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CHAPTER T

PREFACE



CHAFIER X
FREFACE

To say thet the enigms of religiows sutbhoristy iz a2t the very
center of existence may lupress aﬁ individusl as an uﬁim&g%ma@iva‘
way of commencing a writing., Eowever thal may be, the truth is
unalterable that whet an individual thinke asbout religlion iz the
axis of his own world., The climste of the rationsl disposition
of any man lg prejudiced by his opinlon of ultimeste Authority.
These pages are sppropristed to a penetreting survey of the vindie

cative grounds of Christianiby as religlous suthority.
I, THE ARBA OF STUDY DEFPIRED

The object of this study is to explore the philosophical
bazis of religious subtheority. The intent lz 4o set forth ap spow
logy for the pre~eminence of the Christisn falth according to the
popularly=designated "evangelical” interpretatiocn. There iz recoge
nized in the ofterepesated usage of the tevm "evangelical” within
ecclesiastical circles a certain amwbigulty of understevding. The
vurpose of ite smployment here les to esbtablish 2 working besis with
the intention thet partioular distinctions will become appavent in
the text of the study.

By philosopbical is not meant speculstive study at the
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expense of pragmablc lssues invelved. Nelsphorically we wmay supress
this dual demend of the philosophy of religious suthority, mamély
(1) that the credentials of one's Yaith are no more cogent than the
veracity of the authorizing egency, and (2) that one's faith camnot
parteke of virility if its teproots pess only through the arid soil
of mental exercises., The implication of these figures is that one
musth have a substential foundation in a fallh that is commensurabe

i

i

accezsibility to The wost hunble intellsct zg well 22 to the
prodigious wmentality.

ﬁﬁwavar$ inasmuch as the scope of this study is intensive
roather than extensive, the reeder ls invited o cowoperate by axe
tending the principles of the thesis 40 praciical igsues peculiar
4o hisz own bthinking. This ztudy serves only 0 introduce the
problen of religious suthority.

A3 has been previously suggested, this writing is commitied
to the postulste of the supremacy of Christianity sbove ethnic
religions and culbures. This beling predominently an apologetic
pursult; a2pd not historicsl nor comparadive with other religlows
syatems, no sections of the work sre devobed exclusively to the
conbrastive or reflective elements . History of doctrine finds its
way into these pages vherever its presence vorks an advantage btoward
explicating problems under cousideration.

In preface to the wain text the present author sssumes thelb
religious conscliousness, however primitive or complex, lg lonate in
buman nature. H. Orton Wiley in his Chrisitiss Theolopy explaing:

“The existence of God is @ first truth, and must logieally
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precede and condition all observations and reasoning. Men
reach conviction on this subject apart from scientific discus=
sion. ‘To the grest mass of men the theistic arguments are
unknown, and to many others they do not carry the conviction
of certainty. These arguments will therefore be presented

as confirmatory proofs of the existence of God, and will be
useful in showing the approach of the human mind in its ate
tempt to grasp and explain its belief in the Divine Wkistence,

nl

A former president emeritus of Evangelical Theological
Seminaxry, S. J. CGamertsfelder, has declared that "man has a religious
nature by rative endowment, He is a religious being by creation, . .
The first and most fundamental element of man's religious nature is
his idea of God,"2

It is readily observed that seriocus and worthy problems pre=
sent themselves in such postulations as these: e.g., what of con=
fessed atheists and such persons es disclaim any certainty of
conviction, or the possibility of it? To questions such as these
the main burden of this study is directed.

The question of religious authority, simply stated, is, "Who
says so?", or, "By what right?", when confronted with duty. More
abstractly it might be formed to echo the unwittingly epigrammatic
question of Pontius Pilate, "What is truthi"S The acknowledgment of
Truth is comnascent with the acknowledgment of Authority.

The pursuit of the subject of religious authority leads to

an examination of the Source of Truth, coincidentally and frequently

lﬂ. Orton Wiley, Christian Theology {Kansas City, Mo.:
Beacon Hill Press, 1952), p. 217.

%, J. Gamertsfelder, Systematic T eslsﬁ% {(Harrisburg, Pa.:
Evangelical Fublishing House, 19525, PB.

3John 18:38.
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dencaninated the Ultimate. If the Ultimmbte is sbstruse, is knowledge
of Truth pessible or provable? Another question which nmust be eniter=
teined is, "Why is Truth trutki’, or, én other words, "What is truthe
ness?” In what does truth partake of its essence? An alternate
term which will £ind frequent usage in these pages because of iis
cognateness with truth is "morality”.

The involvements in a philosopby of religious suthority arve
manifold, haviog thelr exbension into every avenue and corvidor of
Eoowledge. Tudesd, they reverd beyond pevsopsl hnovledge and expers
ience to the very beglonings of bumenisy, and ag we shell atbempt %o
shov, inbo thet Bxistence which was the very Founs of all existence.
Horeover, the ides of authority zequires a conbinuity into snd
throughout the days of our pogterity, and this regulirement projecis
iteeld to the Bnd, if there be such. Thus in the present study, the
ingulry must guncounter ontology, the study of the nebure of Being,
and Steleclogy. the study of the nabture of Design, and eplistemology,
the study of the nature of haoowledge. Thelsn, Christology, revelige
tion, and other specislized aress must recelve elther major or
incidental tresmiment in the appromch 4o o credible philosophy of
religlous authority. Hay 1t be offered in brief that the issue
of religious suthority is ss couprehensive egs the Christian theols
ogy, in particuler, and gs expansive ss the Universe, in general.

And now, lest the present wrileyr seem o display confidence
oversuch in & spacious prchliem area, et 1% bhe adwitied thet lssues

undoubltedly inhere in the question of religious authority that have
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not come to mind. Horeover, it wmay be found to be necessary slmply
10 ralse leglitimate questions and confess inablility to edeguately

repoive thew within these pages.
I1, OQEGANIVATION AND PREOCELURR

The main text of this thesis is organized inte four chepbers.
Chapter two, entitied "The Fhenomenon of Authority”, presents
thope aspects of the subject of suthority which ave ohservable end
experinentel. Attenbion iz given $o the organization of hnummn
soclety within 2 definite framework of mutuzl obligation. The jJuris
dlcal branches of soclebty, the lustitublone of bome sud school, the
reélationships between governor aud the governed, between the state
and ite populace, in fact the orientation of the Universe in cone
formity bto stendards is exploved as evidences of & styucture of
authority. The direction of this chepter is basically presmetic.
Chapter three, "The Structure of Religlous Authority”,
aspires 0 encompass the nsiure of the problems within the subject,
defining initially the term which ls repetitive by necessity in
these pages, "religlous suthority.” This depertment of ithe study
engages the abeitract and logical involvessnts of the subject.
Chavters four end five night with propriety be considered
subheadings of chapber thres. In thess chepbers the wotif of
resplublon is explicated. That the easence of truth and mowality
is universal is the proposal of chapter four, "The Intrinsicality

of Horality.” Chapter Pfive recommends that truth, o be truih
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indeed, must be commmicated. This chapter besrs the headingz, "The
Intrinsicality of Revelstion." Importent to this chapiter is an
explovation of the plece of the Holy Seripture in the structure of
relligious aubbority. |

Chapter six functions es e reposiiory of proposed answers 1o

astions incidentsl to the thesis, and is gewerslly practical in

%

secope. Sumsaries and conclusions will app@ar in this chapter.
et 1% be poted vhat definitlone will appesr in the hexbt of

the stuly wherever appropriste and demended.



CHAPTER II

THE PHENOMENON OF AUTHORITY



The province of this chapter as previpusly indicated is to
evinee the struchure of authority In which humpsn life 1s inexbricw
gbly bound up. If it con be indlspubably demonsirated that physical
existence iz conditioned by physical lews, and thet human society
would collapse apart from lmmutsble standerds and vealues, we shall
be in 8 better positicn to undertake that formideble task of giving
meaning 0 the intengibles snd etherssplities of » religliouves authority.

By mon and ite e@gm&»ea in thiz chepber iz zeant that
which is empirical, or which has e@?@araiﬁy; that which ig experie
mentel by the physical senses, and vhiche=in more technical expres»
siop==is the entithesis of poumenon. The gemesis of the context of
these terms is discovered in the philosophy of Immenuel Kant,
eighteenth c@nﬁurg hiﬁﬁ@f, vhose systen iz succlnctly explained by
Paul J. Glenn:

"Hature or essence of things is ﬁalleﬁ.ﬁggggggg‘{yiurﬁzg
Housens}, and Noumena really underly Fhenomena, but all we
know iz Phenomens, snd not even Fhepomens in gssential exlz-

tence, %aﬁ only inssmuch as Fhenomens somehow impel sense o
function.”

~

1Paul J. Gienn, The %gh@iﬁ of Philosoohy (St. Louis, Mo.:
B. Hevder Book Company, 1§%§ ; Pe. 335, Buphesis markings arve his.

Glenn, Fh.D. and 8.7.0., hes served as Professor of Fhilosophy and
the History of Philosophy in the College of 8%. Charles Borromeo,
Colunbus , Obio.
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Still prefatory Lo embarking upon the evidences of suthority
iz the necessity of defianing the hey word of the present study,

futhoriby. For the purposes of this monograph the betier definie

“ion of wuthority is in & context of meaning, rather than in g
formmis of words which in the nature of the case would be move or
less ambiguous and the denpuvenent of vhich would be located in a
systen of thought and logicel relevancy. 8o, if & formuls musb
needs be disentangled from its etywological and semaniic iutricacies
by situating 1% in the total connotabion, then the formuls provides
gnly the benefit of reducing an explicit meaning 1o 2 code for the
purpose of esse of recollection, and this with the gver pressnt
risk of eguivocabion and obscuriity, sud often of adullteration,

Therefore in prosscubing this task the present wrlier eundesve
ors 4o demonsirate the tenets vhich inheére lo the subject of aubhors
ity. Besides this it may be recogniszed that authorlibty has & populsy
meaning vhich, bthough reguiring expllicstion, is nonethelsss suliable
for & besis upon which % build.

The ides of ceriainty has very much 0 do with the concept
of authority., Authority per ge must be jmmulsble, else iits essence
ig destroyed. This positulate does not purport that delegsted suthorw
sy (Tdelegated” here used preecritically) and euthoriiative sgencies
are ¢ternal snd wwlitersble, but rather that the pwinciple, the
intrinsicality, of enthoritye=however temporaleeis unchanglng end

witimate,



The pre~theoretical expression of delegated authority ushers
.@:m & &mcn%mﬁ of the levels of suthority. Thovgh its eusence
is unitary, its execuitive funcilong ave multiferious. This deparie
ment of the invesbigabtion is brested accepiably by Bernard Hamm in

The Pattern of Authorityl, whose typology is included here.

fmperiel authority is that power vested in persons, such as
president or governor of any entity, or in agencies, such as judle
cial or wilitery granches of a government, whose aubthoriity ls
resident because of superior rank confirszed by at least g majority
of the responsible constituency thus governed.

“The family, the clan, the tribe, and the nation are
poseibie only as a chain of impervial suthorities is built
amidst the web of socisl, political, end economic relationw
shipe. The practical necessity of i@;zam* sl suthorisy cen
gcarcely be debated or challenged."®

Imperial authority improperly aduministered or speized by
force, or conducted officiously, is no longer au subhoriiy but is

ingtesd suthoritarian.

ted guthority, xindred with lmperial suthoriiy, prose=

cutes the Judgpent of the imperial figure., Delegated suthority is

Ypernard Rems , Ihe Patiers of Authority (Grand Fapide: Wa. B.
gixi b %%%ghimg %m}:::m_yg 1?};:?5} p. LOEE. Dr. Bamm is Divector
of ﬁmﬁmm Studies in Religion at Baylor University, Waco, Yexas.

2rpid.
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vested in the chain of command as "the authority to act, to compel,
to have access o, in virtuwe of right grented by imperlal suthority.
The right ﬂf'&él@g&t&% guthority is proved by its ability to show

ts origin from imperisl asuthority."h
Delegated authoyity ls enhanced or diminished in & manner
not disproportionste to the performance of the imperial patbern

of euthority. The delegete iz only as legitimate as the delegator,

Stipulative guthority ie that suthority decignated by consbtitue
tionallty, and gémara&iy found in the soclal and bhusiness aress of
our lives. Stiya&a@i@n by an organization on how it will govern
itself; such as by siricht periiamentary procedure in its Sransace

tions, iz the distinguishing feabure of this itype of subhority.

geeunes theb o commonly recopnized zihande

ard is trubthiul, and thersfore suthoritetive. This type of authority

=

refers to the credentials of an individusl widely esteened in his
ares of proficlency s belng move subboritetive than those of
gusther obbtruding his opinions., For insitence, 1% ls fnconbtyroveriw
ible thaet the medicel dieprosis of & conguliabory stall of physis
cians &% Mayo Clinic will be received as authoritative more than the
medical dlagnosis of the Justices of the Supreme Court of the United
Stetes, 1f such an unlikely situstion can be imagined. The probity

of either body in its gun dominlon is observed with the highest

A1pia.



veneyation, The pre-suinence of one above the otheyr iz obsérys

able vhen the one opines within the jurisdiction of the other.
Verscity, or truth, is the essence of authority. To this

provosition 8 debailed consideration will be glven in another chapter.

However, Dr. Bamm includes in his book a guotation from Hasbing

lopedie of Religiow snd Ithics, the substance of which is foundaw

tionel in syproaching the subject of authority. "[Re: the laws
of loglc] They enforce obedliesce to them under the saunction thai,
if they are digregarded, thinking will be inept, wnfruitivl,

nonsensical, "

nad authority, or sometimes gubstitubionsl aubhority,
denotes the material alde to learning and the facsimilies of orige
inal smsterisls in lieun of the origlnals theumselves, such as ploeturss
of objects. Functional suthority is observable in the teacherss
iesrner relationship. "In the process of scguiring fruth . . . the
learner must accept the suthority of the tescher until the learner

can know the truth for himself."e

The guthority of custom is the power to expect individuals
o demesn themselves ln aceord with bebavior which hasg bécous
socinlly accepitsble by virtue of its traditional "rightness”, or
it sntiguity. The severest penalty for noveconformity to social

custon 1z public censure snd repudlstlion by the sgoliety.

&Eﬁzﬂ,g p. 12, citing Iverach, “Authority”, Bagtings
Eaczeigggg of Helipion and as& Bthics, Vol. II, ». 250.

“Inid.



II, CERTAINTY

Inguiry is appropriate et this polnt into the criteris of
certainby, for here is the ground of guthority. By what faculitles
4o men spprehend the rellability of the things aboubt then and theyge
by ovient thelr lives? An 1diomatic ghrasing of the questlon would
ask, how do individusls learn %o "coumt on” matiers to Pollow a
custonary pattern? Where there iz no trustworthiness nor sitabllity,
there can be no anthoriity.

But lest confusion arise at this poind, it must be allfirmed
that inbyoverszive cerdainty and suthority ave not the same, that
ey are nod xmmmué, This ls a speclous but sophistic sugpes=
tion gocasioned by nisapprehension of the nature of subhority, and
an lwmproper relationship betwesn asulbority and force. Impersonsl
force, or the opersbion of patural law, links within inanimsbe crege
tion, betwesn human and inanimate existence, and bebween human and
subehumen animelity. In e very real sense, natural lav also governs

human relationships.

The suthority of religion demands & higher end infinitely
nore nersonal, yet objective, ideal Of esuthority. Such an higher
dimension wmust necessarily be charscterized by reciprocity, which
can only be inter~personal, bhowbeld remeining objectively immubable.

The role of cerbtaindty in all of thies is the preswblie 40 both
personsl subthority and lmpersonsl force or natural law. These both

must find o common issuance, an Ultimebe Source, or else they are
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mubtually exclusive. It is thus as natural lav funciions and creae
tures perceive an orderly cosmology, whether by instinct or intule
tion, or by rational process@s, that pxivordial chaos is avolided.
‘The further distinction betwesn the growd of certainty, vhich is
extrawcreaturely, and percepiion of certainty, which in man iz
both internal and exbterzsl, is trenchant, yeb, apart from this philoe
sophical device, these can hardly be bifurcsted. Iun these instapces,
the intended context is objective certainty. An investigabion of
the perceptiom of certainty by ixrebicnsl cresturss would obvicusly
be of no conseguence to %h@ pregsent shudy.

Though all of ithis sppesr excursive, yet without certeainty
Ier ge, there can be nd authority; 1f no ground of certainty, uno
ground of subthoritye-tiug removing the objectivity of the unlversgee
and 1f no perception of ceriteinby ihen necessarily no svareness of
an authority structure, and conseguenitly »no response o it. The
distinction here iz belween onbology and evistemology. Recogniition
of at leest some degree of certainty is preveguisiite to & recogniw
tion of an authority struchure, 1f initially that degree of cere
tainty is ounly a2 sollipsisnm,

Knowledge of certainty ls intuitive, or g prigri. 7These
internal aspects of epistemology ve reserve until a later chapter.
It is to the exbternal or ysyﬁ&@l&g&e&i evidences of ceriainty that
the remginder of the present chepter is drawn,

In his volume, Evidences of Chyistianity, Dr, Mark Hopkins
has présented the evideniial grounds of certalnty in religion. The
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present writer opines that his breatnent wmay be wider then the
shrictliy religious dimension.

"Bither, then, there is certainty on other ground then
mathematical evidence [which is in contradistinction to
probeble evidence ], or there is no ceriainty concerning any
fact or exlsting thing whatever, and there will e uo stop=
ping short of thal sgbsolute skepileien which denies the

autbority of the human facuiiies, and doubis of everything,
and £inally doubbts whether it doubbts."t

There ave, sccording to Dr. Hophing, siz besges by which
2

certainty is cognizable.

own existence and condibtions hils lnoviedge of all sround bim, for
he must believe in his own existbence if he would believe in pon ego.
The feculty of percepbion by which this conviciion of existence Is

born is comsonly celled reason or Lhe reason.

“Ne man gan believe enything with e greater certainty then
that with which he believes in his own existence; and if we
@ey suppose such & c¢ase, he who should doubt of his own exise
tence, would, in that single doubl, necesserily involve the
doubt of everything else.”s

This is npot o say that Reason is Firet Truth, apasrt from

which there iz no realily, but rather ¢ say that by the ratlioual

iark Hopkins, Evideuces of Christienity (twenty second edie
tion; New York: 7. K. Martin and Son, 190%), p. 2k. Dr. Hopkins is
late president of Williams College, Willismetown, Massachusebis,

%)
“dbid., p. 2578,
SHopkine, gp. ib., P. 25.
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Faculties one has first an ousrensss of his own existence, snd from
thet moment of certainby iz ensbled to observe certainty in the nop

gzg, This is fundamental %0 religious certainty and authoriity.

ihixd: the Senges. As susceptible as are the senses %o
deception, the evidence of the senses, hefore the "court” of the
nasses of people, iz lncontroveriidble. The reliability of the
testinony of the senses increases in divect ratie with the nuber
of witunesses vhose senses have C%f?&ﬁ?ﬁﬁ&@ﬁ‘ For insbance, the
univocal testismony of the sensation of an hundred or a thousand
seople can scarcely be conbested. Here agaln, however, a caubtion
wust be made that the senses ere not an indublisble ground of

certaloty in all instances.

Fourth: Memgry. Confidence in the retentive faculties of
the e nind is essendial to the communicablion of testimony. Wers
1t generslly wncertaln that memory is relisble, men would find 1%
incressingly Aifficuls if unot witerly lwpossible o have soclal

inbercourse.

Teotimony, This grownd of certainty is condiguous Lo

bolh geuses end wemo Testimony is not ianfallible, bul as & ground

of certainty its place iy as secure os commnication auong men,

B« . bhat btestisony wey be given by such men, and s0
vy, and under such clreumstances, as o form & ground ot
certainty as valid as any other can possibly he,”+

LHopking, gp. cik., p. 26.
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Sixth: Heesonine. The degree of certainty produced by
ratiocinating circumstances and deducing a likelihood is not withe
out the possibility of error, “When Robinson Crusoe saw the track
of a man's foot upon the shore of his island," says Br. Hopkins, "he
was as ¢ertain there had been a man there as if he had seen him,"1

The coalescence of sensations, when rationglized, indicate a
prokable conclusion.

The abstract of Hopkins® thesis is noteworthy.

"These, then, are the grounds of certainty, and each has
its peculiar province, Of these, each of the first threew==
consciousness, reason, and the sénses==is entirely competent
within its own sphere, and, indeed, scarcely sdmits of colw
lateral support. The evidence of memory, of testimony, and
of reasoning, msy mutually assist and confirm each other., It
is upon the last two, the evidence of testimony aud of reason=
ing, that we rely for the support of what are called the
external proofs of Christianity; and if one of these is cap=

able of producing certainty, much more if certainty admitted
of degrees, would they both when conspiring together.”

ITI, CATEGORIES OF NATURAL LAW

One further division of this chapter on the Phenomenon of
Auvthority remeins for elucidastion, that of demonstrating by examples
how human life would be incredible apart from its structure of author=
ity. The formidsbleness of such &n undertaking, In view of the expane
siveness of this thing which is called "life", requires a systematic
departmentalization.

Though not by such implying either endorsement or disavowal,

and upon the strictly utilitariaen motive of adopting for the purposes

11pid. ®1b1d., p. 27.
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of this writing en expedient, the present writer has selected the

law categovy titlies of Dooyewserd end Vollenboven of Free University,

and sumnsrized by J. M. Spler in Hhst Is Caivinistic

The congiderations offered under each bhelong o the present siudy.

Humber (mathemstlcs): Fundemsnial end indivisible ls the

concapt of "one®”, Utherwise, we mizhi say “oneeness”. The ides of
"one™, by vhatever language it is expressed, is common. The world
iz made uwp of ibenms, ¢ach having en indrinsic wnity. There s one
book; a series of eix volumes is comprised of six “ones™, which,

R

teken bogether, couprise “one” seb or series. It mey safely be

b w

sald that the idea of "oneenes:z” is the point from vhich all learne
It is hardly necesssyy to dwell uwpon the shatruse ldes of

existence without & “one” in 4t., It %2 iopossible to even express

guch @n idea consilstent with ltself, for communicatlion demsnds units

ch.

Ve night logically conclude the present chapter at this
poing, since in the certainty of "oneeness”, thiz certainty might
progress by mathematicnl processes O prove the cextainty of all
things, for all phenonens is & coublnation of “ones”. However,
such an stonistic, mechenistic ontology terminates in its own

discipline.

13. ¥. spier, ¥uat Is Celvinistic Fhilosophy?, translated by
Fred H. Eﬁwsmr {Grand Rapids: Wm. B. Berdmans Publishing Company,

iﬁgdﬁ& e *i“g



The principle of "oneeness”, though, serves to illusireate
the present writer's asswmption, thet law, snd finally suthority,

reste upon cerdainty, and in the uwnit s ceriainly resides,

peonetry): The science of design would be Jeopardized

if it vere unsteble; indeed it could not be koown as a sclence.
There ave multitudes of axioms in the spece dimension.

The shortest digtance bebtween two points iz & stratzht line,
A squere is a parallelogram mm four 90 degree angles. There sre
360 degrees in a circle. The value of pi is 3.141592653589793. 4
triangle is a figure bounded by three sides, st whose intersecitions
are formed three angles, the sum of which is always 180 degrees.
Only one stralght line can be drawn through both of two given poinis.
A straight line may be drawn o any desired length., Ho kwa oblects

ne spoce ot the sape btine. A cirgle is slwsys &

Pigere enclosed by & curving lise whose Qistance from the center is

equal at all points.

Movemens (physics): Anything occupying space hss welght and
aaterial charvacteristics, and is chemically svalyzasble. Because of
this substantial character, anything mey move either by its own
notive or by the influence of an external force., A body in motion
tends %o move ab a smaésmwmé rgte of spesd unless acted wpon by
another force, A body in mobtion, moregver, will trevel in e direct
course and in a flat plane or Srajestory wnless Influenced by o

moderating force.
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All objects ave atiracted towerd the center of the earth, if
they ave within the @%ﬁ%ﬁ’@ gravitationsl Tigld. What bas been
designated the soleyr systen of which our planet is & part iz shable
vized by the cenbrifuzel snd the centripetal lawe of wmobion. Withoud
either the whole system would collapse.

$huch cwm be writben, snd indeed bes been, o evince the
absoluteness of physical law snd the unqualified conditioning of

humen 1ife upon its exlomstic cheracher,

Life (bislopy): Organic existence depends upon laws., The
1ew of growth is ymwﬁiﬁim&.le That living thivgs veproduce, and
that they reproduce their own kind are hoth uwnguestioned maxims.
The fact thed bobtaunlegl orpandisms resguygenate the abuosphers iz &
pabtural lew vhich would, if unrelisble, prove rulnous 4o all life,
Likewise if soologlicsl orgenisms d1d not “burn” oxygen in their
metabolic processes, the bulldsyp of oxyvgen in the aitmosphere
would very soon surpass the level of safeby. Again, if carbom
dioxide were not discharged by the animal kingdom, the photosyne
tvhetic processes of the plent hingdonm ot lavge would cesse. And
let all ponder what bumult wounld ensue were the system of animal

ingtincis suddenly to be negated oy in sny way diverted from its

Guy considerabtions pass now inbo

the animate vealm of exiztence, Who will deny the veality of pain?
With what degree of candor can anyone assert that excruciating pain

can at any time delliver any other sensabion than severe pain?
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Instinebive behavior awpng anlmmls Is consbant, s ls the
function of every demse within its dominion. The eye is never an
nabrument for hesring, nor are the suditory nerves prepeved to
interpret odor or taste. ESensetion alweye functions harmoniously,
but yet disjunctively, with no sensory nerve obtruding upon the

srhere of another.

Dought (logic): Thoughd, or resson, as hes been discussed
previcusly in this chapter, ig a first txuth. To deny this is an
admission of 1t truth, Tor such denlal ivvolves thought processes.
If the faculity of resson exists, then muwt there alsu be 4 use of

s ghle Lo

g

¥

these faculiies. Demisl agseln dissliovws ifeelf. B
shink enelytically; that iz, he not only thinks bub knows that he
thinks . To him slone out of all of created existence belongs
veflective povers. Thet such assertiopns can be made is its oun

noryoboraties, and ceriainly the lawe of logic are absolute.

g’iﬁ%%g Moy L

(history): culture is molded by man. Such
an ssseriion can hardly »e comtrvoverted, since history is the sun

of past events, and particuleriy of ihe experiences of the human

TRCG .,

{(linguistics): Man has devised means of communicebe

ing himself, in gestures, intonsbions, and inscriptions., The fact
that a resder sbttaches 2 value to the words on this page in common
with the present vriter Jemomsirates that there exist laws of trangw

wication

porbabion of idees., In g basic and most primitive sense, coumm
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is possible trensculturally, end, with the "timeesmachine® of comic
shrly fane, would be possible beitvesn wen of widely separnted ervas,
HSuch communication mey reedily be seeun 10 bhe antecedent to inscribed
syubolise,

Moreover, within given cultures and sges, coumon values abiach
to lingulistic symbels. Upoz the uanimpeschable inbegrity of language
the continuity of civilization depends. For inshance, who can calcus
late the eé%fﬁgima if in the morning the language symbol for “door™
should unexplaingbly nean “moon”, and if vwhile one half of the popu=
lace spoke of "street” as a righteofeway for vehicular traffic, to
the other balfl the same word wes sssoclabed wi%& a mechanical times
pigee, or agaln if o business mar inguirved of a2 store employee
where he might purchase s "wallet™, he should find himeelf directed
to the bridal deparitment where a "wallet” was & hesipiece for a
lovely young bride, and & "veil" was & smell leather container for
currency carried by & man. zmégime gz sleek alirliner whose capiain
instructs The second officer to lower the lending gesr durisg the
fipal approach to the field, but who responds by closing all throte
tles, simply because the laws of language were inconsiant, Oveps
simplificabion? Obviously, but nonetheless illustrative,

Society is at once both guaranlior and disciple of the laws

of langusge.

Agsocistion (sociolosy): The laws of language presume a
mubual associstion smong people. “Association is something wniguely

humen,” seys Spler. "By this we mean o say that as humens we ave
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not simply next 1o each other in the world. Rather we have contact
and fellowship with one avother in numerous ways,"t

He would say, then, that the fact thed nen in general desire
fellowship, and in general are capsble of social relationships, arve
esteblished lsws. Variations from this patbern ave due, not to the

changesbleness of the laws lvvolved, but to individusl idiosyncrasies.

Economic Values (economics): The materiality of things has
negotieble value., Intrinsic evaluatlons are metaphysical, and ae
such are not able Lo be misappropristed to the axiology of corpoe

s

valuation wpon all things

reity, However, mon places an exchange
which are transferable. In the advancenment of culture there asm@s~
eonconitantly o wonetary systen, in which eertificsies or other
gﬁ@yaﬁﬁy‘@axwaﬁﬁg are iszued in fized smgunts, and are exchangesble,
value for velue.

Angther universzal of economics Is the requirement of moderge
tion for well~being. IExbtravagance, on whabever level of societly,
“and in any of its cmnifarious manifestations is disrupbive o the

total commmiity.

A stey phove the eschange valusbion

of anything is ite sesthetic value, or 1ts valus for beasuty's sake,
Beouty iz in ratio to 1ts degree OF harmony with the tobality of

exnistence,

lmpiﬁrﬁ 8n. git., v 29,



;3 Yhere is within men o sense of

cizhi and wrong. YWrong, as offense ggaivet the law of harsony ls

ﬁﬁm@agﬁ?'whﬁaé, ﬁﬁi@@fﬁ&kiﬁ@ﬁ; would vitiate the totel crembion,
Whenever, therelore, - man, or & lorger sepment of the cone

| munity, perverts that society by contumacious behaviouy, the offended

reguires retributive eachblon sgalinst the offender. The Juridical

processes, founded upon comstitutional bases are further evidences

of the lav sbtructure of the wiverse,

iove (ethics): Love is an universal laengusge. It is irrecons

@

ciisble that love and hele are homogeneous, or that either ls eguive
seel, or dublous whether 1% will reitaln its distincbive nalture,
Toterpersomal and trang~oulitural negotistlions in the spizdt of love

Tormulate the laws of ethics.

Faith {theslozy): The certainty of the necessity of faith
is o major burden of this study. It is Yacit here to ssy thal such a
universal lav structure reguires belief in e God who is entirely
responglible.

We pay say heve, In anticipation of the remsinder of the
study, that the perseative concatenation io the universe argués
for an origin and meintainence by & retional God. Ipler concludes
bis explanstion of the levw spheres with s trevchant pavagraph:

"And finally, the last or highest asspect of ocur human

existence 1s the aspect of faith. FoF every person attempts
by faith==be 1% & Talse ov Trug falth; faith in the lie or
£,



j3%)
Fa

. 1
N o T b A T N LN
in n cerbaiuky thel sursssaes all esrthly thivge .

Iv, oSuARY

The suamary of the chapier on the Thenomenon of Auchority,
chen, is this: aushority, as such, depends upon gerbednvy, as such,
bus the two must not be confused. 4 gextalin thing is not always
authoritative, bubt an asuthority must be struchured by cevtainby.
Having covered, in smell detell, the latitude of naburel lew, the
aext undertaking shall be to see with what certainty wman mey believe

in e Sﬁ@m@ Being as final suthority.




CHAPTER TIX

THE STRUCTUHE OF RELIGIOUS AUTHORITY



CHAPTER 171
THE STRUCTURE OF RELIGIOUS AUTHORITY

This chapter takes up the issues involved in and the reguire=
ments of a philosophy of religious authority. The unitiated may
well ask, what is the problem in religious authority? Is it any
more than a moot point to keep philosophers and theologians occupied
with mentel gymmastics?

In a book previously referred to, Bernard Ramm has in these
words deduced the main issues in the gquestion of religious authority.

"When one turns to the question of authority in religion
the basic problem immediately arises: is there anything in
religion which demsnds that a man think a certain way eboutb
religion and not another? Is there a man, a society;, a nrinw

ciple, or a document which has the right to prescribe relis
gious belier?"l

I, HUMAN RELIGIOCUSNESS

Inherent Dengers in Authority.

Becaouse the problem has implications involving the whole of
the human fawlily, the question of religious suthority is profoundly
more practical than merely an academic pursuit. By way of antici=

pation of a later topic, it may here be said that in any exercise

lBernard Ramm, A Pattezn.of Suthority (Grand Repids: Wm. B.
Herdmsne Fublishing Company, 195? s P 10,
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of aubbhority two dangers inhere, ong is to destroy the content of
authority by making 1t fivclusnt o the oceasion and principals
involved; the other is to violate the integrily of authoriiy by a
miseppropriation of Srust. Hewm, speaking with caution o this
point, seys, "From another perspective the problem of religious
gubhority is to ateer & wise course bebween subjectivism and

authoritarianism, ">

Centrality of Relision in Human Bxperience.
The resder will recall in the previcus chapter the reference

to the type of suthority called gubsiliitutiocsal suthority. It is

sopropriate now in the present conbtext 4o ralse some safe-guards.
That authorlity wmeans different thiages to different persons abt 4ife
ferent times; and that the awekening end maturing of retionality
mEy cause one o seek other sources of amﬁhaxi%@gg may be admisge
sgble within the limits of substitubionsl suthority. However,
inssmuch ss rveliglon is imiversslly recelved as the cohesive inier.

agent in the complexus of the welians gz {world view), and a

faith is sought by all men L0 stabilize and o secure themselves
from change in the Pace of a terresirial oxder which appears Lo be
constantly in transition, that which validates the individual's
faith and makes 1% suthority for his life, indeed that which is

rath, must be, and irrevocably, wichangeable. God, or Truth, or

b

iﬁﬁ&m?.;g« git., 5. 1B,

{Grand &&glﬁﬁ. %m. B. Eﬁ?mmaﬁm fubz %hiﬁg Company, 1947}, I, 33,



the Upholder of marn's faith is, accordingly, at least partially
"Other=than” the mundane order. Man observes the process of the
rise and course and obsolescence and final dissolution of all that
is a part of his world, and concludes that he too muist follow the
same pattern. But, finding the conflict within himself of alt once
being inextricably bound to the natural order and yet presuming
thet by virtue of his rational character he should be above such a
deterministic course and able to ratiornalize himself out of such a
predicament, he casts about for some anchor which is transcendent
to the war@ and woof of his world, and invests there his hope and
faith. HMany, repeatedly frustrated in an interminable search for a
metaphysical "Pillar”, commit themselves fatalistically to the
natural order and somehow assuage the inner man by a selfeassumed
immanental relationship to the world about them. So long as they
are moving at the same pace as their world, all has the illusion
of being stationary. ¥While the =mind refuses Ho grant complete
confidence in this, nevertheless men are able to anesthetize by
devious and often frantic machinations an awareness of their
plight, and their hope is that when the end finally comes, it will
cone quickly. The picture is that of a man caught in the main
stream of the Niagra River, rushing toward the cataclysmic Falls,
who by his vision of the shore=line and the occasional rocks past
which hig sweep toward destruction carries him, kunows uwmmistakably
what the future holds, but who, by closing his ayaﬁ; does not see

with what speed he is coming to the brink, ané thereby alleviates
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some of the paugs of his fear. As he finsglly cabspulbs into space,
he philosophizes, "Well, 1t was quite a ride®, and thersupon is
ughered Into oblivion. ~

S0 is the uwiverssal gquest for somebhing worthy of falth,
The lew structure of the Universe, which is phenomensl, and which
exercises sn gbsolute control over man, 0 that be who would break
patural law finds instead himself broken sgainst it, argues very
Torcefully by itsell for s metephysical Ultinste. Fhilosophlcal
theorizing adds a witness which is wholly superflucus 40 the evie
dence which natural law bears of its ourn lomubtebility. BEfforis o

gainsey s metaphysical God confyent a loglcel impasse. If whatever

ﬁ«k

Lo nomedemonstrable is jpgo facte denled reality, and only that which

8 pragoetic is recelved as true and relisble, how logicslly can i%

f»ze

he demonstrated thel some novedemonsirable thing hes no existence!
How cen anyoze deliver a dlctum that an (ther World is develd of
rgality until he has examined the resches of the Other World Lo see
if it be true? If it be azrgued that the Christian's eschatology

ie fantasy, how cen such be deciaved wntil someong reburns from the
srave Lo declare 1197 Buch an lustmnce in iieelf couwld only abiest
40 th - cmmlpotence of e who ig the Susteiner of the salbural order.
&5 & matter of fact, profane history 1s without venbdage ground o
certify that any other morial was ever resurvected from physiesl
death than those to whom the Holy Seripbures bear testimeny. lores
over, those who deny the bodily resurrection of the historical Jesus

Christ are disarmed when reguirved o displey documents certifying
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reasonsble doubt of the suthentlciity of the Beriptural record, and
theliyr arblirary dendal is au sduiterabion of thelr confessed philog=
ophy that iandublteble evidence end scientific demonstration eguals

belief .

Scleatific Method Finite.

One brief word further ss Lo the supposedly indomitable
goientific method. Science is at & loss bo retiosmlize ceriain
incongrultles in the natural orvder, but yeb it confesses 1lis faith
in the face of such evidence. Vor ezsaple, the speed of g light
wave 1s approximately 186,000 miles per second. VWhen thet light
wave svrikes g pang of glass, the speed diwminishes, bub upon 1is
exit from the glass. it ilmmedletely returns to s speed of 186,000
miles per second. A pabursl law says that energy can be neither
cyeated nor destroyed, and that the law of acceleration demands
external mobive for a chenge in gpeed.  What unlnown lew then
prowpbs the resumiion of the stated speed of light once 1% hes
peen veduced? The latter<day theory of relabtiviity of Alvert EBinsteln
advances thet light is uwnigue among the elemenits of nebtural lsw in
that it glone ig independent of its source. Whether or noit this

bypothesis vemoves the conundrum, men will siill be the cheeguicws

devotes before the Infinitude of the cosuic order. Such inexpliw
cables do not decisebe truet in the netural lav. Hather they
witnese that winfringed consistency on 8 naturalisiic plane is,

as fer asz c&m‘%@ observed, vecunus; and that tuo systens, one obseyye
gble and the other invisible, do indeed corrgspond, the latier pers

petuating the former, and the former evidencing the latter, wiih
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the other” system confessedly supreme because it transcends mortal
rabiomality. To the contention thet fubure decades of technological
advances may resolve these conflicts, we say ihat confidence o in
the scientific method In the face of "miracles” or phencmens which

do not correspond with the repderity iv the naturel sclence camm

Bt

s of the sape character and gssence as the faith of the religisuw
superasturalist. I esch balsnoes the obther loglegily and rations

",

ally, then "ay word” is ss relisble as “your word”.

Cowzutbority in Neligion Inconclusive.

However, this is no setisfactory dencuement, for authoriiy
o be such must be ultlmete. If every man's belief iz suthority
Por himself; that ls, 1f subthority is relstive, then, logleally,
some tertius guid onlooking the human scene would see each man's
guthority indomitable, However, within the humen scene itself,
where these things would actually nmabbter, each man would be perw
fectly perswaded that his suthority vas suwprene, for this ig the
essence of ultimate autherity. Such & projection would be toial
angrchy, and conseguently selfedestructlive. JVerhaps the nesrest
o this despairing condition is the confessed humanlst who, when
forced, must take the posiitlon that the only existence of which
ne can be sure iz his own, He thereby commlbts loglcal and rational
suicide. HMan cennot survive 1f ke sitenpts unegquivocal belied only
in his own existence, snd yeb denlal of or serious agnosticism cone
cerning & nebaphysicel Uitimmte can only geserate a solipsism, If

shere be agnosticlsm vegarding a supernatural God Who is "Otherethan”
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mortal mind, then uitimacy must be vested in the highest order of
the natural realm. #nd who is able to decide which one mortal is
supreme, for authority must validate itself? The one proclalming
himself "Kipg” wouvlé have to aémihilate either the bodies or wills
of all other men. Dead bodies cannot obhey, and gbility te govern
robots is no yverl govermment. The only other alternative 15 naturale
istic equality, which as we have shown destroys itself. Naturalism

without supernsiuralism camunoi be held with integrity.

Excursus: The Intellect in Religion.

An sside is zppropriste at this point lest the present writer
seem to minimize the intellect, The utiliterian importance of thé
humsn mind is most anxiously accenﬁuated. But we cannet hold that
the mind is the highest order, nor that the human mind is essen=
tially of an Etermal Mind, inasmuch as this would make man invineible
and his world st all times perfect, The astube among us will cone

fess that such an idealistic picture has not yet come into focus,

Sumpary and Trasusition.

Proving the logical necessity for a God has bheen the task of
this chapter thus far. This approach has been intended as an accom=
modation to those whose intellectual discipline demands logical
persuasion before devotional commitment. Assuasive and satisfying
belief, however, is contingent upon perszonal acquaintence with the
Seat of authority, an acguaintance which is not one=gided, but
miybual, a reciprocal relationship of responsibility and loyalty.

Logical necessity is not the wastibule of stalwartness and resolution.
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reason, it presents its credentials in order 1o acceplance on
the part of those who segk the trubh.

& & £ £ # & * k4 Qr
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The principle of falith belongs to human ngture as ceriainly
as édoes reason. Falth is the highest gzercise of man ag 2
sErsonnl belug, aod calls inlo action the full ravge of his
poversw=the wderstanding of the nind, the love of the hesxt
and the volibtlional powers of the will., It is that power of
personality, deep-seated iv its spirvitusl comsitlitution, by
which it is sble to sccepd itruth presented to 1% on sufficient
evidences , whether that evidence be consclougness, inbuition
or Lestimeny .t

Those who irritate the tension between falth end reason by
ignoring the superngbural sspect subject thelir veliel Lo the viclassie
tudes which are wrought by the lncomgrulties of a naturel order
divorced from its Creator, Contrarivise, those who deprecate
vesson find their abode on the periphery of thought, thelr disciples
less than erudite, and thelr volce 1itile heeded.

Po this poiat in the study the presents writer hes conbended
for the necessity, upon the basls of deductive ressoning, of & wobtgs
physical realism, transcepdent, and yeb colncident with the natural
order. Thus 1% has beon an undertalivg which iz vwholly possible
where Wtwo men commmicste. Such encounters of the wmind ovcur every
day. The prefomingnce belongs o him vhose argument lg more nearly
gecordsnt with hoowledee and is move closely conforms with the prips
eiples of leogic. In other words. these scit ss the referee.

The task of giving mesning to religious avthority remaing
until the content of this spiritual realilty is expioved. However,
here o difficulisy presents iitself vhich offends the ngbural bent of

the humen wind. IP the spiritusl reainm is Lo be kuown, 1t must reveal

lﬁ‘ Orbon Wiley, Lhxistian 1 {Ksnsas City, ¥o.: Beacon

Hill Press, 1952}, I, 1h3

PORTLAND CENTER LIBRARY



iteseld, and since 1t camnot be comprehended by deductive processes,
it must certify itself and create faith. There ls no feritiun guid
ba serve as refores here, and hovever men may srvgue religion and
veligious aushorlty, =0 long &s it réemelne purely speoulabive, it
rises no higher than the words of coeeguals; that is, “my word

against your word”. A new tack iz reguisite from this point.

ibde of Apoiogetic.
The present writer ls convinced that the best spologetic is

not made by "Pielding” an antagonists challenges snd hurling beck

enswers, for oo freguently the replication is
e the criticism, Hethold for method encounter by controversialisis,
which tends to terminate ln speculative sdvenbures, may e obvisted

by & precise spplogstic,

o

The witness of experiesnce must be veckoned with. This iz not
"feeling®; this lg certainty that comes by living an experience
which deduction per se is incepsble of certifying. To those who
would disclainm sush as o manifestetion of ohocurantion, we would
reply that wiless one is himselfl an obhoourantliet he will ohserve

that there is Jogicel realism and there is pragmeti Life

is infipitely larger than can be comprehended by the lews of logic.
In sddition, the evaluation of & thesloglical posiition can be
accurately determined only after its veactionary content is sepae
rated from its evidences. Much theological controversy within
evengelical sircles is resctiomary. Likewise, persons outside the
Chrigtian faith are nol convinced mamasa of a woral predlicament

which darkens the mind, cresting all marwmer of diversion %o aveid



illuminatlion., These diversions bave very ofben taken the form of a
new theology which minimizes the predlicament and emphasizes human
gufficiency and scientific realism. “Where Christ presides, idle
speculation is hushed; His docizine is lesmrned in the doing of His
will, and 211 Dnowledge ripens into a degper b richer euperience
of His truth and love ™t
The persussive element in faith is nob intellectusl convinges

ment, but rather devotional confidence which must rely heavily upon
personal experience snd luward cerbitude. “There is g diffevence
between holding a theory and being held by a conviction." Specula=m
tion perelbs men o peroelive ne more of reality than the cspaciity
and diseiplive of his intellect. & religion of human conghruction

becones merely another elesent in the midst of humsn capricliousness

end perfidy, itself s representatlon of dereliction from God!
fellowship. “Jesus Christ is either the comer stone or vhe stone
of stumbling.”>

That =man bas o prodilection 1o religiowness, the finding
of ultinste anthority for bis 1ife, can scercely bhe dlspubed.

Whether the ground of & man's religion is naturel or revesled (for

&@ea&m sion of faith issued by the Richmond Conference of
Constitubion and I piine (Poriland, Ovegon:
ends Church T adopted Juue, 1945), p. 23.

Zguotation from an addvess by Profesvor Paul Mills of George
Fox College, Newberg, Oregon, delivered before the faculiy and
studente of Western ¥vangelical Sewminary. Portland, Oregon,
Pebrusry 6, 1959.

ation by Dr. Hildred Yynkoop in 8 sexiner session at
Western vag;@hml Seminary, Portland, Oregon, oo February 10, 1959,
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this 1o the most general division among religious systenms) ls largely
determined by what Eemm refers to as the “irreducible psychological
element in the recogniition or acceplance of &&%ﬁ&r&%ﬁ;”i The appare
ent infreguency of overd maliznencies, having & supposed Divine
origin, vislited upon mankind tends to confizm the lndividual in his
vanity, figuring thet the diminutive odds sgainst an wninterrupbed
indulgence are cmm&mﬁm%hy. Individugles ideslize that which is
ecguiescent to their preveiling spirits, and conform to however
thelir subjective minds are disposed toward g specified velipgious
aubhority. This element is ingscapsble, and avowel or sxecrabion
of & proposed religlous subhority is due not 50 much 5o the iunbegrity
of the asuthority as Lo the subjective disposition., This statenent
is nede, a0t o uﬁ??@@ﬁﬁ%& integelly a5 8 criievion of authority,

o

but rather as an accoumnds

ation o the emphasls thed men canngt be
cosrced into discipleship. There vesides heve gn impondersble which

wmay not be resolved without anticipating labter sechions of this study,

%‘%ﬁ”ﬁ% b4

¥an's predicament, which predisposes his mind, iz his conflict

ith God over the rights to his own persen. It is & morsl predices
ment, essentially {in the immer men, and fmplaceble exedpt by the
self=consuning convineensnt that in devotion to God is integrily
and wholsness of 1ife, not to be found in axy intellectual resglue

wion., It works, it sabtisfies, and it is retionally defensible.

lramm, op. gif., ». 13.



Hartinean holds religlous suthorily to be essenbigl)

inbernal and zelf-gvident.

“And this vesponse 1t is which makes the morsl intulbions,
started by oubward sppeal, reflected back by inward veneras
Lion, wore then egolstic phenomens, and ’ﬁz‘iﬁé” 12 then into
corraespondency betwéen vi;zm wniversal and the individual mind,
imvests thes with true ‘aul m rity®. He trust in them, not
with eny vabionslist srrogance wmma% they ave our own; bub
precisely ﬁ@%uﬁ@ they are pot our own, with awe and aspirae
wlon. "i‘h& gonaciagnanass of aa@hmﬁw iz doubsless mamen; buk
conditionel on the ggurce belng divin ne, "t

III. CRITERIA OF RELICGIOUS AUVHORIYY

Az in the previous chapber the oriteriz of corielnly wore
adduced . 80 alsg there ave preéswstive criteris of relizisus

2

wuthorly

The need of authority 1s universal. Man needs shabilliy:

e W’% wmes stability in his bobal 1if yrlencé,

jufeliible

griterion of trulb is
guthority: that is, it may not be selfwcontradictory.

For the ultimate must bear wiitness of itsg own uliimacy,
the absplube of Lis ovn shsoluleoess, snd the authorlity of
ite own soverelgniy.

% 0% % ® & & 9w & = 8 & @ = ¥ @ & ® € ¥ w & ® & ®# & +w & @& w %

Ho process of mediate reasoning can esteblish it, for no
premise can be found from which 1% issuss as & conclusion,

1% Judges all mi&g&i, but 18 Judged of none. It iz its own
witness and Judge &1L thai rvesson can say sboub it iz the
dictum of E’mm a’%&a: tig dgt.ve :

Declevative or husanly concepbuslized end comsiliiubed authority

Ao K ton {London:

tsemes &%mﬁ&ﬂ, Zhe geat of Aut
?ﬁf‘%&ﬁ% . Raphesis

Longmans, Green, and Company, 10907, D. VLI
mgriings ave his.

2. .. "
-&‘ﬁ‘%*‘ﬁ‘? Xﬁ E‘Z&‘W
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in religion is perewptorlily and intrinsically no authority.
Religicus authority is antecedent to all existence, and accordingly
precedes human retionality. It 1s therefore the consumation of
fallacy Lo presume that the intellect is competent to validate

religious authority,

Feligious suthority must have ulbimate certalnty. If the
Cause of all cosmic reality is immubable, so also is the struce

ture of reality. The converse is evident,

Religious suthority mush guthenticate itself., This is a

fivst truth which cannot be disparaged, even as the present writer
has stipulsted conbtinually. both by lmplication and explication

throughout these pages.

Religious suthorlitv must commend rather then cowpel chedience.
This criierion implicates the dusl certification m@aagaaﬁy t0o any
authority. Pirst, it wmust certify to the irner man that "this is
right”, and second, there must be objective witness; that is, there
must be an authbrity structure,

Observe tyrannical gevarnmgnt, tha% it presents an authori=
tative front end enforces itself with arms and troops, and secures
ohedisnce becguse the governed az@ not masters of their own wills,
but it does not commend itpelf t0 the conscience of the people as
being "right®. |

On the other hand if there were lacking a witness t0 unie
versal "rightness™ and all were left to immediate percention by

individuals, such subjectivity #ould result in anarchy.
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This brings us to an enumeration of observable standards

of religious authority.

Zhe derivatives of religious authority must not offend
rapport. This principle protects society from self-ammihilation,
As often as one reads that someone has behaved atrociously, pux~
portedly under religious unction, this criterion of authority asks
whether such conduct could conceivably be universalized and still
commend itself to man as "right", leaving him in full possession
of his volitional powers,

Additionally, this principle of religious authority serves
as a demonstrable witness to authority. For instance, when the
apostolic office of the Apostle Paul was challenged by certain of
the Corinthian brethrgn, Paul replied that by deprecating his
apostleship, they were concomitantly negating the faith that he had
wrought in themselves by his sppearing and original acceptaunce by
them as an Apostle.l

Furthermore, this principle of religious authority observes
the intrinsic worth of the individual, by which is meant that man
is worth preserving, and that religious authority is bent toward
fhis goal of preserving man for fellowship with his Creator, Basic
knowledge of right and wrong is innate. It is "right® to feed and
clothe the destitute; it is wrong to rise up against one's neighbor

capricously. XKeligious authority promotes the wellebeing of all men,

11 Corinthians 3:4ff.
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sgeking to conserve them for thelr Crestor, Thus it commends itegelf
thus 1% certifies its "rightness”. Were it o reguire violence 4o
intultive ethical conduct, Lt would be universally repudisted,

“here can be no surer characteristic of a divine dispensa~
tion than that 1t 1ifts ite disciples 1o @ position higher than
the level from which it originally spoke, and so widens thelr

horizon as to Guwer? the 1lttle olrcle which then fenced then
round,”

Seligious subhority must be veclorocgl. Authorlity hes ne

way o commgnd 1tself spart from itg effecits upon personsl exise
tence. Religious suthority wust have the chavacier of reclyrocilty,
the interplay bedtwesn Trulh snd the recepilon of Trubth, and conforne
ity to 1t, If one makes voluntary conformation to Truth, 1% becomes
authoritative for him, This iz a soral cholce. I¥ one rejlecis
Truth, this iz 2 movel cholce, albell s negabive corfession of
Twuth, by which ?;%%ém we may sey that the essentisl natuve of
Truth is not decimmted. Truth doss not depend wpon the corroboraw

tion of man, a8 ¥e bhave previously shown.

Seligious suthority must be geen in she light of ils source.
Abtestation has slreedy been given to the necessity of deternining
whather g religious susthority is revealed; or whether 1t is concep=

bualized by rabional procesges.

4 must cobere; that is, religious authority

1ies in ibs ipbemrity. IF it be hetercgerseous, 1% can be neo

gathority.

1 | ,
TMartineau, gp. glb., B 300,



IV. PROSFECTUS

"This brings us up to the point of introduction of the next
two chapters. These criteria of religious authority are impossible
of achievement except as a personal morality, or voluntary discipline
according to Truth, is the cohesive agent. The principle of this
discipline is comstant, whether a man were the sole rational pro=
duct of the Creator, or whether he were one of two such creatures,
or a part qf a multiplex social structure,

These criteria, furthermore, must surmount the epistemolog=
ical problem. The knowliedge of Truth snd the desirable response to
Truth must be revelatory. The Truth is Authority, and Divine

revelation mskes it known,



CHAPTER IV

THE INTRIFSICALITY OF MORALITY T RELIGIOUS AUTHORITY



CHAPTER IV
THE INTRINSICALITY OF MORALITY IN RELIGIOUS AUTHORITY

The time has come to declare the premise or thesis of this
study. In iis initial form the dictum may sppear compendious, but
may the reader bear patiently, recognizing that the'suhject of this
chapter probes a dimension in which articulation is arduous. Definie
tiong, too, may seem to lack amplitude, but let judgments depend

upon the total context.
I. THE PREMISE

God is Ultimate Authority.

The One of whom this postulate speaks is the God of the
Caristian Palth., By Ultimate %&ﬁhﬁritg ig meant the First Cause of
cosmic levw and the Comdiiioning Influence wupon legitimstely conw
stituted in&%iéutianal aubhority.

The morslism which humanity argues is whether a given thing
is right or wrong. The issue at point rather is whether it is Chrise
tian or unchristian. The intellsctualism of the scientific method
can ghserve phenomena and intone that whatever follows the experie
nental patbtern is right, but it must not commit itself to say that
whatever is "miracle” is wrong, for tomorrow's discovery may remove

the label of "miracle". Thus the intellect is only declarative,



while rellgion is interpretive; sclence says "what®, theology says
uhy". The burden upon veligion is obvious., It must provide cement
and cohsrence for the structure of the Universs., This, the wriler
professes, is the prestige and genius of Christiamnity, for it

acknowledges the Soverelizn and Bternal God.
Iy, DEPINTTIONS

Tlabinction and working definibions must be given 30 terms
which will appear with freguency in these pages.

loral is a rensscent vocable which iz selected; nol because
C it hes any inbrinsic worith, bub because it beavs acguaintance and
has produced generslly & figment of weening in the minds of wen;
that is, it is not ¢ technical nor singwlarly theologicsl term.
Within the context of *’gmmﬁ’} HEdward John Carnell of Fuller Theolog=
ieal Bewinary, zn endnent spologist for evengelicsl theclogy oo the
c:mw%smmw scene, construes the "veto riphte over his own ilmpulses”
which men enjoys.w Bub finer delinestions shall yei be dvewn.

Ebhic is widely, and pre-thecsretically, used sz 2 synowyn
of morality. Immenvel Kant made religlon only an appendsge of
ethics.”

Horal, per ge, lays before man Wo alternstivege-moral dige
position oy novwenoral ﬁiswaiﬁmm Pransloted into demeanor in the

husan society it may be eguivocally termed moralilty or ethics.

Ipavara J. Carnell, Christien Commitue:
Machillan Company, 1957), P. 21,

2 ,
"d. L. Heve, & History pf O
Fhiledelshis: The Muhiernberg Pres
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III.

The sense of moval conslliiution is shared by all men, This
corpas of conviction, howsver congciously rvepressed, is observaeble

as man Integrates hinmgel? with the physical world outslde hinself,

2

and agalin as ofben as he gesrches within bimself. However decas
dent & commonwenlilh mey become, there vel rempins the vesbtige of 2
public oongolence which may be offended and appelled, ¥Wiley oplnes:

“Thia morel world is as orferly snd $uil of puwrpose, as

the physical, and can be explained only by & couse of the

sane nature as fhesld. The cenbrel fact of the moral roslm
1z copsclonce: hub consclence dogs nol mabe morel law, The
soral law iz independent of man aod uovarying from age o age.
Iie lawe sre inewdrable and Lhs existence not only devends an
Author, but the wmoral realm revesls His charscter as the
Friends of righteosusness and the eveny of &Kfigﬁﬁﬁﬁﬁﬁﬁﬁﬁﬁﬁﬂi

The formuiss of legislatures 0 yrotest the public conscience
ig necessarily subseguent to the noral conscience; that iz, the lsw
of the land refiscts the woral constitubion of individuals who both
cive sssdgnt Lo the lspingosenits of socledby and also @iﬁe@v%y'ﬁgga
something vhich eppeals to the private conscience as being Tright®
iz shaved by t@& compmunity. Thet the pubklic doss express ilbself in
favor of right snd as the enemy of offenders, éﬁﬁ sguuras wifovme

ity In wmoral comduct by the lmprinting of siebtute books iz svidence

thet worsl sensitivities bave thely roots in s Wiiihmate amd

iy, Orton Wiley, v, (Hansas City, ¥o.:

Beacon Mill Press, 19623,
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a metgphysical morality. Not only in contemporary time is there
wniform morality, bubt this essential morality trapscends btewporarie
ness. The waprovoked attack wpon the life of another person has been
wrong in all eras. OFf course what constitutes legitimerte provocaw
tiom has been modified, not to say refined, the latter of course
being & subjective opinion. In this same light, 1f change in legal
formuletions ig considered agalinst the backirop of history and tradiw
tion alone, men iz without the wisdom to objectivize his "new”
stendard. It may bhe elther progreéss or regress, and In the subjecw
tive opinions of the several, it mey be both. Disuniiy ensues.
Only in the concept of moral absvluteness can the human family
avold the ensnarement of its own devices and passioms, and eguivos
cations.

The writer is persusded that the antecedent to the public
conscience is the individuzl sense of righiness. Tuls phenomenon
can be attributed only to a supreme, rational Being. Caraell has
designated this personal moral awareness as moral selfsacceptance,

"A balanced world view is made up of three basic ingredw
ients: the facts of experience, the requirements of logical
consistency, and the witness of %the moral semse. TFhese
ingredients correspond to man's fourfold environment: the phys=
ical, the rational, the aesthetic, and the morsl and spiritual.
I feel there are good reasons to believe that only moral selfw
acceptance unites these elements without falsifying the wit=
ness of one in an effort to give an intelligent account of
another., Practically every error in the history of thought
can be traced back to a faulty emphasis on the facts of

experience, the reguirements of logical consistency, or the
witness of the moral semnse.”

ECarnell, op. cit., ». TL,
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By whatever name it may be called, or however it wey be
rationalized, the sense of being responsikle to the "right" extends
to evexy individual. Tt is because there is a Supreme Ferson that

we recognize a supreme good, a supreme duty, a moral law b1
IV, @OD IS TRUTH

Ultimate Truth, which in the obliguity of humarn judgment
seems ensconced behind sz metaphysical curtsin of secrecy, is of
such 8 nature that cognizance ¢of the Truth and consent to the Truth
are in juxtapééition. Mshs ﬁhs are ever seéarching for Truth, have
littie hope or desire of Linding it, for the inexoﬁable conseguence
must be commitment to it, either ia conforming their lives to it or
in giving negative sssent by repudigtion of it. Little erudition
ie nesded bto infiltrste this scheme and expose the constitu iomal
prejudice of wan agalinst the Truth.

Universal Truth sust be universally kuowable and universally
known, This is a trulsm. Sober Judgment acknowledges that such a
portentous office can be the province alone of Almighty God. He
Who is Trubh provides Himsel? perpetually with a witneas to Himzelf.
The conundrum of the humsn situstion is thet while man felgns an
offensive toward Truth, he is dissembling, for having a Witness %o
the Pruth within himself,; his disposition is to deviously attewmpt
to elude the conviction of the Truth. That God is Truth becoumes

the personal kmowledge of every person.

l@ii@yﬁ op. git., p. 2kO.
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V. GOD IB HORAL

%&% God 4s Truth snd the Truth of God axe ach to be mnf*aw&
The monotheist, the polytheist, and the henotheiss, {(athelsw camob
be consistently held), all ave driven to their worship by the witness
that God is Truth. The Fruth of God, thet is, the Trubh about God,

vion of knowledge. Ouly as this distinction ls

is a subseguent percep

mede can the restlessness of man's soul hope to be guieted. This

caveful discrimination 1ifts men's hearis above 1%;% gode and
speculadive ﬁ&ﬁﬁﬁ.@z& 0 pure faith in Almighty God, the Creator of
all things, the One ’mmipam% and omniscient.

| The Truth of God is His essentlal wmorality. This can hardly
e determined "%@ deductive sciences. Firgh, acd loremost, the
symphonic witness of men who have dared to commlt themselves to the
principle that Christianity is & way of 1ife snd nobt an adjuwcet to
it, that whether it be called moral Or by soue other linguistic
sysbol, nevertheless thet God bas compleiely satisfied the soul
and unified the life and that they find themselves utterly ab peace
in Gofl's crestion, falls with thel same hawmonious resonance as,
for instance, do the dwleet themes of the larghetto movement of the
Beethoven Becond Symphony . %he beauly of the laitter is not 4o be
enjoyed by the possession of & complete score, bub in the performe
ance of devoted musicians under g skilled direcior. B0 also the
unlvooal @ei‘%ﬁ&l testinony of Christianity (o the movelity of God
is inconbrovertible.

. gecondly, God Iis moral precisely because Je is God. The

words of the writer's professor, Dr. Mildred Wynkoop, are germane:



Although 'moral’ is not a Biblical word it is & temm
which well expresses the cenbral concern of the whole of
Bepipture.
® B E:3 - ¥ 1] L8 * & « & £ & - L] w w ® » & & £

“The word maralih&m been chosen because it &K@r@ﬁﬁ&&;
popularly, ao existentisl dimension. . . . Horal is & word
which helpes o emphasize the witery principle of w@r&&m&&x?y.

Yhether the Lerm be "moral” or “larom" metters nobt, except
as the former is alveady seb in a climaie of popular understending.
God I8 mér&i. To say that God willed morality would be Lo sugmest
equal alternativesgwwnoralilty and immoralitye=s move which would make
immorality or evil ﬂa;axisteﬁt with God., God thus would not be God
but rather s demiurge. The Supreme Being, Almighty God, 1s unified
in Hinmself. He cannot be both worval epd immorsl. His Creation and
Providence can only be homogeneous in thely fashioning. ITmmorality,
elements of disunily, is the alternate rgsponse of rationel beings.

drdliv, and In the light of the preceding, superflousiy,

there is at least a Lifty-fifty chance that God iz moval. I mskes
greater sense 0 believe thet He is moral than that He is immoral
{in popular context of meaning).

Fourthly, with respect to the rational evidences for fod's
essential morailty, and untll any enbtegonist 0 this postulaie makes
& scientific exsmiration of God, any grownds for controversy sre

henuous .,
Vi. 00D IS A PERSON

This ssswmption is not evidential, spart from irnward

lysidarea B, Wynkoop, "An Bxistential Intexpretation of the
Doctrine of Holiness” (Forblend, Oregon: Yestern Evangelical Semie
nary, 1958}, p. 54, (Mimeograrhed). Dr. Wynkoop is Professor of
Theology, Western Evangelical Seminary.



certification, "Ho man hath seen God at any time."* Tnssmuch as
man is personel, it seems indisputeble that man's God, his Creator,

could not be other than & person, It ney be adduced further from

et

he principles of erguments three and four ebove that God has
personality, though 1t is worthy of reiteration that God can never
e the object of inductive or deductive resoluticns. To the
intellectually implicue He is ever the Subject. The uspretentious

and selfeastnegating person "finds” and becomes known by God.
Vii. GOD I8 PERSOHAL

The genlus of personelity iz the capacliiy for philosophical
comaunication. God, ocmmipotent and §&ya@aais communicates Hinsell
to crested, rationsl beings (by methods which will be discussed inm
the subseguent chepter), who, because of God's essential moralivy,
are endowed in His moral lusge and have all the capacities pertalne

ing o personaliity. There is therefore an elemantary potentisl of

reciprocation betvween God gnd man,

God must communicate with wan, else He could have no compunis
cation. HNot so with man. Having "discovered” other beings like
hingelf, man wmay form & cloged soclebty, insuleting hie volitionsl
faculbies from God, the snomaly resulbting from the fact thet, while
God cast men in His moral image, an Iintegral part of morallty is -
sovereignty. Thus men m&yksay Foas” or "no" to anything outside

himself which ls optional.

1y Jomn kg
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The need for persplculiy st this point involves an uwnderw
standing of the vole of personsbleness in persomallity. Hvery
versonality has pone degres of personablendss about himselfl: thet
is, & magnetisn which atiracts, sdmittedly some much more than
obthers. Personableness originates in love. The most cepbious
individual must love and be loved, otherwise he would have no
toueh=gtong for comaumlcation. HMeuw love because they wmuat love,
not because of fear of the conseguences of not loving., Bul men
recognizes that hate hes inveded his soclety; & principle which
iz ulberly irreconcilable with love. Hate bifurcates unity.

What bresch of unity wan, by his own recognizance, merks in
human gociety, he cannot sincerely conceptuslize in ﬁ%& because

{1} it is intuitively wrong, thet is, it does not make sense, and

A

{2} its logical consequences are a sollpsism. The essense of
morality, which is love, men concepliusiizes as perfect in n peys
fect God. God is personable, in Whom there is not the slightest
deviation., While personality wust love, soverelignty scconds it
the privileze of choosing the object of its love snd abbractly

Ko

infliuences. For God's perd, His commmication is toward the imsge
of Himself, man. Man, for his pard, spurns this greet love and
deviates his sffections %0 creaturés like himesell. I this were

rot Lrue there would be no uneed for a study of religlous authority.

ALL of this iz bubt & rationsie, a humen abttempt o glve

mpaning to that which finds its Ulbimaey in Almighty God

dencuenent is that while there is the potential of mutual love,

1t is not uwiversally reslized because of the yredicsusnt of
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disunity in which man finds himself, a dilemume of his own craltiness,
However verbose he may be, he cannot finally persusde his oun selfl
sgainst the communicatbtion of the pergonal God to his soul. The
dgevistion of his own chavacter from su perfect 2 love, the heauty

of which is 1te perpetulty and irethouwstiblensss--Tor he esperiences

3

gei)
»

itweand Lts wwavering £idelity reguited by his scorn, contrasted to

@

the Ticklenesg of his own effections toward a profusion of devotional
chiects, sve g continual indiciment of his mind. And this Indiche
ment strengthens convincement, either to the decision L0 love God,

or to persisztent contémpt of His love.

VIII, THE

PERSOWAL IS FESFONSIBLE

Allusion has beern umsde alresdy Lo the colincidence of responsie
Billty in persorslliy. Howbell there 1s csuse for elshovstlion wpon
this precept. Personslity is 2 unity in & unlbery systen. Each
personality ls a soverelgn dominion with all of the righis and
privileges pertaining thereits, with morality its essencew~0r thab
by which it ig what 1% iz. The sysitematization or coherence of
the multiplexity of personalities is the moral lmege of God Who iz
the Pount of ell existence and in Whom all things sve comprehended.
In thiz moral lmage and design, perponslitles interpenetrate theiy
frombiers and ewsrcise morvel suwssion. In the vast compleniity of

relytionships occaslioned by the co-uingling of pevsonalitiss there

3
e,

iz mubtual vesponsibility. This wubuplity of doninlon and respect

%4‘?&
Bt
e

moral suspension is the "'I' and "Thou'" concept of Maritin Buber.

From the wark of Dr. Yynkoop cited previcusly the wriler



offers these sallient sentences in 1lluminabion of this teneh.
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"Soreover, %o be personel, is o be responsible by creaied

necgssity. [en have wills, end the will iz an indegral pard
of personalivy. And the will is rabtiomal 2ol simply a nood,

instinct or passing desive.

e one thing which distinguishes man as & man is his
capacily to make decisions which are good oy hed, right oy
wrong, on the basis of principle, irrespective of desirsble

or undesirable consequences to himself. . . . Rether then to

sey, wen have wills, 1t might be more true Lo say, Lo be

muman is o will responsibly.

" 13 * L] & £ W & W # @ L ® 4 * L - £ L4 » & # t:3 # & & L @ L3 13
"ot only ave wen personal and responsible bub also they

are sware of themselves zs facing the tension of gthical

situstions. ... . Hot only do we say, 'I can choome', or, *I
must chodse®, bub, 'In this cholee I am violabing or approve

ing the right'."l

It is ot an issue of responsibvle decisions oy irvresponge

ible decisions. Man is responsible, vhether those declsions cone

form o the right, or wvhether they offend moral indegriiy.
Superceding the peed of wan for moral relaticnships to

stabilize his life, we ave faced inconitrovertibly with the Tact
that man presumes woral intercourse. From vhe most distant end
casval of relabtionships o the most ivtimate, man presumes the
inbegrity of his soclety. The ildea of trust oy faith wight
properiy be inferved here, which falth in morellity, which is iu
the image of God, is declarative=~though often uot verbally nor

dispositionallye~that God is Truth and Authority.

Whenever & man bepins 1o dovbt the ilpvegrity of bls communies

cagnts, 9y viclebes hils own consclence, hiz communicellon becomes

progressively rapscious and his personaslity evigcerated., UWhat is

“Wynkoop, gp. cit., pp. 60, 61, Euphasis warkings ave hers.
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tree In humen lnterpersonel reletionships iz true in the Ureatore
cresture, or Godeman relatlonships. This ushers into the next

division of our chought.

I¥, THE MORAL PREDICAMENT

requently in these pages the guthor hes made refersance to

o

the moral predicement. IU is thi

8

The morality or integrily of God may be counted won; He
stabilizes the wiverse., However, not 5o men. The imags of

"

- morality in the hunman creature has sulffered s cabtastrophy., Theoe
logians refer 40 1t 28 the Pull of men. Bov 1t happened ls aolb
germang heve, Important, though, ls the cheervation that the
nagoent 41fficulty wasz cccasioned by human infldelity asgeinst God,
a move sanctloned by human soverelgnly; that Is, 1t vas a response
i%le cholce, The fact thal alihough men reteins his sovereignty
of personslity, he does nob always choose the right, is evidential,
Hor makes povientous overbtures towerd pesce, bub his predilection
o war can oot be dlsguised., An effecement of the unitary prine
ciple of pevsonalliy has occurred. Wheress love iz obviously the
cement which is able to uniite %@n with men and man with Sod, the
ipgident of and discosition b0 hobtred axd lmporalilty is proliferste.
neursions upon decency and public gsonsolence sltagper sensibilities,
The conundren o pradicanment iz throvn In rpelied when oan
emuletes the confusion of the man alone iz a wildermess--ihe yesi

o2

of the world is lost, Actually bhe has lost himself. By devisting

.

from Pellowship with God mer begine to lose touch with réelity. It
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iz wmorality which gives mganing o vhenounens, to i) of reallity.
Man has arbiirerily seversd communicaticn with fod by an offense
against the norel lvege within himeel?, an evvor of bellieving that
he can be independent of any other personaliiy, compounded, ox
rerhans Indtiated, by thinking that he ¢ be independent of his
Creator, the One aspart from Whose imsge he would not be a parson,

The parfectly good word for this moral predicement is "sin™., S8in

.

s the srogtitution of one's responsibility to every person, include

o

ol

ng bis own, end especially Ho God. The sin of wbellef in God

recipitates invariahly violebion of obher personalities. Whatl

W3

wmight sesn Lo some to be only innocucus contempt of others originastes
in & climobte of wrelalbedness Lo the wmoral imsge of God,

| In seeking health of mind and peace of soul man hes perpetus
vbed his predicament by persisztence Iin s course vhose principle is &
rebuff of the moral constliution of personality and of the final
authority of God. It Is well to remerX that & predicament ls
infloative of o avigis which the zgvﬁsvﬁﬁ Gnen are poweriese, or
nearly so, to enend, The intransigence of the huwman dilemms by

mgans which do not regulre of man moral integrily or, as soneone
k4

has seid, beling streight in & crocked world, is ceriain. Iest

thare yebt persiet any nmisconcephion, we sver that moral Inbeprity

fecdu

o 65 £

le izpossible exeent the Individual commit hisz life to the auihore
ity of God.

The conseguences of immorslity are both immedlate and
f@x@m@ic;‘imm@ﬁiaaﬁ in thet none~moral choleces work thely own censure

gxd begin working thelr gwn punishment; forensic in that God's
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disapprobation iz sensed by the conscience and & fepiing of guily
ensues, snd also in that the punishment of intuitive gullt shall
be finanlized by the federel provouncement of God, except a man

wills to do God's will.
¥, MOBALIYY INTRIVSIC I¥ CRIVERIA OF BRLICGIOUS AymoRIw™

God is final gsuthority, for morality alone can avall to
secure the self=evident criteria of veligious suthority in a system.
Indeed ve may assuredly say that any one criterion canuot bhe reals
ized by naturalistic processes, nor by lupersonal meitaphysical or
spiritistic systems.

As the premlse of the present chapber is resglveds-namely,
thet Alwmizhity God is ultissle Auvthoritye-ve again eénunerate the
elght categories of criteris which were introduced in the preceds
ing chapter, to demonstrate that Morsliby, which is the essence of

God, can indeed gupport these norms,

Xt s uwlbiwate Truth, Our epologetic heve ls pursuent %o
the argument that CGod is Boverelgn of the Universe and necessarily
of moral constitution. The ultimecy of Morelity must follow. It
may be sgid with appropriatensss thaet the witlsscy or essence of
human personslity is the morel nebtuwre, Man's integrsl correlation
with all of perconal existence nmust be predicaied bvefore ravport

can ogcgur.

Xt bes uitimate certainty. Repport is possible only v a

climete of certalnty. Morelity is able oo certify religious
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gubthority inssmuch as it is the essence of Cod and the constitution
of man created in the immge of God. Wherever there are nd essential
antitheses between personalities, there is at least the potential
of communication and religious relationship. The certitude of
morality is in the person of the Almighty God, The inner man
witnesses with certainty of discerwment between right and‘wr0ng.
Albeit the individual does not always choose the right, neverthes

less the clariity of the moral situation is always wmistakeble.

It guthenticates itgelf. Morslity is its own guarantor,
else it could not be of God, for God is the Supreme Being and

Author of all things.

Zt commends rather than compels chedience. Compulsion is
the progeny of disumity. It presumes an arbiter or over=lord
enforcing an obedience that is devoid of harmony. Personality is
subdued by compulsion.

Rellgious authority is not a suppresslonism, A religious
authority mmst appeal to man's sensitivity to rightness. Morality
is that unitary principle of personality which obviates basic
fractionating of the right. FPersonality wills to do the right
because it is the right and not out of fear of possible recrimis
nations.

To some commendation may seem only snother degree of couw
pulsion., These may contend for a morel liberal expressionism,
failing to discern that in freedom popularly so=called men are

motivated wy a devisive disposition, and not an unitive one.
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"If one must obey an imposed moral code; it is sald, the
very structure of integrity is violated. That is, 4f one
surrenders his own active jJudgment to thet of another he is
no longer & woral man bub B puppedbs .« « « The fallacy, as
we gee i., in bhig criticism of Chyistian morality is in
supposing that ley 1o whick one is b0 surrender is impere
songl snd arbitrary. The word survender ls used advisedly,
for 1% is precisely in the ides of passive, & moral renuncies
tion of persomal responsibility that the error lies,"l

So morality, because it is intrimsic in personality, brings

man 50 fell responsibllity and achrowledged 1isbility to the vight.

28 do not offend ravport. The purpose of
religion is uwniversel faith. Accordingly, 1its appesl Lo personsls

Its derivabiv

i¥ies must not be discordant to public comscience., Hovalii
challenges the Individual to peasceful relationship with all of

personality, including God. Because morality bharmopizes all things,

nt which is dlsruptive., It does not

it never sanctions Judgme
depend upon humsn ignorance, but 1t champions intelligence and
wisdom to individusl capecity. Horemorval influences are ilnvarie
ably selfish, s state of disposition which, by reason ¢f the
govereignty of pevsonality, threatens to meke every other person &

It is regiorocal. That is, nod only is the Morel Twubh, bub
the truth of morslity is thabt & person must have opbtionel choice,
Man may govern before what he will bumble his affections and confess
alleziance, He may choose what suthority he will sciively ratify,

whether it be God or whether, as is the only other posglibllily, it

1

“Hynkoop, g2p. gik., 6k, 65,
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be kaleldoscopic, Relativity is evoided, and reciprocity maintained
by recslling that the essence of zmorality is eterpal Truth and as
such unchangesble. Consequently, movality is personally aubhoris
tative vherever & mon commits himsell to living integrally with
a8il persons and the Lowxd God. The fach, however, that any muber
of individuals do not dispositionnlly amckoowledue the authority

of morvellty does ot bransuubte witimsbe Authovity.

fis source iz ultlmate. To express 1t in this way Is ac

aoobumod

ation to ubtility. Mowrsllty ig the essential source of

all personality. 4s such it iz not the concepbtualization of buman
minds. God is known because He has chosen to vevesl Himself io-
man., Inesguch as this is the materisl of éka@ﬁ@r five, we shall

not dwell longer upon it hers.

1t coheres. Movality ceannot contredict itself for 1t Is
itself the nexus of a1l of rveality. It is the cement which gives
meaning Lo @Eﬁﬁﬁﬁﬁﬁam Beligion, adjuncitive to life in nstursl or
spivitistic systems, ls the tolel expression of the moral life,
Its coherence is in the unitery principle of personality, whose
oblective iz the saving of all men from the proclivity toward
selfedestruction of nonemorelily, and the preserving of them for

egternal fellovwship with thelr Cresbor.
I, sUBARY

The premise, "God is uwltimate Authority”, has besn defended

fron the standpoint of the moral essence of God sud the morel ilmge
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of God in humern personallty. God is SAulhority precisely becsuse
He iz God. The exercise of religious ﬁa%hériﬁy'é@@a not iubend to
guppress personallty, bub Yo confront it with & standerd which when
sbegrved unites men ivn Triendship with God, and which when infringed
seperates from the consciousness of divine approbation and precis
pitates cavilling and fveompatlibilily and stridence in h&m&m‘r@l&w
tions,

Morslity is authorlty becsuse (1) morality is the common
denominator between the Crestor and his cresbures, {(2) woral integ
rity in its idenbtity with God is able fo give the “why' of all of
reglity, sustaining all things in consonancy, (3) morslity pree
serves the public canaéi@aee invineible, iﬁé@@ﬁ‘ég the universal

congciousness of right and wrong, and (&) simply, it "works™,
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CHAPTER V
THE INTRINSICALITY OF REVELATION IN RELIGIOUS AUTHORITY

Gomeone may say that up to this point 311 soundslylausitlé |
enough, but how &a'wg ﬁacam@ aware of Truth and the stan&arﬁs of
moral imﬁagriﬁy? 'T@a theologian may object td the ewphasis upon
the subjective percevtion snd Judg@ant of a man who, accoxrding to
chapter four, is caught in thé vise of a moral predicaument. Thé’
Christian philosopher goes a step farther and inguires whether we
have not thus far been heavy on ﬁhe tfanscendaﬁtalism of QGod, ﬁith
little said about the epistemological problems. These gre tren=
chant'sbservati@ns, demanding resolutien if our philosopﬁy of
religious authority is to be substantiated. ZEdwin Lewis in A
Philosophy of the Christian Revelation has noted, "It ought to be
self~evident that if what is believed is not £9, then the exper~
M ﬁrﬁ,‘siﬁg ZLrom the belief has no ulbimate validlty uf'l Such
is the gg&sﬁ of the present chapber. How 4o we koow thet morality
is is&rimsié in religious authority? Truth must be known.

Theye can be no moral integrity, no personslity, unless

lgawin Lewis, A Philosophy Of the Christlsn Revelstion
{second edition, New York: Havper and Brothers Publishers, 1940),
p. 118, BEmphasis markings ave his. Lewis is Professor of Systematic
Theolosy and the Fhilosophy of Religion in Drew Theclogical Semis
nary, Madison, Hew Jersey.



communicabion ds possible., God must be gble o kaow vhat amn is
thinking., Han must be able Yo now vhet God thinks. The former is
not & consplcupus problem. It 1s adnissible that the Sovereign of
the Wiverse knovs, or et leest mey kuow if He desives, what iz
conbemplated by men., The labtbter mexim is more ponderous, however.
Is & certaln Enowledge of the Truth of Cod cognizeble? (Lewiz does
not distinguish between ceértalinty and hroviedge. “Kuowledge and
certeinty ave obvicusly insevarable. When we say, ‘I kuow', we
are 8lso saying 'T em certain’'.’l) Christisn theology &ffirms that
God hes revesled Himeel? to waekind, It iz yovelation which gxoulw
pates religious aubthority from the principle deficiency of the
intellectual argumente~a God of logical necessity. Through reve=
lation, (od becowss personal, Agein the guesitlon is not whether
revelation is possible, God assuredly is not hindered, either by
guything within Himself, nor by auy ilnadequacy of Bis crestive
enterprise, from making Himsel? known o man, To be exploved ave

the "what®, the "why", and the “by vhat means” of divine revelation.

I. DIVINE REVELAT

glfeinitiaved dlgclosure by

Divine rvevelstion is the 8
God of Himself for the recovery of man fyom bis moral pred
gand 9E persouality. In the definition ve

have at onceé stated both the "what" and the "why" of divine revew

lgbtion., o be suthoritative, religion must bave both a wmoral base

| T L
ME‘%&%&*; ?0 Eﬂé'i’%'w
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for its rationsle and woral costent in 1ts substance. These coslesce
in revelation. Bevelation appeals 10 the rationsl mind, that is,
it involves a moral choice. Fallure to discriminate beve is lisble
0 incur severe malfescance of Christian practice, puwrportedly uwnder
Divine unetion. The publicity which sceompanies such conduct
startles the public end iuntensifies the common misundersbanding of
revelgbtion. In the minds of many revelaetion is the whimsicsel
incursion of an inconsistend God, while %o others ravelation signie
fies a suspension of cosmic gensation, almost & comsbose mind, I%
is iampersiive thet revelation be zeen as the normal sooupabion of
God, executed teleclogicaily. (Wote sppended definitions in

Pootnotes).

EOLOGY OF REVELATION

Az we have previocusly sdduced, the lrveducible regul

of personslity is fellowship. This invelves the intermingling of

"By revelation, in the broader sense of the term, is meant
every manifestation of God 4o the consciocusness of man, vhether
through nature and the course of humsn history, or through the
higher disclosures of the Incarnate Word and the Holy Scriphbures.
It thus becomes 2t once “the wost elsmentsry and the most coupree
hensive word of our theclogical aysten A

. Orton Wiley, Christian 2&‘% {fonses City, Mo.s
Bescon Hill Press, 19525, I, 1250,

YIn Chrigtienity the authorisy-principle is the Triune
god in seif»pevelation.
L. This priscivle fress frow sutjsctivisn,
2. This prisciple frees frow authoriterisnism.
2. Yhis principle gvolds the probless of an exclusive
writben muthority. o
b, ‘his principle aveid the finite’s setbting in the place
of the infinite.
5. This is @&mmm}. guthority.
Bernard Bamm, The Petters of Authority (Grand !
rdmans Publishing Compeny, 1957 %’ Pe Qiifﬁ’s

mpides o, B.
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personalities in mubtual respect. In the begloning God wade man in
His moral imege that He aight heve fellowship with him. In that He
has unconditioned existence, God's personality does not depend upon
created existence. OF man 1t can only be sald that he is couplete
when he has, by his own disposition, established rapport with
Creator gnd cremture. This relationship iz not selbegbuegation:
it iz celf beheving iisell toward God's will and humewn rights,

L oap all men sooner or later reellse, the scoompllishment
of Diving vill, which desires that all men be united in love to
ong ancther and to God, iz pever realized by naturalistic processes,
It iz charged wiith a dilemme, lrriitated by human predilection, and
proves Lo be insoluble spert from o redicsl decision on whe pard
of the individual %o seek outside assistance, This search is in
rgsponge to the religlous incllnation of the soul,

Upon very good evidence the Uhristlan essunmes that the

nagcence of the morsl predicement was 1o the wrising of the apirii
of man over the sutbhority of God, Having initially end soversignly
disassociated from sincere veneratiocn of God, the integrity of pere
sonelity being thus violated, the overbearing tendency of human new
ture has been Lo disregard the zights of others. The guest of man

For wmeonditional control of bis ovn 1ife 1z threshensd whenever

personal notions ave opposed. The result is disharmony, & sad
deparbure from the infinitely betiter aliernsbe, the essential
morality of God and the mr&l constitution of mmn, Accordingly,
and for a veason which iz not native o Judgmenbeninded men, God !

determined o restore to woral healthiness such persfns as desired \



6l
t0 be healthy. DBesides thls, wmex becomes so rhapsodical in his
ingbriation that his vision of all reality is through blurved eyes.
If God would recover such an one, the man must perceive that his
condition, although natural; is not normal; that is, it is fo
violgtion of the essence of personalliy.

We ave prepaved, them, to stabe that the mhy of Divine

revelation is yedewpil Fevelstion and morality coslesce in

religious aubbhority whenever the wotive ls the redempiion of the

human fardily by Individusl devotional commiitment to (od. Admittedly

thig proposition ugrds, some anticipeiory of the methods

of reveletion, Sulffice 1t to say here that the devotlongl commite
ment of which we spesk is bo Jesus Christ, the cosexistent Hon and
Incarnate Word of God .
Thie vritey recently canmg wpon & senbenblious peragveph
1llustrating the redempbive goel of fod's revelation.

e comnorwealth of childhood, vhen unspoiled by the bed
example of adulis, 30 called, is ideally of the order of the
kingdom of heaven. A great philosopher has sald: ‘'Hebirth
or conversion for Chrisbianity means g récovery of something
which children have not yeb lest. It might not occouy o ug
%o repard 2 child as & lover of God or of man, but what can
be sald of bim iz thed with &ll his puny = &f""&wﬁﬂ“’fwlﬁu his
original sympebthy with his enveloping personal world hes not
been broken',"d .

"

This may or may 2ol be sccurate depending upon interpretes-

tlon., To the present writer it suggests, hovever romantlcally,

l1ouis Metthew Eveet and Malcolm Btuart Sweet, The Pasto
vy in Qur Tiwe (Wew York: ?:i&mﬁ.ﬁ@ H, Revell Gﬂ@wg, @}?

B, guote Trom Hocking, Mesning of G Existence (tole
Unive *«'*a:i :g* Press, 1912}, p. 342,

: ,%éﬁ Buman
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the unpretentious discipline of human personality which is morel,
that way of 1life to which CGod would recover man by the means of
revealing Himself.

Life tekes on g deeper dimension of meaning when cpst in
the ilight of the vedempiive purpose of revelatlon. HWorallty, when
incorporated by vevelation, repudlsies the lonocupus pletitudes of
human moralisms, 8¢ that the embodiment of Truth immanent in man's
seene of alffelrs couveys the m*mwmﬁmxm& nobility of the image
of wan, which fod would save for His and men’s gternal pleasuve.
if the reader will forbesyr, let the litersbure of great wmusic be
cited again, It is brue that the most wskilled and inepi of
wouldehe virtuosl cén accurabtely accomplish the twelve-note prow
gression of the chromatic scale. However 1t takes the masier’s
genius w glve sbabture o Lthose twelve tones by reproducing the
majestic "Choral” Syuphony of Ludwig von Beethoven. Une seens
suspended gbove the tervestrisl order while those grand themes are
brought o thelr finale. Here ls musicale priuciple vindicated in
noble purpsse.

In p sgpse, wore rgel than imaglinabtive, the prisciples snd
forms of E%z@.my wmgy be dupliceted by lsplous men, ¥Whose morglisue
are like the idle repeblitions {z’fﬁ“ﬁh& chromatlc scale, an énd in
itself. The Ninth Syuphony, or the Brandenburg Concertl of Bach,
or the "Hallslujeh Chorus" from Hendel ave in those twelve nobes,
ewaiting the master's hend. Movality mey teke & méchanical Torm,
but its end is alweys dizsonance. Divine revelsiion qualifies and

teaches the puwrpose of human religlousness, just as the literagtuve
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of music gives weaning and expression to "note-ness”. Revelation,
therefore, is intrinsic in religious authority for it ensbles man o
commrehend the puvrposs for living,

In mddition, besides the desire of God Lo save nan fory His
ghernal fellovabip, Divine revelsitlon mtf&mw% woral conduch
g0 that man wmay nov how 4o live In rapport with Ood and huwsenity.
This agein serves 0 Adstlngwish morsl inbegrity Frowm movelism,
We uay generalize, then, by saying that Divine revelation
ghjsctivizes Morelity, vwhich 1s the firgt principle of life, and
gives it brancendent mesning. Its relation to religicus sulbority

48 in its oblective wilugss which wilthholds morellity from the oblis

gulties of exclusive subjectivisn and lamanguce,

idats s S

Chrligtian theology generally has standsrdized s two=fold

classification of the modes of Divine revelstion~-General aud

lation includes those nedla which may be pere

ceived by man in his moral predicement. These require no pariicular
devotional disposition to understand the Divine authorship. Appre=
henslon of G«aﬁ through genergl revelation is an intellectusl obialns
mens .,
Wiley makes this definition.
“By General Revelation as the term is used in tehology, we
aesn that disclosure of Himsell which CGod spkes 40 all mepes

in nsbure, in %ﬁ@ ....:m@ bitution of the mind, and in the progress
of humgn history,”-

1 O
E@&.m@}f‘g % mms; -ig aia*w%:}’i
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The soteriologleal funcilon of generel revelstion is, a8 the
preamble o epeclial revelsltion, to confirs to the mind of obdurate
nan the existence end suwperintendence of God in the Universe, with
the intention of recovering him for fellowship with fod. CGeneral
revelation iz ineffacacivus in itself o instruct man how he shouid
iive, It only somghow convinces him that there is a bebter wey of
Living,

The Apostle Pavl elucidsied this principle when to the
Chrisbisns at Galatia he wrote” “Wherefore the law was our schoole
master to bring us into Christ, that ve might be jJustified by
faith."t The obvious law structure of the Universe (not the Law
of which Paul spoke) serves as substitutional suthority wmbil, in
devotion to Hin ¥ho is Ultimate Authority, maen orders his life by
moral precepte. Low gerves constantly to remind man thet he is

not sovergign of alls=though bhis way of life mekes no overtures o

owes sllegiasnce to that phenomenal consige

Godwwand that he still
tency without which ke would lose all ideabtity.

General revelation, then, is precursive to falth in God.

gpeclel vevelation iz plainly vedemptive in scope. Its
function in the salvation of man is the satisfaction of the Jude-
ment agalnst man the simner, snd the edification of redeemed maxn,

Apain, we
part of the subjent.

euploy the explanation of Dr. Wiley upon this

leatatians 3185,
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“By 8pecigl Revelation we refer to the redempiive purpose
of God menifested in Christ Jesus, as oveér asgainst the more
general revelation of His pover as zanifested in His creative
works,

*, . . the fact that sin enteved the world ss an %Wm lzber
than the creative fiat, necessitates & special revelation if
God's attitude towaerd sin is %0 be undersiood, and His purpose
of vedempbion effectually made known to men,®

Religion without mystery vould be no religiony it would
be an humenistic science. General revelation, as harbinger of
special revelatlon, acquainis man with the mysitery of God, Creator,
Provident Overlord of sil. Specisl revelation penebtrates the
cbscurity snd fearcome visages of the "unlmown (od"® , wveliling
Eis personality to all vho reguiite His love and devote themselves
o Bils Lovdship.

The vevelailon of personality demands a personel mediua,
desus Chyist is the focus of special revelation. Extra~personsl
modes of Divine revelation become vivified and redempbively efficae
ciougs when discernsd in the ilight of fod's Supreme Revelabion in

the person of Eis Son.

Excursus: Sowe Errors o be Avoided
Befors procesding with the modes of Diviee revelation; s

cautlon ssems appropriate vhich may well sesp back through the

discussion o this poind.
Yhenever an individusl venbtures o oping or 0 comnlt himself

40 a propositlon of belled, there is letent within the man the

Yiley, op. git., I, 135,

Zpote 17:23,
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potential of evvor. Hls isperfect wisdom lends z predilecticn to
tangency iike a ‘%3&2.:%; in orbit on the ond of & string. He mwt be
cognizant 0f this tenslon and be conbimielly ralsing gusrds and
ﬁﬁwﬁaﬁw& factors o preperve the orthodoxy of his thinking., Por
this 'as'&m} reapon 1z there velue in w:}.ﬁ&mti@ opinion,

Just a5 in the philosophy of relipious suthority one must
freguently reassess his present position in relationship to the
errovs of subjectivisu and suthoritarianism; so waet the docirine
of mv‘m@ revelation b keps Trow ids polar gvoeors of delsw and
panthelsn, and from the perilous though somebtimes ecclesiashicallyes
gdvocahed conntbations of literalisn or allegorisn which meke no
roon for plabesus of revelation within a univocsl framework, It is
gxpedient only to menitlon in the scope of thiz siudy that the
religious emthority sbtaching to pariiculer Divine revelation must
be determined carefully in the learning of its morsl principles,
which are lLmmediate and transcendent, and in the shbsence of resce
tlonary or subjective interpolations. Rama hss spoken lucidly %o
this:

"Unusually great cave must be taken by the exegete and
theoloplen, with reference L0 such mabtbers as politics,
econonics, social relations, sex wmoralilty, and sclence, in

differentiating what the Scripluves ifutend to tesch from
what they say by vway of sccommodation 0 make the revelation
proper snd meeningful to bumen consciousness,™t

What iz true oF the ¥oly Soriptuves spplies to the agpree-
hension and spplication of all other medis of Iivine revelation,

The burden for moral yesponsibility is great upon the humen intellect.

Brphesis sarking ie his.

Lnomm, op. cid., D. 40.



iV. MODES OF DIVIVE REVELATION \

The balence of the presens chapter shall present the several
media of revelation, their common essence » Tthelr perticular genius
in the total economy of the Divine revelation, and their intrinsie

cality in ryeliglous anbhority.

Cogmic Law, The orderliness and symmetry of cosmic phenome

Eng presume o controlliing Lovdship, Platulent atiempis B0 rations
i%e an atheistic universe exhibii greater personal frensy than
scholsrship. They vitnsss more Porcefully for the truth of Thelsn

than for naturalistic theories.,

The observation by man of the predliciability and the unie
formity of all thinge within their spheres, including the course
of huwan history, reveals the superintending skill of Cod. The
aesthetic values of the world tell man scuwewhat of the alirulstic
attributes of & God Who would create such beauty that ewbarks the

soul upon transporis of eostasy.

2l guthority. The existence of constituted lew
in buman society is revelatory. The disposition of man to obey
mundane authority, so that he who viclates the code pertaining to
the public peace has nob only an intellectusl awareness of his sin
but in sddition, and c&:mwmmy; the censure of his conscience y

ig @%&&%&@:&&A of & mmghysia:a:‘;. futhority. The personal administras
tions of the Arbiter of man's comscience is persuasive of His

Personalili
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Hen has bubt to ponder the complebe atienustion of his pers
sonal world vhich would result from even o momenbary suspension of
moral iﬁ@mgmema upon the humen femily. Peace forces, business
ethics, Pidelity in the home, the church, jurisprudence, all, and a

complexity more, reveal CGod to the comscientious inteliect,

Humen bistory. The course of humen events bears a twoefold
witngss %o the pexson of God.

First g,k ‘%shé%wﬁmm minigtrations to man which ave ggmwn
tuitous 1v respect to his own initlabtive, are suasive that &miw

g convingent upon supernsl influences. Dally susbenance, delivers

>

gnces Lrom é&z&g&r, superhumen abilities in emergencies, these are
temporal benefits, The betterment of goclety by inventive genius,
the rise of one roace in culbuve ghove other raves, the :Luam*tm
gxplorations of tervevirlisl resches, sve not the result in gn sh-
splubte sense of human aptitude.

Becondly, throughout buman history calemitles grest end
small have shaken the world. The fall of emplives and the demolishe
went 0of communities celgbrated for thelr depravity have often been
popularly undersiood as Divine jmprecations. Solemn refiection,

even smong plairegpoken infidels, snd rvevival of religious enthusie

asm have basn the evenbuallty.
On the other hand, God's dealings with man have the appesr=
ce of beding consbent. Hiz nop-capriclousness wiltngsses Lo Hig
morality. Oenerslly speaking, wan believes that he cen "cound

on® God,
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Ihe religious nature of man. 7hat man is a religlous being

points to the Ground of his religiousness. It iz profitable azalin
to recegnize Wiley:

“The philosophy of religion has shows that this natursl
religiousness of man ls iteell & revelation, and in ils
unfoldings, directly and of necessiity leads to the revelation
of the objective existence of God. BReliglon tekes 1is moral
character from the fact of conscience, by which man Imows the
fundementel disbtinction between right and wrong, and thiz leads
immediately 4o ilhe nature of the Supreme Being as holy.'t

It is rvelterative then o conclude thet genersl revelatlon
umakes God'ls existence kmown to man bub leaves him in his morel
predicament . Heburellstic religions presume 4o vedeem mankind by
copesnbration weon the artfoinese of the bervestrial schens,
Chrlstienity is the religion of the Great Decision and soule

probing Experience with God by faith in Jesus Chyist.

’f%‘ gé%é Rﬁg@% ﬁi&&v

There are six interagents of special revelation.

desus Christ ie the comsummetion of the revelatory enters
prise. ALl engegements of the wmind of man by Divive revelaiion are
anticipatory of Christ. Inmemuch as this iz bubt 2 gecbion of the
larger bepic, vuy Chedstology st ngcepsarily be gynoobic,

The woral predicawent of wen is the conseéguence of intene
blonal breach of fellowsbhip with God. It esounts o & condition
invelving the vhole man ¥hich is offensive to bthe worality and |

moliness of God. Ieaving for a moment man's need for repentance,




common courtesy demends that the offender make smends o the
offended. In wmore serviocus indignities the offender may be cited
to sppear before o constibuted court Lo nake reparstions. What
seens b0 the ivreverent es evidence of 2 glosting God who enjoys
seeing the simmer grovel in hope of pardon is & wvulgarism., The
moval constitubtion of man will not persit peace of mind so long as
that pan remulins an impenibent aﬁ‘%ﬁﬁmn T% iz the nabture of wen
that he wust confess his gullt 17 he would be gt rest within himself.

Thevelore 1n ong sct of sincere repentance before God,
which mey involve vepavaiions to offended persons, the lnner man
iz pacified and the Tederal hesdship of God is salisfied, The
gttractiveness of this redfempiion is that God's suprene desirve is
restoration of rapport with wen, so that instesd of regulring
penitential secraments, He forglives the execubion of the sentence
which was a natural conseguence of man's implety. However, and in
full havmony with the congtlibubtion of personaliity, one Individual
is not sble to forgive the offense of & sscond person ageinss a
wrd pavty. The offendsy and offended must work oub the restorsw
tion of fellovship beltween themselves. Ho the one who desires moral
inbegrity comes first bto God, defection from Whom was the oviglnal
caves of the movel dilemms, and then ve-establishes Iriendshlp
with porsons offendsed.

sware of

How, the question remalns, how has men been made
thase sonobions? How can be know what sorsl inbegyity ig, and

accordingly what religious anthority is? The answer is precisely

in the person of Jesus Christ, cowegual with God the Pather, and



Th
once incarnate as CGod's revelation of Truth, residing in expiatory
relabionship to the sin of humerity. Bernard Femm elucidatesn:

"Finally, [J@sma] appealed to His moral perfection as
the seal of His subthority. 'Which of you convicteth me
of sin?', He asked the Jews in controversy with them
{Jonn 8:46), In context, sur Lord is discussing the truth
of God. The moral seal on His truthfulness is His moral
perfection, A morselly perfect person spesks the btruth of
God, for veracity is one of the virtues of morality.'d

Jesuz Christ is the perfect representative of the Truth,
for the Godhead iz of one essence. He is the living, personal

Word of God, "the supreme depository of the knowledge of God,"2

In thet He was once One anong many, and denonstrated moral perfece
tion, man by conforming his 1ife Yo that perfect Pathern discovers
compréhensive peace which iss elusive by any other means. Horality
thus , besides having objective reality, becomes subhority for ithe
man himself.

The general uodes of revelation incline man btoward the
Atonemens; luoen history focuses upon the Chyist. Theological
error is the conseguence of superiorizing any mode of revelation
other than Christ. God's complete, and hence effacacious revela-

tion of the way man should govern his 1ife converges in Christ.

Toe Boly Bpirit is the Interpreter of Truth. The person of

the Holy Spirit, coeequal member of the Trinity, is in emecutive

capecity snd as such epproaches man lmmediately, testifying of the

atonement of Christ and the perfection of His cheavacter. Here let

igum, 28, gik., p. 49,

2rp1a,, p. 36,
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sezething be perfectly wpderstocd. The function of vevelstion is
incomplets unbil men perceives the Trush of God intrinsic in that
particular wode of revelation, For instance, cosmic lav revesls

the existence and omnipotence of God, The form of this dictum is

an pecommodation to the point im issue. Religiousness is universsl

wnan consciousness. But it is cathollce zebuslly because
the Holy Spirit in sll sges hes proumpted the meaning of revelabion
4o the minds of 21l men., The person of the Holy Splrit personnlizes
and individualizes the message of God.

To him who 1s skepilcal we can bub assert that the very
fact thet his nind conceptunliizes God ox Truth is confirmetion of
the ministry of the Spiris of God., And sgain, if 8 man should
demesn hinself courtecusly toward af least the possibility of @
Holy Spirit, be shell be perfectly assured of His nearness and
sdminigtration.

With desire only & sccenbuaie this truth which iz indige-
nove in religlous asuthority, and by which it coheres, we subsiltulte
for these faltering sentences the following gquotabions from the
previously=cited "Hichmond Declaration of Falth":

"We own no principle of spirituel light, life, or holiness,
irherent by nature in mind or heart of man, We bhelieve iz no
principle of spiritual light, life or holiness, but the influence
of the Holy Spirit of God, bestowed on wankind, in various
neasures and deprvees, through Jesus Christ our Lord,

"The Holy Spirit must ever be distinguished, voth from the
congclence which He enlightens, end from the nebural fecully
of reazon, which vhen ungubjected to His Holy influence, iz
in the things of God, very foollshness.

» L * L * L. il & - Ld # # » * L L3 ® @ * & - L4 ® % e L L4 # L # *® 4

"We disavov all professed illuwsinabion or spirituality ithet is
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divorced from faith in Jesus Christ of Nazareth, crucified for
us without the gates of Jerusalen.™

We copclude, thevefore, that Jesus Christ is the substane
tial Revelabion of morality; the Holy Spirit is coincidentslly over

the BExpositor of revelation io human understanding.

Berd

ke Holy shuTes are on ascurste witness to the Divine

ign in Jesus Christ. This is & proposition which reguires

very precise definition, The gmms& of the Scxipbures must be
wvell wmderstood. The Bible is g compilabion of writings Tyom the
pans of inspired men of faith. The reason for thelr inscripturis.
zation was 40 provide z history of God's relotionship with humanity
defected fyom righteousness. The Foous, the very hub of the
Scriptures ls Jegus Chyist, God's uimpst effort 1o recover humanity.
The Seriptures sve burgld with Chrisgh smé His Atonement. The
continulty of the Old Testament | is the promise of the Beviour of
mankind, The conbinmeliy of the How Testonent iz the yecord of the
fivet century of the Christisn Church. The unigue charvecter of the
Uanon o preserved from lader interpolshlons or additions by the
Pact that all of the authors of the Hov Testament vere contemporary

with the deys of Jesus® incarnsbion, and all, except perhaps Paul,

were persomally acguainted with Him., IU iz probable that Paul hed
segn Jegus .
The HEoly Spirit of 8o preserved the Soripbures from

essential error in thelr sulographic form, and has continued to

‘oonguituts

on god Discipline, p. 2270,
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exercise His influence in the pressrvation of the Message of the
Seriptures unadulterated %o the present time, This latter posiue
late rests wpon credible evidence, not the lesst of which is the
conbinuing popular appeal aend efflicacy of the Holy Scriptures.

The resson for Scripture is identified with the philosophy
of Divine revelationw=to redeem man through faith in Christ, To
this purpose the Beriptures, in thelr unbiased translaticns, sre
true to presemt time. They are zble to show wman the way to God
ard Instruet him in righteocusness.

Hiow, however, we must make a2 negative declaration. The Holy
Soriptures are not sulficient for selvation nor ave they final
euthority, in thelr inscripturated conformation., Truth in concept
alwaye precedes Trubth in llnguistic sywbhols. Let the resfer atiend
%o these guotetionsa?

Bawin Ilswis oplnes:

“Revelation comes not through documents, since revelabion
must precede any vecord of 1t, bub it comes in life and experw
ience according to the will of God snd the response which he
iz able to evoke, It then becomes the funciion of documents
to be the witness to Lthe revelation apd the msans whereby it
was gecured. According as the witness is pondered by other
minde, they too may come 0 possess and to be possessed by
the truth which is witnessed, and to enter thereby lnto an
ezperignce sufficlently self~authenticating., . . . The loglc
of a Word of God moure or less obscured becsuse of iis neces=

sary arbiculabtion with the words of imperfect menwe-~whal is 137
25 A% notb s Mowd given iu g life of such g gualily that the
1life is the perfect eguation of the Word? In such a Word would
notk all other Words rvecelve thelr vindicatlion, thelr correcs=
tion, thely fulfiliment, and their interpreigtiont”t

"Seripture gives us a body of indispensable fact and fruth.

Mewis, gp. glt., p. 452, Emphasis merkings ave his.
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But all this is intended to issue in an experience., Scripture
is a weans to an end. It is instrumental, not final. The end
is utter surrender to the Christ who iz here portrayed and
whose work is here declared."l
We mey say then that the Holy Spirit, wnder Whose motiva=
tion man recorded the history of God's revelation, is the Inter=
preter of the tru h contained therein. The Scriptures are
authoritative in that in God's infinite wisdom a written, objece
tive record of Truth is importan to man's attainment of moral
integrity; thﬁﬁgh not regquisite, yet highly desireble. The Holy
Spirit is ever camable of revealing Truth to the intellect unaided
by objective instruments. However, as it seems to us, the inhere
ent danger in humsn intellect is to extremity and error. Checks
and counterchecks are of gréga wvalue in preserving orthodox doce
trive, The immediste witness of the Spirit can too easily be con=
formed to what the in ividusl prefers to hear, and great confusion
is wrought. Likewise can the literalness of inscripturated PTroposis
tionsl truth preclude the careful and charitable gpirit which accom=
penied its prewScriptursl u terance. But togethere~-the Spirit
interpreting the objective form of the Worde-the possibility of
error is greatly diminished. |
It is for this reason that it is highly desirable that the
Scriptures be put into the hands of all men. Here is contained
propositional truth about the moral life. However, God's effacacious

revelation does not depend im full measure upon the Scriptures.

Man has only to reflect upon his own inability to comprehend

l_z.?.i.;_.a-: p. 31.
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But But 811 this iz iutenfed to issue in an experience. Soripture
is o ogens 3o an @vl. I3 is lnstrupmental, nob finsl., The end
ig ubiter surpenler 4o the i:m}%s%; who 1is here porireyed end
whose work is here declared.” :

We mey say then that the Holy Spirii, undsr Vhose mobtives
tion men recorded the history of God's revelation, is the Inters
preter of the truth contsined theveln. The Scriptures arve
suthoritative ia that in God's infinite wisdom a writien, objece
tive vecoxd of Trubh iz important o men's ettainment of wmoral

integrity: though not reguisite, yet highly desirveble., The Holy

Zpirit is ever capable of revesling Wreth bo the ladellsct unplded
by objective ilrmetruments. However, as it seems %o us, the inhere
ent denger in husen intellect is to exbrenlity and error. C(Checks
grd counberchecks gsre of grest value in preserving orthodox doow

trine. The lmediste witness of the Bpirit can Ho0 @asily be copw

forzed to what the individual prefers o hear, eand great
iz wrought. Likewlse can the literaluess of inscripturated proposis
tipnal trubh precliude the careful and cheritable spirit which gecome
panied its @%ﬁw%ﬁum}. ubbterance., Dubt Logethere-the Bpirii
interpreting the objective form of the Worde-~the poseibllity of
ervor i prestly diminished.

It iz for thig reason thel 1t is highly desiveble thei ¢
Seriptures be put lunbo the hends of all men., Here ils contained
propositionsl truth sboub the morel life. However, Cod's effas
cacious revelebion do not depend in Pull messure upsy the Sepipw

tures. Man has only to reflect upen his oun ingbillty o cmza;amm%ﬁ‘

lrpid., p. 31.
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ell ideas with linguistic symbols to realize that the infinite revelas
tion of God in its intricate relationships cannot be comfined %o

leanguege. One further caution, however epparent it mey be, that the

immediste Voice of Cod and the plain teaching of Scripture pever
diverge.

Alfred Bloom, in the Velchmar~Bzeminer; has written on "A
Perspective on Biblical Authority™. He says, in part, "The authore
ity of Beripbure is the resulit of the work of God in the heart of a
person 0 that he can see the truth revealed thevein. "t The conhext
of Mr, Bloom's monogreph is that although Truth ﬁaﬁ‘&hﬁﬁlﬂﬁ@ﬁﬁﬂgy
the recognltion ¢of Truth brings a concomibant avowal of the authorle
tative charscter of the medium of transmission of the Truth,

Remm has meny pertinent remarks sl this point, from which
we select the following:

"The delegation of authority by God is through the Holy
Soirit who spesks the divine work of revelation in the hro=
phet or spostle, and who creates the writien record of reve-
lation for other generations.”®

The Bible is documented revelabion. It is the obly
authoritative record of the way 10 moral living. Iis religious

authority is i{dentified with the suthority of the Holy Spirit Who

preserved its messsge of refemption from essential errow.

Christienity 1s the conbtinuum of personal and gbiective
reveiation of Morality. Christianity has a trinitary esseuce,

taifred Bloom, "A Ferspective on Biblical Authority”, Zhe
Hatchman=Exeminer, March 10, 1955, p. 227.

#
dﬁamaﬁ‘gg. cit., B. 27,
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(1) Christlenity is 8 system of doctrine. By Christianity
is intended orthodox Christianity which comprises the essential doce
trines of the major Christian creeds, viz., the doctrine of Gud, the
doctrine of Christ, the doctrine of the Holy Spiritesthat iz Trinie
tarian doges; the dochvine of the Atonement, the doctrine of the
Holy Seripbures, and the docirine of the Church. Contempt of any
or conbroversy over the constibublonality of euy one of these
doctrines gravitates precipitously sway from Christiasnity.

Truth is conveyed in the history of theology. Remm says,

*There are three reasons why the interpreter of revelas
tion must pay due yegard to the history of theslogy:
(1) "The Holy Spirit is the Teacher of the Church, and suvely
in some manner the history of theology refliecis this teach-
ing mindistry.
(2) "The present Church is inheritor of all the great scholaye
ship of the pmst.
(3) "Theslogical and ecclesisstical crises drive men o think
deeper and clesrer then they do in ordinary circumstances."t

The theology of Christianity provides en objective referent
of Truth revealed by the Holy Splrit, through Scripture, and
through the compendium of faithfuvl scholarship,

(2) Christianity jis 8 way of life. This is foremost in
goalysing Christianity. Christianiity is the weval Life according
to the perfection of Christ. The testimony of Christisns is
authoritative because the Trubth hes become personalized in moral
Living.

Rapport needs personal certification of suthoriity. The

highest revelation of a persouasl God can be transmitied only by

personal medie. This medium, the suprene Revelation, is Jesus Christ,

‘1p1d., p. 59.
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exhibiting for all men until the end of the Age the life of Truth
and morality in God. Conjoi tly, by the personal media of man
dedicated to Christ, the Truth of God is transmitted pervetually
in a more comprehensive than speculative wode. This personal
transuission, coupled with the objective norym, the Scriptures, and
illumined inm&diétely by the Holy Spirit, gives assent to the Truth
and sets up that reciprocal relatioﬁship necessary to faith, while
yet leavi g the Truth itself fully objective and independent in its
authority.

(3) Christianity is a commmiecn. It is both invisible, in
that it is with Ged, and visible, forming ecclesiastical bodies.
Christianity gives evidence of i%ts Tyuth. Truth is unitery, that
is, Truth tends to break down barriers between personalities and
establish peaceful‘relationships. The ecumenicity of orthodox
Christianity exemplifies its teaching. ?he moral "straightness”
of its communicants authenticates the Truth., That true Christianity

"works" to confirm awmd motivate ané pacify life cannot be confuted.
V. SUMMARY

We may draw this chapter to a close by reiterati g that the
philosophy of Divine revelation finds its laws in the desire of
God to recover humasnity fro the predicament occasioned by its own
refractoriness. .Gcﬁ gppointed mutually edifying modes of mgking
known to man the way of life which would bring health of mind and
peace of soul, The central figure of revelation is Jesus Christ,

the second Person of the Trinity, Who was confirmed by the life of
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moral perfection among men. The Holy Bplirit interprets revelation
imnediately to ihe husen cousclousness, both general revelation 0
the ¢hduzraeite, and special revelation B0 the respondenits to the life
which was in Christ.

Bince the conclusions of this chapter are subsitantially a
part of the general conclusions, these all will appesr together in

the suceeeding chapbter.






CHAPTER VI
CONCLUSTON

Bygplicit specification is now warrented as to religious
authority. Having proclaimed the Ultimate Authority of God, the
asﬂcluai@a that the writer mskes has without doubt heen implicit
and expected., In justification of the conclusion, we submit the
philosoyhies of Christianity, as adduced principslly in chapters
four amd five, Lo the patent criteria of religlous authority, oute

lined in chapter three,

Christlanity is founded upon ap infallible criterion of

Lruth. It is the religion of morality according to Truth of God.
1t is faith in Mim in whose essential image (not counterpart or
facsimile) man is cast, lmtegrity, that which God I8, is the
constitution of human conscience. The key word is responsibility.
Christianity is the religion of responsible demeanor in the sight

of God amd in the total human society.

Christianity has ultimate certainty. Christianity is Just

as certain as the ultimacy of Christianity's God.

Christisnity suthenticates itself. Christianity is authen=
ticated both obJjectively and subjectively, the latter of which will

be mentioned here, The life of Christ in individual experience
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(this term is used in the wider than ephemeral context) proves to
the individual himgself that this brings living to maturity. This
is a persuasion urattainable by other religious systems.

t may be well to entertain here the anticipated question,‘
"How do you know this for sure?” All men have experienced the
moral predicament which gives rise ﬁo the multiformity ofknoap
Christian schemes of religion, heathen or “cultured”. The totality
of individuals within Christendom urndoubtedly represent in their
pre~Christian religions every conceivable religious system, includ=
ing humenism, naturalism, spiritualism, and all such, Yet the

witness of the legion is harmonicus+~Christianity satisfies.

Christianity commends rather than compels a%adi&ns@.
Christianity is not a religion of suppressionism. Ii presemts
‘the moral perfection of Jesus Christ as revealed by the Holy Scripe
tures, and by the morel living of Christiaws. The ¥oly Spirit
iliwmninates the understanding of men to behold the Truth. The Truth
convinces of immorality, end this in turn, aided by the Divine
Presence, arouses the individual to full responsibility toward the
Truth. Christianity is the faith of those whose greatest delight
is in living in the image of God. The consegquence of such coummite
nént to the Right is equitable relationship to all of humanity.
Humanly constituted authority is cordially observed, and not from
sense of fear of disobedience but rather in a disposition to do the
right, so long as it is integrated with Ultimate Authority. Family
relationships are unadulterated becaitse the Chrigtian loves his

family. The intrinsic worth of the individual is carefully regarded.
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In short we may say, the Christian commits himself to moral discipe

line because he wants to, not becau e he is in any wise coerced.

Christianity does not offend rapport. Christianity is not

disunitive, It seeks the realization of the full powerz of person=
a;;iy whi#h, as we have sesn, is congbituted in morality. Eﬂu
conduct which offends pubklic conscience can he considéred aé sanc
tioned by Christianity. However, here again a qualification. The
Beriptures speak ﬁﬁa@ ﬁ&%&r&i men (that is man yet in his moral
predicamént) considers the things of the gpirit of God as foolishe
ﬁass.l’ The import is thatb these are considered fs@lishneas (1) in
subjective judgment, and {2) in hope and prospect of attainment.
‘However, 1t must be raéﬁg&izeﬁ that socieby, however primitive, is
structured by essential morality. It often is either misdirected
or pexverted, daepending upon the degree to which culture has
molded the community. The Scripturel pssssge cibed presumed an
iﬁtelligent man intellectually enlightened, assaying Christianify.
Enﬁelligéht man fdares nob o abtempt refutation of the premise
that the public conscience, in essence, conforms Lo the principles
of Christianity. Thet is, the community knows that its wellebeing
will best be served by observance of Christian principles. Thus -

Christianity is objectively suthenticated,

Christianity is reciprocel. Christisnisy recognizes the

alternative which is necessary to personality. Auny other religion

11 Corinthisns 2:1k.
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is non~absolute, wherein resultantly there is no potential of
choice for there is nothing finally better than another thing. All
is relative,

Personality is eviscerated in a relative system., There
must be truth and the sovereign=reésponse potential to insure
personality. This Christianity “provides". It declares that
God I8 Truth and Morality. That which is contrary to the immge
of God is immorality. Mam is sovereignly responsible in his

choice and the comseguences of it.

Christisnity is seen in the light of its Source. The
religion of supernal Deity provides the mystic value essential
to religion. HNatural "religions" are devoid of mystery. Chrise
tianity is the religion of the Absolute and Sovereign of the

Universe.

Christianity coheres. Within the philosophy or theoclogy
of Christianity are no elements which are mutually exclusive.
It is rational, yet it dces not terminate in the reason. It is
mystical, but can be intellectuslly defended. Christianity is in
the best position to give a rational account for the Universe.
Its teleology leaves nothing to chance. Its God is Personal, and

its lord lives.

We conclude that the archetype of religious authority is
the One Who is Ultimate Authority, the Etermal God. Religious

authority attests the Truth.
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Christianity, as interpreted by the whole tenocr of this

LY

study, is, preclusively, religious authority,

And now, having presented what he considers %0 be a rationale
on the guthority of Christianidy, the writer wishes 1o conclude
with halloved words from The Mesgsilsh of George Frederick Handel,
thoughts which express the Chrisbtian hope,

"I know that my Redeemer liveth, and that He shall stand
at the labtter dazy upen the earth: And though decay destroy
this body, yet in my flesh shall T see God., For now is
Christ visen from the dead, the fivstefruits of them thath
sleep.

"Hallelujah! for the Lord CGod ommipotent reizneth. The
kingdom of this world iz become the kingdom of our Lord,
and of His Christ; and He shall relgn for ever and ever.

“KING of Kings, and LORD of Lords. Hallelujah!”

Thic 18 the confidence of the Christian.
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