, may be distingutshed from each

other, and both from holiness. As H. Orton Wiley says:

The term holiness applies to the nature

or essence of God as such, while righteousness
is His standard of activity in conformity to
that nature. This refers both to Himself and
to His creatures. Justice may be said to be
the counterpart of God's righteousness but is
sometimes ldentified with it. Righteousness
is the foundation of the divine igw, justice
the administration of that law.

141b14.
15my. s .
Thiessen, Op. cit., p. 129,

16H. Orton Wiley, Christian Theology, Vol. I (Kansas City,
Mo.: Beacon Hill Press of Kansas City, 1940), p. 387.




10

The Bible clearly presents the teaching thst God reveals him-
self and acts in harmony with His holy nature. The Psalmist
frequently sang of the righteousness of God. "The judgments
of God are true and righteous altogether™ (Ps. 19:9); "The
heavens declare his righteousness" (Ps. 50:6). Isaiah looked
to a time when God's rule would be supreme, for "righteousness
shall be the girdle of his loins" (Isa. 11:5). Paul thrilled
to the glory of the gospel, "For therein is the righteousness
of God revealed" (Rom. 1:17). According to the Book of Reve-
lation, even the engels testify to God's righteousness: "Thou
art righteous, O Lord, which art, and wast, and shalt be"
(Rev. 16:5). Other places in the Bible where these qualities
are ascribed to God are "2 Chron. 12:6; Ezra 9:15; Neh. 9:33;
Ps. 89:14; Isa. 45:21; Dan. 9:14; John 17:25; 2 Tim. 4:8." 17

Among all the attributes of God, "Love" is the greatest
of these. Why? Because 1t includes all the other qualities
that answer to the conception of God; that is, it includes
His holiness, righteousness, grace and truth. The holiness
of God emphasizes His moral excellence, His transcendence,
His "otherness." But "God is love" - Holy Love. "It is God's
love that makes the transcendent God also the immanent God.
'God is love; and he that dwelleth in love dwelleth in God,

and God in him' (1 John 4:16)." 18 Metz quotes Wiley as

Y hiessen, Op. cit., pe. 130.

18Metz, Ope cite, pPe 49,



11
saying, "the love of God is in fact the desire to impart
holiness and this desire is satisfied only when the beings
whom it seeks are rendered holy." 19 The Scriptures fre-
quently testify to the love of God. It is in His nature to
love. His holiness demands that He always acts out of pure
love. He is in contrast with the gods of the heathen who
hate and are angry; and of the god of the philosopher who is
cold and indifferent. God is said to love the world (John
3:16), His ancient people Israel (Deut. 7:6-8), and His true
children (John 14:23). This love of God is what 1s known as
Agape which is "spontaneous and unactuafed, uncalculating,
unlimited and unconditional." <0

And 1t is with these attributes that God begins His

work toward building a Church.

God's Work

Just as Gen. 1l:1 revealed God's identity, it also re-
veals what God did "in the beginning". "In the beginning
created God the heavens and the earth." 21 "In the begin-
ning" (Bereshit) means the first of its kind, in respect to
time, rank and worth, and here it has reference to the com-
mencement of God's creative work. So we see that the uni-
verse (heavens and earth) came into existence through the

creative action of God as being unique (i.e. the first of

20

1911 4. Ibid.

21Jay P. Green, Sr., The Interlinear Bible-Hebrew/English
Vol. I (Grand Rapids, Mich.: Baker Book House, 1976), p. l.




its kind and evidently for a special purpose). The universe
was not complete and perfect in all its parts when God first
created it. Gen. 1l:2 says the earth was without form and
empty (void) and but for the brooding of the Spirit of God
over the waters, the earth might have remained waste and void.
The creative activity continued. He spoke and light came into
existence. He made the heavens and the dry lands and the ses;
he made the plants, the stars, the fish, the birds, the ani-
msls of the earth. After doing this we see God putting an
emphasis upon goodness, joy and delight. No sooner does the
creation story get under way than it szys, "And God saw that
the light was good" (Gen. 1:4). It is as if God were an
artist who, having splashed color boldly and joyfully on His
canvas, steps back to rejoice in the contemplation of His
work. As the story comes to a close, the emphesis grows
stronger, until it concludes with ecstacy: "And God saw every-
thing that He made, and behold, it was very good" (Gen. 1:31).
The word which the Hebrew uses for good (EQE) is all=-inclusive
and is best described in such synonyms as "beautiful glorious,
joyful, right, pleasing." 22 pnd as Dr. Donald Miller says:
The witness of the Bible is clear at this

point - God wanted to make available to others

His experience of joy. He found His own alive-

ness so delightful that He wanted others to

taste it too. He desired to create persons

like Himself who would be capable of exgerienc—
ing and doing things as He did them. <

22Davidson, Ope cite., p. 283,

23Donald N. Miller, Developing Local Church Effectiveness

12

Through the Systems Approach to Planning (A major Thesis Pro-
Ject submitted to Bethel Theological Seminary, 1980), p. 10.




As discovered earlier the Bible says that God is love. And
love is not content to be confined to itself. It must go
forth to others. So, God the true Source, Author and Example
of pure, holy love, expressed His heart of love; He created
beings to enjoy His love and His kindness. He made them cap-
able of understanding, knowing Hirself. And He created a

universe of material objects, to show forth His infinite wis-

dom and perfections, so that His creatures could see His glory

in His works. And God took pleasure in what de had made and
told man to be fruitful and multigly and fill the earth (the
reason for this was that when God created man He did not mske
them independent of Himself, but made them receptacles for
Fis holiness, wisdom and love; that they might enjoy Him, and
"show forth" gladly and freely, the glorious excellencies of
their blessed God - 1 Peter 2:2).

God's purpose in history is further substantiated by Gen.

13

1:26, 27 when God said, "Let us make man in our image, accord-

ing to our likeness...". "In our ima:e, according to our
likeness" are two nearly equivalent words in the Hebrew and
are used to emphasize the immensely important fact that man
is made in the image and likeness of God. In this way God
was preparing man for His divine purpose. Man's nature was
good (i.e. one of holiness, righteousness, truth, love, kind-
ness, wisdom, knowledge). With this nature man would show

forth God's love to others as he multiplied and filled the



earth. However, this nature was not programmed into man like
a robot, it wes given to him in a way thet he could be free
to choose to do God's will. And as Fulton Oursler says:
Man was no mere puppet whose strings were

to be pulled this way and that by his Master.,

Instead he had been given something as precious

as life itself, which was free will. God want-

ed hin to be happy here, but through that extra-

ordinary franchise of free will he could obey

the rules or refuse to obey them; not animated

automaton but a potential companion, having

free will to love or hate = and if he loved God

and obeyed Him as a free agent, and not under

compulsion, his potential compahionship with

his Maker would become a reality and he could

be close to his Father. 24
To further prepare man for carrying out His divine purpose,
the Lord God (Jehovah Elohim - i.e. "the most sacred name and
proper name for the Supreme God" 25) made a delightful home
for hime. Genesis 2:4-25 tells that God planted a beautiful
garden rich in earth's choicest fruits in Eden to the east
and He placed him in the midst of it. (In the Hebrew the
word Eden means "luxury, delight, pleasure" 26,) 1In this
garden were planted two trees that were of utmost importance
for man's carrying out God's purpose. The tree of life and
the tree of knowledge of good and evil were planted in the
middle of the garden. By the use of these two trees the pro-

per relationship in which man stands to God is made clear.

2
4Fulton Oursler, The Greatest Book Ever Written (Garden
City, N.Y.: Doubleday and COe., Ince., 1951), DPe <o

29pavidson, Op. cit., p. 300. 261pid., p. 588.

14



Genesis 2:16-17 says, "And Jehovah God commanded the man say-
ing, You may freely eat of every tree of the garden; but of
the tree of knowledge of good and evil you may not eat, for
in the day that you eat of it, dying you shall die." 27  The
Hebrew word that is used for the word commanded is yetsv
which comes from the root word tsavah which means to "set
over, appoint, to charge, to command, to determine, to decree,
to commission." 28 This word is used here as a command but
it irplies something more - it implies a covenant being made.
When He commanded man not to eat of the tree of knowledge of
good and evil He also said if you do you will suvrely die;
thus implying that i1if man obeyed His orders he would surely
live (because man was free to eat of the tree of life). So
in this covenantal relstionship that is established between
God and man, God has commissioned man to to do His will (i.e.
to cerry out His purpose). And as has already been shown
God's purpose for man is to multiply and "show forth" gladly
and freely the glorious excellencies of their blessed God.
From the work of God in creation it becomes clear that
God has chosen man (i.e. people) as the receptacles of His
own holiness, wisdom and love; that they might enjoy Him and
show forth gladly and freely the glorious excellencies of

their blessed God. And even though the word "chosen" is not

27
Jay P. Green, Sr., Ope cite, pPe S

2
8Davidson, Opes cite, pPe 641,

15



16
used in the creation story, it is implied in the very act of
the creation of man. God could have used animal or beast as
the receptacles of His holiness, wisdom and love, but He
chose to use man. Therefore man becomes God's "chosen people"
or "Bachirayv - His chosen ones" 29 (this word is used to
describe the people of God in the same way that gahal Jehovah

is used and translated in the Greek as ekklesia or church;
this will be discussed in more detail in Chapter III). Thus,
we see God establishing His Church with a specific task at

the very beginning of creation.
IT. The 01d Testament Church

There can be no doubt that the Church (i.e. the people
whom God had chosen) was perfect at the beginning. For God
had said of it, as of everything He had made, "It was very
good." That is, it was just right for its purpose. Now the
man (Adam - Genesis 4:25) and the woman (Eve - Genesis 4:1)
were happy as they lived in the beautiful garden. They had
more to enjoy than their countless decendants, for they had
been born in a perfection of mortal powers, and every sizht
and sound, feeling and smell and taste was more intense to
them, supremely satisfying. In God's full pleasure and ap-
proval their felicity bloomed. Naked and unashamed, they were

never satiated with each other. They lived in Paradise.

ngay P. Green, Sr., Vol. IT, Op. cit., p. 1100 (i.e.
1l Chron. 16:13).



Now the Church was completely prepared to carry out the
purpose which God had divinely planned for it. However as we
look at the development of the 01ld Testament Church it be-
comes clear that it failed to fulfill God's eternal plan and
purpose. To understand this more clearly the development of
the 01ld Testament Church will be divided into two major sec-
tions: The Patriarchial Period of the Church and The Mosaic

Form of the Church.

The Patriarchial Period

Ordinarily most people think of Abraham, Isaasc, and Ja-
cob a&s being the patriarchs. But as the definition of the
word "patriarch" points out, Adam, Noah and Joseph should be
included in this group of "fathers". The first definition of
patriarch given in Webster's dictionary is, "The father and
ruler of a fa~ily or tribe, especially in Biblical history
before Moses." The first two definitions given in the Ameri-
can Heritage Dictionary are, "l. The paternal leader of a fam-
ily or tribe. 2. In the 0ld Testament: a. Any of the ante-
diluvian progenitors of the human race, from Adam to Noah.

b. Abraham, Isaac, Jacob, or any of Jacob's twelve sons, the
eponymous progenitors of the twelve tribes of Israel: 'And
Jacob begat the twelve patriarchs! (Acts 7:8)."

When we read te stories of the patriarchs as a whole in

the Bible, it becomes obvious that one theme runs throughout

it like a single thread: the covenantal relationship between

17
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God and His Church (i.e. the people He chose to show forth
His glory). This relationship was very significant in the
development of the Church and will be seen as we look at the
patriarchs one at a time.

Adam. As stated previously the covenantal relationship
was establishec with Adam from the very beginning. That re-
lationship was that God would give man eternal life if he
would obey His commands and show forth His glory to others.
However, something happened in man that caused him to break
that covenant that God had established with him. G. Camp-
bell lorgan along with most biblical scholars call this the
"fall of man". He says that in Genesis 3 we find:

«esthe beginning of the account of the

fall. Yes, I resolutely acdher to the old

theological word - there is no other. You

can say failure if you like, breakdown, mis-

sing the mark. There is no better word than

the fall of man. What was it? Rebellion

against the rule of God. Man is seen listen-

ing to a voice which slanders God. Man 1is

then seen yilelding to certain desires,_and

here we have an act of disobedience.
Whatever we may call it we see the entrance of sin into the
heart and life of man; and we see man being separated from
the communion and fellowship of God. Why did this happen
and how did it effect God's divine purpose for the Church?

The Scriptures shall be the guide to the answers to these

questionse

30G. Campbell Morgan, The Unfolding Message of the Bible,
(Westwood, N.J.: Fleming H. Revell CO., 1961), ppe 05=54.




The tree of knowledge of good and evil in the garden of
Eden is a witness to the fact that two forces already existed
- good (Godliness) and evil (later known as Satan). Genesis
3 gives a clear explanation as to why this separation happen-
ed. At first thecre is the temptation by the serpent. Tre
serpent as the agent in the temptation is simply described as
"cunning" (arum - "crafty, cunning, subtle; prudent, and cau-
tious" 51) above every beast of the field. Oswald T. Allis
says that it wasn't until rmuch later that it was made clear
that the real arent was Satan, the deceiver of mankind. Dr.
John Sampey said that the tempter appeared as a serpent, in-
sidious and artful. As he appeared he raised the question
whether God is not unkind and arbitrary in withholding from
His creztures the right to use the good things by which they
are surrounded. When he succeeds in winning a hearing, he
boldly accuses God of being a liar, and intimates that God
is Jjealous of His creatures, lest they rise to *is own plane
of knowledze. Thus the tempter injects a terrible doubt into
the mind of Eve. (As 1 John teaches the real liar here is the
serpent because "he who says 'I know Him' but disobeys His
commandments is a liar, and the truth is not in him" - 1 John
2:4.,)

"And she took...and ate." The sin was an act of dis-

obedience. Adam's sin wes different from Eve's. He was not

31Davidson, Ope cite; p. 615.
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deceived (1 Timothy 2:14). But he followed Eve into an act
of disobedience. This act of disobedience was in opposition
to God's plan for man's relationship with Hime. The very
first Church (i.e. the people God had chosen to show forth
His glory to others) had failed by breaking the covenant God
had made with them.

God's plan was that man might have continuous and un-
broken fellcwship with Himself by free choice. Man disobeyed
God and the penalty of disobedience is death (Genesis 2:17;
3:12). That it meant physical death is obvious as shown by
the phrase "and he died" (the Hebrew vayyamot comes from mut
which means "to die, rcoth naturally and by violence" 32) as
found in Genesis 5. But in its fullest sense dezth is sep-
aration and alienation from the living God. This took place
at once. Expulsion from the garden, the place of communion
with God, is the beginning of the cerrying out of the sentence
of death, by debarring man from the tree of life. This sep-
aration or "fall" is rarely mentioned in the Bible. Its ef-
fects are more frequently referred to sin, suffering, death.
This separation is fundamental to all that follows for the
Church. It alone accounts for the subsequent course of the
history of mankind upon the earth, for the contrast between
the good of man (Genesis 1:27, 31) and the wickedness of man

(Genesis 6:5), and for the catastrophic course of human

32pavidson, Op. cits., pe 476.
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history which the Bible records. It represents sin as alien
to man's nature as originally created; as the result of se-
duction from without; as something that ought not to be; as
a bondage from which God purposes to redeem man. The effects
of this sin i1s thst man i1s a fallen being and cannot have a
physical eternal life as he once was able. Now he must have
a way of salvation from this sin. Even though it is not men-
tionel directly in the Scriptures, Jehovah God must have giv-
en Adam and Eve (or the Church) some instructions concerning
"life after death", i.e. to obtain it they must live in obed-
ience to His will. And because of His great love He must
have instructed them to "show forth" the way of salvation as
they continued to live on the earth and live in obedience to
Him; that is living in holiness, wisdom and love.

In Genesis 1:28 God commanded Adam and Eve to be fruit-
ful and multiply. God's plan was changed somewhat because of
disobeiience (i.e. now man must die physically before he could
inherit everlasting fellowship with God) but His desire to
have more beings for fellowship was still there. And so was
His command of Genesis 1:28. The birth of Cain and Able was
in accordance w'th the command in Genesis 1:28. In Cain and
Abel can be seen the irmediate consequences of the disobed-
ience of the people God had chosen to show forth His glory.
Cain and Abel both brought of their possesions to give to God.

(God's wanting man to worship Him can be seen in the sacrifices
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being given to Him by Cain and Abel even though it is not dir-
ectly stated in the Bible.) But God only accepted Abel's of-
fering and rejected Cain's because of his nature within (Gen-
esis 4:7). Dr. John Sampey says that Cain's offering was not
accepted because of unbelief; Oswald T. Allis says that it
was rejected both because of the nature of the offering and
because of the spirit in which it was offered; Adam Cl=srke
says that it was not accepted because of his not being hum-
ble and not having faith. Whatever the reason for God not
accepting Cain's offering it originated because of disobed-
ience which comes from man's inner nature. Cain became angry
and God told him to rule over (conquer) it. But Cain nursed
his hatred until the opportunity came to kill his brother.

Now because of the failure of the Church (i.e. God's chosen
people...) through disobedience and the breaking of the cov=-
enantal relationship we see the formstion of two distinct
classes of people on the earth, represented by the first two
children born of our race. The "evil" man comes first. He

is also religious (Genesis 4:3), but he was not God's child -
he wss of the evil one (1 John 3:12); he was not righteous,
but unrighteous. Abel on the other hand, is accepted as of
God; declared righteous or "dikaia" as 1 John 3:12 says; which
means "righteous, just, upright, innocent, pious." 35 Abel is

saved eternally; whereas Cain, utterly refusing to repent of

33Harold K. Moulton, The Analytical Greek Lexicon Re-
vised (Grand Rapids, Mich.: Zondervan Publishing House, 1979),

Pe 152.
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or confess his sin, goes out from the presence of the Lord,
and is left in the eternal darkness he had chosen - of which
he was. Now the general truth discovered in all this is that
there are two great classes of beings on earth, the enemies
of God (those who choose to stay in their sin) and the Church
(those who love God and choose to obey Him - i.e. the people
of God). In other words there are the unrizhteous and the
rigchteous.

Cain and his line go on to increase on the earth. DNote:
...He and his line begin the "world" as

we now have it. See 1 John 2:16, which de-

scribes what the Bible means by "the world". 54

Now Seth is born to replace Abel and it is through his line
which comes the "righteous" (which is the Church). Genesis
4:26 says that it was after this that "it was begun to call
on the name of Jehovah." Adam Clarke says:

The msrginal reading is, "Then began men
to call themselves by the name of the Lord,";
which words are supposed to signify that in
the line of Enos the true followers of God
began to distinguish themselves, and to be
distinguished by others, by the appelation
of "sons of God"; those on the other branch
of Adam's family, among who the divine wor-
ship wes not observed, being distinguished
by the name "children of men."

These people were the ones who were to reflect God's own

glory and show forth God's great love and way of salvation.

54William R. Newell, 0ld Testament Studies (Toronto,
Canada: Evangelical Publishers, 1923), p. 19.

55Adam Clarke, Adam Clarke's Commentary - One Vol. Ed.
(Grand Rapids, Mich.: Baker Book House, 1972), p. 26.
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These people were the Church (i.e. they were true followers
of God and were carrying out His purpose as He originally
planned).

However, a terrible thing happened in the Church. When
"men" (i.e. Cain's line) began to multiply on the face of ths
earth, and daughters were born to them, the "sons of God" took
to wife such of them as they chose. Then the Lord said, "Ky
Spirit shall not abide in man for ever" (the Hebrew word for
man here is adam and means "human being, irrespective of sex,
more frequently collect" 36). The Lord sew that the wicked-
ness of man was great in the earth because of the intermar-
riage of the righteous with the unrighteous ("which probably
means the corrupting of the line of Seth by the line of
Cain" 97). 1Instead of the Church ("sons of God") showing
forth God's love and way of salvation, it again disobeyed
God and became corrupt and lived in unrighteousness. Because
of this God's purpose could not be carried out and He repented
(yinnachem which means "to feel regret, to repent so as to
produce either a change of conduct or purpose" 58), Genesis
6:7 witnesses to this fact, it says that Jehovah said, "I will

wipe man whom I have created from the face of the earth..." 59

36pavidson, Ope cit. pe 7e

37p11is, Op. cite, pe 23
58pavidson, Ope cit., p. 544.

39Green, Ope cite, p. 14,
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Noah. Destruction is God's judgment over the disobed-
ient people. But Noah found favor in the eyes of the L~rd
because he was a "righteous" (tsadhig means "just, righteous
in character and general conduct" 40) man. He and only he
was blameless and inzocent in his generation end he walked
(halal: means "to walk, to go after, to follow, to live" 41)
with God. 8o not only did Noah telk with God, but he also
lived according to God's purpose and obeyed Him; thus he
found favor in God's eyes. Néw God could continue with His
original plan by showing His great love and saving Noah from
the destruction. In turn Noah would continue living in right-
eousness and show forth God's love and way of salvation.

Noah and his descendents were the people God chose to fulfill
His purpose, therefore, they were the Church.

As before God establishes His covenant with the people
He has chosen to show forth His glory. Noah kept his part of
the covenant by doing all that the Lord had commanded (Genesis
7:5). Because Noah kept the covenant that God had made in
Genesis 6:18 God saved Noah and his family from the destruc-
tion of the flood.

Because Noah was was a righteous man he recognized that
it was because of God's mercy and love that he was spared.

So as soon as they were on dry land again he set up an altar

of thanksgiving (by this action of Noah as well as that of

40pgyvidson, Ope cit., p. 640. 41l1bid., p. 189.
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Cain and Abel it appears that God had already given instruc-
tions to the Church concerning the "showing forth" His worth
to others - i.e. worship).

God was so pleased with Noah that He said, "Behold, I
am establishing My covenant (Ilebrew berith means "agreerent,
league, covenant - from the idea of cutting" 42) with you,
and your descendents..." (Genesis 9:9). By the use of the
word "My" God is implying that this is the same agreement that
He had made with Noah before he went into the ark. God had
already blessed Noah and his three sons and told them to mul=~
tiply and fill the earth = with an implication that God wants
more people to share His love with as was His purpose from the
beginning. But now there are new dimensions in this agreement,
e.ge this is made to Woah and his descendants for everlasting
generations (Genesis 9:12); and God made a new promise in His
covenant and that promise was to never again destroy flesh by
water. To show man that He would keep His promise of never
destroying flesh by water again He set His bow in the clouds
as a sign of a covenant between Him and the earth (Genesis
9:13). By using the article "a" instead of the word "My" God
is showing that this promise is only a part of His great cov-
enant that He has established between Himself and man. And
God said that when He sees the bow in the clouds He would re-

member the everlasting covenant He has made. As God said that

%l1p54., p. 189. 421pid., p. 1ll4.
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the bow in the clouds is a sign that He will keep His promise,
it is also a sign of the everlasting covenant of which man is
a part, i.e. man must remember his responsibility to obey God
and show forth His love so that God!'s purpose can be fulfilled.

Noah lived three hundred and fifty years after the flood.
Noah and His sons had multiplied as God had commanded (see
footnote 43 in reference to this). During this time the earth
became filled with people who began to scatter. And these
became wicked just as the people before the flood. The Church
(i.e. those people God had chosen) failed to keep God's cov-
enant through holiness, wisdom and love. 1In fact they became
so interested in self that they decidedi to build a tower in
Babel that would reach the heavens. Because they wanted to
make a name for themselves rather than show forth the love of
God, the Lord confused their language and scattered them a-
broad over the earth. This was not what God had originally
intended because He had wanted all men to reflect His glory
to each other so that man would walk with God and keep his
part of the covenant as Noah had done. Now this seemed im-
possible because man could not communicate with one another,

i.e. outside their own group. Each group must begin again to

43Fulton Oursler states that Shem was blessed by Noah and
became the forefather of the Hebrews, the Shemites; Japheth,
was to be the progenitor of the goyim or Gentiles; Ham wszs
to be the seed of the peoples of Canaan, except for the Isra-
elites, who were destined to conquer all others; and Ham was
also the father of the d:rk peoples of Africa and Egypt was
kmown as the "land of Ham".
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find its destiny. Would there appear righteous people among
them seeking to find God, talk to Him, learn His will and
obey? Would the Church be gone forever?

There would be few among the multitudes of hardened men,
"but enough to save us all from annihilation." 44
Abraham. Because God was (and is) a God of love He did
not throw aside His divine plan, no, He continued it in spite
of the wickedness of mane. So God chooses Abraham (just as He
had chosen Adam and Noah) to be the progenitor of a family
which He would establish His covenant with and develop into a
nation, and separate from all other nations of men, so that
they should show forth the knowledge of the only true and liv=-
ing God.
If the book of Genesis stopped with ch. 11,
a fitting title for it would be "The Plan That
Failed." It would describe God's attempt to
bring into being a world in which men in fel-
lowship with him and with each other would rezl-
ize a perfect order. And it would show how God
was defeated by man's perversity so that noth-
ing resulted except confusion and misery. But
Genesis does not end with che 11l. In che. 12 we
see taking shape God's plan for the redemption
of a world that has rebelled against Him. God
chooses a man, Abraham, to be this man; that
through Abraham others may begome God's men,
knowing Him and serving Him. S
Abraham's origin came from Shem whom Noah had blessed and
from Seth who replaced Abel and was righteous before God. And

because of this somewhere in his life Abraham must have found

44Our'sler, Ope cite, pe 23

45David N. Freedman and James D. Smart, God Has Spoken
(Philadelphia: The Westminister Press, 1946), p. 31l.




the truth about God and began to walk with Him. When God
called Abraham, he was seventy-five years old and a very
wealthy man, his whole life deeply rooted in the quiet coun-
tryside of Haran = by leaving this fertile, well=watered
country he had everythin to lose and nothing to gain. But
when God called he obeyed without hesitatione. And through
Abraham God 1s able to once again establish His Church.
Now the Lord said to Abram, "Go from your

country and your kindred and your father's

house to the land that T will show youe. And

I will make of you a great nation, and I will

bless you, and make your name great, so that

you will be a blessinge.s; and by you all the

families of the earth shall bless themselvss."

(Genesis 12:1=-3. RSV).,

This passage of scripture is a covenant although the
word "covenant" is not used. God is in fact establishing His
covenant with Abraham just as He did with Adam and Noahe. In
this covenant are the same elements, i.e., promise of blessing
and guidance if Abraham will obey. The promise here is that
from Abraham will come a great nation and his name will be
great. But with this promise comes an inxplied responsibility
on the part of the Church (Abraham and his great nation).
That responsibility is seen in the last phrase of the above
passage (Genesis 12:3b): "and by you all the families of
the earth shall bless themselves (or shall be blessed)." The

Hebrew word for blessed here is nebereku which comes from the

word barak and means more than just to be blessed or happye.

It also means to invoke God, to praise, to celebrate, to adore

29
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and to bless God which is done with bended knees. Nebercku
is here Niphal but is used the same as Hithpael in Genesis
22:18; 26:4; and 28:14; and has the same meaning as Galatians
3:8 when Paul was talking about the witness of Abraham's
faithe It also secms to refer more to a relationship than
a receiving of something as a gift.

Genesis 22:18 and 26:4 could read, "they
shall pray tnat the lot of Israel may be
theirs." Comp. with Gal. 3:3 which could
read, "be brought by them to the true knowl-
edge and worship of God." 46
And because the word for blessed here in Genesis 12:3 has the
same meaning as Genesls 22:18; 26:4; and Galatians 3:8 it
could read "by you all the families of the earth shall be
brought to the true knowledge and worship of God."
But how was this purpose of bringing all the families
of the earth to the true kmowledge and worship of God going
to be accomplished? In the covenant God promised to make a
great nation of Abraham's descendants by multiplying them and
giving them the land of Canaan (see footnot 47 for more com-
ment about this). In other words Abraham's descendants were

going to be God's Church (i.e. the people God has chosen) with
a specific task of showing forth God's glory to all the earth.

463amuel Prideaux Tregelles, Gesenius'! Hebrew and Chaldee
Lexicon (Grand Rapids, Mich.: Balzer Book House, 1979), p. 143.

4'7Why did God promise Abraham the land of Canaan? There
must have been a special purpose for the Promised Land. James
Ce Muir, in his book His Trutn Endureth (Philadelphia: National
Publishing Co., 1937), p. 29, helps us to understand this more
clearly. He says, "As it was the mission of Israel to spread
a gospel that would bring about the spiritual regeneration of




31
Abraham kept his part of the covenant and obeyed God, and
wherever he went he built an altar and called upon God's name
in public worship (e.g. Genesis 12:8; 13:4). Whenever Abra-
ham called upon the name of the Lord it did not mean that he
merely asked the Lord to help him; the word for called here
is yiquera' and comes from the root word gr' which means "to
call upon, cry=-out, shout, invoke, cry to publish, celebrate,
praise, proclaim." 48 So we see Abraham fulfilling his part
of the covenant by showing forth the lmowledge of the true
God not only by calling on the Lord but also by proclaiming
and publishing who He is.,

Because of Abraham's obedience God's plan began to run
its course. God renewel His covenant with Abraham again and
again (eeg. Genesis 15; 17:2; 22:18)., Each time God promised
that "...by your descendants shall all the nations of the
earth be blessed." So as a pledge of its fulfillment God
gives Abraham a son. The boy, Isaac, was a living sign of the
covenant between God and Abraham. Abraham was to be the "fa-
ther of God's chosen pebple" (i.ee those whom God would choose
to continue carrying out His purpose) and through Isaac and

his descendants the promise of God would be made good. When

of mankind, this great movement must center itself somewhere on
the great highwayse. At that early date, the highways were the

great means of communication, and in Palestine the great inter-
continental highways running east and west were intersected by

the commercial highways running north and southeeeSituated like
a corridor opening on three continents, Palestine was the logi-
cal place to be the Promised Land."

48pavidson, Op. cit., pe 665.



32

God renewed His covenant with Abraham in Genesis 22:18, He
says that the reason why He is going to keep His promise and
allow his descendants to be the Church (i.e. by them all the
nations of the earth shall be blessed) was because Abraham
had obeyed His voice, indicating that in the fulfillment of
God's divine purpose obedience by the Church is required.

Isaac. After Abraham died God blessed Isaac his son as
He had promised. And Isaac chose for himself the way of God
as his father Abraham had done. Isaac had married Rebekiah
and the promise of an heir was fulfilled in their son Jacob.
God confirmed His covenant with Isaac in Genesis 26:1-5,
This was the same covenant He had made with Abraham. The
Lord said to Isaac, "e..and I will bless you; for to you and
your descendants I will give all these lands (i.e. Canaan
where He had told them to stay), and I will fulfill the oath
which I swore to Abraham, your father." That oath was to
multiply his descendants as the stars in the heavens, and give
the land of Canaan to his descendants. Then the Lord added,
®and by your descendants all the nations of the earth shall be
blessed", i.e. by his descendants the nations of the earth
shall be brought to the knowlecdge and worship of the true God.
The Lord sald that the reason He was going to do this was be-
cause Abraham had obeyed His voice and kept His charge (the

word for charge is moshemarethl and means the same as meshe-

mar that is found in Proverbs 4:23 which means "watching or
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guarding; to take heed;" %49 in other words Abraham took heed
to walk with God and guarded his steps), His commandments,

His statutes, and His laws. By this we see that God has al-
ready established guidelines as to how the Church should live
as they carry out the purpose of God. And of course if this
covenant was to be fulfilled by Isaac, he would have to obey
the Lord as Abraham had done.

Isaac obeyed the Lord and he called on the name of the
Lérd in public worship just as Abraham had done, i.e. he pro-
claimed and published who God was before the other nations
(Genesis 26:28). Isaac did indeed fulfill God's purpose.

Jacob. In Genesis 28:3-4 we see Jacob receiving through
Isaac the same covenant that God had made with Abraham. Isaac
believed that God was powerful enough to carry out His promise
of making a nation of peoples out of Jacob and giving them the

land of Canaan. He showed this by using the name El1 Shaddai

(i.e. The Almighty; Omnipotent). After this Isaac was sure
that God's purpose would be fulfilled through his son Jacob.
God establishes His covenant with Jacob in a dream. In
this dream (Genesis 28:10-22) there was a ladder that reached
to heaven and at the top of it stood God, and God said to Ja-
cob, "I am Jehovah, the God of Abraham your father and the
God of Isaac..." After identifying Himself to Jacob God es-

tablishes His covenant with Jacob as He had done with Abraham

49Davidson, Op. cite, Dpes 727=728,

Portiand Center Library



and Isaac. Again the same elements were present in this that
were in tlie covenant with Abraham and Isaac. God promised to
bless Jacob and be with him wherever he went. And the pur-
pose of the covenant was that "by Jacob and his descendants
all the families of the earth might be blessed, i.e. they
shall be brought to the true knowledge and worship of the

true God Jehovah" (Genesis 28:14). Jacob responds by acknowl-
ecging God as Jehovah (the true God who was God of Abraham and
Isazc). By doing this he is identifying himself with the cov-
enant thet God made with both Abraham and Isaac and acknowl-
edging thet God's purpose is to make a company of peoples or
nation through him in the land of Canaan to show forth God's
glory to all the families of the earth.

Jacob obeyed God and his name was changed to Israel be-
cause Jacob had seen God's face and striven with Him and had
survived (Genesis 32:22-30). In Genesis 35 we see God again
renewing His covenant with Israel. In this covenant God says
that a nation and a company of nations shall come from Israel,

and He reaffirms that He (El Shaddai) will give to Israel the

land which He gave to Abraham and Isaac. Israel obeyed God
just as Abraham and Isaac had done and built altars and called
on the Lord (Genesis 33:20; 35:8).

Now Israel was to become a father of one nation and a
company of nations which were to be the Church (i.e. the

people God had chosen to show forth the lkmowledge of Him and

34
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His worship). How was this to be done? Israel had twelve
sons that were to become the tribes of Israel, God's "chosen
people", i.e. the Church.

But God had told Abraham that before this would come
about his descendants would spend four hundred years in bond-
age (Genesis 15:13). What about the years before the bondage?
What would take place in the Church during this time? These
years were to be the years of preparation and multiplication
for Israel.s And it all began with the life of Joseph.

Joseph. Of his twelve sons Israel's favorite was named
Joseph. The story of how Joseph was sold as a slave and how
he became a ruler in Egypt is well kmown and is found in Gen-
esis 37 - 50; therefore it will suffice to say that Joseph was
used by God to bring Israel's family to Egypt to prepare the
way for multiplication and bondage. Joseph walked with God
just as Abraham, Isaac, and Jacob had done.

When Joseph was about to die he confirmed that he had
mown about the covenant between God and Abraham, Isaac and
Jacob. He said to his brothers with an oath, "God will visit
you and bring you out of this land to the land which He swore
to Abraham, Isaac, and Jacob." So even in and through the
use of Joseph God could continue His plan of establishing a
Church (i.e. a nation/people who would show forth God's glory
in a way that all the families of the earth could be blessed

or come to the knowledge of the true God and His worship).
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God's intended purpose for choosing to create man was
that man would multiply and show forth God's glory. But as
seen in the Patriarchial period man disobeyed God and brought
about two classes of people = the "rigﬁteous" and the "un-
righteous". Because of His great love, God provided a way
to continue with His plan. He would call people to show
forth His love and way of salvation. The descendants of Seth
were the ones responding to God's call of obedience and there-

fore were qualified as the gahal Jehovah (i.e. the called-out

ones or the Church). The worldly people (i.e. unrighteous)
who refused to become a part of the true worshippers of God
gradually prevailed, and at the time of the flood the Church
consisted only of Noah and his femily. Later when faith in
the true God was on the verge of dying out, God renewed His
call and covenant with Abraham, making his family the Church.

In the Patriarchial period of the 01ld Testament Church
man kept his part of the covenant by showing forth the true
God and His worship. How was this done? As stated previously
God gave instructions concerning this; He gave them external
forms by which to do this. Dr. Wesley Duewel says:

The aspects of formal patriarchal re-
ligion included:

) A plain altar.

) Burnt-sacrifices.

) Sabbath observance.

) Circumcision of msle irifants and prosel-
ytes.



(e) Tithing.
(f) Prophecy of coming Messiah was progressive-
ly given.

(g) Divine revelation was given through visions,
dreams, and theophanies.

The Mosaic Form

As stated previously Genesis 12:3 ("In you all the fami-
lies of the esrth will be blessed") means that through the
Church all the families of the earth will come to the knowl-
edge of the true God and His worship. This is very signifi-
cant in the study of God's plan and purpose for His Church.
In this verse 1s the understandinz that all that has hap-
pened to Abraham and Israel is intended to fulfill God's pur-
pose. In His covenant with the patriarchs God had promised
them blessings so that they might show forth His blessings to
all peoples of the earth. This covenant was not a one-sided
one committing God unconditionally to the support of the pa-
triarchs in all circumstances. Instead, it was a "mutual af-
fair in which the God of Israel could not be expected to do
his part unless the people did theirs." 91 The patriarchs
recognized this and they obeyed the Lord's commands. Because
of the covenant between God and the patriarchs (i.e. the pro-
mise of God and the obedience of the patriarchs) God chose

Israel out of the great multitudes of peoples to be the

50DP. Wesley Duewel, Ecclesiology, Op. cite., pe 41.

51Lindsay B. Longacre, The 0ld Testament Its Form and
Purgose (N.Y. - Nashville: Abingdon-Cokesbury Press, 1945),
DPe .
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Church (i.e. the people who would show forth the knowledge of
the true God and His worship). By this i1s meant thst "the
whole burden of responsibility for all mankind falls on this
people.” 52

In order to understand this more clearly it is necessary
to look at the history and development of the nestion of Israel.
As we look into the development of this nation, we can see that
by the use of His name, God is able to set forth His purpose
and establish His covenant with the nation Israel.

After Joseph died there arose a new king over Egypt, who
did not know Josephe This king order that all the Israelites
be put into bondage as slaves. This oppression continued for
over four hundred years. Finally the day came when things
grew so bad for Israel that they cried out and groaned for
help. We see in Exodus 2:23-25 that their cry went up to God
(here the word Elohim is used with an article and means the
Supreme God or Jehovah the God of Abraham, Isaac and Jacob.)
God heard their cries znd rememberel His covenant with Abra-
ham, Isaac and Jacob. Also God saw that the condition of
Israel was such that they were ready to follow Him and His
purposes. In other words God was now ready to lead them from
bondage and fulfill His promise to the fathers by giving then
the land of Canaan and making of them a great nation so that

they can show forth His glory to all the families of the earth.

52Rolf Rendtorff, God's History (Philadelphia: The West-
minister Press, 1S62), pe. <0.
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Moses is to be used by God in the deliverance of the
Israelites from the bondage of Egypt. God reveals Himself
to Moses at Mount Horeb as Jehovah the God of his fathers,
Abraham, Isaac and Jacob. At this point Moses must have re-
membered the promise God had made with his fathers of old.
And in Exodus 3:7-12 God tells Moses what his part in His
plan is, i.e. to deliver Israel (the people God has chosen
to show forth His glory to all the families of the earth) out
of Ecypt. And by His name God is able to set forth His pur-
pose of fulfilling His promise to Abraham, Isaac, and Jacob
in the covenant He made with them. The Israelites know about
this covenant and God tells them that He is repeating His
covenant with them, i.e. He promises to deliver them from the
bondage of Egypt and give them the land of Canaan providing
they serve Him (Exodus 3:12; 4:23). As has been shown a cov-
enant 1s a two-way agreement and the word that God uses in

these verses for "you shall serve" is tha'abedun taken from

the word abad which means "...doing the will of God as a true
worshipper, or executing the purpose of God." 93 Here this
word 1s used in such a way that it indicates that God is tel-
ling Moses that the condition for Him bringing them out of
Egypt is that they all must do His will so as to excute His
divine purpose. And that divine purpose was that they would

show forth the knowledge of the true God and His worship.

53Benjamin Davidson, The Analytical Hebrew and Chaldee
Lexicon, Op. cit., p. 583,
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After being led out of Egypt the Isrselites arrive at
Mount Sinai. Here the Church was reorganized. Previously
God had called specific families to show forth His glory;
now He is making His covenant with the nation Israel. Exodus
19 through the book of Deuteronomy cdescribes how God estab-
lished His covenant with the Israelites and reorganized them
into a theocracy.

In order to establish the Isr=selites as the Church (i.e.
so they could show forth the lmowledge of the true God to all
the families of the earth) three things were necessary. "One
was a unifying loyalty; another, a pattern for everyday living;
end the third, a code for the direction of their worship." 9%

In the beginning of Exodus 19 we see how God sent Moses
down from Mount Sinai to tell the people about the covenant
under which they would accept Jehovah as their God and obey
His voice and keep His commandments and He would guard them as
His "chosen people". It was this allegiance to God under the
covenant that was to be for them a unifying loyalty. By vire-
tue of her relationship with God Israel (i.e. the Church) be-
came "a kingdom of priests and a holy nation" (Exodus 19:6).
Here God said that Israel "shall be..." indicating that it is
her duty to be a kingdom of priests and a holy nation. And
as Lawrence E. Toombs says these terms ought to be taken in

the reverse order to that in which they appear in the text.

54 James H. Gilruth, The Eternal Purpose (Cincinnati:
George P. Houston, Printer and Publisher, 1904), p. 71.
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The holy nation is the nation set apart

from all others because of its relationship

to God and for a special kind of service to

God. The words "kingdom of priests" define

what this service is. In the ancient Israel-

ite cult the priest was the mediator between

God and man. When he came to the altar he

brought with him the prayers and confessions

of his people. When he turmed toward the

people it was with the assurance of the bles-

sing and forgiveness of God. It was there-

fore the duty of the whole nation to stand

between other peoples and God, bringing them

to God and God to them.
When the people of Israel heard the terms of the covenant they
promised to do God's will (Exodus 19:8). In other words they
accepted God's theocratic rule over them. By doing this the
Church (Israel) became a "theocracy." 56  In order to be this
theocracy, two other things were necessary: a pattern for
everyday living and a code for the direction of their worship.
Through the giving of "The Law" (the Ten Commandments and Codes
as seen in Exodus, Leviticus, Numbers, and Deuteronomy) God
was able to complete the reorganization of the Church (i.e.
Israel is now a nation among nations).

The duty of this nation (the Church) is to be a "holy na-
tion and a kingdom of priests" and stand between other peoples
and God, bringing them to God and God to them. But how were
they to do this? Through their everyday living and worship.
In "The Law" are the instructions for this. Two characteris-

tics of the law stand out above all the others. First, Israel

SSLawrence E. Toombs, The 01d Testament in Christian
Preaching (Phil.: The Westminister Press, 1961), pp.67-68.

56Suzanne de Dietrich, God's Unfolding Purpose (Phil.:
The Westminister Press, 1960), p. 72.
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(the Church) must worship God alone and keep free from all wor-
ship of idols. In a world that was full of gods and idols,
this alone would be enough to mark Israel out as a nation dif-
ferent from all others. The second characteristic was the in-
sistence that obedience to God demanded a l1life of honesty,
justice, purity, and mercy.
The gods of the ancient world, the gods
of the Israelites' neighbors, made few such
demands upon their worshipers. Israel's God

refused anything less than a thoroughgoing,
daily obedience.

Moses received the words of the "law of the covenant"
from God and told them to the people of Israel and again they
promised to be obedient to all that God says for them to do
(Exodus 24:3)s Then God ratifies a solemn covenant with the
people (i.e. the Church). God has now given them instructions
as to how they are to keep their part of the covenant. These
instructions are called the "Book of the Covenant" and are
read to the whole assembly and then Moses sprinkles them with
"the blood of the covenant" to seal the covenant between God
and His Church (i.e. His chosen people). In this covenant
Israel has promised to do the will of God and that meant they
were promising to be a "holy nation and a kingdom of priests"
(i.e. through their everyday living and worship they were to
bring other peoples to God and God to them). God promised to

bless Israel as a nation if she obeyed Him.,.

57Freedman and Smart, Op. cit., pp. 50-=51.
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In the making of this covenant God was calling the Church
(1.ee the Mosaic form of the Church) to be "a holy nation and
a kingdom of priests." As can be seen in the 0ld Testament
history over and again God called for Israel to be holy for
He was holy, (e.g. Leve. 19:1). God had chosen Israel to be
His Church so that all the families of the earth might come
to the true knowle~ge and worship of Himself (Gen. 12:1-=3).
The only way this could be done is if a group of people
(who answered God's call - "called out ones") would obey God
and become holy. This holiness would consist of being "in

the likeness" of God by: Separating themselves from all evil

.and dedicating and consecrating themselves to God; purifying
themselves and being blameless before God; and being radiant
and shining forth the glory of God to all others. By obeying
"The Law" as set forth by Moses the Church could do this and
be a "kingdom of priests" for all the families of the earth.
From the beginning of this reorganized Church it was
difficult for Israel to remain "holy" continually. To remind
them of their promises and of God's presence among them, "The
tabernacle had been constructed for their worship." 98  God
had promised to give them the land of Canaan but because of
their rebellion practically all who came out of Egypt lived
and died in the desert wanderings. The nation (Church) that

finally was allowed to enter into the promised land was a

°81bid., p. 56
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people that had grown up in the desert under Moses' leadership
and had been trained by him. In the book of Deuteronomy the
covenant is restatel so that this new generation will show all
the families of the earth the glory of God in their holiness.
The purpose of Israel as God's chosen people (the Church) can
be sumned up in Deuteronomy chapters 6 through 11, In these
chapters Moses states the law which God commanded him to teach
them. He says that the purpose of the law was so thet they
would do them in the land to which they were goinz over to
possess (Deut. 6:1); implying that the land is being given for
the specific purpose of showing forth the true God and His wor-
ship to the other nations. 1In Deuteronomy 7:6ff lloses tells
Israel that they are a holy people to God and are a '"chosen
people" (a Church) for God's own possession. This is a re-
statement of what God said in Exodus and Leviticus meaning
that Israel was set apart for a sacred use and purpose in the
plan of God; they are to be His representatives and shall be
holy as He is holy and shall be a "kingdom of priests" so that
all the nations can come to Hime. Moses tells them in Deuteron-
omy 8:6 that they must keep the commandments of God in this
land by walking in His ways and by fearing Hime. The word that
Moses uses here for walking is the Hebrew word laleket which
has the same meaning as the word for walking in Deuteronomy

19:9 and that is, "to follow the precepts of God." 99 This

59Tregelles, Ope. cite, pe 224,
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is the way to be blameless before God and so Moses is calling
for this. The strongest command by Moses to the Mosaic form
of the Church was to circumcise the foreskin of their hearts
and lay up God's laws in their hearts, teaching them to others
so that they might come to know God and be able to worship Him
as He had planned from the beginning, (Deut. 10:12 - 11:21).
However, as stated previously, Israel was not able to do the
will of God and remain holy constantly. Even with the instruc-
tions from Moses the Church eventually (as seen in the Judges,
Kings and prophets) played the harlot after other gods and in-
stead of being holy, bowed down to the idols and turned aside
from walking in God's ways (e.g. Judges 2:16-17). They became
like the other nations instead of bringing them to God. Be-
cause of this they were carried off into captivity to Babylon.

God's divine purpose was that all the families of the
earth migcht come to know Him and be reconciled to Himself
through Israel (the Church) whom He had chosen to be a "king-
dom of priests". But the Mosaic form of the Church had failed

to fulfill God's eternal plan and purpose.
IJII. The Birth of the New Testament Church

As Dr. Wesley Duewel says, there is disagreement among

theologians as to when the New Testament Church was born. He
lists the following viewpoints as being a good sample of those

that are held:
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(1) Some contend that the Church began in
a real sense when John and Andrew left John
the Baptist to follow Christ (John 1:37).

(2) Some feel that the Church was founded
when Peter, on behalf of the Twelve, confessed
Jesus to be the Son of God (Matt. 16:13-20),
for Christ speaks of His Church as already in
existence in the eighteenth chapter (Matt. 18:
17-20), and the same is implied partially in
John 20:19-23.

(3) Some feel that the Church was founded
at the Resurrection, when Christ regathered
His disciples with a new faith and power.,

(4) Most a%ree that the Church was really
(some say for "practical purposes") founded on
the day of Pentecost...The believers were bap-
tized)into one body by the Holy Spirit (1 Cor.
12:13).

(5) Some feel that the Church was not ful-
ly begun until the work of the Holy Spirit at
Caesarea, since tlie Church included Jews and
Gentiles (Eph. 2:11-22; 3:6; Rom. 15:9-12).

(6) Some theologians doubt that there is
a continuity between the Church of the 014
Testament and the Church of the New Testament.
They feel Pentecost was an entirely new be-

ginning.
Whatever theologians may say the Scriptures themselves
seem to indicate that God's purpose for the New Testament
church (the ekklesia) was (and is) a continuation of His pur-

pose for the 01d Testament Church (gahal Jehovah - Israel,

God's chosen or called-out ones)e. This can be seen as we look
at the continuity, unity and characteristics of the 014 and

New Testament Churche.

Continuity

Israel may have failed to fulfill God's eternal plan and

purpose, but its failure was not complete. God has always had

60pr, Wesley Duewel, Ecclesiology (Allahabad, U.P. India:
The Allshabad Bible Seminary, n.d.), pe. 42.
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a remnant, from Adam to the present. His remnant has been
faithful to Him and has been covered by His covenant. Israel
was in captivity but God was going to save a remnant that He
could use to fulfill His purpose of establishing His name a-~
mong the nations (Ezekiel 36:22ff). Ezekiel had a vision of
the life=-giving Spirit of God moving upon His exiled peorle.
In chspter 36 of Ezekiel we see that he became convincecd thst
God was going to act in a new way in Israel's behalf, just as
He had done when He brought them from the bondage of Egypt.
And just as Jeremiah had believed in Jeremiah 31:31-34 Ezekiel
was convinced that & new covanant was about to take place as
shown in Ezekiel 37:24-28., The o0ld covenant was giving way
for a new covenant - a new deliverance was being planned by
the mind of God. This deliverance was to be one in which
the remnant of Israel would be allowed to return to Jeruselem
and they would be God's people (i.e. the Church) and they
woulc follow His ordinances and observe His statutes.

In this new covenant were the same principles that had
been in God's covenant with Abraham, Isaac and Jacob (i.e.
that God would bless them and multiply them and give them a
place to live, and they would serve Him and be holy so that
the nations would come to a knowledge of the true God and Eis
worship). What was new in the covenant was that God wes going
to write His law upon their individual hearts and put His Spir-

it within them and it would be Him who would forgive their sins.
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This law was the same law that God had given to Israel through
Moses (i.e. it was the law of holiness). They were now as in-
dividuals required to: Separate themselves from evil and dedi-
cate themselves to God; purify themselves and become blameless
by observing God's ordinances and statutes; and be radiant for
God (i.e. show forth the‘glory of God in their lives). Also
it must be noted that in Isaigh 43:18-1¢ there is evidence of
something else new in the covenant; they are to forget the
former things and not consider the things of o0ld as they show
forth His glorye. All through Isaiah 40 = 55 the writer tells
of God speaking to Israel and saying that He has chosen them
to be His servant as a covenant to the people. And in Isaiah
49:6 God states His purpose for saving a remnant from Israel
very clearly. He says, "It is too trifling a thing that you
should be my servant to raise up the tribes of Jacob and to
restore Israel; I will give you as a light to the nations that
my salvation may reach to the end of the earth." The word for
"light" here is 'or and the way it is used here it means to
enlighten "for doctrine...as a teacher of the Gentiles." 61
The reason that God is doing a new thing is so that the people
of Israel will see that what He is doing is for all peoples
and not just for the house of Israel (Isaiah 56:6=8). The new
thing is that He is including the Gentiles (all peoples) in

His covenant (i.e. those who become His servants and obey Him).

61Tregelles, Op. cite, pe 23
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God keeps His promise and a remnant is saved. This was
a new "Exodus" with a new covenant for all people. The new
covenant very definitely is related to Israel's opportunity
to help all mankind to come into a vital, living relationship
with Gode In Isaiah 42 God has said that He called Israel
(the Church) in righteousness and has given them as a covenant
to the people. And in order to win others to the love of God
Israel must now become a suffering servant, not a warrior
people but one of justice, humility, and deep sensitivity
(Isaiah 42:1-8; 53:1-12). Here is a new Israel (Church).

One of the Great tragedies in history
occurrecd when Israel refusei to seize her op-
portunity as enunciated by Second Isaiah.
True, a small number of Israelites returned
to Jerusalem and Judah shortly after the days
of Cyrus! decree..., but those who returned
were not dedicated to the great vision of
Second Isaiah. They did not perceive them=-
selves as a "light to the nations," as having
a priestly function to all mankind. They
were concerned with re-establishing the cult
at the Temple in Jerusalem, with its rituals,
festivals, and sacrifices. They kept the
shell but lost the kernal of their faith.
They even looked for an "annointed@ one" (or
messiah) in Zerubbabel the governor of Judah
in the days of Haggal and Zechariah... In the
decades following the great insights of Sec-
ond Isaigh and the return to Jerusalemeee
the faith of the Jews in their homeland, Jud-
ah, languished.

According to Horace Weaver in the decades that follow the
Israelites were all too concerned with what God had done in

the past and not concerned enough with what God was doing or

52Horace R. Weaver, The Everlasting Covenant (Nashville:
Graded Press, 1965), p. 205,
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was going to do in their day. In Isaiah 43 God had told them
to forget the things of o0ld, implying that this was a new cov-
enant and a new day for all people to come to know Him and His
worship. But now what did they do except disobey God again
and refuse to be the light to the nations by concerning them=-
selves with the things of o0ld. Through this "new Israel" God
had tried to make a new Church that would bring all the famil-
ies of the earth to Him, but once again they in turn rejectec
Him and His word. God had wanted the Israelites to be His
suffering servant so that all the nations could come to know
Him, but Israel rejected her opportunity.

But this time because God had made a "new covenant" that
was not based on the sonship of Abraham He did not have to use
Isreel as a nation to be a witness for His name. But how was
God going to implement that "new covenant" without using
Isrzel (the Church)? In Jesus Christ (God's own Son) God was
able to fulfill His plan of old. Jesus was to become the
"suffering servant" of God. God's plan and purpose from the
beginning was a reconciliation with all mankind and through
the person of Jesus Christ He was able to fulfill that plan.
As can be seen in the New Testament Jesus is that "new coven-
ant" implemented. As can be seen in the book of Hebrews Jesus
is a much better covenant than the old. In the o0ld covenant
only those who were a member of the Isreelites! faith by cir-

cumcision could obtain forgiveness from God through sacrifices,
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rituals, etc., but according to Hebrews 9 Jesus Christ ful-
filled the new covenant and those who are called may receive

the promised eternal inheritance. And as stated previously

in the new covenant God has called all to the inheritance if

e —

= they will serve Him. Through Jesus' death and resurrection

God was able to accomplish what He had planned to do from the
very beginning, i1.e. provide a way for all the families of
the earth to see His glory and come to know Him and His wor-
ship.

Jesus! earthly parents were descendents from the true
remnant of Israel (i.e. those who served God faithfully) and
thus serves as a continuity of the 01ld Testament Church in
the New Testament Church. As Je. Robert Nelson says,

The testimony of the Bible thus presupposes

both an historical break between the Jewish

people of the 01ld Covenant and the non-national

people of the New, as well as an unbroken con-

tinuity between these peoples insofar as God's

saving work is concerned. 65
Recognition of this continuity rests upon faith in the revela-
tion of God as the New Testament presents it. But as Nelson
says there is also an internal verbal evidence which reveals
at least what the Christians of New Testament times believed
about their relation to the 0l1d Israel. This is found in the

relation of the Greek ekklesia, which refers to "Church" in

the New Testament, to the Hebrew gahal, which means the "called

63J. Robert Nelson, A Handbook of Christian Theology ed.
‘by Marvin Halverson and Arthur A. Cohen, (Cleveland: The World
Publishing Co., 1966), pe5S4.
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out Ones or the assembly of the congregation of Israel" in the

01ld Testament.

The Greek version of the 0ld Testament,
the Septuagint, translated gahal by ekklesia.
The writers of the New Testament in Greek
readily chose ekklesia as the word to desig-
nate the new community of those who believed
in Jesus Christe. This choice certainly im-
plied a continuity between the Christian
Church and Israel. And the importance of
that implication for Christians lies in the
knowledge that God's revealing and saving
action in Israel has been decisively sealed
and extended universally through the work of
Jesus Christ and the reconstituting of the
Church by Him. 64

Unity

The 0l1d Testament Church (i.e. Israel) served as a foun-
dation of the New. The 01ld Testament Church was made up of
the people of God and so is the New. God's purpose for the
Church in His plan of salvation was one in both forms. The
01d Testament Church (Israel) failed to fulfill God's eternal
plan and purpose, but God's original plan suffered no final
defeat. He started a "new" Church, i.e. people of God.

Now the Church is called by the same terms and names that
were given to Israel in the 0l1d Testament. Dr. Wesley Duewel
lists them as follows: (These are taken from his book titled

Ecclesiology that was published by The Allahabad Bible Semi-

nary, Allahabad, U.P., India, n.d., p. 42.)

64Ibid.
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TERM USED 0.T. CHURCH N.T. CHURCH
A chosen people Deut. 10:15 1l Pet. 2:9
A holy nation Ex. 19:6 1 Pet. 2:9
The people of God Pse. 100:3 2 Cor., 6:16
A prissthood BEx., 19:6 1l Petos 2:9
God's treasure Ex. 19:5 Mat. 13:44
The bride or wife of God Isa. 54:6; 62:5 2 Cor. 11:2
God's vineyard Isae 5:7 John 15:5
God's inheritance Isa., 19:25 1l Pet. 5:3
Israel Isa. 44:6 Gale. 6:16
God's flock Jer., 25:3 1l Pet. 5:2
A house Ezek. 18:31 1l Tim. 3:15
A light Isa. 60:1 Mat. 5:14
God's witness Isae 43:10 Acts 1:8
A church Acts 7:38 Gal. 1:13

And as Dr. Duewel says there was a nominal Israel and a
true or spiritual Israel (Rom. 9:6), corresponding with the
visible church and the true Church of those spiritually born
of God, the invisible Church. Galatians shows that the New
Testament Church consists of true children of Abraham and in=
herit the Abrahamic blessing (Gal. 3:7,9,29). The great mys-
tery hidden for ages but preached by the apostles was that the
Jew and Gentile were now made one (Eph. 2:14; 3:5-6), in one
body, one building, built upon the foundation laid by the 014
Testament Church, Christ being the chief Corner Stone (Eph. 2:
20-22); and that the 01ld and New were built into one habita-
tion of God through the Spirit. There 1s one foundation, with
the law and the prophets of the 0ld Testament Church and the
apostles of the New together forming the basis for the new
spiritual and true Israel, the Church of God. From this it
is clear that there is a unity between the 0l1d Testament

Church and the New Testament Church.
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Characteristics

As we take a look of the characteristics of this newly
born Church (i.e. the New Testament Church) we can see from
them that God's original plan and purpose was continuing.
Again we look to Dr. Duewel for help in identifying these
characteristics:

The Church was Bible=centered. The Church immediately

took the 01d Testament (the Law and the prophets) as its au-
thorized Scripture. The preaching of the Church was filled
with references to this.

The Church was indwelt by the Holy Spirit. Time and

again we read that the entire Church or its leaders were
filled with the Holy Spirit. If they were conscious of any-
thing, 1t was that they were cleansed and empowered by the
Holy Spirit. When Peter justified his actions at Caesarea,
this was the point he emphasized, that God had cleansed the
hearts of the Gentiles by the Holy Spirit just as he had
cleansed their hearts on the day of Pentecost. The Chkurch

was so conscious of the Spirit's indwelling, filling, empower-
ing, and guiding, that they continually identified the work

of the Holy Spirit with theirs. When Annanias and Sapphira
lied to the Church, Peter said they lied to the Holy Spirit
(Acts 5:3). When called before Jewish authorities Peter said,
We are His witnesses...and so is the Holy Spirit (Acts 5:32).
Stephen told those angry with him they were resisting the Holy

Spirit (Acts 7:51).



The Church was more conscious of the Holy Spirit than all
else. It was the presence of the Holy Spirit which gave them
courage in persecution and opposition, which guided them in
their decisions. The first concern of Peter sxd John (Acts
8:15) and Paul (Acts 19:2) was that new groups of believers
be filled witk the Holy Spirit. The E~ly Spirit made the
Church kmown for its grace, faith, and power. The Holy Spirit
was not given for ti.e spectacular, but for the normal every-
day life of the Church. Tn the 01d Testament Church (i.e.
Isrzel) the ark of the covenant represented God's presence
and power (Numbers 10:33; Judges 20:27); in the New Testament
Church the Holy Spirit represents God's presence and power.

The Church was full of joy and zeal. Being cleansed and

empowered by the Holy Spirit, the Church was naturally full of
joy and zeal, indeed, of all the fruits of the Spirit (Gal.
5:22). The day of Pentecost was the harvest festival of the
01d Testament Church, and on that day the new Church was given
the abundance of the fruits of the Spirit. Joy, zeal, and
miracles were constantly present in the Church. When revival
came to a place, there resulted great joy in that city (Acts
8:8); when the disciples were persecuted they were filled with
joy and the Holy Spirit (Acts 13:52). As news of increasing
converts spread 1t was a cause of "great joy unto all the
brethren" (Acts 15:3). Though humble, ordinary people, the

Church was filled with such zeal that the world took special
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note of them (Acts 4:13). When they were persecuted, they
went everywhere preaching the Word (Acts 8:4). The more they
were threatened, the more they kept witnessing (Acts 5:42).
This is what God had called TIsrael (the 0ld Testament Church)
to be like to fulfill His divine plan of bringing all the
families of the earth to Him and His worship.

The Church was marked by a world-wide vision. The Church

from its inception was a missionary Church. God's original
purpose was one of a "world-wide vision". Through the new
covenant of Jesus Christ national and racial boundaries were
swept away. The new Church was given a divine order by Jesus
Christ, "...in Jerusalem and in all Judea and Samaria and to
the end of the earth" (Acts 1:8). This is what God had called
Israel (the 0ld Testament Church) to do and now He is calling

the New Testament Church to fulfill His "world-wide vision".
IV. Chapter Summary

In this chapter it was shown that the Church had its be-
ginmning in the 01ld Testament. From God's identity and His
work at the very beginning of time was 8een His divine plan
and purpose for the Church. God created man in His own image
(which was holy) so that man could show forth to others God's
love. From the work of God in creation it was clear that God
had chosen man (i.e. people) as the receptzcles of His own

holiness, wisdom and love; that they might enjoy Him and show
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forth gladly and freely the glorious excellencies of their
blessed Gode Thus man became God's "chosen people" or His
"Church" with a specific task.

From the very beginning God had established a covenant
(1.ee a two=-way agreement) with His people. In the covenant
man was to be obedient to God's will and He would bless them
and give them eternal life. However because of man's freedom
of choice he chose to sin (i.e. rebel against God's known will)
which brouzht with i1t physical death. But because of His love
and mercy God still wanted His Church to multiply and continue
carrying out His original purpose. So through the patriarchs
God established His covenant with Israel (His chosen people)
so that through them all the families of the earth would be
blessed (i.e. they would come to know the true God and His
worship).

But as was seen in this chapter over and over agzain the
people God had chosen to be the receptacles of His own holi-
ness faliled to keep their part of the covenant. God had given
them (i.e. the Mosaic form of the Church) instructions for
their every-day living and for their worship to help them in
the keeping their part of the covenant. Their duty was to be
a "holy nation and a kingdom of priests" and stand between
other peoples and God, bringing them to God and God to them.
These instructions they received were called "Phe Law". By

keeping this "law of the covenant" they would be a "holy
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nation and a kingdom of priests" and fulfill God's divine pur=
pose of bringing all the families of the earth back to Him.
But Israel (God's chosen people = Church) failed to fulfill
His plan because of their disobedience to keep their part of
the covenant. As was seen in this chapter because of this
they were sent into exile and Israel was no longer to be the
Church through which God would show forth His love to all the
families of the earth.

This chapter also made clear that even though Israel
failed God's plan was not thwarted. He established a new
covenant with the same principles of the old but with a new
dimension (i.e. He was going to write His law upon their in-
dividual hearts and that He is including the Gentiles in His
covenant). But how was He going to do this without Israel
(His Church)? 1In this chapter it was shown that God was able
to implement this new covenant through His Son, Jesus Christe.
With Jesus Christ came the birth of the New Testament Church.,.
And as was shown in the continuity, unity and characteristics
the purpose of the New Testament Church is the same as God
had called for in the 0ld Testament Church and that was, "all
the families of the earth would be blessed." God had called
for the 01d Testament Church to be a "holy nation and a king-
dom of priests" and bring all the families of the earth to
Him; this is the same call that God made for the New Testament

Churche.



CHAPTER III

— — o — — t— — o —— o—

"Christ came to establish a new society on earth." 65

This society is that new community of the "people of God" thst
was chosen to show forth the glory of God to all the families
of the earth. It is a new Israel embodied in Christ (the new
and better covenant - Hebrews 8 - 9). As 0ld Testament Israel
was "chosen" by God for spiritual service (Gen. 12:3; 15:6;
Deut. 7:6), so the New Testament Israel is chosen (Rom. 9 - 11;
Eph. 1:4; 1 Pet. 2:4-10) to live a holy life (1 Pet. 1:13-15)
and to "bless the nations" (Luke 24:46-48; Acts. 1:8; cf. Isa.
43:10; 44:8). The new Israel (Church) as God's chosen shares
Christ's redemption-through-suffering role of bearing the re-
conciling Word of God to the nations. Another New Testament
characterization of this saving role embraces the concept of
priesthood. Peter calls the Christians "a royal priesthood"
(1 Pete. 2:9), and John declares that the churches of Asia were
made by Christ "a kingdom of priests" (Rev. 1:6). Christ's
Church has been appointed to function as a priest for a sinful
world, to intercede in its behalf to the end that it might be
forgiven and transformed. The Church has a proclamatory re-

sponsibility, "to declare the wonderful deeds of him who called

55David Watson, I Believe In The Church (Grand Rapids,
Mich.: Wm. B. Eerdmans Publishing COe., 1979}, p. 39.
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her out of darkness into his marvelous light" (1 Pet. 2:92).
The Church is thus a saved and a saving community. "She is a
new order in society, not living aloof from the world, but
living with a consciousness of her redemption and with a pas-
sion to share that redemption with those outside (Jn.l17:14-16,
21)." 66
To help make this clear a study of the nature of this

new community (Church) is necessary. Therefore this chapter
will be divided into four major sections plus a summary. The
four major sections are:

I, The Church is an Ekklesia

IT. The Church is a Covenant People

ITII. The Church is a Royal Priesthood
IVe The Church is a Holy People

The study in this chapter will be seen within the context

of God's divine purpose as seen in Scripture.
I. The Church is an Ekklesia

Ekklesia is an expression in the New Testament signify-
ing the new community of people of God called into existence

by Jesus Christ.

Literally, the ecclesia means "the called
out" or "the assembled."” 1t derives from a
Greek compound ek, meaning "out of" or "from,"
and kalein, meaning "to call." The word was
employed in secular Greek to express this lit-
eral meaning of assemblage, especially to de-
note a %athering of people for political pur-
poses. ©7

66y .7. Purkiser, Richard S. Taylor, Willard H. Taylor,
God, Man, and Salvation (Kansas City, Mo.: Beacon Hill Press
of Kansas (City, 1977), p. 562,

571vid., p. 567.
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This particular usage of the word is found in Acts 19:32, 39-
40, referring to a secular assembly which was thrown into con-
fusion over Paul's ministry at Ephesus. "For the Greeks the
meaning was clear: the citizens were the ek-kletoi, those who
have been called out and summoned together by a herald." 68

Eklzlesia also has a Hebrew background. "In the Greek Sep-
uagint it translates the 0ld Testament Hebrew word gahal,
which again comes from the root meaning 'to summon'." 69 It
is frequently used for the "assembly" or "congregation" of the
people of Israel. When 1t is used with the addition of Jeho-
vah, Israel becomes the "called out people of God" or Church.

With this background it is clear that the Church as an
ekklesia is the summoned community responding in obedience to
the call of God's Herald, Jesus Christ, yielding herself to
His will, and living out His 1life in the world. The Church
exists where people obediently respond to the summons of God
as revealed in Jesus Christe.

"The term ecclesia is also used in the New Testament to
express the unique oneness of the Church." 70 1In Acts 8:1
there appears an explicit reference to the ekklesia in Jerus-
alem, but in 9:31 the word in the singular is used not merely

for the Jerusalem community but for all the Christian commun-

ities in Judea, Galilee, and Samaria. Although the plural

69

68Watson, Ope cite, po 66 Ibide, pe 674

70Purkiser, Taylor and Taylor, Op. cit., pe 568,
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ekklesiai is also used to designate all the churches (Acts 15:
41; 16:5), there is fairly consistent use of the singular to
express the Church at large. A congregation in any given place
is called ekklesia with the understanding that it represents
the Church of God. Paul exhorts the elders of Ephesus: '"Take
heed to yourselves and to all the flock, in which the Holy
Spirit has made you guardians, to feed the church of the Lord"
(Acts 20:28).

The Church is not the sum of all the congregations. Each
community, even a house church, represents the total community,
the ekklesia. Paul is explicit on this point. For example 1
Cor. 1:2 and 2 Cor. 1l:1 resd: "to the Church of God which is

at Corinth" (te eklklesia...te ouse en Korintho). "The proper

translation of the Greek is not 'the Corinthian congregation!
but 'the Church as it is in Corinth'. (The Church in Corinth
is not part of the Church of God; rather it is the Church of
God. )" 71

This strong s~nse of oneness was not accidental. It
arose out of the early Christians' common experience in Christ.
In Christ there could be only one people of God, one ekklesia.,
Though expressed in local fellowships of believers, the Church
remained always and singly "the Church of God." For examples
of the local fellowships see Acts 5:11; 11:26; 1 Cor. 11:18;
14:19, 28. For examples of the oneness see Eph. 4:4; 1 Cor.

12:12,13; Eph. 2:16.

7l1pig.,



Thus, the Church as an ekklesia i1s a new community of
the people of God "called out" or summoned to call people in-

to reconciling fellowship with God through Jesus Christ.
ITI. The Church is a Covenant People

"The heart and core of God's message to man through the
Scriptures is that he desires a people - a community - to
share in his life." 72 As seen in chapter two God made man
to share in His joy. From the beginning to end, the Bible re-
veals that one of God's greatest desires is that human beings
mizht enter into such a relationship with Him that He might
call us "His people", (e.g. Ex. 6:6ff and Reve. 21:3). When
God created man He gave man a free will and with this He made
an agreement (covenant) with man. As seen in chapter two the
elements of that covenant were: man would be obedient to God's
will and walk in His statutes so that all the families of the
earth would be brought to the true knowledge and worship of
God; and God would bless man, multiply him, guide him, and
give him eternal 1life. Because mah kept rejecting God and
breaking the covenant God called or summoned Israel to be
"His people" and established His covenant with them. As the

gahal Jehovah or ekklesia they were a "covenant people". 1In

other words they were to be obedient to God's will and His

statutes so that all the families of the earth would become

72Watson, Op. cite., pe 75
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"His people". Through God's covenant with Israel He was going
to fulfill His original plan. However Israel rejected God and
broke His covenant just like all the others before. Therefore
God established a "new covenant" that was better than the "old
covenant".

God still wanted all the families of the earth to become
"Eis people” so He sent His Son Jesus Christ to establish the
new ekklssia (people of God). Through Jesus God was able to
implement the "new covenant". As seen previously this new
covenant had all the elements of the old covenant but with
a new dimension (i.e. He was going to write His law upon their
individual hearts and He was going to include the Gentiles in
it).

As Jesus began to establish the new Church, by faith in
Jesus they became the true people of God. Through Christ's
death the "new covenant" was completely fulfilled (Heb. 9:15-
28). Now through Christ's ekklesia (the true Israel) all the
world could find the way of reconciliation with God (i.e. there
is no other way than through Jesus Christ Himself). Under the
0ld covenant there could only be reconciliation through the
sacrifices by the Israelites, but now it comes through the
blood of Jesus Christ (Heb. 10:19-25). And as John 3:16 says,
", ..whosoever believes in Him" becomes a member of that new

commmunity, and this includes the Gentiles as well as the Jew=-

ish people.



At first the new ekklesia did not understand this com=-
pletely because as David Watson says,

Immediately after P=zntecost there was
probably little to distinguish the church
from the rest of the Jewish people, apart
from the new joy and love that the disciples
had experienced so abundantly with the coming
of the Holy Spirit. They still met in the
temple, and submitted to many of the Jewish
customs and regulations. Jesus had declared
that he had not come to abolish the law and
the prophets, and the first Christian com-
munity %ontinued to observe the Jewish prac-
tices. /9

However, after Peter's vision in Acts 10 and after the Council
of Jerusalem they saw themselves as the new and true Israel
under a "new coven:znt" fulfilled in the death and resurrection
of Jesus Christe.

Paul points out that as a "covenant people" they are the

eklklesia with the same purpose that the gahal Jehovah had un-

der the "old covenant". In Rom. 9:6-8 he says, "It is not as
though the word of God had failed. For not all who are de-
scended from Israel belong to Israel...This means that it is
not the children of the flesh who are the children of God,
but the children of the promise..." And writing to the Gala-
tians he says, "Thus Abraham believed God, and it wss reck=-
oned to him as righteousness. So you see that it 1s men of
faith who are sons of Abraham. And the Scripture, foreseeing

that God would justify the Gentiles by faith, preached the

731bid., p. 78.
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gospel beforehand to Abraham, saying, 'In you shall all the
nations be blessed!y" (Gal. 3:6=-8). Paul went on to end his
letter by referring to the Church at Galatia as the "Israel
of God," (Gal. 6:16). Through both the Romans passage and
his letter to the Galatisns Paul implies that the ekklesia
under the "new covenant" has the same responsibility as
Israel had under the "old covenant" (i.e. that through them
all the families of the earth would come to the true knowledge
of God and Eis worship).

The writer to the Hebrews tells the Church that they must
keep their part of the covenant (as stated previously a coven-
ant 1s a two-way agreement). In Hebrews 10:19-3Z9 he gives an
exhortation to hold firm without wavering. In verse 1¢ he
addresses the Church as brethren. The Greek word used here
is adelphoi (nom. plural) taken from the word adelphos which
means, "an associate, a member of the Christian community" 74
and shows that the writer definitely means the Church. The
writer goes on in this passage to say that the judgment for
failure to keep the covenant will be worse than 1t was for
those who did not keep the law of Moses. He also says that
for those who endure and keep the covenant there shall be a
future reward "for He who promised is faithful." Thus the
ekklesla (people of God) has been called to be a "covenant

people" and fulfill God's original plan.

74Harold K. Moulton, The Analytical Greek Lexicon Revised
(Grand Rapids, Mich.: Zondervan Publishing House, 1972), pe 6.
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As & covenant people the ekklesia is to be ministers of
the new covenant. This is not directly stated in the New Test-
ament, but it is implﬁed in Paul's letters te the Churche. In
several of his letters Paul told the people that they should
imitate him (e.ge Phil., 3:17; 1 Cor. 4:16; 1 Cor. 11l:1; 1 Thess.
1:6). In 2 Cor. 3:6 Paul says that God has made him a minister
of a new covenant. The word that Paul uses for minister here
is diakonous and means "a commissioned minister or preacher of
the Gospel." 7° It has the same meaning as the word diakonos
in Col. 1:23 and Ephe. 3:7 and that is to proclaim the Gospel
to all men (Jew and Gentile alilke). Thus if the Church is to
imitate Paul it must proclaim the Gospel of the new covenant

to all the families of the eszrth.
IIT. The Church is a Royal Priesthood

As Israel was "chosen" by God for spiritual service (Gen.
12:3; 15:6; Deut. 7:6; Hos. 1l:1; Amos 3:2), so the New Israel
is chosen (Rome 9 = 11; Eph. 1:4; 1 Pet. 2:4-10) to "bless the
nations" (Gal. 3:8; Lke. 24:46-48; Acts. 1:8).

The Church as God's elect sheres Christ's
redemption-through-suffering role of bearing
the reconciling Word of God to the nations,
Another New Testament characteristic of the
saving gole embraces the concept of priest-
hood. 6

75Ibid., p. 92.

76Purkiser, Taylor and Taylor, Ope. Clte, Pe 562,
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This concept is set forth in 1 Pet. 2:5-10. Peter was writing
to the Christians in the Roman provinces of Pontus, Galatia,
Cappadocia, Asia, and Bithynia. As has been stated earlier
each community represents the total community (the ekklesia),
thus we can say that Peter is writing to the Church. In verse
5 he says the Church is a holy priesthood. In verse 9 Peter
uses a whole series of phrases which summarizes the task of
the priesthood. He calls the Church "a chosen race, a royal
priesthood, a holy nation, a people for God's own possession.”
Peter is ssturated in the 0ld Testament, and these phrases are
all great descriptions of the people of Israel. They come from
two main sources. In Isa. 43:2]1 Isaiah hears God say, "This
people I formed for myself." And in Exodus 19:5,6 the voice
of God is heard: "Now, therefore, if ye will obey my voice in=-
deed, and keep my covenant, then ye shall be a peculiar trea-
sure unto me above all people; for all the earth is mine; and
ye shall be unto me a kingdom of priests, and an holy nation."
Peter sees that the great promises which God made to His people
Israel are being fulfilled in the Church, which is the new Is-
rael. By looking at these phrases one at a time we can see the

meaning of the Church as a priesthood.

Chosen People

Here again is the covenant idea. Exodus 19:5,6 is from
the passage which describes how God entered into His covenant

with His people Israel. In the covenant God offered a special
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relationship with Himself to the people Isrsel. "He approached
them with the spontaneous offer that they should be specially
His people, and that He would be uniquely their God." 77 That
whole relationship depended on the people of Israel accepting
the conditions of the covenant and keeping the law. That re-
lation would only hold, "if ye shall obey my voice, and keep
my covenant" (Ex. 19:5). From this it is learned that the
Church is chosen for three things. (1) It is chosen for pri-
vilege. In Jesus Christ there is offered to each person a new
and intimate relationship of fellowship with God. (2) It is
chosen for obedience. The whole relationship depends on obedi-
ences The privilege brings with 1t the responsibility of doing
the will of Gode (3) It is chosen for service. Its honor is
that it is the servant of God. "Chosen for privilege, chosen
for obedience, chosen for service = the three great facts zo

hand in hand." 78

Royal Priesthood

As seen earlier "the primary function of the priesthood
was that of mediation." 79 1In the 0l1d Testament Israel was a
"kingdom of priests™ and it was the duty of the whole nation

to stand between other people and God, bringing them to God

7T§111iam Barclay, The Deily Study Bible = The Letters of
James and Peter (Philadelphia: The Westminister Press, 1960),
P 255,

78

Ibid.

"9Dean C. Gonnerman, An Inquiry into the Religious Exper-
ience of the Godly Hebrew In the 0ld Testament (A Thesls pre-
sented to Western Evangelical Seminary, 1966), p. 39.
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and God to them. And so the new Israel (ekklesia) has been
appointed to function as a priest for a sinful world, to in-
tercede in its behalf to the end that it might be forgiven and
transformed.

This priesthood is the priesthood of all believers. It
is a Christian priesthood. And as Dr. Duewel says:

The priesthood 1s the entire body of Christ,

the Church. Every believer has direct access

to God, every believer is responsible to lead

others to membership in the body and thus to

priesthood on thelr part too. Each Christian

is a priest...because he is a member of the

body of Christ...As a Christian he is priest

unto Christ-=-he represents Christ in the New

Testament sense gg priest, i.e. a member of the

body of Christ.
Priesthood belongs to the Church, and therefore to every member
of the Church. The Church is to be a redeeming people because
it is a redeemed people. The Church proclaims the good news
of salvation, of forgiveness of sins; the Church points and
leads sinners to Christ and the forgiveness of sins.

The New Testament teaches that Christ 1s the High Priest
(Hebe. 4:14; 8:1), and all believers are priests unto God (1 Pet.
2:9; Rev. 1:6; 5:10; 20:6). God wanted Israel to be a kingdom
of priests (Exe. 19:3-7), but Israel failed God, and now the
Church 1s the new people of God, built on the foundation of the
01ld Testament Church, but newly built by Christ. It is the

holy nation of priests through whom God now fulfills His world-

wide purpose.

80pr. Wesley Duewel, Ecclesiology (Allahabad, U.P. India:
The Allahabad Bible Seminary, n.d.), pe. 59.
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Each believer, as a New Testament priest to God, has a
three-fold service. This includes the following:

The Believer Offers Spiritual Sacrifices (1 Pet. 2:5).

His body (Rom. 12:1), his life and service (Phil, 2:17; 2 Tim.
4:6), his praise (Heb. 13:15), his prayer (Rev. 8:3=4; Ps. 141:
2), his gifts (Heb. 13:16), his good deeds (Heb. 13:16) = all
are spiritual sacrifices which he offers to God, and all are
well pleasing to God.

The Bellever Has a Priestly Ministry of Prayer. He has a

ministry for all the world, in which he gives thanks for all
(1 Time. 2:1-2), and intercedes for all (1 Tim. 2:1-2). In this
he is assisted by the indwelling Holy Spirit.

The Believer is a Priestly Teacher and Witness. He is to

witness to Christ (Lk. 24:48; Acts 1:8) and declare the wonder-
ful deeds of Him who called him out of darkness into His marv-
elous light (1 Pet. 2:9), to be a teacher for the other fellow
believers (Col. 3:16), and to give answers to non-Christian
inquirers (Col. 4:6; 1 Pet. 3:15).

This priesthood of believers (ekklesia) is a royal one.
In 1 Pet. 2:9 Peter uses the word basileion to show that the
Church is distinct from all other religions. Basllelon comes
from basileios and means "possessed of high perogatives and
distinction.™ 81 TIts distinction lies in the fact that God
chose it to fulfill His purpose, and its perogatives are its

ability to approach God through Jesus Christ.

81M0u1t0n, Op. Cit., p. 67.
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Holy Nation

The royal priesthood (ekl:lesia) is a holy nation. These
people have been chosen that they may be different from all
other people. That difference lies in the fact that they are
dedicated to God's will and to God's service. Other people
may follow the standards of the world, but for them the only
law is the standard of God and the will of Gode This "holi-
ness" of the Church will be discussed in detail in section

four of this chapter.

A People for God's Own Possession

The greatness of the Church lies in the fact that it is
God's own people. God has chosen this royal priesthood as His
own possession that they might proclaim or "declare the wonder-
ful deeds of Him who called them out of darkness into His marv-
elous light" (1 Pet. 2:9).

It is God's intention that as his people
we should glorify Him in the world. He has
commissioned us to reveal Him through our cor-

porate life as His "own geople" to a world
that does not know Him. B2

IV. The Church is a Holy People

The royal priesthood that God has chosen to proclaim or
show forth His glory is to be a "holy" nation. This is also
seen in 1 Peter. Peter says in 1 Pet. 2:9 that the Church is

a "holy" nation. The word that Peter uses here is hagion and

82Watson, Ope cit., pp. 80-81.
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and it has the same meaning as gadosh in the 0ld Testament (i.
e. "radiance/glory", "separation", and "purity"). In the 01d
Testament God had called His chosen people to a life of holi-
ness (Lev. 11:44-45; 19:2). As seen in chapter two of this
paper they were to be like God and separate themselves from
all evil and consecrate themselves to God; they were to purify
themselves and be blameless before God through obedience of
His law; and they ﬁere to be radiant and show forth His glory
to all the families of the earth. Peter recognizes that this
is exactly what God has called the New Testament Church to be
like. So in 1 Pet., 1:13-2:3 Peter exhorts the Church to be
"holy" (hagioi). Peter does not tell the Church to be holy if
you want to be; instead he says "become ye" (genethete "2 per.
pl. aor. 1, imper., pass." 8%), From this use of the Greek
word genethete 1t can be seen that Peter is giving a command
for all the Christians (entire Church) to become holy. What
Peter is really saying is: "You all receive the action of be-
coming holy now in all your conduct." Peter supported this by
quoting Scripture, "You shall be holy, for I am holy" (Lev. 11:
44),

Peter explains that the holy priesthood is to follow the
example of Christ which was one of holiness (1 Pet. 2:21-25).
Christ not only left us an example of a 1life of holiness, He

also called the Church to "holiness". In the 0ld Testament

85Moulton, Ope Cite, pe 77
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holiness resulted from obedience to the law and the prophets.
Jesus said in Matte. 5 that He did not come to destroy the law
and prophets but to fulfill them. Thus He came calling for
holiness just as God had called for. This 1s supported by the
prayer He prayed in John 17. Here Jesus 1s praying for His
disciples. He prayed in John 17:17, "Sanctify them in the
truth; thy word is truth." The word for sanctify is hagiason
and comes from the root word hagios (holy) and means ®to sep-
arate, consecrate; cleanse, purify, sanctify; regard or rever-
ence as holy." 84 In other words Jesus wants His disciples to
be dedicated to showing forth God's love by being like God in
obedience to God's word, staying away from evil, and being
pure and blameless inward and outward. Jesus clarifles this
in John 17:20-26. He says that He wants this for all who be-
lieve in Him (i.e. the entire Church) so that they may be one.
Jesus says that He has given these few disciples the glory (or
radiance) which God had given to Him that they may make it
known (that glory is the love with which God loved Jesus).

This holiness that Peter and Jesus are asking for is "love
in practical operation." This is brought out in Paul's letter
to the Ephesianse. In chapter two of Ephesians Paul tells the
Christians that they are no longer stran:iers and sojourners,
but they are fellow citizens with the members of the Church
(which is built upon the foundation of the apostles and proph-

ets, Christ Jesus Himself being the cornerstone - Eph. 2:20).

841bid., p. 3.
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Paul tells that the function of the Church is fulfilling God's
purpose that was realized in Christ Jesus (Eph. 3:9-11). This
purpose was that all men might come to know the manifold wis-
dom of God and be reconciled with Him. Paul also says thet
this purpose is fulfilled through the unity of the Church when
it upbuilds itself in love. This love (55529) is the same
love that Jesus called for in John 17:26. Thus Paul is saying
that the Church fulfills its purpose when it is holy.

In Ephe 4:17-5:20 Paul calls for that holiness to be put
into practical operation. He says in vs. 17, "you (humas - all
the Christians at Ephesus or the Church) must no longer live as
the Gentiles do." He says the reason for this is that they are
alienated from the life of God and have given themselves over
to practice every kind of uncleanness, Paul says this is not
what Christ taught the Church. Paul says that the Church must
do two things in order to be holy as required by God: (1) Put
off your old nature which belongs to your former manner of
life; and (2) Put on the new nature, created after the likeness
of God in true righteousness and holiness. When we look at
these two things in detail and compare them with what Paul says
in Col. 3:1-17 we can see what the Church (people of God) is
to be 1like as it fulfills God's purpose of being a priesthood
in the world. (To help see this more clearly these two re-
quirements will be put on the next page under separate head-
ings with a list of things that the Church must do under each

heading.)
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Putting Off the 01ld Nature

Corruption through deceitful lusts

Stealing

Evil talk and lying

Bitterness, wrath, anger, clamor (loud complaining),
slander, all malice (desire to harm others)

Fornication, impurity, covetousness, filthiness

Silly talk, levity (gossip)

In Col. 3:5 Paul calls things such as these sinful earth-

ly things which is idolatry (opposite from holiness).

Putting On the New Nature

Imitating God as beloved children
Being renewed in the spirit of your minds (created after
the likeness of God which is holiness)
Speaking the Truth always
Doing honest work and give to those in need
Speaking only good which edifies the Church
Walk in love (compassion, kindness, lowliness, meekness,
patience and forgiveness) as God loves you
Do everything in the name of Jesus Christ, giving thanks
to God the Father
This is indeed the "holiness" that God calls for. It is
being separated from evil and unto God, being pure and blame-
less before God by obeying His word, and it 1s being radiant
(i.e. showing forth God's glory/love to all the families of the

earth so that they might come to know God and His worship).
V. Chapter Summary

In this chapter it was shown that Christ came to establish
a new society on earth. This society is the ekklesia (the
people God called out to show forth His glory to all the earth
so that they too might come to know Him and His worship). Each

local church represents the total commnity, the ekklesia.
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Also it was shown that through Christ's establishing a
new covenant with the ekklesia the people of God have the same

purpose that the gehal Jehovah had under the o0ld covenant - i.

e. they were to show forth God's glory to all the families of
the earth. The Church must keep its part of the covenant with-
out waivering so as to fulfill God's original plan.

This chapter revealed that the ekklesia or new Israel was
chosen to be a royal priesthood - i.e. they were chosen to be
priests for a sinful world to intercede in its behslf to the
end that it might be forgiven and transformed. This priest-
hood is the priesthood of all believers (i.e. every Christian
is responsible to lead others to membership in the body of
Christ.)

We also learned that the royal priesthood (all believers)
is to be a "holy" nation. As a holy nation every believer is:
to be separated from all evil and consecrated to God; to be
pure and blameless before God through obedience to His will;
and to be radiant (i.e. show forth God's glory/love to all the
families of the earth so as to bring them to God and His wor-

ship.)



CHAPTER IV

THE LIFE OF ITHE CHURCH

The purpose of the Church is to be realized in the life
of the "called out" community. Jesus Christ has commissioned
us to reveal Him through our corporate life as His "own people'
to a world that does not know Him. "As we live as His people,
God will be glorified in the world, and people will want to
know about the One who lives through us." 8% God calls us not
only into a personal relstionship with Fimself, but at the same
time into a corporate relationship with the rest of the peoyple
of God. "There is no salvation outside the Church unless the
body of Christ be decapitated, separated from the Head. The
Church is the body of Christ; the people of God." 86 Thus,
the local Church as a gathered community is the ekklesia and
must realize in its life the purpose of God (i.e. as a priest-
hood of believers it must show forth God's glory/love to all
the families of the earth to the end that they might be for-
given and transformed to the image of Christ.)

In order to understand what the life of the local Church
is to be like this chapter is divided into three sections plus

a summary. The three major sections are:

85Watson, Ope cite, pe 82

861p14.
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I. The Purpose of the Local Church
IT. The Fundamental Resources Upon Which
’ the Purpose Must Be Developed
IIT. The Transporting Devices for Carrying
Out the Purpose

Each of these must be seen as an important part in the life of

the Church.
I. The Purpose of the Local Church

There is perhaps no other phzsse of Ecclesiology that has

been so misconceived as this one.
Beginning with a wrong view of the nature

of the Church, educators and social workers

have promoted a program of political, economic,

and social reform Fhap i§ wit?out Biblical ger-

rant snd often anti-Biblical in character.
Christians need to ask again the question, Mihat is the pur-
pose of the Local Church?"

As stated at the beginning of this paper the purpose of
the Church begins with God's purpose in history. The Apostle
Paul clearly underscored this when he pointed out that believ-
ers have been called according to God's purpose, "...to be con-
formed to the image of his Son" (Rom. 28:29). This cosmic plan
and purpose is to be carried out "through the Church" (Erh. 3:
10).

Likewise, in Paul's letter to the Ephesians, we arc re-

minded that we have been called to "attain to the unity of the

faith and of the knowledge of the Son of God, to mature manhood

87Henry Ce Thiessen, Lectures in Systematic Theology
(Grand Rapids, Mich.: Wm. Be. Eerdmans Publishing Co., 1975),
p. 432.
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to the measure of the stature of the fullness of Christ" (Eph.
4:13). In other words we are to grow up in every way into Him
who 1s the head, into Christ (Eph. 4:15). This is attaining
the image of Jesus Christ or Christ-likeness.

The concept of likeness to God is a common one in Scrip-
ture. Jesus, in teaching His disciples, points out that they
are to be "sons of your Fsther in heaven." He even tells them
that they must be "verfect, as your heavenly Father is perfect"
(Matt. 5:48). There are indications in Scripture, however,
thet this transformation into Christ-likeness is a process
achieved by growth (Epnh. 4:15; Gal. 3:10; Rom. 1l2:2; 2 Cor. 3:
18). EHistorically, the Church has called this process edifi-
cation. It includes teaching men to "observe" all that Jesus
commanded (liatt. 28:20).,

But the purpose of the Church also includes evangelism.

In clear snd simple language Jesus said, "Go therefore and make
disciples of all nations, baptizing them in the name of the
Father and of the Son, and of the Foly Spirit" (Matt. 28:19).
The Scriptures do not direct us to "con-

vert" the world, but to "evangelize" it. By

this is meant that the Church is debtor to

the whole world, that is, that the Church is

under obligation to give the whole world an

gﬁgggz?n%gy to hear the Gospel and to accept

This two-fold tesk of the Church can be seen in the way

in which both Jesus and the twelve disciples went about doing

881v14., pp. 434-435.
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ministry. It is further evidenced in the life and ministry of
the early Church. The early Christians both evangelized and
edified as they went about doing their ministry.

These two purposes, evangelism and edification, in turn
answer two questions, namely, why does the Church exist in the
world, and why does the Church exist as a local "gathered com-
munity".

The purpose of the Church, then, can be
defined as God's vehicle for developing spir-
itual maturity in the lives of believers and
relating the Gospel of Jesus Christ to the
world. This gives both a quanitative and

qualitative thrust to_the Church, which must
be kept in balance. 89

IT. The Fundamental Resources Upon Which
the Purpose Must Be Developed
According to Donald J. MacNair there are four fundamental
resources upon which the purpose of the local Church must be

developed. They are:

= the headship of Christ

- the final authority of the Bible for all of
our faith and our practice

- the work of the Holy Spirit

- the eldership providing spiritual over-
sight. 90

Each of these will be discussed one at a time in order to help
clarify their necessity. These discussions will begin on the

following page.

8%Donald N. Miller, Developing Local Church Effectiveness
Through the Systems Approach to Planning, Ope cit., pe 15.

90Donald Je MacNair, The Growing Local Church (Grand Rap-
ids, Mich.: Baker Book House, 1975), pp. 21-22.
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The Headship of Christ

"And God placed all things under His feet and appointed
Him to be head over everything for the Church, which is His
body, the fullness of Him who fills everything in every way"
(Ephe 1:22-23).

Much to the amazement of many contemporary evangelical
church members, no church in reality is a democracy. True,
churches often determine solutions to local circumstances on
the premise thzt "the majority vote rules." Yet, if that
method is used for anything of principle, the church is in
violation of the Scriptures.

The church is under a King: it is a King=-

dom. The King - King Jesus, as the Scottish

Covenanters called him - is the absolute po-

tentate of the church, whether today's church-

men admit it or noti 91
Jesus' commands, therefore, are not merely altruistic theoriz-
ing, nor merely sincere motivational devices; they are orders
(John 13:34). The impact of this fact occurs when the Church
realizes that they must some day stand before King Jesus and

give an account of the way they obeyed those orders (2 Cor.

5:10).

The Final Authority of the Bible

"And how from infancy you have known the holy Scriptures,
which are able to make you wise for salvation through faith in

Christ Jesus. All Scripture is inspired and is profitable for

911pid., p. 22.
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teaching, for reproof, for correction, and for training in
righteousness, that the man of God may be complete, equipped
for every good work" (2 Time 3:15-17).

Experience demonstrates that most Christians will readily
agree to this premise, yet often do not want to accept the con-
sequences of a firm commitment to it. When they "feel good"
about this or that person, doctrine, practice, or institution,
they find it difficult to submit their will to a final author-
ity - the Bible - if that means disregarding their good feel-
ings. But once the Christian dilutes the authority of the
Bible with his own "good feelings" the wedge of unbelief has
been driven into that individual's heart. "That wedge has in-
evitably led person after person and church after church away
from Jesus Christ as God incarnate." °2

Thus in fulfilling God's purpose, the Church must recog-

nize the Bible as the Final Authority in all its doingse.

The Work of the Holy Spirit

"In Him the whole building is joined together and rises
to become a holy temple in the Lord. And in Him you too are
being bullt together to become a dwelling in which God lives
by His Spirit" (Eph. 2:21-22).

The third resource for developing the purpose of the
Church is God the Holy Spirit. It is He who indwells each be-

liever, dwells in the midst of believers, and builds them

921p1d,, p. 23.
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together into the "living Church" of God. It is the Holy
Spirit that provides the Church with the gifts it needs for
its specific ministry.

As Paul said in 1 Cor. 12 there are varieties of gifts,
but the same Spirit. And to each member of the Church is given
the manifestation of the Spirit for the common good. In other
words the Work of the Holy Spirit in the Church is to help in

the work of edification and evangelism.

The Spiritual Oversight of the Eldership

"Obey your leaders and submit to their authority. They
keep watch over you as men who must give an accounte. Obey
them so that their work will be a joy, not a burden, for thst
would be of no advantage to you" (Heb. 13:17).

The elders of the Church serve in a place of responsibil-
ity which is both different from the first three resources and
yet, by the decree of God, also essential for the Church's ex-

istence.

Jesus Christ and the Holy Spirit are God,
the same in substance, equal in power and
glory. The Bible is the verbally inspired
revelation by God of himself, showing man what
he should believe about God and what he should
do about that belief. The elders, on the
other hand, are like all other members of the
church, merely sinners saved by grace. If the
standard were intrinsic merit, the elders
could not even be considered resources to the
church. 93

However, God has decreed that there is to be a Church con-

ducted in a decent and orderly way under the leadership and

931bid.
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governing restraint of men specially gifted and supplied by
Him as his gifts to the Church, and He has charged these men
to give a meaningful account to Him of each of the sheep over
which they were charged with responsibility.

As we see in Acts 14, when Paul and Barnabas returned to
Antioch, they appointed elders for them in every Church, with
prayer and fasting, and committed them to the Lord in whom they
believed. Here we see that the leadership of the elders is
a necessary resource to the Church. As David Watson says,

We must remember that one of God's gifts
to the church is the charisma of leadership.
.s.the New Testament terms for elder (presbu-
teros), bishop (episkopos) and shepherd (poi-
men) appear to be synonymous...The role of an
elder is a demanding and challenging one: he
is to lead, to teach, to work hard, to set an
example, to tend the flock of God, to encour-
age, to pray for the sick, to have authority
over others and to exercise discipline, to
evangelise and to be well thought of by out-
siders (Acts 20:18ff; 1 Thess. 5:12-14; 1 Tim.
3:1-7; 5:17; Titus 1:9-11; Heb. 13:7; James 5:
14-16; 1 Pet. 5:1-3). 94

Because David Watson's statements are Scriptural and the
Bible is the final authority for the Church, the leadership of
the elders must be a resource that the Church uses as it at-
tempts to carry out its two-fold purpose.

IIT. The Transporting Devices for
Carrying Out the Purpose
The purpose of the Church as God's vehicle for developing

spiritual maturity in the lives of believers and relating the

94David Watson, I Believe In The Church, Op. cit., pp.
269=-272,
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the Gospel of Jesus Christ to the world needs "transporting
devices" 99 to carry out this two-fold purpose. These trans-
porting devices of the Church can be stated variously and the
Church doss not need to get "locked in" to certain titles and
terminology. What is more important is the principle of "func-
tional equivalency" as advocated by Dr. Gene A. Getz.

Whatever the culture, whatever the time
in history, the Christian leader who under-
stands New Testament leadership principles
will have his feet firmly planted upon the
absolutes of Scripture, but at the same time
he will not be locked into functional pat-
terns and forms that are neither contemporary
nor effective in doing the work of the minis-
try.
Five specific ""transporting devices" to assist the Church
in carrying out its purpose have been established from the

Scriptures. These are worship, fellowship, evangelism, Chris-

tian education, and social concern.

Worshig

The word "worship" has a variety of meanings derived from
a contraction of the Anglo-Saxon term "worth-ship". "Thus
when we worship we are declaring worth." 97 It has to do with
those occasions when something of worth is recognized and an

appropriste response 1s made.

95’I'his term is used by Professor Allen 0Odell, Prof., of
C.E. at Western Evangelical Seminsry in Portland, Oregon, in
his study of Developing Christian Maturity in 1981,

96Gene A. Getz, Sharpening the Focus of the Church (Chica-
go: Moody Press, 1974), p. 128.

97George Hedley, Christian Worship (New York: The Mac-
millan Company, 1953), p. 1.




87

Worship is, therefore, understandably linked with service.
Again and again the 0ld and the New Testaments speak of worship
and service as if they were inextricably bound up together.
For example, in the story of Shadrach, Meshach, and Abednego,
when King Nebuchadnezzar threatened them with the ultimatum
that if they did not worship him, they would be cast into a
burning, fiery furnace, they courageously replied, "Be it known
to you, O King, that we will not serve your gods" (Dan. 3:18).
Likewise in the lew Testament, we see the linkage between wor-
ship and service. The word that comes closest to worship "in
the original Greek is latreia, meaning service." 98 In Romens
12:1, Paul uses latreian, which comes from latreia and means
"service, servitude; religious service, worship." 99 This
suggests thet as far as the etymology of the word is concerned,
worship consists of both a recognition of value and a response
to it. Christian worship, then, means ascribing worth to God
in such a way that our lives will take on a likeness to the
person of Jesus Christ.

Worship in the early Church had its roots in the 01d Test-
ament and Jewish tradition. "The starting-point of Christian

tradition was what God had done in Christ." 100 And by the

98ponald Miller, Ops cite, pe 16.
99Moulton, Ope cit., pe 248.

100¢ ,r.D. Moule, Worship in the New Testament (London:
Lutterworth Press, 1964), pe. 9.

r
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time of Jesus the synagogue was a widespread and characteris-
tic expression of Jewish community life. The synagogue ser=
vice excluded sacrifice and sought to instill knowledge of the
Jewish religious heritage by making use of the secondary ele-
ments accompanying the Temple sacrifices. There were three of
these secondary elements. The first was praise. This was
primarily in the form of a call to worship in which the con-
gregation sang or recited "a psalm of praise" (1 Cor. 14:26)
to the Lord. The second was in the form of a series of prayers
by which people recalled the mighty acts of God, including
their covenant relationship. The prayers covered a wide vari-
ety of subjects and made extensive use of lay participation.
The third aspect of the Jewish service included an emphasis on
the reading of Scripture and instruction from the Law and the
Prophets. It, too, included the participation of lay persons
and visiting teachers (Luke 4:21ff; Acts 13:15ff). The ser-
vice concluded with a blessing and a congregational amen.

Jesus and His followers attended synagogue services in the
villages and towns that they visited as they travelled. Be-
cause of this Christian worship was continuous with Jewish wor-
ships. The early Church divised their practices in imitation
of the Jewish models they knew so well. "And Christian wor-

ship thus springs directly and unmistakably from Jewish orig-

ins M 101

101Hedley, Ope cite, pe 17
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However, the early Christians added to this Jewish ser-
vice those elements which were distinctive to Christianity.

It appears that their services centered in a communal meal with
a heavy emphasis on prayer and praise (Acts 2:42,46; 4:23,42).
Apparently there was also considerable singing as alluded to
by Paul (Col. 3:16; Eph. 5:9; 1 Cor. 14:1) and James (James
5:13). There is some evidence that the early services con-
tained a confession of faith, usually short and simple, such
as "Jesus as Lord," and strong evidence that preaching and
teaching was an important part of their worship services (Acts
2:42; 2 Tim. 4:3; Titus 1:9). It also appears that worship
involved a collection (Acts 2:45; 1 Cor. 16:1-4), In the be-
ginning the early Church met daily for worship (Acts 2:46).
Later, when the7 were forbidden access to the temple and syna-
gogues they separated themselves from the Jewish groups and
held gatherings of their own (most commonly on Sunday in com=-
memoration of the resurrection of Jesus Christ).

Whatever else may be said of worship, one thing is clear:
"Worship, in all its grades and kinds, is the response of the
creature to the Eternal." 102 The Eternal of course being God
who created us and who redeemed us by the blood of His only
Son. Worship, then, is a "transporting device" which leads us
to a knowledge of God and His fellowship. Worship is that

which purifies, enlightens, and transforms every life that is

1025y 61ym Underhill, Worship (New York: Harper and Broth-
ers Publishers, 1957), p. 3.



submitted to its influence. Worship is man's response to a
Holy God who has saved him from eternal damnation. Thus the
aim of worship is to glorify God by showing that He is worthy
of our thanks and praises.

This suggests that our focal point in worship is not the
minister or choir on the platform, but the Almighty One in our
midst.

Soren Kierkegaard in his book, Purity of

Heart, suggests that in true worship, members

of the congregation are the actors on the

stage, the minister and choir are the prompt-

ers, and God Himself is the audience inter-

acting with our performance.
This makes worship an active process on the part of the con-
rregation, not a spectator = observer performance.

If God is our Greatest Worth, worship not only involves
awe, respect and intimacy, but it also involves celebration
in our response to God. And as Donald Miller says, "the hu-

man being naturally praises what he values, and invites others

to join him in the process." 104

Fellowship

Fellowship is one of the important "transporting devices"
used by the early Church. In the book of Acts Luke states
that the early Christians "devoted themselves to the apostle's

doctrine and fellowship" (Acts 2:42). The word that Luke uses

103p0nald Miller, Op. cite., p. 18.

1041144,



for devoted here is proskarterountes which means "to persist

in adherence to a thing; to be intently engaged in, attend
constantly to." 105 This suggests that fellowship was a de-
liberate, intentional act which required priority and commit-
ment.

The Greek word for fellowship is koinonia and "was com-
monly used to refer to a business partnership or a marrisge;
it meant to be bound together and moving in the same direc-
tion." 196 Marvin R. Vincent says that this word comes "from
koinos, common and means a relation between individuals which
involves a common interest and a mutual, active participation
in that interest and in each other." 107 According to Harold

K. Moulton, in addition to the word fellowship, the Bible uses

o1

words like "common, communion, partnership, share, communicate,

and contribute," 108 to translate koinonia.

A careful study of this word in the New Testament indi-
cates that Christian koinonia takes a number of forms. First
and foremost, the faithful are bound to each other through
their common sharing in Christ as the Church, and in the Holy
Spirit (1 John 3:24). Koinonia thus signifies common partic=-

ipation, togetherness, and community life, all created by the

105Har01d K. Moulton, Ope cite, pe. 350.

106Donald Miller, Ope. cite, pPe 19,

107 arvin R. Vincent, Word Studies in the New Testament
(Grand Rapids, Mich.: Wm. B. Eerdmans Publishing Co., 1979),

Vol. I., pe 456,

108Moulton, Ope cite, pPe 275,
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presence of the Holy Spirit. Jcsus and His twelve disciples
had this kind of fellowship with each other. Robert Coleman
says that "It was by virtue of this fellowship that the dis-
ciples were permitted to know the mysteries of the Kingdom of
God (Luke 8:10)." 109 The point is that by sharing with
Christ they learned from Hime. The early Christians also de-
voted themselves to fellowship for this reason. "They de-
voted themselves to the apostles' teaching and fellowship, to
the breaking of bread and prayers" (Acts 2:42). This gave them
an opportunity to feel their kinship with one another and to
interact with each other about their faith.

Second, fellowship is a mutual care and concern for each
other. Paul states, "If one member suffers, all suffer to-
gether; if one member is honored, all rejoice together" (1
Cor. 12:26). He likewise instructs Christians to "bear one
another's burdens, and so fulfill the law of Christ" (Gal.
6:2)e The law to which Paul refers is the new commandment
which Jesus gave to His disciples, namely, "that you also love
one another" (John 13:34).

The New Testament lays heavy emphasis
upon the need for Christians to know each
other, closely and intimately enough to be
able to bear one another's burdens, confess
faults one to another, rebuke, exhort, and ad-

monish one another, minister to one another
with the word and through song and prayer... 110

109;obert E. Coleman, The Master Plan of Evangelism (01ld
Tappan, New Jersey: Fleming H. Revell Company, 1973}, p. 39.

lloRay C. Stedman, Body Life (Glendale, California: Gospel
Light Publications, 1976), pe 107.



Apart from the agape love of God, which
He pours into our hearts through the Holy
Spirit (Rom. 5:5), the biblical concept of
koinonia is completely unintelligible. The
Church Is not specifically called "the fellow-
ship of the Spirit," but the use of the term
koinonia degscribes "the inner life of the ec-
clesigas" -

Howard Snyder feels that this "inner life" of the Church today
is suffering a fellowship crisis. He says, "it is simply not
experiencing nor demonstrating that 'fellowship of the Holy
Spirit' (2 Cor. 13:14) that marked the New Testament Church...
it is impersonal..." 112 Ray Stedman agrees with Howard
Snyder and says that,
What i1s missing i1s the experience of "body

life™; that warm fellowship of Christian with

Christian which the New Testament calls koin-

onia, and which was an essential part of early

Christianity.

If this is true, a restoration of fellowship must be em-
phasized among all Christians. That same koinonia which the
early Christians experienced is essential in fulfilling the
two-fold purpose of the Church today. In the eighteenth cen-
tury when the Anglicans became liturgically rich but spirit-
ually dead in England, John Wesley proposed a method for re-
newal in which eight to twelve people would gather for Bible

Study, prayer, training, support, and mutual discipline. In

lllPurkiser, Taylor and Taylor, Ope cite, pe 571,

12Howar-d A. Snyder, The Problem of Wineskins (Downers
Grove, Ill.: Inter-Varsity Press, 1975), p. 89.

113

Ray Ce. Stedman, Loce. cite
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a real sense, they provided spiritual counsel and nurture to
each other which can best described as fellowshipe. This is
essential for the Church.

Fellowship is made possible by the "gift of the Holy Spir-
it" (John 14:16ff; 15:26,27; 16:7-11). Thus, being filled with
the Holy Spirit is necessary to maintain and nurture fellow-
ship.

Koinonia is the Church abiding in the Vine, that it may
bear much fruit. It is a "transporting device" that helps the
Church become "joined and lmit together," upbuilding itself in
love, so that the individual gifts of the Spirit may be mani-
fest in the world (to show forth God's love and bring all the

families of the earth to the knowledge of the True God and His

worship)e.

Evangelism

The purpose of the Church is certainly that of building
up itself in love, but only in order that every Christian may

be strong for making known to the world the manifold wisdom

of God (Eph. 3:7-11).

Strength of spiritual 1life always issues
in the manifestation through the Church to the
world of the facts of the Kingship of God in
Christ, and the power of Jesus Christ to deal
with all the things in human life that are
contrary to the mind and will of God. The
Church is to be aggressive, capturing men,
fighting against wrong, urging everywhere and
always the claims of Jesus Christ. 14

114G. Campbell Morgan, Evangelism (Westwood, N.J.: Fleming
H. Revell Company, 1964), pe. &9.
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The "transporting device" that the Church is to use in
helping it carry out this purpose is evangelism. The bibli-
cal mendate for evangelism is rooted in the very nature of
God's purpose in the history of the Church. It is clear that
God's people are not only "called out" of the world, but zlso
"sent into" the world to make disciples (Matt. 28:18-20; Acts
1:8; Rom. 1:14-17; 2 Cor. 5:16-21).

Jesus set the example when He came to "seek and save the
lost" (Luke 19:10), and went about all Galilee "preaching the
Gospel of the Kingdom" (Matt. 4:23).

A look at the evangelistic activity of the early Church
lezds one to believe that many different words were used to
describe evangelism. One of the most common words is laleo,
which simply means "to speak; in 7.T. to exercise the faculty
of speech" 115 (Acts 4:1,31). The context indiceztes that they
were speaking in such a way as to bring about belief in Jesus

Christ. Another word that is frequently used is euaggelizo

(Acts 5:42) which means "to address with Gospel teaching, or
evangelize." 116 Dr, Gene A. Getz has pointed out that this
"was a process carried out by all believers...They went every-
where to everyone telling the good news." 117 The word didasko

(Acts 4:2; 5:21,25,28), which means "to teach or speak in a

115Mou1ton, Ope cite, pe 245.
1161p14.,, p. 172

117Getz, Op. cite, pe 32
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public assembly," 118 is also used to describe the witness of
the early Christians with non-believers. Other words used were
kerusso (Acts 8:5,6) meaning "to publish, to proclaim as a
herald," 119 martureo (Acts 1:8; 2:40; 28:23) a common word

for "testify," 120 and dialesomai (Acts 17:2,17; 24:12) mean-

ing "to discourse, argue, reason." 121

But, however evangelism is described, the great concern
of the early Church wes to communicate the good news about
Jesus Christ in such a way that all the families of the earth
would place their trust and faith in Jesus Christ as Savior,
This, of necessity, involved more than verbalization. It also

included a demonstration of the Christian lifestyle in the con-

text of daily living. Paul admonished Christians to "give no
offense either to Jews or to Greeks" in their socisl life. He
told them to do all to the glory of God "that they may be
saved" (1 Cor. 10:31-33)., Peter, likewise, counscled Christ-
ian wives of unsaved husbands to set a good example "so that
even if any of them are disobedient to the word they may be
won without a word by the behavior of their wives" (1 Pet. 3:
1l).

It becomes clear from Scripture that the task of evangel-

ism is the responsibility of all believers. Jesus said, "But

you shall receive power, after the Holy Spirit has come upon

118 oulton, Ope cite, pe 98 1191pi4., p. 230.

120Tpid., p. 258. 1211vi4,., p. 93.
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you, and you shall be my witnesses" (Acts 1:8). The word
"witnesses" (martures) is used here to refer to the Church
(ieee all believers in general), and not just the twelve apos-
tles or those who were given the gift of evangelism. The word
esesthe (you shall be) is "2 pers. pl. fut. ind." 122 and can
read "you all shall participate in the action of being wit-
nesses of Jesus Christ," thus implying that the Church is to
be a witness for Jesus Christ. This was exemplified in the
fact that following the persecution in the early Church "those
who were scattered went about preaching the word" (Acts 8:4).

The methods of evangelism varied in the Iew Testament.
Dr. Donald Miller says,
Dr. Wayne Dehoney has ably pointed out

that these included "mass evangelism" (John

the Baptist, Peter, Stephen, Jesus); "person-

al evangelism" (thirty-five personal inter-

views recorded in the gospels); "impromptu

evangelism" (Jesus at the well, Peter and John

at the Gate Beautiful); "dialogue evangelism"

(Paul at Mars Hill, Apollos at Ephesus); "sys-

tematic evangelism" (the seventy sent out by

Jesus, two by two, the house-to-house visita-

tion of Acts 5:42); "literary evangelism"

(John 20:31, Luke 1l:1-4 stating the apologet-

ic and evangelistic intent of the writers). 123
While these are all valid forms of evangelism (i.e. as a trans-
porting device bringing people to the knowledge of God and His
worship through Jesus Christ), the twentieth century Church

must develop its own contemporary approaches utilizing bibli-

cal principles and guidelines.

1221p1d4., p. 168.

125ponald Miller, Op. cite, pe 23
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Christian Education

Christian education as a "transporting device" is con-
cerned with the growth of believers into a likeness of Jesus
Christ. It is firmly based on the Great Commission of our
Lord in which Ee told the disciples that their mission did not
end with bringing men to an initial commitment, but included
"teaching them to observe all things whatsoever I have com-
manded you" (Matt. 28:20).

Teaching wes very much a part of the history of Israel.
It appears that in the beginning, the teaching function of the
people of God was discharged largely by the father of the home.
The most explicit reference to this is found in Deuteronomy 6:
1-8. In Proverbs 1:8, both the father and mother are singled
out as having responsibility for teaching the privileges and
responsibilities of the covenant relationship.

The prophets of Israel apparently also had teaching re-
sponsibilities. There are evidences that groups of disciples
gathered about the prophets (Isa. 8:16) who instructed theri.
Later, in the post-exilic period when the prophet fell into
the shadows, the scribe came forward to assume a teaching re-
sponsibility. An excellent example is Ezra, a scribe, who
moved among the congregation primarily as a teacher (Neh. 8:
1-8). These teachers also had the responsibility of teaching
the privileges and responsibilities of the covenant relation-

ship to the people.



In the early Church, teaching took on a prominent role
among the believers. The book of Acts reports that "they con-
tinued steadfastly in the apostles' doctrine..." (Acts 2:42),
The apostles themselves "ceased not to teach and preach Jesus
Christ" (Acts 5:42). Likewise, the apostle Paul in the school
of Tyrannus (Acts 19:9), and throughout his letters stressed
the importance of teaching in the early Church (e.g. Col. 3:
16).

It 1s clear that Jesus was a master Teacher. He was most
frequently called "Rabbi," which means Teacher (John 1:38).

His goal was character transformation. He told the disciples
to be perfect (Matt. 5:45=-48), and said that "when a disciple
is fully taught, he will be like his teacher" (Luke 6:40).

This suggests that while the Scriptures are central in
Christian education, this "transporting device" in the New
Testament Church involved more than "data input" or the mere
development of a "belief system". Its primary focus was the
development of spiritual maturity. The apostle Paul under-
scores this in his letter to Timothy (2 Tim. 3:16).

Jesus! teaching ministry also involved close interper-
sonal relationships and interaction on a wide range of real
life experiences. In addition, Jesus recognized the importance
of setting an example, which is underscored by the apostle Paul
(1 Thess. 1:6,7; 2:14; 2 Thess. 3:7=9)., The example that must
be set by the Church in Christian education is "Christlikeness"

in every thing it does.
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It is important to note that the methods and approaches
of teaching in the early Church varied greatly.

There are no absolute guidelines or ste-
reotype patterns. The methods and approaches -
whether used by Jesus, the arostles, or other
members of the body of Christ - varied accord-
ing to the situation...But all with one objec-
tive in view (when it took Blace among Christ-
isns), their edification. 1<4

Social Concern

We were not born to be alone. God created us for rela-
tionship. So we have been born first into the human family
and then as Christians born again into the family of God. All
of us, therefore, are members of some kind of community apart
from the family of God. Within this community we are to be
the "salt of the earth" (Matt. 5:13) and the "light of the
world" (Matt. 5:14-16). In order for salt to be useful it
must be taken out of the shaker and put into the world; in
order for a light to be useful it must be used in darimess.

In other words Jesus tells the Church that it must go into the
community (world of darkness) as a "light" and add flavour by
becoming involved with social concernse.

This Christian social responsibility is expressed in num-
erous Scripture passages. It is sharply brought into focus by
James, "If a brother or sister is ill-clad and in lack of daily
food, and one of you says to thém, 'God in peace, be warmed

and filled,!' without giving them the things needed for the

124Gene A. Getz, Ope cit., pe 63.
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body, what does it profit? So faith by itself, if it has no
works is dead" (James 2:15-17)., When James made that forth-
right statement he was standing in a long and honorable tra-
dition reaching back to the 01ld Testament law and prophets.
Repeatedly, God's people were commanded to remember their re-
sponsibility to the poor, to be just in their business and
social dealings, and to forsake oppressione. They were specif-
ically told to loan freely to the poor, without charging in-
terest (Deut. 15:7-11; Ex. 22:25), to leave part of their
wheat and grape harvest for the poor (Lev. 19:9,10; 23:22), to
show kindness to the widows, the fatherless, the sojourner and
the poor (Zech. 7:9,10; Lev. 19:15; Deut. 16:18=20; 24:14-22;
Prov. 31:9; Amos 2:6,7), and to treat the oppressed with mercy
(Deut. 24:17-22),

The social emphasis of the 01d Testament has been summar-
ized in Psalm 146:5-9, "Happy is he whose help is the God of
Jacob, whose hope is in the Lord his God, who made heaven and
earth, the sea, and all that is in them; who keeps faith for
ever; who executes justice for the oppressed; who gives food
to the hungry. The Lord sets the prisoners free; the Lord
opens the eyes of the blind. The Lord lifts up those who are
bowed down; the Lord loves the rigl:teous. The Lord watches
over the sojourners, he upholds the widow and the fatherless;
but the way of the wicked he brings to ruin.™ 1In other words
the righteous (the Church) of the 0l1d Testament had a social

responsibility to help those in need.
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The New Testament places a similar emphasis on social con-
cern. Jesus underlined its importance in His inaugral address
(Luke 4:18-21); condemned oppression of the widows (Mark 12:39)
and parents (Mark 7:9-13); included social concern in His defi-
nition of what constitutes a good neighbor (Luke 10:29-36); en-
gaged in numerous acts of love and mercy relating to the phys-
ical, emotional and social needs of people (Mark 1:29-34; 3:1-
5; 6:37-41; Luke 4:33-363; 7:11-18); and contended that such
practical social acts as feeding the hungry, giving water to
the thirsty, caring for the stranger, clothing the needy, vis-
iting the sick and imprisoned would be used as evidence in the
final judgment as to whether our faith was genuine (Matt. 25:
31-45).

The early Church (i.e. the New Testament Church) similar-
ily concerned itself with the social needs of people (Acts 2:
43=-45; 6:1-6; 11:27-30). The letters of the apostle Paul also
concern themselves with a variety of community and social is-
sues: political exploitation, military service, racial intol-
erance, the position of women, propriety of dress, taxation,
prostitution, control of disease, relief of poverty, and the
handling of civil matters.,

While the motive for using social concern as a "transport-
ing device" is love and compassion, it must be rooted in the
Gospel. Without the latter, social concern is nothing more
than humanitariansim. Furthermore, the primary concern of

the Church must also be for the spiritual needs of people.
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Jesus established this priority when He said, "What shall it
profit a man if he gains the whole world and loses his own
soul? Or what shall a man give in exchange for his soul?"

(Matto 16:26)0
IV. Chapter Summary

As seen in section I of this chapter the local Church has
a two-fold purpose: "edification" and "evangelism". In other
words the local Church is God's vehicle for developing spirit-
uai maturity in the lives of believers and relating the Gospel
of Jesus Christ to the world.

In section II four fundamental resources upon which the
purpose of the church must be developed were established.
These were: "the headship of Christ"; "the final authority of
the Biblefor all of our faith and our practice'"; "the work of
the Holy Spirit"; and "the eldership providing spiritual over-
sight". The local Church is under a King - Jesus Christ - and
it must obey His commands. These commands are "orders" found
in the holy Scriptures which the Church must recognize as the
Final Authority in all its doings. The work of the Holy Spir-
it is to help the Church carry out the "orders" of King Jesus.
The leaders of the Church have been specially gifted and sup-
plied by God to lead the local Church in carrying out its two=
fold purpose; thus the leadership of the elders must be a re-

source that the Church (all believers) uses as it attempts to

carry out its two-fold purpose.
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Finally, in section III of this chapter we saw that there
are five "transporting devices" to assist the local Church in
carrying out its purpose. These are: "worship"; "fellowship";
"evangelism"; "Christian education"; and "social concern”.
Christian worship means ascribing worth to God in such a way
that our lives will take on a likeness to the person of Jssus
Christ, thus leading others to a knowledge of God and His
worship. Fellowship is an important "trensporting device" be-
cause 1t brings unity, common participation and creates a com-
munity life that has a mutual care and concern for one another,
which is the "agape love" that Jesus commands for the inner
life of the Church. Evangelism is that "transgorting device"
that the Church uses to communicate the good news about Jesus
Christ 1n such a way that all the families of the earth would
place their trust and faith in Jesus Christ as Saviour. An
important "transporting device" for helping the local Church
carry out its purpose 1s Christian educatione. Christian educa-
tion is concerned with the growth of believers into a likeness
of Jesus Christ. This is done by "teaching them to observe all
things whatsoever I have commanded you" (Matt. 28:20). Social
concern is a "transporting device" because Scripture calls for
a soclal responsibility on the part of the Church. However,
this social concern is to be rooted in the Gospel because the
primary concern of the Church must be for the spiritual needs

of people.
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A summary of the major findings of this study and the

conclusions derived therefrom are recorded in this chapter.
I. SUMLARY

The general inquiry into the Biblical perspective of the
purpose of the local church revealed some significant findings.

First it revealed that the Church had its beginning in the
0ld Testament. From God's identity and His work at the very
beginning of time was seen His divine plan and purpose for the
Churche. God created man in His own image (which was holy) so
that man could show forth to others His love. From the work
of God in creation it was clear that God had chosen man (i.e.
people) as the receptacles of His own holiness, wisdom and
love; that they might enjoy Him and show forth gladly and
freely the glorious excellencies of their blessed God. Thus,
man became God's "chosen people" or His "Church" with a specif-
ic task.

From the beginning God had established a covenant with
His people. In the covenant man was to be obedient to God's
will and He would bless them and give them eternal life. How-

ever, because of man's freedom of choice he chose to sin and
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separated himself from the fellowship of God. But because of
His great love God still wanted His Church to multiply and
continue carrying out His original purpcse. So through the
patriarchs God established His covenant with Israel (His chosen
people) so that through them all the families of the earth
would come to know the true God and His worshipe. Their duty
was to be a "holy nation and a kingdom of priests" and stand
between other peoples and God, bringing them to God and God

to them.

But Israel failed to be obedient to God and did not keep
their part of the covenant. Because of this Israel (God's
chosen people = Church) was sent into exile and was no longer
to be the Church through which God would show forth His love
to all the families of the earth.

As was revealed in chapter two God's plan was not thwarted
even though Israel failed. God was able to establish a new
Churche. This new Church was established by the implementation
of a new covenant through His Son Jesus Christe. This new cov-
enant had the same principles of the o0ld but with a new dimen-
sion (i.e. God was going to write His law upon their individual
hearts and include ﬁhe Gentiles in His covenant)e. Also as was
revealed this new Church was given the same purpose that God
had called for in the 0ld Testament Church. God had called
for the 01d Testament Church to be a "holy nation and a king-
dom of priests" and bring all the families of the earth to

Him; this is the same call that God made for the New Testament
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Church. This new Church is the ekklesia (the people God called
out to show forth His glory to all the earth so that they too
might come to know Him and His worship).

In chapter three it was revealed that each local church
represents the ekklesia (i.e. the total body of believers)
which is a royal priesthood - chosen to be priests for a sin-
ful world to intercede in its behalf to the end that it might
be forgiven and transformed. This priesthood is a "priesthood
of all believers" therefore every Christian within the local
Church i1s responsible for keeping the covenant without waiver-
ing so as to fulfill God's original plan.

As was revealed in chapter four the purpose of the Church
is to be realized in the life of the ekklesia ("called out"
Community). In other words, the local Church as a corporate
body must show forth God's glory to all the families of the
earth in such a way that they might be forgiven and transformed
to the image of Christ. Thus the purpose of the local Church
becomes two-fold (i.e. it becomes God's vehicle for developing
spiritual maturity in the lives of believers and relating the
Gospel of Jesus Christ to the world). As the Church carries
out this two-fold purpose 1t must do so in obedience to Jesus
Christ and His words as revealed through the Bible and the
Holy Spirit to the elders of the Churche. Also chapter four
reveals five specific "transporting devices" to assist the
Church in carrying out its purpose. These have been estab-

lished from the Scriptures and they are: worship, fellowship
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Christian education, evangelism, and social concern. These
devices of the Church can be stated veriously and the Church
does not need to get locked in to certain titles and term-

inologye
IT. CONCLUSIONS

The following conclusions were reached as a result of
this study:

l. The purpose of the Church can be seen only in relation
to God's purpose 1n history as seen in Scripture.

2. The Church began when God "called out" Adam and Eve
to multiply and show forth His glory to others. Thus Adam and

Eve became the gahal Jehovah (Church) with a specific task.

5. God's original plan was that all men would worship
Him, but man sinned and caused a separation from God. However,
God was such a loving and merciful God that He still wanted
men to come to Him so He provided a way. Through the patri-
archs God established His covenant with Israel and "called"
them to be His people through whom all the families of the
earth could come to the knowledge of Him and His worship.

4, Israel became the gahal Jehovah (Church) and received

instructions through the giving of the Law as to how they were
to fulfill God's purpose. But Israel failed to fulfill God's
purpose.

5e¢ God established a new Church through His Son Jesus

Christe Christ came to establish a new society on earth.
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This society is that new community of the "people of God" that
was "called out" to show forth the glory of God to all the

families of the earthe This soclety is the new gahal Jehovah

which is the ekklesia.
6e The purpose of the ekklesia of the New Testament is

the same purpose of the gahal Jehovah of the 0l1ld Testament.

That purpose is to be a "holy nation and a kingdom of priests"
so that all the families of the earth can come to know the
true God and His worship through Jesus Christ.,.

7. The Church is a "priesthood of all believers", there-
fore every believer is responsible for helping fulfill God's
purpose in historye.

8¢ The local Church represents the ekklesia (i.e. the
whole body) and i1s therefore responsible for carrying out the
purpose of the ekklesia,

9. The purpose of the New Testament Church is actually
two-fold in nature. The first is edification and the second
is evangelism. In other words the Church (all believers) is
God's vehicle for developing spiritual maturity among the be-
lievers and for relating the Gospel of Jesus Christ to the
worlde Thus the local Church is responsible for carrying out
this two-fold purposee.

10e The local Church must and can provide means whereby
this two-fold purpose can be carried out. The means is through
five "transporting devices" as revealed in Scripture. They are
worship, fellowship, evangelism, Christian education and social

concerne



SELECTED BIBLIOGRAPHY

BOOKS

Allis, Oswald Te God Spoke By Moses. Philadelphia: The
Presbyterian and Reformed Publishing Co., 1951.

Barclay, William. The Daily Study Bible - The Letters of James
and Peter. Philadelphia: The Westminister Press, 1960.

. The 01d Law and The New Law. Philadelphia: The
Westminister Press, 1972,

Beaven, Albert W. The Local Church. New York: The Abingdon
Press, 1238.

Borchert, Gerald L. Today's Model Church. Forest Park, Ill.:
Roger Williams Press, 1971,

Bright, John. The Authority of the 0ld Testament. Nashville:
Abingdon Press, 1967,

Coleman, Robert E. The Master Plan of Evangelisme. 01ld Tappan,
New Jersey: Fleming H. Revell Co., 1973,

Dayton, Edward R. God's Purpose/Man's Plans - A Workbook.
Monrovia, Calif.: "orld Vision International, 1978,

Dietrich, Suzanne de. God's Unfolding Purposs, Philadelphia:
The Westminister Press, 1960.

Duewel, Wesley. Ecclesiology. Allahabad, U.P. India: The
Allahabad Bible Seminary, ned.

Freedman, David Noel and James Do, Smart. God Has Spoken.
Philadelphia: The Westminister Press, 1949.

Gangel, Kenneth 0. Leadership for Church Education. Chicago:
Moody Press, 1975.

Getz, Gene A. Sharpening the Focus of the Church. Chicago:
Moody Press, 1974,

Gilruth, James H. The Eternal Purpose. Cincinnati: George
P, Houston Printer and Publisher, 1904,

110



111

Gonnerman, Dean C. An Inguiry into the Religious Experience
of the Godly Hebrew in the 0ld Testament. A thesis pre-
sented to the Faculty of Western Evangelical Seminary,
Portland, Oregon, 1966,

Hedley, George. Christian Worship. New York: The Macmillan
Company, 1953.

Heicher, M.XK.W. The Ministers Manual. New York: Harper and
Brothers, 1960,

Euffman, J.A. A Gulide to the Study of the 0ld and New Testa-
ments. Marion, Inde.: The Standard Press, 1926,

Hunt, George Laird. Rediscovering the Church. New York:
Association Press, 1956.

Kuen, Alfred Fo I Will Build My Church. Chicago: Noody
Press, 1¢71.

Lindsay, Thomas M. The Church and The Ministry in the Early
Centuries. Minneapolils, Minn.: Klock and Klock Christian

Publishers, 1977.

Longacre, Lindsay B. The 0ld Testament, Its Form end Purpocse.
Yew York - Nashville: Abingdon-Cokesbury Press, 1945.

Lovejoy, W.F. The Mission of the Church. Nashville: Publish-
ing House of the Li.E. Church, 18Y%4,.

MacNair, Donald J. The Growing Local Church. Grand Rapids,
Mich.: Baker Book House, 1970,

Metz, Donald S. Studies in Biblical Holiness. Kansas City,
Mo.: Beacon Hill Press of Kansas City, 1971.

Miller, Donald N. Developing Local Church Effectiveness
Through the Systems Approach To Planning. A major thesis
project submitted to Bethel Theological Seminary, 1980.

Morgan, G. Campbell., Evangelism. Westwood, New Jersey:
Fleming H. Revell Co., 1964,

« The Unfolding Message of the Bible. Westwood, New
Jersey: Fleming H. Revell Co., 196l1.

Moule, C.F.D. Worship in The New Testament. London: Lutter-
worth Press, 1964,

Muir, James Ce. His Truth Endureth. Philadelphia: National
Publishing Co., 1837,




112

Neill, Stephen. The Unfinished Task., London: Lutterworth
Press, 1961.

Nelson, Robert J. A Handbook of Christian Theology (ed. by
farvin Halverson and Arthur A. Cohen). Cleveland: The
World Publishing Co., 1966, '

Newell, William R. 01d Testament Studies. Toronto, Canada:
Evangelical Publishers, 1923.

Niebuhr, E. Richard. The Purpose of the Church and Its Minis-
try. New York: Harper and Brothers, 1856,

Otwell, John He. I Will Be Your God. Nashville: Abingdon
Press, 1967.

Oursler, Fulton.» The Greatest Book Ever Written. New York:
Doubleday and Co. Inc., 1951,

Patterson, David Lorene. The Day of Worship For the Chrictian
Churche. A Theslis presented to the Faculty of Western
Evangelical Seminary, Portland, Oregon, 1967,

Pippert, Rebecca Manley. Out of tle Salt Shaker and Into the
World. Downers Grove, I1l1l.: Inter-Varsity Press, 1979.

Purkiser, W.T., Richard S. Taylor and Willard H. Taylor. God,
Man, and Salvation. Kansas City, Mo.: DBeacon Hill Press
of Kansas City, 1977.

Radmacher, Earl D. What the Church is all About. Chicago:
Moody Press, 1978,

Rayburn, Robert G. O Come, Let Us Worship. Grand Rapids,
Mich.: Baker Book House, 1980.

Rendtorff, Rolf. God's History. Philadelphia: The Viestmin-
ister Press, 1G62,

Richards, Lawrence O. A New Face for the Church. Grand
Rapids, Mich.: Zondervan Publishing House, 1972,

e A Theology of Christian Education. Grand Rapids,
Mich.: Zondervan Publishing House, 1973.

Sampey, Jolm R. The Heart of the 01ld Testament. Nashville:
Broadman Press, 1922,

Smith, Arthur H. Preachers and Preaching. Philadelphia: The
United Lutheran Publishing House, 1925, _



113

Smith, Oswald J. The Gospel We Preach. London: Marshall,
Morgan and Scott, 1964.

Snyder, Howard A. The Community of the King. Downers Grove,
Ill.: Inter-Varsity Press, 1978,

e« The Problem of Wineskins. Downers Grove, Ill.:
Inter-Varsity Press, 1G75.

. The Radical Wesley. Downers Grove, Ill.: Inter-
Varsity Press, 1580,

Stedman, Ray Ce DBody Life. Glendale, Calif.: Gospel Light
Publications, I@%é.

Sweazey, George E. Effective Evangelism. New York: Harper
and Row, Publishers, 1953,

Thiessen, Henry C. Lectures in Systematic Theology. Grand
Rapids, Mich.: Wm. B. BEerdmans Publishing CO., 1975,

Toombs, Lawrence E. The 0ld Testament in Christian Preaching.
Philadelphia: The Westminister Press, 1952.

Triplett, Loren. 1980-81 Higliey Commentary International Sun-
day School Lessons. Jacksonville, Fla.: Higley Publish-
ing Corporation, 1980,

Turner, George Allen. The Vision Which Transforms. Kansas
City, Mo.: Beacon Hill Press of Kansas City, 1964.

Turnbull, Ralph G. Evangelism Nowe. Grand Repids, Mich.:
Baker Book House, 187,

Underhill, Evelyn. Worship. New York: Harper and Brothers,
1957.

Wallace, Ronald S. The Ten Commandments. Grand Rapids, iiich.:
Wm. B. Eerdmans Publishing Co., 1IU6o.

Watson, David. I Believe in the Church. Grand Rapids, Mich.:
Wm. B. Eerdmans Publishing Co., 1979,

Weaver, Horace R. The Everlasting Covenant. Nashville:
Graded Press, 196bh.

Wiley, Ho. Orton. Christian Theology, Vol. I. Kansas City,
Mo.: Beacon Hill Press of Kansas City, 1940.

Williems, Jay Ge. Understanding the 0ld Testament. New York:
Barron's Educational Series Inc., 197<.




114

COMMENTARTIES, CONCORDANCES AND DICTIONARIES

Clarke, Adam. Commentary on the Holy Bible, One Vol. edition.
Grand Rapids, Mich.: Balker Book House, 1972,

Davidson, Benjamin. The Analytical Hebrew and Chaldee Lexi-
con. Grand Rapids, Mich.: Zondervan Publishing House,
179,

Morris, William. The American Heritage Dictionary. New York:
American Heritage Publishing Co. Inc., 1970,

¥oulton, Harold K. The Analytical Greek Lexicon Revised.
Grand Rapiés, Mich.: Wm. B. Eerdmans Publishing Co., 1C7Q.

Thayer, Joseph H. Thayer's Greek=-English Lexicon of the New
Testament. Grand Rapids, Mich.: Balker Bool: Eouse, 197C.

Tregelles, Samuel Prideaux. Gesenius' Hebrew and Chaldee
Lexicon. Grand Rapids, Mich.: Baker Book House, 1l979.

Unger, Nerrill F. TUnger's Bible Dictionary. Chicago: Moody
Press, 1977.

Vincent, Marvin R. Word Studies in the New Testament, Vol. I.
Grand Rapids, iich.: #Wme. B. Eerdmans Publishing Co.,
1975,

Young, Robert. Analytical Concordance to the Bible. Grand
Rapids, Miche.: Wm. B. Eerdmens Publishing Co., 1979.

BIBLES

Greek=-English New Testament (K.J.Ve; N.T.V.; Greek Text; Lit-
eral Interlinear). Washington, D.C.: Christianity To-
day, 1975,

Harper Study Bible (R.S.V.). Grand Rapids, Mich.: Zondervan
Publishing House, 1971,

The Interlinear Bible - Hebrew/English, Vol. I, II, III.
Grand Rapids, Mich.: Baker Book House, 1976,

The New Thompson Chain Reference Bible. Edited by Frank
Charles Thompson. Indienapolis, Ind.: B.Be. Kirkbride
Bible Co., 1934.




115
ARTICLES
Ellis, Paul N. "The Beginning of Holiness," Light and Life,

Vol. 113, No. 6, May 1980. Winona Lake, Ind.: Light and
Life Press, 1980,

(Author unknown). "What Impact Are We Having on the Com-
munity?" Pulpit Helps, Vol. 6, No. 6, March 1981.
Chattanooga, Tenn.: AMG International, 1981,




	Digital Commons @ George Fox University
	1-1-1981

	An Inquiry Into the Biblical Perspective of the Purpose of the Local Church
	Herstel G. Carter
	Recommended Citation


	tmp.1563311927.pdf.OI6xx

