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CHAPIER I

A PRESENTATION OF THE STUDY

Introduction., The author first became interested in the words

of the Greek root §{kn during work in the class on the exegesis of
Romans. At that time certain aspects of the word were puzzling, Usually
righteousness is equated, in the modern mind at least, with holiness.
Yet Paul seemed to use certain of the words of this family in a way
which implied that rather than an actual change inm the man, righteousness
was primarily declared to him by God.

So questions came to mind as to what, exactly, Paul did mean
when he spoke of righteousness, And did he use the terms of this root
§{kn in a variety of ways, or with differing shades of meaning? One
question in particular which continued to come up was the problem of
the relationship of §(kq words to justification and sanctification. Many
times the contemporary mind considers righteousness to be a term denoting
the highest in moral and spiritual quality. As such, it can only ke used
of the sanctified person. But Paul often spoke of righteousness being
accounted, or marked to one's credit., This seemed to be more in line
with customary understanding of justification.

First glance investigation yielded an unsatisfactory insight,
Lexicons seemed to grasp little of the theological significance which
is clearly behind the Pauline use of the words. So, the problem remained

unanswered,



Statement of the wroblem. This thesis was, then, a study of

Pauline use of the words stemming from the Greek root §ecsn « It was
first an attempt to assess, as clearly as possible, what Maul had in
mind as he used these words. Having established this understsanding,
the second facet was to ascertain the nature of the spiritual qualities
(S(Ka.tdf"/}"l )} required of the rightecus man ( §¢kacos ), and how they
may be attained. The third aspect of the problem was to determine the

moral and ethical expectatiens which Paul held for the righteous man.

Justification of the wmroblem. The early investigatiens made

in connection with the class in exegesis were not satisfactory. Further
preliminary investigation disclosed the fact that, while corsmmentators

have dealt with the word in the wvariows scripture passages as they come
up, commentaries as a rule have not made an effort to systematize
theological doctrines. Those few who have made a systematic theological
approach to commentary were limited with respect to detailed study by

the very breadth of scope required in covering an entire book of scripture
and each of its doctrines, Beyond this, those using ti:xis approach have
not attempted to co-ordinate the teachings of various books.

Systematic theologies, on the other hand, treat doctrines with a
view of making a comprehensive treatment of each. There appeared, at
first glance, to be little teaching on righteousness, except in passing
reference while dealing with some aspect of soteriology. Farthermore,
study of a doctrine was not always to be identified with a study of word

usage in scripture.



An understanding of the use of certain key terms is always an
essential part of Biklical theology. This is particularly so when the
words involved, and the concepts of them, are so vitally carried over
into the aspects of practical appliecstion., Basic concepts of soteriology
inevitably play an importamt part in every phase of ministry. It was
hoped that a more correct understanding would furnish a basis for wmore
correctly orienting the use of righteousness into the basic concapts of

sotericlegy and the work of practical theology.

Limitations of the study. The epistles which were studied are

those commenly ascribed to Paul: Romans, I and II Corinthians, Galatians,
Ephesians, Philippians, Colossians, I and II Thessalonians, I and II
Timothy, Titus, and Philemon. %The assumption has been that these books
of the Bible, which are traditionally ascribed to Paul, have been cor-
rectly assigned. The author was aware that there are critiecal problems
with some of the epistles, but they have not been dealt with. The
problems of criticism, though not unimportant, were not any essential
part of the study of word usage‘

The terms dealt with by the study are obviously used in other
books of the Bible. These have not been studied., The desire was to
isolate and understand the Pauline uses.

There was no attempt to compare Paul’s use and applications of the
words of §dkn to that of theologians ¢f the centuries since. While it
was impossible to isslate oneself from one's own bhackground and

theological positien, the effort made was to determine as accurately as



possible, what Paul was saying in these terms, and what Paul expected of

men to whom the words were applied.

Method of pregcedure. No attempt to understand Paul's use of

certain terms may hope to attain any degree of success without a prelim-
inary acguaintance with the man himself, and the culture within which he
preached the Gospel of Christ, Chapter II gave this historical background.
It did not take the form of any extensive biography, but looked more to
the environment with which Paul was surrounded., Consideration was given
particularly to the effects of Mosaic religion upon his life. 1In
connection with this, there was a study of the Sepiuagint to see how words
derived from § (kn were used there.

Chapter IIi dealt with the words with which the study was more
directly concerzed, A lexical study set the stage for the study of the
scriptures themselves. Following this basic woerd study was an analysis
of the works of Paul containing the words of this family, with more
detailed examination of the important doctrimal passages. The basic
method of investigation was a combinatien of a study of the Greek and an
inductive analysis approach in the English Biblie., This necesaitated the
use of varicus commentzries, but while commentators were eonsulted, it
is hoped that this censultatien has been more ia the nature of comparison
and guidance rather than a crutch to formulate conclusions,

Contained in Chapter IV are the summary statements and the

conclusions reached ky this study.



CHAPTER 11
PAUL AXD HIS BACHGROUND

Cultural background. Without a doubt there is no part of the

cul tural background which is so important in the formation of the
individual as is the family unit, If this is true in our modern fast
moving society, it was even more so in Paul's day. Femily importance
was seen to be intensified as it was realiged that Paul was a member
of a family of the Jewish Dispersion, a family keenly aware of the
battle to maintain national and religious identity.

He was "a Pharisee, the son of a Pharisee." This short sentence
sums up nearly all we know of St. Paul's parents. If we think of
his earliest life, we are to conceive of him as born in a Pharisaic
family, and as brought up from his infancy in the "straightest sect
of the Jews' religion." His childhood was nurtured in the strictest
belief., . « « And to exikort him to the practices of religion, he
had before him the example of his father, praying and walking with
broad phylacteries, scrupulous and exact in his legal observances.

The fact of Paul's Jewish descent was very important to the
understanding of his frame of reference as he undertook his education

and formed his attitudes.

Strangely, and yet intelligibly enough, even the Jew whose
personal life and conduct had little resemblance to the high ethical
ideals of the 0ld Testament felt an exaltation of spirit as he
thought that his nation alone of all peoples of the earth possessed
the inmost secret of2things. The rest of mankind was there for
Israel's sake. « .

1y, 3. Conybeare, and J. S. Howson, The Life and Epistles of Saint
Paul (Hartford, Conn.,: S, S. Scrantom & Co., 1899), pp. 31-32.

20. Harold Dodd, The Meaning of Paul For To-Day (London: The
Swarthmore Press Ltd., 1920), p. 43.




Because of this exclusivism, the Jewish community of each city was
often found to be withdrawn from the society as a whole. The separation
of the Jews from the Gentiles was probably not so much because of defen-
siveness as it was because of the necessity of religious practice. The
Law of the Chosen People demanded a separateness, Ythe ceremonial
practice, the social life and the educational reguirements of the Jewish
religion made of them a separate community.

That such a seclusion of their family from Gentile influences was
maintained by the parents of St. Paul, is highly probable . . .
especially when we find St. Paul speakiug of himself as "a Hebrew of
the Hebrews," and when we remember that the word "Hebrew'.,is used for
an Aramaic Jew, as opposed to a "Grecian" or "Hellenist,"

But Paul grew up in the atmosphere of a Greek city, énd it is not
likely that there was either desired or accomplished a total separation
of Jew from his environment, The educated Jew would, so far as possible
while maiﬁtaining his distinctives, take advantage of the best of the
contemporary surroundings. And the city of Tarsus had mmuech to offer,

#It was conspicuously, in the language of ancient geographers and histo-
rians, the greatest, the most illustrious of the cities of C:ixl:icia."li It
was a trading center of both land and sea commercial traffic. Besides it

importance as a trade center, it had been the recipient of some imperial

favoritis:.

3Conybeare and Howson, op. eit., p. 36.

4E. H, Plumtre, St. Peul in Asia Minor, and at the Syrian Antioch
(London: Society For Promoting Christian ¥nowledge, n.d.), p. 11.

6
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0f prime importance to the background of Paul, however, was the
position of Tarsus as a center of learning.

At the time when St., Paul was passing through the earlier stages
of his youth, it was classed with Athens and Alexandria as one of the
three centres of &Greek thought and knowledge, and in some way even
surpassed them in its th@raaghneas.of work and local famg, theugh it
attracted fewer sitraungers from a distance than they did,

Tearsus owed its high place in trade and scholarship in part to the

Homan empire. The influence of Rome lay heavily upon every facet of the
Mediterraneaun world of this time. The general peace of the time was
established and upheld by the armies of Rome. To the roads ¢f Rome can
be traced the excellent trade and the prevalence of travel in that
century.

The fact of Paul's being born as a free citizen would indicate
that, in spite of the position as Pharisees, Paul's father, and perhaps
grandfather, were more open to the infiuence of Home than ordinarily
might be the case for a strict Jewish home. It may well be this citizen-
ship and its influence whiech partially accounts for ithe "extraordinery
versatility in Paul's character, the unegqualled freedom and ease with
whichk he moved in every society, and addressed so many races within the

Roman world.“6 Without a doubt, werld-wide wision was one of the benefits

of the Roman influence upon Paul, Care must be used, however, in

BIhid. 3 ppn 17"180
éw. M, Ramsay, St. Paul the Traveller and the Boman Citizen
(London: Hedder and Stoughton, 1502}, p. 238,




ascribing too great weight to a direct reactionm of the Apostle to the
Roman Empire.7 Rome's influence was more like an atmosphere pervading
the times than a direct factor to which Paul reacted.
‘ It is extremely unlikelyvthat there was another family in Tarsus
of the tribe of Benjamin which enjoyed the honor of Reman citizenship.
Throughout his life we may believe he maintained thig triple pride,
in Tarsus, in the tribe of Benjamin, in Roman birth,

It is this interwoven cultural background that may partially
explain some of the critical difficulties in the Apostle’s writings., The
contradictions between Hebraic and Greek ways of thinking show up in the
writing of the man who was thoroughly at home with each. First one, and
then the other may dominate, depending upon the immediate subject., So
expressions seemingly incompatible are found in the work of one &&ﬁ.9

Yet the fact of the inter~play of the contrasting cultures must
be recognized., Much has been made of the f£ifferences. "But popular

circles have hardly yet assimilated the further point that Jewish and

Gentile thought were not wholly separate, but were subject to

7Cf. Joseph Klausner, From Jesus To Paul, trans. William F,
Stinespring (New York: The Macwillan Company, 194%), pp. 211-212, 299300,
et al, A Jew and an opponent of Paul, stresses Paul's efforts to gain
favor with Rome as one of his points of attack.

8Benjamin Willard Robinson, The Life of Faul (Chicago, Illinois:
The University of Chicago Press, 1936}, p. 28.

9Thorleif Boman, "Hebraic and Greek Thought~Forms in the HNew
Testament,” Current Issues In New Testamenit Interpretation, William
Klassen and Graydon F. Snyder, editors (New York: HMarper and Row,
Publishers, 1962}, p. 3.




9
cross-—fertilization."10 It is this subtle influence which may have played

a large part in preparing Paul as the missionary to Gentiles,

Educational background. While the cosmopolitan atmosphere of

mingling cultures had its subtle effect on the future Apostle, the direct
influence of his educaticnal life was more exclusive., e was a Jew and
was educated as one.

Paul probably remained in Tarsus until he was about fifteen years
of age. His chief schooling was naturally at the Jewish synagogue
school, The language of instruction was Greek, and the Greek version
of the Scriptures was his Bible. But he learned to read the 0ld
Testament in Hebrew, His first lessons would perhaps consist in
memorizing sections of the Law and the Prophets both in Greek and in
Hebrew. Before leaving Tarsus he would probably be able to read
intelligently many parts of the Hebrew Scriptures and belfamiliar
with sections of interpretations of famous Jewish rabis,

Having attained the required stature in academics, Paul escorted
the family hopes and ambitions and his own dreams to the rabbinical
school in Jerusalem. Of the fine schools of that period, the schools:
of Hillel and Schammai were outstanding, Of these two, history has
proven the school of Hillel the most influential., This Pharisaic school
held to the importance of tradition along with the Law, The pride of

this school was the Master Gamaliel., Gamaliel was liberal in his use of

Greek authors, jealously conservative in the Law, and generously honest

105 E. H. Whiteley, The Theology of St. Paul (Philadelphia:
Fortress Press, 1964), p. 5.

11Robinson,‘gg. eit., p. 29,
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in dealing with people.12 It cannot be doubted that he greatly influenced
Paul throughout the rest of his life.

During the public ministry of Jesus, Paul seems to have been absent
from Jerusalem. Robinson suggested the possibility that after having
finished his course under Gamaliel, Paul may have taken advanfage of the
excellent university in Tarsus to acquire more knowledge of Greek thought

and history.13

0ld Testament foundation of Paul's yeligion. While Klausner

bemoaned the fact that Paul abdicated Judaism under pressure of the Roman
world, he emphatically insisted that;
there iz nothing in all the teaching of Paul, as there is nothing
in the teaching of Jesus, which is not grounded in the 0ld Testament,
or in thelgpocryphal, Pseudepigraphical, and Tannaitic literature of
his time.
It was certain that Paul's earliest training in the strict home of
a Pharisee would be steeped in the Law and traditions of Jewish 0ld
Testament interpretation, and the Prophets, His first schooling at the
synagogue would typically be saturated with the Scriptures.
All that is definitely known of Paul's formal education indicated
a course of study with an intensive use of the 0ld Testament. The school

of Gamaliel undoubtedly gained its lasting reputation through the production

of well~educated rabis, adept in both Scriptures and interpretations,

12Conybeare and Howson, op. cit., pp. 52~54, passim. Cf. Robinson,
op. cit., p. 32.

13Robinson, op. cit., p. 33.

1I*Klausner, op. cit., p. 482,



it
As previously indicated, Paul was most at home with the Septuagint

version of the 0l1ld Testament,

Though, in conformity with the strong feeling of the Jews of all
times, he might learn his earliest sentences from the Scripture in
Hebrew, yet he was familiar with the Septuagint translation at an
early age. For it is observed that, when he quotes from the 0ld
Testament, his quotations are from that version; and that, not only
when he cites its very words, but when (as is often the case) he
quotes it from memory. Considering the accurate knowledge of the
original Hebrew which he must have acquired under Gamaliel at
Jerusalem, it has been inferred that this can only arise from his
having been thorogghly imbued at an earlier period with the lellen-
istic Seriptures.

Paul's backpround and the languape of his letters. Each of the

various background factors influenced the language of Paul as he wrote
the Epistles of the New Testament. Hewever, each factor was so blended
with all the others as to make it difficult to isolate just which factor
was at the fdreground under a given situation., Paul was well travelled,
a Roman citizen with the Roman's world-wide outlook. lHe knew how to
mingle with the people of many places. "Paul's teaching thus was intro-
duced to his pagan audiences in the language of the purest and simplest

16

theology current among educated men.,"

15Conybeare and lowson, gp. eit., pp. 36~37. Cf. E. Earle Ellis,
Paul's Use of the 0l1d Testament (Grand Rapids, Mich.: Wm. B, Eerdmans
Pablishing Company, 1960}, p. 4. "With particular reference to Pauline
citations, Roepe concludes that the apostle guotes almost without excep-
tion from the LXX, and this is often from memory. The valuable Leipzig
dissertation of Kautzsch arrived at similar results: Paul always uses the
Alexandrian version with the exception of the Job citations (Rom., 11:25;
I Cor. 3:19); in these, and perhaps a few others, Paul's text reflects
the Hebrew because no LXX translation was available to him." Others were
cited similarly.

16

Ramsay, op. cit., p. 148.



Paul was one of many travelers who went from country to country.
On his journeys he wrote letters as others did, Although he employed
his letters as a means of instruetion, nevertheless there are constant
points of contact in phrase and illustration with the life of the
time, Ile talked about temples not "made with hands." He spoke of
bondage and slavery and redemption, He used the same word as the
prodigal son when he spoke of heing "reconciled" to God. In a world
familiar with military affairs, he begged men to put on his new kind
of breastplate and helmet., ¥He entered into almost every phase of
life of the great cities and expressed %%mself in the simple direet
language of the people to whom he came. " -

Though things were seemingly calm on the surface polifically,
there was unrest in other areas of the life éf the Roman Empire. This was
particularly so in the realm of religion, Though Rome might conguer with
armies, it was "the general opinion that no salvation could be hoped for
except through some superhuman aid, Man, left to himself, had degenerated
and must degenerate.“iB Mystery feligions were thriving on this feeling
of the public., *"When Paul talked of a savior ahd of salvation he was
using terms which were very real to the peoples of the empire.“19
While the Greco-Roman atmosphere of Paul's cultural background
enabled him to successfully reach the Gentile world, the 0ld Testament
and his intensive training im it gave much of the direct background to the
message and his expression of it.
The writings of the apostle Paul reveal a person immersed in the
content and teachings of the 0T. ¥. A, A. Kennedy, after a study of
Paul's religious terminoleogy, found that practieally every leading

conception in this field of Paul's thought had its roots definitely
laid in OT soil, Whether he is giviang a dogmatic preef, an analogy

Yfobinson, om. cit., p. 16.

18%. M, Ramsay, The Cities of 8t, Paul: Their Influence on iis
Life and Thought (New York: A, C. Armstrong and Son, 1908), p. 5k.

19Ecbinsan, op. git., p. 21,
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or an illustration, or merely using language with which to clothe his
own thoughts, the OT appears frequently throughout the Pauline
epistlegz, The style and vocabulary of the apostle are such that it
is often difficult to distinguish between quotation, allusion and
language colouring from the OT. This is not only the Word of God but
also his mode of thought and speech; thus it is not unnatural that he
should find in 55 vivid phraseology to apply to a paralliel situation
in his own day.

It often seems that Paul quotes the 0ld Testament from wmenmory, or
has somewhat scrambled two or more versions together, It is not that Paul
was careless in the treatment of Scripture, for we know his deep convig-
tion that Scripture is "fod-breathed." Rather it is likely that Paul,
being familiar with several versions, felt free to shift from one to

2
another to get the best rendering for the situation at hand.“'1

Words of the 61?n3 root in the Septuagint. DBecause of his absorp-

tion of the Septuagint at an early age, Paul's concepts were naturally
colored by those Scriptures., Thus the Septuagint version of the 01d
Testament, in its use of the wvarious words of the J\%q root, became an
important link to the understanding of Paul's pattern of usage.

The word of this group occurring in the Septuagint translation most
frequently, dckacos, refers almost exclusively to the character or

conduct of people., There are a number of uses relating also to God's

20 .

Ellis, op. cit., pp. 10-11.
Qllbi&., p. 141. "Paul utilises ad hoc renderings and the delib-
erate selection and rejection of known readings to draw out and express
the true meaning of the OT passage as he understands it." Also p. 146,
*In selecting a particular version or in creating an ad hee rendering
Paul views his citations as thereby more accurately expressing the true
meaning of the Scripture.”
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character. Ackacosrdvn appears the next highest number of times, and
relates primerily to the character and conduct of people, or to standards
of conduct, There were here also a significant number of references to
the character of God. Alx,, the reot word itself, carried a courtroom
atmosphere, often referring to the justice of some pumishment or venge~
ance, For all practieal purposes it may be concluded that words of the

§dnn root in the SBepiuagint relate primarily to ihe nature of the conduct
and character of persons or God, or to the basis and standards for
character and ccmduct.gg

Paul's immersion in the 0ld Testament was total. His training in
Scripture was intensive, complete and important, His writings took on the
language and expression, often times, of the (ild Testament, But the faect
caunot be ignored that Paul wrote not as a Jewish exegete, but as a
Christian., Ellis' study made twe important coneclusions in this regard.
Though Paul used the Jewish study methods, he had a Christian understand-
ing of Scripture. "Paul was s diseiple of Christ not of Gamaliel,""
¥lfis experience on the Damaseus road radically altered his understanding
of the Hoek . . . His Imowledge of Christ opened to him & New Way in which
he found the true meaning of the ﬁcriytureﬂ.”gk Paul was no longer a Jew
only, but a Jew won to a total dedication to Jesus Christ. His interpre-

tation and use of the 0ld Testament; his application of his eultural

background were controlled by that dedication to his lord.

29
“QSee Appendix A,

2300 s . - 25
E}.lz@, _%0 m.’ Pe 831 I}}ida, po 1&9.



CHAPTER III
THE ATKH WORDS IN THE LETTERS OF PAVL
I. LEXICON STUDIES

Before entering directly into the study of the Pauline scriptures
themselves, and the investigation of his use of these words of the §(xkn
root, it was best to consult the findings of lexicographers in the field
of the Greek language. The work of these men as they have studied the
evolution of these words through the history of the classics up to the
New Testament usages strengthened the background of the direct study of

Pauline usage in particular.

dtufn « In the ancient mind of the Greek classics was the idea of
some divine, unwritten principle of right, It was divine order, often
personified, and resident in human consciousness, "This divine ordering

requires that men should be gshown or pointed te that which is according

to it <~ a definite circle of duties and obligations which constitute
right (Jqu }."1 It was this line of reasoning that led Vincent to con-

clude that "the conception of §(kq is strongly msrai.’"g

lMarvin R. Vincent, Word Studies in the New Testament {New York:
Charles Scribner's Sons, 1908), III, 9-10., Vincent also adds this inter—
esting footnote: "4~ and its kindred words were derived by Aristotle
from § xa iwefold, the fundamental idea being that of an even relation
between parts., Modern philologists, however, assign the words to the root
§ix , which appears in §eckvemn« I show or point out.”

2Ibid.
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More common, perhaps, was the view held by Cremer that &§c's.
"gradually became the designation for the right of established custom
or usage."3 The use of this word them inveolved the important idea "that
right in huwan society asserts itself essentially as judgment and venge-
ance."‘i The moral and religious concept was not so strongly present,
according to this wiew, until the time of Septuagint and New Testament
use,

Both the 0ld Testament and the New Testament insist in making Ged
and His judgment the standard of §kn, rather than that which is approved
of by society. Although there was some difference of opinion as to the
degree of religious and moral emphasis in the classical use of &k,

scholars generally agreed that this emphasis is primary in its Biblical

use.

Alkatos . O Skatos is therefore the man who observes and follows
the rules and duties of social custom, e is "observant of the rules of
right, upright, in all duties both to Gods and men, righteous and just."5
But while this was the background in classical writings, nearly all would

agree with Cremer that "as to the import of the conception in a moral

“Hermann Cremer, Biblico-Theological Lexicon of New Testament Greek,
trans, William Urwick (third English edition; Edinburgh: T. & T. Clark,
1896), p. 183.

4Ibid.

5Henry George Liddell and Robert Scott, A Greek~English Lexicon
(New York: Harper & Brothers, Publishers, 1849), p. 353.



sense, there is a declsive difference, not to be misiaken, between the

profane, and especially the fGreek, usage and the biblical.”®
In the Bible, it is the man who follows the commands ef God and

conforms to His standards who is Sdkates , He is not eanly right with
socinl custom, bmt answers to the demands of God, The ultimete and unigue

ase of this is in reference te Jesus Christ,

{Ackacos is nused) preeminently, of him whose way of thinking, feel-
ing, and ascting is whelly conformed to the will of God, and vhe
therefore needs no rectification in heart or life; in this sense

Chriet alone can be called Sikacos ,

When used of God the Father, the word took on a different shade

of meaning, This is o, Cremer and others have insisted, because of the
nature of Ged Himsel?,

Used of God Himself, §dkatos designates before all His bearing
towards mankind, and alsge His doings . . ., as answering to the norm
once for all esiablished in and with himself, se that holiness, in
which Godls nature manifests itself, is the presupposition of righte

eousness,
N » s
That which denoted the character of o' dikatos wgs

Z\cka&oﬁﬁ&g,

Used in the soecial sense, it may have spoken of the viriue,

Often,

/
ftkql CTUrIm .

integrity, and other qualities of the life of the righteous,

however, Sckacordvn represents the state of the individual, This was

particularly so as used in the religious and moral sense of his standing

6Cl‘emer, 9‘?. cit., P 18%;

(Joseph Henry Thayer, A Greek-Bngligh Lexicon of the New Testament
(New York: Harper & Brothers, 1887), p. 148,

8Cremer, op. git., p. 187.
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before a judge or God. Again, it may refer to the character of the judge
himself, as one who exercises justice in his pronouncements.

In its scriptural sense, both in the §1d Testament and New
Testament, righteousness is the state commanded by God, and standing
the test of His judgment, the character and acts of a man approved
of Him, in virtue of which the man corresponds with Him and His will
as his ideal and standard; or more generally, it dgnotes the sum-total
of all that God commands, of all that He appoints,

In discussing the rise of the concept through scripture,

Girdlestone has decried the poverty of the English language. While
English has no one word with which to convey both the idea of righteous-

ness and the idea of justification, in Hebrew "the ideas of rightecusness,

justification, and acguittal all cluster round one verbal root, and are

seen to be parts of one whole."10 It was this fully rounded concept which

was taken into the Septuagint and New Testament.,

Atﬂa,co/w. Back of SLKa.&od‘U,Vq has been seen, therefore, a
judicial activity, This activity is expressed in the verb forms of
fckardw o "1t denotes the activity which is directed to the restoration
or production of a d&tkaior , primarily without regard to the mode in which
it takes place."11 Strictly taken, it might mean "to make §dkacos ." But,

(o]
said Thayer, "this meaning is extremely rare, if not altogether doubtful."lb

Ibid., pp. 190-191.

10Robert Baker Girdlestone, Synonyms of the ¢ld Testament (Grand
Rapids, Mich.: Wm. B, Eerdmans Publishing Company, 1951}, p. 159.

1Cremer, 8p. cit., p. 193.

0
1“Tha.yer, op. cit., p. 150,
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HMost scholars have agreed, and have taken dxa0w to be the act of a
judge in pronouncing righteous, rather than the act of producing the state
of righteousness., "Its principal meaning therefore is, to adjudge or
settle as right, to recognise as right, i. ¢. according to the context,

equivalent to §gfjﬂatifg.”1}

Ackalwuq. The product or result of Jckaw'w was seen to be
ftkaA@9uu. This has been the thing established as right by a statute,
law, or ordinance, Or it has been firmly decreed by judicial act. W¥hile
it is not the act of judging itself, it arises from and is established by

the act of judging.
II. SCRIPTURE STUDIES

It was seen in the studies of lexicons that there was, even in the
classical uses of these words, a moral and religious flavoring. Though
society's standards were primarily in mind as the ancient Greeks employed
the terms, there was yet the concept of an ultimate divine ordering,

Right was not only approved action, but answered also to a definite prin-

ciple., As the Septuagint translation of the 0ld Testament was developed,

and later as the New Testament was written, the concept of this principle

deepened. zlak,1 not only answered to some abstract principle; it answered
to the standards of God Himself. Zlcka4aa-dw?became not the state of

social approval, but the standing of one in a right relationship to God.

135?@@9?, op. git., p. 194,
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Having discovered this basic bacliground, the next task became that
of investigating the Pauline spistles themselves to discern his own

specific and particular applications of the words.

Zﬁ(katgwﬁ;q. The first thing noticed was that Paul has spoken of

a special kind of righteousness, In introducing his epistle to the Remans,
Paul has placed emphasis upon the gospel and its power. In Romans 1:17 it
was seen that the gospel has its power because "therein is revealed a
S kacoaurn B€0U," It is the revelation of this particular kind of
righteousness, a "righteousness of God,” which is the power of the gospel
whieh Paul imparted.
The righteousness of which the Apostle is speaking not only
proceeds from God but is the righteousness of God Himself: it is
this, howewver, not as inherent in the Divine Essence but as going
forth and embracing the personalities of men, It is righteousness
active and energizing; the righteousness of the Divine Will as it 14
were projected and enclosing and gathering into itself human wills,
The fact that this righteousness of God was not equated with His
attribute of righteousness, but rather a righteousness which has God as
its Author and Source, became more evident in the third chapter of Romans,

15

In the latter part of this chapter, ~ Paul is speaking of the means

whereby the righteousness of God comes, If, then, the righteousness of

14Wi11iam Sanday and Arthur C., Headlam, A Critical and Exegetical
Commentary on the Epistle to the Romans (Vol., XOKII of The International
Critical Commentary, eds. Charles A, Briggs, Samuel R, Driver, and Alfred
Plummer. 43 vols.; New York: Charles Scribner's Sons, 1903), p. 25. Cf.
Vincent, op. git., III, 13-14, W, Robertson Nicoll (ed.), The Expositor's
Greek Testament (Grand Rapids, Mich,: Wm., B. Eerdmans Pwblishing Company,
n,d,), II, 590f. See also Appendix B,

15

Romans 3:21, 22, 25, 26.
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God is something which comes to man, it is distinet from His atiribute of
righteonsness, Bat it is a new, unigue kind of rightecusness inseparable
from Ged and His atiribute of righteousnesz, Twice in Romans 10:3 the
righteousness of God, or fed's rightecusness is mentioned., The context
is once again speaking of the means whereby it comes to men. The fact
here noted was that of the contrast agein with the righteousness which
men sought to earn, Im II Corinthians %5:28-21, Paul concretely tied
together the Sckacoevry OgoG and the death of Christ. The phrase here
also carried a slightly different import, As Alford indicated, men are
not only its recipients but God's purpose is that men are to ®ecome
representatives and examples of it.16

Philippians 3:9 held the phrase Thv éx Qo0 Slucwaru/vqr,“tkm
righteousnees which is from God! Though it differs slightly in foram from
the uses in Homans, it is used in much the same context, speaking of the
source of righteousness, znd means of attainment of righteousness,

Finally, there was the §ca7 {xacosdvqr of Romans 3:5. It appeared
here that Paul was speaking of the manner in which God acts., If the
meaning herve is not that of God's attribute of righteousness, then it is

17

that of action based upon this attribute,

iéﬁ@ﬂry Alford, The Greek Testament (London: Rivingtons, 18435), II,

666, Cf. Joseph Agar Beet, A Commentary on St. Paul's Epistles io the
Corinthians (New York: Themas Whittaker, 188%?, p. 383.

Yeharles Hodge, Commentary on the Epistle to the Romans (New
York: A, C. Armstrong and Son, 1906), p. iii. Cf. J. A, Beet, A
Commentary on St. Paul's Epistle to the Romens (New York: Thomas Whittaker,
ﬁ.d. 3 E?. 98‘
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In studying the rightecusness of God, another important cohservation
wag made, Righteousness is revealed, or manifested, This special kind of
rightecusness is revealed in the gospel (Bomans 1:17), and is manifested
apart from law (Romans 3:21),

The part ef faith in perceiving this revelation-manifestation was
prominent in the context in hoth Homans 1:17 and 3:2i. The ebject of this
faith which receives the revelation of the righteousness of God is Jesus
Christ.18 The primary subject discussed by Paul im the ninth and tenth
chapters of Homans was the contrast between the righteousness of law and
the rightecusness which is by faith., Again, the context left no doubt
that the ebject of this faith is Christ., Faith as the means by which
rvightecusness is granted occupied the center of Paul's thought in these
chapters, Paul expressed as the’geﬁl and desire of his life the righiw
eousness which is from God threugh faith im Christ in Philippians 3:9.

Paul's faverite example as he argued the case for rightsocusness
by faith was the life of Abrsham, Throughout Momans chapter four and
Galatians chapter three, Abrahawm holde the spotlight., Paul builds
carefully the case that Abraham was net justified bv works, bul rather
" ®Abraham believed God, and it wes reckoned unto him for rightaousﬁess.“ig

This example is the cornerstone of Paul's argument against the Jews and

their trust in the Law.

lgﬁp@aifically in Homans 3:22 aad Phil, 3:9; by context elsewhere.

1gﬁamaﬁs b3, 9, 13, 13, 22; and Gal. 3:6. See also Appendix C.
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Even preliminary examination of the observation that righteousness
is by faith revealed that the object of that faith must be Jesus Christ,
Iin Remans 5:17, 18, the contrast between Christ and Adam shows that right-
eousness is a gift, as is grace, and that the recipients will reign in
life through Jesus Christ, Again in Romans 10:%4, the connection between
Christ amd righteousness was seen, %The fact that Christ "was made unto
us . . o righteousness" is clearly stated (I Cor. 1:30), as is the fact
that "the fruits of righteousness . . . are through Jesus Christ" (Phil,
1:11). *

Paul has not only pointed out that Jesus Christ is the ground of
righteousness, but has placed emphasis upon His death., He saw Christ's
death as an effective propitiation, the sacrificial effering which made
it possible for God to extend mercy to lost and sinful humanity (Romans
3:25).

A gin-gffering betokens on the one side the expiation of guilt,
and on the other ensures the pardon and reconciliation: aud thus the
Death of Christ is not only a proof of God's grace and love, but also
of Higgjudicial righteousness which requires punishment and expia-
tion,

Much the same thought was expressed in II Corinthians 5:21, where

Paul declared that Christ was *made to be sinm on our behalf." And again
it was noted that the reason this was done was in order that "we might
become the righteousness of God in him,"

As the emphasis of Paul was placed upen a righteousness of God

received by means of faith in Christ, this emphasis came into direct

2001ford, op. cit., II, 348.
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conflict with the Jewish system of Law., He often wrote directly against
this precept. In Romans 4:6, he bluntly declared that "God reckoneth
rightesusness apart frem works." The line of argument in his letter to
the Galatians is even more peinted, "If rightesusness is through the
law, then Christ died for nought" (Gal, 2:21). Paul's case rests upon
the facts of the nature of law, The purpose of law and the nature of law
was not the righteousness which is the Sckacodorq @gos, and its aim could
not be this because of the impossibility of its bheing so in the design
of God, "For if there had been a law given witich could make alive, verily
righteousness would have been of the law" (Gal. 3:21). But the purpose of
God in the law was to reveal the power and guilt of sin., The law having
met this purpose, then God was free to fulfill His promise that rightecus-
ness might be to all believers through Christ., Titus, too, was reminded
by Paul that "not by works done in righteousness, which we did ourselves,
but according to his mercy he saved us” (Titus 3:5). zlxxgcorJQQ here is
not the righteousness of God, the a‘ma.coo-,,’y..‘ Oec0T  as it is set in op-
position to His mercy., Xence another example that the righteousness of
human efforts was not true righteousness to the mind of Paul,

A slipghtly different emphasis of the contrast between faith and
works or law was found in the third chapter of Philippians, where Paul's
indication was that though there is a type of righteousness which indeed
may come through the Law it is entirely inadeguate and worthless when
contrasted to the true righteousness in Christ (Phil. 3:6, 9).

If this God=kind e¢f righteousness does not come by conformity to

the Law, nor by perfection of efforts and works, but by faith in Christ,
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it was elear that righteousness is a gift given by God's mercy and grace
(Rom. 5:17), Paul 1laid the foundation for the understanding of this in
his treatment of the sxemple of Abraham,

As was seen earlier, Abraham's faith was the means whereby right-
eousness came to him {Romans &, Galatians 3), His belief in God's promise
was "reckoned unte him for rightesusness." Doss this become a kind of
legal fietien, a balancing of the books with funds not en hand? Did Paul
conceive of faith as ifaking the place of righteouvsness, or as a substitate
for it? Although the exact nature of imputatien, 750);:/} 9&&,21 was
beyond the scope of this study, it was important to understand enough of
the nature of this transaction to come to some conelusions regarding these
guestions,

The context of Paul's argument as he turned to the example of
Abrabham indicated that it was not faith as the act of believing which was
reckoned as rightecusness, Fer this would make the sct of belief eqguivae
lent to a work of rightecusness, which is the very thing Paul was strug~

gling against. "It was not the act of bhelieving which was reckoned to

him as a righteous aet . . . but that the fact of his trusting God fo

perform Hig promise intreduced him into the blessing promised.”

In some sense it appeared almost to be a sort of legal fiction,
For God counted faith to be righteousness, and henceforth itreated Abraham

as though he were righisous, But, as far as his own works and efforts and

218@@ Appendix C,

22)1%0rd, op. git., II, 347. (Italics his).
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character, Abraham had not produced any righteousness, It is not,
however, divearced from reality. As was noted above, for Paul rightecus~
. ’ . . . .
ness is Sckacosvrn Beod, righteousness with its source in God. Therefore,

that righteousness whie¢h God recognizes and accepts is the true righteous-

ness.

J
Finally, Vincent made the abservation that " £ES does not mean

-

instead of, but ég.“Q) Faith, then, has not hecome a substitute for
righteousness, If that were so there would bHe ne real rightecusness, and
God wonld have heen guilty of some juggling act, DBut faith has been the
means whereby Abraham apprehended the promise, and this apprehension is a

reality which God henored.

Righteousness of character springs out of righteousness of
standing. God makes a man righteous by counting him so! . . . When
the Hebrew anther says, "God counted i% tn him for righteousnesa,”
he does not mean in lieu of righteousness, as though faith were a
substitute for a righteousness not forthcoming and now rendered
superfluous; buﬁﬁgg_gg to amount te righteousness, with a vievw 1o
righteousness,"

Therefore, while Paul did conceive of righteousness as imputed or
reckoned, it was not found to be separated from reality., Although faith
was recloned fsr righteousness, it was not done so because an act of
believing was eguated to an act of wrighteousneszs, nor because faith may
become an acceptable substitute for righteousness, Faith is the means

whereby righteousness may be reckoned because it is the avenue through

2J¢incent, op. cit., IV, 115,

2%, G. Findlay, The Epistle To The Galatians (New York: A. C.
Armstrong and Son, n.d.), p. 184.
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which the individual comes into the right relation to God which may
properly be zredited as righteousness,

The new standing before God which is by faith in Christ removes
the believer from the sphere ¢f death and condemnation into the sphere of
life. Paul has written in Romans 8:10, "If Christ is in you, the body is
dead because of sin; but the spirit is life because of righteousness.”
All commentators agreed that the spirit here mentioned is not the Holy
S8pirit, but the "human spirit" of the believer. Righteousness may mean
here either the forensic sense, or the moral sense, with little change in
the practical sense of the verse., If the first sense is taken, Paul has
said that His pronouncing and accepting and treating us as righteous has
brought life. If the latter sense is taken, Paul has said thkat our
righteous character which comes from the indwelling of Christ has brought
life.25

In II Timothy 4:8, Paul wrote of a "crown that consists in right-

. . 26 .
eousness and is also the reward for righteousness," The statement is

25Commentators have varied in interpreting this verse, The inter-~
pretation of F, Godet, Commentary on St. Paul's Epistle to the EHomans,
trans. A, Cusin (New York: Funk & Wagnalls, Publishers, 1885), p. 305,
in particular must be viewed as suspect. "As the body dies because
of a sin which is not ours individually, so the spirit lives in con-
seguence of a righteousness which is not ours.”™ Not so! We are
justly condemned by our own actions and inward nature. Paul's whole
point in this chapter is that we were once enslaved by sin and justly
condemned for our service to it. But now God has by grace made it
possible to be freed because of a righteousness by faith in Christ.
26A. T. Robertson, Word Pictures in the New Testament (Nashville:
Broadman Press, 1931), IV, 631. Cf. Alford, ep. eit., III, 401, for
contrary viewpoint,
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obviously in refereance to his final state, and Paul is confident that this
crown will ks giwven Malso to all them that have loved his appearing” (II
Tim, 4:8).

It was noted finally, that Slkaaoawﬁqwﬁa uged several times by
Paul in the sense of an ethical standard of condust or chavseter, much in
acgordance with the ordinary Gresk usage of the day. It was not imagined
that at certain times the unigueness of his own concept was semarated from
his frame of refervence, It would not be possihle for Paul to conceiwve of
anything truly righteous which was not approved of God. Yet in certain
passages less theslogical ix subject, it was only natural that Paul should
use the word, with Christian eolering, in the comson way. In II Corine
thians Paul wrote of the "armor of righteousness” (II Cor. 6:7), the
contrast between righteousness and iniguity (II Cor. 6:14), and of right-
eousness which is the possession of the believer and which abides and
brings forth fruit {II Cer. 9:9, 10). These contexts refer %o moral
conduct and proper character, and so are gkin to the erdinary use of
&Ka.tocrtfrq. Yet is was impossible to separate from them the sense that
while Paul is using the term in the ordinary manner, be stretehed the
gosicept to Christian dimensions., He las ugéé the term in Ephesians, and

the Pastoral letiers occasionally, in much the same way.27

Acxaow . Back of the Panline concept of §cxacoovrn , or

&xqcog-u’,.) O¢00; was the fact that all righteousness must ultimately

Qvﬁpﬁeaiana 4124 (may be equestionable), 5:9, 6:14; I Timothy 6:11;
11 Timothy 3:16.
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have its origin in God, So it was that Paul made significant use of the
verb forms of §ewacdw. As to New Testament usage, §ckacdw is especially
Pauline, with twenty-seven of the forty New Testament occurences beiag
Pauline.28 Farthermore, it was noted that of the twenty-seven times which
Paul used the term, fifteen of these are in Romans and eight in Galatians,
the important doctrinal epistles.29

The grammar of the werb's use would have led us to the first
observation, even had Paul not stressed it repeatedly. God is the justi=~-
fier, W%When this verb is used in relationship to God, the voice is active,
If used of men, the voice is pasﬂiva.jo This alone indicates the fact
that the action comes from God and is received by men.

In addition to this Paul often wrote indicating this fact. Romans
3:26 plainly states that the reason for Christ's sacrifice was that God
might be the justifier of the believer., Paul mentions "him that justi-
fieth the ungodly" in giving the example of Abraham's faith {Rom. 4:5),
and when he listed the eternal purposes of God's working with men God's
act as justifier is prominent (Rom. 8:30), If Romans 8:33 is divorced
from the context emowugzh that it may be viewed aside from the problem of

whether it is a question or a statement, the words stand * Becs o

28J. B, Smith, Greek-English Concordance To The New Testament
Scottdale, Pennsylvania: Herald Press, 1955}, p. 89.
?

291bid.
3OThe single exception to this may be in I Tim. 3:16, where the

passive is used in speaking of Christ with the sense of His being proven
righteous.
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Jikac@y " "God who Justifies,” Paul wrote of the scriptures "forseeing
that God would justify the Gentiles by faith" {Gal. 3:8). Although in
I Corinthians L4:%4 Paul did net use Scka(dw in its theolegical sense, but
in the commen general way,31 the course of the argusent ia that God alone
is fit to be the judge of the individual, Hven the free conseience is of
no avail if it is not God, the supreme judge, who pronounces the
acceplance-as-righteouns,

The ground upen vhich God justifies, Panl insisted, is Jesus
Christ. Believers are "justified freely by hiz graee through the redemp-
tion that is in Christ Jesus" (Bom. 3:2%4). To the Corinthians Paul wrote,
"ye were justified in the name of the Lord Jesus Christ” (I Cor. 6:11),
and to the Galatians he wrote of being "justified by faith in Christ"
(Gal. 2:16) or "justified in Christ" {Gal, 2:17), Not only is Christ
himsel? presented as the ground of justification, but the fact of His
death as propitious in our behalf was siressed as the core of that basis.
Romans 5:6~11 underlined this observation. Here it was noted that Christ
€ied for us while we were sinners, Secondly, now, in this present time,
sinners hawve been justified. This justifiecation is by Christ's death in
behalf of sinners, If He would do this, iz it not reasonable to bhelieve

that we shall be saved from the wrath of Gof in the judgment. According

31Cf. Archibald Robertson and Alfred Plummer, A Critical and
Exegeticel Commentary on the PFirst Epistle of St. Paul to the Corinthians
Vel., XXXIII of The International Critical Commentary, eds. Charles A,
Briggs, Samuel R, Driver, and Alfred Flumwmer., 43 vols.; New York: Charles
Scribner's Sons, 1911), p. 77.
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to Barnhicuse, "justification is the expression of the fact that God is
satisfied because of what the lLiord Jesus Christ has done for us."32

The word justified is used in Romans 6:7 in the ordinary way of
the contemporaries of Panl, Paul's argument was commonly conceded: if a
man died he was cleared of sll elaims and accusations against him, His
death was a proncunciation ef justice satisfied.33 Paul's argument was
that if we by union with Christ have died to sin, we are free from the
bondage to sin and it has no more claim over us.

It is God who acts in proncuncing men righieous and acceptable
before Him., dJesus Christ, through His propitiatory death, is the grounds
whereby God is free, as s just judge, to make this proncuncement., Men
become recipients, Paul insisted, by means of faith, It is "of him that
hath faith in Jesus" that God is justifier {Rem. 3:26). Both circumcision
and Gentiles shall be justified by faith {Rom. 3:36)., As Paul opened the
fifth chapter of Romaens, he felt that he had proven faith as the means by

which justification is received. He urged the Christians at Rowe,

32ponala Grey Barnhouse, God's Biver (Vol. IV of Expesition of
Bible Doctrines, Taking the Epistle to the Romans as a Point of Departure.
Grand Rapids, Mich.: Wm. B. Eerdmans Publishing Company, 1958), p. 182,
Cf. Sanday and Headlam, op. eit., p. 128: "St. Paul here separates between
'justification,' the pronouncing "not guilty! of sinmers in the past and
their final salvation from the wrath to come. He also clearly connects
the act ¢f justification with the blood-shedding of Christ."

The connection of Christ!s blood and our justification is definite,
But Paul has not separated justification from final salvation. Rather he
says that because Christ died for us as sinners, aud so worked for our
present justification, we can be assured of final salvation from judgment

wrath,

?20#, The Expositor's Greek Testament, II, 633. Sanday and
Headlam, op. eit., p. 159.
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"Therefore, now that. we have been justified through faith, let us continue
at peace with God through our iord Jesus Ghrist."B&

Again, consideration had to be given to the example of Abraham,
both in Romans and Galatians. As was seen in the study of §tkacoodvn,
Paul used this great historical figure ¢f the Jews to establish the
gontention that righteousness is not achieved by the lLaw but by faith.

The context and point of the argumwaent are the same, The emphasis of
study was shifted from the standing, §ka.oovvn, to the act of God in
pronouncing that standing, €ckacow . From both angles, faith was the
conditien in Abraham which God honored for righteousness,

If faith, then, was the means or condition, Paul saw it as obvious
that men are "justified freely by his grace" (Hom. 3:24)., It is a
gracious act when God pronsunces a man rightecsus and treats him according
te that pronouncement, for it has not been earned, but is granted upen
the condition of trust in Jesus Christ. Paul pointed out to Titus that
it was becausge he had heen *justified by his grace" that there waé hope of
eternal inheritance (Titus 3:7).

"We reckon therefore that a man is justified by faith apart from
the works of the law" (Rom, 3:28). Paul's constant assertion of God's
grace and man's faith as the means fo righteousness through Christ brought
him into confrontation with the Jew at every turn, His reply was consis-
tent; it is the nature and value of law to reveal our inability to gain

righteousness, Therefae "by works of thie law shall no flesh be justified®

3 Romans 5:1 (The New English Bible).
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{Rom, 3:2@).35 If justified by works, a man has earned asguittal, "he
hath whereof to glory" (Rom. 4:2), But none can do this, Both Jew and
Gentile mus? come as sinners, Paul maintained, and recoguizing this,
believe in Christ "knowing that a man is not justified by the works of
the law bub through faith in Jesus Christ® (Gal. 2:16). It is not lav
plua faith, nor faith plue law, nor even faith as a rewardable ast. The
gericusness with which Panl wviewed this was seen in the fifth chapter of
Galatians, Judsaigers were pressing the claims of circumcision upon the
Galatian Christians. These new converts were at the point of yielding.
Paul exhorted them most earnestly not to rencunce faith as the means of
Jjustification, "¥e are severed from Christ, ye whe would be justified
by the law; ye are fallen away from grace," he pleaded (Gal. 5:4). You
can't follow both, he sald, "for we through the Spirit by feith walt for
the hope of righieousness" (Gal. 5:%}.56 Law is in antipathy to true

Justification,

3:"i‘he sense of the Greek is perhaps more forcsful, putting the
emphasis of the negative upon the verb: "Because out of works of law
shall all fleshk find ne justification.”

36Cf. Henneth S, Wuest, (alatians in the Greek New Testament
(Grand Rapids, Mich.: Wm. B. Eerdmans Publishing Co., 19kk), pp. 140~141,
"But because they had lost their hold upen sanctifying grace, does not
mean that God's grace had lost its hold upen them in the sphere of
justification. Because they had refused to accept God's grace in sanc~
tification is mo resson why God should withdraw His grace for justifica—
tion. They had received the latter when they accepted the Lord Jesus,
That transesctien was closed and permanent at the moment they believed.
Justification is a Jjudicial act of God dome cnce for all. {italics mine)
Sanctification is a process which goes on all through the Christian's
life. Just because the process of sanctification is temporarily retarded
in a believer's life does not say that his justification is taken away."

YWues® has missed the drastic seriousness of Paul here, for that is
just what he is saying., If the Galatians move from the sphere of faith to

PORTLAND CENTER LIBRARY
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Akaos. Aka0s occurs eighty-one times in the New Testauwent.
8¢ these, Pauline uses number only seventeen.37 This is in marked
contrast to §ckacogovn and §ikacow , whose Pauline uses constitute the
majority of the instances of their appearance in the New Testament. The
implication drawn from these facts was that Paul placed greater emphasis,
as he used these words of the ffxq root, upon the standing and relation-
ship before God and the action of God in pronouncing that relationship,
than he did upon the character of the persons involved, This is not to
say that Paul was not concerned to build strongly moral Christians of the
highest character, But it is to indicate that his primary concern was
that his readers might understand the nature and means of the transaction
taking place.

Paul declared that "the righteous shall live by faith" (Rom. 1:17;
Gal, 3:11), Though Paul quoted Habakkuk, he used §<ketos with a different
emphasis than the prophet. Habakikuk wrote that those who are already
righteous must have faith to survive the Babylonian oppression. Paul
emphasized that faith is prerequisite to righteousness. "The coincidence

38

of thought is . . . in the emphatic word faith." Paul continued to
think of §kacos in the light of §ikacoodyn Oeod, and of "stending

before God."

the sphere of circumcision they have severed themselves from Christ., Cf.
Findlay, ep. eit., pp. 304ff. "If they rest their faith on circumcision,
they have withdrawn it from His cross," "Circumcision . . . must have
denoted . . . subjection to the Mosaic law. . . . To yield to the Juda-
izers would be to surrender the principle of salvation by faith.," "'Stop!'
he cries, 'another step in that direction, and you have lost Christ.'"

37J. B. Smith, loe. cit. 38Beet, Romans, p. 49.
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In Romans 2:13, as he opened the case of faith versus law, Paul
showed that the problem of who is § kacos is inextricably related to the
individual's standing before God.39

As it was found that in Paul's concept God is the Aunthor and
Source of righteousness, §ckacocdrn Geol, it was not surprising to
discover that he used §’kacos to refer to God Himsel#, It was the nature
of God as &ckacos which necessitated the death of Christ as propitiation
(Rom. 3:247f). Because God is just, sin cannot be ignored and set aside.

Nowhere bas Paul put the problem of God more acutely or profoundly.

To pronounce the unrighieous righteous is unjust by itself. God's
wmerey would not allow him to leave man to his fate., God's justice
demands some punishment for sin., The only possible way to save some
was the @rogétiatery offering of Christ and the call for faith on
man's part, ’

Paul vrote using §ikaces referring tc God's judgment in II Thessa-
lonians 1:5-6, and in II Timothy 4:8 spoke of "the Lord, the righteous
judge."

Paul contended that those who are §ckacos are so as a result of
Christ's work., "For as through the one man's disobedience the many were
made sinners,” he says in comparing Christ and Adam, "even so through the

obedience of the one shall the many be made righteous" (Rom. 5:19).iil

Just as it has been seen that the relationship to God, and the act of God

39"For not the hearers of the law are just before God, but the
doers of the law shall be justified"” Remans 2:13.

QORobertson, Word Pictures, IV, 348,
43Cf. Alford, op. cit., II, 365; Charles Hodge, Homans, p. 272;

Charles ¥, Carter, Ei,ﬁi.iéﬁ.), The Weslevan Bible Commentary (Grand
Rapids, Mich.: Wam. B, Eerdmans Publishing Co., 1965}, V, 40.
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in bestowing this relationship come on. the ground of Jesus Christ, it is
logical that ©' §cka.os , the one who stands in that relationship, should
de so as a result of Christ's work,

At least once, Paul used S kacos to refer to the lLaw, After he
had established the fact that righteousness could not come from works of
the Law, he had the task of explaining what was the purpose of the Law,
This purpose was to reveal sin, "that through the commandment sin might
become exceeding sinful” (Rom. 7:13). Because the Law has shown sin to
be repulsive, Paul could say, "The law is holy, and the commandment holy,
and §kacos 5 and good" (Rom. 7:12).

0f the seventeen uses by Paul of §ckacos in the New Testament,
at least seven were seen to be used in a sense conforming to the ordinary
Greek usage as determined in the lexical study. For instance, when Paul
said, "Fer scarcely for a righteous man will one die" (Rom. 5:7), it is
hardly likely that his theological concept was in the picture. Similarly,
when Paul advised, "Children, obey your parents in the Lord; for this is
right" (Eph, 6:1), "it seems an appeal to the first principles of natural
duty."éQ Paul wrote to the Philippians using { cacos to describe his
thoughts of them, and to direct the nature of their habitual thinking (Phil.
1:7; 4:8). In Colossians 4:1 he was dealing with the master-slave rela-
tionship. As Paul prescribed to Titus the qualities of a bishop, {kacor
is numbered among the virtues required (Titus 1:8). Each of these refer-
ences, when considered in its context, appeared to be an application by

Paul of the ordinary understanding of §<kacos.

“201¢ord, op. cit., III, 40.
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While it is true that Paul used these references within countexts
which do not require Christian theological background to be understood by
the ordinary Greek-speaking person of Paul's day, it would be in error to
say that the Christian concept was ever completely divorced from Paul's
own thinking, The excellent example of this was in I Timothy 1:9, "Law
is not made for a righteous man.” This can be understuod within the

framework of the comuon Greek usage, as Vincent took it, to be the man

43 Gthers, such as Van Josterzee, have insisted

who is morally upright.
on a deeper, more strictly Christian interpretation.
Since, according to the invariable doctrine of ihe Apostle, all
who are under the law are also under the curse of the law, so that
by the works of the law no flesh can be justified {Gal. iii. 10;
Rom., iii, 20), it follows, that by the righteous Christian man must
be meant one who has been jggtified by faith in Christ, and wholly
renewed by the Holy 8pirit.
Paul used §(kacos in a manner and within a context which would
make it possible for people of his day to comprehend. This is certain,
or else the message was not communicated., But it is equally certain

that he filled these concepts to new depths with the Christian under-

standing.

A(ka.!.’w&& . At}(a,(’%ﬂ- was used by Paul enly in Bomsns, and there

only five times, Three of these five times it obviously referred to the

&)Vincent, op. eit., IV, 207.

QQJ. ds Van Qosterzee, The Two Epistles of Paul to Timothy, trans.
E. A, Washburn and E, Harwood (Vol. VIII, John Peter Lange, Commentary on
the Holy Seriptures, trans, Fhilip Schaff. 24 vols.; New York: Charles
Seribner & Co., 1868), ». 19, Cf, Alford, op. git., III, 306. Charles
R. Erdman, The Pastoral Epistles of Paul (Philadelphia: The Westminster
Press, 1943), pp. 22ff.
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ordinances of the Law, guite within the scope of the e¢lassical and
Septuagint understandings of the term. Yet in Homans 5:156 aund 18, it
was just as obvious that there is a greater meaning, Paul was writiang in
this context of the comparison and contrast of Adam and Christ., In
Tomans 5:16 he said, "ihe free gift came of many trespasses unto justifi-
cation, fikalwua," and in 5:18, "even so through one act of righteousness,
fcka.“:;a.aﬂ'os, the free gift came unto all men to justification of life."

The International Critical Commentary gave ithis explanation:

Ackalw ca ¢ usually the decision, decree, or ordinance by which
a thing is declared §ckacor ; here the decision or sentence by which
persons are declared Sdkacos » The sense is determined by the
antithesis to kazdkecma . dikacwwa bears to,dixalwats the rela-
tion of an act completed to an act im process.
"The signification of the word which means g righteous thing,
whether it be an act, a judgment, or an 0rdinance,"46 was guite within

the ordinary understanding of the Greek of that day, but as happened seo

often, Paul stretched the word to hold deeper truths.

433.9.mlay and Headlam, op. eit., p. 141,

z’ié(iharles Hodge, Homans, p. 265.



CHAPTER IV
SUMMARY AND CONCLUSIONS
I, SUMMARY

One of the principal observations which the investigation
established was the fact that Paul did not completely divorce his use
of the terms surrounding cf(kq from the common and classical understand-
ings of those terms, First of all, the rules of language and communication
requiréd that he must use ordinary concepts as the beginning, at least,
of his use of the words, if he were to get the message across to his
readers. Secondly, it was observed that in certain contexts of his
epistles, the usual contemporary meaning was clearly uppermost in his mind
at the time of writing.

Investigation of Paul's background in Chapter II revealed an
intense tie with the 0l1d Testament, as was expected of any Jew of his
time, Bui further, Paul was seen to have an advanced education in the
01ld Teétament from the best of the scholars ¢f that day. His birthplace
and citizenship in a Roman province with a Greek culture provided the
circumstances which made the Septuagint version Paul's 0ld Testament
scripture, His understanding of these Greek words of the &'¢(kn family
was found to have its foundation, therefore, in the Septuagint.

Perhaps the most important discovery of the study made in Chapter
I11 was the vital supremacy of God in Paul's concept of these words. It

was impossible to separate Paul's use of these words from his thought of
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righteousness as basieally é\Kacafd}q Beov, Before all else, Paul
thought of the righteousness which is true righteousness as being that
righteousness which has God as its Author and Source, the "God-~kind of
righteousness.! Justification, or the pronouncement of righteousness,
was repeatedly proved %o be, according to Paul, the action of God.
Aka . duw was always active with God and passive with man. dJustification
originates with God; man can only be the recipient. Acdkacos was net
only a man in right standing, ¥or Paul, §ckaces was a men in right
standing before God. Paul's ﬁnderstanding of the sovereignty of God was
revealed to be basiec to and inseparable from his use of the of¢en words.

Another importsnt {inding was the priméry place of f£aith as the
means of, or the gondition of, the receiving of righteousness. Large
portions of Paul's epistles, especially Galatians and Remans, were
devoted specifically to this problem. Seen often were Paul's arguments
to prove the absolute necessity of faith to the one who would have right-
eousness, While there may be found a form of righteousness according to
the old understanding through obedience to the law, the dikacocivh @eol
the true righteousness is utterly impossible by law, Paul argued. Law's
purpose, as revealed by Paul, was to show exactly this impossibility,
the inability of men to perfectly obey to the attaimment of én earned
righteousness.,

Paul insisted that the crux of this faith is Jesus Christ, He is
the grounds for God's action and the basis for faith., Paul proved that

the propitiatory death of Christ is the foundation upon which a righteous
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God may with justice offer the stending c¢f rightecusness to those who
place trust in Jesus Christ, As a righteous Judge, Ged does not pronounce
just, without a basis in fact by which such a pronouncement can be made
with justice., Jesus Christ crucified is that basis, sud the relationship
underlying Paul®s cenception of these words is given by God on condition
of faith in Jesus Christ, God'e gift on this condition establishes the
believer in & relationshijp of acceptableness before God, whereupon he
may truly be called dikaces . It was seen that faith in anything other
than Jesus Christ and righteousness Ly God's free grace was placed by

Paul in the category of works and is incapable of bringing righteousness,
11, CONCLUSIGHS

Having found these facts, the following conclusions were formulated

regarding the problem of this thesis.

Understanding of the terms. Although the werds of the & n

family cannot be divorced from their forensic background and the judicial
atmosphere of their common use, Paul's use of these words must be under-
stood in terms of a God-man relationship. l&qutoww;q is the standing

of a man before God in a right, acceptable relationship..AgkaJéu is the
action of God in pronouncing that status, and in treating man accordingly.
Q' §’kacos is the man upon whort such a decree has been passed, and who

is established in such a relationship.

The spiritual reguirement. It was found that &kaces is the one

believing in Christ., Upon no other basis could Paul call one a truly
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righteous man, Therefore it was concluded that the spiritual quality
required of the righteous man iz faith in Jesus Christ, This alone was
Paul's understanding of the pre-requisite; to conclude other spiritual
requiremenits would be to fall back into righteousness of works which have
no power to bring §(kacosdvn Osov. And it is this righteousness of
God which was found to be the spiritual result,; a right relationship of

acceptableness before God.

The moral and ethical expectations. The terms clustered around

the §kn root were discovered to be basically forensic in nature. It
was seen in the study that Paul's concept was strikingly Christian, and
added the dimension of the God-man relationship to the usual understand-
ing of that time. As Paul employed these terms in discussing this
relationship, the judicial feeling was definitely present. When he worked
with these words, Paul was concernedkprimarily with man's right relation~
ship to God. He expounded its basis in Jesus Chirist using these words.
He fought to prove that it was only God's gracious action and the condi-
tion of faith by man which established this standing, again using the
words of the gc@r\ family., But investigation proved that Paul rarely
used these forensically based words to discuss moral and ethical conduct.
Though occasionally these problems were in the background, they were not
directly considered in Paul's discussion of righteousness and 0° §ckacos.
Because the terms refer primarily to man's right relationship to
God and its establishment, it was concluded that no final determination

can be made concerning the moral and ethical expectations which Paul
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held for the fkacos man, based upon the study of the §ekn family
itself, To establish this reguires a broader field of study.

Based upon the above conclusion, it is recommended therefore that
consideration for further research be given to the preblem of the relation-
ship of the entire field of soteriology to the field of ethics and morals

in the Biblieal context.
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APPENDIX A
Al KH IN THE SEPTUAGINT

Bnclosed im this appendix is the table which is the compilation of
the research done to ascertain and evaluate the uses and relationships of
the words of the family of the root §ckn in the Septuagint, with a

summary of the table snd a statement of basic conclusion.
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Ge. 6:9
7:1
18:2

23
24
2l
25
25
26
28
20:4

Ex, 9:27
18:21
23:7

B

Le. 19:36
Na. 23:10
De, 4:8
16:18
19
20
25:1
15
15
32:4
I Sa, 2:2

9
24:18 (17)

II Sa, 4:11
I XKi, 2:32
8:32
IT ¥i. 10:9
II Ch, 6:23
12:6
I Es, 4:39
II Es. 9:15
Ne. 9:8
5
To. 3:

NE=ENODNDNDOW

N

I. TOE TABLE

fc/K ac oS

Relates to:

Noah

11
people of Sodom
L]
Li]
"
1]
(1]
"
1]

nation (Abimilech)
Jehovah
Judges under Moses
type of people

f

weights and measures
type of man

statutes and ordinances
Judgemant

type of people

what you shall do
type of man

weight

measure

God

Jehovah

His hsly ones

David

a person

two men

people

all the people

a man

Jehovah

Jehovah

1)
Lord
the Lord's works
His judgements
type of people
Tobit

Translation (ASV)

righteous
11

H
n
L
L
"
L]
"
(1]
”
t

men of truth
righteous

L]
Just

righteous
#

1
#

Just
righteous
Jjust
Just
Just
holy
"

righteous

"

"

2]

[1]

ki

"

righteous
Just



Haferencs

Te., 9:6
13:6
13:13

i3
14:9
EBs, 1:1
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G a it
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BO bed faad b pmd feet feud

®e 49 » &n ee 3 o2

2w

by ho )
~F Wi a4
£ L) £l a8
P AIE R ek R feh
ot

LN §

7

36135 {or 4)
7
16

Juﬁ<q.co.f

Helates to:

a man
people
it

L)

a person

Jdob

Job

Jobh

type of people
"my cause®

a stamdard

a man

Job {of himself)
a person

Job {of himself)
a man

a man

Job {of himself)
man

men

type of people
k4
£

men
a man
type of people

balance {re: judgment)

Job
Joh
Job
Job
a man

fiod

of Job

of Job

God

type of people
#?

Translation {ASY)

upright
kil
(4]
righteous
%
righteousness
Just
righteous
innocent
righteous
justified
Just
righteous
8

innocent

righteous
needy or meek

Just
Justify
Just

even
righteous
Justified
Jjust
righteous

righteocus
righteousness
righteous
righteousness
righteous
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db,

Ps,

36:17
37:23
40:3 (&)
1:5
6
2:12
5:12
7:9
10 (9)

§ L/Ka..c oS

Relates to:

Judgment

God

of Job

type of people
1]

type of people
”

God

type of people

type of people

God

"generation"

type of people
1]

God
type of people

Translation (ASY)

Jjustice

righteous

justified

righteous
H

righteous

righteous
t

L]

the just

righteous
n

f
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Heference Helates to: Transiation {(ASV)
Ps, 116:5 God righteous
118:15 type of people "
o0 o 14
11 9 : 137 " H]
125 :3 0 3 " §t
120:4 God "
139:5
140:13 type of people w
141 5 4 i
149 '? " §t
145:17 Jehovah o
146:8 type of people “
Pr, 1:14 " the innocent
2:16
3:9
32 type of people apright
33 " vighteons
!} : 18 £ 131
25 manmer ¢f conduct Plook right on"
6:17 hlood innocent
9:9 a mai righteous
10:3 type of people "
6 " ]
7 i) £
11 " 141
3.6 " "
17 life
18
20 type of people righteous
21 L] ”"
22 £
24 " righteous
25 1} 4
28 1] ¢
30 LH 11
31 1 L4
32 LH] "
11:1 weight Just
4 éB; type of people upright
7 6 1" n
8 " righteous
9 L L1}
10 " 1
10 {11) * upright

(%
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Pr., 11:16
18
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23
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[\
(9]

26

RO

19:22
3018
21:2

12
15
18
26
23:24%
3G

$‘¢7<a~(o;§

Relates to:

manner of life
1"

type of people
H

1"
"
”°
"

a man
type of people
manuer of life
type of people

type of people
a kind of man
type of people

type of people
L4

type of people
1

1%
"
11
"
i
lips
type of people
£

i
L1

a man
a man
a king
way of living
a standard
1
a man
type of people
1}

ﬂ
L

Translation (ASV)

righteousness
1

righteous
11}
1
&
"
&t
"
1 1]

righteousness
righteous

righteous
"

L3

righteous
"

righteous
upright

righteous
111

111
L]
"
"
§t
1
"
t
just
Jjust

right
righteousness
Justice
righteous

13

[1]

1

"

56
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character and conduct of persons or God, or to the basis and standards

for characier and conduet,



APPENDIX B

THE RIGHTEGUSNESS OF GOD

Enclosed in this appendix are various quotations which were found

to be of significant value in the understanding of S(K@LOUW}VQ B0l .

The

"By means of faith the believer is united to Jesus Christ so that
his sin is placed upon the Savior., In Christ the penalty of sin is
paid, all the reguirements of divine law are fulfilled, and Christ's
righteousness is imparted to the believer and he stands justified
before God., . .

Through union with Christ, the believer is the recipient of
dikaiosune theou, God's Kind of rightecusness. In Romans this right-
eousness which is of divine quality is set forth in contrast to law
righteousness, works righteousness, and human righteousness of every
kind, Fer Paul, only the divine righteousness can save men.

God's kind ¢f rightecusness has its source in God., It is provided
through Jesus Christ, It reaches man's deepest need. It satisfies
all the demands of divine law and is the result of our justification.
It embraces all the benefits that come te¢ the believer,

God!s kind of righteousness produces a ch nge both in the status
and in the character of the person who believes, For Paul these
two results of faith are inseparable. Those who are justified are no
longer servants of sin, Christ paid the penalty of sin, and he also
broke its power; hence there is operative in those who are in Christ
Jesus & new principle which overcomes the principle of sin and death.
Findlay says, 'The so-called "juristic" and "ethical" theories of the
Atonerntent are complementary to each other; Paul passes from one to
the other with no sense of discrepancy.'"

Boyce W, Blackwelder, Toward Understanding Paul {Anderson, Ind.:
Warner Press, 1961), pp. 68-69.

On Romans 3:21-26. "'By a righteousness of God,' he says in
effect, 'I mean a righteousness through faith of Christ, unto all
believers in Chriet.'! God's righteousness, in St, Paul's sense, does
not appear to signify God's personal righteousness, or our personal
righteousness conceived of as well pleasing to God, but a righteous—
ness which God gives to those who believe in Jesus; an gbjective
righteousness we may call it, not in us, but as it were hovering
over us, It seems to he something original the apostle has in mind,
for he labours to express hisg thought about it by a variety of phrases:
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saying, . g. that it is a righteousness apart from law, and yet a
righteousness witnessed to both by law and by prophets, how or where,
he does not here state, Further, he represents it as given to faith,
Faith is its sole condition, therefore it is given to all who believe,
Jew and Gentile alike. Again he speaks of men as made pa partakers of
God*s righteousness, dikaicwnenoi, !'justified,! freely, by his grace,
which is as much as to say that the righteousness in question is a
gift of divine love offered freely to all who ®elieve in Jesus.

Apart from law this righteousness of God is revealed, according
to the apostle, who lays great stress on the doctrine, as he feels
that otherwise God and salvation would be a monopoly of the Jews."

Alexander Balmain Bruce, St. Paul's Conception of Christianity

(New York: Charles Scribner's Sona, 1898), pp. 114-115,

YRighteousness in the biblical sense is a condition of rightness
the standard of which is God, which is estimated according to the
divine standard, which shows itself in behaviour conformable to Ged,
and has to do above all things with its relation to God, and with
the walk before Him, It is, and it is called, dikaiosqgé theou -~
righteousness as it belongs to God and is of value before Him,"

"Used of God Himself, dikaios designates before all Hiz bearing
towards mankind, and also His doings . , . as answering to the norm
once for all estublished in and with Himself, so that holiness, in
which God's nature magifests itself, is the presupposition of right-
eousness,

Hermann Cremer, Biblice~Theological Lexicon of New Testament

Greel, trans, William Urwick {third Eng11sh edition; Edlnburgh 7. &
T. Clark, 1896), pp. 184, 187.

YAccording to 3t. Paul the manifestation of the Divine righteous-
ness takes a number of different forms, Four of these may be spec~
ified. (1) It is seen in the fidelity with which God fulfils His
promises (Rom. iii. 3, %), (2) It is seen in the punishment which
God metes out upon sin, especially the great final punishment . . .,
(Rom. ii. 5). Wrath is only the reaction of the Divine righteousness
when it comes into collision with sin. (3) There is one signal
manifestation of righteousness, the nature of which it is difficult
for us wholly to grasp, in the Death of Christ. We are going further
than we have warrant for if we set the Love of God in opposition to
His Justice; but we have the express warrant of Rom., iii. 25, 26 for
regarding the Death on Calvary as a culminating exhibition of the
Divine righteousness, an exhibition which in some mysterious way
explains and justifies the apparent slumbering of Bivine resentment
against sin, The inadequate punishment hitherto inflicted upon sin,
the long reprieve which had been allowed man-~kind to induce them to
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repent, all looked forward as it were to that culminating event,
Without it they could not have been; but the shadow of it was cast
before, and the prospect of it made tkem possible. {4) There is a
further link of connexion between what is said as to the death of
Christ on Calvary and the leading proposition laid down in these
verses (i, 16, 17) as to a righteousness of God apprehended by faith.
The Death of Christ is of the nature of a sacrifice and acts as an
hilasterion (iii. 25 q.v.) by virtue of which the Righteousness of
God which reaches its culminating expression in it becomes capable
of wide diffusion amongst men, This is the great 'going forth' of
the Divine Righteousness, and it embraces in its scope all believers.
The essence of it, however, is-=-at least at first, whatever it may
be ultimately--that it consists not in making men actually righteous
but in *justifying! or ireating them as if they were righteous.”
William Sanday and Arthur C. Headlam, A Critical and Exegetical
Cormentary on the Epistle To The Romans (Vol. XXXII of The Internetional
Critical Commentary, eds, Charles A, Briggs, Samuel R. Driver, and
Alfred Plummer. 43 vols.; New York: Charles Scribner's Sons, 1903),

P 35,




APPENDIX C

/\oyc/jg,u,a.t : A BRIEF WORD STUDY

" /\oyc’jcy«ac, derived from Mdyos, account; Aeyw, to put together,
to count = to oceupy oneself with reckonings, with calculation.
I) To reckon or count ~—Aosyifec®ac T Tcve , to reckon
anything to & person, t¢ put to his account, either in his favour or
as what he must be answerable for. . . .
II) To reckon, to walue or esteem, to take for . . .
11Y) To account, to conclude or infer, to believe . . .
IV) To consider."
Hermann Cremer, Biblico~Theological Lexicon of New YTestament
Greek, trans, William Urwick {third English edition; Edinburgh: T. & T.
Clark, 1896), pp. 398f.

Re: )ortlja/ca,c = 1, to reason, to reckon or number
2. to esteem, or regard as something, to number as belonging to a
certain class of things
5. used in more general sense = purposing, devising, considering,
thinking, etc.
4, to set to one's account, to number ameng the things belonging
to a man, or chargeable upon him,

"It is laying anything to one's charge, and treating him according-
ly. It produces no change in the individual to whom the imputation
is made; it simply alters his relation to the law., . . . Whether the
Bible actually teaches that there is an imputation of either sin or
righteousness, t¢ any to whom it does not personally belong is
another guestion,"

Charles Hodge, Commentary on the Epistle to ihe Romans (New York:

A. C. Armstrong and 3on, 1906), pp. 165-16h.

On Galatians 3:6: "Thus Abraham believed God, and his act of
faith was placed to his account in value as righteousness, He be-
lieved God and his act of faith was credited to him for righteousness.
He believed God and his act of faith was placed on deposit for him
and evaluated as righteousness. He believed God and his act of faith
was computed as to its value, and there was placed to his account,
righteousness., PFinally, he believed God, and his act of faith was
credited to him, resulting in righteousness,

All this does not mean, however, that Abraham's act of faith was
looked upon as a meritorious action deserving of reward. It was not
viewed as a good work by God and rewarded by the bestowal of
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righteousness.,

That would be salvetion by works, But the fact that
Abraham cast off all dependence upon good werks asz a means of finding
acceptance with God, and accepted God's way of bestowing salvatien,
was answered by God in giving him that salvation, Abrahem simply put
himself in the place where a rightecus God could offer kim salvation

upon the basis of justice satisfied, and im pure grace.
put righteousness ito his account.

God therefore

He evalusted Abraham's aet of faith
as that which made it possible for Him ig give him galvation.”

Kenneth S, Wuest, Galatians in the Greek New Testament {Grand
Rapids, Michigan: Wi, B, Berdmans Publishing Co., 194%}, pp. 59-90.




	Digital Commons @ George Fox University
	1-1-1967

	Paul's Concept of the Righteous Man: A Study in Words of the Root Dikh
	Damon D. Heinrich

	doc00545720190723150800
	doc00545820190723150811
	doc00545920190723150823
	doc00546020190723150837
	doc00546220190723151012
	doc00546320190723151035

