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CHAPTER ONE

INTRODUCTION

The vision of Isalah is a prophecy that is divided
thematically into sin, Jjudgment and redemption. Through-
out the first half of the vision the message 1is primarily
Judgment for the sins of the people of Judah intermingled
with prophecies of redemption; throughout the last half
of the vision the message is redemption intermingled with
prophecies of judgment,

The themes of sin, Judgment and redemption are sewn
together with the threads of creation motifs. Those
threads which are primarily connected with Judgment are
the motifs from the creation stories which deal with sin
and Jjudgmente-Yahweh as the maker of Justice, darkness,
shame, evil and death--and the state of man before that
sin--peace and rest. The motifs that are woven through
the theme of redemption--create, one God, plan declared,
word, breath, name, marriage and father--deal with
Yahweh's creative ability in the first creation and the
exodus which are reinterpreted and applied to the ser-
vant of Yahweh, the return from exile and the new crea-
tion. Gerhard von Rad attests to the fact that Isalah

used the doctrine of creation in a secondary manner.




At no point in the whole of Second Isaiah
does the doctrine of creation appear in
its own right; it never forms the main
theme of a pronouncement, nor provides the
motive of a prophetic utterance. It 1is
there, but as aprlied by the prophet in
the course of his argument %t performs
only an ancillary function.

Theodore Ludwig writes:

Discussions of Deutero-Isaiah's creation
theology have focussed largely on his
prolific use of creation terminology and
imagery as a way of describing the election
of Israel and its imminent deliverance.
Many scholars have therefore concluded with
von Rad that the creation traditions 1in
Deutero-Isaiah have no individual status
but are only ancillary to the election
tradition. "Crestion symbolism is absorbed
into Exodus symbolism," writes Anderson;
"the prophet has taken creation completely
out of the realm of mythology. For hir
crestion is a historical event in the now."

This study will analyze the creation motifs used
by Isaiah., It will attempt to show that Isaiah, first
of all, had a theology of creation that actually viewed
Yahweh as the original creator; and, secondly, that

this view was reinterpreted by Isaiah to illuminate

God's message for the practical situations of his present

time. This usage, consequently, permits the vision of
Isaiah along with the creation themes Isaiah used to be
reaprlied to our present situations.

The book of Isaiah is a much disputed book. Its
authorship has been attributed to two or more prophetic
volices from the eighth to the fourth centuries. This
has a bearing upon this study because the motifs of

creation are splattered throughout Isaiah although



they are concentrated in the last half of the book.
This dispute leads to two questions: 1) Who is the
author? and 2) What is the nature of Isaiah?

The subject of this thesis, creation, 1s also
greatly disputed. It is considered to be a major
motif of myth. If creation is a mythical motif, what
is its effect upon the message of Isaiah? In order
to answer this question, another question must be asked
first: What is myth?

This question also has bearing on another dispute
which centers around the meanirg of creation. Science
and theology have disputed its meaning for many years.
The controversy revolves around the question of the
method of origins. Did creation occur by means of evo-
lution which 1s process-oriented with or without a God
or by means of special creation which 1s word-oriented
with the power of one God. A brief consideration of
this issue will show why this present study 1is necessary.
What does Isalah have to say about the guestion of

origins?

The Authorship of Isaiah3

In 1789 Doederlein published a commentary in which
he denied that Isaiah wrote chapters 40-66. Instead a
Second Isaiah wrote these chapters. ‘'his view was held
because of the'prominence of Bab¥lon in several of the

prophecies within these chapters--chapters 473, 46 and 47,




Because Cyrus was named as the man who would allow the
Jews to return and to rebuild Jerusalem--Cyrus lived
two centuries after Isalah--scholars felt that Isaiah
could not have written the prophecies about Cyrus. The
mention of the exile in 18:20 and 52:2 caused many
scholars to conclude that these chapters were written
in Babylon near the end of the exile. Gesenius held
such a view because he determined that there were common
topics within these chapters.,
The message of Deutero-Isaiah was one of comfort.

Edward J. Young presents a synopsis of his message
to the exiles:

This "Great Unknown" . . . comforted the

exiles . . . by telling them that their God,

Yahweh, was the Creator of heaven and earth,

One who would destroy the idols, who by

means of Cyrus would free the captives and

who would bring blessing to the entire world
by that servant--Israel--whom he had chosen.

4

Another view was advocated in 1892, Bernhsrd Duhm
suggested that there were many authors involved in the
writing of Isaliah. Deutero-Isaiah only wrote chapters
40-55 and had 1lived in Phoenicia about 540 B.C., The
servant songs were written by a poet in the Jewish
community about one hundred years later and inserted
into the prophecy. Chapters 56-66 were written by a
"third" Isaiah--Trito-Isaiah--before the time of
Nehemiah's activity in Jerusalem.5

Edward J. Young presents seven reasons why Isaiah,

the son of Amoz, wrote the entire vision of Isaiah:



1) a witness from tradition, 2) a stylistic witness,

3) the Babylonian prophecies, 4) the €yrus prophecy,

5) the prose passage of chapters 36-39, 6) parallel
passages and 7) a literary witness. The witness from
tradition contains three parts. The first witness
comes from the Dead Sea scrolls. In the Isaianic scroll,
dated in the first or second century B.C., there was no
separation between chapters 39 and 40 which would be
expected if chapters U40-66 were written by different
authors.6 The only separation was at the conclusion

of chapter 33 which would suggest that Isaiah may have
been considered a bifid and thus the product of one
author, Isaiah, The second witness from tradition is
found in the Wisdom of Jesus ben Sirach or Ecclesiasti-
cus. In this second century work ben Sirach said that
Isaiah comforted those who mourned in Zion. He revealed
what was to occur to the end of time, and the hidden
things before they came to pass (Ecclesiasticus 48:24b-
25). The word ben Sirach used for comfort is the same
as that used in the Hebrew and Greek manuscripts of
Isaiah., Consequently, the authorship of the vision of
Isalah was established by the time of ben Sirach.7 The
third traditional witness to the authorship of Isaiah
comes from the New Testament. Twenty-one times in the
New lestament Isalah i1s mentioned by name in connection
with a quotation from the book of Isaiah.® Once John,

in spesking about Isaiah 6 and 53, said that Isaiah



spoke having seen the glory of Christ, At this point
John 1is declaring that Isaiah wrote both passages and
that they were results of Isaiah's vision or visions
of Christ. The conclusions from tradition, which
includes scripture itself, is that one author wrote
the vision of Isaiah and that that one author was
Isaiah Ben Amoz.

The second witness fto the authorship of this vision
involves stylistic witnesses, If chapters 40 to 66 were
written by another author other than Isaiah ben Amoz,
why did the editor not append a heading to this section
of the book as editors did to even the smallest of
prophecies such as Obadiah? Also, the perspective of
the writer is not of a person in Babylon but of someone
in Jerusalem.9 The author writes as though he is not in
Babylon. He is spatially distant from Babylon (43:14;
45:22 and 41:9; 46:11; 52:11), The trees mentioned are
native to Judea and not Babylon (44:14), The topography
mentioned in 40:4 is that of Israel and not Babylon.
Throughout chapters 40-66 the prophet presents thoughts
about Jerusalem that hint that she still stands. In fact,
62:6 actually mentions the walls as if they were standing.
It should not be surprising that the author should write
about the exile in the last half of the prophecy because
he predicted the exile many times in the first half of
the book.

A third witness for a united authorship of Isaiah




is the Babylonian prophecies found in chapters 13, 14,
and 21, If the prophecies against Babylon in chapters
L3-48 are an indication that Isalah ben Amoz did not
write chapters 40-55, then why were these three chapters
Placed where they are? Those who deny the authenticity
of Isalanic authorship in chapters 40-55 also claim that
these chapters were not written by Isaiah ben Amoz but
have no explanation for this placement of the burden of
Babylon. Young asks why a later editor would even attri-
bute these prophecies to Isaiah ben Amoz since he
prophesied a century before Babylon became a threat to
Judah.l® He notes that although chapters 13 and 14 are
not considered Isalanic the epilogues are considered to
have been written by Isaiah. Adding epilogues to proph-
ecles 1s a characteristic of prophecies considered to be
genuinely Isalanic. Another Isalanic characteristic is
the threefold command in 13:2., Young cites the phrase-
ology of verses 2-5 as characteristic of Isaiah. Young
also points out that these prophecies are used by such
prophets as Habakkuk, Zephaniah, Ezekiel and Jeremiah.

A fourth witness to the genulneness of this section
of Isaliah involves the understanding of the Cyrus prophecy.
Isalah was undoubtedly a man filled by the Holy Spirit
through whom the Holy Spirit spoke. Under such inspira-
tion Isailah could have predicted the name of the future
deliverer of his people, Cyrus. Such events had happened

before and after Issiah, most notably the prophecy by the



man of Judea of Josiah hundreds of years before it was
fulfilled. Quite often throughout this portion of the
vision of Isaiah, Yahweh says that he will do a new

thing in predicting the future. Therefore, why not
believe that Yahweh is doing Just that in predicting
Cyrus' deliverasnce? An snslysis of this passage
(L4:24-45:4) reveals three sections. The first strophe
referred to the remote past. The second strophe referred
to contemporary events in the present. The third strophe,
referring to the future, nust refer to the rerote future
because the first strophe refgrred to the distant past.

A fifth witness 1s the prose pesszase in chapters
36-39., The first two chapters are about Hezekiah's
experience with Assyria. The last two chapters are about
his dealings with Bsabylon. The oddity is that these two
p2irs of chapters =re out of chronoclogical order. This
nuance cannot have origcinated with the hings author
becsuse they are not in chronologic~l.order. Therefore,
these chepters are originol Issianic material. Young
proposes that they provide a transition between the part
of the vision that concentrated on the prophecy to Judah
affected by Assyria and the prophecy to Judah affected by
Babylon. Chapter 39 ends with the prophecy of the exile
and chapter 40 begins with 2 word of corfort. This inter-
pretation provides good insight for the explanation of
authorship of chapters 40-66.

The sixth witness concerns the parasllel passages that



appear within Isalah and between Isaiah and other prophets, °
There are several Pparallel passages that occur between
the first (1-39) and second parts of Isaiah (40-66).11
There are several passssges in Isalah that sre paralleled
in the pre-exilic prophets -- Habakkuk, Jeremiah, Zerhaniah
and Klcah, and the exilic prophet Ezekiel.l2 Of these
passages Isalah 43:1-6 and Jeremiah 30:10-11 have six
points of parallelism.13

The seventh witness from Isalah that points to its
authorship concerns the name for Yshweh used almost solely
by Isaiah, the Holy One of Israel., Twelve times in the
first 39 chapters Isailah used this term, fourteen times
in chapters 40-66.

The final witnesslu

i1s in the nature of the book of
Isajah, The heading of the prophecy is the “vision" of
Isaliah ben Amoz., In chapters 21 and 22 the prophecies

are called visions. In II Chronicles 32:32 the chronicler
referred to Isaiah's prophecy as the "vision of Isaiah."

If the book of Isalah's prophecy is classified as vision,
then the section including chapters 40-66 could be visionary.
Young proposes a time for this prophecy which would fit

this view of Isalah as a vision. At the end of his ministry
with Hezekiah, after having foretold of Babylon's supremacy
over Judah, Isalah meditated on those prophecies which

puzzled him. The resulting visions resulted in the proph-

ecies of comfort which are found in chapters 40-66,

The word for "vision" 1is ]i]‘[}. ]'1Tﬁ] is a
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noun derivative of n'IE1, which means "hesasw." It
is used in a rather exalted and special way..” [1%)
is the normal word for "1 see," being used almost four-
teen hundred times in the 014 Testament.16 FII(] is
used quite often 1n connectlon with prophecy and experi-
ences with God. 7This word is used in passages in which
God revealed messages to his prophets through vision.
This 1s noticeable in the 1life of Balaam (Nu. 24:4,16)
and Isaiah (1:1), It was used in connection with God's
revelstion through dreams in the prophecy of Laniel
(2:26; 4:5,9), It became so associated with prophecy
that in Isaiah it acquired the mesning "prophesy" (Is.
30:10). It possessed an active meaning of seeing a
revelation from Yahweh rsther than the passive sense of
receiving a revelation. It is possible that this is the
way that the term was used in Isaiahl” in the heading to
the book "which he saw" as well as some of the prophecies
throughout the book. ]i‘TE] itself 1s found in the title
of Isaiah as well as the book of prophecy by Nahum
which was 2 vision of the destruction of Nineveh. lhere-
fore, the vision of Isaiah is the message that came from
God which Isaiah saw with his spiritual eyes. John the
evangelist reflected this interpretation in charter 12
when he said, "These things Isaiah said, because he saw
His glory, snd spoke of Him" (Jn. 12:41),.

Whereas any’of these witnesses by themselves may not

be enough to bear testimony to the genulneness of Issish's
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authorship of the vision, 21l of them together carry
tremendous weight. However, the brunt of evidential

welght should rest in a faith in Yahweh who causes new

things to happen. ©Such a God could prorhecy a "new
thing before it happened. With this faith it is not
difficult to believe that Isaiah ben Amoz wrote the

complete 66 chapters called the vision of Isaiah.,

Myth

Throughout the world the literature of nations
includes stories about the origin of the world and the
objects within it. Creation is one of the major subjects
of stories that linguists and anthropologists classify as
myth.18 Myth is literature that functions in ritual,
teaching and throughout the generations of socilety.

As literature myth is considered to have been origi-
nally transmitted orally. However, as evidenced by the
tablets containing creation myths found in the ancient
libraries of the Near East -- the Gilgamesh Epic, Enuma
Elish and the Baal myth -- myth has been written.

Richard Chase states that "myth dramatizes in poetic
form the hurts and needs of a society."19 Those poetical
characteristics that are found in myth are repetition of
phrases, motifs and long passages; symbols, metaphors and
archetypes; and theme and motifs. ©f these characteristics,
Isailah used the themes and motifs of creation as well as

metaphor, symbolism and archetypes. Many of the passages
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using creation in the vision of Isasiah are poetic.
Although these literary characteristics are a part of
myth, they are not as i1mportant for the interpretation
of Isaiah as the functions in which myth was used. In

Theory of Literature Wellek and Warren write that myth

is the "spoken part of ritual."zo This connection with
ritual is not found in Isaiah. Carrol Stuhlmueller
writes:

Deutero-Isaiah offers little or no assistance

for accepting a popular or well-established

belief and feast, at the center of Israel's

pre-exilic 1ife2 honoring Yashweh as King and

cosnic creator.
Therefore, Isailah did not use creation motifs for ritual.

Myth as pedagogy was used extensively by Isailah.
According to Ian Barbour there are four aspects to this
use of myth: 1) myth orders experience,22 2) "myths
provide patterns for human actions,"?3 3) "myths inform
man about himself."zu and 4) "myths express a saving
power in human lif‘e."25
Isaiah used creation motifs to help order the 1lives

of his people by speaking of God's power to bring his
people out of exile. These motifs from the creation
story provide patterns for the behavior of the Hebrews
concerning obedience to and belief in Yahweh as God.
They were used to inform the Hebrews about their rela-
tionship to Yahweh and about God's plans for their
salvation, both nationally and personally.

The last characteristic of myth was its trans-
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historical natufe. 1This means that myth applies to
more than the generation that originated the myth.
Isaiah's reapplication of the cresation stories of
Genesis to the lives of the Hebrews of his time and
those in subsequent generations reaffirmed the trans-
historical nature of the creation myth.

Isaiah's use of the creation myth points to
another aspect of the trans-historical nature of myth,
truth or fact, Wilfred Guerin writes that myth is a

complex of stories--some no doubt fact, and
some fantasy--which, for various reasons,
human beings regard as demonstrations of the
1nnerzgeaning of the universe and of human
life.
Isaiah applied the motifs of creation maintaining that
what Yahweh claims to hesve done in the myths he actually
did; and, therefore, because he actually did those
things, he can and will do new things. The saving acts
of Yahweh in the present are based upon the truth or
historical fact of Yahweh's acts in the past.

In conclusion, myth can be defined as a story that
usually is "poetic in nature thus causing it to have
rhythmic qualities which includes repetition as well as
metre, to have a metaphoric nature, to have a thematic
purpose."27 Myth is used within the comrunity in its

ritual experiences involving supplication and praise.

It is used to teach the Weltanschauung accepted by the

coxmunity--the meaning of‘the problem of life, the order

of the world, a justification for the beliefs of the



14

community, a view of man and the "saving power in
human 11fe."28 Myth 1s based in some way upon fact
and can therefore be used to present a community's

Weltnnschauung.

The Meaning of Creation

In 1982 an Arkansas court case brought forth a
controversy concerning the meaning of creation. The
creation view presented at the trial was called
scientific creationism. It presents a view of creation
in which God created the heavens and the esrth in a
relatively short time.

Davis Young objected to the acceptsnce of this
view as the one to be presented in schools as an alter-

native to evolution. In Eternity magazine he writes

that there are many different views of creationism.
He defines general biblical creationism as

the belief that the biblical record of
creation is true. The biblical creationist
believes that the sovereign, triune God,

the Father of the Lord Jesus Christ, created
the entire universe out of nothing, by the
word of his power. He believes that the
first chapter of Genesis describes real
events, He believes that the world under-
went growth and development during its
creation. He believes that the human race
is unioue, the crown of creation. All these
beliefs are basic to the biblical doctrine
of creation, the one who §8bscribes to them
is a general creationnist.

Young continued to argue that one possible creation

view could include evolution =2s God's method of crestion.
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He argues that creation in a short period of time is
not supported by biblical usage of the creation motifs,
If, as a general creationist, Young includes evolution
in God's methodology of creation, he immediately dis-
qualifies his view as being an alternative to evolution.
Only a complete understanding of creation as used
in the Bible, a creation theology, can help alleviate
the tension in the evangelical community between those
who believe creation is totally a result of God's action
by word and those who believe it is a result of God's
action by the use of evolution. A study of Isaiah will
help move toward the development of a creation theology.
The questions that this study will attempt to answer sgre:
1) What does Isaiah's use of the creation wotifs say
about the original creation? 2) How did Isaiah aprly
these motifs within the context of his message? and
3) How does the use of these motifs affect the interpre-
tation of these brophecies for us today as well as the

interpretation of creation today?
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CHAPTER TWO
GOD'S CREATIVE ACTIVITIES

The vision of Isalah presents a fully-developed
theology of creation. Isailah used twenty-three
different words or motifs connected to the myth of
creation. Some of these words are "create," (M73d),
"make," (ﬂQJY). and "form," (1¥7). Some of the motifs
Isaiah used extensively are darkness and lieht, shame,
peace and trust, good and evil, death destroyed, rest,
the exodus, eternity and deity, the curse, the word of
Yahweh, the breath of Yahweh and name. Some concepts
used only sparingly are marriage, father and the flood.

These motifs of creation are used by Isaiah, not
in a philosophical manner, but, rather, in a theological
application to the practical, day by day lives of his
people. DBecause Isaliah used these motifs in this manner,
they have application for us today. Since Isaiah used
these creation motifs so extensively, they will be
analyzed according to themes of creation: 1) the crea-
tive activities of Yahweh--create, make, form aﬁd other
less frequently used activities; 2) the creative agents
of Yahweh--the word and other motifs related to the word,

and the spirit and other motifs related to the spirit;

18
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3) the conflicts of creation--likeness, the monsters of
creation, and darkness and light; 4) the creative rela-
tionship--father, marriage and rest; 5) the creative
relationship broken--good and evil, pride, shame and
the curse; and 6) the creative relationship redeemed--
the exodus, chosen, servant, death destroyed, peace and
new creation. This study will conclude with a codifi-
cation of Isaiah's theology of creation and 2n appli-
cation of its truths to our lives.

The place to start in a study of Isaiah's theology
of creation 1s his terminology for the act of creation.
In describing what Yahweh had done in the past, was
doing in the present, and would do in the future, Isaiah
used three verbs--"create," (HiZQJ, "make," (ﬂéyy). and
"form," (1¥])--as well as many other less freaquent
terms. In this chapter these terms will be defined and
their use analyzed. In order to understand their
meaning three questions will be answered: 1) Who is the
creator? 2) What did he create? and 3) What is the
significance of these actions to the lives of the Hebrews?

In the vision of Isaiah "create" (Yf]%) is used
seventeen times--only once in chapters 1-39 and sixteen
times in chapters 40-66. In these passages the one who
creates is identified as "the Holy One," "the Everlasting
God," "the Holy One of Israel," and "the high and exalted
One who lives forever, whose name is Holy." However,

in each of these seventeen locations, Yahweh (111i17) 1is
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identified as the name of the creator.

I'his God,i]‘ﬂ’, is the most important element in
the vision of Isaiah. He is the instigator of history.
He is the savior. He is the definer of the character
of his servant. He 1s the creator. Isalah declared
that God 1s creator: of the world, of his servant and

\

of new thingé<

N
Yahweh

This God declares himself to be 1111 ﬂlijt ﬂJB
“EQ(J K1il(42:8), 11" was the name that God used in
ldentifying himself to Moses at the burning bush. The
meaning of this name given in Exodus is "I am who I am"--
T]l?}f Wk?ﬁ ﬂ:?ﬁ. God told Moses, "You are to say to
the Israelites: 'I am has sent me to you'" (Ex. 3:14),

ﬂ1ﬂﬁ has been interpreted by most scholars to be
the Qal stem and the imperfect tense of ﬂ]ﬂ meaning
"he 1s" or "the one who is."! This interpretation would
coincide with the interpretation given in Exodus 3:14,

However, some hsve interpreted AN to be from the
Hiphil stem of ﬂ]ﬂ in the imperfect tense meaning "he
brings into being" or "giver of existence, creator."?
This interpretation reflects "old liturgical formulss,
found especially in Egypt, in which the deity was recog-
nized as the one who continually brings about all that

is--namely, the Creator and Sustainer of all."3 "This

interpretation has the merit of putting the accent on
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Yahweh's dynamic lordship: He i1s the One who causes to
be what is--i.e., historical events and natural happen-

llu The

ings have thelir origin in his sovereign will,
context of the story in which 11117 revealed himself to
Moses sets forth the conviction that Yahweh is the
active God, whose lordship is manifest in historical
affalirs.

Both of these word analyses give a scriptural view
of who God is: God is both the God who is and the God
who creates and sustains. ‘These two meanings techni-
cally exclude each other. However, the context of
scripture demonstrates that they enhance each other.

The God who i1s must be the God who causes all things to
be and the God who caused all things to be is also the
God who has the power to cause new things to be. 11117,

then, means "the God who i1s and who creates."
Create

Yahweh is the God who creates (Hl;l). }{?g-is not
the only term used by Isaiah to express the fact that
Yahweh creates. -732 , "forms," and ﬂig? , "makes," are
used in passages alongside Rtﬁ;. Although they are used
in a parallel fashion, each has nuances of meaning that
distinguish them from each other. f{]:} "emphasizes the
initiation of the object."5 A study of the passages in
which N—zg_appears reveals that ?r]gLis concerned with

the crestion of new things. In 42:9 Yahweh declares that
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part of his abllity as creator is to declare new things.
1lhis ability to proclaim what has not been done 1is
presented by Yahweh as a test of deity. "In Isa 41:20
it 1s used of the changes that will take place in the
Restoration when God effects that which is new and dif-
ferent."® In 48:5-7 Yahweh states that he proclaimed
events to the Hebrews before they happened so that they
could not claim that their idol did them or that they
had predicted them; therefore, Yahweh creates events
now having proclaimed them before. In 65:17 Yahweh
remarks thst he creates new heavens and a new earth.

The association of the term "new" (U’JU) with 87134 in
these passages reveals s truth in the understanding
Isaiah had of the meaning of?(lg-. In fact, in 48:6
the word for "something new" (ﬂ&‘fﬂﬂ) is a derivative
of N:‘;L and:-isiusedin connection with H:'-;L reflecting the
idea that this new thing was created. hkence, }(j;l means
"to create" or "to make something new."

This interpretation of N1 would agree with its
use found in Genesis chapter one where the Genesis
author used the word only three times. Each time N-jzl
is used something new was made: first, the heavens snd
the esrth were created; second, animal life was.created;
and third, the image of God in man, or spiritual 1life,
was crested.

As the creator, Yahweh performed three tyres of

creative acts--the world, his people and new things.
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Yahweh identifies himself as the one who created the
heavens and the earth (42:5; 45:12,18), He "created

the heavens and stretched them out" (42:5; 45:12,18),
"spresd out the earth and its offspring" (42:5; 45:12,18),
"gives breath to the people on it, and spirit to those
who walk in it" (42:5). He created the stars (40:26).

He created the smith and the one who destroys (54:16),

God not only created the universe but he slso created
man,

The creative sctivity of Yahweh is not limited to
the original acts of creation. Yahweh continued to
create within the history of mankind. Yahweh created
the Hebrew nation (43:1). He called them by name (43:1).
Because he called themr by name, they belong to him.

Just as Adam gained dominion over the animals by naming
them, so Yahweh has dominion over Israel because he has
called them by name.

1his aspect of Yahweh's creative work reveals fhat
he is active in history. Isaiah displayed this concept
when he said, "I am Yahweh and there is no other, the
One forming light and creating darkness, csusing well-
being and creating calamity"” (u5:6-7).7 In this passage
Yahweh is emphasizing the fact that he is the Lord of
history. He is going to raise up Cyrus for the sake of
Israel even though Cyrus does not realize it. Yahweh
is going to do this so that the world may know that there

is only one God. As the God of history, Yahweh creates
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bad events as well as good events.

Yahweh demonstrates his claim as Lord of history
through new creative activity as well. ‘1his activity
is of a transforming nature. He creates a righteous
redemption for Israel (45:8). Even though they do not
deserve to be healed because of their turning away,
he will heal them and create praise upon their lips
(57:19),

Isaiah placed the doctrine of creation in juxta-
position with the doctrine of redemption. Gerhard
von Rad concludes that although there is "a great deal
of evidence for the doctrine that Yahweh created the
world," it does not appear by itself "forming the main
theme of a passage in its own right;" but always is
related in some way to the doctrine of redemption.8
Isaiah's purpose for using the doctrine of creation in
this way was as "a foundation for faith."9 von Rad
comments:

It is as if for Deutero-Isaiah the creation
of the world and the redemption of Israel
both exemplify the same divine dispensation,
as if that which happened in the beginning
of things, and those "new things" (Isa. x1ii.
9, x1lviii. 6) which are now about to happen
to Israel, both result from o§8 and the same
divine purpose of redemption.

For those who are afflicted and needy Yahweh will
create water in the desert so that trees will grow

there. He will do this so that Israel will recognize

who he is. This contrasts with 27:11 where Isaiah stated
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that the one who formred Israel will not have compassion
on them because they do not recognize him.

Another creative act will occur in the day of the
branch of Yahweh. Yahweh will create over Mount Zion
a cloud by day and a flaming fire by night (4:5). This
reminds the hearer, or reader, of the exodus when God gave
the Hebrews light and guidance by day and by night
(Ex. 13:21-22).

Finally, Yahweh will create newl!l heavens and a new
earth and Jerusalem for rejoicing (65:17-18). The curse
of the original creation will be reversed. The penalty
of death will be somewhat neutralized. Labor will be
rewarded, trust restored and evil will not occur.

The creative activities of Yahweh have occurred
from the original creation of the heavens and the earth
to the future creation of a new heavens and a new earth.
Between those two creations he has created a nation
whom he has called by name and a servant who would
rerform his purpose. Yahweh 1s not just a deistic crea-
tor but a creator of new things.

All of these acts of creation by Yahweh have no
significance unless they are somehow applied to the
lives of people. This particular task Isaiah fulfilled
very well. The creation of new things was intended by
Isaiah to instill hope and faith in the 1ife of the
Hebrew. In 4:2-5 Isaiah prophesied that Yahweh would

once agaln protect his people as he had done at the
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time of the exodus and the wilderness wanderings. The
cloud by day and the pillar of fire by night served as
a promise of Yahweh's future protection.

Because Yahweh promised to protect them, they
should not fear those who attack them when they are
established in righteousness. Yahweh created those
who attack them also. Whoever assails them is not from
Yahweh., They will fail in their endeavor because Yahweh
will protect his people. 'herefore, they should not be
afraid.

Through a servant whom he would choose Yahweh would
reestablish a relationship with Israel and the whole
world. Lhis relationship would be characterized by
righteousness and justice. ‘'l'herefore, the promise of
such a servant was a source of hope for those who were
righteous and a conviction for those who were unjust
and unrighteous because they were meant to be Yahweh's
servants,

Although Isaiah had prophesied the coming exile, he
comforted his people by proclaiming that Yahweh would
bring them back from exile by creating a new thing. He
would use Cyrus to release his people from exile. He
also would create a highway through the desert for the
redeemed to use in their return from exile.

During Isaiah's ministry many of the Hebrews,
including some of the rulers, did not worship Yahweh.

they likened God to things he was not. Yahweh questions
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this practice in 40:26-31: "To whom then will you
liken Me that I should be equal?" Ferhaps they likened
him to the stars because he points out the fact that he
had created the stars. Isaiah pointed out the fact that
man cannot hide from Yahweh as though he were tired and
slept. "Have you not heard? The Everlasting God, Yahweh,
the Creator of the ends of the earth does not become
weary or tired" (40:28). Yahweh does not go to sleep.
Instead, he i1s the one who gives strength to the weary.
Isaliah's people must remerber that Yshweh cannot be
likened to anything. He is not like man. He is ever-
lasting. He i1s the one who sustains man. He is the
one whose "understanding is inscrutable" (40:28). The
person who rests in Yahweh will be rejuvénated. In the
face of the Assyrian or the Syro-Ephraimite threats
such a promise was a message of comfort for Isaiah's
people.,

Isaiah nof only warned his people of the futility
of worshipping other gods, but he also advised them of
the benefits of repentance. In 57:14-21 Isaiah presented
Yahweh as the everlasting God who dwells with the con-
trite and lowly of spirit. He revives their heart and
spirit. However, for those who do not turn away from
their iniquity, Yahweh will heal them and cause them to
rest12 or place them in his will and lead them. He
will comfort them and create praise upon their lips.

Yahweh's place is in man and man's place is with Yahweh.
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Isaiah was reminding the Hebrews that when man responds
in contrition, Yahweh responds by placing new 1life
within man as well as peace. Fan should therefore
strive to keep a humble heart before God and allow God
to create praise upon his lips.
The final creation of Yahweh is the creation of
new heavens and a new earth and Jerusalem for rejoicing.
At this time Yahweh's servants, those who seek Yahweh,
will eat, drink, rejoice and receive a new name. The
former troubles are forgotten. Those who do not seek
Yahweh will be slain. The promise of a new world in
which 1life will be fulfilled and evil will not exist
was a source of hope for Isaiah's people at a time when
Jerusalem and Judah were not prominent in the world and
evil was a constant threat in the world and even in
Jerusalem during the reigns of Ahaz, Jotham and Manasseh.
Such a promise provided hope that Yahweh would ultimately
triumph. He would create a new world in which Jeru-
salem would be a place for rejoicing rather than
threatened by war and evil,
Paul Schilling sums up.the meaning of "create" for
Isaiah:
All creation and all history point toward the
salvation which crowns and consummates the
mighty acts of God. The prophet's use of the
very word create makes plasin this unity. God
creates not only physical nature, but Israsel
(43:1,7,15), and new things in history (48:6-7).
He even creates salvation and righteousness

(45:8). The same "arm of the Lord" which
created the universe and brought Israel, "the
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redeemed," through the Red Sea will enable
"the ransomed of the Lord" to return "and
come with singing to Zion" (51:9-11), Extended
through Israel to all peoples, this redemp-
tion fulfills both creation and the hisfgry
which binds together beginning and end.
Isaiah used N_]g_as a symbol to show Israel that
God was at work on their behalf. Because Yahweh had
created the world, he could create a new thing among them.
Because Yahweh had created their nation, he could create
a new nation of people whose heart was contrite.
Because Yahweh was the creator, his people do not need
to fear. For Yahweh, to create was to redeem now and

in the future, not just in the past. The past was only

a foundation for faith in the present.
¥ake

The verb "to make" (Tﬂgg) is a very common word,
appearing eighty-one times in Isaiah., It &also has the
meaning "to do." Fifty-six times the word is used in
connection with Yahweh showing what he has done, is
doing or will do. Whereas }(3;; is used only in connec-
tion with Yahweh indicating something only he can make,
T]@g is used frequently to show what man makes or
attempts to make. 31&99 "connotes primarily the fashion-
ing of the object with little concern for special

wll

nuances. Consequently, this word is used to show the
creativity of both man and God. When it is used of God,

1TV emphasizes the activity of Yahweh within history.l5
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"These contexts stress one of the most basic concepts
of OT theology, 1.e. that God is not only transcendent,
but he is also immanent in history, effecting his sov-

wl6

ereign purpose. In the Genesis account of creation
the use of Tuyg "may simply connote the act of fash-

ioning the objects involved in the whole creative

Norman Habel believes that Isalah used a rare title
found in Genesis 14:19, kMelchizedek blessed Abraham in
the name of Tj_?ﬂ G’@(Q HJF “‘11\79 ?t{--"El, Elyon,
procreator of heaven and earth."18 This title is used
five times in the Psalms in the same manner that Melchi-
zedek used it--a blessing.19 However, the psalmist used
TWY instead ofi79;7. The similarity between these two
titles is two-fold: 1) in each instance "heavens and
earth"” remains a constant and 2) the &erb is in the
participial form.zo The verb FLJE has the connotation
of procreation.?! Habel believes that Tﬂ#g was used to
replace Tﬂ]? because it was a brosder term not having
a cognate term in the mythologies of the Near East.22
According to Habel the substitution of TKJQ was designed
to suggest "the similarity or continuity between
Yahweh's 'making® of heaven and earth and his ‘making'
of wonders on behalf of his people."23 Isaiah takes
this substitution one step further by inserting }(]EL
into the title showing "the supreme primary creative

work of Xahweh."zu Both of these formulas are found
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in Isaiah. "Yahweh, Maker of heaven and earth" takes
on a more expanded form as in the following passages:
You have forgotten Yahweh, your Faker,

Who stretched out the heavens,
And laid the foundations of the earth (51:13),

and:
I, Yahweh, am the maker of all things,
Stretching out the heavens by Kyself,
And spreading out the earth all alone (44:24).
"Yahweh, creator of heaven and earth" also follows a
more expanded form and with similar words in Isaiah 42:5:
Thus says Yahweh God,
Who created the heavens and stretched them out,
Who spread out the earth and its offspring.
D. J. McCarthy comments that this "demythologization"
was present in Hebrew literature from the beginning.
"Israel was interested in historical, not cosmic origins,
and so it could use the mythic themes without hazard."25
Habel concludes that although "Israel continued to
recognize its God as the maker of heaven and earth"
she "repeatedly re-interpreted that title in terms of

n26 A survey of the passages in

its history and crises.
which Isaiah used the verb Tuyg reveals that Yahweh is
depicted as active in history. He "makes" moral judg-
ments--justice is made his measuring line (28:17),
Samaria was Jjudged for her idolatry (10:11), rulers
are reduced to nothing (40:23), and diviners are made
into fools (44:25), He is a redeemer, as he states in

44:23, "Shout for joy, O heavens, for Yahweh has done it!

« « « For Yahweh has redeemed Jacob." Yahweh, agailn
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and again, is shown to have engaged in a relationship
with Israel (27:11; 44:2; 45:11; 51:13; 54:5), He uses
Israel as a threshing sledge with double edges (41:15),
He makes a way for Israel (43:16; 44:27; 49:11),

This previous and present activity of Yahweh was
used to create belief in what he will do. He declares
"the end from the beginning" and will accomplish his
will through Cyrus (46:10-11)., He will transform
nature (41:18),

In 45:9-13 the phrase "made the earth" (Y'JH ’ﬂ(‘)y)
is used by Isaiah in connection with the creation of
man to show that Yahweh is not limited to using those
from the Hebrew nation, but that he can also use Cyrus
to accomplish his purpose (U5=13).27 Ludwig writes
that Isaiah used this phrase ("Made the earth") to
support his reasons for predicting the rebuilding of
Jerusalem (45:13), Yahweh did not make the earth to be
uninhabited (45:18). Therefore, Cyrus will be used by
God to bring about the rebuilding of Jerusalem.28

Yahweh also engaged in "making" his servant (49:2),
He called him from his mother's womb. He named him.

He made his mouth like a sharp sword. The servant too
is made by Yahweh and once again Yahweh enters into
history.

Yahweh i1s known as the maker of the heaven and the

earth, Although the imagery used by Isaiah was of the

beginning of the earth, the emphasis was upon the present
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historical situation in which Yahweh would make some-
thing new.

Yahweh as maker 1s contrasted with man as maker.
Twice Isaiah said that man's making activity concen-
trated on the making of idols (44:9-20; 46:6-7) where-
as Yahweh makes mankind. Yahweh is the one who makes
peace (27:5) in contrast to Rabshakeh who challenged
Hezekiah to make peace with him (36:16). Judah
acknowledged that it cannot bring deliverance (26:18)
whereas Yahweh calls himself the redeemer (41:14) and

the savior (43:3).

Form

Another word that is used in a major way by Isaiah
is "to form" (']3:). He used this verb twenty-seven
times. l'wenty-one times ‘V?: is used in connection
with Yahweh. 1Y! basically means "to fashion" or

"to form."29

It is often used in synonymous parallel-
ism with R?gJ,"create;" and Tﬂgg , "make." Like HLQQ ,
jff: "may be used of human as well as divine agency."30

When 1Y is used in reference to human activity,
it is used most commonly of the one who forms clay,

the potter.ot

Seven times in Isalah the particirial
form of 1Y is translated "potter" (29:16; 30:14; 41:25;
45:9; 64:8), _131 was used most notably in the fash-
ioning of 1dols in 44:9-10 and 12 where the craftsman

used a hammer to fashion the iron. In 43:10 Yahweh
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saysithat no other god was formed before or after hinm
thus showing the futility of this act by man.

when 1Y is used to describe Yahweh's activities,
it refers totally to his creative activities. When
Yahweh is likened to the potter, it is in reference to
his creation of mankind (29:16; 45:9; €4:8), It should
be noted that_7¥: 1s the verb used in Genesis 2:7 to
describe the method whereby Yahweh created man. He
"formed" him from the dust of the ground. Three times
13! is used to depict Yahweh's crestion of nature. In
22:11 he formed the water. In 45:7 Yahweh forms light.
In this passsge his forming activity is parallel to his
creating activity. In 45:18 where Isaiah said that Yah-
weh formed the earth, it is parallel with both Hilq.and
nwy,

The final and more extensive use of—T¥: concerns
the formation of Israel and Yahweh's servant. Six
times Yahweh identifies himself as the one who formed
Israel.32 In five of these passages ﬂg)% is placed in
synonymous parallelism with'7<¥:f. Twice >{1:lis
placed pzrallel to ~]¥: « Once, other creation words
appear in the same passage. Concerning this psrallel
structure used bty Isaiah, Theodore Ludwig says:

When Deutero-Isaiah mentions the creation
of the cosmos, he does not use the phrase
"heaven znd earth”" with a verb of creating;
instead, he customarily quotes parallel
formulae of the creating of the heavens and

the founding of the earth,33

In three of these passsages the formsation takes
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place within the womb (44:2,24; 49:5), This usage
shows that Yahweh was instrumental in forming Israel and
the servant even before they existed. In 49:5 where the
words are placed in the mouth of the servant, the concept
is of the fashioning of an individual person within
the womb of his mother.Bu Concerning Isaiah's usage of
VY in this manner Gerhard von Esd states:
When the Second Isaiah says, "Thus has Yahweh
sald, your Hedeemer and the One who formed
you from the womb" (Isa. xliv. 24), he
really is thinking of the miracle of creetion,
and not of the historical act of election.35
Concerning the subtleties in the meaning between 137
and *V]g., McComiskey concludes:
When applied to the objects of God's creative
work, the emphasis of the word is on the
forming or structuring of these phenomena.
The word speaks to the mode of crestion of
these phenomena only lnsofar as the act of

shaping or forming an object mag also imply
the initiation of that object.J

Other Creation Words

Throughout Isaiah there are several minor motifs
found within the creative works of Yahweh. In this
section these will be briefly considered--ﬂg?g. "stretch
out," yil? , "spread out," T(g:. "found," Seven times
ﬂgﬂ; or a similar word meaning "stretch out" is used by
Isaiah to describe the creation of the heavens.37
Isaiah 54:2 shows the meaning of the word as used in
creation passages, "Stretch out the curtains of your

dwelling." Normally, it is used to describe the move-
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ment of the hand. In the vision of Isaiah Yahweh
stretched out his hand in judgment upon Edom (34:11),
against Judah (5:25; 9:12,17,21; 10:4) and against ail
nations (14:26,27).

Concerning the meaning of angijlcreation passages,
Norman Habel writes that the title "Yahweh, maker of
heaven and earth"” is interpreted by Isaiah in terms of
two prior trsditions: 1) the pitching of a tent, and

8

2) the establishment of a building.3 Later, he ana-

lyzes the meaning of Yahweh "stretching out" the hea-
vens in terms of his creative power:

Yahweh's "stretching out" of the heavens
explicates the nature of his br? activity in
terms of a traditional image implying manual
operations. . . . this image is more than a
literary metaphor in the mind of Deutero-
Isaiah., . . . Thus while br? underscores the
character of Yahweh as the one almighty
creator who wills things into being, his
"stretching," "molding," "founding.," and
"uilding" roles express viable modes through
which he could exercise this almighty power.39

and:
These traditions provide vivid living symbols
which underscore the primordiality, eternal
might, and unique efficacy of Yahweh as the
living crea&8r currently at work redeeming
his people.
Through this imagery Yahweh is presented as the "incom-
parable primordial Creator and active Lord of the na-
tions."u1 When he is described as stretching out the
heavens, he 1s seen to be preparing the heavens for his

reign. In 40:22 Habel sees Yahweh's enthronement

expressed in his sitting above the vault of the earth.b’2
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Job chapter 26 sheds insieht on this passage.
According to Job, Yahweh "stretches out the North over
chaos (ﬂi1ﬁb and hengs the earth on nothing" (vs. 7).

He fixes the celestial waters in their
proper place and constructs a horizon to
delimit l1light and darkness (vss. 8-10). . . .
Thus above the horizon where Yahweh reigns
g:;igeéz %ég?tfo??ggnd that horizon there 1is

;72?3, "stretches out," is used by Isaiah to point
out Yahweh's power over evil and the forces of nature.
Although 1t was placed in the context of the beginning
of the world, Yahweh's stretching out the heavens
becomes a personal claim by Yahweh of his present might.uu

Yahweh not only stretches out the heavens but he
also spreads out the earth, The word Isaiah used was
9i?j. Isaiah 40:19 shows its normal meaning of a
smith beating out metal like the goldsmith plating an
idol with gold. Twice Isailah used it to show how God
fashioned the earth (42:5; 44:24), The image is that
of Yahweh beating out the earth into its present shape.
In both passages Yahweh's spreading out the earth is
pPlaced in a parallel position to his stretching out
the heavens. In the same manner that "stretching out
the heavens" shows Yahweh's power over evil and nature,
his "spreading out the ez2rth" reveals his interest in
the earth and its history. In 42:5 not only does Yah-
weh spread out the earth, but he also spreads out its

offspring. ‘hus, his lordship over all that exists

is seen. In U44:24 Yahweh accomplishes this task alone.
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His power is such that he does not need any god or
anyone to help him accomplish his purpose. He does it
by himself. Once again God's power is seen as sufficient
for the present because of what Yahweh has done in the
past.

Another primordial activity of Yahweh which has
meaning for the present and future of Israel was Yahweh's
founding the earth. _T(?: means "to found, to fix
firmly."5 Isaiah applied this word eight times to
Yahweh's activities (14:32; 28:16, twice; 44:28; 48:173;
51:13,16; S54:11),

Isaiah placed the foundation of the earth by
Yahweh into juxtaposition with the establishment of
Jerusalem or the temple. In 14:32 a messenger reported
that Yahweh had founded Zion. In 44:28 Isaiah prophe-
sied that Cyrus would proclaim that the foundation of
the temple be 1laid according to Yahweh's will,

In 28:16 Yahweh says that he i1s laying a stone in
Zion as a foundation. This passage of Isalah took on a
messianic interpretation. Both Feter and Paul used
this verse in this manner., The stone is laid by Yahweh.
It becomes a symbol of redemption because those who
believe in him*® will not be disturbed. Not being dis-
turbed can be interpreted z2s salvation because the con-
text of this passage is judgment.

In 48:13 and 51:13 and 16 Yahweh says he "founded

the earth." Once again this activity is parsllel to
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the creative activity involved in making the heavens.,
As mentioned earlier, the founding of the earth was
placed next to the founding of Zion as Yahweh's people:
"and say to Zion, 'You are Ky people.'" The fact that
Yahweh founded the earth lends support to his claim
that he will once again found Zion. In 54:11 Isaiah
wrote that Yahweh would lay the foundations of Jerusa-
lem in jewels. 1Isaiah once again used the belief in
Yahweh's creation of the world to evoke a belief in his

present promise of deliverance.

Creation of the Baal Type

These phrases describing Yahweh's creative activity
are reflective of traditions found in the cultures sur-
rounding Judah. Habel believes that "establishing the
earth" is a motif that

belongs to the tradition complex in which a
deity overcomes or controls the waters of

chaos, establishes the earth within or upon
those waters, and rules the world as its king.

L7
Loren Fisher calls this tradition "creation of the
Baal type." He says that in Isaiah "creation of the
Baal type is used to speak of the creation of cosmos
and people."48 This type of creation is creation with
redemption as its goal.u9

Creation of the Baal type has a definite pattern.
In this pattern are five elements: 1) conflict, usu-

ally with the chaotic waters, 2) kingship, 3) order,

4) temple building, and 5) a banquet.’0 According to
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Fisher, the creation of the Baal type had a definite

meaning which was useful to the Hebrews.
This is not a creation out of nothing; it 1is
not a story of absolute origins or the birth
of gods. Baal is not the creator of the
gods and neither is Marduk. However, both
Bsal and Marduk want all autgfrity in heaven,
on the earth and in the ses. My thesis is
that this creation of the Baal type was more
useful and meaningful to the Hebrews than
some kind of a creation of the El1 type or a
theogony. . . . They can use this for that
which mstters, namely; their world and their
own existence.

In Issiah 51-55 Fisher sees the elements of this
type of creation. In 51:9-11 Yahweh is proclaimed as
the one who defeated Rahab, the primordial creature of
chaos. From the context of the passage Rahab is sym-
bolic for Egypt whom Yahweh defeated in order to free
his people. In 52:7 Yahweh is declared king: "Your
God reigns!™ The restoration of Zion follows his pro-
clamation as king. In chapters 53 and 54 Fisher sees
Yahweh establishing order through his servant--his
people. This is restasted in his authority over the
chaotic waters (54:9). In this new order his creation
must serve. In return he will rebuild his city and his
temple (54:11-17). Finally, the banquet is held in
chapter 55 where an invitation to the thirsty is
extended.53

Fisher sees one difference between the Canaanite
view of creation and the Hebrew view.

Yahweh would never suffer defeat, and he

would never forsske even though evil times
may be embarassing and difficult to explain.
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The Lord will ﬁwallow up Death forever;
Yahweh lives.

It is true that the elements of this type of crea-
tion appear to be present. However, as Isaiah's use of
the creation motifs applied to Yahweh's creation of the
universe have already shown, the “creation of the E1l
type" is not a meaningless symbol. It is a symbol that
draws upon what the Hebrews believed Yahweh had done--
he created the heavens and the earth, he stretched them
out, he spread them out, he established them--and
points to what he is doing and will do--redeem Israel,
In not one instance is the creation by Yahweh used as an
isolated concept; but, it is always used as either a
foundation for further activity by Yahweh or a symbol
pointing to his redemption of his people and all men.

Because the elements of the creation of the Baal
type appear to be present in Isaiah, it would appear
that Isaiah used the creation of the Basal type as a
literary device which was 1n£ended to emphasize the
message that Yahweh would redeem his people and the
whole world. however, this literary usage does not
mean that Isaiah subscribed to the beliefs surrounding
this view of creation. FcCarthy espoused the belief
that "demythologization" had occurred already because
"Israel was interested in historical, not cosmic origins,
and so it could use the mythic themes without hazard."55

The manner in which Isaiah used these motifs

demonstrates Yahweh's Lordship. His conflict with
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Rahab was used to show that he had redeemed his people
from the powerful nation of Egypt. The proclamation of
Yahweh as king was in connection with a new exodus from
the exile and the restoration of Zion. Yahweh will
establish a new type of order--one that involves for-
giveness of sins through the suffering of an innocent
servant. In chapter 54 where Yahweh describes the
establishment of Jerusalem and the temple, he is the
one who accomplishes it. He 1is Lord! The banauet that
is seen in 55:1-2 1is more than an invitation to a ban-
guet. It 1is the beginning of an invitation by Yahweh
to feast on him, to establish a relationship with him:
"Incline your ear and come to Me. Listen, that you may
live; and I will make an everlasting covenant with you"
(55:3). Yahweh is Lord and Isaiah used the motifs of
creation of the Baal type to emphasize that fact.
According to Fisher the Hebrews "identified the
god of the exodus with the god of creation."”® This
is true but not because the language of the exodus was
from the creation of the baal type. Isalah was able to
identify the God of creation and the God of the exodus
because they were the same God, Yahweh. Therefore, he
could tie the creation of the cosmos and the creation
of a people together. The creation of the cosmos lent

credence to the creation of a people.
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First and Last

One last issue which is linked to the creative
activities of Yahweh is that he is the first and the
last. Isaiah 48:12-13 says:

Listen to ke, O Jacob, even Israel whom 1
called;

I am He, I am the first, I am also the 1last.

Surely My hand founded the earth,

And My right hand spread out the heavens;

When 1 ¢»211 to them, they stand together.

Carroll Stuhlmueller believes that this intermin--
gling of Yahweh's firstness and lastness takes place
"because Yahweh is personally and always present,

always the same, the first and the last."57 He argues

that it would not be a convincing Disputationsrede to

claim that Yahweh established the earth a long time ago.
Yahweh would hardly compete with Babylonian
creator-gods. The a2rgument gains power only
if the God who once created ig creating now
in the moment of redemption.5
Interestingly, Isaiah never presented Yahweh as
creator only in the past, but always as creator in the
present. The past only served to instill faith in the
Hebrews. Only a God who could create the heavens and
the earth could be creating a new thing, a redemptive
thing, now. Concerning this, Stuhlmueller states:
This universalism of "time" (all the past
redemptive acts of Yahweh) is matched by
Deutero-Isaish's universalism of "space"
(the heavens and the earth).

Concerning the relationship between Yahweh's original

creation and his present creation, Stuhlmueller writes:
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The basis for discussion is what Yshweh is
doing now; elaboration comes from what he
has always been doing in Israg%'s history
« » « Creating as he redeems,
Habel concludes that "the acts of creation are the
primary evidence of Yahweh's ability to perform mirac-
ulous feats."61 Because of this these creative acts

become the foundation for faith in Yahweh concerning

what he is doing now, redemptively.
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CHAPTER THREE
THE WORD AND THE SFIRIT

In the Genesis account of creation God created by
the power of his word. God pronounced, "Let there
be « « " six times. Each time God spoke his word, it
was accomplished. Light was created. <The firmament
and the waters were separated, as was the water from
the land. “The lights of the sky were created. The
creatures of the sea and the land were created. The
psalmist wrote:

By the word of Yahweh the heavens were made,

And by the breath of His mouth all their host.

For He spoke, and it was done;
He commanded, and it stood fast (Ps. 33:6,9).

Several times God named elements of his creation--
day, night, heaven, earth and seas. The ability to
name is given to man when man names the animals which
God created. The aspect of naming is part of the power
of the word.

Within the story of creation a tandem concept of
power to the power of the word is the power of the
spirit. The Spirit of God moved over the unfilled and
the incompleted earth. A concept that 1is parallel to

the spirit is breath. It has significance for under-

49
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stan&ing creation because Yahweh is the one who gives
breath.

The spirit and the word are the two methods through
which Yahweh acts in history. They reveal the power of
God within the activities of God. Edmond Jacob writes:

The goal of divine action is to maintain and
to create 1life; to achleve this aim Yahweh
chiefly avails himself of two means which
we encounter in varylng intensities in all

the realms of, his manifestation: the Spirit
and the Word.,

Word

Oskar Grether noticed that out of 241 times that
"the word of Yahweh" is mentioned in the 01d Testament
225 times it is connected with prophetic utterance.2
The meaning of the word will be examined before an
analysis of the way in which Isaiah utilized the concept
of wbrd and related motifs--declaring, planning, naming
or calling, and the voice or mouth of Yahweh.
‘7;}3-18 used by Isaiah to mean more than just
"word." John McKenzie writes that 1.1
i1s understood by most philologists to signify
radically "to drive, to get behind and push."
Thus the personality puts itself behind the
word and drives it into the external wogld;
but it comes with that which it drives.
Edrond Jacob says that the word translates into éction
that which is "first in the heart."* As shown by 38:7,
11T sometimes has the connotation of an action: "And

this shall be the sign to you from Yahweh that Yahweh

will do thislj;lﬂ—that He has spoken." So, the eqguation
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of tﬁe act with the word shows that the power of the
word continues from the moment it is spoken until it
is fulfilled in the act. Therefore, TTZ“TT is the act
as well as the word.
The Hebrew concept of the word has similarities
with its use in other Near Eastern cultures. In
Mesopotamia
the divine word is conceived as an entity
laden with power; both gods and man are
moved by it and find it irresistable. It
is a principle of 1life and of fertility,
a creative utterance. Once spoken, it
partakes of the eternity of the gods
themselves,

Marduk created not by word but by work.6

The New Year's festival of the Baal cult in
Canaan each year enacted in ritual the decree of the
gods for the coming year. Through this rite the fer-
tility of the land was believed to be secured.7

In Egypt the Memphis theologians moved closer
to the Hebrews in their understanding of the word
when they taught that.when the gods uttered names the
reality which that name signified sprang into being.8
Although this is not the same as creation by word
which is described in Genesis one, it still is a move
away from creation by "making" to a form of creation
by word.

The difference between the Hebraic and the Fem-

prhitic views of creation was that the Hebrews viewed

Yahweh as creating by the power of the commanding word
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whilé the Memphis theologians believed that the power

of creation was in the act of uttering names. -Although

Yahweh named elements of his creation, he does not

create by naming.9 Jacob says that "in Genesis one

the word is the creative instrument of God."10
As the instrument of creation, the word is very

powerful. It has a permanence that "reaches from the

nll Concerning the power of

present into the future.
the future word, FcKenzie continues:
Here the word posits the reality which it
signifies and endures in the process which
it initiates. Once uttered it cannot be
recalled. The word so conceived is . . .
the externalization of the reality conceived
in the heart, the desire. If the will 1is
strong enough, the reality which is posited
by thelgord will infallibly come into
being.

In the ancient world the divine word and the mag-
lcal word both had power to create the thing they sym-
bolized.13 The use of magic was forbidden by Yahweh as
abhorrent in his eyes (Dt, 18:9-13), "Belief in magic
is a perversion of the power of the word."1%* The
Hebrews, however, believed that the word of Yahweh was
different from the word of man.l5 The difference con-
sisted in the degree of fulfillment of the word. Isaiah
illustrated the futility of man's word when he said,
"Speak a word, but it will not stand" (8:10). Man's
word is not true when it fails to accomplish its task.
16

Thus, man's word may not be established. In contrast,

the word of Yahweh is said "to be fulfilled" or "estab-
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lishéd." This description of the word of Yahweh
11lustrates that the thing the word signified 1is
coming into existence.17

Scripture illustrates that Yahweh brings events
into being through the word. Through the prophetic
word the houses of Jeroboam, Baasha and Ahab fe11,18
the rebuilding of Jericho was accomplished through
the death of Hiel's sons.19 and the famine of Samaria
was ended.20 The word of Yahweh acts as "the hinge of
biblical history."?l Through the word of Yahweh the
Noahic flood came.22 Abraham and Moses were called.,23
The Hebrews moved from place to place during their
wandering in the wilderness at the word of Xaahweh.zLL
Yahweh chose Saul and David as king by his word.25 He
re jected Saul as king, punished David for his sins
and divided the kingdom by his word.26 He established
David's throne forever by his word.27 He healed Heze-
kiah by his word.28 Finally, John recorded that God
reestablished a relationship of love with mankind
through the life, death and resurrection of his Word.Z?
As the instrument of Yahweh, the word brings into being
God's will in the arena of man's world and history.

Sometimes the word of Yahweh is not realized imme-
diately. However, the word of Yahweh never returns to
him without having accomplished its task. If it does
not fulfill itself immediately, it becomes like a time

bomb. Man knows that i1t will be fulfilled but he does
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not know when it will be fulfilled. Therefore, the
word of Yahweh becomes more terrifying than Damocles'
sword. "Once uttered, it falls upon its object, and
no one knows when it will fulfill itself."3° Jacob
likens the word of Yahweh to a "projectile shot into
the enemy camp whose explosion must sometimes be
awailted but which is always inevitable."3' Jacob
further concludes that "Yahweh is the sole author of
history" and that "human beings are the instruments of

"32  For exanmple, in Isaiah Sennacherib repre-

his word.
sented his military attack upon Jerusalem as an order
from Yahweh: "Yahweh said to me, 'Go up against this
land, and destroy it'" (36:10). Therefore, the word
does not return to Yahweh unfulfilled. Instead, it is
like the rain and the snow fulfilling its mission.

The word of Yahweh does not return to Yahweh, neither
does he take it back (31:2).

McKenzie concludes that the word "partakes of the
eternity of Yahweh himself."33 1Isaiah expressed this
understanding of the word of Yahweh when he wrote:
"The grass withers, the flower fades, but the word of
our God stands forever" (40:8). McKenzie clarifies
this when he says:

This does not mean, obviously, that the
word-thing posited by the reality of Yahweh
is as eternal as Yahweh; the word is here
considered as an externalization of the per-
sonality of Yahweh as an expression of His

will. There is no agent whichucan destroy
it, corrupt, or frustreote 1t.3
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It will accomplish its task because of the one who
said it, Yahweh.

The power of the word is rooted in the power of the
person who speaks the word.35 When a person speaks, he
"externalizes himself and looses the power which he
possesses."36 This is true not only of human words
but also of divine words. DMcKenzie contrasts the effects
of the divine word with that of the human word:

The word of Yahweh, like the word of nan, 1is
a release of the power of the personality
which utters it. He who receives the word

is invaded by the personslity of the speaker;
when the speaker is Yahweh, the transforming
influence of the wor% exceeds the influence
of any human speech. 7

McKenzie later states that the Hebrews believed
that the concept of "the word of Yahweh" applied to more
than an utterance. It also included the events which
occurred as a result of that spoken word. In other words,

history also is "the word of Yahweh," a real-
ity which fulfills the utterance of Yahweh,
The word of history is dynamic and dianocetic:
dynamic in that it accomplishes what it sig-
nifies, dianoetic in that it makes the his-
torical process intelligible. History is then
revelation of the purpose of Yahweh, but it
is more; as the word is a release of the
psychic energy of a personality, so history
is a revelation of the character and person-
ality of Him whose word it is. The word
affirms not only the thin%BSignified but also
the person who utters it. :

He further states that other cultures in the ancient
Near East held this view of the word which the Hebrews

utilized.39

Not only is history a word but nature is a word
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also. In Psalm 19 the psalmist acknowledged that
although nature could not utter a word yet it also
declared Yahweh's glory. It was heard because nature
also is a word, a word emitted by its creator.uo What
nature speaks is the "personality of Him who utters

the word. Man experiences Yahweh in what Yahweh has
created., "t The "word of Yahweh," then, is not just

a2 word but the word of Yahweh. Each time it is spoken
Yahweh reveals some part of his personality, either his
judging or his saving nature. Therefore, a revelation
of the word of God has value not just to the individual
who experienced it but also to all people as an example.b’2

Isaiah's use of'7;r§ within his vision will illus-
trate this understending of "word." Agsin and again
Isaiah introduced a prophecy with the phrase "the word
of Yahweh" (1:10; 28:13,14; 38:4; 39:5; 66:5). This
phrase is found as an introduction to messages of Jjudg-
ment (1:10; 28:13,14; 39:5) as well as messages of com-
fort (38:4; 6€6:5). In every case it introduced an action
which Yahweh establishes. The word is always connected
with Yahweh's activity--past, present and future.

The aspect of Yahweh's past activity is seen in the
motif of naming or calling. (This will be considered
later.) Isaiah 9:8-10:4 points not only to the power
of Yahweh's word but also to its purpose. Yahweh has
sent a word upon Israel which includes several coming

disasters--defezt by the Syrians and Philistines, the
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death of the leaders, famine, civil war and slaughter,
Isaiah said that Yahweh's hand was still outstretched
against Israel because the people did not repent of
their wickedness or seek Yahweh of hosts. In this
statement Isaiah revealed that Yahweh desired to save
Israel but could not because of Israel's unrepentant
attitude. Isalah 9:8 received its peculiar force from
the context which described the coming disasters.u’3
In Isaiah 30:1-2 Isaiah warned of the consequences of
rejecting the word of Yshweh spoken by the prophet.
It is the same =2s rejecting God himself.uu

In 45:23 the word of Yahweh is righteousness and
it will not return to him. Here the word of Yahweh
is seen to be true, to be right. It will not turn
back or return for to return would be to lose its real-
1ty.u5 to deny the power of Yahweh because it was inef-
fectual. In 55:10-11 Yahweh again states that just as
rain and snow fall from heaven and do not return to
heaven without watering the earth enabling it to bear
fruit, so his word will not return without accomplishing
Yahweh's desire. This verse feveals the close associ-
ation between the word and the personality ot the one
who utters the word by declaring the character of Yah-
weh's desires. Yahweh's purpose can be seen in the
accomplishment of his word. In this passage Isalah
"attributes to the word a power in the cosmos as great

as in history."u6 Therefore, the section of Isailah
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whicﬁ begins with chapter 40 and ends with chapter 55
greatly expresses Yahweh's use of the creative word in
history: it begins by affirming that even though
generations come and go the word of Yahweh endures
eternally, and it ends with a declaration of the word's
efficacy.u7 For Isaiah the word of God
is the entire action and revelation of God.
e« « » By his word God makes known the mean-
ing of events; he makes them known in
advance, for he who is the first and the
last knows what will happen at tng end of
time (41.4; 43.10; 44,6 48,12),

This foreknowledge and the ability to declare that
which is new is the test which Yahweh presents to the
gods as a test of deity. This challenge is intended
by Yahweh to show that he and he alone is the living
God. It is designed to "contrast Yshweh with pagan gods
by the word of the one and the silence of the others."49
In order to demonstrate his ability to predict some-
thing new, Yahweh predicted the exile (39:6-7) and the
deliverance from exile through the messiah, Cyrus.
Speaking about the gods of Babylon, Yahweh declared,
"Though one may cry to it, it cannot answer; it cannot
deliver him from his distress" (46:7).

Yahweh's word not only decrees ruin as in chapter
24, but it also declares sslvation. 'this function of the
word of Yahweh supports his servant. God's word will

be to his people a word of guidance: "This is the way,

walk in it" (30:21). Yahweh will confirm the word of
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his éervant (44 :26) and give him the tongue of a disci-
prle so that his words may sustain the weary. He will
place his words in the mouth of the servant (51:16),
His word also teaches his servant as a disciple (50:4),
Jacob writes that the "function of the word in

producing salvation can be compared with that of the
servant of Yahweh."50 It is possible that Isaiah per-
ceived in the servant of Yahweh the same reality that
was in the eternal word, for the servant would fulfill
his mission right to the end.51 The salvation which
Yahweh works comes through his word in a

single history which begins with the word of

God pronounced at the creation and which is

completed by the word made flesh (Jn. 1.14),.52

Therefore it is in history that the word is

revealed and its action in nature is on%% a

pale reflection of its work in history.
The word of Yahweh functions to bring salvation not
only in the present as in the 1life of Hezekiah when he
was first terminally 111 and then beseiged by Assyria5u_
but also through the promised deliverance from Babylo-
nian captivity’> and the captivity of sin.5®

This word of promise is revealed through a word of

vision. After Isaiah's temple vision in chapter 6, the
voice of Yahweh spoke the word to Isaiah. In chapter 2
Isaiah saw the word which Yahweh proclaimed. This view
of vision as word is supported by Jeremiah when he said
that men speak a vision from their own minds, and not

from the mouth of Yahweh (Je. 23:16-18), The vision is

unintelligible to man unless the word of Yahweh accom-
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panies it357 Becsuse lsaiah's prophecy is a vision,
Isaiah put great emphesis upon the word of Yahweh.
Conseauently, it is made intellirible by the word of
Yahweh,

Isaiah revealed his emphasis on the word not only
by his use of’??{fbut also by the anthropomorphic
terms "voice" and "mouth." When 7?]?, "voice," is
used in connection with Yahweh (this occurs six times--
6:8; 30:30,31; 32:9; L0:6; 6€:6), it always is pro-
claiming 2 word of judgment. When Is=2iah had his vision
of Yahweh, he hesrd Yshwen's voice seeking someone to
proclaim a message of judement: "Whom shall I send,
and who will go for Us" (6:8)? In 30:30 and 31 the
voice of Yahweh is a voice of authority. It is so ter-
rible that Assyria will be terrified at the judgment of
Yahweh. For the voice of Yahweh to speak 1s the sare
as the punishing judgment. When Yahweh speaks to the
complacent womén in chapter 32, he spesks softly, invit-
ingly; but, the message is one of judgment while he
calls them to repentance (32:9-12)., In 40:6 the voice
that speaks "Cry" is not identified; but because the
message is about the fleeting nature of man, a word of
warning as well as comfort, the voice is probably Yah-
weh's voice. The final mention Isaiah made of XYahweh's
voice 1s in the message about the new heavens and the
new earth., In 66:6 Isaiah declared that Yahweh's voice

is bringing retribution to his enemies--those who self-
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righteously fulfill the ritual but ignore the one whom
they are to serve.

Eleven times Isaiah mentioned ?]1I7? ﬂg], "mouth of
Yahweh," or the mouth of his servant. Five timres Isaiah
used a phrase similar to "the mouth of Yahweh has
spoken" (1:20; 34:16; L40:5; 58:14; 62:2). This phrase
has the implication of the establishment of the message.
Yahweh has spoken and it will happen. "He spoke and it
was done, He commanded and it stood fast" (Ps. 33:9),

In 40:3-8 where Isaiah used this phrase, he applied
another motif connected with creation by the word. In
creation God commanded light and other parts of the
universe to exist when he said, "Let there be." In
LO:4 he says:

Let every valley be 1lifted up,

And every mountain and hill be made low;

And let the rough ground become a plain,

And the rugged terrain a broad valley.
Here the pattern "Let there be . . ." appears twice
revealing the creative work of Yahweh issuing from
his voice and his word. Also, the surety of the
accomplishment of this act appears in this passage
when Isaiah said, "The mouth of Yahweh has spoken" (40:5)
and "the word of our God stands forever" (40:8).

Every animal will have a mate because Yahweh's
mouth has commanded it (34:16). It is the mouth of

Yahweh that establishes the heritage of those who keep

the sabbath (58:14) and that designates a new name for
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Zion (62:2). Another way of saying that Yahweh's word
is established is that when the word of Yahweh goes
forth from Yahweh's mouth it will not return empty.
The former events of history, whether it be the crea-
tion or the exodus, were accomplished because they went
forth from Yahweh's mouth. Salvation 1s possible
because of the word that goes forth from Yahweh's
mouth, It will succeed in the matter for which Yahweh
sent it, salvation, because the purpose of Yahweh's word
going forth is that every knee will bow to Yahweh and
every tongue will swear allegiance to him (45:23; 55:6-11),
Three times ﬂEl is applied to Yahweh's servant (11:L;
51:16; 59:21). The shoot from the stem of Jesse will
use his mouth as a wespon against the earth (11:4),
When he speaks righteousness, people are judged
because of their wickedness. Iwice Isalah said that
the words of Yahweh are placed in the mouth of the ser-
vant. These words possess a ubiquitous quality because
they will be passed from one generation of the servant
to the next. Finally, Yahweh placed his words in the
servant's mouth for creative purposes. Yahweh says
that the servant received his words for a three-fold
purpose: 1) to establish the heavens, 2) to found the
earth and 3) to say to Zion, "You are my people." This
last message was designed to give hope to the people of
Judah. Yahweh's servant was to be Lord of history. He

was to be the one who uttered God's words of creation
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as well as his words of comfort. Consequently, Isaiah's
association of 7iF and ﬂQ with the word of Yahweh illus-
trates in anthropomorphic, or concrete, terms the power
of the word of XYahweh.

Yahweh used his word in different activities: he
planned (YY?), he declared (T1]), he called (N]{)
and he gave names (OW). The plans (ﬂg&) of Yahweh
are not frustrated by anything or anyone (14:27)., When
Yahweh plans something, it will stand (14:24).

The counsel of the Lord is eternal, "It stands
forever." The enduring character of God's
counsel and plan 1s grounded in the unchange-
ableness of God himself. . . . It is God who
guarantegg the accomplishment of his eternal
decrees,

Twice Isaiah used the phrase "Yahweh of hosts has
planned" to show that nothing that Yahweh has planned
will be frustrated. It will be accomplished (14:24;
23:9). Yahweh is so wise that no one can give him any
counsel or plans. He knows what he is doing (40:4).
The passage which most clearly shows Yahweh's declara-
tion of his accomplishment of his plans deals with his
appointment of Cyrus as the deliverer of the Hebrews
from their exile:

Remember the former things long past,

For I am God, and there is no other;

I am God, and there is no one like MNe,

Declaring the end from the beginning

And from ancient times things which have not
been done,

Saying, 'My rurpose will be established,

And I will accomplish all My good pleasure';

Calling a bird of prey from the east,
The man of My purpose from a far country.
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Truly I have spoken; truly I will bring it
to pass. .
I have plsnned it, surely I will do it (46:9-11),
In verse 11, the word translated "planned" is 1Y,
"form." Therefore, Yahweh "forms" his purpose. He
accomplishes it through the 1ife and accomplishmrents of
Cyrus.

In the sare manner that the servant of Yahweh was
linked to the motif of "mouth," the servant is linked 1in
two passages to the motif of "plan." In 9:6 Isaiah
wrote that the son would be called "Wonderful Counselor"
(‘(giﬁ Hf?%) as well as three other appellatives. Con-
cerning the meaning of this nsme Paul Gilchrist writes:

The child who is to come, on whose shoulders
the government of the world shall rest, is one
whose plans, purposes, degégns and decrees for
his people are marvelous.

Another aspect of the word of Yahweh is revealed in
the use of the vert>-fzg, "to declare." 'P}; basicelly
means "to place 2 ratter high, conspicuous before a per-
son."60 As Isaiah indicated by his use of this verb,
-T}; is used to point out the declsration of something
"new." In 42:9 Yshweh announces thet he is declaring
new things "before they spring forth." In 48:5 Yahweh
speaks similarly concerning "former things." "Before
they took place I proclsimed them to you." In these
verses Yahweh implies that the matters which he declared
were utterly unknown to men. They happened "suddenly."

The word trenslated "suddenly" is BRI, Stunhlmueller

believes that ONJ1H
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does not so much mean "quickly" as "with sur-
prise" or "in a way far beyond expectation"
(cf. Isaiah 29.5; 47.11). Yahweh's predic-
tions, therefore, prepare the way for the
future but never take the surprise out of

the wondrous fulfillment.6l

Coppes makes the same observation: "Usually the 'matter’

was previously unknown or unknowable to the object."62

TAJ is used of both man's and Yahweh's declara-
tions.63 The difference 1is that Yshweh declares things
which have not been known so that he will be acknowl-
edged as the only God (43:12; 44:8; 45:18-24), This
issue is the crux of the matter for Yahweh. 'T?}; is used,
almost exclusively, in passages in which Yahweh is
contending with gods who are not gods. In 41:21-24
Yahweh challenges these other gods to declare what is
going to happen:

Let them bring forth and declare to us what
is going to take place;

As for the former events, declare what they
were,

That we may consider them, snd know their
outcome; -

Or announce to us what is coming.

Declare the things that are going to come
afterward,

That we may know that you are gods;

Indeed, do good or evil, that we may anxious-
ly look about us and fear together.

The ability to declare new things becomes the test
of deity. In Yahweh's opinion he is the only one who
has ever fulfilled that one criterion.éu In fact, to
demonstrate his claim Yahweh declares the coming of one

from the north., After analyzing the possibility of any-

one else declaring it from the beginning, he concludes
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that no one has an answer because "their works are
worthless" (41:29),

Although Yahweh challenged the gods to declare
anything whether good or evil, the nature of that which
he declares is righteousness, The difference between
Yahweh and the idols that mankind worships is that the
idols cannot save but Yahweh can save. In 45:11-25
Yahweh deals with the issue of rishteousness and salva-
tion. First of all, he speaks righteousness and
declares things that are upright (45:19). Second, his
work of righteousness has to do with his people: "Ask
me about the things to come concerning My sons, and you
shall commit to Me the work of My hands" (45:11), When
Yahweh deals with his people, he acts righteously and
he acts to save ther. He is "a righteous God and a
Savior" (45:21). There is no other God to save people.

God's greatest work, i.e. the sovereign redemp-
tion of his people and the declaration of
justification by the instrument of faith 65
alone . . . is to be declared to all nations.
Yahweh commends his people to flee Babylon proclaiming
to the ends of the earth "Yahweh has redeemed His ser-
vant Jacob" (48:20). In the time of the new heavens
and the new earth the servants of Yahweh will take up
the task of declaring Yahweh's glory, the redempfion of
his people, to the world.

The final way Isaiah used the concept of the word

of Yahweh is found in his use of Hjj& "to call," and

0, "neme." These words are often used together by
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Isaiah. K-QIZnormally means to speak a messsge which
"is intended to elicit a specific response."66 In a
more specific manner it may designate the conferring of a

name, Another interpretastion of }{]izis that it con-

notes the command-like invitation to a task.®7?
BKQ is a noun that means "name." It could derive
from "the Arabic root w&m 'to mark or brand,' hence an

external mark to distinguish one thing or person from
another."68 A name was integral to the existence of the
thing named. It was the expression of a person's iden-
tity or personality.69 The name has power over its
bearer so that the person acguires the personality
described by the name.7o Therefore, when a person
changes in character, his name will be changed.71 When
a person speaks in someone's neme, they are that per-
son's representative ard they psrticipate in his author-
ity.72 Those who are called by another's name are con-
sidered to be owned by that person.’3 On the other
hand, to confer a name on something gives the one who
names 1t a type of power over the thing named.7u When
[Hg is applied to God, it mesns "his revealed nature
and character--the Savior God as he has manifested him-
self and desires to be known by man. "7’ 5

In the ancient Near East the power of the word as
it is reflected in the name was evident in thelr crea-
tion mythology. In this culture "the word is thought

of as name."76 The name is what makes the thing intel-
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iigigle. If something is not given a name, then its
nature or character is uncertain. Not only 1is its char-
acter uncertain but it does "not become a reality until
it gets a name, until it becomes intelligible."’7

In Babylon this philosophy was reflected in the

Enuma £lish:

When on high the heaven had not been named,
Firm ground below had not been called by name.

L] L] ] L] ] L] . L] L] L] . [ L] . L] L] . . . . . L] []

When no gods whatever had been brought into
being, 8
Uncalled by name, thelr destinies undetermrined.’
In Egypt, also, a theology was developed that
reflected the power of the word in the creative process.
The theologlans of Memphis attempted to develop a better
theology of creation than the theology which used the
work of the hands by splitting the cosmic egg or the
body of a gond (as the Babylonisns advocated). They used
the "metaphysics of the name."79 McKenzie writes con-
cerning the meaning of this type of creation:
The name gives reality; that which is nameless
is unintelligible and therefore unreal. When
the god utters a name, the reality which the
name signifies springs into being.
The author of the Genesis account of creation uses
a similar view of naming in creation. The naming of the
thing does not bring it into being for God names that
which i1s created after it comes into being. For example,
he named the light and darkness, after they were created,

day and night; he named the sky, the land and the water,

heaven, earth and sea. The Genesis author also inserted
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another element into the naming of created things.
Concerning the living creatures on the earth, God gave
man the power to name them. This act fulfilled God's
cormmand that men have power over the 1living creatures
on the earth (cf. Ge. 1:28: 2:19-20).

The aspects of Hi}ﬁ_in which a message 1is spoken
and a response elicited and in which a command is
uttered and a response 1s invited are very similar.
They will be considered first, followed by the analysis
of calling as name and the use of DLQ throughout Isaiah.
The least difficult aspect of ‘rl“l:\i to understand 1is
that of speaking to someone. In 40:6 the messenger
hears a volice that instructs him "Call, Cry out." 1In
58:1 the prophet is to "Cry loudly" the sins of God's
people. The servant of Yahweh, according to 61:1-2, is
"to proclaim liberty to captives" and "the favorable
year of Yahweh." A message needs to be delivered and
Yahweh's messengers are instructed to proclaim it.

This type of message is designed to bring a response.
In 55:6 this invitation to respond to Yahweh is evident
when Isaiah said: "Seek Yahweh while He may be found;
call upon Him while He i1s near." However, Israel did
not always respond to Yahweh's invitations to relation-
ship., In 43:22 Yahweh charges Israel with not calling
on him even though he had brought them out of Egypt
(43:16-17). He proclaims that he will do something new

this time when he delivers them from exile. Instead,
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they‘have become weary of him. Three times Yahweh claims
that he called to Israel but they did not answer (50:2;
65:12; 6634). The relstionship between Yahweh and Is-
rael had been broken by Isrsel's choice to do what did

not delight Yahweh (65:12). For God to speak and his
creation not to respond, even though they have the free-
dom to do so, is rebellion and requires punishment.
Therefore, he "will bring on them what they dread" (66:4),
However, Yahweh also cslled Isrsel to repentance (22:12).

The contrast to their present tehavior is found in
the initisl calls of God upon people's lives. When
Abraham Was|a10ne, God called him, and his response
brought blessing to both Abraham and Sarah (51:2). Is-
rael is to look to them as examples of what Yahweh will
do for Zion.

The Israelites, however, were to be exiled and God
had to call them out of exile. In 54:6 Yahweh is
speaking to Israel as his wife who has been forsaken.

He calls to her to show that he 1is willing to forgive

her and to reestablish a relationship with her. He calls
her from the remotest parts of the earth and says, "You
are My servant, I have chosen you and not rejected

you" (41:9),

Yahweh's power to do this resides, first of all, in
his ability to call the world into existence; and, sec-
ondly, in his authority over history. The creative

power is used to substantiate belief in his authority
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over history. To show that he can call Cyrus or "

one
from the east" in righteousness to deliver Israel from
exile, Yahweh points out that he calls each generation
into existence (41:4), In 48:12-15 he again illustrates
his call of Cyrus with his creativity. In this case he
called the heavens and earth into existence and they
stand together. Yshweh shows that this call to Cyrus

is more than s message (it is a command), because three
more times he mentions that he called him to defeat Bab-
ylon (46:11; 45:3; 41:2). Twice he says that he called
Cyrus by name showing his power over him.

Yahweh also showed his authority over present his-
tory by calling Eliakim to be in charge of the roy=l
household instead of Shebna. He will be given the key
of the house of David, "when he opens no one will shut,
when he shuts no one will open" (22:22).81

Another demonstration of Yahweh's authority over
history was in his dealings with his servant. First,
Yahweh called his servant from his mother's womb (49:1),
He was instrumental in the 1life of his servant from his
very birth, even before his birth. He called him in
righteousness in the same manner that he called Cyrus
(42:6)., In both cases God was restoring order to a sit-
uation that had gone awry. Cyrus delivered the Hebrews
from exile; the servant would becomre a covenant and a

light to the nstions so that all men might enter into a

relationship of love with Yahweh.
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The most basic reaning of calling a name is to call
into existence, to creaste. 7This sbility is reserved for
Yahweh alone who declares that he has called the hosts
of heaven, the stars, by neme. In U40:26 Yahweh chal-
lenges his people to consider the stars when they are
trying to liken him to something. They were created by
him. He celled them into being by naming them. He even
nunrbered themr and because of his might they remain in
their positions.

Several passages use the concept of name in ternms
of possession. In Isaiah 4:1 Isziah prorhesied a day
when seven daughters of Zion would seek to be called by
the name of one man so that they would no longer be
looked upon with reproach because they were not married.

Two passsages in Isaiah deal with this concept in
terns of Israel's relationship to Yahweh., In 43:1 Yah-
weh declares his ownership of Isrsel when he says, "I
have called youlby name; you are LNine!" Here Yahweh
gives Israel her name; but, in 43:7 Yahweh gives his
nzame to those whom he has created, those who are obed-
ient to him. In this verse Isaiah presented a message
that anticipated Paul's application of the new creation
where a person assures the name and character of Christ
and consequently is considered to be recreated (cf. II Co.
5:17).

This concept of the nare revealing the character of

the person appears quite often throughout Isaish. In
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S54:5 Yahweh is described by his character: "who is
called the God of all the earth." This shows how great
he is. He 1s God not just of the nation Israsel but he
is God of all nations.

The way of God is to be called "the Highway of
Holiness." 1In chapter 35 Isaiah described this highway.
Those who trsvel on it will not be unclean but holy.
They will be filled with Jjoy and gladness.

God's house will be called a house of prayer, not
just for his people but for all people. It will be such
an house for everyone who desires to join themselves to
Yahweh:

To minister to Him, and to love the name of
Yahweh, ‘
To be His servants, every one who keeps from
profaning the sabbath,
And holds fast My covenant (56:6).
These people will be brought to God's holy mountain. In
61:3-6 Yahweh says that those who mourn in Zion will be
called oaks of righteousness. Their stand uron the
righteous way 1is steadfast. Because of their stand
they will be called "the priests of Yahweh." Their
ministry will be to Yahweh, All of this will take place
in a city--the city of righteousness--where Yahweh hes
purified his people from sin (1:26).

Iwice Yahweh's naming of his servant illustrates

the character of his servant., In 7:14 Yahweh's sign to

Ahaz involves a son who will be named "Immanuel"--

"which means 'God with us'" (Mt. 1:23).82 1In 9:6 a child
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willvbe born upon whose shoulders the government will
rest, His name will be called "Wonderful Counselor,
Mighty God, Eternsl Father, Prince of Peace." In these
names the character and personality of Yahweh's servant
is revealed. His purpose is to counsel in such a way
that people marvel at his wisdom and teachings. He him-
self would be the Mighty God in human flesh.83 the image
of the Eternal Father so that when men see him they see

8l and the one who brought peace from God to

the lfather,

all men.55
The final way in which W17 and Dﬁj are joined is

in the meaning of renaming. Yahweh illustrates his pow-

er to rename when he says that Egypt will be renamed "Ra-

hab who has been exterminated" (30:7).86

He 1s showing
his lordship over Egypt as well as revealing the impo-
tent nature of Egypt to those in Judah who wanted to
trust in Egypt's might.

Yahweh's ultimate desire for his people is reflected
in chapter 62 where Yahweh will not be silent until
Zion's righteousness and salvation are seen by all na-
tions. When this happens, Ziqn will be given a new name.
Instead of being called "Forsaken" or "Desolate," it
will be cailed "My delight is in her" and "Married."

Her people will te called "the holy people, the redeemed
of Yahweh," and Zion will be called "Sought out, a city
not forsaken" (62:4,12).

The final consideration of the creative usce of the
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word‘('Y;q) rests in the singular use of name (Btﬁ).
Isaiah used GEQ in five different ways besides in con-
nection with &ﬂ"ﬁ "to call": 1) the creative activity
of Yahweh, 2) the cutting off of a people or a name,

3) the servant of Yahweh, 4) the name of Yahweh and

5) the declaration by Yahweh, "That is my name."

In passages already considered Yahweh showed his
creative power by narming the stars (40:26), by naming
Israel (43:1), and by creating, forming and making those
who are called by his name (43:7). In chatvter 25 Isaiah
praised Yahweh's name becsuse he has worked wonders and
formed his plans long ago with perfect faithfulness.
Thus, the creative activity of Yahweh is a source of
praise and thanksgiving for Isaiah.

Jacob's children, who have not been very faithful
in worshipping Yahweh, will sanctify his name (29:23).
lhey will set it aside, apart from all the other gods of
the nations, and worship Yahweh alone. In fact, the new
earth which Yahweh will create will be a name or memorial
to Yashweh of his character (55:13).

For those who worship anq obey Yahweh his name is
something to pralse, sanctify or keep in remembrance.
However, for those who do not serve Yashweh, his name is
hidden and brings judgment. In 30:27 Isaiah said that
the name of Yahweh "comes from a remote place" in anger
to punish Assyria. 1In the mythology of the Near East

the dwelling place of E1l was very distant from man. It
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wWas “at the source of the rivers, amid the channels of
the two oceans."87 Here Isaish reinterpreted this
concept to show that Yahweh's name i1s distant and fear-
some to those who do not follow him.

Isaiah used the characteristic of being nameless as
being cut off out of the land of the living five times
(14:22; 48:9,19; 55:13: 56:5), Only in the first instance
does Yahweh threaten to cut off someone's name. In
14:22 Isaiah proclairmed Yshweh's intention to cut off
Babylon's name and survivors, offspring and posterity
because it cleimed to be as great as God (1b4:14).

Yahweh claims to delay his wrath for his name's
sake so that Israel will not be cut off (48:9). He la-
ments theilr disobedience and proclaims that if only they
had been obedient they would have been blessed by him.
Their descendants would have had a nare that would not
have been cut off from his presence (48:19),

On the other hand, those who do seek Yahweh in
repentance and obedience will receive a name that will
not be cut off. In chapter 56 Yahweh says that the
eunuchs who obey Yahweh's covenant will receive an
"everlasting nsme which will not be cut off" (56:5).
Those who call upon Yahweh and thus fulfill his word so
that it does not return empty will be part of a new
order of creation in which all of life will join
together in joy as a nsame or memorial to Yahweh that

will not be cut off (55:173),.
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Seven times Isaiah used UKQ in connection with
the concept of Yahweh's servant. In two passages
already considered (7:14 and 9:6) he was to be called
"Immanuel" and "Wonderful Counselor, Mighty God, Eternal
Father, Prince of Peace." In a third psssage UU was
placed in a2 parallel position to Nfla when Isaiah
recorded the words of the servant: "Yahweh called Me
from the womb; from the body of My mother He named Me"
(49:1),

The remaining four references deal with the ser-
vant's name in relation to the new heavens and the new
earth, In 65:13-16 Yahweh compares the fate of his ser-
vant with the fate of his servants:

Behold, My servants shall eat,
but you shall be hungry.
Behold, My servants shall drink,
but you shall be thirsty.
Behold, My servants shall rejoice,
but you shall be put to shame,
Behold, My servants shall shout Jjoyfully with
a glad heart,
But you shall cry out with 2 heavy heart,
and you shall wail with a broken spirit
(65:13-14),
Because of the suffering of his servant, all those who
seek Yahweh (65:10) will be able to enjoy life, eating
and drinking and rejoicing. The servant will leave his
name as a curse to those who are God's chosen people.
His name will convict them of their sin. On the other
hand, Yahweh's servants, those who seek him, will be

called by another name. In the 1life of Christ, this

prophecy receives an aspparent fulfillment because the
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name\of "Jesus" is reviled by the Jews and 1s a reminder
of their sin against God and Yahweh's servants are
called by another nare, "Christian."

In chapter 66 those who fear the word of Yahweh are
persecuted for his name's sake.B8 Yahweh concludes his
discussion of the new heavens and the new earth by
declaring thsat in the same way that the new heavens and
the new earth will endure before him so the name of his
servant and his offspring will endure before him. There-
fore, those who enter into a new relationship with Yahweh
through his servant will enjoy an enduring relationship.

Finally, Isaiah applied the concept of DKQ to Yahweh
himself. Twenty-six times Dﬂg is used to describe Yahweh.,
The name of Yahweh is worthy of praise, glory, love and
fear (12:4; 24:15; 25:1; 56:6; 59:19), Yahweh's name is
to be obeyed and sanctified, known and made known to
the nations (50:10; 56:5; 29:233 52:6; 64:2); it is not
to be sworn by falsely or blasphemed (48:1; 52:5). It
is to be the desire of man's soul (26:8)., In the past
Yahweh divided the waters to make an everlasting name
(63:12) and he led his people to make a glorious name
(63:14). Because his name is from ancient times, man
can believe that he will act now (63:16). One from the
north will come at Yahweh's command to deliver Israel
from exile and he will call upon Yahweh's name (U41:25),
Yahweh's name is powerful not only in the past and the

present but also in the future for a people who are not
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yet é nation in Isaiah's time. Such a people will
bring a gift to the place of the name of Yahweh (18:7).
The ships of the nations will bring Yahweh's sons to
Zion because of the name of Yahweh.

Out of these twenty-six times that the UQJ of Yah-
weh is mentioned, six times Yahweh is declared as God's
name. In 42:8 Yshweh says, "I am Yahweh, that is my
name" ("D(‘;)l R0 ﬂlﬂT 1..18:). When Yahweh said.’D({" N,
"that is my name," he was confirming his relationship
with Israel begun in the exodus. “God's name signifies
the personal relationship between God sand the people."89
Therefore, when God again declared his name through
Isaiah, he was reaffirming his relationship with Israel.

When Isaiah emphasized the name of Yahweh by say-
ing: 1DWY NINIY WTil7, "Yahweh of hosts is his name,"90
and, again, iD@f(JiTi?] , "and holy is his name" (57:15),
he was signifying the whole self-disclosure of Yahweh
to his people in his holiness and truth,9!

Therefore, Yshweh used the power of the word and
the power of the nare to create the world and s rela-
tionship with a special people. His word was an eternal
word that would not be frustrated. When man did not
fulfill it, he felt the power of God's word in judgment.
Yahweh's word was instrumental in the lives of his peo-
ple, and it was also to be powerful in the 1life of Y¥Ysh-
weh's servant who would establish s relationship with

the whole world.
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Spirit

In the same way that Yahweh used the power of the
word to create the world and a relationship with a ns-
tion, Yahweh used the concept of spirit (Ylnj) to show
the auickening and mysterious power behind his crea-
tivity., In the Genesis account of creation the Spirit
quﬂl) of God brooded over the face of the waters. The
Spirit was present and active in the creation of the
world. The extent of his presence and activity is not
clear. Nevertheless, he was there.
171 1s a word that basically means "air in motion,"
whether it is the calm air or a blast of wind.92 Edmond
Jacob says that ﬂq—)
means originally and etymologically the air
which manifests itself in two forms--that of
the wing in nature and of breath in living
beings. 3

171 also has the meaning of "spirit" or "Spirit of God."

Concerning the understanding of F}]17] as "breath"
Jacob writes: "The term ruach denotes the breath of
life which is an effect of the breath of God."9u
McKenzie brings the interpretation ofllqﬁl as "breath"
and as "spirit" together when he comments:

For the spirit is the breath of Yahweh, and
the word is produced with the breath; he who
hears the word of Yahweh, also feels His
spirit. . « . The spirit is an inspirig%
agent to action rather than to speech.

Therefore, the word and the breath or spirit of Yahweh

are interconnected with differing functions: the word
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is deéigned to spur men to speak for God and the spirit
is designed to prompt men to act on God's behalf,

As hss already been indicated []J17] has been used to
speak of an aspect of Yahweh's divine being as the Spirit
of Yahweh. 1In using a word that primarily means "wind,"
the writers of the 01d Testament, including Isaiah,
utilized the powerful and mysterious qualities charac-
teristic of the wind to express the power and mystery
that is characteristic of the divine nature.9%

Although the word of God qualifies the prophet for
his ministry and creates a relationship of person with
person, it "presupposes the spirit, the creative bresth
of life."97 For the prophet to receive the word of Yah-
weh, he first had to be in communion with Yahweh. Jacob
maintains that the 01d Testament bears witness to the
fact that communion between God and men is not possible
without the Spirit.98 In fact, "unless the word comes
with the spirit, there is no revelation and response, no
personal encounter."?? The prophet began to perceive in
[177) "all that is contained in the word *god*."100
Therefore, "it can be said that the spirit is God himself

n101 The arena in which

102

in creative 2nd saving activity.
God as spirit acts is the history of man.

Throughout the vision of Isaiahflqwj 1s used six
different ways in connection with Yahweh, First, FB‘1
is "wind."™ In 11:15 Isaiah utilized the motifs of the

exodus to show that a remnant of his people will come
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out of Assyria. Now, as then, his wind will prepare a
dry path for his people. In 59:19 Yahweh's servant,
dressed in zeal and bringing justice, will come as
though driven by the wind of Yahweh,

The second manner in which Isaiah usedflﬂn) was as
the "breath" of man. Yahweh gave 1life to those who live
on the earth (42:5), When the breath of Yahweh breathes
upon man or other living entities, their life can be
taken from them because God has the power to give or to
take life (40:7; 57:16), It is for this reason that Yah-
weh says that he will not contend forever with man nor
always be angry.

A consequence of man's behavior, however, is that
the Spirit of Yahweh brings judgment. In the case of
Jerusalem that Jjudgment cleanses rather than destroys
(4:4)., The wicked, however, will be destroyed by the
breath of the servant (11:4), Yahweh's breath of judg-
ment overwhelms the nations in anger (30:28; 33:11),

The Spirit of Yahweh also reflects the concept of
"rind." In 30:1 Isaiszh prophesied that the plans Judah
had executed were not Yahweh's, nor their allisnces di-
rected by his Spirit. They failed to discern the mind
“of Yahweh. In 40:13 Isaiah presented the question: "Who
has directed the Spirit of Yahweh, or as His counselor
has informed Him?" Thus, the Spirit has not been taught
by anyone. When man de=ls with Yahweh, his spirit or

mind must be contrite and humble (57:15).
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A fifth manner in which Isaiah used Qﬂ‘] was in
reference to the servant. Four times the Spirit is men-
tioned as being placed upon the servant (11:2; 42:1;
59:21; 61:1). In 11:2 the Spirit of Yshweh is a six-
fold spirit--wisdom =2nd understanding, counsel and
strength, knowledge and the fear of Yahweh.lo3 Not only
will the Spirit be placed upon Yahweh's servant, but
also upon his descendants (32:15; 59:21), Jacob says:

But it is not only past history which is a
manifestation of the spirit; an even more
splendid outpouring of the sririt 1s reserved
for the future; the new age will be marked

by abundance of vegetation, by prosperity and
peace, all of which will be produced by the
spirit of Yahweh 'come from on high' (Isaiah
32.15 ff.); the shoot of the stem of Jesse will
be clothed with the spirit in a more complete
and spiritual way than the leaders of the
heroic age (11.2 ff.), the spirit will also
rest permsnently on the servant of Yahweh
(42.1 ff.) but at the sare time all the people
will receive the benefit of this extraordi-
nary gift: 'I will pour forth my spirit upon
thy race, and fgublessings upon thy posterity®
(Isaiah 44,3),

The final way 1in which[lq-) was used was as the
Spirit of Yahweh., He is "the means par excellence by
which God asserts his presence in the midst of his peo-
ple."los Jacob believes thst from the first F117 was
connected as a divine power with Yahweh. He sees this
evident in his shunning Egypt as an ally of Judah
because they are men and their horses are flesh, not
gods or spirit.lo6 This passage implies that God is
spirit. In the chapter on the cursing of the earth the

Spirit of Yahweh gathers the animals together (34:16).
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In 48:16 the servant acknowledges that he has been sent
by Yahweh's Spirit and by Yshweh himself. The Holy
Spirit of Yahwebh best expresses his involvement in his-
tory in chapter 63 where Isaiah discussed the rebellion
of the Hebrews during the wandering in the wilderness.
They grieved the Holy Spirit because they would not
take the land (63:10). Throughout the exodus and the
wanderings, the Holy Spirit was in their midst (63:11),
Finally, when they entered the land, the Holy Spirit
gave them rest (63:14).

The Holy Spirit or the Spirit of Yahweh is the active
creative agent of Yahweh within history. He is not only
acting in history but he is also present with Yahweh's
people. Both the word and the spirit anthropomorphize
Yahweh's activity, presence and relationship with men.
However, since they can operate apart from a body, they
became regarded as individual realities of their own.107
Therefore, their use by the servant, in the form of
Jesus, and his disciples to explain the reality of the
trinity i1s understandable as an extension of a use of

these concepts begun in the 01d ‘.L'estament.lo8
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CHAPTER FOUR
THE CONFLICTS OF CREATION

In the creation stories of the ancient Near East
conflict was a central element, A god gained supremacy
by being victorious in a variety of conflicts, The two
greatest conflicts were with the great sea dragon, Yamm,
and the sterility or death god, Mot. Both of these con-
cepts appear in the Genesis creation story in an allu-
sionary manner; for example,[]ii?lg. "the great deep,"

appears in Genesis 1:2,[]: , "sea," is the name God
calls the waters, G-J’JJB, "the great sea monsters,"
were created by God on the fifth day, and J]?D. "death,"
is the result of disobedience pronounced upon man in
Genesis 2:17, Each of these words is an integral part
of the Near Eastern mythology of creation.

In order for a god to gain power over the other gods,
he had to fulfill one of three methods: 1) a young god
could challenge an old occupant of the divine throne and
overcome him, 2) a young god could fight against a mon-
ster, usually the sea monster, whom none of the gods
could master, or 3) the dethroned deity would not accept
defeat and would enlist help to overthrow the aspirant

to leadership.1
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Throughout the vision of Isaiah, Isaiah presented
argunents that parallelled all three methods, except
the elements of being a young or a defeated god, to show
that Yahweh was indeed Lord of history and the only God.
In this chapter the conflicts that shall be considered
will follow the order in which the conflicts have been
presented by Kapelrud. First, Yahweh challenges the
other gods to a duel of creation. This shall be con-
sidered under the issue of likeness--"to whom shall you
liken me?" Secondly, the conflicts with Yam and other
similar beasts and with Mot shall be analyzed concerning
the manner in which Isaiah utilized them in describing
Yahweh's power. Finally, the search for help by Yahweh
to gain victory over evil will be considered as the

motivation behind the conflict between light and darkness.

Likeness: Power by Challenge

In order to understand how Isaiah applied ‘11;3:
"to 1liken," or IF”3TJ, "likeness," its use as applied
to man in the 0l1d Testament must first be understood.
In Genesis man was reported to be created in the image
and "likeness" of God (Ge. 1:26; 5:1). Also Seth was
born in Adam's "likeness" (Ge. 5:3). These are the
only times that these two terms are used in parallel
fashion. According to Maxwell Miller:

What the priestly writer was attempting to

do in the "image of God" passages, therefore,
according to Barr, was to call attention to
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the God/man similarity without specifying
the nature of this similagity any more than
was absolutely necessary.

However, the similarity was not the kind of simi-
larity attributed by the Babylonian mythology in which
man was formed from divine blood. The word for "blood"
is Dz[' very similar to _ﬂTID'T{, "likeness." Niller
believes that this similarity between the two words

would hsve immediately cslled to the minds
of the first readers of the priestly account,
therefore, the lesopotamian view that the
gods had crested msn from divine blood,3

Therefore, the Genesis author was limiting the
interpretation oflqu?-to prevent such an interpretation..
Consequently, "image" ﬂj?gﬂu'is used to define and
delimit.ﬂqryi. "likeness." They both specify the man's
similarity with God, that is, his corporeal likeness
without any reference to the blood that flows from God's
veins.5 Another view is that.fH?3?-enhances the mean-
ing of Uj??’so that for man to be created in the image
and likeness of God means that he is "the visible, cor-
poreal representative of the invisible, bodiless God."6
Phyllis Trible presents an interesting srgument that the
"image of God" is placed in a parallel structure with
"male and female" in Genesis 1:27., This parallei struc-
ture, consequently, equates the two concepts wﬁich il1lu-
ninate the meaning of both phrases.7

Isaiah took this concept which was originally

applied to man to show his relationship to God and
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reversed it so that it now aprlies to God revealing
man's present relationship to God.

The verb ﬂ‘gq'in the Qal ster means "to be 1like
or resemble." This stem is used mostly in reference to
man. lMan or nature is like something else, man or na-
ture reserbles something else. The Fiel, or reflexive,
stem means "to compare" and is used by Isaiah as a strong
argurent for Yahweh's deity. In Isaiesh 14:14 man, as
represented by the king of Batylon, wrongly used his
"likeness" with God when he said, "I will make myself
like the Most High." Here he waes not trying to fulfill
his likeness to God, but he was trying to usurp God's
power by becoming ecual with God.

This use of i[DYJ points to the crux of the iséue:
"To whom then will you liken God?" Isalah asked this
ouestion three times (40:18,25; 4€:5). In each passage
Yahweh presents a possible "likeness" that man has pre-
sented by his deeds. lian fashions idols and overlays
them with gold or silver or fashions wood into an idol
(40:19-20; UL6:€6-7), or he looks to the stars for the
direction to his 1life (40:26). Although Isaish did not
specifically say that man worshirped the stars, the fact
that the other two passages follow the question with a
statement concerning what man worshipped would indicate
that this passage would follow the same pattern.

In order to gain the allegiance of his reorle and

the whole world, Yahweh challenges the gods to 2 duel of
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creation. Throughout chapters 40-48 Yahweh contends
with his enemies. In 41:23 Yahweh challenges the gods:

Declare the things that are going to come
afterward,

That we may know that you are gods;

Indeed, do good or evil, that we may anxiously
look about us and fear together.

He concludes:

Behold, you are of no account,
And your work amounts to nothing;
He who chooses you is an abomination (41:24),

On the other hand, Yahweh immediately proclaims
that he has aroused one from the north to come against
the nations. Later he identifies this person as Cyrus.
He would come and deliver Zion so that Yahweh's people
could return to Zion. Yahweh claims that he declared
these things long ago so that his people could not claim
that their idol had done them. The things Yahweh creates
are new things created now, not heard of before today,
so that his people cannot say that they knew them
already (48:3-8),

The thrust of this challenge is revealed in 473:10-13:

"You are ly witnesses," declares Yahweh,

"And My servant whom I have chosen,

In order that you may know and believe le,

And understand that I am He.

Before Me there was no God formed,

And there will be none after le.

I, even I, am Yahweh;

And there 1s no savior besides le.

It is I who have declared and saved and pro-
claimed,

And there was no strange god among you;

So you are My witnesses," declared Yahweh,

"And I am God.

Even from eternity I am He;

And there is none who can deliver out of My hand;

I act and who can reverse it?"
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God's ocuestion--"To whom then will you liken ke?"--
is intended to chide his peorle who have attemrted to
reduce him to thelr likeness. [an had sttempted to
reverse the creative process by making God in their
11keness,8 so Yahweh challenges their gods actu=lly to
act like God and create and sasve, This ability to save
is something no one else can do. Therefore,

the point of these verses in Isaiah is not
that God says no one is comparable to him in
appearance or being, but that no one is gom-
parable to him in ministry and function.

In this analysis of "likeness" Yahweh has shown that
he is the only God who can predict what events will h=sp-
ren. Therefore, he alone is Lord of history.

In this challenge Yahweh is the eternal God and not
a young god challenging an older god, but he did attempt
to gain recognition as the supreme God by a duel of cres-
tion. 1In this challenge he fulfilled the first method

of gaining divine power by demonstrating that he could

create something new,

Chaos: Fower through Conflict

The second method of gaining power among the gods
ﬁas to be victorious over the great serpent of the wa-
ters, Yam, Lotan or Tehom or the god of death, Not. In
Fesopotamia the great deep was cslled Tismat. She was
one of the gods and was killed by Marduk who split her
in two 1n order to create the heaven and the earth,

In Canasn the grest sea was c=lled Yam. Kapelrud
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describes the conflict in the following manner:

Prince Sea sent his emissaries to the
assembly of the gods and demanded supreme
Power. The gods bowed low before them and
were prerared to surrender. But Baal pro-
tested and told the gods to 1ift up their
heads. It appears that Prince Sea had re-
ceived some support from the suprere god, El.
The former had asked that Baal should be
handed over to him; and E1 was prepared to
sgree to this (137:36ff.). The result was
that Baal went to fight against his chal-
lenger. Just as lMarduk received help from
the other gods, and powerful magic weapons,
support was also given to Baal. katir-wa-
Hasis, the divine smith and master builder,
fashioned a club for him., It was not suffi-
ciently powerful, however; and Prince Sea
withstood the blow. Hastily Katir-wa-Hasis
had to fashion another club, over which he
recited still more potent spells. This one
proved to be adequate. After one powerful
blow between the efss, Prince Sea collapsed
and was destroyed.

This conflict with Yam was not the only conflict
that Basl had. He was confronted by Mot, the god of
death, because he had defeated Lotan, the twisting ser-
pent, who "represented the powers of chaos and the
underworld."!l Mot invites Baal to dine with him in
the underworld. Baal was powerless to resist the invi-
tation. The myth says that "the underworld had already
opened 1ts mouth to swallow him" (67:II:2ff.).1% Baal
had to take everything with him--his daughters, the
clouds, the wind, the storm and the rain.13 Consequently,
drought and famine cursed the earth. While he was held
by lot, the gods and the people mourned his death, "Dead
is Aliyan Baal; perished is the prince, lord of the

earth" (49:1:13-15).1% Anat besought lot to release Baal,
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but was refused. Therefore, she killed him.

She seizes the god lot

with a sword she cleaves him,

with a sieve she scatters him,

with a fire she burns him,

with a millstone she grinds him,

in the field she sows him,

so that the birds may eat his remains. 15

(49:II1:30ff.)
Kapelrud concludes the account of Baal's conflict with
Mot by saying thst it was short but fierce and because
Anat had killed Mot in advance Baal was sable to return
to his former position as king on Sapasn, the mountain
of the gods of the north.16
These accounts of the conflict between the gods and
the chaotic forces represented by the sea or death are
often assumed to be a type of creation story. Dennis
McCarthy calls it a Chaosk=ampf. He recognized three
basic themes in this story: 1) the fight against the
chaotic forces represented by or personified as the mon-
ster of the waters; 2) the conguest of this monster and
the acclamation of the ccnquering god as king; and
3) the building of a temple for the divine king.l?
McCarthy observes that, more than the creation

stories themselves, the Hebrew poetry used the creation

struggle imagery.18 The manner in which the Hebrews

used the Chsosksmpf was literary rather thsn philosophical

or theological psrasitism. DlNcCarthy comments concern-
ing this:

Early in its history Israel is so free
from seeing any reality in the Chaoskampf
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theme that it has become a mere source for
figures of speech. Its language can be used
now one way, now another as seers useful in
a given literary situation, something hardly
possible if it were felt to be a description
of reality, for then the use of the language
would havelgo be controlled by the reality
behind it.

The manner of this analysis of Isaiah's use of the

Chaoskampf will follow the basic themes of the story.

First, the victory of Yahweh over the various monsters,
including kot, will be discussed along with their inter-
pretation. Secondly, the method of defeat will be con-
sidered in an analysis of the verbs used. Thirdly, a
perusal of Isaiah's use of the temple will be made.

In the conflict between Baal and the great sea,
the great sea was identified as Yam. In Babylon the
great deep was called Tiamst. Also, Mot was a monster
over which God must assert his mastery.

However, the names used in Isalah are somewhat
different. The descriptions of these dragons and the
language used with them reveal them to be the same mon-
sters of ancient Near Easstern mythology. In fact, Kapel-
rud claims that there is support for believing that Yar
i1s identical with Lotan and Tannin because he was » mem-
ber of the Ugaritic pantheon and he was to/receive
sacrificial offerings.zo Other names for these monsters
used in the 01d Testament are Leviathan, Tehom, Hahsb
and NMot.

Leviathan is the 01d Testament name for Lotan.
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Lotan was the serpent that Mot had accused Baal of
killing.Zl He was called "the twisting serpent" (67:1:
1ff.). 1Isaisah used the image of Leviathan in 27:1. He
was to be punished and killed with God's mighty sword.
It is interesting to note that it is set in the context
of Yahweh's defeat of death because twice in the pre-
ceding two chapters he asserts his supremacy over desth
after he had loosed death upon the earth in chapter 24.
In chapter 24 everything is 1laid waste; but, in 25:8
Yahweh "will swallow up death for all tire," and in 26:19
Isaiah prophesied, "Your dead will 1live." In these
passages 1s an apparent use by Isaiah of the pattern of
Baal's conflict with Plot.

Leviathan is called a serpent (QMJ;). The serpent
was the creature that tempted Adam and Eve to sin.
Isaiah identified him as a "fleeing" (Frjg) serpent snd
as "crooked" (]117?62). Mitchell Dahood, S.J., believes
that [1]d has a better translation than "fleeing."
Among the tablets from Ebla are 114 tablets which
equate the Sumerian khul, "evil," with Eblaite ba-ri-um.
He remarks:

This new equivalence caslls for revising the
translation of nshash bariash, comrmonly ren-
dered "fleeing serpent"™ in Isaish 27:1 and
Job 26:13, to "the evil serpent,"”" a more

fitting description of Leviathan the sesa
drsgon.

As shown already, the context of Isaiah would also sup-

port this rendering of‘rf)g.because of the curse and the
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conflict with death.

Yahweh's victory over Leviathan is a prelude to
his purpose of freeing a remnant of his people from
exile, a national death, snd bringing them back to
Jerusalem to worship him.

(JUQ is found also in 65:25 in the context of
creation, the creation of the new heavens and the new
earth. Yahweh declares that "dust shall be the ser-
pent's food." Here, Yahweh alludes to the curse he
placed upon the serpent for tempting Eve to sin. In
the new world the serpent will still undergo the same
curse with the exception that he will no longer be
able to harm those who dwell in Jerusslem.

Tannin (114I3) the dragon was another nsme used
for the great sea monster. ''his term was used twice by
Isaiah parallel to other names. It is very closely
associsted with Diﬁfﬂ, "the grest deep." t]iﬂjais
believed to be a Hebrew rendering of Tiamat, the Mesopo-
tamian goddess of the great deep. It also is mentioned
twice (51:10; 63:13). In 27:1 Isaiah prophesied that Yah-
weh would kill the dragon that lives in the sea in refer-
ence to his deliverance from exile. In 63:13 the Spirit
of Yahweh 1s presented 2s leading the Hebréws through
Diflm in the exodus. Also, in 51:9-10 Yahweh is the one
who pilerced the dragon (]1313) in the exodus.

In 27:1 the dragon is called Leviathan, in 51:9 the

dragon 1s called Hahab. In st:9-11 " 3M, BNl ang 277
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are all found together in the context of the exodus.

In one other place jﬁjj is used by Yahweh. In his ora-
cle against Egypt Yahweh renamed Egypt "Rahab who has
been exterminated" (30:7). The manner in which Aill is
used reveals that it is a symbolical name for Eegypt snd
that Yahweh is declaring through this allusion that he
has exerted authority over Egypt victoriously.

Isaiah has clearly divorced these images from their
original sources. Concerning this John Oswalt writes:

The author does not use the myth in its orig-
inal setting of primordial creation. Such a
use would be pointless since Yahweh has cre-
ated once for a2ll in time and space. Rather,
the author seems to say, "Mythrakers, if you
want to see where disorder and evil were
really conquered, you are going to have to
look within time to the redemption of His
people." He thus demonstrates that evil and
disorder are not inherent in the cosmic
stuff, they are rather a reﬁglt of wrong
choices by God's creatures.

Yahweh did not need to fight and overcome the dragon
of chaos, by whatever name, because the Hebrew theology
as expressed in Genesis one claims that he had created
the dragon of chaos himself. Consequently, the dragon
of chaos could not have preceded the royal divinities.24
Instead, as W. F. Albright said, the theme of the orig-
inal cosmic conflict of God with the powers of chaos was
applied to "experience in history in situations which
did not recur, but introduced God in confrontation with
w25

His people in an ever-fresh situation.

In Isaiah 51:9-10 where the names of the dragon are
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used so extensively, the motif of the conflict with the
dragon 1is clearly subordinate to Yazhweh's activity in
history where by virtue of the deliverance of the He-
brews from bondage in Egypt he won the victory and

26 Therefore, the "allusion

n27

claimed them as his people.
to the myth is coupled with historical circumstance.

The final conflict is the conflict with Mot, death.
In this conflict the underworld or death had opened its
mouth to swallow Baal. As already noted, Yahweh over-
comes death in 25:8 and 26:19, In the day that Yahweh
celebrates his lordship over all peoples he will swallow
up death. He will not allow death to be victorious
over his people. Instead, he will destroy death. Not
only will death be swallowed up, but those who are dead
will 1live. "Their bodies will come back to life. 1In
this conflict man has been swallowed by death, but Yah-
weh destroys death and man returns to 1life, body and
spirit. Consecuently, there is a parallel between the
actions of Anat and the actions of Yahweh.

The manner in which death affected the servant of
Yahweh is noteworthy. In 53:8 and 12 the death of the
servant is mentioned. He will be "cut off" from life.
He will pour out his soul unto death, In verse 10
Isaiah wrote that Y¥Yshweh would prolong his servant's
days suggesting that the servant's 1life would not end
at his death. MacRae believes that this phrase contains

a strong hint of physical resurrection.28
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The conflict with the cosmic dragons, reflected in
the imagery of Isaish, does not mean that there was an

original Hebrew myth of the Chsosksmpf. Instead, the

imagery is designed to say three things: 1) Yahweh is
the sovereign God and the only God;29 2) Yahweh is sov-
ereign but not as a result of a "do or die" cosmic bat-
tle,BO rather he 1s sovereign because he created =211
things; and 3) "'the death of Mot' is a way of saying
‘order out of chaos'."3!

The methodology used by Yshweh in these conflicts
as in creation speaks of the ordering of the universe.
McCarthy claims that in the primeval history attributed
to the Yahwist author "there is no real concern for the
origin of the world;" but, instead, "the interest is
directed toward its good ordering."3?

Several verbs and phrases are associated with the
conflict of the waters or the ordering of the universe.
Three of these verbs are 7 ?}] , "to pierce."_jﬁjgg. "to
break," and Hg? , "to smash." ‘7?‘] is an adjective
that means "slain, fatally wounded." It is a derivative
of ??[} which means "to pierce, to wound."33 In 51:9 it
is used in the conflict in which Yahweh defeated ‘Hahab
(Egypt). Rahab was pierced and killed. Two other Isai-
snic passages which illuminste 7:ﬂ] are 34:3 and 66:16,
and a third which illuminates 7¢I} is 53:5. 1In both
34:3 and 66:16 those who are slain have been slain as a

result of judgment by God. This indicates that the real
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conflict Yshweh had was not with some mythical monster
who ruled the waters but with men who sinned against
him. The answer to this sinfulness of menkind appe=ars
in 53:5 where the servant of Yahweh is "pierced" for
our iniguities. The servant also would undergo pun-
ishment for sins. However, the sins for which he 1is
punished are not his sins but the sins of each person.
71719 means "to split, to divide."3* 1719 described

the manner in which Tiamat was destroyed and the earth
was formed. She was divided in two by karduk to form
the heaven and the earth. It is used only twice. 1In
Psalm 74:13 it clearly refers to the Chsosksmpf because
it mentions the division of the sea (17) and the
destruction of the sea monsters including Leviathan.
In chapter 24 where Isaiah pronounced Yahweh's curse
upon the earth, he sald:

The earth is broken asunder,

The ezarth is split through,

The earth is shaken violently.

For its transgression is heavy upon it,
And it will fell never to rise agein (24:19,20).

Ferhaps Isaiah used-TJQ because he considered the
rebellion of mankind similar to the rebellion of‘Tiamat.
Nevertheless,wTjg described the total desfructiqn of
the earth.

Psalm 89:10 reveals how }ngj. "to crush," reflects

the Chooskampf. Here Yshweh crushed Rahab. This word

reveals the power of Yshweh over the chaotic forces of
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the world. If this word comes from the Chsoskzmpf myth,

the Hebrew authors reinterpreted it because Fsalm 89:10
i1s the only time H.__.r)j is not applied to people.35 In
Isaiah the leaders of Judah crush their people with
their injustice (3:15). In an oracle against Egypt
Isaish prophesied that the pillars of Egypt would be

crushed, Perhaps this is a reference to the Chacoskampf

because Egypt 1s elsewhere identified as Rahab. How-
ever, once again the most interesting use of N;gg appears
in the fourth servant song (52:13-53:12)., #Within this
song}igj'appears twice. The servant wes crushed for
our iniguities (53:5), This grueling death was the will
of Yakweh becsuse it pleased him (53:10). Henri Elocher
comments that ¥(QZI really means "to grind."36 Even
though it was a miscarriage of Jjustice, it pleased God.
This death is not like Tiamat's death becsuse she was
crushed for her own actions while the servant's death
will be for the sins of mankind. So Isaiah used a word
taken from the mythology of the Nesr East and divested
it of its connotations of Jjudgment so that he could fill
it with the meaning of Jjustification. Actually, he is
saying that Yahweh is placing man's judgment upon the
servant so that each person might be justified.

Of those passages in the vision of Isaiah that deal
with the conflict between order and chaos, the motif of
the flood seems to be the most okscure. Only once is it

rentioned overtly, in 54:9-10, Here Isaish mentioned
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the days of Nosh and the flood. His use of simile mskes
it clear that Issish viewed the exile and the return
from exile as being the same type of deliverance as the
deliverance from the flood. Gunn says that the flood
was viewed as "an event of great paradigmatic value for
the peorle in exile."37 In this passage the emphasis is
directed more toward the reestablishment of a covenant
relationship with his people than deliverance. Deliver-
ance from exile had already been declared. Now Yahweh
says that Jjust as he had sworn not to flood the entire
world again so he will not be =2ngry with his people,
neither will his covenant of peace be shaken,

Another passage that Gunn believes reflects flood
imagery and is connected to 54:9-10 is 55:10-13. First
of all, both passages have a similar structure with each
passage containing = simile as its essential element and
building the passage sround an emphatic HT? "which
negates expressions of impermanence or 1neff‘ectiveness."38
Secondly, Gunn believes that the stress placed upron the
word not returning comes out of a different image than
the images of rsin or snow or the word because none of
these elements are conceived of as returning.39 ‘He con-
siders the image to refer to the messenger bird which
Noah sent from the ark because if it returned with o
token of the new world or did not return at all then it
Lo

had succeeded in the purpose for which it was sent.

This interpretation seems apuropriate because both images
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are concerned with "the theme of promise in a time of

disaster."u1

Consequently, Isaish affirmed that the
word of Yahweh will be realized.>2 Thirdly, Gunn per-
ceives in this passage an element of flood imagery 1in
the "everlasting sign which will not be cut off." 1In
the flood story Yahweh gsve Noah the sign of the rainbow
as a promise that he would not destroy the earth by
water again. Therefore, in the light of the previous
interpretation, this sign is taken from the flood motif.
Gunn claims that the subject of the sign is not the
return of the word nor the transformed desert mentioned
in verse 13, but the word of Yahweh itself which has
been utfered by Isaish, in effect, all of chapters 40
through 55.“3 When deliverance comes, the word which
Isaiah proclaimed will become a "memorial" to Yahweh and
a sign to the people that Yahweh has accomplished his
word. The sign of the prophetic word becomes a guaran-
tee of Yahweh's promise of redemption to all mankind.
When the sign appears, 1t will be considered proof that
Yahweh was responsible for the deliverance and a guaran-
tee of his covenant of peace with them.uu The response
to the prophetic word in the lives of men means that they
will go out in Jjoy Jjust as Noah "went out" from the ark.b’5
One word that is connected in Scripture to the flood
narrative is yi?g.which means "to split, to cleave, to
tear open."” It appeared in Genesis 7:11 where the foun-

tains of the great deep (D1ILH) were split up. %6 However,
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it does not appear in the Enuma Elish.u7 In the Uga-

ritic mythology 9}23.1s not used in relation to the con-
flict with Yam (07 ), but it is used to describe the
manner in which Anast defezts lot and reenacts the har-
vest.Y8 out of the 51 times YV is used in Scripture,
it refers to the breaking of a human body eight times
and to events connected with water fifteen times. It is
used seven times in Issiah (7:6; 34:15; 35:6; 58:8;
59:5, twice; 63:12)., Three times it refers to the hatch-
ing of eggs, twice it speaks of the dividing or breaking
forth of water, once of light breaking forth and once of
military conquest. Of these passages only those that
speak of water are important to this study. In 35:6
when the world 1s recreated and becomes the setting for
the Hdighway of Holiness, waters will break forth in the
wilderness and streams in the desert. In 63:12 Isaiah
remembered the time when the Holy Spirit through Moses
divided the Red Sea. It is interesting that in both
cases the concept of holiness is present. Oswalt ob-
serves that the passages where 9]?%_1s used show no
overt mythical allusions.u9 Another observation Oswalt
makes 1s that 1n none of the passages where Yahweh is
acclaimed for being victorious over the chaos monster
is there mention of Yam's being split in two.50

Another passage which mentions the splitting of the
rock so that water could break forth is 48:21. Here

Yahweh commanded his people to flee Babylon. In the
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same manner that he provided in the wilderness, he would
provide for them again.

The comparison between the Enums Elish, where Marduk

brings the chaotic water under control by splitting Tis-
mat's body, snd the biblical usage of SVBQ.reveals an
oprosite viewpoint. In the Genesis account of the flood
chaos 1s released by breaking open Uiijla. Isaiah men-
tioned in both instances that the waters =2re controlled
by Yahweh or his Holy oSpirit to prepare a way of redemp-
tion for his people. In one casse it yielded the exodus;
in the other, the Highway of holiness.

In these passages which use the imagery of splitting
open the waters, the redeemed are the object of the ac-
tion. Therefore, although UF?; is intended to point out
that Yahweh is sovereign over the chaotic waters in that
he can release them or control them,51 it more impor-
tantly points to the redemptive work which Yahweh pur-
poses for his people and all mankind to enjoy. OUswalt
concludes that the use of 9[2%."does not support the idea
of an original Hebrew Yahweh myth"52 but rather is an
"historicizing which sees redemption as an indivisible
aspect of creation."53 Klsewhere, he writes that

the burden of these passages is not simply
that God is possessed of such terrible power
as to split rocks and weters, etc., but that
the possession of such ggwer is able to
redeem a lost creastion.

Another motif taken by Isaiah from the flood is the

image of being dried up. He utilized a pair of synonyms
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to portray this concept. Both :lfu], "to dry up," and
hig_:, "to mske dry," are used in the Genesis sccount
of the flood. These words conceivably can be used in
the description of the flood tradition and the exodus

tradition but not the Chaoskampf.2> The Genesis author

told of the waters which dried up (DL 7}1) after the
flood (8:13) and the dryness (Lk;: ) of the earth's
surface which God caused after the flood (8:7,14).
:I?E}is mainly connected to the waters that dried up,
whereas hﬁl: refers mainly to the drying up of vegeta-
tion. This is reflected in the manner in which they
are used in the flood story.

(J;: 1s used to reveal four theological truths:
1) God dried up the earth's surface after the flood,
2) God dried up the ground upon which the Hebrews walked
when they crossed the ked Sea, 3) God Jjudges mankind,
and 4) man's life is very fragile compared to God's
word.56 liost of the passages in which ];70 is used
are concerned with judgment; for example, part of
Egypt's punishment was that her rivers would dry up
(19:5-6), part of the punishment of the nations con-
sists in the streams being desolate (34:10), =and part
of Israel's punishment for her idolatry will be the
desolate nature of her land (42:15). In the sare way
that the waters of the flood were Yahweh's weapon
against a faithless race,57 so his withdrawal of water

is a weapon.
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However, he also controlled the waters to produce
a new order.58 In 51:10, where Isaiah used [3: and
Djf?fﬂ. Gunn sees a reference to the flood in which
Yahweh controlled the chaotic waters.59 Then the image
shifts to the exodus in which Yahweh prepared a pathway
for the Hebrews to cross the Red Sea.®0 This shift
brings the message closer in time to those in exile to
whom the promise of return was uttered.61 Although
there is great similarity in the theological content of
the flood and the exodus, the imagery in this passage
is overwhelmingly from the exodus with minor allusions

to the f‘lood.62

The flood allusion, however, "both re-
hearses the story of creation (the world is, in effect,
re-created) and prefigures . . . the redemption theme
that 1s so characteristic of the Reed Sea tradition."®3
In 50:2 the imggery of drying up the sea with a
rebuke and making the rivers a wilderness =21ludes to
the crossing of the Red.Sea and the wanderings in the
wilderness., Therefore, the connection of these tradi-
tions accounts for the juxtaposition of the drying up
of the waters with the desert. Gunn sees in the making
of the desert a subtle allusion to the drying up of the
waters.éu This passage parallels a passage in Fsalm
106:9 where the psalmist wrote: "Then He rebuked the
Red Sea and it dried up; and He led them through the

deeps, as through the wilderness." Isailah used the sep-

aration or drying up of the Red Sea as a symbol that
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the chaos adversary was conauered. The resulting path
became the means for an ordered crossing into the new
land while the waters themselves became the chaos
enveloping the pursuing Egyptians.65

The final passage where this imagery is important
is 44:24-28, This passage shows that the "creation
tradition involved ordering the cosmos against chaotic

n66 In this passage there is a long series of

forces,
participial phrases that describe Yahweh's lordship

over the universe and its history including a statement
of victory over the powers of chaos: "It is I who says
to the depth of the sea, 'Be dried up!' and I will make
your rivers dry" (44:27). The command itself is a reg-
ular aspect of the creation story and here Yahweh uses
that power to dry up the sea and the rivers.67 The

word ﬂ?JS{ which is translated "the deep" is used instead
of D:_ which 1s used 2lrost exclusively for the Red Sesa
in the exodus tradition. Its use, since it is a rare
term, would indicate that more focal points should be
sought.68 The parsllelism between "the depth of the

" and "your rivers" indicates that the rivers are the

sea
"rivers of the deep" which belongs to the cosmological
notion of rivers surrounding the world and the "fountains
of the deep" in the flood tradition.69 Also, Gunn no-
tices that verse 27 is parallel with verse 24 which has

a clear reference to creation.7o Either one of these

traditions--creation or the flood--would be suitable
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for proclaiming that Jerusalem will be rebuilt.71 Ger-

hard von Rad writes:
Yahweh the Crestor, who raised up the world
out of chaos, does not leave Jerusszlem in
chaos; he who dried up the elementa% waters
will also raise up Jerusalem anew.

The chaotic waters are always in Yahweh's power.

No matter in what context the imagery was used, the
message was always of the salvation brought by Yahweh
through the restoration of order, whether by using the
waters or by saving from the wsaters which symbolized
evil.73 Many times the prophet would invert the myth-
1cal allusion in order to illustrate Yahweh's lordship
over history. Once again the purpose was to demonstrate
Yahweh's saving purpose.

In the vision of Isaiah three creation formulae 7%
are used to reveal Yshweh's power to order the chaotic
world: 1)Y“I\rfx’f;| 5’]7-.7 (b2:5; LL4:24), 2) Y——'H TQ:P
(48:13; 51:13) and 3)Y78U ’)21 (45:18). Because these
formulae appear in parsllel structure with the creating
of the heavens, they can be understood to be earth-cre-
ation traditions75 and come from early traditions about
the ordering of the cosros out of chaos.76

In L4:24-28, which is an introduction to the royal
oracle about Cyrus in 45:1-7, ‘(75{2 ‘)Eﬁ? is part of a
formula designed to establish a philosophical basis for

Yahweh's actions. PBecause Yahweh stretched out the

hesvens and spread out the earth, or because he ordered
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the cosmos and triumphed over the chaotic powers, he
could frustrate the spokesmen for demonic powers, con-
firm the word of his servant, prepare the way for the
rebuilding of Jerusalem, Judah and the temple, call
Cyrus to perform his will. Consequently, Isaiah =ppears
to include all of Yahweh's present and future activity
in his "creative ordering of the cosmos in the face of
chaotic, disruptive forces."77
‘Yt?rf-TQT1also is a motif taken from the tradition

of "a deity overcoming the chaotic waters, establishing
the earth upon those waters and ruling the world as
king."78 It becomes the basis in both passages for
proclaiming that

in the continuing struggle taking place in

the exile, Yahweh is the one who is victorious

over chaos and establishes cosmic order--that

%§£ giefﬁigiilza?t;.gsrpose for Israel and

Concerning Y—IBU 7?—,(" which Isaiah appropriated in

45:18 to establish a foundation for Yahweh's present
and future activity in ordering the chaotic state of
Judah, Ludwig comments that Isaiah went beyond the nor-
mal creation traditions and introduced new terminology
to "emphasieze the establishing of the earth over against
a chaotic condition, as an orderly cosmos in which the

w80 The appli-

drama of human existence can teke place.
cation of JTUJ to this situation bears out this conclu-

sion. «ilFl was used by the Genesis writer to describe
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the initial state of the earth in Genesis 1:2 as "with-
out form and void." Its use in the Genesis account of
creation supplies a structure to the creation of the
world. In the first three days the heavens and the
earth receive their "form," while in the last three

81 In 45:18 Yahweh

days their "emptiness" is filled.
assured the people of Judah that their permanent exile
was not his purpose. Just as he did not create the
earth to be uninhabited, so he has not destined them to
seek him in a waste place, a place which he has not
prepared for their habitation.

Although these expressions of establishing the
earth come from traditions associsted with the defeat
of chaos and the ordering of the cosmos,82 Isaiah rein-
terpreted them to reveal the historical activity of
Yahweh in which the earth was seen as the arena of hu-
man existence which would be reestablished by Yahweh
from its present chaos through "Israel"--Yahweh's people
and Yahweh's agent.83

The final element of the Chaoskampf used by Isaiah

is the temple of Yahweh. Concerning this motif Yahweh
used two nouns--i?;)’[j. "temple," and ﬂlﬂ-»: ﬂ’ﬂ;. "the
house of Yahweh"--and a verb——:lgk:, "to sit enthroned."
?{;ﬁf} is used most frequently to mean "pslace." Only
three times did Isaiah use it to refer to the temple of
Yahweh in Jerusalem. Eleven times he called it I113l

T73i1? » "the house of Yahweh." J1:él is the word commonly
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used to describe "a dwelling place." Whether Isaiah

used ?;)1U or TT]“: f";l. he mesnt the same thing--

this was the place where Yahweh dwelt. The only dif-
ference between the two terms comes from the royal infer-
ence inherent in ?;Y’f!. When it refers to a king, it

i1s translated "palace"; but, when it refers to a god,

it is translated "temple." Consequently, a temple is

the earthly palace of a god.

In both Enuma Elish and the Bsal myth, the estab-

lishment of a temple is the result of victory over the
chaos monster. After Marduk had overthrown Tiamat, the
Annunaki (the gods of the underworld) built Esagila for
him. (Esagila was lMarduk's temple at Babylon.)8u

In the Baal myth after Baal had defeated Yam, he
corplained to Anat that he had no house. She promised
to help him, but failed in her appeal to E1. However,
Asherah succeeded in geining permission from E1 for
Baal to build a house. DBasl sumnoned Katir-wa-hasis
to build the temple. He built it with cedar and adorned
it with gold, silver and 1l=apis lazuli.85 Baal did not
want windows put in his temple, but after much persua-
sion he consented. This seemed necessary because he
must send forth his voice86 and rain. The resulting
terple of Baal was a microcosm.87 a symrbol of the or-
dered cosmos and the sbility to maintain order.88

Fisher notes concerning the temple of Baal that that

which maintains order is also that which makes a recur-
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89

rence of chaos possible,

When Isaish used ?J7[l, twice he spoke of the
voice of Yahweh (6:1; €6:6). In each case the voice
sroke of judgment. In 44:28 at Yahweh's instruction
Cyrus will say concerning the temrle, "Your foundation
will be 1laid." Even though the temple would be de-
stroyed (64:11), it would be rebuilt.

When Isaish spoke of the house of Yahweh, he mostly
spoke of worship. 1In 2:2 Isaiah spoke of the last days
when many peoples would go to the mountain of the house
ot Yanweh to learn Yahweh's ways. It was to be a place
for singing (38:20), for the offering of sacrificial
grain offerings (66:20, in this case the offering is
cormprised of people), prayer (37:1,14, Hezekiah made the
house of Yahweh a place of prayer; but in 56:7 it will
be called a house of prayer for all peoples), and joy
(56:7). Yshweh will glorify his house (60:7) and place
within it a memorisl for those eunuchs who obey him (56:5).

All of these references aprear to consider the
house of Yahweh as a building located in Jerusalem.
However, there 1is one passage in which Isalah places a
different meaning to the term JX?;J, "house." In 66:1-2
Yahweh ouestions whether the Hebrews could adequately
build a house for him. The house he desires is within
those who are humble and contrite of spirit and who
trerble at his word.

A comparison of the building of Basl's temple and
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Yahweh's temple illustrates this. Both were constructed
in terms of seven--Baal's in seven days and Yahweh's in
seven years. Fisher concludes that the framework of the
Genesis creation reflects the building of Basl's temple
which is a microcosm. The Genesis author spoke of or-
dering the cosmos in terms of seven days because the
construction of the microcosm was in terms of seven
days. If this is a proper interpretation, then the
ordering of the temple resembles the creation of the
cosmos.90 Once again the Hebrew writers reversed the

motifs of the Chaoskampf, The waters were not Yahweh's

eneny, but his weapon.91 he did not need to gain
approval to build the esrthly temrple. However, his real
temple was the result of his own creative work. As
indicated in 66:2 the temple where Yahweh wants to dwell
is within the 1ife of man., He does not reside in build-
ings made with hsnds but in the hearts of men.

As has been shown, Isaizh did utilize the motifs

of the Chsaosksmpf in proclaiming Yahweh's message to his

people. However, he reinterpreted the motifs so thst
they became images of salvation.92 "Yahweh saved by
producing or restoring order," whether it was "by means
of the waters or by saving from the waters which sym-
bolize evil."?3 They were used to speak of Yshweh's
activities on behalf of his people with an emphasis on
his love.9u Isaiah, along with other Hebrew writers,

did something new in applying these creation motifs to
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describe Israel's unique position among peorles under
God's guidance in a2 newly created social and political
order.95

Darkness and Light: Power
through Enlistrent

The final method of gaining power involves the
enlistment of someone to help overcome the enemy. In
Baal's case, Anat killed lot first so that Baal could
later kill him also with a club prepared for him by
Katir-wa-Hasis. Although Yahweh is not involved in =
struggle for his life, he is in a struggle with man's
sinful nature. In order to provide a method of justi-
fication for moankind Yahweh will enlist the aid of the
servant who would be a light to the nations so that
Justice may be established in the world. It is through
this conflict of light with darkness that Issiah pre-
sented God's plen for salvation.

In the Genesis account of creation, on the first
day God created light (7ﬁ7¢). He then proceeded to call
the light "day" and the darkness "night." Prior to this,
darkness (ﬂ@gh) was upon the face of the waters. There-
fore.‘ji*{ and7V£f? are motifs of crestion; and By vir-
tue of their characteristics they are in conflict with
each other. Also the ancient world worshipped the sun
and, therefore, God's role as creator of light was
stressed.96

TN normslly referred to the light associzted with
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the sun, moon and stars. However, in both cases where
this "normal" mesning is used, it 1s not used in the
"normal" fashion. Isaizh used the light of the sun and
moon to refer to the arrival of a new day (30:26; 60:19,
20). In 30:19-26 when the teacher comes who will show
mankind the way to walk, then the light of the moon

will be like the sun and the sun will shine 1like seven
days, Clearly, this is an image for the increased spir-
itual knowledge which will bring =2bout national healing.
In 60:19-20 Isaiah again used the light of the sun and
the moon to point out the surpassing glory of the 1light
in the new Jerusalem. Once again the reference is prob-
ably to a spiritusal relationship with Yahweh. However,
some interpret it literally so that there will actually
be a day when the sun and moon will not be necessary
because Yahweh 1is present.97 Therefore, Isaiah is say-
ing that the sun is unnecessary where Yahweh is. He is
God.

Another source of light created by Yahweh was the
rillar of fire at the time of the wandering in the wil-
derness. If was a source of protection for his people
in a strange environment., Once again in the time of
the branch of Yahweh, Yahweh will create over Jerusalem
2 pillar of cloud by day and a pillar of fire by night
(4:5), He will protect his city and his people.

In 45:7 Yahweh shows that he is Lord of history by

clairing that he formed (1Y ") 1light and created (W 1)



122

darkness, caused (ﬂggy) well-being and created (}4321)
evil. This application of H:yg.to the creation of dark-
ness and evil is problematic to those who view God as
capable of good only. However, in the context in which
Yahweh asserts his lordship, his oneness--"1I am the one
who is and creates and there is no other" (45:5)--he 1is
telling his people that he and he alone sent them into
exile., He is the one who brings Jjudgment as well as
blessing. For those who mistake evil for good and good
for evil, who mistake light for darkness and darkness

" upon them,

for light (5:20), Isaiah pronounced "woe
Judgment will fall upon their land where there will be
darkness rather than light (5:30). Those who hope for
light only receive darkness and walk in gloom (ﬂ?t_]}})
(59:9)., Also the light of Israel was to be used by Yah-
weh as a purifying which the Holy One would use to Jjudge
Assyria for its arrogance (10:17).98 In the day of Yah-
weh, that great day of judgment when Yahweh will exter-
minate the sinners from the land, the great lights of
the heavens will not shine symbolizing the severity of
Yahweh's judgment (13:10).

Whereas the lack of light symbolizes judgment, the
presence of light symbolizes salvation. Even though dark-
ness may cover the earth, each person can become a light
and shine because their light of salvation has come

(60:1). 1Indeed the light of salvation has come because

the servant who was to come to the Gentiles has come in
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Jesus bringing light to the nations. Gentiles truly
are coming to the light of Christ (60:3).

Ferhaps the passage which most clearly depicts the
symbolization of light as salvation is 9:1-7. Here
salvation applies to the people of Yahweh since Isaiah
specifically mentioned the lands of Naphtali and Zebulon
and the throne of David. Those who walk in darkness
will see a great light and that light will shine on them.
God will break the yoke of their slavery and take it
from their shoulders and place it on the shoulders of
the Messiah. The governrent will rest on his shoulders
and he will establish justice and righteousness in his
kingdom. That justice will be light of the peoples
(51:4), That light is equated with salvation: "My
righteousness is near, My salvation has gone forth"
(51:5).

Light is a symbol not only of general salvation but
also of individual salvation. This salvation begins for
each individual by walking in the light of Yahweh (2:5),
Yahweh will extend this light to the blind and will
turn their darkness into light. He will guide them.
Salvation will come even to those who are handicapped.
To those who minister to the needy--the hungry, the
homeless, the nsked--salvation will break out with such
force that people will see it and glorify God. In fact,
the glorification of Yshweh will protect them. Those

whose light of salvation shines are those who release
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those in bondsge, refrain from blaming and evil-speaking,
and give of themselves to the needy.

One final usage must be considered. Sometimes
"light" is psrallel in meaning to "the fountain of life."
Dahood argues, therefore, that "to see light" is to see
God's face in immortslity. Hence, in Isaiah 53:11 where
Isaiah said concerning the servant: "As a result of the
anguish of his soul, He will see it and be satisfied";
the Septuagint and Dead Sea scrolls spesk of immortality
for the suffering servant.99

The manner in which Isaiah used“jﬁ%l in connection
with _]Uﬂ , "darkness," ‘?gcrl. "darkness," and L‘]IIH]? ,
"gloon," shows that darkness is the opprosite of 1ight.100
Whereas light symbolizes salvation, darkness symbolizes
judgment; whereas light symbolizes blessing and well-
being, darkness symbolizes cursing and calamity; whereas
light symbolizes knowledge of salvation, darkness sym-
bolizes ignorance; whereas light symbolizes goodness and
sight, darkness symbolizes evil and blindness.

Some psssages which mention darkness contain a mean-
ing of hiddenness or of salvation., In 45:3 Yahweh says
that he will give Cyrus "treasures of darkness" which
are interpreted in the next phrase as "a hidden wealth
of secret places." 1In 47:5 Yahweh instructs Babylon to
g0 into hiding because her nakedness will be uncovered
for not showing mercy to Israel. In 45:19 Yahweh used

the negative aspect of hiddenness. By saying, "I have
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not spoken in secret, in some dark land," he was declar-
ing to his people that when he said "Seek me" he spoke
oprenly, not in a hiding place or some distant land where
they could not hear him,

In a2 day of salvation Yahweh says to his people,
"Show yourselves." He then promises to provide for them
and lead them (49:9-10). Although darkness abounds,
anyone who fears Yahweh and obeys the voice of his ser-
vant will enjoy the light of Yahweh (50:10; 60:2). The
servant will release those who sit in darkness in prison
and will restore sight to those who live in gloom and
dsrkness because of blindness.

The ultimate conflict between the darkness of men's
sins and the light of Yashweh's salvation appears in 7:1-
917. To those who consult mediums and spirits rather
than God, to those who look to the earth for salvation,
there is only darkness and the gloom of anguish. How-
ever, Yahweh provided a sign =2nd a promise; the sign was
Immsnuel, the promise was a son who would be born.

In the provision of this sign and this promise Yah-
weh is contending with the darkness of sin through the
lives of two children. In the 1life of the first, a sign
of Yahweh's deliverance and a warning of his judgrent
was provided. Yet in the midst of the darkness of exile
for the people of northern Isrsel, another light will
shine in the 1life of a son who will establish and up-

hold justice and riehteousness. In the provhecy of
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Isaiah the promise grew out of the sign because the prom-
ise was the answer to exile.

Although the sign and the promise spoke of two
distinct children, one present and one future, in the
theology of the New Testament the reality of the former
sign was fulfilled in the reality of the fulfilled prom-
ise. The light that shone through the sign in the time
of Ahaz shone again in a different way in Matthew's time.

Darkness and gloom follow in the wake of the fulfill-
ment of the prophecy to which the sign bore witness.

The kingdom of Israel wes defeated and its people sent
into the gloom of exile., It is this darkness which the
fulfillment of the promise would dispel. It is this
darkness which 1links the sign and the promise--Immanuel
and the prince of peace. Therefore, an analysis of the
sign and its fulfillmwrent as well as an analysis of the
promise and its fulfillment is necessary in order to
determine the manner in which Yahweh overcame the dark-
ness of mankind. Such an analysis is necessary because
of the function which the sign and the promise played in
Matthew's view of Jesus. The beginning of the sign
(Is. 7:14) and the beginning of the promise (Is, 9:1-2)
are used by Matthew (Mt., 1:23; 4:15-16) to verify Jesus
as the Messiah, the light that dswned upon the peorle
who dwell in darkness.

When Ahaz, king of Judsh, who had sacrificed to

Baal and the god of Damascus and had made his son pass
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through the fire (II Ch. 28), was afraid of a threaten-
ing attack by Syria and Israel, Yahweh, through Issiah,
said, "It shall not happen; but becsuse you will not be-
lieve, 2sk a sign." When Ahaz refused, Yahweh gave him
a sign to dispel the darkness of his fear:

Behold, a virgin will be with child and bear

a son, and she will call His name Immanuel.

He will eat curds and honey at the time He

knows enough to refuse evil and choose good.

For before the boy will know enough to refuse

evil and choose good, the land whose two

kings you dread will be forsaken (7:14-16),

The problem of this passage arises in the question:
"When was this sign fulfilled?" The probler was further
complicated by lMatthew when he applied verse fourteen
to the birth of Jesus. Herbert Wolf finds the answer in
chapter eight. He first notes that "Behold, a virgin
will be with child and bear a son" is a "stock formula"
uttered at a marriage to predict that the bride would
bear off‘spring.lo1 In the ancient texts it appears in
the story of Nikkal and the Kathirat.lo2
The word translated "virgin" 1is \‘\I}?S. Wolf notes

that 1t appears in stories where marriage is salso immi-
nent. Rebekah is one such exasmple. If Tﬂg?g refers to
a young woman, a Vvirgin, soon to be married and the
announcement of 7:14 was spoken before the-marriage,
where 1s the marriage?lo3
Wolf identifies the solution in chapter eight.

When a legal act, such as a marriage, takes place, three

legal elements =2re necesssry: 1) the writing of the



128

deed in two copies, one sealed ([]1“[” and one open
(]T‘?'}). 2) the sealing of the one copy, and 3) the

104 In 8:1 Isaiash was com-

acquisition of witnesses.
mended to take a 771?’% and write a warning of Jjudgment
on it. In this act Wolf sees the fulfillment of the
first step.105 The second step is fulfilled in verse
sixteen where Yahweh instructed him to bind the testi-
mony and senl (Dif”]) the teaching among his disciples.lo6
The third step is found in verse two where Yahweh said
that he would take "faithful witnesses"--Uriah the priest
and Zecheriah the son of Jeberechimh.lo7
This theory is enhanced by Isaiah's remark in verse
eighteen that his life and the lives of his children
are for "signs and wonders" in Israel from Yahweh. <The
word for "signs" 1s_ﬂjj1k which is =21so the word used
in 7:14 where Yahweh gave Ahaz a sign (I11?{). Their
lives being the fulfillment of this "sign" would make
them signs. Jlhis stastement in verse eighteen would
also indicate that the teaching that was to be sealed
was thét of Maher-shalal-hash-baz, the judgment of Syris
and Israel, which was the same as the remainder of the
sign in 7:15-16., It is the threat of this name that
would result in the anguish snd darkness in Israel
mentioned in 8:21-22.108
It is at this point that this sign is connected
with the motifs of darkness and light. In fact, 8:19-21

serves as a fulcrum between the sign 2nd the promise,
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The sign brings the darkness and the gloom upon the land
of 1srazel because the people consulted mediums and spir-
itists rather than God. However, on the other side of
the darkness and gloom is the light of the promise.

Another interesting element in 8:16 is the presence
of TV]J9I?. This word is translated "testimony" and
refers to the legal transaction illustrated in Ruth 4
in which one s2ndsl is removed to confirm the transac-
tion of Boaz's purchase of hHuth in the presence of wit-
nesses. Isaiah 8:16 and 20 are the only other places
it is found in the 0ld Testament.l 07

Consequently, if 8:1-2 are viewed as s marriage, the
transition to 8:3 is expected, since the consummation
of the marrisge 1is usually described soon after the
wedding. Such examrles would be found in hosea 1:3 and
Ruth 4:13, The stetement of Isaish's "aprroaching" the
prophetess parallels the staterent that Boaz "went in to"
Huth who became.pregnnnt and bore 2 son. It should be
noted that Akkasdian law stated that 2 marriage contract
was vallidated when the wife had sexuzl relations with
her husband.llo Concerning the conflict of being a vir-
gip snd giving birth to =z son, the verb :Iji?, "to ap-
rrosch, to draw near," when used in the sexusl sense,
usually refers to the initial marital act of inter-
course.111

Concerning the probler of the two names, Wolf cites

other situations where more thsn one name was given to
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a child.112

Wolf sees 2 limited identification of the
two names in 8:8, at the end of the Maher-shalal-hash-
baz passage, when the 1land of Judah is mentioned as
"your land, O Immanuel." Here Immanuel seems to be
present whereas in 7:14 he ha2d not yet been born. The
appearance of the words bk%:LJQQ in 8:10 is not as s
name but as an assurance that "God is with us." There-
fore, 2s the sign indicated, the mother named the child
Imranuel, whereas Isaiah nared himr MKaher-shalsl-hash-
baz,113 for the people of Isrsel would be "driven away
into darkness."

However, the darkness will not rerain. Israel will
see a great light agalin because a son will be born who
will take upon his shoulders the government of Israel.
He will establish righteousness and justice. HHe will
bring peace. In the light of the 2bove interpretation
of 7:1-8:22, here is the rromise of esnother son who will
te born. He will have the character of God, tecause his
name (the description of his name) will be "Wonderful
Counselor, kighty God, Everlasting Father, Prince of
Feace." The most glorious part of the promise is that
the zez2l of Yshweh, who is and who creates, will do this,

It is not unususal, then, that lstthew used the
sign of 7:14 in application to Jesus because Yahweh had
prorised another son. [he meaning of f”;?g in 7:14 must
include both "young woman" and "virgin." In 7:14 she

was an unmerried youne woman as the "stock formula" would
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indicate. Therefore, she was s virgin at the time of
the giving of the sign. At the time of the birth of
the son, however, she was not a virgin because Isaiah
had already "sapproached" her. Therefore, Cyrus Gordon
concludes that
the virginity of Mary in Matthew does not
depend upon Isa 7:14 but is explicitly stated
in Matt 1:18-25, Those who heard the prophet
would not have anticipated a miracle. Those
who re??uﬁatthew cannot escape a miraculous
birth.

Later in Isaiah this son becomes the servant of
Yahweh who will become a "light of the nations" (42:6)
and a "light to the nations" (49:6). 1In an=lyzing
chapters U42-45 Goldingay concludes that the role of the
servant cannot be fulfilled by Israel because Isrsel is
full of darkness--injustice--whereas the servant will
establish justice.ll> Because the ministry of the ser-
vant--to establish justice and righteousness--is the
same as the task of the prince of pesce, the two can
be equated. Also, both the servant and the prince were
the instruments of light to the world. In them Yahweh
was conouering the darkness of the world. The more
detailed description of the servant's work in chapter
53 reveals that Yahweh will justify many through his
servant. Conseauently, the servant aided Ysahweh in his
conflict with darkness by dying for the sins of many.

Although Yahweh could not be viewed as dethroned

according to the vision of Isaiah, Yahweh does enlist

the servant to aid in the overthrow of darkness. By



taking upon himself the griefs and sorrows of mankind
and by dying for the sins of mankind, the servant en-
dured the dsrkness of suiffering in order to bring the
light of justification to mankind. Yahweh, in return
for the servant's bearing the darkness of mankind, will
vindicate him and prolong his days so that he may see
the results of his death.

Although Isai=h did not equate the sign and the
promise, Matthew brought the sign, the promise and the
servant together in the same person, Jesus. This is
evident in the reapplication of the Immanuel prophecy,
the prince of peace prophecy, and the first servant
song. In doing this, Matthew identified Jesus as the
surrogate through whom Yahweh meant to win the victory
over the darkness of mankind.

Although the world is filled with darkness because
of sin and ignorance, Isaiah proclaimed that Yahweh is
working to bring light into the world so that people
may be saved. This motif of salvation prepares the way
for considering the theme of the next three chapters--
relationship, relationship broken and relationship

redeemed,
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CHAFTER FIVE
THE CREATIVE RELATIONSHIP

So far Yahweh's creative work has been analyzed.
He creates new things, he forms, he makes, he estab-
lishes., He creates by the power of his word and through
the agency of his Spirit. 1In creating Yahweh was not
involved in an etern=zl conflict with chaotic forces; but,
he was involved in a redemptive relationshir with a peo-
prle which he chose to declare his narme to the world.

This ulterior purpose of creation, the relation-
ship between Yazhweh and man, is the topic for consid-
eration in this chapter. 1In speaking of Yahweh's crea-
tive éctivities in the beginning of time, Isaiah spoke
of his transcendence; however, in the same breath he
immediately transleted Yzhweh's awe-filling transcend-

1 As noted earlier, the

ence into his tender concern.,
creative activity of Yahweh is always expressed in con-
nection with his redemptive concern for mankind.

This theme of relationship is expressed guite
clearly in several ways in the Genesis account of creas-
tion. The first indication of this relationship was the

concept of God's image. God desired to create someone

in his own image, after his own likeness. Therefore,

140
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2 Later,

he created the human creature, male and female.,
in chapter two the human creature exhibits a relation-
ship with the animals which he names. God observed
that it was not good for the human creature to be alone
and so he created a helpmate with whom to enter into ‘
relationship. God brought the two human creatures to-
gether to institute the relationship of marriage. 1In
chapter three God participated in a relationship with
man in that he communed with him each day.

This theme of relationship is the whole emphasis
of the vision of Isaiah, that is, Yahweh's relationship
with his people Israel and the whole world. In order
to demonstrate this theme Isaiah used the motifs of
relationship in varying degrees. For example, Isaiah
did not use "the image of God" motif at all, although
he applied "likeness" to Yahweh in several passages
connected with idolatry (see chapter 4). Also he used
the motif of naming quite heavily (see chapter 3), as
well as the functioning of his "breath" or "spirit"
(see chapter 3).

Three motifs which reflect the theme of relation-

ship will be discussed in this chapter on the creative

relationship: 1) father, 2) marriage and 3) rest.
Father

In order to understand Yahweh as "father" (:L&).

Yahweh's application of this term to others rust be
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analyzed. Yahweh applied:IB to three people in Israel's
past: 1) David, 2) Abraham and 3) Jacob. In speaking
to Hezekiah concerning his illness, Yahweh identified
David as Hezekiah's father. Because Yahweh heard Heze-
kiah's prayer and because he c2lled David his father,'he
was acknowledging Hezekiah®s righteousness in the same
way that he had acknowledged David's righteousness.,
Elsewhere, Yahweh says that although the people call
upon him he will not answer because they are sinful
(1:10-15; 58:1-5), In 58:9 Yahweh declares to those
who act righteously in service and love to others that
when they called he would answer. Therefore, righteous-
ness is a characteristic of being a father.

Righteousness is also a characteristic of father-
hood drawn from the 1life of Abraham. Yahweh commands
those who pursue righteousness to take Abraham as their
example. Abrahanr coupled his righteousness with obed-
ience. When Yahweh called him, he obeyed and was there-
fore blessed and multiplied. Yahweh will comfort Zion
but challenges Judah to pay attention to the coming of
his righteousness and salvation (51:5). Concerning
earthly fatherhood, a second characteristic is obedience.
This obedience is in response to God's righteousness
and salvation.

Yahweh's response to the obedience of his people
is reflective of his response to Jacob their father.

If they desist from going their own way just like Jacob,
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then he will give them the same inheritance that he
gave to Jscob, a land and s family.

Each of these three men was illustrative of anoth-
er quality of fatherhood exhibited by Yahweh, transcend-
ence, 'l'hey were fathers by example but they were far
removed in time from their descendants, the hebrews of
Isaiah's time. Yahweh also exhibits transcendence to
his people since he 1s not to be guestioned because he
is their maker (45:9-10)., In the same way that a child
does not ssy to his father "What are you begetting?" so
ran should not quarrel with his maker. It should be
noted, however, that in the very next verses Yahweh
used his transcendence to substantiate his control of
history and lay a basis for hope in the immrinence of
his salvation for his people.3

The conclusion of the discussion of fatherhood in
the vision of Isaiah comes in the closing chapters when
the people acknowledge to Yahweh, "You are our father"
(63:16; 64:8)., It is the apparent contradiction between
Yahweh's transcendence and his immanence which prompted
them to acknowledge Yahweh as their father. Abraham
and Israel (Jacob) do not know them. Even though they
are fathers by examrle, they cannot enter into their
present difficulties. On the other hand, Yahweh has
shown that he can and will become involved in their
problems because he is their redeemer from of old. Be-

cavse he has redeered ther in the past, Isrsel proclaimed
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that Yahweh is the one who made them and molds them--
they are the clay and he is the potter (64:8).

This image of making Israel draws the image of
motherhood into focus at two points in the vision of
Isaish (46:3-4 and 66:12-13), In U46:3-4 Yahweh depicﬁs
himself as the pregnant woman who bore the child Israel
and gave birth to him. He carried Israel from the
womb., Because of this he will bear them and deliver
them until they die. 1In 66:12-13 Yahweh's caring for
Israel is illustrated by the comfort a mother gives her
child when she nurses him, carries him and plays with
him (cf. 49:14-15),

Not only is Yahweh the father of his people but the
son who would be born, according to 9:6, would bear a
name which would include the title "Everlasting Father."
The first possible interpretation is that this child
would in some way be God, the one who is eternal and who
is the father of mankind. ZPerhaps this is what Jesus
realized when he said, "I and the father are one" (Jn.
10:30). The second part of the name, "Mighty God,"
tends to support this view. The second interpretation
is that this person would consistently exhibit the
qualities of fatherhood--righteousness, salvation and
blessing--which Yahweh himself had demonstrated to his
people. This Jesus did. He not only exhibited the
heavenly traits--righteousness, salvation and blessing--

but he also exhibited the earthly traits of fatherhood--
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obedience to God and self-sacrifice. Both of these

interpretations could be correct.
Hust:and

Yahweh is not only described as a father, but he is
also called a husband which brings into the discussion
the motif of marrisge. Isaish 4:1 illuminates the mean-
ing of 26:13. In 4:1 seven woren desire to marry one
man so that they can be called by his naxe. In 26:13
Israel confessed that although they had been ruled by
other masters they confess Yahweh's nare. They are =ac-
knowledging that they are joined together with Yahweh in
a2 covenant relationship, with Yahweh acting as the hus-
band who provides the name for the relationshirp.

In chapter 54 where Yahweh is called 7§2;L, "hus-
band," of Israel, Isaish made a comparison between the
barren woman and the married woman. The barren woman
represents the Gentile nations who, because of their
spiritusl darkness, had no children who worshipped
Xahweh.u The married woman represents Isrzel who had
been forsaken "like = wife of one's youth when she is
rejected" (54:6) but has now received compsssion from
her husband, Xahweh.5

The promise of numerous sons in 54:1 is a result
of the atoning work of the servant expressed in chapter
53. The spiritual sons of the Gentile nations who

would worship Yahweh would be far ereater than the sons
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of the married womran, Israel.6 The result of this great
spiritual revival would be that the tent of the barren
woman would have to be enlarged becasuse of all of her
children.

Although Yahweh had been angry with Israel his wife
in the past, he swears an oath as powerful as the oath
he swore in the days of Noah not to be angry with her
again. Instead, he will establish her 1like s building
and adorn her with beautiful stones. MacRae sees this
as a figurative picture of the followers of the servant
of Yahweh joined together in one body as described in
Ephesians 2:11-22 where Christ is the chief corner-
stone.7 This building, or body of followers of Yahweh,
will be a place where their sons will be taught. There-
fore, in this passage of scripture Isaiah envisioned
the work of the servant culminating in a great structure
of believers whose foundation would be firm and whose
appearance would be dazzling. Isaiah envisioned the
Church.

In chapter 62 Yahweh names his people with a new
name that he will designate. Their land will no longer
be known as "Forsaken" or "Desolate." Instead, their
land will be called ﬂfn\};l, "karried." ﬂ?-19§L comes
from ‘?2_;1 which means "to possess, to own or to marry."8
This name signifies "the future delights which God will
have with his redeemed people."9 It reveals that once

again Israel will be married to Yahweh. It also "signi-
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fies both the intimacy and the joy of YHWH in conJjunc-
tion with the 1and."1o It suggests a close covenant
tie between Israel and Yahweh both in love and loyalty.11
Waltke suggests that 1t serves as the background for
the New lestament concept of Christ as the bridegroom'
or husband of his people, the Church.12
This observation could also be made of the passage
in 61:10-11 where the servant of Yahweh calls himself a
bridegroom. The servant will re joice in Yahweh because
Yahweh has clothed him with garments of salvation and a
robe of righteousness. (These are two of the qualities
of being a father.) He likens it to a bridegroom who
decks (T{]37) himself with a garland. ]il3d] is in the
Piel stem of Fj;) which means "to minister as a priest."
It is only found in the Piel or intensive stem. This
stem usually reflects an intensification of the normal
®@al stem., Therefore, the responsibility of ministering
before Yahweh 1s a very responsible task. This instance
is the only time that T;j;) is translated "decked" or
Y*adorned." 1In every other case it is translated "minis-
ter as a priest." Therefore, it aprears that hidden in
this simile i1s a reference to the priestly activity of
the servant of Yahweh even as he functions as a bride-
groom. This might be reflected in Ephesians 5:25=27
where Christ, the husband of the Church, offered himself
as a sacrifice so that she might be sanctified and

cleansed and adorned without spot or wrinkle.13
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Consequently, the motif of marriage or the husband,
as it was applied by Isaiah to Yahweh, showed Yahweh
with great compassion by comforting Israel and taking
her as his wife once again. As Isaiah applied the mo-
tif to the work of the servant of Yahweh, it revealed a
work of redemption that extended to all nations and

culminated in the New Testament concept of the Church,
Rest

The motif of rest found in Genesis 1is two-fold:
1)!1;1%J, sabbath rest and 2)[1].3 , positional rest.
Jwggjrefers to the cessation of work or labor and as a
noun i1s a specific day when such cessation occurs.lu
Although.rnlg or a noun derivative appears fifteen times
in the vision of Isaiah, 1t is of 1little importance in
consideration of the motif of rest., In 56:2,4,6 and
58:13 those who observe I]El@ will be blessed by Yahweh,
In 66:23 in the time of the new heavens and the new
earth Yahweh will be worshipped continually, from sab-
bath to sabbath.

In Genesis the motif of rest (fij) appears in the
story where Yahweh "put" man in the garden of Eden.
Genesls 2:15 reads: "Then Yahweh God took the man and
put him into the garden of Eden to cultivate it and
keep it." In this verse the word translated "put" is
JTHTQ:]. It is a form of the Hiphil, or causative,

stem of uﬂ.] which means "rest." Therefore.glﬂ[IﬂZ]
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means "and he caused him to rest." In most cases where
God does the causing fFLj is translated "he caused to
rest" rather than "he placed," as{lqj is in this in-
stance., This verse reads, then: "Then Yahweh God took
the man and caused him to rest in the garden of Eden to
cultivate it and keep it." It should be noted that
when Yahweh caused man to rest he gave him a task--to
cultivate and keep the garden--and he gave him s place
to live--the garden of Eden. Therefore, when man 1is at
rest in his relationship with God, he is where God
wants him to be and doing what God wants him to do.

The motif of rest in ancient Nesr Eastern mythology
appeared in connection with the rest of the gods., Un-
til man was created, the gods had daily tasks; however,
man was created to free the gods from their labors.
Consequently, the gods were able to rest.15 Man's pur-
pose 1n existence was solely for the service of the
gods. This rest included man's service of two meals
to the gods each day. Miller remarks that the creation
of man so that the gods might rest is the climax of the
myth.16 W. G, Lambert considers this motif of rest to
be one of the clearest polnts of parallel between the
Genesis and the Mesopotamian viewpoints of creation.17
Concerning the rest of God described in Genesis 2:4,
von Rad believes that the Genesis writer "asserts that
the world is no longer being created, but that it has

already been given rest by God, and that this rest is
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||18

perceptible to the eyves of f=ith. Not only is the

world at rest but God is =2t rest from the work of
creation.19
This concept of rest had severzl stages throughout
01d Testament history. First, "rest" was not individual
peace of mind but, rather, a peace granted to the nation
of Israel plagued by enémies and weary of wandering.
It was a gift from God.20 This rest meant rest from
war. 1t was also connected with the gift of an inher-
itance.z21 for the 1land was given to the Hebrews as the
place of their rest and as their inheritance. The task
Yahweh gave the Hebrews was to subdue the land--destroy
everyone who did not worship him--and worshir him.22
von Rad says that the worshiper was sirply to acknowl-
edge that he was a member of the nation to whom God
gave the promised 1lasnd through his redemptive acts and
therefore an heir to the blessings of the 1and.23 At
this point in history, "rest" is ™thought of as a rest
found by s weary n=stion through the grace of God in the
1and he has prorised them,"2%
Although God gave Joshua rest, Joshus only partially
completed the task of conaouering the land because he did
not destroy all the nations of the land. This task was
not completed until the time of David when Yahweh prom-
ised David that he would give him rest from all of his

enemies.25 The lack of rest from all of their enenies

had been caused by disobedience; whereupon, the neigh-
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boring countries warred agsinst them. Koth observes:
If a new generation forgets the LORD snd
finds itself oppressed by enemies and cries
to the LORD for help, this turn to God
brings a liberator wsg sets them free
during his lifetime.

During the time of the kings, God granted "rest"
to the kings, for example, David, Solomon, Abijah, Asa
and Jehoshaphat.27 It was a father-son relationship
aualified by the son's obedience.28 As illustrated by
the number of times that God granted "rest," "rest" is
no longer something which hsrpened once and for all as
was intended by God.29

Von Rad presents the deuteronomist view as believing
in the possibility of rest from adversaries, even srir-
itual =adversaries, in the present time. Feople could
find rest with God in the same way that a woman found
rest with her husband (Ru. 1:9). He sees this as the
same rest that God offers in the New Testament.30

During Solomon's reign with the building of the
temple, the concept of "rest" included both a rest for
the nation from war and a rest for God among his people.31
The subhject of the transition from disturbance to rest
is still the nation, but it became God's rest and was =z
gift to Israel which could be found only by entering a
personal relationship with God.32

Roth concludes that the divine gift of rest is not
n33

just "rest from" but more importantly "rest for.

The concept of "rest fromr" is applied to the occupation of
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one's place and the conquest of one's enemies. The
concept of "rest for" relates to the response to God's
gift of rest. God gives rest so that we can respond in
worship to him at the place of his choice which in D=a-
vidic Isreel was symbolized by the temple.Bu Roth be-
lieves that the dispensations of rest are temple cen-
tered. Whenever Israel turned to Yahweh, it was granted
rest.35 The temple was consequently viewed as the

place where Yahweh rested (Is. 11:10).36

This 01d Testament concept of "rest" contained three
elements: 1) the rest of God's peorle in the land,

2) the rest of God's peorle from war and 3) the rest
which God enjoyed in his temple. Each of these three
elements appears in the vision of Isasiah. The concept

of "rest" as Isaish used it utilized numerous words, all
meaning "rest."

Two of these words, 9}_\-‘] and Y.l—l. both mean "rest-
ing place" and ére used in reference to animals finding
a place of rest (34:14; 35:7; 65:10).

The remainder of the terms are derivatives of YD\J.
rlqj is a verb which has four basic theological meanings
besides the normal meaning of being settled in a partic-
ular place: 1) rest in death, 2) psychological or spir-
itu=l rest, 3) rest from wer 2nd 4) salvetion rest.3’
Besides (111, Isaian aleo useda JINJ ana 11110, nnl
means "inner peace"38 and 1s used by Isaiah only in

30:15, In this instance, God is chiding Judah for its
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decision to trust in the power of Egypt rather than in
himself. When Y¥shweh said to Judah: "In repentance
and I]rlg, inner peace, you shall be saved. In ouiet-

' he was contrasting

ness and trust is your strength,'
true salvation and strength with their plan of salva-
tion through Egyptian strength. Salvation that comes
from God is brought by repentance and characterized by

' and true strength comes from ouiet

"inner pesce,’
trust in Yahweh and not in the powerful militsry
strength of Egypt. However, Judah refused to follow
Yahweh's plan for salvation and strength.

THJJJD represents the place of rest which God
provided for his people39 or which his people provide
for him. This term aprears four times. Once Isaiah
used HQJJQ to mean the rest Yahweh would provide his
people in the land. In 28:10 REHJ§5andl141 are used
in tandem. Ageain the offer of rest is rejected by Is-
rael. They rejected Yahweh's offer of rest from war
and spiritusl rest. Therefore, Yahweh subjects them to
the frustration of repetitious instruction.

Possibly 28:12 belongs to the same historicsl sit-
uation alluded to in 63:10-14, When Ysahweh offered then
rest in Canaan at Kadesh-besrnea, they refused and he
said, "They shall not enter into My rest" (Ps. 95:11),
Isaiah 63:14 refers to the actval entering and occupying of
Canaan. The Holy Spirit led therm into Canesn and gave

ther rest in the 1land.
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In the same way that Yahweh gave his people rest
when he led them into Cansan after their exodus from
Egypt, Yahweh will give his people rest from p=in,
turmoil and hsrd service after he resettles them in
the land following their exile in Babylon (1u=1_3).u°

Three times the meaning of ’1:\.] and TH;HJD is re-
lated to rest from war., Isaiah prophesied in 14:7 that
Babylon (vhich was not a world power at the time of
Isaiah) would be subdued after it had gained world su-
premacy. After its defeat the world would be at rest
HlJJ) from war. In his oracle azainst Tyre in chapter
23 Isaiah prophesied the future demise of Tyre. Even
though the people of Tyre go to Cyprus, they will find
no rest from the destruction of their city. Both of
these prophecies are warnings of the coming Jjudgment
that Yahweh will bring for he has planned it (23:9).
There is no rest when God judges mankind.

When the Spirit of Yahweh is "poured out upon us
from on high" (32:18), a resting place (ﬂ{FL]D) will
be established from war. The land will be character-
ized by justice, righteousness, peace, gquietness and
confidence. Such a place reflects the image of the
kingdom of the promised son (9:6-7) or of the root of
Jesse (11:1-9), It is most similar to the kingdom of
the root of Jesse because the Spirit of Yahweh will rest

([117) upon him. This kingdom was the kingdom of the

Messish and was to be a place of rest from wsr and
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injustice.

Four times Isaiah mentioned the place of God's
rest. Twice it was in a geographical place and twice
it was in the lives of people. Two of these instsances
refer to the kingdom of the root of Jesse. As already
mentioned, the Spirit of Yahweh would find its place
of rest in the 1ife of the lMessiah for the Spirit would
rest on him (11:2). When his kingdom of peace is estab-
lished, the nations will go to the root of Jesse, who
is a sign himself to the nations. When the nations
have come to him, hisf1ﬂﬂl]§3. "resting place," will be
glorious. Possibly this was fulfilled on the day of
Fentecost when the nations came to the place of Jesus'
rest and hearing the gospel believed. The differences
that existed in the world no longer mattered in the
lives of these people as their lives became the Fessiah's
resting place. In the ensuing years the earth was
filled with the knowledge of Yahweh, as the waters cov-
er the sea. In this verse (11:10) it is not clear
whether}7Gﬂ.ﬂD refers to Jerusalem or to the lives of
people; and, perhaps, this lack of clarity justifies
such a double interpretation as the one presented.

In another passage which utilizes the banguet motif
of the Baal-type creation model (25:10), the hand of
Yahweh will rest on lount Zion. Here, it is clear that
Yahweh will rest on Mount Zion. It is similar to 11:2,

where the Spirit of Yahweh will rest on the root of
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Jesse, in two ways: 1) in each case an aspect of Yah-
weh's character does the resting and 2) in each case it
rests on an object.

Although 25:10 would indicate that lount Zion will
be where Yahweh rests, the emphasis at this point is
not placed upon the temple as his place of rest., Such
an inference would not be justified in the light of
66:1-2., In Isaiah's time the temple had great impor-
tance in the religious 1life of the people. Hezekiah's
use of and pride in the temple in chapters 36-39 would
indicate its importance to the culture of Judah. How-
ever, Yahweh says to the people in 66:1:

Heaven is My throne, and the earth is Ny

footstool.

Where then is a house you could build for le?

And where is a place that I may rest?
In effect, he is saying, "There is no building or temple
that you can build that would be an adequate place of
rest for me." The reason is quite clear: Yahweh made
everything. Perhaps Yahweh is concluding his harangue
against idolatrous worship of handcrafted idols made of
wood, stone or metal. In any case, Yahweh makes the
point theat anything that man has made to be a place of
worship is an inadequate resting place for him because
he made the materials used.

Where is the place that he may rest? The answer
comes in 66:2: "But to this one I will look, to him
who 1s humble and contrite of spirit and who trembles

at My word." Mankind is the resting place for Yahweh,
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that is, any person who is humble (rerermbering that he
has been cre=sted), repentant (remembering that he is
sinful and resrondine to God's grace), and fearful of
God's word (remembering that he must be obedient to
God or pay the consequences). We are God's building,
we are his temple.b'1 In this passage the concerts of
God's rest and man's rest are joined.

If God was described in the Genesis account as
having rested never to create again, as von Had be-
lieves, then two auestions mrust be answered: 1, Why did
Isaiah present Yahweh as creating "new things"? =nd
2) Wwhy did Isaiah, along with other 01d Testament au-
thors, rresent God as needing s place of rest? 1t is
clear, frorm the initial crestion account, that God rested
Lﬂ;}&b only after his creation was complete or perfect.
However, when man sinned, things were no longer perfect.
Therefore, God.began to create "new things" so that he
could once again rest. Isaiah, therefore, is saying in
6€:1-2 that Yahweh will find rest in man, his most
prized creation, when he is in a right relationship
with Yahweh. Such a man is the reverse of Adam in
three ways: 1) Adam was proud in that he tried to be-
come egual with God, while the new man is humble; 2) Adar
tried to shift the blame for his disobtedience, while the
new man is contrite in spirit; and 3) Adar ignored God's
word, while the new man trembles at his word. kan will

find rest when he exhibits these three traits in his
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relationship with Yahweh.,

The final place of rest for Yahweh will occur when
he has established his kingdomr through his anpinted
one (the lessizh), when the new heavens and the new
eazrth have been created and all 1s once again complete
or perfect, and when the worship of Yahweh is contin-
uous from sabbath to sabbatn (J1§@b and the corpses of
those disobedient ones serve as a reminder of the

consequences of disobedience.
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THE CREATIVE RELATICNSHIF BROKEN

Isaiah indicated in U4:23 that Yahweh's intention
for his relationship with mankind was for his glory:

"In Israel He shows forth His glory." However, the
message of Isaiah is not one about Israel's fulfillment
of that purpose, but about their failure to fulfill it
and Yahweh's intended remedy for the situation.

Israel had failed to glorify Yahweh because they
had broken their relationship with him by worshipping
other gods and trusting in other nations for deliversance.
In short, Israel sinned against God. In order to por-
tray this concept, Isaizsh utilized several motifs of the
broken relationship taken from the creation story as
well as one motif taken frorm the Gilgamesh epic. These
motifs include good 2nd evil, pride, sharme and naked-

ness, and the curse of sin.

Good and Evil

According to the Genesis author the knowledge of
good and evil originated in the garden of Eden when man
ate the fruit of the tree of the knowledge of good and

evil.,. God had permitted man to eat of every tree 1in the
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garden except the tree of the knnwledge of good and
evil. OSore people think that because of Hebrew idio-
matic use of two oprosites to express totality, such

as, "heaven =2nd esrth" =2nd "downsitting and uprising,"
the Geneslis writer was saylng that esating from this

tree would give the creature omniscience.1 Another
prevalent interpretation views the tree =2s giving
knowledge of moral judgrent by which man discriminates
between right and wrong.2 Yahweh hed given mwan a command
to obey. lan already knew the difference btetween good
and evil tecause God had told him that obedience would
bring continued fellowship whereas disobedience would
bring death. Good behavior brought something beneficial
while evil behavior brought sore kind of punishrent.
Until man ate he knew nothing of share or guilt, but
after he disobeyed he attained such knowledge.

Four times in the vision of Isaiah the terms for
"eood" (JjCJ) and "evil" (Y7]) are juxtaposed. The first
tire is in 5:20 where Isaish pronounces "Woe!'" (1ﬁﬂ) upon
those who invert good 2nd evil, light and darkness, sweet
and bitter:

Woe to those who call evil good, and
good evil:
Who substitute darkness for light and
light for darkness:
Who substitute bitter for sweet, and
sweet for bitter!
To c=211 eood evil and evil good brings 2 warning of God's

chastisement.3

The connection of 11(J and Y] was also used by Iseiah
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in Ysahweh's sisn to Ahaz. The lands of Syris 2nd Isresel
would be destroyed before the son who would be born could
know to refuse evil and choose good. Eefore Immanuel had
grown enougzh psycholozically to know the difference
between good and evil, Ahaz's enemies would be defeated,
Herbert Wolf recognized that the reference to Immanuel's
knowine the difference between good and evil in 7:15-16,
and Meher-shalal-hash-baz knowing how to say "my father"
and "my mother" in 8:4 refer to the same period of time
in 2 child®'s life.u Both of these t=ake place hefore the
child is three years of age. Here 21so the connection

of good 2nd evil refers to moral knowledge.

The third usegge of this phrase appesrs in Yahweh's
challenre to other gods to create something new in 41:23,
Yahweh does not care if it is good or evil. He Jjust wants
these so-c2lled gods to prove their existence. when they
do not perform, he scoffs at them and declesres that they
are of no account,

However, Yahweh procl=simred th=at he did both good and
evil, According to 45:7, he is the one who forms light
and creates dearkness, causes well-being 2nd creates
‘calarity. This ability to do both good snd bad deronstrates
that he is the only God.

The grest dispsrity within the vision of Isaiah
between the use of 11U and Y1 11lustrates that Isaiah wes
writing to = people who were not good but were evil, Not

very many people are identified as being good. Hezekliah
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reminded Y=hweh that he hsd done what is good in his
sight (38:3). The eunuchs who keep the sabbath will
be given a good nsare, better than the nsme of sons and
daughters, because they have kept the szbbath, done
what pleased Yahweh sand held to the covenant relation-
ship with Yahweh.5

In 41:7 Isaiah reported that when men has made an
idol, he announces, "It is good." After he pronounces
it good, he nails it down so that it will not totter.
Isaiah, st this point, is hurorously ridiculing mankind
who considers his own creation, which needs additional
ald to stand, and which he worships as the one who con-
trols his 1life, =2nd pronounces it good. N=n's actions
parody God's crestive power, who, when he created, said,
"It is good." <Lthe irony is trat menkind worships that
which he pronounces "good" rather than the one who
pronounced him “good,"

Yahweh's case against the people of Israel began with
their first forefather who sinned (43:27).6 The second
point is that their leaders have sinned. Even though he
called to his people, they did not answer, but did that
which was evil in his sight (65:12; 66:4), They walked
in a way that wss not good (65:2), and their feet run to
evil (59:7)., They do not speak the truth (59:15), They
are offspring of evildoers (1:4; 14:20). They feel
secure in their wickedness (47:8, 10). They use evil as

a weapon (32:7). Wickedness pervaded the whole Judesan
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soclety,

lhe contrast with this which Yahweh presents is the
righteousness of his own new world., There will be no evil
in God's holy mountain (65:25)., No one will hurt or des-
troy there (11:9). The righteous are to cease to do evil
(1:16), to shut their eye from seeing evil (33:15) and
keep their hands from doing evil (56:2). If they do, they
will be blessed (56:2)., For the righteous man death is a
time of peace 2nd rest because he is taken away from evil
(57:1=2).

On the other hand the evil receive no pity from Yahweh
(9:17). Instead, he rises up against them (31:2) and evil
comes upon them (47:11), The earth also is involved in
the punishment of wickedness because it will be utterly

broken down (24:19),
Pride

According to the Genesis suthor the cause of sin in
the garden was the sin of pride. Adam and Eve wanted to
be eaqual with God., According to the vision of Isaiah the
downfall of Babylon was its pride, This was one sin which
Yahweh fought more than any other, besides idolatry. Even
idolatry is a2 form of pride.

Twice in the vision of Isaiah the pride of Babylon
is mentioned as its downfall -- 14:4-23 and 47:1-15, In
chapter fourteen, the king of Babylon says in his heart:

I will =2scend to heaven;
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I will r=aise nry throne above the stars
of God,
And I will sit on the mount of assembly
In the recesses of the north.
I will ascend =bove the heights of the
clouds:
I will make myself 1like the Most High
(L4:13-14),
becsuse of his pride, he will be humbled, brought low,
Rayrond C. Van Leeuwen identifies several motifs
in this pesssnge which heve perallels with the epic of
Gilgaresh., In 14:8 the trees rejoice becsuse no tree
cutters hsve bothered ther since the derise of E=2bylon.
In the Gilgemesh eric, Gilgrmesh hirself hozsted of his
exploits in the lebanon forest,”
when Gilgsmesh finally arrived =t the dwelling plesce
of Utnspishtim, he sensed that 211 is not as it should be,
Gilgsmesh said to Utnapishtim, the Babylonian Nosah:
As I look upon thee, Utnapishtim,
Thy features are not strange; even as 1
art thou.
Thou.art not strange st =211; even =g 1
art thouo
Ky heart has regarded thee as resolved
. to do battle,
[Yet] thou liest indolent upon thy back!
[Tell me,] how joinest thou the assembly
of the gfods, 8
In thy quest for 1life? (XI,1-7)
Here Gilgamesh is =2stounded to discover one who was a
former warrior so wesk and ineffectual.9 Likewise, in
Isaiah 14:10, the forest marvels: "Even you have been
made weak as we! You have become like us!" As Gilga-

mesh looked with 2mazement at Utnapishtim, so the

nations will stare at the king of E=bylon (14:16).10
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It is clear that Issi~h used the epic of Gilgamesh
as a source of allusion in his harsngus a2against the pride
of Babylon., However, he utilized it by applying the
specisl litersary device of inversion. C. Levi Strauss
taught that inversion occurs when an author appropriates
a foreign motif for his own use in a meanner that 1is
unnistakably distinguished from its original use by
appre=2ring in the narrative in an inverted form.ll In
chapter fourteen besides the inversions already mentioned,
the ultim~te inversion and taunt is Isaiah's ridicule of
the king of Babylon by using a2 Mesopotsmian myth.12

In chapter 47, Babylon was given the task of defeating
Israel. However, they did not show mercy., <lhey felt that
as the "queen" of the nations they did not need to be
merciful, Her attitude was, "I am and there is no one
besides me." However, this is the very claim that Yahweh
made for himself 2nd would let no other god or nation
make., In 42:8, Yahweh declesred: "I am Yehweh, that is
My neme; I will not give My glory to another, nor my
praise to graven images," At least seven times Yahweh
makes a similar declsration (44:8; 45:6, 8, 18, 21; U4€:9;
48s11),

Just as Yahweh promised Babylon thet she would be
runished -- "But these two things shall come on you
suddenly in one day: 1loss of children and widowhood"

(Is. 47:9), -- so there will be a day of reckoning for

everyone who is proud =znd lofty. God will abase the
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proud, the haughty, the arrogant and those of "importance."
Isr=el was condemned by Yshweh for "asserting in pride

and arrogsnce of heart" thsat they would rebuild their

land with more beauty thasn before. As s result, she

would be destroyed by the Syrians and the Fhilistines
(9:9-11). Likewise, loab, who was renowned for her exces-
sive pride, would be degraded within three years (16:6-14),
Tyre, who gloried in her beauty snd economic empire, would
exalt no more (23:9-12). Jerussler =21so would be brought
low and defeated by her enemies (29:1-8; 32:19),

Whether the proud =2nd hsughty are nstions or individuals,
Yshweh will humble them., Once Isaiah pronounced "Woe!" upon
those who are wise in their own eyes (5:21), Thirteen times
he prophesied that Yshweh will absse the high, the proud,
the heughty.13 Yahweh gives the impression that he has a
personal vendetts against pride.

Instead of being proud, msan is to rejoice in Yshweh's
highness (13:3) and sing of his majesty (24:14), Yshweh
is the high and exalted one who dwells in a high and holy
place. This concept of Yshweh living apart from mankind
in a distant and holy place 1s similar to the dwelling
place of El, the high god in Ugaritic mythology. There
is one great difference, Yashweh 21so dwells with men for
he dwells with "the contrite and lowly of spirit"™ (57:15)
and with the man who is humble, contrite of spirit and
trembles at his word (66:2). Ilian must be humble or Yahweh

will humble U?E“J) him. when he is humble, Yshweh revives
W



171

him; but, when he is proud, Yahweh brings him low, he
abases him. This truth that Yahweh will humble the proud
and will exalt those who follow him is an important part
of Isaiah's eschatologylu because he places the exalta-
tion of Jerusalem (2:1-4) and the humbling of the proud
(2:5-22) in the context of "the last days" and the "day

of reckoning."

Shame and Nakedness

Because man is proud, he sins; and his sin brings
shame upon him. In the Genesis account of creation
when Adam and Eve ate the forbidden fruit, they became
aware of their nakedness and they became ashamed. When
they realized that they were naked, they hid from God.

In contrast to this incident in their lives, before
Adam and Eve sinned, they were "both naked and were not
ashamed" (Ge. 2:25). In this story of the first mar-
riage the Genesis author clearly showed that nakedness
and shame mean the same thing. Therefore, nakedness is
a synbol for share,

The vision of Isaiah begins with a contrast of the
people of Judah with the ox and the donkey. The crea-
tion acts as a witness to the truth of Yahweh's accusa-
tion that

An ox knows its owner,
And a donkey his master's manger,

But Israel does not know,
My peorle do not understand (1:3).



172

In this scenario dominion is reversed. Instead of man
responding to his maker 1like the animals, he has re-
belled. lian has become lower than the animals and
therefore should be ashamed and repent.

There are several synonyms that mean "to be
ashamed" and several that denote "nakedness." The main
word for "to be ashamed" is W11, It speaks of the
share or confusion that comes because of trust in some-
thing that fails. Judah's trust in Egypt's military
might would end in failure. Conseguently, the safety
of Fharsoh would be their shame and the shelter Egypt
could provide them would be their humiliation. Judah
would be ssharmed because they trusted in a nation that
could not help them (30:3-5). Isaiah also used()izl in
this manner when he spoke of those who made 1dols, those
who assoclated with idolmakers and those who worshipped
idols.15 However, more than confusion will result from
their idolatry. h)iﬂ.also refers to the result of
guilt or shame which accompanies a sinful act. Just as
Adam and Eve experienced shame after their sin, so those
who hate God's servants, Israel or Yahweh will be put to
shame, humiliated.16

When Isaiah prophesied that a nation would be
shamed, he spoke of their military defeat. 1Isaiah
walked naked for three years to show that Egypt and Cush
would be shamed by the Assyrian army =2nd carried away

captive in nskedness. In a parallel pessage in 45:14-17
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Isaiah again prophesied that Egypt and Cush would be

put to shame. During the same Assyrian campaign, Assyria
shamed the inh=bitants of Judah by capturing their
cities. Sidon was commanded to be ashamed in 23:4. 1In
verse one the report is made that Tyre has been de-
stroyed. Thus, hi?ﬂ_referred to the shame of military
defeat.

On the other hand, those who are obedient to Yah-
weh or his servant will not be put to shame. The ohed-
ience and zeal of Yahweh's people will put the wicked
to shame (26:11), The redemption of Ysahweh will elim-
inate shame from the lives of the redeemed.l’ Instead
of remerbering the shame of theilr past history in which
they rebelled against Ysahweh, Israel is admonished to
forget their psst because they will not be shamed (54:4).
Those who are called "the priests of Yahweh" will have
a double portion instead of shemelB and will shout for
joy rather then be humilisted (61:7).17 Those who
wait on Yahweh will not be put to shame. They will not
be disappointed (49:23),

In Isaiah 50:4-7 the servant of Yshweh 1is confronted
by the issue of shame and humiliation. He will not
hide his face from humili=astion and spitting; instead,
he faces abuse. Becsuse Yshweh helped him, he 1is not
disgraced or sshamed. He also resolves to face the
huriliation because he knows that Yahweh will vindicate

him. In 65:13 Yahweh says that the servant will be
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shamed while those who becore servants of Yahweh because
of him will rejoice. While €5:13 emphasizes that the
servent would suffer the huriliation of death, chapter
50 emrhasizes that the servant would not be shzmed by
failure but that Yahweh would vindicate hir.

bjiﬂ_is usually =2ccomrpanied in s synonymrous msnner
by D?g which means "to confound, to hurmiliste," and,
less frequently,_7g)E], which means "to embarrsss." A
noun which means "share, rerro=zch" 1s;Tgr?D. It =rpears
six times in the vision of Isazish., It referred to the
sharme of being without a hustand (4:1). Egypt will be
a reproach to Judah becz2use they were not able to aid
ther militarily (30:5). when Babylon is destroyed, her
sheme will be seen (47:3). Those who know God's righe
teousrese and fear his lew are not to fear the atterrts
by people to shame ther (51:7). Yahweh comforted Judah,
the merried woman, with the thought that ste would not
remember the reproach of her widowhood (54:4), In fact,
the time will come, when Yahweh destroys de=sth, that he
will remove the reproach of hics people (25:8).,

Fine11ly, Qjﬁ:L or WEH] are used in connection with
the sun and moon. According to 24:23-24 when Yahweh
reigns on his mountain, the sun will be ashamed “JfﬂJ
and the moon will beembarrassed (MBM]). Their ability
to shine forth light will fail. There will te no need
for their light because Yahweh will be an everlasting

lisht (60:19-20).
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In the Genesis account the concent of shame 1is
symbolized by nakedness. In an enacted prophecy, the
most vivid illustration of the correlation of shame and
nakedness, Yahweh commanded Isaish to walk about naked
([]Tjg) and barefoot for three years. For three yesars
he probably wore only his tunic to signify that Egypt
and Cush would be led awsy into captivity (20:1-6).

Nakedness ﬁT}j?) is a symbol of wankind's shamre
2t his behavior, of his sinful nature. Cutside of =a
proper sexusl relstionship (cf. Ge. 2:25), nakedness

20 Not only would Egypt's shame

cannot be tolerated.
be uncovered but also the nakedness of Bat:ylon would be
revealed (47:3). This means that their sinful natures
were to be recognized for what they actually were.

In order for nakedness to be revealed the person
must strip (t”é%) or be uncovered. In 32:11 stripring
is a sign of rerpentance becsuse it is connected to the
wearing of sackcloth. Elsewhere, it is a sign of shame
and sinfulness.?l 1In 47:2-3 Yahweh commsnded Babylon
to strip off her clothes so that her shame, her sinful-
ness, may be exposed because Yahweh will take vengeance
uron her.

The curse of nsakedness is reversed by Yahweh who
makes himself bare by pouring out his Spirit upon man
(32:15). So, the uncovering of Yahweh leads to the
reclothing of nature and man. DIFan is no longer ashamed

but performs righteousness. The servant of Yahweh also
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bares himself by pouring out his 1life unto death
(53:12)., This act enables him to bear the sin of many
and intercede for them. Therefore, the curse of naked-
ness and shame was reversed by Yahweh and his servant
who, in effect, made themselves naked and poured out
their 1life upon mankind in the form of the Spirit and

the sacrifice of death.
Curse

The final act in the scene in which the relation-
ship between Yahweh and mankind was broken was the pro-
nouncement of the curse by Yshweh, Fankind had made a
moral choice between good and evil, they had attempted
to become eau=al with God, they had recognized their
nakedness and shame., Now Yahweh cursed their world be-
cause of their sin,

The word for "curse" used in Genesis 1is W—Ed. It
means "to place in a state of curse."?2 Whether it is
used in the declaration, a threat or e law, "the curse-
sayings are a reflex of one violating his relationship
to God."23 Concerning the difference between curse
formulae in the ancient Near East and those from the
01d Testament, F. C, Fenshzsm comments:

The mechanical magical execution of the
treaty-curse . . . Sstands 1in glsaring contrast
to the ego-theological approach of prophetic
writings . . . the ego of the Lord is the
focal point of the threat, the execution and

punishment of a curse . . . Curses of the
ancient Near East, those outside the 01d
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Testament, sre directed against a transgres-
sion on private property . . . but the moral
and ethical obligation in connection with his
duty to one Godzﬁnd love to his neighbor is
not touched on.

-thﬁ is not used by Issiah. Instead, he used sev=-
eral other words which mean "to curse" or "curse." The
first of these words is W?EF It has the connotation
of being "removed from the blessing of election."25 It
involves the pronouncement of a curse formula as opposed
to being in an actual state of curse.26 The enunciation
of such a formuls either intends or accomplishes the
violation of the created order and real harm.27

When man utters the curse, as in 8:21, where man
curses his God and his king because he is hungry, it is
ususlly a formulaic oath. When God utters a curse, as
in the creation sccount of man's original sin, it alters
the state of man's relationship with God and the crea-
tion. Therefore, the land of Naphtali and Zebulon were
considered to be cursed becsuse their relationship with
God had been severed. Yahweh promised to restore the
relationship (9:1), Those who think of themselves more
highly than they ought will be cursed by Yshweh result-
ing in a broken spiritual relationship (23:9). In the
age of the new heavens and the new earth, when a person
who 1s not yet one hundred years old dies, he will be
considered accursed by God in that their relationship
has been disrupted or God has punished him for his sins.

The remaining two words which are translated "curse"
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are ﬂy-”ll{i and n?tﬁ. Both of these words have the con-
notation of oath. Out of thirty times ﬂ?'ﬂh} is found
in the 014 Testament, it is translated "curse" only
once, in Isaiah 65:15, Every other time it is trans-
lated "oath." ﬂg]]@j;s 2 noun Qerivative of 9%J£ which
means "to sweer an oath." ﬂgq:l@ is "a solemn verbasl
statement or pledge that is affirmed, while the covenant
is the substance of an agreerent itself."28 The o=ath
was
a teaching method of God, a gracious instru-
ment to help the weak faith of every genera-
tion to believe that God will someday abso-
g:;eii ag;omplishihis pgomisis Eo histpeople29
pite scouraging external circumstances.
In 65:15, where ﬂ%qlié is translated "curse," a
name will be left for ai\ﬁJl%L This verse is placed
in the context of punishment for those who do acts of
worship to other gods and who are an abomination to
Yahweh, who have a self-righteous, holier-than-thou
attitude. Those who do evil in Yahweh's sight will be
punished. Yahweh contrasts this punishment with the
reward of his servants. It is unclear who will receive
the punishment, whether the apostates or someone else.BO
Coffin and Muilenburg view the pass=age as saying thst
all that will be left of the apostates will be their
name used in a curse or oath.31 However, the crying
out with a heavy hezsrt and wailing with 2 broken spirit

would suggest repentance, which is unlikely for an apos-

tate, or anguish because of tremendous Jjudement for sin.
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The heavy heart would suggest either conviction because
of sin or sorrow because of the burden being born.
Since it is unlikely that the apostate would experience
such feelings, someone else must be indicated. The
only other choice is the servant who was "cut off out
of the land of the living, for the transgression of my
people to whom the stroke was due" (53:8), Also, the
statement in 65:15 that Yahweh will slay him agrees with
the death of the servant in chapter 53. If this iden-
tification is correct, then the servant will leave his
nare ss a ﬂg:ll\? for Yahweh's chosen people. ﬂiqlg
could be translated "curse," as it norrally is in this
verse, with the connotation being that of a state of
separation hetween the chosen people and Yahweh; or, it
could be translated "oa2th," which it usually is, with
the connotation being that of teaching his people so
that they may have faith in him. Fossibly both inter-
pretations are correct with the primary emphasis being
upon the curse and the separation of the chosen people
from Yahweh,

If this verse applies to the apostate people, which
the passage might indicate with its parallel structure
in verses 8-12 and 13-15 and with its synonymous use of
"Iy servants" and "My chosen ones," then their name
would become an oath on the lips of Yshweh's servants.
Their name would leave a2 tainted memory. In fact, it

would be all that was left of their memory because they
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would be slzain,

A parallel comparison of these two passages
reveals that first the servants of Yahweh are mentioned
and then the apostates. In verses 8-12 this involves
two large sections with the servants being mentioned in
verses 8-10 and then the apostates being described in
verses 11-12, 1In verses 13-14a the comparison involves
alternating phrases about the servants and the apostate
peorle. Then 14b-15b incorporates four phreses asbout
the apostate people before concluding in 15c with a
promise to Yahweh's servants. Another point support-
ing this view is the similar use off]iqﬂ, "you," in
both psssages.

Both interpretations may be correct because of the
assumption by the servant of the sins of the people of
Israel, Chapter 53 also mentions that the servant also

"anguish of soul." Therefore, the servant

endures
would endure the punishment of the apostate in order

to restore him to a relsationship with Yahweh apart from
a curse., To those who do not desire a relationship with
Yahweh his nsame 1s a curse. However, to those who do
desire such a relationshipr he reverses the curse and
gives them 2 new name; but those who remain apostate
will be slain and their name will be a symbol of their
curse in the minds of those who serve Yshweh.

{17R means "oath" also. Its meaning involves the
T T

solemn covenant between Yahweh and Israel and the warn-
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ing of Jjudgment which was a part of that covenant.32
In chapter 24 Isaiah described the effect of man's sin
upon the natural order in that God placed a curse upcn
it. Because mankind "broke the everlasting covenant,"
a curse devours the earth, and those who live in it are
held guilty. The earth will eventually be destroyed
because Yshweh has spoken the word of curse. This
curse upon the earth involves Jjudement and punishment.
However, there is also =2 promise that Yahweh will reign
on Mount Zion and that his glory will be before his
elders.3J

Not only did Isaiah use words that meant "curse"
but he also used a metaphor for curse, the thorn. He
used five different terms which mean "thorn"-—I]ﬂQ,
—‘1@@» Dﬂ?-‘c.}- Y-{F, and Y7Y_9.}. .ﬂ:g which means
"briers" and WTENQ which means "thorns" sre used to-
gether nine times. Whenever Isrsel sins agzinst Yahweh,
the symbol of their curse or punishmwent is that their
land will bring forth thorns and briers.Bu Several
times they a2re used in images of wickedness, Jjudgment
or protection in connection with burning.35 Cyr21@ is
used in the sense of a curse on the land in 30:13 as is
‘fif in 32:13. However, both <(1F and ‘fWYQ; are used
with images of judgment in 33:12 and 7:19,

Isaiah, however, used the imzgery of the thorn (as
he did with many negative motifs) to create a picture of

redemption, for in 55:13 he wrote:
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Instead of the thorn bush the cypress will
come up;

And instead of the nettle the myrtle will
come up;

And it will be a memorial to Yahweh,

For an everlasting sign which will not be
cut off.

Through the salvation that Yahweh provides every
person, the curse of creation will be reversed. Not
only will the curse of nature be removed, 2s is indi-
cated here; but, also the curse of death will te bro-
ken, because, as Isasiah prophesied in the two chapters
on the brealking of the curse, chapters 25 and 26, Yah-
weh will swallow up death for all time (25:8) and the
corpses will rise fror the grave (26:19). Yahweh will

reverse the curse by redeeming his people and mankind

through a new creation.
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CHAFTER SEVEN
THe ChEATIVE BELATIONShHIP REDEEKRED

The motifs of good and evil, pride, shame and the
curse were used by Isaiah to show that the creative
relationship between Yeshweh and mankind had been broken.
However, the thrust of much of Isaiah's message is not
only of Jjudsment but also of Yahweh's rederption of Is-
rael first and then the whole world.

The crestion motifs that Isaish used to illustrate
this redemption involve the following: clothing, the
covenant, the concept of being chosen and cslled, the
Exodus, the servant of Yshweh snd the cre=ation of the
new heavens and the new eesrth,

Several of these motifs do not have any connection
with the originsl creation stories. Their connection is
partislly supplied by Isaizh through the use of ‘H];l,
7‘92" or7§’;’ in that Yahweh "created," made," or "formed"
the element involved. Another aspect of their connection
with "creation" revolves around the pattern of Yahweh's
activity in history. <The clue to this pattern is found
Iin the primeval history of Genesis. In this succession
of narratives the Geneslis author presented the nature of

mankind's relationship with God as a "continually

186
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widening chasm,"! That element of the stories which
reveal this chasm 1s the sin of man: Ad=am 2nd Eve,

2 and the Tower of

Cain, Lamech, the sngel marrisges,
Babel. God's initisl response to the sin of mankind
was severe judgment: the curse of the earth and
banishrent from the garden, tre curse of Cain, the
Flood 2nd the Dispersion which brought the dissolution
of mankind's unity. The psattern of God's intersction
with sinful mankind did not end with judgment. The
Genesis =author revesled that he slso conferred grace
upon rankind as well: the clothing of Adar and Eve

and the sparing of their 1lives, the mark of protection
upon Cein, and the sign of the rainbow which symbolized
God's covenant with mankind not to destroy it by water
again. Von Rad concludes, "We see, therefore (z2lready
in primeval history!), that esch time, in =2nd after
judgment, God's preserving, forgiving will to save is
revealed,"?

The final story of this primeval history 1s different
because in the story of the tower of BEBabel, slthough sin
and judgment are present, there 1s seeringly no grace
offered by God to mankind. The cuestion arises: Is this
catastrophe final? Is there no grace offered?u

The story of the tower of Bebel is used by the
Genesis author a2s a precipitator. It is used to 1link the
primeval history to the story of the pstrisrchs; and, in

this linkage, the auestion which is raised sbout God's
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grace finds an answer, ihe grace that God offers the
world is through the blessing that comes from the 1life

of one man, God c»slls one men, Abraham, to be the

father of a new people who will worship only him.

Through this one man 2 gre=at nation arises., They are
chosen to be his people. This connection between the
tower of Eabel and Abrah=sm places Hebrew history in the
context of all history =nd shows that God's working
through one n=2tion is tn benefit 211 msankind. Therefore,
the "creation" of that nation and any other bestowal of
grace that comes to man as a2 result of this primeval
pattern -- sin, Jjudgment, =2nd grace -- in the continuing
history of God's efforts to save mankind can be considered
a part of God's creative activity. Consequently, the
exodus and the servant of Yshweh can be considered elements
of creations,

It should be noted that this pattern of cre=ation,
primeval tire, Flood, 2nd =~ new beginning to humran history
cen be found in s perallel fashion in Sumerian texts,o
However, the Genesis author plsced the theological accents
in a different w2y becrause the Sumerian text knew nothing
of the Fall, the sin of Cain, or the buildineg of the tower
of Babel, Although the Genesis sauthor was concerned with the
beginning of the history of mankind as described by the
flood, the history that interested him began with an event
that took plesce within human history that involved the

&

c=211 of one man, Abrsham.
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Clothing

As slrendy mentioned, the clothing of Adam and Eve
was an act of grace by Yshweh, When Adar and Eve realized
thet they were naked after their sin, they attempted to
clothe themselves by sewing fig leaves together and
making an apron (Genesis 3:7). However, later in the day
when Yahweh God came to wa2lk with them in the cool of the
evening, he made g=rments of skin snd clothed them
(Genesis 3:21), Yhis act of clothing Adar =nd Eve "was
a gesture which gave security, a symbol of the divine
protection which still accorpsnied man along the dolorous
road on which he had set his feet."’ Some people have
interpreted God's clothing of Adem =nd Eve as a demon-
streation of "the need for sacrifice through the need to
kill the animals to provide the skins."8 Another consid-
eration is that in the Uilgamesh epic the conversation
between Gilgamesh and Utnapishtir might suggest that
"the wearing of skin clothing might also symbolire all
the frailties of fallen hum=sn life."9 It could =1so be
that the clothing with which God clothed man was to serve
as a rerinder of man's sin =nd guilt or shame because of
that sin as well as to serve as a symbol of God's gracious
protection of mankind and his desire to ssve man from his
sin.,.

Isaiah used four roots to describe the act of clothing:
"]’Z;{,T\QQ, _’zg, and U_:[?. —Tl]- is the normal word for

any kind of clothing. When people tesr their clothes or
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wear sackcloth, theilr sppeorel serves as a symbtol that
they are in mourning or that they sre repentant of their
sins.lo Sometires the imege of the destructability of
clothing 1s used to symbolize the perishsability of the
servent's accusers (50:9), of the earth's (51:6), and of
evil men (51:8) =5 opposed to the help of Y~hweh and the
enduring nseture of Yzhweh's salvation. In Isaiah the
use ofWZﬂcn?ﬂ]iIB is exclusively in connection with
putting on sackcloth.11

Clothing also syrbolizes man's sin ss well 25 the
judgment that will befell him. In Isaiah 60:2, in the
section on the light of Yahweh, the contrast of darkness
covering the earth is used to show that even though the

12 with the dark-

earth is covered (ﬂgg) or "overwhelmed"
ness of =in, Yahweh®s light will come and bring salvation
to mankind. Sin so pervades each person that even their
works of righteousness cannot cover their guilt and sin.
They are "like a filthy germent" (6L4:6).

On the other hand, the servant of Yahweh is clothed
with the gsrments of judgment 2nd salvation. In 59:15-17
when Yshweh s2w that there was no justice in the earth
and that there was no one to intercede, he clothed his
servant with the clothes of Judgrent and salvation. God
will show vengeance on the sins of the world but he will
also offer selvation. Instead of we=sring sinful gsrments,

the servant will wesr righteousness. This motif of being

clothed with righteousness and salvation =21so appesrs in
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the words of the servant in 61:10.

A prrallel passage to 59:15-17 is 63:1-6, In this
passage Edom represented "the very embodiment of the
nations' hostility to God."!3 In a day of vengeance
Yahweh had judesed the nations for their sins. He wzs
not aided by his people, he completed the task alone.

He trod them as though he trod grspes in s winepress;
and thelr blood was sprinkled on his garments so that
they were red. In the bringing of vengeance upon the
nations, Yahweh prepared the way for salvation because
the year of rederption follows the day of vengeance.
His own arr brought sa2lvation to him. The word for
"help" (V1Y) is a rilitary ternl’ and indicetes that
this "salvation" is militery victory. Consequently,
Yahweh won the battle by himself without the aid of
Israel. Not only was there no one to aid in the battle,
but there was also no one to uphold, no one who was
concerned about the moral wrongs and cruelties preva-
lent in the world.15 Therefore, the wearing of gar-
ments stailned with blood represents the vengeance and
the salvation of Yahweh.lé

Concerning the salvation of Zion, Zion 1s comranded
to clothe herself with strength and her beautiful gar-
ments (52:1). No one who is unclesn will come into her
agein.17 Because unclesnness has been wiped out of Zion,
it is clear that the beautiful garments are garments of

sslvation.
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As indiceted esarlier, clothing symbolizes protec-
tion. 1Isaish used this interpretation when he wrote
concerning the servant the words of Yahweh, "I have put
My words in your mouth, and have covered you with the
shadow of My hand" (51:16). Yshweh will protect his
servant and use him for his purpose of establishing
tne heavens, founding the earth and saying to Zion,
"You are my people." Those who are obedient to Yahweh
will also engage in this protective ministry tecsuse
they will cover the nsaked (58:7).

The final view of clothing involves aualities such
as honor =and suthority. In 51:9 Yahweh is challenged
to clothe ((U].?) himself with strength once again ss he
had in the pzst. As he had crushed Egypt and brougzht
his people out of slavery, so he should do s new thing
by bringing his people out of exile. Concernineg Zion,
Is2iah prophesied that she would clothe herself with

18 Bahylon, on the other hand,

jewels 1like 2 Dbride.
would be disgraced; for, instesd of havine her own tomb,
she will be buried in 2 common grzve, so that her rai-
rent would be the bodies of her slain (14:19), The act
of clothing also implies the empowering with authority
2s in the case of Eliakim who was to be clothed with
the robe of authority which Shebna wore as secreftzsry of
the royal household. He was =1so to be given the key

of the house of David as snother symbol of his suthor-

ity over David's house (22:21—22).19
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Covenant

The concept of covenant ([177]) begins with the
flood when Yahweh established two covenants with Noah,
The first covenant was to spare Nozh, his family and
representatives of the animals from the destruction of
the flood (Ge. 6:18-21). The second covenant promised
that Yshweh would never destroy the earth by flood
sgain (Ge, 9:9-11). Yahweh continued this pattern of
establishing covenants throughout the history of the
Hebrew people starting with Abraham, Isasac and Jacob.

Jjw?ﬂ as it is applied to the relationship between
Yahweh and mankind means a covenant which is an agree-
ment between two parties whether equal or unequal.zo
It is "accompanied by signs, sacrifices, and =2 solemn
oath that sealed the relationship with promises of
blessing for keeping the covenant and curses for breask-
ing 1t."2l  No matter when or with whom Yahweh established
a covenant--with mankind, 2 nation or an individual--
each individual covenant is an "adrministrative aspect"
of the same covenant, "God's Covenant of Grace."2?

The problem in the relationship between mankind
and Yahweh is thet 811 men "broke the everlasting cove-
nant" (24:5). In fact, the Judeans had made a "covenant
with death" rather than with Yahweh. They had resorted
to lies and deception. Yahweh maintsined that their

"covenant with death" would be cancelled (28:15,18),
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The Assyrisns slso had broken the covenant by me2king
light of Yshweh's relationship with Judah (33:8).23

The covenant relastionship between Yahweh and man-
kind was, first of all, with his own people, the Hebrew
nation. According to chapter 54 even thoush Yahweh had
subjected his own people to the punishrent of exile,
his lovinegkindness and covenant of peace would not be
shaken (54:10)., In other words, Yahweh will always
love his people.

However, the covenant relationship once again was
to be extended to 21] mankind. Yahweh would accomplish
this by appointing his servant as =z covenant to the
people (42:6; u9=8).2“ His purpose would be to bring
justice to the nations and healing and liberty to the
people. He was to "establish justice in the e=rth' and
to disverse his 1aw to the inhabitable lands (42:4),

' "justice,"

Concerning Isaiah's use of "covenant,'
and "torah," Blocher sees an allusion to loses with whom
all of these concepts were identified. Therefore, the
servant of Yshweh would fulfill loses' prophecy of
25

another prophet like himself (Dt. 18:15), He would
not be bruised. His light would not be extinguished
until he had established justice on the earth. Although
the servant will be like Moses in that he will be a
covenant to the people, his mission would be to the

world and not just to Israel. Blocher concludes, "The

Servant is to te 'a light to the nations'. The Servant
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*will bring forth justice to the nations' (the Gentiles),
and his gﬁzé will reach to the uttermost parts of the
earth."26
Isaiah's prophecy indicstes that the covenant rela-
tionship which Yahweh offers mankind is open to every-
one. ‘1he everlasting covenant which Yahweh will make
is offered to the "everyone" of 55:1 who was invited
to est and to drink without money and without cost.2’
In chapter 56 the blessings of a2 relationship with Yah-
weh are clearly for all men since the foreigner, the
eunuch and the people of Yahweh who keep the covenant
relationship will be given an everlssting name or will
be made glad in Yahweh's house of prayer. Isaiah
concluded:
The Lord Yahweh, who gathers the dispersed of
Israel, declares,
"Yet others I will gather to ther, to those
already gathered" (56:8).

When Yahweh s2id in 55:3 that he would establish
an everlasting covenant with them "sccording to the
faithful mercies shown to David," he was not so much
assocliating this new covenant with the one given to
David as he wss remindine them of his steadfast 1ove.28
In the conclusion of the chapter, Isaiah used imagery
which Gunn views as reflective of the flood of Noah.,
In comparing 54:9-10 with 55:10-13, he discovers a

Similar language and structure. Each pascage considers

Yahweh's word, his peace and his steadfast love.29 The
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essence of each passage is the simile with the 1lin-
guistic construction _)Ui‘# (7959) . .]:‘3‘. Each pas-
sage also 1is built around an emphatic gij "which negates
expressions of impermanence or ineffectiveness ("depart,"
"remove," "return empty")."30 The emphasis upon the
enduring auality of Yahweh's word "strongly affirms that
Yahweh's 'covenant' is certain and enduring."31 There
are two motifs in 55:13 which are reminiscent of the
flood story: 1) the "everlesting sign" and 2) "it shell
not be cut off." Both of these motifs were used in the
flood account of the covenant and its sien, the raintow.
The rainbow was "a sign of covenant . . . an everlasting
covenant" (Ge. 9:13,16). The rainhow was a guarantee
that never again would asll flesh be "cut off" (Ge. 9:11).32
Therefore, the emphasis in Isaiah 55 is not so ruch on
the covenant of David as it is on the establishment of

a new covenant with all mankind. To illustrate the na-
ture and the quality of this new covenant Isaiah com-
pared it to the Davidic and the Noahic covenants.

This new covenant which Yahweh will establish with
those who fear his name and turn from their transgres-
sions is that his Spirit and his word will not depart
fror them or from their offspring (59:21). With these
servants and those who are called priests of Yshweh,
Yahweh will establish an everlasting covenant (61:6-8).
It will constantly be = reminder and a guarantee of

Yshweh's establishment of 2 relationship with 211 ren.
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Chosen

As mentioned in the previous section, the servant
of Yahweh was to be given as a “covenant" (ﬂ’?ﬂj to the
nations. As such he was to bear witness to the nations
of Yshweh including the proclamation of his name.{]Tﬂ‘.
He was to perform the work of righteousness, which in-
cluded bringing Jjustice to the nations (42:1,3,4) and
deliverance to people in need--sight to the blind and
liberty for those in prison. By calling his servant a
"covenant" Yahweh wes declaring that his servant would
be the guarantee of his relationship with mankind. In
ﬂ’?ﬂ_ Isaiah depicted the ultimate responsibility of
being ‘YW]Qd chosen by God. Yahweh created his chosen
one because he cslled (H‘I\Z) him in righteousness. HQE,
"to call," is connected with _Tng.in that when Yahweh
chose somreone he called therr..33

“Wgéq "to choose," involves "a careful, well
thought-out choice."3% The word is used to express a
choosing which has ultimate and eternal significance.35
When Yahweh chooses, it is always for a purpose. Those
who are chosen have a task to fulfill.36 w“j;lis con-
nected with creation in that "Yahweh chose Israel to be
holy and thereby to serve as his witness among the na-
tions."37 Through the exile and restoration Israel
bears witness to the nations of Yahweh's g_rreatness.38

The event of the exodus from Egypt was the monrent
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in which Yahweh created Israel because he chose her
and called her by nare.3? Israel was first chosen by
Yahweh in the bondage of Egypt. Once sgain Yahweh prom-
ises to choose them in their affliction in exile and to
restore them to their 1nher1t9nce.uo
'he remaining passages which deal with being chosen
involve the servant. Isaish used three experiences to
convey the idea of the servant's choice: 1) Yahweh will
uphold him, 2) Yshweh will love him, and 3) Yahweh will
pour out his Spirit upon him. Concerning the servant's
being upheld by Yahweh, EBlocher telieves that this means
that "God will hesve the firmest grip on his Servant. He
will be entirely on the Servant's side, and close to

nlil He is Yahweh's chosen in whom his soul delights

him,
(42:1), Ey this, Blocher understands Isaiah to mean
that "the Servant will be the man who fulfills and sat-
isfies all the Lord's desires for Ymrnzmity."LL2 Elocher
also detects 2 1link between choice and love. "The Ser-
vant 1is not chosen simply to carry out a specific task,
but is set apart =5 his Lord's beloved one."u3 The
final act of God's choosing his servant is that he pours
out his Spirit upon him. This gift "shows the Servant's
utter dependence upon God in all that he will have to
do, 2and it shows the closeness of their relgtionship."uu
So far the concept of "chosen" has been discussed

as it applied to Yanweh's activities in the choosing.

However, the servant also had a2 responsibility to be
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obedient.*5 In 50:5 the servant clairs to be obedient.
This obedience leads the way for his offspring to re-
ceive Yahweh's covenant (59:21). Those who fulfill the
role of Yahweh's servant a2re a2lso Yahweh's servants,
They too will receive Yahweh's Spirit (59:21). They
will inherit Yashweh's lend (65:9) for they will dwell
in the recreated Jerussler. Since both Israel and the

servant are described as being "created," "forred" or

"rede;" to be chosen or called by Yshweh involves a

Le

creation of the inner person.

Exodus and New Exodus

The event in which Isrsel as a nation was chosen
by Yahweh to be his peorle to declare his name and his
acts to the world was the exodus from the 1land of Egyrt
under the leadership of loses. Is=siah used this motif
of the exodus to dewonstrate Yahweh's resolve to create
2 new thing now 2s he hsd in the time of loses, Out of
this experience Isaiah drew upon several elements to
show how Yahwenh is working now: 1) the angel of deliver-
ance, 2) the rod or hand of Yshweh, 3) the drying up of
the waters, 4) the way, 5) passing through, 6) the wil-
derness experience and 7) the servant of Yahweh.

The image of the sngel of death is alluded to three
times in the vision of Iseiah., In chapter 28 Yahweh
ridiculed the Hebrews for makine a covenant with death

so that the scourge would not affect them when it passed
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by (1;12) therm (28:15). This is a reflection of the
night when tve anfel of death passed over Egypt killing
211 the firstborn of those who had not fulfilled the re-
ouirerments of the rassover covenant. Yahweh declared
that even thouzh they had made a2 pact with desth the
scourge would seize them because he would make Jjustice
and righteousness the instrurents for exzsrmining the be-
havior of msnkind (28:17-19). The second psssage, 63:9,
is part of a lengthy p=sssage describing the exodus ex-
perience where Issiah mentioned that the angel of Yah-
weh's presence s=2ved ther. The third time occurred when
the angel of death killed 185,000 fssyrisns with a
plague (37:36).

The rod or hand of God is also 2 motif of Yahweh's
deliverance as evidenced in the exodus because the rod
of God in Foses' hand brought the plagues and was stretched
out over the Hed Sea, dividing it. Three times Isaish
rentioned the stretching out of Yshweh's rod or hand.

In 10:2¢ Yahweh related the 1lifting of his rod against
Egyrt in the time of the exodus to bring the ten plagues
to the 1lifting of his rod asgainst Assyria presumably to
bring a2 plague upon them. Ferhsps this was fulfilled in
37:36 where 185,000 soldiers were slain by a plague in
the night.

In 11:15-16 Yahweh prorised to stretch out his hand

L7

over the Euphrstes River and dry it ur so that once

ageln his peorle can walk over the waters on dry ground.
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This prophecy utilized the imagery of the first exodus
to symtolize the new exodus for the remnant of Isrsel
exiled by Assyris and Babylon. In 23:11 Yahweh drew
upon the effect that the first exodus had hed upon the
nations who hesrd of Yashweh's miraculous ects. They
were terrified. Once again, when Yahweh stretches out
his hand over the ses 2gainst Tyre and Sidon, the na-
tions will tremble because of what he will do.

Isaish used the motifs of the dryinz up of the
waters and the way to demonstrate that Yz2hweh would pro-
vide =2 new exodus out of exlile in the s=ame way that he
had brought the Hebrews out of Egypt. That Yahweh will
recover a second time the remnant of his peoprle with
the power of his hand refers to the first time that he
did so in the exodus (11:11-12; 14:1-3), At Yshwenh's
rebuke the ses dried up (50:2-3). Isaiah intended to
show that Yshweh had the power to deliver. As in the
days of o0ld when Yahweh dried up the sea for the re-
deemed to cross over, so now the ransomed of Yahweh will
return (51:9-11).u8 In chapter 43 Isaish 21luded to
the exodus twice. When Isrsel pesssed through the wa-
ters or the rivers, Yshweh would be wit:: them btecause,
as he s=id, "I am Yahweh your God" (43:2). As Yshweh
made a way for his peorle to exit from Egypt and =1so
destroyed the Egyptians, so he would do the same with
the Babylonisns (43:14-17). In this pessage the exodus

and the creation of Israel function in the samre ranner
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as the enureration of Yahweh's creative acts. The acts
of Yahweh in the exodus were intended to instill faith
in Yahweh's power to overthrow the enemy and provide
deliverance. In 63:12, in praise for what Yahweh had
done in the pesst, Isaish mentioned that Yahweh had di-
vided the sea. This remembrance was intended to remind
Judah of her relationship with Yshweh.

In meny of these passsoes already considered, Yah-
weh made a way for his people to walk on (11:15; 43:1€;
51:10). However, even though he will do 2 similar thing
in the new exodus, Ysahweh will do somethine new. ke
will meke a2 way throush the wilderness just as he made
a way through the sea in the first exodus (43:19-21).
The wilderness will blossom and core to 1life and & road-
wey, the Highway of Holiness, will pass through this
new life (35:8). Only those who are righteous will walk
in it. So, the first exodus becare an archetype of what
God would do for his nation in the return from exile
and for =211 rmen in their spiritusl lives.

In the sare manner that Ysohweh took care of his
people in the wilderness, he continues to cesre for those
who obey him. In 48:17 Yahweh larented the fact that
even though he had shown his people the way that they
should go, yet they had not oteyed his commandments.
This attitude is reminiscent of the wanderings in the
wilderness in which Yahweh led his people but they con-

tinuslly disoteyed his cormandments. In 49:10 Yahweh
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said, "He who has compassion on them will lead them,
and will guide them to sprinegs of water." During the
wilderness wanderings, when the people needed water,
Yahweh guided them to springs of water. So, he will
continue to do the sare thing for his people.

isa2iah extensively utilized the motifs of the exo-
dus in 63:7-14, As already mentioned, he mentioned the
Fassover angel anéd the dividine of the sea. He also
rentioned Yahweh's steadfest love. DNoses led them out
of the sea like one of his own flocks (63:11). He
placed his Holy Spirit in their midst (€3:11) which re-
calls the descending of the Holy Spirit upon the seventy
elders. IYIahweh cared for his people in the wilderness
so that they did not stumble (f£3:13). Finally, Isaish
rec=alled that the Holy Spirit gave the people rest in
the land after they had entered Canaan (63:14),

One 1lest rotif of the wilderness wanderings occurs
in 64:1-3 where Isaish, remembering how Yahweh had core
down and the mountains had quaked at kount Sinai, re-
couested that Yahweh come down agsin thet the wountsins
might ou=ake, that his name rmight be known to the netions,
and that the neations also might trerble. Isaiah con-
cluded:

For from of o0ld they have not hesrd nor
perceived by ear,

Neither has the eye seen = God besides Thee,

Who acts in behalf of the one who walts for
Him (64:L),

Issiah's use of the motif of the exodus always
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points to the new work of rederption that Yshweh will
accomplish. The exodus was 2 syrbol of God's deliver-
ance from servitude and a csll to obey him in 2 covenant
community. Like the motifs of the original creation, the
rotifs of the exodus also appear in juxtaposition with
the message of Yahwen's present act of deliverance, such
as the use of Cyrus to bring a2bout a return fronm exile.49
The servant of Yahweh has a connection with the
exodus because Foses himself was called ﬂ]YTf'T.;H, "the
servant of Yshweh.," 71;& is applied to 2 person who
performs a task for a person who is stronser. In return
the master would extend protection to the servant as
well as steadfast 1ove.50 FMany people in the 01d Testa-
rment were called Yahweh's servants. Howewer, oniy two,
tesides Isalah's servant, were identified with regularity
as the servant of Yanhweh, lioses and David.51
To be called ﬂlﬂT ”‘;? was to be celled by

the loftiest title =2ttainsble in a corrunity

which acknowledged the sovereignty of Cod

alone. It irplied f=ithful obedience to God

in all things with specific reference to

leadership of the people of  Israel in matters

pertaining to the covenant. 2
’Tgfﬂ. as applied to loses, "signifies God's prire rin-
1s£er, the person by whom he issued his orders, and bty
whom he accomplished all his purposes and designs."53
Clarke =2lso comrented that "no person ever bore this

title in the like sense hut the Redeemer of mankind, of

i . !
whor lMoses and Joshua were types."5L
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In Isaiah three peoprle were identified as'T;l%--
Isaiah (20:3), Eliskim (22:22) =and David (37:35). The
terr was also =2prlied oculite often to the nation of Is-
reel, Twelve timwes in chapters 39-5355 and eleven
times (in the plural) in chapters 54-66 the servant is
Israel.56 The identification of Israel the nation as
the servant and the servant as Israe157 in the songs of
the servant is frausht with problems. Blocher sums up
the problerm quite clearly:

The nation had received 2s its mission the
charse to glorify the Lord, to be his obed-
ient servant, tut it had fsiled. The nation
had been 2 blind messenger, a deaf servant
of the Lord (42:18ff.,). The one in whor the
ILord will be glorified is one who deserves
the nare of Isrsel. When God says to the
Servant, 'You are Isggel,' he 1is indirectly
rebuking the netion.

In the sare song in which the servent is identified
as Israel, Yahweh gives the servant the task of bringing
the nation beck to him. His further task will te to
brine salvation to the peoples of the world., The reality
of Isrzel's sin, her failure to declare Yahweh's nsare
to the nations, and the description of the servsnt's
task to both Isrsel 2nd the notions seems to indicete
thet the servsnt is an individual.

He i1s a servant that is similar to Moses and dis-
similar to Cyrus. The servent's similarity to lNoses
revolves around his ministry of justice and grace. Just

as lMoses had brought forth justice and the law, so the

servant would bring justice to the nations =nd the
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coastlands would wait for his lsw (42:1,4), The em-
phasis is "not on m=2n's obligations but on God's de-
cision, God's judgment. Wh=at God has decided, that the
Servant will interpret to God's people."59 His ministry

€0 Moses had

will be one of instruction or teaching.
been the mediator of God's law to Israel, but now the
servant will fulfill that tesk.61 ot only will the
servant be like Moses through his btringins justice and
law to the peoples, but he will also offer grace. loses
Was known =s the meekest of 211 men in his time (Nu., 12:3),
However, the servant will be even rore compassionate
because he will not auench man's spirit, but he will
heal and revive the 1life of men. Blocher identifies
this quality as grace.0?

Although the simil=srity with loses reveals that the
servant "will teach truth with 2 guiet unobstrusive-

63 Cyrus

ness," the primary comparison is with Cyrus.
will come with militery might to deliver Isrzel by the
sword, but the servant will deliver fromr blindness and
the ceptivity of prison by calr teaching and patient
persuasion, He will not 1ift up his voice in the
streets. The world will tremble st Cyrus, but it will
weit for the servant's instruction. Blocher concludes
his comparison by citing the fundamentzal difference:
The Servant is concerned sbout truth. Cyrus
is primarily concerned not with truth but
with military triumph. The Servant has a

passion for truth., What is right by divine
definition, which is 'according to truth',
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must be establisheguon earth in men's hearts
and relationships.

From the servant song in 42:1-9 Blocher concludes
that the servant "will be the permenent besrer of God's
presence, power and wisdom."65 These three qualities
are descriptive of wh=at the gift of the Spirit implies.
Since the 01d Testament promises that the Holy Spirit
will be given in the 1l2st days, Blocher concludes that
the servant hss been "singled out to play a decisive
role in the s2lvaftion which will be manifest in the
last days."66

Though the servant i portrayed as = teacher in
42:1-9, in 50:4-11 he is primsrily portraved =2s =~ dis-
ciple. He maintains a close relationship with Y=2hweh
who is his teacher. Zach morning he begins the day
with the Lord Yahweh, implying tire spent in meditation
and prayer. He 1is given a tongue of disciples so that
after he has listened to God, when he speaks it is as a
disciple repe=ating and applying the words of his teach-
er.®7 "The Servsnt's relationship to his people is that
of 2 teacher of truth; his relationship to God is that
of the perfect learner."68

In 49:1-13 the servant's mouth has been made like
a sharp sword. The sword is a symbol of the word of God
which 1s able to penetrate the thoughts and intentions

of the heart. Once agzin the servant's rinistry is pro-

phetic. He is seen "as the Prophet who brings and even

i ——
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||69

is God's Vord.

In this psssage the servant acknowledges that Yah-
weh will reward him for his work (49:4), Here is an
indication that Yahweh will glorify his serVant.7o

The final greast characteristic of the servant is
that he suffers. In chapter 49 he is "the despised one,*
"the one abhorred by the nation" (49:7). In chapter 50
he was not disobedient, but he set his face 1like a flint.
He was beaten and spat upon. However, chapter 53 is the
place where Isaiah fully develcoped the concept of the
suffering servant. Once agsin he is described as "de-
syrised." lie was pierced for man's transgressions, he
was crushed for each person's iniouities (53:5). He
refused to defend himself but was led like a lamb to the
slaughter (53:7). Eecause he was crushed for e=ach per-
son's sins, Yahweh would prolong his days (53:10). He
will see his offspring and justify the "many" (53:11),

The servant also is in a crested relationship with
Yahweh because Yahweh called him from the womb (49:1),
Yahweh formed him from the worb to be his servant
(49:5)., While he was in the womb, Yahweh named him.

His 1life also hes spiritual significance for man-
kind. In 50:10-11 Isaiah prophesied that the eternal
fate of each person would be determined by their atti-
tude toward the servant.71 Those who fear Yahweh and
obey the voice of the servant are called servants of

Yahweh in the last thirteen chapters of the vision of



209

Isaieh. The servants of Yeshweh are described as a spir-
itual Isrsel who would be taught by God (54:13) and
whose heritage would include being established and pro-
tected (54:11-17). This spiritual Israel will include
more than just ethnic Hebrews but everyone who observes
Yahweh's covenant with man (56:6). The servants of
Yahweh, known as the Church in the New Testsamrent, will

enjoy the new hesavens and the new earth which Yahweh

will create.

I'he New Hemsvens and the New E=arth

Blocher perceives in U42:1-9 a glimpse of the new
creation of God in the recalling of the creation of the
original heaven and earth. He asks the question:

Why does tire prophet recsll the creation of
heaven anc e=arth if not to suggest that God
is about to creste new heavens and a new
earth, a new order and a whole new humanity,
as it we§§, as the Servant fulfills his
mission?

He considers this creation to bhe two-fold: physical and
spiritual.
The complete and outward fulfillrment of this
hope 1s yet to come; but spiritually, as
rsul says, 'if anyone is in Christ, he is a
new creation; the old hss passed %way, beheld,
the new has core' (2 Cor. 5:17).7
In this comment Blocher brings together the two
views of the new creation. It is both spiritual and

physical. In 65:17-18 Yahweh declares, "Behold, I create

new heavens 2nd a new earth, . . . and I create Jerusa-
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lem." Yahweh is not only rereating the dwelling place
of his people but also the dwelling plasce of his nene,
According to lMauser, 1Isaiah used ?(zg.in a daringly
innovative way. Formerly, it had been "reserved for
God*®s creative act,"7u but now Isaieh used it to "de-
scribe a deed of God in history which would rejuvenate
an o0ld and dying world."75

Isaish utilired sever=l wotifs which hsd been
uced in other parte of his vrorhecy in his description
of this new world. The creation of a "new" GJ]g)'world
is in keering with Yszhueh's e=rlier declaration that now
he is decl=sring new things (U2:9).76 The juncture of wild
beasts with "the theme of the paseing away of the forrer
things and the emergence of 2 new thing (M3:18-20)"?7
2lso is reflected in the conclusion of the newly created
Jerusalem for both Y=hweh =and his people will re joice.
Consequently, there will not be any rore weering (65:18-19),
This motif is =similar to the description of those returning
fror exile (51:10) for "they will obtain glndness and
joy, 2nd sorrow and sighing will flee away." It also
applies to those who walk in the Highway of Holiness
(35:10). Also, the description of peace in the animal
kingdomr is fcund also in the kinedom of the root of
Jesse (11:6-9).

The concept of a world in which peace reigns, in
which desth is limited, in which Jerusaler is rebuilt,

and in which sorrow and evil disappears, is found else-
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where throughout Isaiah. In these other passages
these concepts are linked with events thet are founded
in history, such as the return from exile or the
llessisanic kingdom. In these passages "the rise of the
new world 1s condition=al . « « on historically identi-
fisble events in which God creates anew."78 However,
in 65:17-25, "the historic medium of God's re-cre=tion
is no longer in view. The fact and condition of the
new order of thinegs alone are the subject of atten-
tior1."79 Consequently, because the historic aeency of
this re-creation of Yahweh hess disappeqred,go Isaiah
gave the impression that thils re-creation is a future
event.

The use of Hz;} in the Gewnesis account of creation
implies creation ex nihilo. However, Isaish's use of
W71 to indicate a new act of redemption on Yshweh's

L

pert does not force such an interpretation in 65:17-25.

Neither 1s such 2n interpretation excluded. Lenski

argues:
From Isa., €5:17 we gather that the new heaven
and the new esrth will involve a creative act
of God. When some consider the flieht, going
away, passing away of the old 2n annihilation
and the new a creation like that of Genesis
one, ex nihilo, they core into conflict with
Rom. 8:20-23 and with our present passage
(Rev, 21:1-2). The newness of the heaven and
of the eartk shall be like our own. . . . Our
newness begins with regeneration. Alrea=dy
this the Scriptures call a creation of God,
Eph. 2:10; 4:24, so that we are KoV KTKG'LS
"a new creation," II Cor, 5:17; Gal. 6:15,

The context of chapters 53-66 would suegest that
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this "new" creation is, at lesast in part, = spirituel
creation, for after the servant's redemptive death is
descrihed, the sz2lvation of the whole world hecomes the
topic of discussion. In chapter 54 Yahweh promises that
both the barren woman and the married woman would have
spirituasl children. These children are Ysahweh's ser-
vants and, consequently, are the offspring of the ser-
vant. Throughout the following chapters Yahweh de-
scribed the mranner of his relationship with them. This
p=ssaze, then, is the culmination of Yshweh's descrip-
tion of 2 world in which 2ll men could eng=ge 1in =
"new" created relationship that would echo the originel
creation.

Throughout the 01d Testament, especis2lly arong the
prophets, the redemrptive acts of God are reflected in

82

the natursl world. This redemrptive z2ct is expressed

2s the crestion of new heavens and a new earth. Muilen-
burg comments that

the sovereienty of God over nature, cl=assic-
a9lly expressed in Genesis 1, is here spplied
to the new age. The time of se2lvetion for
the elect corrunity is ushered in by a new
creation. TIo 2 new age belong new heavens
and a new earth. The reaning is not that

the present world will be completely destroyed
(cf. 51:6) and 2 new world crested (cf. Rev,
21:1; II Peter 3:13), but rather that the
present world will be completely transformed.
¢« « o« Creation provides the background for

« « « the new history of the new =age.™

This world would be characterized by peace. Isaizah

illustrated this with =2 description of the animal world
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in which

the wolf and the lamh shsll graze together,

and the lion shall eat straw like the ox,

and dust shall bte the serpent's food. They

shall do no evil or harm in all Iy holy

mountain (65:25),
This same description in an expasnded form is descrip-
tive of the nature of the "reign" of the root of Jesse
(11:1-10). It will be charscterized by the Spirit of
Yahweh because wisdom, righteousness, Jjustice and faith-
fulness will abound through his ministry. tHe will
stand as 2 signal for the peorles. In the new creation
Yahweh also will set 2 sign arong the nations (6€:19),
In this passage, the n=tions will come to the root of
Jesse. Similsrly, in 66:19-20 all nations will core to
Jerusalem bringing the brethren from 211 nations to
Yahweh as a grasin offering.

A similar passage in 2:2-4 would indicate that there
will be peace from war as 211 nations flock to Jeruss-
lem to be taught the ways of Yahweh.

They will hammer their swords into plowshares,
and their spears into pruning hooks,
Nation will not 1ift up sword asainst nation,

And never again will they learn war (2:4),

The nature of the Messisanic kingdom will be peace
without end (9:7; 60:17; 66:12), The Messiah will be
known as the Frince of Feace (9:6). It will =1so be a
nation of righteousness as well as peace. Those who

trust in Yahweh will be kept in perfect peace (26:3).

Yahweh will establish peasce on behalf of his people



214

(26:12).,

The word for "pesce" 1s[3ﬁbgﬁ It means more than
absence of war. It mesans "completeness, wholeness, hsr-
mony, fulfillrr.ent."&L It irplies "unimpeired relation-
ships with others snd fulfillrent in one's undertakings."85
[}i?g}is the result of Yahweh's covenant-making activity
and the result of righteousness.B6 This is the sense
of the word in 32:9-20. For those who hurble themselves
in repentance, the Holy Spirit will be poured out upon
thernm, Justice and ricshteousness will characterize the
transactions of the 1land. "The work of richteousness
will be pesce, and the service of rishteousness, aquiet-
ness and confidence forever" (32:17).

Peace is a result of Yahweh's activity because
Yahweh creates peace (45:7). Dibgj "describes the state
of fulfillment which is the result of God's presence."87
This 1s indicated in the reference to the covenant of

88

peace mentioned in 54:10, While Yahweh's covenant

of peace for those who are righteous will not be broken,
there is no peace for the wicked (48:22; 57:21), because
they do not know the way of peace (59:8),

In the time of the covenant of pesce, the "well-
being" of the sons of the obedient will be greet (54:13)
because the servant has born the chastiserent that
brought their pesce (53:5). This salvation will enable
mankind to go out with joy and to be led forth with

peace (55:12). When Yahweh henals mankind, the praise
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that he creates upon the lips of men will be "*'Peace,
Pesce' to him who is far and to him who is nesr" (57:19),

One of the connotations of Ba=1l's kingship was that
his kingship brought peace and order to the cosmos.89
Isaziah declered that Yahweh creates peace and will
create a new world that will be characterized by peace.

This concept of & world of pe=sce incorporates a view
of limited death., 1Isaiah 65 places the new he=svens and
the new e=arth within the reality of death. Death still
occurs. The only change is that every person lives out
his 1ife to the full extent of his existence. Infant
mortelity disapreszrs. The only exception to fulfillment
in the new world is in the cese of the unrepentant sin-
ner. ©Otherwise, no old person dies without completing
his task in life and no infant lives only a2 short tire.
However, de=th is still =2 reality.

For Isaish, "fruition" is the key concept of the
new world, not the lack of death,although in 25:8 and
26:19 he prophesied that Yahweh would swallow up death
2nd raise the dead., Isaizh i1llustrated this concept
with a 1list of tesks that would be successfully con-
pleted: 1) man will not only build, but he will inhsbit
what he has built; 2) he will not only plant, but he
Wwill also est what he hss planted; 3) he will wear
out the work of his hands rather than dyineg before he
can use it; 4) he will bear children and enjoy their

lives, rather than losing therm to death; and 5) he will
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not labor in vain because he is an offspring of those
blessed by Yashweh, Isaizh has definitely placed the
new world within the context of the blessing of Yahweh
rataer than his curée. The new world will reverse the
curse upon the world described in chapter 24,

This description of the new world concentrates
largely upon the re-creastineg of Jerus=slem. The =bove
description of Jjoy, peace =2nd fulfillment belongs to
the newly creasted Jerusalem. Thet Isaiah should move
fror 2 universs2l vision of re-creation to =2 national-
istic view coincides with his ewmrhnasis throughout his
vision that Jeruszlem is the

redium through which a2 universsl tenefit is
secured (e.g., 2:2-4; €0:1-3). New heavens
and a new earth can 2rise beczause Jerusalem
in their midst 1s now so renewed that it is
the sign and _arsent of the new =zage for the
whole world.
This juxtaposition of the new world with a new Jeru-
salem is "pert of the characteristic placement of
Isainh 65 in the riddle between ultimate hope within
the real earth and the image of newness beyond historical
contacts, "91

The newly crezted Jerussler 1is =2 place where the
word of Yahweh is taught and 211 men come with eager-
ness to learn the way of Yahweh (2:2-3; 54:13). The
light of Yahweh will guide mankind. It will be the only
source of guidance in the new city (60:19-20). Nations

and kings will come to his light (€0:3). The wealth of
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the nations will be brought to it so that its beauty
will be glorious (54:11-12; 60:11-13),

Finally, Jerusalem will be a place where sorrow
and evil do not exist. Yahweh will wipe away a2ll tears
from the faces of its inhabitants (25:8)., The animals
will no longer be carnivorous, but, instead, they will
eat vegetation. The serpent will no longer harm anyone,
but it will eat only dust. No harm or evil will occur
in Jerusslem because of the animsls., Also, no unclean
thing or person will walk in the Highway of Holiness
(35:8)., Twvose who do that which is evil in Yeshweh's
sight will be slein (65:12,15). They will be put to
share (65:13; 66:5),

On the other hand, Yahweh will mske those who are
hurble, contrite in spirit and fesr his word his place
of rest (6€:1-2)., They will bte his house instead of the
temple. Those who are obtedient 2nd help build in Jeru-
salemr will be called priests of Yahweh and ministers of
God (61:6; 66:21). PBecsause they rejoice in Jerusalem,
the hand of Yahweh will be made known to them. They will
be comforted by their presence in Jerusalem (66:10-14),
When the root of Jesse is set in their midst as a gign
(11:10; €6:19), then they will go throughout the world
and declare the glory of Yahweh to the nations. They
will return bringing his people as a grain offering to
Yahweh (66:20).

The sign that was set arong the nations was the
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cross of Christ, His disciples were sent throughout
the world to bring people as an offering to God. This
new world is the setting for the '"new birth" or the
"new creation." The new name of this people is "Chris-
tian." "The stability and permanence of the new people

of the new age are as sure as the new hesvens and the

new _earth. Both are the creation of God.“92

The final picture of the new world is the reward of
the obedient and the punishment of the wicked. The
spiritual offspring of the servant and his servents
will endure just as the new heavens and the new earth
endure (66:22). All men will worship Yahweh constantly,
from sabbath to sabbath (66:23). The wicked, however,
will become a symbol to all men of the result of diso-
bedience, for their corpses will be reviewed by all
men "for their worm shall not die, and their fire shall
not be cuenched" (66:24).93

This view of a new world is, for Isaiash, the cul-
mination of the vision of redemption. Throughout his-
tory Yahweh has been working towsrd the redemption of
all men since the fall of man when he polluted the orig-
inal creation. He c=21led one man, Abraham, and the na-
tion that camre from his descendants to proclaim Yahweh's
nare and acts to the world. Now that they have failed,
Yahweh will redeem them by calling another servant who
will proclaim justice to the nations. Through his re-

demptive dea2th and prolonsing of days, other servants
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will become obedient to Yshweh. However, the redeem-
ing activity of Yahweh will not be complete until the
heavens and the earth h=zve been re-crernted and Jerusa-
lem, pure and peaceful, stands as the central focus of

the whole world and all evil has been destroyed.
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CHAPTER EIGHT

THE SIX CHZATICNS

Throughout the preceding charters the theme of
creation according to Isaiah--relationship--has been
discussed and analyzed in terms of individual motifs
which were originally part of the Hebrew creation myth
found in Genesis. Some of these motifs, e.g., the flood
and the Noshic covensnt, were a part of the Hebrew prim-
eval history.

In justificeation of Isaiah's use of the creation
termninology in connection with such events, past and fu-
ture, as the exodus, the return from exile, the servant
of Yahweh and the new heavens and the new earth, Gerhard
von Had's explanation of the primeval pattern of history--
sin, Jjudgment a2nd grace--was presented. At that time
this historical view was used only to demonstrate that
such events could be considered a continuation of the
primeval or creation history. However, in an attempt to
codify Isaiah's use of the various creation motifs, this
model of history will be considered in a different 1light
which will result in a cohesion between these motifs.,

It will also provide the necessary backeround for Issiah's

innovative utilization of the creation motifs, especislly,
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}(7g_and the exodus. Then, an applic=ation of Isaiah's
ugé of the creation motifs to the modern discussion of
creation-science with the hope of providing some light
to the controversy will be attempted. Finally, a brief
analysis of Isaish's use of the creation story as myth

will be presented.

The Primeval Model of History

In the first eleven charters of Genesis a pattern to
the history of mankind develops--man sins, God Jjudges

1 This model is seen

man, but God also provides grace.
in the 1lives of Adam and Eve, Cain and the world of
Noah, Adam and Eve disobeyed God's cormand not to eat
any fruit from the tree of the knowledse of good and
evil; God cursed the ground and the childbearing proc-
ess; and then God clothed therm with skins to protect
them. When Cain killed his brother Abel, God banished
him to wander the earth without a home, but then gave
him a mark on the forehead to protect him fror murder.
After the sons of God married the daughters of men,
great evil filled the earth so that God decided to de-
stroy the earth by water., However, he chose Noah to
preserve the race from the destruction of the flood and
then made a covenant with Noah that he would never again
destroy the earth by water.

The primeval history ends with the sin of mankind

in the building of the tower of Babel. Because rankind
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atterpted through its unity to become greater then God,
God destroyed its linguistic unity by confusing the
lansusces and he destroyved its territorisl unity bty
disrersing the peorles throushout the world. The prohr-
ler. is that the primreval history appasrently ends with-
out God's grace being offered to mankind. <The question
osrises: Is God's judement of the nations final? Has

God totally broken his relationship with the nntlons?z

1" "

The answer is "no" because the Genesis author pro-
vides 2n answer to this cuestion in the c=s11 of God of
one man, Abrsher., Through Abraher's seed Yahweh would
bless =211 the femilies of the earth (Ge. 12:1-3). Con-
secuently, Yshweh's grece for the whole world came
through the 1ife of one men, Abrshar, 2nd his descend-
ants, the Hebrew notion.

However, the story of God's grace does not end with
the Lebrew nation becsuse the Hebrews slso sinned against
Yahweh. Their sin wsas idoleatry and failure to procleir
Yahweh to the nations. Eecauce the Hetrews sinned so
grievoucly asainst Yahweh, Yahweh sent other nations
against them to cearry them into exile--first the Assyr-
ians, then the Babylonians.

Although the Hebrews were exiled, Yahweh did not
forsake them (54:7), He brousht them out of exile and
hack to their 1land. He slso prorised trem a servant
who would besr their sins and provide justificestion

for them (53:5). Throusgh this servsnt, salvation would
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extend, not only to the Hebrews, but also to the whole
world.

The continuing story of the Bible revesls that that
servant was Jesus whose death on the cross provided sal-
vation for all mankind; for, Jesus said, "And I, if 1
be 1lifted up from the earth, will drsw all men to lky-
self" (Jn. 12:32). Those who became servants of God
through salvation in Jesus Christ became known as the
Church. Through the Church God has become known
throughout the world.

John, in his Revelation of Jesus Christ, and Isaiah,
in his vision, revealed that God intended to conclude
the salvation history with a "new heaven and a new
earth" (Rv. 21:1-22:5; Is. €5:17-25). Once again there
would be no pain or death. At this time God would dwell
among men. He would be the source of light for all men.
The world would be made anew,.

The vision of Isaiah demonstrates the use of the
primeval model of history in two ways: 1) through its
structure and 2) through its use of creation theology.
The threefold pattern of primeval history--sin, judg-
ment and grace--is found in the structure of Isaiah. In
Isaiah there are three major sections. The first major
section includes chapters one through twelve and consid-
ers the sin of Judah and Israel. The second major sec-
tion is chapters thirteen through thirty-nine. This

group of oracles deals with the Jjudement of the world.
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The final section begins with chapter forty and con-
cludes with chapter sixty-six. It deals primarily with
the redemption of Israel and the world.

Althcugh each of these sections deals primariiy
with sin or judemrent or grace, each of these sections
contains elerents of each theme; e.g., in chapters 1-12
passages that deal with judgment are 3:1-26; 9:8-10:4,
and passages that deal with redemption are 2:2-4; L:2-6;
9:1-7 and 11:1-12:6,

Since the structure of the vision of Isaiah reveals
the pattern of primeval history, the conclusion could
be drawn that Isaiah intended to demonstrate Yshweh's
creative nature through the motifs used within it.

Since the structure of his book is a creation pattern,
it is net unusual that so many creation motifs are found

within the vision of Isaiah. This pattern also explains

why Isaiah revealed Yahweh as still creating "new" events
even now, If the intention of Yahweh is to draw the
world back into a relationship with him, then Isaiah's
visions reveal Yahweh's answers to Isaish's questions
about the failure of Israel, the promised exile and the
grace of Yahweh,

For Isaiah creation did not stop with the first
creation. Although the first creation was not the fo-
cus of his message, it was very important because it

provided a factusl support for the belief that Yahweh

was creating now. This utilization of the first crea-
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tion would substantiate the view of the Genesis account
of creation 2s myth that was considered to be true. It
was this acceptance of the primeval pattern of history
that allowed Isasiah to use%Q?gl in the innovative way
that he did by =2pplying it to ¥ahweh's present and fu-
ture activity in the world.

Likewise, the second creation, the Hebrew nation,
at the time of the exodus was intended to lend support
to the faith of the people that although they would be
exiled Yahweh would return them to their land. Isaiash
used such concepts as "create," (H:‘;L). "make, " (ﬂ‘;:)g).
"form," (7§7:). "call," (R:}E). "name," (D@_)‘). and
"chosen," (_YWJQJ to show Yahweh's creative relation-
ship with the nation Isresel. Yahweh also formed Israel
"from the womb" (LM:Z).3 Another term which concerned
Israel's relastionship with Yahweh was "servant," (1?;?).
Yahweh considered Israel his servant and messenger t;‘
the nations. However, they failed to fulfill their re-
sponsibility. Consequently, Yahweh looked upon Israel
as a "deaf" and "blind" servant (42:18-19),

Because Israel failled as Yahweh's servant, Yahweh
promised to create another servant. Every term which
Yahweh aprlied to Israel as his servant, he applied to
the servant who would fulfill his purpose regarding his
relationship with the nations. The servant was formed
"from the womb" (49:1,5), "called" (49:1), "named" (49:2)

and "chosen" (42:1).
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The New 'Testarent =uthors identified Jesus as the
sexvant. latthew and Luxe rake this identification
clear by applying two of the servant songs to Jesus.u
The confusion of the identity of the servant in Issaiah
hecomes clear in the New lestament. Goldingsy explains
why the role of the servant wss confused in Issigh:

The role attributed to the servant in
x11il-4 is one which Isrsel herself

ig in no position to fulfill, The
servant is to esfablish mi¥pit; but
Israel has pilw®»st problers of her own
(x1 27). 'fhe servant will not tresk

a bruised reed or snuff a fading wick,
nor will he hirself f=2de or truise; but
Israel is bruised ~nd fodine. It is, 1
think, because Israel cennot fulfill
the servant role which 1s her recponsi-
tility , that the identity of the ser-
vant which was explicit %n chapter x11
is open in chapter x1ii.

Fatthew connects Jesus with both the sign of
Irmanuel =2nd the son who is given by sappropristing
Scripture from each passage to identify Jesus,
fccording to Fatthew the Irmrenuel prophecy was fulfilled
by the unususl neture of Jesus' birth =nd the unucsual
ranner in which Jesus was "incorporated into the roysl-
ressianic line of descent through the oberdience of Joseph."6
Ihis is shown by the "211 this" in l~tthew 1:22 where
Matthew indicated thet "a2ll thie took plece th~ot what was
spoken ty the Lord through the prorhet risht be fulfilled."’
latthew, consecuently, cuoted Isaiah 7:14 "to substantiste

not only Jesus' conception by the Holy Spirit within his

Virgin rother, but also his =doption into the D=vidic
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The names that lestthew attritbuted to Jesus also

connect Jesus with the messianic servant., Tatum

concludes:

within the birth story, however, the
title "Ermenuel"(1:23a) is of foremost
irportance becsuse of its reference
back to Jesus' origin by the creative
power of the Holy Spirit within his
virgin mother. Togzether the genealog-
ical nesmes "Son of David" (1:20, ty
inference applied to Jesus) and
"Ermenuel"” (1:23a) epitorize the first
Evangelist's concern for Jesus' genea-
logical origin. He presents Jesus as
"Emmanuel"” (1:23a) by conception egd
"Son of David" (1:20) by adoption.

when Jesus moved to Capernaum M=tthew used the

first two verses of the "son is given" prorhecy in

Isz2iah chapter 9 to justify this move.

fied Jesus as the light who would dispel the darkness of

Israel.

It 21so identi-

At Jesus' baptism the voice from hesven identified

Jesus as the servant of Yrhweh spoken of by Isaiah by

using the words of Isaish 42:1: "This is My beloved .

in whom I am well-ple=sed" (lit.3:17).

This particulsar view of the servant of Yahweh des-

cribed the ministry of the Servant =2s s preacher or s

teacher, Jesus' ministry was one of preaching, as his

sermon on the mount i1llustrated, 2nd tesching, as exempli-

fied by his psrables. He chose twelve men to teach and

to train in a special close relationship 2part from his

teaching of the masses.lo



235

Not only was the servant to teach, but he was also
to be'a disciple of Yahweh who would begin each day.
with Yshweh (50:4)., Jesus began each day with God (Mk.
1:35)., <The works that Jesus did were like what God did
(Jn. 5:19). ‘fhe words that he taught were the words of
God (Jn.7:16)., In other words, Jesus learned fror God
and acted and taught =ccording to what he learned.

Part of the ministry of the servant was to "1eérn
the sin of many" (53:12) and "justify the many" (53:11),
The concept of "many" 1is, =according to Blocher, the "1last

w1l Jesus applied this con-

Servant Song in a nutshell,
cept of the "many" to his redemptive mrinistry when he was
talking to his disciples about the rmeaning of servanthood:
"Just as the Son of Msn did not come to be served but to
serve, and to give His life a rensom for meny" (Mt,6 20:28),
Later, during the last supper with his disciples, Jesus
said 2bout the cup: "This is My blood of the covenant,
which is poured out for many" (Fk.14:24),
Concerning the identification of Israel, the servant

of Y¥Yshweh, Elocher remarks:

Ultimately only one person rerains

after the sifting process, only one

is truly Israel, in whom God 1is

glorified, snd he said so. He said

ouite clearly, "I am the true Israel."

He used the 01d Testarent's most

common symbol for Isrsel; the vine:

"I am the true vine" (Jn.15:1ff.; cf.

Ps., 80:8-16; Is., 5:1-7; Je, 2:21; 6:9;

Ho, 10:1; see also NMt. 21:33-43 and

perallels.}1l?2

As the servant of Yahweh, Jesus pesved the way for
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the rederption of individual people. <This is the
fourth creation presented by Isaiah. The invitetion
for spiritual satisfection is extended to everyone in
Isaiah chapter 55. JYshweh will establish a covenant
with whoever cores to him for such satisfaction. The
nature of this new life is joy and peace. DMacRae
concludes that in chespter 55 "there is a very specific
personal application to all who put thelir faith in the
Lord's Servant."!3 1In 66:1-2, the person who responds
in humility, repentance and faith will be the resting
place for Yahweh,

In the New Testament the covenant God establishes
with the believer is through the blood of Christ
(Mke1l4:24), Salvation is by faith (Ep.2:8-9). The
résult is that the individual believer becomes a crea-
tion in Christ (Ep,2:10), Paul calls him "a new crea-
tion" (2 Co, 5:17),

In the same manner that Yshweh csalled Abraham to
bless the world through his descendants (51:1-2), so
through the descendants of his servant Yashweh will work
to bring the world to him (66:14-21). A great n=tion of
servants will result fror the mrinistry of the suffering
servant (54:1-3), DMacRae believes that chaptef 54
"describes the far-reaching effects of the Servant's
work in general terms."1u He continues to say that
most of the mesterial in chapters 54-56 "describes the

future blessing of all the followers of the Lord's Servant
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regardless of their rscial or n=tional beckground,"l5
This prediction of s great number of believers through-
out the world is considered by Issiszh to be fulfilled
in a group which he called "my servents" and "the
planting of Xahweh.“l6 Isaiah said in 56:8 that s2long
with gethering the dispersed of Isr=sel, "Yet others
will I gather to them, to those glready gsathered.”
Among the servants of Yshweh--211 n=tions and tongués--
Yahweh will set 2 sign. They will then declare Yahweh's
glory to 2ll the nations and will bring "brethren fronm
211 the nations as a grain offering to Yshweh" (66:20),
Concerning the fulfillment of these prophecies,

MiacRae sayss

The prediction of the great spread of

the knowledge of God arong the Gentiles,

so that those who were formerly barren

would hzve even more spiritual sons

than the married woman, was exactly

fulfilled in the esrly days of the

spread of Christianity. This was a

developrent cuite unexpected by the

apostles when their ministry began,

even though Christ had told ther that

they should be witnesses to Him, not

only "in Jerusalem =znd in =11 Judea,"

but even "in Szmsria =znd unto the utter-

most part of the esarth" (4cts 1:8).,
This vast number of people who believed in the Christ
was called the Church., 7The individual members of the
Church went throughout the world preaching that God
through Jesus wss redeeming the world., Therefore,

Isaiah saw the fifth cre=ztion, the creation of the

nation of Y¥shweh's servants, the Church.
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The final creation which Isaish described in his
Vvision was the creation of a new heavens and 2 new esrth,.
This new world which was described =2s beineg "created" in
€£5:1-66:24 wns also described in seversl pessages through-
out the vision of Isaish which reveszled a renewing of the
world or Jerusalem.18

This view of the sixth creation wes picked up by the
writers of the iHew Testament, Feter, in his second letter,

wrote of the destruction of the precsent universe by fire

(I1I Pe 3:10-13), John in his Revelstion of Jesus Christ

aw a "new heaven =2nd s new esarth" and a "new Jerusalerx."

r

~

Re 21:1-22:5)., It is clear thst John believed that he

4

2aw the fulfillrment of Issish's vision tecause of the

cloce perallels between the EKevelstion of Jesus Chricst

and the vision of ISﬂiQh.lg

The depictions of these six creations which Isaiah
presented throughout his vision alongside the use of the
primeval pattern of history for the structure of his
prophecy, s well as the extensive uce of creation themes
in his prorhecy, revezl that Isaizh h=sd forrulsted a com-
plete theolofy centered zround the concept of Yshweh's
creative ceapecity. The crestion was not just a one-tirme
eventy, Tor Yahweh was active even now working to redeem
his people 2nd the world.

It is clear that Issish has provided the modern
believer s grest service with his forrulation of =

crention theology. The oricinal crention of the universe
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and the redemptive act of the exodus serve to lend
support to the believer's faith that God is working
now, <+‘he proclamation ~nd identification of God as
Yahweh served to show that God desired a close rela-
tionship with mankind. Consequently, the faith of
the Christian is buttressed by the realities of the
crestions of Yahweh becesuse he can trust in the pre-

sent creative a2ctivity of God.

Creation-Science

The treatment of creation in the vision of
Isaiah reveals seversl principles which c=sn be useful
in the modern debate between creation and evolution.

The most important principle Isaish presented concern-
ing the cre=tion of the earth was the principle of
creation by word. By the declaration of new thiﬁgs
Yahweh crested and still creates, #When Yshweh stesaks,
that which he spezaks occurs,

Although God by the word of commsand could intervene
in a rsndorm process, which is the method involved in
evolution and which 2 theistic evolutionist would claim,
Isaish indiceted several times that Yshweh created with
a plan in mind. <this concept of plan would have no
place for =2 rsndom process =l1lthousgh it could include =
process. The planned process begun by the creative
command is the rethodology which Y=hweh uses whenever he

creates. On the other h=and, the rsndom process begun by
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chance 1s 2 method of creation that 1s preferred by
evolutionists beceuse with chonce as the rotivator of
the cre=stive process man becomes the supreme creature,
There is no need for a creator. +hi= conflict between
ran's thoughts and God's thoughts is declared by Yahweh
himself. "For My thoughts are not your thoughts.
Neither are your ways Iy vways" (55:8),

This desire for supremacy 1s revealed in the motif
of pride in which mankind glories in its achlevements
=2nd beauty. Because God desires s rel=stionship with
mankind, he rmust hurble mankind, ¥When 1ts creaturehood
is recoznized, then a rel=stionship between Yshweh and
renkind can be established. <The recognition of who
Yahweh is 1is the sole purpose of toth the zood and the
evil which Yshweh cremtes. <Lhe evil is created to
hurble man in his punishment,20 while rederptive acts
(200d) =2re predicted and cre=ted now to bring about a
knowledge of Y=hweh,

There is a difference between the evil which Yshweh
creates and the evil which men cre~tes. ‘The evil which
Yahweh creates involves the destructive forces of nature
and human relstionships. It is intended to bring a
repentant response fror rmean. For exarple, the arries of
Assyrisns =nd Babylonians were used by Yeshweh to exile
his people., It was a plan to bring his people to worship
hir only. On the other hsnd, the evil of man 1s not

intended to esteblish relstionship bhut to bresk it. It
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is an evil that is directed against Y¥shweh himself., 1In
man's rebellion against Yshweh and his 2ttempt to make
himself supreme, the human relationships are shsttered
as well., 1he difference between the two evils is that
Yahweh creates evil out of love and a desire for rela-
tionship with rankind, while mankind creates evil out
of rebellion and a desire not for rel=ationship but for
supremacy.

This desire for supremacy is inherent in the pro-
cess hypothesized to be evolutionary because the primary
thrust of evolution is the survival of the fittest. This
there could involve the theme of relationship in that
individual 2nirels beand together in order to survive,
However, primarily it is a theme that highlights the
struggle between one creature and another for existence
ultimately culminatineg in the elimination of one of the
individual creatures. It 1is clear from the vision of
Isaiah that Yshweh does not desire mankind to be strug-
gling for survival with other creature because his crea-
tion of the new heavens and the new earth provide an
environrent where the life of man 2nd other creatures
are fulfilled. 'tThey enjoy their lives rather than always
contending with others or with nature to maintain it,
Isaish prophesied that this struggle for survival between
mankind and animal would no lonser exist because Yahweh
said, "They shall do no evil or harm in all My holy moun-

tain" (£5:25), Therefore, Yahweh's sympathies are not
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in line with the major tenet of evolution, survival of
the fittest.,

The struggle in which man =2nd animels are involved
was seen by Isaiash to be =2 result of the curse placed
upon the world by Ysahweh because of mankind's sin. As
Isaiah ssid:

The earth is also polluted by its

inhatitants, for they transgressed

laws, violarted statutes, broke the

everlasting covenant. Therefore,

a curse devours the earth, and:

those who 1live in it are held guilty

(24:5-6).
This curse is not permanent. However, it does pervade
211 of life., Again Yshweh's desire is to reverse the
curse which he pl=sced upon the world as shown in chapters
24-26, As chapter 24 reveals, although there is a curse
upon the world, Yshweh is still in control, for Isaiah
said, "For Yahweh of hosts will reign on Mount Zion and
in Jerusalen, =nd His glory will be before His elders"
(24:23),

Not only will man not be involved in a struggle for
existence when the new world is created, but he will be
at rest because Yahweh will make his resting place with
the man who is humble, repentant and obedient to Yahweh.
Once ageain, men will fulfill the task thet Yahweh has for
him as well as the relationship that Yahweh desires with
him. Consequently, Isaiah has presented a2 sketch of a

world, which is Yahweh's ultimate goal, in which Yahweh

is moving toward a reestablishment of the world as it was
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before man's sin and before the curse,

The testimony of evolution would contradict such a
cleim. In evolution there is no such thing as inter-
vention in the process. The theistic evolutionist would
claim that creation occurred by evolution with God inter-
vening a2t specisal points. The evolutionist would claim
that the process of 1life has always been the same. There
is nothing to reverse. The theist would argue that
only man's sin needs to be reversed. The prophecy of
Isaiah, however, says that the curse devours the earth
thus altering its original nature, 1its Jjoy, its rela-
tionships. Not only will man's disobedience be reversed
through the obedient suffering of the servant of Yahweh,
but the curse upon the earth will be reversed because
Yahweh will swallow up death for all tire and will
wWwipe away all tears fromw every face,

In the theistic scheme of evolution, Yahweh would
not only be contending against the evil nature of man
but also with the evil nature of evolution. Isaiah did
not depict Yahweh fighting the evil of nature but,
rather, the evil of man.21 Those conflicts of creation
that were used by Isaiah were illustrative, not of an
eternal conflict which Yahweh won and, conseaquently,
becare the supreme God, but of Yshweh's supreme power
over the evil nature of man which effects the redemp-
tion of his people.

In the evolutionary schemre of creation the process
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of random evolution and matter are both eternal. Yah-
weh, through Isaiah, strongly objects to any object
that attempts to usurp his glory. He says, "I will
not give My glory to another"™ (42:8; 48:11), Yahweh

alone is the everlasting God (41:28),

FKyth

P

Finally, whether Isaiah thought of the primeval
stories as myth, his use of the motifs from these sto-
ries reflects the trans-historical and the pedagogical
functions of myth. The trans-historical function of
myth is demonstrated in two manners: 1) the belief in
the verity of the Genesis accounts and 2) the reappli-
cation of the principles of creation to the people of
his own day. The manner in which Isaiah spoke of the
original creation reveals that he believed that Yahweh
actuzlly did create the world. He believed that the
Genesis account was true. Because Yahweh actually did
create the world by the word of command, he could com-
rand new things to happen now for his own people. Isaiah
thus made the doctrine of creation practical for his
own day. He reapplied the principle of cre=ztion to the
situations of his own people.

This reapplication of creation involves the peda-
gogical function of myth. In the process of reaptlying
the creation doctrine to the situations of his own day,

Isziah taught the people about the kind of God they had.
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He showed them that he was a God who desired a rela-
tionshin with them, that he was a God whose predictions
could be trusted, and that he was a God who was deter-
mined to redeem his people and the world. Yahweh was a
God who loved them. Whether or not Isaiah believed
that the cresation stories were myth, it is clear that
he used two of the functions of myth as he presented

his message of the creative, redeeming God, Yahweh,
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APPENDIX

Table 1

New Testament Use of Isaiahl

NT Passage Words Used Is. Source
t, 3:3 the prophet Isaiah 40:3 2
8:17 Isaiah the prophet 53:4. 2
12:17 Isaiah the prophet L2:1 2
13:14 the prophecy of Isaiah 6:9,10 1
15:7 Isaiah prophesied 29:173 1
Mk, 1:2 in Isaiah the prophet 40:3 2
7:6 Isaiah prophesied 29:13 1
Lk, 3:4 in the book of the words of
Isaiah the prophet Lo:3-5 2
L:17 the book of the prophet Isaiah [61:1,2 3
Jn, 1:23 the prophet Isaiah 40:3 2
12:38 Isaiah the prophet 53:1 2
12:139 Isaiah said again 6:9,10 1
12:41 Isaiah said, saw, spoke 53:1 2
6:9,10 1
Ac, 8:28 reading Isaiah the prophet
8:30 reading the prophet Isaiah 53:7,8 2
8:32 the passage of the Scripture
--fulfills Isaiah 56:3-7--
28:25 Well spoke the Holy Ghost
through Isaiah the prophet 6:9,10 1
Ro, 9:27 Isaiah cries 110:22-23 |1
9:29 As Isaiah said before 1:9 1
9 and 10 allude to and echo Isaiah
10:16 Isaiah says 53:1 2
10:20 Isaiah becomes bold and says 65:1 3

1Young. Isgish?, p. 12,
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Table 2

Evidence against Isailah L0-66 being
written in Babylon

Motif Ref. Words of the Passage
Spatisl 43:14 I have sent to Babylon and will
Ferspective bring them all down as fugitives

41:9 the ends of the earth
L6:11 calling a bird of prey from
the east
52311 Go out from there
frees of
Palestine Lh:1h cedars, cypress, oak, fir
CTopography Losl Let every valley be lifted up,
and every mountain and hill be
made low.
L0:2a Speak kindly to Jerusalem
Thought on L0:9 Get yourself on a high mountain,
Zion 0 Zion.
L1:27 Formerly I said to Zion, "Behold,
here they are."
LiL:26 It is I who says to Jerusalemn,
( "she shall be inhabited."
62:6a I have appointed watchmen
ialls of Zion | 62:6a still standing
Frediction of
Exile 27:8 banished them

Table 3

The Relationship of First and Second Isaiah

First Isaiah Subject of Parallel Second IsaiaH
28:5 crown of beauty 62:3
29:23 the work of my hands 60:21
33:24 forgiveness; justification U45:25
30:25 streams of water bhsh

22:11; 37:26 God planned history theme of 40-6€
11:6 animals at peace £5:25
34 Edom 63:1-6
39:7 eunuchs 56:4-5
29:18 the blind will see L2:7
30:26 the light of the sun €0:19




Table 4

Parallel Passages between Isaiah

and the Pre-exilic Prophets
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Isaiah Similarity Pre-exilic
14:4FF, the taunt Hb, 2:6ff,
13:3 consecrated ones Zp, 137
13:7 all hands will fall limp Ezk., 7:17
13-14 Babylon's destruction Je, 50-51
58:1 make known Israel's sins Mi, 3:8
60:22 the least one a mighty Mi, 437
nation
24:17,18 terror and pit and snare Je. 48:473
2:1-4 Come to the mountain of Mi, 4:1-3
Yahweh
3437 slaughtered bulls Je. 50:27
34:6 slaughtered lambs Je. 51:40
34:5-8 satizted sword Je. 46:10
13:3 proud, exulting ones Zp. 3111
47:8,10 "I am 2nd there is no one Zp., 2:15
else"
34:11 pelican and hedgehog Zp. 2:14
66:16 Yahweh's sword Zp, 2:12
18:1,7 beyond the rivers of Zp. 3:10
66:20 Ethiopisa
Table 5

Parallels between Isaiah 43:1-6

1) Fear not

2) the appellation, Jacob.
in the Jeremiah passage and in Is.

and Jeremiah 30:10ff.

("my servant" also appears
4421,

Of the

prophets "my servant" is applied to Jacob only by
Isaish and Jeremish. )

3) I will bring your offspring from the land of

captivity.

4) I am with you.

5) I will destroy other nations.
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Table 6

Parallels between Isaiah and Jeremiah

Jeremiah Similarity Isaiah
33:3 things you do not know 4836
3:16 shall not remember or come 65:17

to mind
4:13 chariots like the whirlwind 66:15
11:19 lamb led to the slaughter 53:7
13:18-26 | take a lowly seat 47:1-3
L48:18 sit on the ground 47:1
31:12 like a watered garden 58:11
31:13 mourning into joy 61:3
31:22 creasted something new h3:19
31: 34 taught of God 54:173
13:16 hope for light but receive 59:9-11
darkness
50:8 go forth from Babylon 48:20
51:45
18:6 clay in potter's hand 6L4:8
17:1 sins written down within them 65:6
2:25 did not say (did say) 57:10
"It is hopeless."

Table 7
Yahweh and his Servant'sgDestiny

Isaiah L41:1-42:17
. 41:1-20 (sequence A) 41:21-42:17 (segquence B)

1., The challenge Yahweh issues before Israel, which
cannot be met; trisl speech: Yahweh as the plain-
tiff vs. the nations; surrons; Yahweh's case;
opposition default; conclusion.

41:1-7 41:21-29
Who moves in history? Who eiplains history?
The nations are asked The nations' gods
They are helpless are asked

They are useless
2. Yahweh's purpose for his servant,
41:8-16 42:1-9 (10-13)
Salvation oracles (preceded Installation oracles

by installation oracles?) (with implications for
Israel's salvation)



3.

Table 7 (cont.)

41:8-1¢

The commitment Yshweh makes

to his servant Israel

He will experience the de-

feat of hi

Yahweh's transforming power,

proclamation o

S oppressors

f salvetion.
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L42:1-9 (10-13)

The commitment Yahweh
expects of his servant

He will bring deliver-
ance to the oppressed

to be acknowledged by men

(sllusion to lament, God's

response, his action, the object)

b1:17-20

He turns dese

rt to garden

U2:14-17

He turns garden to
desert

2Goldingay, "Arrangement," p. 290.

Table 8

The Primeval Fodel of History

Feople Involved Sin Judgmrent Grace
disobeyed death clothed
God's com- ground cursed by
Adam and eve m~nd not to jwoman's role God
eat a cer- changed, pain
tein fruit cast out of Eden
the mar
wander the of God
Cain killed Abel learth with- to pro-
out a home tect his
life
daughters of Noah's
men intermerried|the world- ark
wide
sons of God evil contin- flood rainbow
usllv covenant
langusge Is God's
confusion Judgrent
whole earth the tower final?
of Bebel dispersion
Abrahsan
Continuation of Historical Fodel The ser-
vant
Israel idolatry exiled Vessiah
Jesus
Christ




A Comparison of the

New

Tarle 9

New

Earth Fotif found in

Iseiah anéd Revelatinon

Heavens and

no
tn
A}

Motif vV, Isaiah Vv, Hevelation
New hea-|65:17 plural "heavens" 21:1 singuler
ven 2nd "cre=te" YW1l "heavep),
earth £6:22 "make" Ty Meay" 20CY

T 21:5 "rakine"
mecEo
former 65:17 | forrer things not 21:1 |first hes-
things remerbered or come 21:4 |ven and earth
to mind passed avey
Jerusa- |65:18 | "crested” ®KIZ 21:2 | "new" Kaivss
lemnm for rejoicing coming out
of heaven
61:10 | edornins herself 21:2 |sdorned for
bride for hustsand her husband
25:6- 21:9 |[wife of the
10 wedding bancuet Larb
dwelling |[66:1- | huntle, contrite in 21:3 |[tabernacle of
rlace of |2 spirit, fears his God armong mer
God word
voice E€:6 from the terple 21:3 |from throne
£5:19 | no more weeping 21:4 |no rore pain,
weeping ’ mournine,
cryine
sorrow 25:8 God wipe awesy tears no tesrs
death €5:20 | death with fulfill- no death
ment
25:8 death swallowed up
2€:19 | the de=d will live
thirsty [55:1 Lveryone who thirsts| 21:6 |from spring
core to the waters of water of
bqy without cost 1life without
(&vec TS ) cost (Swpedy)
first Ly 6

and 48:12 1 I ar the first and 21:6 |[a nare for

last I ar the 1l=st Christ
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