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QUAKER STUDIES
The spiritual Light pervades all. Shining in the evolved person, it transforms superficial
individuals into characters of depth, purpose, and spirituality (p. 140).

(An appendix contains a useful discussion of metaphor, as understood by evolutio
nary psychologists and philosophers, which makes the point that all our language for
spiritual things has to be metaphorical.)
I have hinted already at a tension in the book between evocative description and
over-clear logical distinctions. Williams herselfadmits to occasionally simplifYing (p.
183 n. 364), aware that she may not be doing Protestantism justice. But she has a
polemical purpose here, and perhaps in America, from where she writes, she has
something to be polemical about. The distinctiveness of Quakerism has so rarely
been emphasised and clarified that a bold propagation of it like hers has to be wel
come. So my real question about the book is not whether it is really fair to ortho
doxy, but whether it does full justice to the Quaker distinctiveness. The emphasis on
the Light as the central and distinguishing theme of Quakerism is surely sound. But
the tendency to reduce this to a 'doctrine' which Quakers 'believe', and which then
makes it comparable to other faiths that give priority to doctrine, blurs this very
theme. I have given one example already, where the 'theology' of Quakers is said to
'follow logically' from the 'fundamental doctrine' of the Light (p. 61). Another, in
the concluding chapter, reads,
This theology has consequences, logically entailed corollaries. If everyone has the Light
within them then treating anyone violently must be rejected, for everyone warrants
respect (p. 138) .

To many modem Quakers this may well seem unexceptional, or perhaps pleasingly
concise. But it sits uncomfortably with the early Quaker thinking that Williams has
been largely drawing on. She even quotes Barclay on this very point, though she is
aware of the irony of her doing so 'as a philosopher myself.
If you want to make a man a useless fool, teach him logic and philosophy. Before that
he may have been fit for something, but after it he will be good for nothing but
speaking nonsense (p. 28).

Barclay's own writing shows that he himself was no fool in logic, so he must have
been joking. But he had a serious point. The wisdom needed to illuminate and guide
a life cannot be gained by logical inference. It can be gained only by opening
yourself to the truth that the Light will show you, and then holding on to it and
'obeying' it. It is a process of experience and life, not of reflective thought. Thought
can then be applied to this process to clarifY what is going on, as Barclay does so well
in his Apology, and as Williams does here. But it has to be distinguished from the
fundamental insights on which Quakerism is based. If the two are confused, the
insight and the reflection, our understanding of Quakerism gets distorted. Quaker
life, for example, can be described as attempting to follow certain 'rules' which are
derived logically from basic 'doctrines' (p. 61) rather than flowing naturally from the
understanding and desire transformed by the Spirit. It also leads to the artificiality of
acting according to how you think you should act. Notice the process at work here:
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Furthem1ore, if everyone has a measure of the Light, then logically, everyone deserves
equal respect. To live as if everyone deserves equal respect results in the Quaker
testimonies of equality, truth-telling. . . simplicity . . . and peace (p. 61).

But to 'live as if people are a certain way when actually they are not, or not found to
be, is not to act truthfully, and not to act on the basis of experience. So something
has gone amiss in the way Quakerism is being described. This could be prevented, I
think, by paying closer attention to the basic experience of the Light, as this was
understood by early Friends. Williams gets near to it:
In us, the Spirit does three fundamental things. First, it reveals itself. . . Second, the
Spirit transforms us . . . Third, some transformed people carry the good news to others
(pp. 1 36-37).

Yes, but it does these things by first showing people themselves. That is, it makes
them aware of what they are doing and who they really are. This self-knowledge
frees them from self-deception and false idols, which inflame desire, the 'four
dispositions' (p. 137), which had led them to act wrongly. They are free to see reality
as it is (as in Zen), to see 'the truth', as early Friends put it. It is a truth fundamental
to their life, but they had previously turned a blind eye to it. So when the Light
shows them the truth, and they accept it, it transforms their life. This is then the basis
for their action in the world. They will act from the new understanding and the new
desire that the Spirit has brought about in their hearts, without any need to consult
doctrines or ethical rules.
This understanding would correct and complement Williams' work, I feel. It
would not undermine it. As it stands, it is a strong and clear-headed presentation of
what Quakerism today is, and can be.
Rex Ambler
Silverdale, Lancashire
England
MILLIGAN, E. H., Biographical Dictionary of British Quakers in Commerce and Industry
1775-19 20 (York: Sessions Book Trust, 2007), pp. 606. ISBN 978-1-8507-2367-7,
Paper, £30.
It is difficult to overstate the importance ofTed Milligan's authoritative reference
work for students oflate eighteenth- and nineteenth-century British Quakerism and,
more widely, for social, economic and family historians working on this period. The
disproportionate importance of Friends (relative to their numbers) in the economic
life of the British Isles at the time is well known so I believe there is a place for this
book in every university and major public library in the English-speaking world. At
the extraordinarily modest cover price there is really no reason not to buy it! Very
many individual scholars and Friends will also want to own it and certainly the
W oodbrooke Library copies are already well used.
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There are approximately 2800 biographical entries and the period covered usefully
extends and complements the 1860-1980 scope of David J. Taylor's Dictionary cif
Business Biography (6 vols.; London: Butterworths, 1984-86). The entries are largely
based on the (unpublished) Dictionary of Quaker Biography which is accessible only in
typescript form at Haverford and Swarthmore Colleges in Philadelphia and Friends
House in London, with a further copy in the author's own possession. Typical ofthe
author's attention to details are the indexes of illustrations, occupations, places,
apprentice masters and schools attended. It is very useful to be able to 'disambiguate'
identically named individuals (e.g. the five John Thistlethwaites) and trace family
relationships.
Importantly, the author acknowledges the limitations ofhis work in the Prologue;
for example, coverage is almost exclusively male, salaried employees are omitted, as
are fam1ers and the professions. Thus the four sons of Emmanuel Cooper and Alfred
Waterhouse's son Edwin, who founded the accountancy firms Cooper Bros and
Price Waterhouse respectively, are mentioned only in passing in their fathers' entries.
Loosely affiliated and disowned Friends are also beyond scope, thus excluding such
personal favourites as Sampson Hanbury, gentleman brewer and Master of the
Puckeridge Hunt in the 1820s, and James Humard, Colchester brewer and poet of
the 1860s. The entries are heavily reliant on secondary sources, but as the author also
says, the book is not so much an end product as a stepping-off point for further work.
The value of the book is considerably enhanced by the illustrations and accom
panying essays and appendices on, inter alia, the Quaker background and calendar,
Books ofDiscipline and local and regional structures.
Until the projected digital version of the full Dictionary cif Quaker Biography
becomes available, Ted Milligan's book must remain the standard work. It has
'broken the ice' and will provide a stimulus for research in Quaker Studies, as well as
much enjoyment for readers, for many years to come.
Ian C. Jackson
Librarian, Woodbrooke Quaker Study Centre
Birmingham
England
YOUNT, D., How the Quakers Invented America (Lanham, MD: Rowman &
Littlefield, 2007), pp. 159. ISBN 978-0-7425-5833-5, Cloth, £12.99.
GUITON, G., The Growth and Development cif Quaker Testimony, 1652-1661 and
1960-1994: Conflict, Non- Violence, and Conciliation (Lewiston, NY: Edwin Mellen
Press, 2005), pp. 520. ISBN 0-7734-6002-0, Cloth, £84.95, $139.95.
These are two very contrasting books despite both outwardly dealing with the his
torical nature of Quakerism: one is an attempt to look at the 'essence' of the United
States in relation to the nature of the Quaker faith; the other looks at the practical
application of Quaker 'ideology' during two different petiods ofhistory. It might be
expected that the scholarship in one is reflected in the reflective thought of the other

BOOK REVIEWS

1 25

in an exploration of the Quaker (and other) present. This is not the case. David
ount has produced a book which considers basic tenets of Quaker thought, includ
ing 'equality' and 'tolerance', as well as attitudes to sport, leisure and personal names
and then seeks to find in them the origins of modern America. At some points this is
a politically motivated task: he suggests, for example, that the US constitution is of
Quaker origin because it is based upon the Massachusetts constitution. On the other
hand the centre of the book explains in a simple yet non-patronising manner the
nature of Quakerism, setting it into the general context of Christian worship and
demonstrating its clear independence of structured Christianity. It is probably here
that the book has its strengths. The first part does not rise above the level of'fireside'
musings. To argue that American identity is a Quaker identity is no different to
arguing that English identity is so too. The attributes ascribed to Americans fit the
English character and probably to differing degrees everyone else too, and thus only
work if we come to believe that there is a unique 'American character and way of
life'. The book is much stronger the more closely it relates to specific, modem
worship and thought and links to Thoreau and other contributors to the American
psyche.
Guiton's book takes the difficult task of connecting two time periods three
centuries apart. If one of my students suggested such a project to me, I would
probably try to dissuade them and guide them towards looking at one or the other
period. Nevertheless this ambition is worth it. The work looks at the traumatic
period of construction, when under the cloud of a reconstructing society the
Quakers first made their mark on English thought, only to be cast into the great wen
of disappointment: the Restoration. The latter forced a massive reconstruction ofthe
being of the Quakers and turned them towards eschewing carnal weaponry, but not
away from radicalism.
Quaker religious and physical radicalism carried the revolutionary idea forward
into the increasingly hostile post-revolutionary period, and enabled the development
of the religious pluralism of the failed Episcopal Restoration. This is an important
qualification in itsel£ The Quakers of the 1660s could be seen as withdrawing from
the material world into a spiritual and introverted existence. Indeed some of the
other sects that were born of revolution faded away in just such a manner at the
revolution's end: Quaker survival and development suggests that the revolution itself
was not completely ended by the return ofa monarchy. Moreover, this development
of a new testimony is important for the role of Quakers in the modem world and
from this premise Guiton takes on the second part of the book. He looks at how the
Quaker reaction to the Restoration enabled them to play a central role in twentieth
century issues, using as his case study South Africa during Apartheid. Guiton defines
six active roles: conflict resolution; mediation; legal support; health work; and service
with the police liaison committees and conmmnity development, all conducted
within the definition of apartheid as a 'military setting'. The argument of the book is
that the experience of the 1650s and 1660s enabled Quakers to play a role in con
flicts that is unique: with their anti-formalism being of particular value in dealing with
situations where structured organisations of belief systems might raise ire or mistrust.
y

