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Despite the classification of this law as perfect, it requires
the ingredient of practical works in order to be fulfilled
(teleite, 2:8). Blessing follows the "effectual doer," not
the "forgetful hearer" (1:25). Thus James used '"perfect" to
identify the ultimate, divine standard of freedom which would
bring blessing and approval when personally implemented.

The fourth reference, in James 2:22, summarizes

Abraham's surrender of Isaac by stating, '"You see that faith
was working with his works, and as a result of the works,

faith was perfected [eteleiothe]." Several other concepts in

the passage describe the relationship between faith and works.
Works serve as agents giving evidence to faith (v. 18). Faith
in isolation of works (vv. 17,25) prevents justification (v. 24)
and is thus useless or dead (vv. 20,26). By these contextual
correlations the apostle implied that for faith to be perfect
it must be made complete, united with works.133 Even demons
practiced belief without works (2:19). Faith in isolation of
practical concern comprised futility. Thus perfect in this
passage 1mplies unity with an essential counterpart.

The last mention of perfection appears in James 3:2:

For we all stumble in many ways. If any one does not

stumble in what he says, he is a perfect [teleios]

man, able to bridle the whole body as well.

The context indicates that perfection is the antithesis of

133In 2:23 the author noted the fulfillment of Scripture
with rather than the stronger teleo. With this distinc-
tion he retained a bold emphasis in the argument for completing
faith by works. If he had used teleo for fulfillment, the stress
on perfection in 2:22 would have been weakened.



79
stumbling. Stumbling suggests ungainly movement of the legs,
a failure to reckon with the terrain. Peffection, on the other
hand, involves the ability to 'bridle'" or control movement.
Control is illustrated in verses 3 and 4 by horses' bits and
ships' rudders. These correspond to the profound influence
of the small human tongue.

Attainment of perfection in speech-control appears to
be beyond nope: '"For every species of beasts . . . has been
tamed by the human race. But no one can tame the tongue I
(vv. 7-8). Double-talk seemed inevitable (vv. 9-11). Yet
James did not despair of attaining such self-control. He only
defied the effectiveness of self-improvement techniques to reach
this goal. By submitting to God the double-minded might be
purified.134

Thus perfection in James connotes maturity demonstrated

135 James felt justified in locating

by self-control in speech.
perfection in a small zone because mastery of this area led
to mastery of the whole body. Feasibility of such perfection
depends upon purification by God.

Summary. Perfection in James' epistle reflects a wider
Summary 1

variety of connotations than seen in Hebrews or in Philippians.

134Cf. Lange and Van Oosterzee, The Epistle General
of James, p. 94.

135The writer differs with Ropes' statement that ''the
idea of 'maturity,' 'adult growth,' either physical (lleb. 5:14;
I Cor. 14:20) or spiritual (I Cor. 2:6; 13:11; Col. 1:28; 4:12),
does not seem present in James' use, which is rather akin to
that of Mt. 5:48; 19:21," Ropes, p. 138.
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The Philippians concept of ultimate or divine perfection
corresponds with the perfect gift from a divine source
(Jas. 1:17). The Hebrews concept of long-awaited fulfillment
corresponds with the perfect law which now truly liberates
(Jas. 1:25). Beyond these shades of meaning lies the connota-
tion of completion. In James 1:4, the second use of perfection
suggests '‘completely equipped'" through the process of trials.
Faith becomes functionally complete when joined with works
(2:22). Complete maturity evident in self-control is sug-
gested by the final usage, in James 3:2. These last three
references in the category of completion correspond respectively
to the related themes of trials, works, and maturity. Perfec-
tion formed a crucial role in the message of James as he

exhorted readers to discover the life of a completed Christian.

Matthew 5:48

One of the most incisive references to perfection was
made by Jesus 1in Matthew 5:48: ”Thefefore you are to be
perfect [teleioil], as your heavenly Father is perfect [teleios]."
Earle describes this standard as '"only a counsel of despair,"
unless modified from its abolute sense.136 The context pro-
vides certain modifying factors which should be examined.

The chapter climaxed by this verse contains numerous

instructions which jarred Jesus' audience from the usual cultural

code. Blessing ascribed to the poor in spirit (v. 3), the

136Ralph Earle, '"Matthew,'" Matthew to Acts, Vol. IV,
Wesleyan Bible Commentary, ed. Charles W. Carter (Grand Rapids:
Eerdmans, 1969), p. 35.
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mourning (v. 4), and to the persecuted (vv. 10-11) countered
commonly cherished values. New ripples appeared as Jesus
upset usual leniency in anger, lust, divorce, oaths, revenge,
and hate. He laid bare and censored the subtle thought prompt-
ing the admittedly wicked act. In order to gain the heritage
as '"'sons of your Father who is in heaven,'" one must replace
enemy hatred with love (v. 45). Only loving behavior would
match the pattern set by the Father, whose sunlight and rain
fell indiscriminately on evil and good, righteous and unright-
eous. To fall short of this standard was to revoke one's part
with the heavenly Father, and to join with tax-gatherers and
Gentiles (vv. 46-47).

Four elements in this context refine the implication
of perfect: first, it 1s to be contrasted with the imperfect
external customs of the day; second, it derives from super-
natural hereditary likeness; third, 1t incorporates love for
the rebel; and fourth, exclusion from celestrial sonship forms
the only alternative to being perfect.

The parallel message 1n Luke 6:35-6 retains the
emphasis on unqualified love, but alters the mention of per-
fection:

But 1love your enemies, and do good, and lend, expect-

ing nothing in return; and your reward will be great,

and you will be sons of the Most High; for He Himself
1s kind to ungrateful and evil men. Be merciful,
just as your Father is merciful.

Luke seemingly lowered the hurdle for sonship, and ''thus seems

) . 137
to express more accurately the meaning intended." 37

137 campbell, p. 730.
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But Campbell wisely continues, "It is as clearly 1impossible
for men to be merciful as God is merciful as forthem to be
perfect as God 1is perfect.”138

Christ's imperative remains overwhelmingly lofty, even
when modified from absolute perfection to a perfection of
love or mercy. Requirements of holiness (Lev. 19:2, which
is remarkably parallel to Matt. 5:48) and righteousness
(Matt. 5:20) set similarly lofty standards. Perhaps these
hold the clue to the attainment of perfection in love. Just
as God graciously enables helpless man to present himself holy
and righteous through Christ, He may also be depended on for
perfection in love (cf. Rom. 5:5).139 When, to the best of
his conscious ability, a man cooperates obediently as a channel
of God's unqualified love, then he shares in the sonship con-
tingent on perfection. Calvin offers a similar but slightly
diluted interpretation:

However distant we afe from the perfection of God,

we are said to be perfect, as he is perfect, when we

aim at the same object, which he presents to us in
himself [underscoring original].l

1381454,

139This should be viewed as a synergistic arrangement

requliring cooperation (Matt. 5:44,46,47) and obedience (I John
2:5; cf. Ora D. Lovell, "The Present Possession of Perfection
in First John'", Wesleyan Theological Journal, VIII (Spring,
1973), pp. 38-44).

140John Calvin, Commentary on a Harmony of the
Evangelists, Matthew, Mark, and Luke, Vol I, trans. William
Pringle (Grand Rapids: Eerdmans, [n.d.]), p. 308; cf. John
Peter Lange, The Gospel According to Matthew, Vol. I, A Commentary
on the Holy Scriptures, the New Testament, ed. John Peter Lange,
trans. Philip Schaff (New York: Charles Scribner's Sons, 1915),

p. 118.
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this category he listed insults, distresses, persecutions,

and difficulties (12:10). Second, perfection is marked by

an irenic adequacy. Grace (charis) and power (dunamis)

identify the supply promised by God (12:9,10). God's supportive
grace would satisfy Paul's encumbering weakness by an adequate
supply of power. Such a promise dismissed Paul's anxiety so
that he was "'well content with weakness'" (12:10). Similar to
contentment, God described His grace as '"sufficient.' Both

terms fall into the realm of perfection, specifying an irenic
adequacy or completeness. Third, the clause 'power 1s per-
fected in weakness'" finds a close parallel in the purpose clause,
"that the power of Christ may dwell in me." For Christ's power
to be perfected means that 1t resides 1in the one who suffers

weakness. A hapax legomenon is used to identify the infusion

of power, and may be more literally rendered 'to tabernacle"

144

(episkenose). These three elements from the context refine

perfection in 12:9 to imply thorough satisfaction of a deficiency

by the indwelling of God's corresponding adequacy for man

144Clarke describes this as overshadowing, Clark,

Corinthians to Revelation, under Heb. 12:9. Hughes comments,
"The Apostle seems to have in mind a picture of the power of
Christ descending upon him and taking up its abode in the frail
tabernacle of his body during the course of his earthly pilgrim-
mage (cf. 5:1), as the shechinah of the divine glory descended
upon the mercy-seat in the tabernacle of Moses during the wil-
derness wanderings of the people of Israel on their way to the
promised land. The presence of the shechinah was a guarantee
of the presence of the God of Covenant in the midst ofHis people
in all His favour, protection and power'", Hughes, p. 452. Quoting
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(e.g., power).145

Some deduce that perfection here refers to the termina-
tion of power spent in overcoming the subject's resistance
toward God. When the subject assumes a posture of full sub-
mission or weakness, the power may then be channeled '"through"
him to reach others, rather than "on'" him to produce submis-

146 Yet the natural sense of tel- root words deals with

ending as culmination rather than termination.147 For this

sion.

reason the writer disagrees with the interpretation of power
terminated 1n its exertion on the subject. Rather, perfection
refers to the fulfillment of a divine potential facilitated
by its thorough indwelling of a weak subject. This potential

1s most completely displayed when relied on most completely.148

J. H. Bernard_ (without cite), Hughes continues, '"Philo says that
the sacred skene was a symbol of God's intention to send down

to earth from heaven the perfection of His divine virtue (Quis
div. haer. 23) " Hughes, p. 453, underscoring added. _These
observations underscore the divine intensity of episkenose,

and likewise of teleitaili by parallel inference. They also link
perfection with communion with God. For further discussion,

see Sedore, p. 39.

145Plummer translates, "Where there 1s weakness, strength
reaches completeness,” because God's eternally consistent power
then becomes more distinguishable, Alfred Plummer, A Critical
and Lxegetical Commentary on the Second Epistle of St. Paul to
the Corinthians, The International Critical Commentary Series,
eds. Francis Brown and Alfred Plummer (New York: Charles
Scribner's Sons, 1915), p. 354. Calvin employed the same
emphasis: 'Perfected has a reference to the perception and
apprehension of mankind, because it is not so perfected unless
it openly shines forth, so as to receive its due praise,' John
Calvin, Commentary on the Epistles of Paul to the Corinthians,

Vol. II, trans. John Pringle (Grand Rapids: Eerdmans, 1948),
p. 378, 'underscoring original.

146 147

Sedore, p. 31. Cf. p. 44.

148One may note a strikingly similar construction 1n
John's first epistle: '"But whoever keeps His word, in him the
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NEW TESTAMENT SUMMARY

Words from the tel- root family form a key element
in the New Testament message. They describe both material
and figurative conditions. When limited to figurative
settings, three significant themes appear from an overview of
New Testament usage. While these themes resemble categories
noted in earlier connotation studies, they represent here a
more comprehensive scope, and bridge more than one book.

The first theme concerns the divine standard. Perfec-
tion involves recognizing in a subject, or drawing a subject
to, an intended standard of divine completion or fulfillment.
In Hebrews the inadequate former covenant was replaced by the
new covenant with 1its attendant aspects of perfection. Only
in the new covenant did worshipers find fulfillment of divine
standards for reconciliation foreshadowed in the old covenant

(cf. Heb. 7:11,19,22; 9:15; 10:1-2). The standard in Hebrews

is represented by reconciliation. In James 1:17 the concept

the love of God has been truly perfected [teteleiotai]. By
this we know that we are in Him" (I John 2:5). In both II
Corinthians and I John perfection pertains to a divine quality
(i.e., power and love, respectively). In each case perfection
1s described in the passive voice, '"'made perfect'" by some agency
other than the recipient, and the recipient plays a dependent
or obedient role. The recipient 1is an 1individual 1in both
verses. Lach reference links perfection with intimate com-
munion: the power of Christ dwells on the subject in II
Corinthians, and the subject abides 1In God m I Jn. The I John
passage supports an interpretation of '"make complete'" or
"thoroughly display'" for the II Corinthians use of perfection.
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of standard appears with reference to God's perfect gifts.
The gifts are complete because they meet a standard of divine
suitability. The divine standard is also related to the per-
fect law in James 1:25. The affirmation "power 1is perfected
in weakness'" (II Cor. 12:9) also involves a divine standard.
Power reaches Christ's divine standard of adequacy in man's
moment of weakness. Perfection in each of the above settings
is determined by the attainment of a divine standard.

The second theme involves the maturity of Christians.
Philippian believers were described as perfect or mature because
of a singularity of intent to pursue the call of God (Phil.
3:15). The audience of Hebrews failed the maturity test
because of inexperience, inability to discern good from evil,
and slowness to become instructors (Heb. 5:11-6:1). James
urged readers to exercise careful self-control in speech. This
would bring maturity or perfection (Jas. 3:2). As noted 1in
these instances, perfection may connote maturity as displayed
in determination and self-control.

The third theme relates to communion or fellowship.
Communion comprises the most significant theme in New Testament
perfection. In Philippians communion appears 1n Paul's deter-
mination to know Christ fully (Phil. 3:10-12). When ultimate
celestial perfection was at last achieved, it would consist
of '"the true connection with Christ, the true faith in Him,

the true knowledge of Him.”149

149Greijdanus, quoted without cite by Muller, pp. 125-26.
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Hebrews portrays Christ thoroughly identifying with
suffering humanity. Such profound communion by incarnation
qualified Him to serve as the perfected mediator (Heb. 2:10,
14,17; 5:8-9). On the basis of Christ's mediation, man can
receive a perfect or cleansed conscience (Heb. 9:9,14). He
may then '"draw near with a sincere heart in full assurance
of faith," and enter God's presence (Heb. 10:21). This '"con-
fidence to enter the holy place' (Heb. 10:19) denotes the
stunning privilege offered to man: intimate communion with
his Creator. In Hebrews the concept of perfection for man
resembles justification and forms the basis of divine fellow-
ship.

James' reference to faith perfected by works suggests
"unity with an essential counterpart'" as a connotation of
"perfect" (Jas. 2:22). Although this unity does not involve
persons, 1t nevertheless supports the concept of communion
among parties related in perfection.

The fourth key selection, Matthew 5:48, also stresses
communion in perfection. The feature which distinguished God's
perfection was His unqualified kindness toward mankind. Christ's
followers likewise were to relate to fellow-men with unqualified
kindness. This sort of communion with men would enable them

) } ) 150
to share communion in relation to God as sons.

lSOAs noted earlier, perfection closely parallels the
indwelling of Christ's adequacy in II Cor. 12:9. The concept
of indwelling also suggests communion (cf. John 17:23).
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The three themes of perfection emerging from New
Testament study intertwine to form a cohesive whole. The
remainder of the chapter will consider the inter-relationship
of these themes under the spectrum of perfection.

The element of divine standards focuses on God's
transcendence in the divine-human relationship. Divine char-
acter cannot be compromised if there is to be genuine repair
of the cosmic fracture caused by man's sinful alienation.
Recognition of the divine standard confesses what Kierkegaard
described as the infinite qualitative distinction separating
God and man. Also, this initial facet of perfection identifies
as divine the source and quality of regenerated man's adequacy,
whether in purity (Heb. 13:14) or power (II Cor. 12:9). The

divine standard forms the qualification of character to be

achieved in man. Holiness and love may be isolated as specific
reference points in the qualification.

Maturity describes man's inclination toward the
divine standard. When confronted by the standard involved
in perfection, man may respondwith ambivalence, disdain, or
with a determined singularity of intent to pursue the qualifica-
tion set by God. The degree to which a man marshals his con-
duct in pursuit of the qualification signifies the extent to
which he displays maturity pertaining to perfection. Man
admittedly 1is powerless to reach perfection conclusively. Yet
he does hold certain reins of goal-selection. He 1s responsible
to manage these reins in a course resolutely tending toward

the divine standard. Maturity represents man's volitional
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determination to cooperate in the synergistic achievement of

a divine standard.

Communion or fellowship between God and man forms the
goal of perfection. God schemed restoration of the sin-fracture
to produce fellowship. He traversed the desolate wastelands
of human ruin to place man once again in proper relation to
Him. Unimpaired communion in the vocabulary of love charac-
terizes the repaired bond between Creator and creature. Com-
munion 1is thus the goal of perfection, comprised of restored
intimacy between God and man made possible as man in mature
determination synergistically satisfies the qualification set
by the divine standard of God's character.

The study of perfection to this point has emphasized
the theoretical nature of the concept as outlined in Scripture.
Yet simply to state the theoretical nature only partially
answers the original confusion surrounding Biblical perfection.
One must also be able to examine 1ts attainability. The
following chapter forms a response to the question of attain-

ability.



CHAPTER 4
THE ATTAINABILITY OF BIBLICAL PERFECTION

The nature of perfection assumes new clarity when
examined in the Scriptures. Yet the question persists: Is
Biblical perfection humanly attainable? The purpose of this
section 1s to examine two individuals to determine whether
they match the elements of perfection assembled from 0ld and
New Testament study. Those elements consist of divine stand-
ards, maturity, devotion, and communion (including the ''pre-
sence of God" concept). Maturity and devotion should be clari-
fied to avoid confusion: maturity involves personal integrity
or discipline and an advanced comprehension of spiritual
instruction; devotion refers to submission or loyalty, especi-
ally during persecution.

One character has been selected from the 0ld Testament
and one from the New. Daniel was selected because of his
singular leadership, and because numerous episodes describe
his character in a compact section of the 0ld Testament. The
second individual, Paul, was selected because of his impact in
the early church, and because of the excellent New Testament
description of his character. In each case, biographical data

will be restricted to that included in the Biblical record.
DANIEL

The exile, Daniel, will be considered first. The
following paragraphs seek to determine from the Biblical record

91
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whether Daniel displayed perfection as described by the con-
textual studies of the 0ld and New Testaments. Although
the available material pertaining to Daniel is brief, his
experiences bring an uncommon impact because of his exile
setting. The Babylonian court was not conducive to serving

the God of Israel.

Divine Standards

The divine standards facet of perfection includes
ideal perfection found only in the character of God. Thus,
there are no references to Daniel achieving a divine character.
Lack of this sort of perfection is proper.

Divine standards also involve abilities in humans which
evidence divine origin, although they do not measure up to the
fullness of those same traits found in God. The perfection of
love in Matthew 5:43-48 and power in II Corinthians 12:9 are
illustrative. In this connection, Daniel confessed that his
portion of wisdom and insight derived thoroughly from a divine

source (2:28,30).151

Maturity

Daniel displayed perfection involving maturity 1in two
areas. When scheming commissioners and satraps tried diligently
to find cause for demoting the alien, they ''could find no
ground of accusation or evidence of corruption, inasmuch as

ne was faithful, and no negligence or corruption was to be

found in him" (4:4). Daniel's record of conduct before his

151Cf. the humility of Ps. 18:32.
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peers was flawless. Not even a technicality could be brought
against him. This high degree of personal integrity under-
scores the maturity evidenced in Daniel in his professional
responsibilities.

Discipline 1n the spiritual realm also demonstrates
maturity. Daniel showed maturity of discipline when, despite
a three-week resistance, he continued to pray in deep earnest
(10:3). One may also notespiritual maturity in his effectual

intercession (cf. 9:4 ff.).

Devotion

Daniel displayed devotion both toward menand God. When
Daniel disclosed to Nebuchadnezzar the dream of the great stat-
ue he carefully stated that his purpose was to serve the king,
not to exalt himself (2:30). His attitude showed an integrity
of loyalty, not division between service and self-aggrandizement.
Years later he stood before the same king to interpret another
dream. When he perceived that the dream prophesied decline
for Nebuchadnezzar he protested, "My lord, if only the dream
applied to those who hate you, and its interpretation to your
adversaries'" (4:19). Perhaps Daniel used flattery to avoid
reprisal for bringing a dismal interpretation. Yet his unstint-
ing honestydiminishes the probability of flattery. Daniel's
sincere submission to his ruler caused him to desire his
prosperity rather than demise.

Devotion to God appears in two situations. Soon after

he and his companions arrived at Babylon they were prescribed
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a royal diet. To eat these meals was to become defiled.
Daniel resolved to honor God (1:8). He would have sacrificed
advancement and perhaps his 1life (cf. 1:10) to maintain
devotion to God.

Daniel's devotion to God stood the test of certain
death as his Chaldean peers conspired against him. Despite a
royal edict he continued his discipline of prayer, '"kneeling
on his knees three times a day, praying and giving thanks before
his God, as he had been doing previously' (6:10). Even King
Darius acknowledged his counselor's devoted service to God
(6:20). These episodes demonstrate Daniel's pattern of integ-

rity in devotion.

Daniel's frequent prayers form the primary evidence of
his close communion with God. When Nebuchadnezzar determined
to execute all the wise men of Babylon, Daniel and his compan-
ions took recourse to prayer (2:18). Nor was this a futile
alternative. Soon God disclosed the king's dream with its
interpretation. Daniel gained prestige as well as safety. As
noted above, the Hebrew prayed on a regular schedule, even when
there were no great problems (6:10). In the same passage, he
determined to continue praying at the expense of his life.
Chapter 9 includes an extended prayer showing Daniel's depth
of intercession. He displayed confidence to approach God with

an urgent request for mercy.152

lSZCf. pp. 51-52 and 74 regarding perfection as a
basis of confidence before God.
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Revelations and visions form a secondary evidence to
Daniel's intimacy with God.153 Extensive sections in chapters
7, 8, and 10-12 tell of Daniel talking with angels, and
receiving visions and interpretations. In 7:9 he recorded
seeing the Ancient of Days. These experiences underscore
Daniel's intimacy in God's counsel.

Data from the life of Daniel shows that he demonstrated
perfection suggested in each of the four facets. Daniel

attained Biblical perfection. Information from the life of

Paul will be examined for the New Testament counterpart of

Daniel.
PAUL
Perfection in the Apostle Paul will be examined by
the same criteria used in Daniel's case. Evidence for this

configuration of perfection appears in the broad scope of Paul's
writing and in the book of Acts. The criterion of divine

standards will be considered first.

pPivine Standards

Paul indicated that his ministry demonstrated standards
of effectiveness only attributable to divine enablement. On
one occasion he wrote, '"We have this treasure [the Gospel of

Jesus Christ] in earthen vessels, that the surpassing greatness

153Further evidence may be found in Gabriel's report
that the exile was "highly esteemed'" before God (9:23; cf.
10:11). Such a high compliment implies close communion with
God.
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of the power may be of God and not from ourselves" (II Cor.
4:7). God's power appeared in stark relief alongside Paul's
admitted personal weakness (II Cor. 12:9-10). The following
statements show how clearly the apostle relied on divine
enablement: '"Our adequacy is from God, who also made us
adequate as servants of a new covenant" (II Cor. 3:5b-6a),
My message and my preaching were not 1n persuasive
words of wisdom, but in demonstration of the Spirit
and of power, that your faith should not rest on the
wisdom of men, but on the power of God (I Cor. 2:4-5).
As noted in the study of Daniel, divine standards
cannot reasonably be normative for the extent of human ability,
but only for the source or quality. The examples stated above

demonstrate that Paul's power in personal life and ministry

stemmed from a divine source, and thus met divine standards.

Maturity:

Maturity in Paul's life appears in his ability to
teach the doctrine of Christ and in his singular focus in
following God. At the outset of his missionary activity he
was grouped with prophets and teachers at Syrian Antioch
(Acts 13:1). In Thessalonica Paul '"reasoned with them from
the Scriptures, explaining and giving evidence' (Acts 17:2b-
3a). He reasoned, persuaded, preached, and taught while 1n
Ephesus and Rome (Acts 19:8-9 and 28:31, respectively). He
expressed to the Philippians his singularity of focus in
following God:

I press on in order that I may lay hold of that for
which also I was laid hold of by Christ Jesus
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forgetting what lies behind and reaching forward to

what lies ahead, I press on toward the goal of the

upward call of God in Christ Jesus (Phil. 3:12b-14).
Maturity evidenced by these excerpts coupled with resolute

devotion further demonstrates perfection.

Devotion

Paul's devotion appears primarily in his faithfulness
to serve Christ despite persecution. Whether harassed at
Pisidian Antioch, Iconium, Lystra, Philippi, Jerusalem, or
Rome, the apostle served his Lord resolutely (cf. Acts 13-14,
16, 21-23, 28). Imprisonment, hunger, whippings, and ship-
wrecks could not dissuade him (cf. II Cor. 6:4-5; 11:23-28).
His own life illustrated his advice to behave in '"undistracted
devotion to the Lord" (I Cor. 7:35). Even his title depicted
devotion: '"bond-servant'" (cf. Gal. 1:10; Phil. 1:1). 'The

devotion involved in perfection was faithfully demonstrated by

Paul.
Communion

Paul's communion with God appears in his practice of
prayer and in the visions he received. One of the first

descriptions of the converted Saul was, '"'Behold, he is praying"
(Acts 9:11). A few years later he joined leaders of the church
at Antioch in concerted prayer and fasting (Acts 13:1). Prayer
and praise formed the best recourse for Paul and Silas when
consigned to a Philippian jail (Acts 16:25).

Visions from God also suggest a strong link of divine
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communion. While Paul was in Corinth the Lord spoke to him
in a vision, encouraging him to speak boldly (Acts 18:9-10).
The Lord '"stood at his side'" on the night following the
Sanhedrin hearing and strengthened him with the promise of
audience at Rome also (Acts 23:11). Paul received supernatural
messages on two other occasions as well, although God's voice
or person was not directly apparent. When deliberating about
God's direction at Troas, Paul received a dream guiding him
to sail for Macedonia (Acts 16:9). Later an angel appeared to
him promising safety during the heavy storm at sea (Acts 27:
23-24). In Colossians Paul refers twice to the impact of
revelation as it influenced his understanding of the Gospel
(Col. 1:12) and caused him to visit Jerusalem (Col. 2:2).154

Paul was committed to expanding his bond of fellowship
with Christ. He confirmed his determination with this 1life
motto: "That I may know Him" (Phil. 3:10).

Paul, like Daniel, demonstrated perfection according
to the four criteria which emerged from Biblical study. The
attainability of Biblical perfection is thus sustained. A

theological synthesis of Biblical perfection will be discussed

in the following chapter.

154Paul's vision on the Damascus road (Acts 9:3-6) and
the vision while blind in Damascus (Acts 9:12) have been
omitted since they occurred so early in his relationship with
Christ. Larly reference to prayer (Acts 9:11) may be discounted
for the same reason, except that prayer (unlike visions) involves
an act of the will. When appearing soon after one's conversion,
prayer gives stronger evidence to communion than do visions.



CHAPTELR 5
A THEOLOGICAL SYNTHESIS

Any adequate theology demands sound understanding of
the Biblical concept of perfection. Sheer weight of usage
in Scripture requires that attention be given to this topic.
In the O0ld Testament alone, Turner observes:
Of the more than 1,000 occurrences of synonyms denoting
some phase of perfection, at least 80 refer to man's
character. God's ideals for man, as reflected in
synonyms for perfection, are too prominent in the
0l1d Testament to be ignored.l55
Perfection deserves careful study because of the "wistful
desire'" evoked by it in '"orthodox and sectarian alike.”156
Man's innate desire to achieve the ideal stirs a longing to
understand what constitutes ideal existence, and what is the
expectation to which he may aspire.
This chapter will attempt to coalesce the analysis of
perfection in earlier chapters. Unlike prior chapters, this
section will give greater emphasis to the views of various

theologians. The synthesis will pursue the nature and attain-

ability of the Biblical ideal.

155Turner, The Vision Which Transforms, p. 51.

156Fredric Platt, "Perfection (Christian),'" Encylopedia
of Religion and Ethics, ed. James Hastings, Vol. IX (New York:
Charles Scribner's Sons, 1928), p. 728.
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THE NATURE OF BIBLICAL PERFECTION

Four facets comprise the nature of Biblical perfection:
it derives from divine standards, it forges a mandate for
maturity, 1t demands devotion, and it facilitates communion.
Some would include glorifyving God as a further facet of per-

fection, since it represents man's ultimate goal.lS/

Perfection Derives From Divine Standards

The character of God forms the standard for perfection.
lie serves as author and judge of perfection. Thus for man

nls8 Man's

"the prelude to perfection is [his] vision of God.
perfection may satisfy divine standards of quality as it
derives from God. Yet, because of God's transcendence, man
may never profess the extent or quantity of perfection present
in the divine. The extent of man's perfection is therefore
relative 1n nature. Turner comments regarding those in the

0ld Testament described as perfect:

Their perfection is wholly derivative from the God
of Israel; man has no intrinsic merit to make himself

righteous. Those relatively righteous or '"perfect"
are so only as a result of divine grace, not of their
own merit or achievement. Perfection therefore, so

far as man is concerned, is not a concept which denotes
completeness, absoluteness, or flawlessness.l

15/”The glory of God is the end and purpose of all
creation,' Roy and Aumann, p. 23; cf. Andrew Murray's definition
of "true religion'": '"the whole heart, the whole will, the whole
life given up to the glory and service of God,'" Murray, p. 26.

158Metz, p. 21.

159Turner, The Vision Which Transforms, p. 50.
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Man demenstrates perfiection deriving irom divine standards as

e consistently cdepends on the purity and power which spring

from God.

Maturity forms an integral component of Biblical per-
fection. It suggests a natural process which eventually
reaches a predetermined level of development and persists in
further development or maturityv bevond that goal. The Bible
establishes a mandate for maturity as 1t sets perfection as the
c¢oal of Christian development. As stated by a Roman Catholic

aid to be perfect when it has all the
ol 00

theologian, "A thing 1is

tn

being, all the reality which is due it according to its mtur
For the audiences of Hebrews and Philippians, perfection con-
noted maturity with its ingredients of integrity, discipline,
and spiritual comprehension. These traits form the level of

development necessary for those who would be perfect.

Perfection Demands Devotion

Devotion emerged as an attitudinal aspect of perfection
in the 0l1d Testament study. In his discussion of perfection,

Murray appeals for the "enthusiastic devotion of the whole heart

. 161 ‘ . . _
to God." As Turner remarks, '"Perfection involves motive

L162

as much or more than performance. Devotion appears as sub-

mission or persistent loyalty Jduring adverse cilrcumstances.

160
161
162 . A o . o .
[urner, The Vision Which Transforms, p. 46, undecr-
scoring original.

Royo and Aumann, p. 121.

Murray, p. 20.
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Devotion during distress is involved in one of eight principles

of perfection assembled by Flew in The Idea of Perfection.

When Flew refers to ''the dying out of the temporal realm into
the eternal'" as a principle of perfection, he implies the

recognition that through ardent devotion even ''the Cross 1is

an integral element in the ideal life in this world.”163 Even

common agonies of earthly life may stimulate spiritual progress

164

"if accepted as media of our communion with God." Biblical

perfection demands the ingredient of such devotion.

Perfection Sanctions Communion

Flew borrows the title, "The Cult of the Passing

Moment," to describe another principle of perfection.165 For

Flew this resembles Brother Lawrence's continual '"'practice of
the presence of God.'" Roy links perfection closely with aware-

ness of God:

The one necessarily flows from the other, for if a
person is convinced that God sees him, he will
endeavor to avoid the slightest sin or imperfection
and will strive to be as recollected as possible in
God's presence. If ptoperly used, this spiritual
practice will keep the soul in a spirit of prayer
and will lead it to contemplation and intimate union
with God.166

God's presence provides the academy instructing man

163
164

Flew, p. 413.
Ibid.

16Dlrlew, p. 406, from Arthur Chandler, The Cult of the
Passing Moment (Methuen, 1914).
166

Roy and Aumann, p. 565.
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167 Yet it also constitutes the goal of all

in perfection.
development in perfection. Hebrews exuberantly announces

that because of perfection in Christ, man may now approach

the presence of God with boldness (lieb. 10). Paul's search
for confidence before God led him to discard past achievements
in favor of pursuing the intimate knowledge of Christ (Phil. 3).
God's eternal objective for man is restoration of communion
with Him. Turner observes, '"The Bible is concerned, not so
much with the production of a perfect man, but the union of

168

that man with the perfection of God." Peter Forsyth

declares:

God, though He wills that we be perfect, has not
appointed sinlessness as His object with us in this
world. His object is communion with us through
faith .. .. We do not need God chiefly as means
to our holiness. But we need God for Himself.

lie does not offer us communion to make us holy; He
makes us holy for the sake of communion.

One may infer from John Wesley's interpretation of
perfection that love forms the language of this communion:

They that love God with all their heart and all men

as themselves are scripturally perfect. And such

there surely are; otherwise the promise of God would
be a mere mockery of human weakness.170

167

168Turner, The Vision Which Transforms, p. 51.

169Peter Forsyth, Christian Perfection (1899), quoted
by Flew, p. x1ii.

170John Wesley, The Letters, IV, ed. John Telford
(London, 1931), p. 208. quoted by Harald Lindstrom, Wesley
and Sanctification: A study in the Doctrine of Salvation
(London: The Epworth Press, [n.d.]), pp. 151-52; cf. Wesley,
A Plain Account of Christian Perfection, p. 14.

Murray, p. 23.
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Perfection marks the sanction of an exquisite communion between
God and man. However, unless the perfection described in
the preceding four facets can be attained, it remains an

elusive dream, '"'a mere mockery of human weakness."
THE ATTAINABILITY OF BIBLICAL PERFECTION

The Biblical discussion of perfection does not con-
clude with material perfection. Nor does it limit itself to
remote generalities when discussing figurative perfection.
Boldly, it awards to certain men the ascription '"'perfect."
Turner clarifies such ascriptions in the 0ld Testament by
stating:

A man described as ''perfect' 1s one who 1s outstanding

for his loyalty, goodness, sincerity, righteousness,

and love, like God in these moral and ethical quali-
ties.171
Concerning New Testament usage he posits, '"The command pre-
supposed the possibility of compliance.”172 He continues:

This is not an absolute perfection, but a relative

one--man can become well-pleasing to God as a man.

A life is possible in which, by the grace of God, sin

1s no longer operativi7and every action 1s in harmony

with the law of love.'’”
Turner is not alone in his assessment of Biblical perfection,

as indicated by J. I. Packer's comments:

The Bible nowhere relates the idea of perfection
directly to law, nor equates it directly with

171
172
173

Turner, The Vision Which Transforms, p. 51.
Ibid., p. 137, regarding Matt. 5:48.
Ibid., p. 159.
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sinlessness. ... The present perfection which, accord-
ing to Scripture, some Christians attain 1s a matter
not of sinlessness, but of strong faith, joyful
patience, and overflowing love.l74

The earlier study of Philippians 3 noted that the
experience of perfection for Paul could only be viewed as
interminable during this life (cf. p. 55). Wesley echoes this

concept of dynamic perfection with the statement, "There 1is

no perfection which does not admit of a continual increase.”175

Flew appropriately reflects this in his third principle of

perfection: '"No limits can be set to the moral or spiritual

X . . . . 176
attainments of a Christian in the present life."

The examination of Daniel and Paul according to the
four-fold concept of Biblical perfection strongly endorses the
attainability of the ideal in the present life. Yet 1t must

be qualified as Flew concludes:

Our religion offers an ideal that is realizable in
time, and to beings of flesh and blood, on the con-
dition that the full ideal for human beings 1is never
to be regarded as attained in the limits of this
earthly life. It is an ideal resting on the grace
and the promises of God, a God whose command of
holiness is mocked if men regard themselves as for
ever [sic] destined to moral frustration and defeat
in their present battle.l77

174J. I. Packer, '"Perfection,'" The New Bible Dictionary,
ed. J. D. Douglas (Grand Rapids: Eerdmans, 1962), p. 967.

17SWesley, A Plain Account of Christian Perfection, p. 2.

176Flew, p. 402. He further notes a personal sense
of unworthiness as a concomitant of perfection, pp. 408ff.

1771bid., pp. 415-16.




CHAPTER 6
CONCLUSIONS

Vague expectations form a chief cause of debilitating
frustration among subordinates. When a subordinate 1is
ignorant of standards used toevaluate him, he is likely to
sense considerable anxiety. Also, he may develop incorrect
assumptions of expectations governing his role, impairing
effectiveness because of anxiety over failure to meet self-
imposed standards.

Dim notions regarding God's ideal may easily lead to
the same whirlpool of despair. The purpose of this study has
been to clarify God's intended ideal for the Christian. By
placing primary emphasis on direct analysis of Scripture
passages, rather than on historical doctrines of Christian
perfection, the writer has attempted to detect first-hand the
nature of Biblical perfection. The four emerging themes of
divine standards, maturity, devotion, and communion formed an
evaluation grid to test the attainment of perfection for two
individuals in the Bible. As a consequence of this study
the writer is left with the inescapable conclusion that Biblical
perfection represents the expectation for Christians as ordained

by God, dynamically achievable in this life, and constituting

the preeminent character of eternity.
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An examination of the Biblical doctrine of perfec-
tion, as in this study, leads to the recognition of two
imperatives. First, Biblical perfection should describe the
believer's personal commitment. As he permits his life to
be governed by divine standards, he is enabled by divine
adequacy. Exercising discipline, integrity, and attending
to spiritual instruction, he achieves perfection's mandate
for maturity. Accepting the demand for devotion, he willfully
submits to God, and maintains a determined loyalty despite
adversity. And, he welcomes and revels in the communion with
God sanctioned by perfection. The incomprehensible honor of
boldness in God's presence dwarfs any adversity one may encoun-
ter.

Second, Biblical perfection should be proclaimed boldly.
The sublime intricacies of God's provision and the expectation
of comprehensive devotion on man's part must inform men's
minds and transform men's wills. When personal commitment
links with bold proclamation, the opacity of Biblical perfec-
tion will be transfigured into a crystal doctrine which will
engender hope and erect a span of intimate communion across

the chasm separating God and man.
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