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CHAPTER I

STATEMENTS OF INTRODUCTION

Holiness, its true meaning and place in the experience of
Christian living, has always been a special concern for serious,
thoughtful Christians. It has been interpreted in the context of
Holy Scripture, Christian history, and contemporary life, with the
resulting beliefs usually dividing along denominational or theological
lines. The Christian populace has naturally received its teachings
about holiness from tie lips and pens of its leaders. One such leader
was Aiden Wilson Tozer, (1897-1963), a pastor of the Christian and
Missionary Alliance, editor of "The Alliance Witness,'" Bible teacher,

and writer. His teaching on holiness was the subject of this study.

I. THE PROBLEM

This study was undertaken to determine the nature of A. W.
Tozer's doctrine of holiness and its place in relation to his theology

as a whole.

IT. JUSTIFICATION OF THE STUDY

"What was A. W. Tozer's doctrine of holiness?" was the question
that led to the investigation of the problem. So far as was known, no
one had done & systematic study focusing particularly on Tozer's beliefs

about holiness. The only extensive work about Tozer is his biography by



=
o

. s , oo .
David J. Fant, Jr., A. W, wentieth Century Prophat. It is

not, however, a systemztic analysis of Tozer's doctrine of holiness,
Also, conversations with pecple wno had read some of Tozer's work
revealed either doubt as to what he really believed about holiness, or
conflicting opinions about his views. The lack of an existing study and
the doubts and confliects concerning his views (particularly in the light
of his reputation and influence among evangelicals of many denominations)
furnished the justification for an investigation into Tozer's doctrine of

holiness.,

IIT. LIMITATIONS

The study was based upon Tozer's editorials, bools, magazine
articles, and tracts. Since only a relatively few of his sermons have
been reprinted, the conclusions reached in this study did not necessarily
pertain to his spoken ministry. Also, no attempt was made to determine
the scripturalness of nis doctrine, or to compare it with holiness
teachings of other Christians. Finally, the study did not try to show

how or why he arrived at his beliefs; it was descriptive in purpose
2 < b

rather than argurmentative.

IV. MATERTIALS AND PROCEDURE

All available articles, editorials, books, tracts, and printed

sermons wer2 the primary source materials. Secondary materials were

’Y‘

1 L . ,
David J. Fant, Jr., A, W. Tozer: A Twentieth Century IFrophetd
(Harrisburg, Pennsylvania: Christian Publica ions, Inc., 1964).
subsequent footnotes are to works by A. W. Tozer.



consulted but not used. At the first
to the problem were discarded and an outline of Tozer's theology was
developed. The second reading resulted in various materials being
placed within the outline. Finally, the findings and conclusions were

presented in the form found in the thesis.

V. ARRANGEMENT

Chapters Two through Four were the description of Tozer's
doctrine of holiness, and were arranged to express the order he probably
would have used had he systematically explicated his beliefs about
holiness. The titles of these chapters are the titles of three of his
books, but the mztericls in the chapters were drawn from various sources.
These book titles were used as chapter titles beceuse it was felt that
they summzirized best what Tozer emphasized in his teaching. The
summaries, conclusions, and suggestions for further study make up

Chapter Five.



CHAPTER IT
"THE KNOWLEDGE OF THE HOLY”1

Por A. W. Tozer God was all—important.2 While some theologies
have made holiness central to their system, with everything in the
theology flowing out from the docirins and experience of holiness,
Tozer's theology flowed out of his concept of God. All that follows in
this study is evidence of this. His thought about God was divided for
this study into three areas: the fact of God, the deoetrine of God, and

the experience of God.

I. THE FACT OF GOD

P

Emphatically and repeatedly, Tozer taught the importance of God
Himself:
In determining relationships we must begin somewhere. Thers
o o
must be somewhere a fixsd center against which everything else is
measured, where the law of relativity does not enter and we can
say 'IS' and make no allowances. Such a center is God.>
God is where we must begin; it is in Him that we can "get our moral

4
bearings." "1In the beginning God' is undoubtedly the most important

sentence in the Bible. It is in God that all things begin, and all

1’I‘he Knowledge of the Holy (Mew York: Harper and Brothers
Publishers, i961).

2Anita M. Bailey, "Introduction," A. W. Tozer, Man: The
Dwe%ling Place of God (Harrisburg, Pa.: Christian Publications, Inc.,
1966), p. 7.

3'I‘he Pursuit of God (H&rrisburg, Pa.: Christisn Publications,
Inc., 1948), p. 100.

4Ibid.., p. 101.



thoughts as well.”5 He is the originator, '"back of all, above all,
before all . . . first in sequential order, above in rank and station,
exalted in dignity and honor."

Bverything not only proceeds from God, Tozer said, but everything
must relate to God. For example, "the fact of God is necessary to the

7

fact of man. hink God away and man has no ground of existence." The

Christian, in trying to understand man and the world, is an unashamed
v : . .8 .
transcendentalist, supernaturalist, and absolutist, who believes there
is a world beyond, a Divine One who is behind creation, a God who
" . 1s among other things uncreated, self-sufiicient, etermnal,

infinite, sovereign, and absolute . . . absolutely holy, absolutely

wise . . . unaffected by anything external to Himself.”9 He Himself is
. . . 10 .
to be always "the object of our worship." It is true that there was =2
time when God was alone, ". . . with only the Persons of the Triuns Gcd
; 11 . '
to know and love each other;" but, God created moral beings, and He
"is the essence of all beauty, the fountain of all spiritual sweetness

that can ©e known or desired by moral beings."12 Having fallen away

5Man: The Dwelling Place of God, ov. cit., p. 22.

6

The Pursuit of God, op. cit., p. 101.

7The Knowledge of the Holy, op. cit., p. 35.

Born After Midnight (Harrisburg, Pennsylvania: Christian
Publications, Inc., 1959), p. 21.

9Ibid., pp. 21, 22.

1OThe Tozer Pulpit, comp. Gerald B. Smith (Harrisburg, Pennsyl-
vania: Christian Publications, Inc., 1967), I, p. Si.

11Born After Midnight, op. cit., p. 123. 12Ibid., p. 124,




from God, Christ's redemption was to make these beings once again
"admirers and lovers of the Triune God.”13 Since, then, God's purpose
in saving men is to "make them worshipers,"14 worship before works
should be our emphasis today; works will naturally follow worship.15
Prayer also must be God-related in that it secks His glory: '"Before
any petitions are allowed, the name of God must be hal]_owed.”1 Even
the gospel itself does not put man's salvation first, rather, it '"puts
the glory of God first. . ."17 Tozer believed Christianity in his

day was in error when it began with the needs of man and then loclked

for God. He said, "God's glory is and must forever remain the
Christian's true point of departure. Anything that begins anywhere else,
whatever it is, 1s certainly not New Testament Chrisﬁianity.”18 The
gitts of God are also God-related. Tozer wrote an editorial which he
titled, "God's Best Gift.”19 In it he said God gives many gifts, but

He has one gifts that is best, which above all others He wants to

bestow--Himself. The love, mercy, and other blessings of God are but

God giving us Himself: '"There is a sense in which God never gives any

20

gift except He gives Himself with it." Knowing God is life eternal,
D1pid., pp. 124, 125.  bid., p. 125.  OTobid., p. 126.
16Ibid‘., p. 23. 17Ibid. 18Ibid.

9n60drs Best Gift," The Alliance Weekly, Vol. 88 (June 3, 1953),
p. 2. Cf. "God Must Be Loved for Himselr," Man: The Dwelling Place of

God, ov. cit., pp. 56-59.

2O"God's Best Gift," op. cit., p. 2. Cf. Tozer's last sermon
before his death, in The Alliasnce Witness, Vol. 98 (July 2%, 1963),
pP. 3, where he said God's greatest gift is ". . . Christ to be in our
nature forever."




for which man is and was created. Satan's "master blow" in the begin-
3 " 3 1'2'] b
ning was "the destruction of our God-awareness; therefore,
To give God back to us was the chief work of Christ in
redemption. To impart Himseli to us in personal experience 1is
the first purpose of God in salvation. To bring acute God-awareness
is the best help the Spirit brings in sanctification.22
In summary, the fact of God means that God is importanl in and

of Himself., It also means that since He is the center of all, all

things in creation and all acts in creation nust relate to Him.
II. THE DOCTRINE OF GOD

If God is singularly important and all things have reference to
Him, then it follows that theology, the study of God, is unquestionably

23

the most important study we can undertake.

The Importance of the Doctrine

A recovery of the true knowledge of God's being and character,

2L

Tozer felt, was essential to the revival of religion in his day. He
saw the loss of a noble conception of God as the cause of losing God-

consciousness, the "spirit of worship," and the "ability to withdraw

inwardly to meet God in adoring silence.”25 It is also "impossible to

2TnGod's Best Gift," op. cit., p. 2.

22Ibid.

23That Inecredible Christian {Harrisburg, Pennsylvania: Christian
Publications, Inc., 1964), pp. 30, 31.

2L

The Knowledge of the Holy, oo. 2it., pp. 6, 7.

i
2)Ibid., p. 6.



keep our moral practices sound and owr inward attitudes right while our
idea of God is erroneous or inadequate."

Tozer encouraged study and meditation on the character and being
of God, attempting in his writings to correct false notions about God
and to stimulate his reader to an ever-increasing knowledge of God.27
A person's mentsl image of God is crucial: "What comes into our minds
when we think about God is the most important thing about us;"2 it
is practical, for "we tend by a secret law of the soul to move tovard
our mental image of God . . . not only the individual Christian, but
. . . the church."” 29 Almost all errors in doctrine and ethics find their
root in wrong thinking about God.30 The gospel itself is destroyed for
those who hold "low views of God," because man will not see its meaning
until he comes under the burden of his obligation to fully love, to
perfectly obey, and to acceptably worship Him, and then finds out that
he has failaed to do these things.31 Church revival will come with

personal revival, and this may be accomplished by following the simpie

countsel: M"Acquaint thyself with God."'32

29;9;@., p. 7. Cf. The Tozer Pulopit, I, op. cit., pp. 118, 119.

°TThe Knowledee of the Holy, op. cit., pp. 8, 114. Cf. The Root
of the Righteous (Harrisburg, Pa.: Christian Publications, Inc., 1955),
pp. 10-13 and That Incredible Christian, op. cit., pp. 135-137. This
point was expanda2d in Chapter IV "!'The Pursuit of God' and 'The Divine
Conguest!', ™

Brpe knowledge of the Holy, op. cit., p. . 2 bid.

39;91@., p. 10. Cf. The RBoot of the 1Ohbeous, ep. cit., pp. 13-16.

lhe Knowledee of the Holy, op. cit., p. 11.

EP)
j'"]Zbicl., p. 121, Tozer's italics. Cf. The Pursuit of God, opb.




What God Is Like

What kind of a God nmust we know? Tozer's most comprehensive.

answer was given in his book The Knowledge of the Holy.Bj This book

on the attributes of God, among other things, discussed the "Self-
existence of God," "The Self-sufficiency of God," "The Omnipotence of
God," "The Faithfulness of God," and His mercy, love, grace, Jjustice,
goodness, and holiness.)4 Tozer's God was the God of the Bible:

It says in the Bible that God dwells in light that is
unapproachable, whom no man can see or has seen, and whom no
man can see and live.

It says that God is holy and eternal and omnipotent and
omniscient and sovereign, and that He has a thousand sovereign
attributes. And all of these should humble and bring us down!3D

It was seen, then, that Tozer strongly believed in the fact

of God; but, he also put emphasis upon the doctrine of God, upon the

kind of God who exists and should be knorm. One of the attributes of

God especially pertinent to this study is holiness.

The Holiness of God: How It Is Known

By way of introduction to the discussion of Tozer's view of
the holiness of God, he taught the following about the attributes

of God:

cit., p. 101.

3)'I‘he Knowledge of the Holy, loe. cit. Although it was not the
purpose of this study to show Tozzar's theology in every detail, but to
study his doctrine of holiness and its place in his theology, a brief
description of the kind of God in which Tozer believed is helpful to
the discussion of this chapter.

2'Ibid., p. 5.  ~°The Tozer Pulpit, I, op. cit., p. S4.




10
The divine attributes are what we know to be true of God. He
does not possess them as qualities; they are how God is as He
reveals Himself to His creatures. Love, for instance, is not
something God has and which may grow or diminish or cease to be.
His love is the way God is, and when He loves He is simply being
Himself. And so with the other attributes.’0
In studying any attribute, the essential oneness of all the
attributes soon becomes apparent. We see, for instance, that if
God is self-existent He must be also self-sufficient; and if He
has power He, being infinite, must have all power.37
The attributes also harmonize with each other. It is false to think
that God is ever at cross-purposes with Himself, torn, for instance,
between mercy and justice.38 Overemphasizing one attribute "to the
exclusion of another is to head straight for one of the dismal swamps
of theologyv. . . ."39 For example, God is love, but it has been taught
in a manner that virtually denies His justice. '"Others press the
Bibiical doctrins of God's goodness so far that it is made to contradict
His holiness."ao What, then, did Tozer teach about the holiness cf God?

More than half of his discussion of God's holiness in The

Knowledge of the Holy41 was concerned with the effect of the Fall upon

man's understanding of holiness, how he comes back to a true knowledge
of holiness, and the effect of that knowledge.
The Fall touched every part of man's nature and environment.

Depravity keeps us from much concern about how things are around us,

3rne Knowledse of the Holy, op. cit., p. 2.

37 1bia., p. 8.

38Ibid., p. 85.

1114, 40rpiq.

"1 1pid., pp. 110-114.



and unholiness seems to be natural.42 Natural man is evern blind to
what God's holiness is, though he may admire God's wisdom and fear His
power.43 Every man does have something in him which produces
"nonrational dread," a feeling that there is "Something" holding the
universe, an "It," an "uannamed, undiscoverable Presence," "the
N wy o o ks

uncreated Mystery;" this feeling is at the root of religion. But
this only makes a man speak of "'That awful Thing,'" not to say, "'Mine
Holy One!'"46 Man's problem is how to know what true holiness is.

True holiness cannot be understood by the mind through extension,
"by thinking of someone or something very pure and then raising the
concept to the highest degree we are capable of.”47 It cannot be
understood by comparison, for nothing we know is like it. God's
holiness is so different that it "stands apart, unique, unapproachable,
incomprehensible and unattainable."48 In fact, Tozer said,

Neither the writer nor the reader of these words is qualified
to appreciate the holiness of God. Quite literally a new channel
must be cut through the desert of our minds to allow the swszet
waters of truth that will heal our great sickness to flow in.49

If a new work is needed for man to understand the holiness of God,

if man's reasoning powers are inadequate, God Himself has the answer.

"Only the Spirit of the Holy One can impart to the human spirit the

42Ibid., pp. 110, 111. u)Ibid., p. 111,
)
ALIbid., pp. 111, 112. Tozer acknowledges Rudolph Otto's
study here.

45Ibid., p. 112. 46Ibid.
471bid.., p. 111.
48 4g

Ibid. Ipid.
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2 The way He works is through "theological

51

knowledge of the holy."
knowledge" (truth) producing faith in the humbly penitent heart.
The effect of this revelation to the heart is like Isaiah's
experience, revolutionary znd "emotionally violent."52 It is the
experience of a man realizing his own depravity, discovering "himself
under his disguises," and it is a confrontation "with an inward sight
of the holy whiteness that is God."53 The Christian, who certainly
possesses with all men the same root feeling about the Mystery of the
universe, gains through the Word and the Spirit the revelation of the

54

"personality and moral character" of God. These two realms of
knowledge, (1) the natural instinct of "an unknown God" and (2) God's
self-revelation as 2 "moral being with all the warm gualities of genuine
personality,”" may cause the Christian one day to happily call God
"1Abba Father, my Lord and my God!'" and the next day lknesl "with
delighted trembling to admire and adore the High and Lofty One that
inhabiteth eternity.”55
It is clear from the preceding discussion that Tozer taught the
necessity of divine revelation for gaining an understanding of God's
holiness. It comes through the Word of God, the Spirit of God, and a

personal experience, and it results in a revelation of personal inner

uriclearmess and the response of worship.

2O7pig. 51 Ibid.
52Ibid., p. 110. 2IIbid.

54Ibid., p. 112.

-
S51pid.



The Holiness oif God: VWhat It Is

The latter part of Tozer's discussion dealt with defining and

describing God's holiness and relating it to His creation.

God's holiness unigue and unchanging, Tozer defined an attribute

56

as "how God is;" it is not "a part of God." Holiness, therefore, is

not a part of God, but the way He is. He is holy. His holiness is

unique in that He is the standard of holiness; He is not called upon to

57

conform to a standard. "He is absolutely holy with an infinite,

incomprehensible fullness of purity that is incapable of being other

58

than it is." This uniqueness of God's holiness is seen also in the

Holy Spirit, for He is pure in the absolute and infinite sense, while

59

ment have "grades and degrees of holiness." Besides being unique,

God's holiness is unchanging. Since one of God's attributes is

immitability, which means He never varies from Himself, "He has never

been less holy than He is now and can never be holier than He is and

has always been."6o In other words, "God cannot change for the better,"

and if we think of Him changing for the worse, the one of whom we think
61

is no more God. In brief, God's holiness, Tozer believed, is the only

one of its kind and knows no change.

56}9;@., p. 23. Tozer's italics. 57Ibid., p. 112.
BIbid., pp. 112, 113.

59The Divine Conquest (Harrisburg, Pa.: Christian Publications,
Inc., 1950), p. 99.
60

The Knowledgze of the Holy, op. cit., p. 55.

61@;__@.



God's holiness related to creation. The next aspect of God's

holiness in Tozer's discussion was its relation to creation. It was
holiness that God made to be "ths moral condition necessary to the
health of His universe."62 Holiness being wholeness or healthinzss,

as the derivation of the English word suggests, and God's prime concern
for creation being moral health, anything contrary to it comes under
His wrath. His judgments on earth have always been holy acts for its
preservation.63 Tozer defined the holiness God shares with His crea-
tures as "relative and contingent," for His absolute holiness is not
oommunjcable.6& The holiness He gives man is both imputed and imparted,
and since the atonement of Christ makes it available to man, it is
required. "'Be ye holy; for I am holy'" is not the demand of God for

absolute perfection; He did not say man was to be zs holy as God is

-
holy.6) At this point in discussing God's holiness in The Knowledge of

the Holy, Tozer posed the problem that every Christian faces: before
the holiness of God no one who is honest can say "'I am holy'," but the
scriptural command "'Follow peace with all men, and holiness, without
which no man shall see the Lord, " cannot be ignored.66 He said the

same thing in a different way in the book Born After Midnight:

God's holy character requires that He refuse to admit sin into
His fellowship. Through the redemption which is in Christ Jesus

6
p. 110.

2Ibid., p. 113. Cf. Man: The Dwelling Place of God, op. cit.,

65The Knowledge of the Holy, op. cit., p. 113. Cf. Man: The
Dwelling Place of God, op. cit., pp. 110, 111.

6”The Knowledge of the Holy, loc. cit. 65

% lhig., oo. 112, 113.

Ibid., p. 113.
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mercy may pardon the returning sinner and place him judicially
beyond the reach of the broken law; but not the boundless grace
nor the infinite kindness of God can make it morally congruous
for a pure being to have communion with an impure one.

The answer to the dilemma of unholy man having fellowship with a holy

God is ". . . an adequate purgation of the inner springs of moral

68

conduct and the impartation of a renewed nature to the believer. . . ."

Tozer taught that the relationship of God's holiness to creation
is a matter of moral health, His wrath being a preservative, and that
His holiness in relationship to man is not based on His absolute
holiness, but on a relative holiness imputed, imparted, provided, and
required, and finally, that the answer to the problem of fellowship
between a holy God and unholy man is the purging and renewing of man.
The subject noted last, the problem of sinful man knowing a holy God,
has received extended treatment in Chapter III and Chapter IV of this

study.

Summary

The first two sections of this chapter are summarized as
follows: since God is The Important One, learning about His being
and character is the supreme study of life; our thoughts about what He
is and how He acts are crucial to us as individual Christians, to the
Church, and to revival. God is described in terms of such attributes

as omnipotence, faithfulness, love, self-sufficiency, and holiness.

67

68Ibid., pp. 80, 81. Cf. The Knowledge of the Holy, op. cit.,
p. 122.

Born After Midnight, op. cit., p. 80.
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The holiness of God wag singled out from Tozer's total doctrine of
God for the purposes of this study on his doctrine of holiness. Tozer
implies that this attribute of God, like the others, needs to be
understood. However, natural mzn, though he has an innate feeling for
a supreme Someone and may be aware of some of His attributes, 1is
ignorant of God's holiness because of the Fall; therefore, the Holy
Spirit and the Word of God are necessary to give him a life-changing
vision of the Holy One and of his own sinfulness. The Holy One doss
not possess holiness, "holy" is tne way He is, and holiness is His
requirement, for the health of the universe. His holiness is unique,
unchanging and absolute; yet, He can communicate to man a relative
holiness through the atonement of Christ. The problem of fellowship
between sinful man and a holy God can be solved only by changing the

man inwardly.

ITI. THE EXPERIENCE OF GOD

The first two sections of this chapter discussed "The Fact of
God," that God is important in and of Himself, and "The Doctrine of
God," that what man believes about God must be what is actually true
of His being and character. In the latter section, God was said to
have given His self-revelation in the Christian Scriptures, made real
to the human heart by the Holy Spirit. "The Knowledge of the Holy,"
however, does not stop with knowing God exists and with knowing His
attributes. This Tozer taught extensively, continually =smphasizing the
importance oi knowing God in actusl experience. After the various

references in his writings to experience were gathered and examined,
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broad divisions of thought appeared: (1) the definition of experience;

nce; (3) the reception of experience. A

[©)

(2) the importance of axperi
fourth section, the experience of holiness, was included because of its

relevancy at this point.

The Definition of the Experience of God

Tozer used marny different terms in defining and describing the
experience of God. Perhaps, his most frequent term was "spiritual

69

experience." He sometimes added to this the word "direct." Spiritual
experience is the third of three kinds of knowledge we may have 1in the

things of God. Reason works on sense-data received from nature, faith

operates upon the data of divine revelation given in the Scriptures,

data which is undiscoverahble by the unaided human mind, and spiritual

experience i1s made possible by the Spirit within bringing man's spirit

70

"into immsadiate contact with higher spiritual reality." Its immediacy

"places it beyond doubt," and its operating without reason means '"ths

71

Spiritual experience is "mystic,

72

possibility of error is eliminated.”
intuitive knowledge of God in the Spirit." Tozer used the words

"mystic," or "mysticism," without much explanation, and no apology,

69Man: The Dwelling Place of God, op. cit., pp. 49, 52.

7OIbid. Tozer said these three kinds of knowledge were illus-
trated by "the outer court, holy place, and the holy of holies" of

Israel's tabernacle, pp. 49, 50.
71

Ibid.

2 - . . Y - -
7 "Created to Wership," The Alliance Witness, Vol. 93 (June 13,

1958), p. 13.
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defining it as "that personal spiritual experience common to the saints
of Bible times and well known to multitudes of persomns in the-post-
Biblical e'r'a.”75 His descrivtion of "the evangelical mystic" served
to describe further what he meant by the experience of God: |

« +« « he has been brought by ths gospel into intimate fellowship

with the Godhead. His theology is no less and no more than is taught
in the Chiriztian Seriptures. He walks the high road of truth where
walked of old prophets and apostles, and where down the centuries
walked martyrs, reformers, Puritans, evangelists and missionarieas

of the cross. He differs from the ordinary orthodox Christian only
because he experiences his faith down in the depths of his sentient
being while the other does not. He exists in a world of spiritual
reality. He is quietly, deeply, and sometimes almost gcstaticall
aware of the Presence of God in his own nature and in the world
around him. His religious experience is something elementsal, as old
as time and the creation. It is immediate acauaintance with God by
union with the Eternal Son. It is to know that which passes

knowledge.7
The experience of God is "fellowship," "spiritual rezlity," awareness,
and "acquzintance." It is also an "encounter" with God that is "acute,"

"conscious," and "arresting."75 Whatever else spiritual experience
meant for Tozer, it was sumined up in the expression he used over and

over again, '"the Presence of God," or simply, "the Presence.”7 Indeed,

" . the Presence of God is the central fact of Christianity."//

73The Christian Bookx of Mystical Verse (Harrisburg, Pennsylvania:
Christian Publications, Inc., 1963, p. vi. Cf. "Religion of the
Intellect vs Religion of the Spirit," The Alliance Weekly, Vol. 89

(March 17, 1954), p. 2.
74

The Christian Book of Mystical Verse, loc. cit. My italics.

75The Divine Conguest, op. cit., pp. 26, 27. Cf. That Incredible
Christian, op. cit., p. 91, and "Not Papal Infallibility, But the
Witness," Tne Alliance Weekly, Vol. 91 (August 29, 1956), p. 2.

76The Divine Conguest, opb. cit., p. 26; The Pursuit of God, op.
cit., p. 34; The Root of the Righteous, ov. cit., pp. 92-96,

77T‘ne Pursuit of God, op. cit., . 37. Cf. Born After Midnight,
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The Importanzce of the Experience of God

Tozer, as was stated previously, believed in the all-importance
of God and in the necessity of knowing Him in truth. But knowing

God in truth is not an intellectual knowing, though it includes that; it

. . : . 8 .
is knowing Him by personal, direct oontact.7 Fuarthermore, the experi-

encing of God is not gome minor matter. Tozer said, "Without doubt the

nl9

greatest need of the human personality is to experience God Himself.
There are two reasons for this, the nature of God and the nature of

mans:

God is the essence of intelligent, self-conscious life and man
is created in His image. God is love, and man is made for God.
God and man exist for each other and neither is satisfied without
the cther. Though God is self-sufficient He has sovereignly willed
to have commurijion with the being He made in honor next to
Himself. . . .-

Tozer argued in his book The Divine Conaguest for "the essential interi-

ority of true religion," and expected "to show that if we would know the
power of the Christian message . . . the objective Reality which is
God must cross the threshold of our personality and take residence

within."8' The exposition of Bible truth is imperative, but it may

be done without the hearers finding God Himself in a satisfying way.82

op. cit., pp. 11—14, and "Not Papal Infallibility, But the Witness," loc.
cit., where Tozer discusses the "inner" or "inward" witness in relation
to the knowledge of God. He seems at times to equate the two.

78"The Lord Giveth Knowledge," The Alliance Weekly, Vol. 90
(M2rch 16, 1955), p. 2 '

"mat Tneredible Christian, op. cit., p. 83. .BOIbid.

81

The Divine Concuest, op. cit., p. 14. Tozer's italics.

82

The Pursuit of God, op. cit., pp. 8-10.



"For it is not mere words that nourish the soul, but God Himself, and
unlegs and until the hearers find Ged in personal experience they are

o e 83 :
not the better for having heard the truth." 5 Lgain, Tozer said,

"Personal experience must always be first in real life. The most

important thirg is thal we experiencs reality by the shortest and most

8l

direct method."

The Recevtion of the Experience of God

If experiencing the actual Presence of God is crucial, how is
it realized, achjeved, or received? The answer to this question was
found in both the preceding and subsequent material of this study. A
look ali the sections on "The Fact of God" and "The Doctrine of God™
showed that man's experiential knowledge of God must begin with God
Himself, not someone or something else, and with a correct conception
of who He is and what He is like. By facing God first, we not only
find out what He is like but whalt we are like. The vision of God
shows ug how unlike God we are, for He is holy and we are unholy. We
are now in the dilemma of how an unholy man can experientially knoir
the high and holy God. Tozer's answer was discussed in detail in
Chapters Threz and Four of the study; however, a brief statement of
how man can experience God was made here also.

To experience God we must in some measure be like Him, for

there can never be communion between teings who are wholly different.

83.. , _ .
3J_bid;., pp. 9, 10. Cf. The Root of the Rightecus, op. cit.

pp. &7-69.
8l

The Divine Conguest, op. c¢ib., p. 67.

85,

“That Incre

hristian, op. cit., ». S4,

20

85
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The answer, thersfore, to the question of how we can experience the
actual Presence of God is for us to become like Him. But this faces
us with two more questions, how can we become like Him and to what
degree must we be like Him in order to know Him?

Tozer's answer to the first question, simply stated, is that

86

"it is necessary . . . that we use every means of grace. . . ." In

another place he said that the method for the believer to know God
better is the old onz: "Conscious fellowship with Christ is by faith,
87

love, and obhedience.” Nor can we know God well without much thinking;

for while it is true that through the intellect we know only about God,
and that we only kanow of God in our spirit, yet,

« « « The whole Biblical revelation is addressed to the intellect
and through the intellect reaches the will, the seat of the moral
life; if the will responds in repentance and obedierice, the Eoly
Spirit illuminates the penitent heart and reveals Christ, the
image of God, to it. What began as an appeal to reason (Is. 1:18)
ends in a spiritual experience wholly above reason.

Knowing God is easy, yet difficult. The knowledge of Him is

given free, but man must meet the conditions, something he does not

relish as a fallen being.89 Tozer, in The Knowledge of the Holy,

lists six Biblical conditions for knowing God: (1) "we must forsake
our sins;" (2) "there must be an utter committal of the whole life to
Christ in faith;®" (j) "there must be a reckoning of ourselves to have
died untc sin and to ve alive unto God in Christ Jesus, followed by a

throwing ope:n of the entire personality to the inflow of the Holy

85;9;@. 87 s,
88 - L

"The Lord Giveth Knowliedge," loz., ¢

67 .

e}

’,_.I

89

“The Knowledge of the Holv, op. cit., p. 122.
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Spirit;" (4) there must be a bold repudiation of "the cheap values
of the fallen world" and a complete detachment "in spirit from every-
thing that unbelieving m2n set their hearts upon, allowing ourselves
only the simplest enjoyments of nature which God has bestowed alike
uporn: the just and the unjust;" (5) "we must practice the art of long
and loving meditation upon the majesty of God;" (6) "as the knowledge
of God becomes more wonderful, greater service to our fellow men will
become for us imperative. This blessed knowledge is not given to be
enjoyed selfishly."go

God is personally experienced, then, by men becoming like Him
by means of the intellect, the Scriptures, the Holy Spir'it,91 the means
of grace, repentance, faith, obedience, love, entire committal, detach-
ment, meditation, and service. The second question raised in this
section, how much like God a man mist become in order to know Him, was
one of the subjects in the following chapters. Before that was

introduced, somsthing was said about the experience of God as related

directly to holiness.

The Experience of Holiness

Tozer believed that holiness is a spiritual experience, not
just a doctrine. Whether dealing with the believer's crucifixion or
his being filled with the Spirit, Tozer spoke of expsrience. Moses,
for example, had received "formal education," "cultural training,”

and postgraduate work in the backside of the desert, but what he still

QO
’OIbi_@_., pp. 122, 123.

91,@3&’ pp. 11, 12.



23
92

missed was '"a sense of God's presence and indwelling.” God became

1

real to Moses in the burning bush experience. "God was saying, '. . .
You're a great man, Moses, but you're just a bush and your greatness
is going to depend upon My fire indwelling, which shall possess you

93

and control you and purify you.'" Mosesg!' experience was a purifying
one, and Jjust as the fire destroved everything foreign to the bush
but not the bush itself, so does sanctification, which is done '"by

. . . ok o .
the indwelling presence of the Triune God." The Christian received
the Holy Spirit in a measwure in regeneration, Tozer said, but what he
meant by "the indwelling of God in the human bosom" as the preparation
for Christian work was '"a more profound, a deeper and grander experience
of the indwelling Christ."95 Being filled with the Spirit is a
- "96

The way into this experience is by a real

o7

"erisis-experience
"experience of self-crucifixion," and, Tozer said, ". . . I doubt

whether ahyone ever received that divine afflatus . . . who did not

98

first experience a period of deep anxiety and inward agitation."

Tozer was concerned for the relationship between knowing the

doctrine of holiness, experiencing holiness, and propagating holiness.

92"Spiritual Preparation for Christian Service," The Alliance
Weekly, Vol. 90 (September 14, 1955), p. 3. Tozer's italics.

93.1_19:]-_@“': p. 4.
ol

Ibid., pp. 3, 4. Cf. The Pursuit of Gdd, op. cit., pp. 38, 39.
95
96

"Spiritual Preparation for Cnristian Service," op. cit., p. 4.

The Divine Congques®, op. git., p. 127,

o7

a8 .
Tbid., p. 126. “"Ibid., p. 124, Tozer's italics.
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Hearing about truth and hearing it inwardly are two different things,
and evangelical churches are suspected of having many professors cof
Christianity who only know saving truth second hand. This is especially

99

trus in the deeper life churches. Even where the truth of the

Spirit-filled life is accepted without question ". . . there is a strange
lack of inner certainty."1oo The preacher who speaks so glibly about
the deeper life causes us to wonder whether he is speaking only about
what he has heard instead of a personal experience.1o1 Also, "we are
turning out from the Bible schools of this country year after year

young men arid women who know the theory of the Spirit-filled 1life but

do not enjoy the exper*ience."1o2 When these go into our churches, Tozer
claimed, the next generation of Christians will turn out lacking
experience of the Spirit's power and personal knowledge of "the inner
fire."1o3 The generation after that, he said, ". . . will drop even

the theory."m11L

Summary -

Tozer's beliefe concerning the experience of God were stummarized
as follows: the experience of God is (1) a direct, personal, spiritual
encounter with God that is beyond rcason and faith, (2) the supreme
need of man because God made man and man was made for God, (3) received

through reascn, faith, the means of grace, the working of the Holy

99

The Root of the Rightecus, op. cit., p. 87.

101pia., pp. 87, ©8. " 1pia., p. 38.

102114, 1901p14. Thid.



Spirit, and man meeting conditions, (4) a fellowship based upon man
becoming like God, (5) crucial in the realm of holinsss, for man must
have an actual crisis of self-crucifixion and purification, and be
personally filled with the Spirit, or else thie hearing of the doctrine
will be to no avail, the tezching of it will produce Christians void
of aceuaintance with the reality, and finally, the doctrine itself

will be dropped.
IV. SUMMARY~-CONCLUSIONS

Because Tozer placed such emphasis upon the importance of God
Himself, upon the doctrine of God, and upon the necessity of experi-
encing God Himgelf, it was concluded that God was the center,
circumference, and sum of his theology. From this it was also coneluded
that the relationship of his doctrine of holiness to his theology as a

whole was one of subordination.



"™MAN: THE DWELLING PLACE OF GOD"

In making God the center, circumference, and sum of his theology,
Tozer avoided the herssy willch he said could be seen in the thought
and pracuice of much contemporary Christianity, that®t of beginning
with man's needs, then looking for G-od.2 This did not mean he neglected
‘the doctrine of man, rather, his doctrines of God led directly into nis
concept of man's nature and needs. Consequently, this study of Tozer's
doctrine of holiness proceeded along the path he took, beginning with
God and then considering man.

The previous chapter about Cod noted His uniqueness, but alsc
said that He created a moral being, called man, vwho was capable of
krowing Him. Knowing FHim involved more than intellectual apprehenzion
of His being and character, it meant actually experiencing Him parson-
ally. Sin, however, introducad the dilemma of how an tnmholy man cowld
fellowship with an infinitely holy God. This brief discussion cof man
in relation to God has been expanded in the present chapter under the
following headings: (1) The Natwre and Purpose of Man; (2) The
Predicemznt of Man; (%) The Provision for Man; (4) The Call of God and

The Response of Manj; (5) The Beginning of the Restoration of Man.

1 . . o
Man: The Dwelling Plasce of God (Harrisburg, Pa.: Christian
Publications, Inec., 1966), p. 9.

2
Supra, p. 6.



I. THE NATURE AND PURPOSE CF MAN

Tozar's writings wiere permeated with what he felt were two

foundaticnal truths: (1) man was created in the image of God; (2)

3

man was created to worship.

The Neture of Man

Such grest importance did Tozer attach to the truth of man
being created in the image of God, that he said, "I do not believe it
possible to over-emphasize this doctrine."’

Man's divine origin means he has something in him wnich, in
spite of the damage done to it by sin in the Fall, makes him have an
affinity for God.5 He agreed with Meister Eclthart that of all creatures
in the universe, man is the most like God.6 Man's likeness to God
now, however, does not reside in his mcral image, for "Sin has marred

the image, and instead of being like God we are tragically unlike Him

3”Created to Worship," The Alliance Witness, Vol. 93 (June 18,
1958), pp. 3, 4. Cf. "What's in the Bible that Pecople Today Ought to
Know About?," The Alliance Witness, Vol. 97 (September 5, 1962), p. 3;
"A Place Where Thine Honor Dwelleth,' The Alliance Weekly, Vol. 90
(January 12, 1955), p. 4; "What the Advent Established," The Alliance
Witnesa, Vol. 94 (December 16, 1959), p. 2; The Tozer Pulgit, comp.
Gerald B. Smith (Harrisburg, Pennsylvania: Christian Publications, Inc.,
1967), I, p. 18; The Root of the Righteous (Harrisburg, Pa.: Christian

Publications, Inc., 1955), p. 98.

"A Sermon for Communion Sunday," The Alliance Weekly, Vol. 87
(September 3, 1952), p. 567.

?gg;g,, p. 568.

Ikid., pp. 567 and "Created ‘o Worship," op. cikt., p. b,
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in the holiness of Hisg chazracter, Likeness to God lies rather in a
similarity of Substance."7 God is a spirit, and He created man a
spiritual being. His purpose in redemption is to restore to man the
divine image, and man's real nature being spirit, not body, he is
"susceptible of reclamation and full restoration to God. . . ."8 Because
man was made in the image of God, and bears even now a likeness to Deity,
he should not have a low concept of his worth, nor give himself to sin
and the devil. He should not feel huwmble before an angel, but only
before God. He should not be ashamed of his humanity, but only of his
sin.9 Man is sinful, it is true; but, God loves him because He sees in

him a being who still retains a likeness to Himself, a likeness that is

nearer to the eternal God than any created thing.1o

The Purpose of Man

That God created man in His own image explains the origin and

nature of man, bul why was man created? Tozer answered in various

7"A Sermon for Communion Sunday," op. cit., p. 568. Cf. Man:
The Dwelling Place of God, ov. cit., p. 10.

Born After Midnicsht (Harrisburg, Pennsylvania: Christian
Publications, Inc., 1959), p. 20. Cf. "A Sermon for Communion Sundzy,"
loc. git., and "Created to Worship," op. cit., p. 3. He said in "What
the Advent Established," loc. cit., that the Incarnation established
that man's origin is divine. God could not incarnate Himself in a
being wholly flesh or even essentially flesh. For God and man to unite
they must be to some degree like each other.

9”A Place Where Thnine Honor Dwelleth," loc. cit. and "Created
to Worship," op. cit., p. 4.

0 . . . . .
The Rooi of the Righteous, loe. cit. Cf. The Tozer Pulpit, I,
op. cit., pw. 15-20.
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ways, one of which was found in The Pursuit ol Ged: '"God formed us

for His pleasure, and so formed ug that we as well as He can in divine

communion enjoy the sweet and mysterious mingling of kindred person-
- w1 , _ . . ) _

alities. I another place he put it more simply: Ged made man to

.12 ) . . o \
worship. Marn's yearning to worship and his ability to worship, he

said, come from his being created in the image of God.13 Furthermore,
This great central fact has been largely forgotten today, not

by the liberals and the cults only, but by evangelical Christians

as well. By direct teaching, by story, by example, by psychological

pressure we force our new converts to 'go to work for the Lord.!

Igncring the fact that God has redeemed them to make worshipers out

of them, we thrust them out into 'service,' quite as if the Lord

were recruiting laborers for a project instead of seeking to

restore moral beings to a condition where they can glorify God and

enjoy Him forever.l

That there is worl to do , Tozer did not deny; but, his insislence was

15

that the worker must first be a worshiper.

God's Temple

Taken together, man's nature and his reason for existing added up
to this teaching found again and again in Tozer's writings: man is the

"dwelling place of God.”16 Two passages from the same editorial

Mope Pursuit of God (Harrisburg, Pa.: Christian Publications,
Inc., 1948), p. 34. Cf. Man: The Dwelling Place of God, op. cit., p. 58.

12”Created to Worship," op. c¢cit., p. 3. Cf. Born After NMidnight,
op. cit., p. 123.

13"Created to Worship," oo. cit., pp. 3, 4, and "A Sermon for
Communion Sunday,® op. cit., p. 568. Cf. That Incredible Christian
(Harrisburg, Pennsylvania: Christian Publications, Inc., 1964), p. 125.

14Born After Midnignt, ob. cit., p. 125. 1?;2;@.
16,,

Man: The Dwelling Place of God, op. cit., p. 9.




illustrate that man, being what he is, a spirit created by God, is by
nature God's temple and was created for the express purpose of being
indwelt by Him:
Deep inside every man there is a private sanctum where dwells the
mysterious essence of his being. This far-in reality is that in

the man which is what it is of itself without reference to any
other part of man's complex nature. It is the man's '1I Am,' a

gift from the I AM who created him.17
At the far-in hidden center of man's being is a bush fitted to
be the dwelling place of the Triune God. There God planned to
rest and glow with moral and spiritual fire.18
Tozer reiterated this theme of God's indwelling in various terms,
of which worship, the Presence, communion, and fellowship were the
19 . . . te o
most frequent. For him, man being created in God's image and God
living within produced a growing, reciprocal relationship based upon
love, obedience, understanding, trust, and commuiion.
In summary, Tozer emphasized first the importance of God, and,
next, the relationship between God and the only being most like Him,

which is man. He believed that man was meant to be indwelt by God and

to respond in worship.
II. THE PREDICAMENT OF MAN

Although Tozer held a high view of man's nature and purpose,

he did not teach what had become a popular doctrine in his day, the

" 1pi4. B4, p. 10.

10
Picreated to Vorship," an. cit.,
cit., pp. 34-39, 61-71; The Divine Congues?

- of God, op.
Christian

Publications, Inc., 1950), pp. 20, 27; That Inc e Christisn, op.
cit., pp. 37, 673 "Created to Worship," op. cit., p. 12,

20 ) : .
The Knowledge of the Holy (New York: Harper and Brothers
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basic goodness of ma_n..21 Rather, he described man as living in a
great predicament: the one who is like God in one way (that he is a
spirit) is totally unlike God in another; he is morally unholy and

. . 22 . . . .
alienated from his Creatcr. His predicament involves guilt, per-

verseness, and loss, all of which are the result of his own doing.

Man rebelled against the Most High, disobeyed, ceased to love
God, chose to take his life into his own control, and set up his own
throne to sit upon it himself.23 He is held accountable for his sins
and the results of them because he was given the ability to know good
and evil, Thus his responsibility is in two areas: he is '"morally
obliged to choose the good and reject the evil," at the same time facing
Judgment for not choosing the good; and in view of the cure provided
in Christ, he is responsible for seeking ". . . forgiveness and cleans-

ing at the fountain opened for men by the hard dying of Jesus Christ

Publishers, 1961), p. 123; Man: The Dwelling Place of God, op. cit.,
p. 59; The Pursuit of God, op. cit., pp. 71, 107; That Incredible
Christian, op. ¢it., pp. 83-85.

21

The Root of the Rishteous, op. cit., p. 58.

22"A Sermon for Communion Sunday," om. cit., p. 508; The Root

.of the Righteous, op. cit., p. 59; "What's in the Bible that People
Today Ought to Know About?," op. cit., p. 3.

25The Pursuit of God, op. cit., pp. 34, 35; "What's in the
Bible that. People Today Ought to XKnow About?," loc. cit.; "Eating
the Locoweed,"”" The Alliance Weekly, Vol. 92 (December 11, 1957),
p. 2; "A Place Where Thine Honor Dwelleth," op. cit., p. 3.
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I
on the Roman cross."z' He is guilty for the sins he has committed and

25

will be Jjudged. This is part of his predicament.

Man's Alienation

A sescond part of man's predicament is his alienation from God.
He suffered the lcss of God and became lost. God condemned him to hell

for his sin, the only place for which he was fit, and left the human

26

sanctuary, with the result that man now dwells alone in his soul.
The tragedy of losing God was more than a passing concern for Tozer,
as was seen by the following passages:

I repeat, the mightiest calamity that has visited the world
is that we have lost our worship. Man is the genius of the
strings; God made him so. QOur ability to fellowship God {sid,
to know God, is His gift to us in creation.Z27

So the life of man upon the earth is a life away from the
Presence, wrenched loose from that 'blissful center' which is
our right and proper dwelling place, our first estate which we
kept not, the loss of which is the cause of our unceasing rest-
lessness.28

24"Eating the Locoweed," loec. cit.

25Tozer condemmed the doctrine of antinomianism, the practice
of blaming the devil for everything, the idea "that simners are not
lost because they have sinned, but because they have not accepted
Jesus," and '"the teaching that men are so weak by nature that they
are unable to keep the law of God." Paths to Pover (Harrisburg,
Pennsylvania: Christian Publications, Inc., n.d.), pp. 25-31. He
believed in personal guilt and responsibility based upon free choice
and ability.

26 ) y .

Man: The Dwelling Place of God, op. cit., p. 10; "What's

in the Bible that People Today Ought to Know About?," loc. cit.; "The
'Ground of the Soul'," The Alliance Weekly, Vol. 87 (May 7, 1951), p. 290.

27

28The Pursuit of God, on. cit., p. 35.

"Created to Worship," op. cit., p. 13.
s ODR. C1t.,




In fact, the restoration of God to the heart was more important to
Tozer than rescue from hell, for he said, "Now the gospel, of course,
saves us from hell; but that was never the primary purpose of Ged in
redeeming man. His purpose is to save us unto Himself.”29 Continuing,
he stated:
I believe in hell and I believe in the eternity of hell, but I
believe that redeemed people ought to get beyond the place where
they are always talking about the fact that they were saved from

hell. We are saved unto His divine fellowship. That's what
matters, after all.>

Man's Perverseness

By perverseness was meant the things Tozer said when picturing
the fallen human nature. Man is far from what is right, in practice
and nature. Two passages served to show the existence of a bent
toward sin, and its manifestations, as he saw it. He described
depravity as a veil "woven of the fine threads of the self-life, the
hyphenated sins of the human spirit . . . self-righteousness, self-
pity, self-confidence, self-sufficiency, self-admiration, self-love
and a host of others like them."31 The second passage was, "The human
heart is deceitful above all things and desperately wicked. It must have
help from outside itself, from above itself, if it is to escape the
gravitational pull of its own sinful nature."32 More was said about

depravity and man's predicament in the next chapter.

29 Orpid.

"Created to Worship," loc. cit.

e Pursuit of God, op. cit., p. 45.

32The Root of the Righteous, op. cit., p. 59.
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Before going to the next section, several other things Tozer
said about sin were helpful in understanding man's predicament. First,
sin has distorted man's moral Jjudgment so that he sees good as evil
and evil as good, chooses time over eternity, and earth instead of
heaven.33 An act of sin, Tozer believed, was done in a state of
momentary blindness to reality:

Sin, I repeat, in addition to anything else it may be, is always
an act of wrong Jjudgment. To commit a sin a man must for the
moment believe that things are different from what they really are
« « « he must act as if he had no soul and was not accountable for
his moral choices.3%

Secondly, sin is real and will not go away by itself. Nothing invented
by the devil or men can make the mind forget it.35 "Sin is still the
world's first problem."36 Thirdly, Tozer said,

One convincing proof of our inkerent badness is the way we
manage to turn good into evil and make our very blessings a curse
to us. Indeed I think a strong case can be made for the belief
that sin is merely righteousness in reverse and evil but perverted
good. Sin is at bottom the abuse of things in themselves innocent,
an illegitimate use of legitimate gifts.3

Lastly, man may waste himself by sinning, and thereby waste the treasure

that is the most precious among all treasures. He wastes what is

33"Eating the Locoweed," loc. cit. Cf. "The Way of True
Greatness," The Alliance Weekly, Vol. 92 (July 10, 1957), p. 2.

3,

Tan: The Dwelling Place of God, op. cit., p. 47.

35Ibid,, p. 118; "It Will Not Go Away," The Alliance Weelkly,
Vol. 86 (October 3, 1951), p. 610.

36"It Will Not Go Away," loc. cit.

37"Evangelical Snobkery," The Alliasnce Witnegs, Vol. 97 (November
28, 1962), p. 2.
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closest to God's likeness among all things on earth. "This is man's

. . o 30

greatest tragedy, God's heaviest grief.
Slavery to the perwversion of his nature and the possibility of

throwing away his precious God-breathed self, in addition to his guilt

and alicnation from God, put man the divine creation into a great

predicament, a self-czused predicament. This is what Tozer taught.
ITTI. THE PROVISION FOR MAN

Tozer taught the tragic fact of the Iall and its consequences,

as was seen in this passage:

So the Fall was a moral crisis but it has affected every part
of man's nature, moral, intellectual, psychological, spiritual
and physical. His whole being has been deeply injured; the sin
in his heart has overflowed into his total life, aifecting his
relation to God, to his fellow men and to everyone and everything
that touches him.>?

. L . 40 .
Man, he said the Scriptures declare, is lost. He was quick to say,
however, that there is another fact which has been declared, "man is
lost, but not abandoned."LH God has done something about man's pre-

dicament. Considering this statement, should someone ask the question,

"how can a Jjust God help a condemned sinner?" Tozer provided two answers.

38The Root of the Righteous, op. cit., p. 99.

39Bor'n After Midnight, op. cit., p. 29. - Cf. That Incredible

40 16.

The Tozer Pulvit, I, op. c¢it., D.

41 . : . : .
"What the Advent Established," loc. ¢it. Cf. The Tozer Pulnit,
I, loc. cit.; Born After Midnight, op. cit., pp. 29, 30.
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The first was found in the doctrine of God. He pointed out that
God's attributes are never in conflict, therefore, justice in no way
forbids mercy to be exercizad. "God's compassion flows out of His
goodness, and goodness without justice is not goodness. God spares us
because He is good, but He could not be good if He were not just." —
He referred to Anselm who said that the wicked are punished because
they deserve it, but that when they are spared it is because of God's
goodness. Whatever He does He does "as the supremely good God."45
The second answer, Tozer said, is the simpler one. The just God
can remain consistent with His character because of redemption.
Tozer's position was summed up in his explanation of the Christian
doctrine of redemption:
« « « through the work of Christ in atonement, Jjustice is not
violated but satisfiad when God spares a sinner. Redemptive
theology teaches that mercy does not become effective toward

a man until justice has done its work. The just penalty for
sin was exacted when Christ our Substitute died for us on the

cross.5

Thus, the blood of Christ enables God to look upon a trusting man as

if he had never sinned.

Z1L2The Knowledge of the Holy, op. cit., p. 94.
Srnia.

)

lth:[bid.

45Ibid. Cf. Born After Midnight, op. cit., p. 137 and That
Incredible Christian, op. c¢it., p. 32.

Y
6The Root of the Righteous, op. zit., p. 15. Cf. "The
Christian's Witness to the World," The Alliance Witness, Vol. 93
(Janvary 1, 1958), p. 8.
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That God carmn look upon a man as if he had never sinned does not
mean, however, that God can have fellowship with him. A man who has
been declared free from the penalty of the law was so declared through
the sati;faction of Jjustice, but God's holy character will not allow Him

¥7

to admit an unholy man into cormunion with Himself. The questions in
Chapter Onie of the study were raised again at this point: '"How can an
unholy man know a holy God?" "How can an unholy man become holy so that
he can know God?" "How holy must a man be in order to know God?"48 The
answers to these questions, which pertained directly to Tozer's doctrine
of holiness, were discussed in part in the present chapter under the
heading "The Beginning of the Restoration of Man," and in the fourth
chapter titled "'The Pursuit of God' and 'The Diwvinz Conquest'.”" Prior
to answering these, however, the problem of how the benefits of the
atonement are transferred to man was pursued, for Tozer said,
Redemption is an objective fact. It is a work potentially
saving, wrought for man, but done independent of and exterior to

the individual. Christ's work on Calvary made atonement for
every man, but it did not save any man.49

Iv. THE CALL OF GOD AND THE RESPONSE OF MAN

50

The atonement of Christ is made personally effective” for the
individual only after two things have taken place: God's call and

man's response.

L
7Su2ra, pp. 14, 15, 20. Supra, pp. 21, 22.

49Paths Yo Power, op. cit., p. 9. Cf. "What's in the Bible
that Peopls Today Ought to Know About?," op. cit., p. 4.
" 50
p. L48.

Paths to Power, loc. cit., and The Divine Conquest, op. cit.,
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The Call of God

Tozer believed modern Christians needed to see again the sover-

eignty of God, not only as a doctrine ". . . but as the source of a

51

solemn religious emotion." He continued,

We need to have taken from our dying hand the shadow scepter

with which we fancy we rule the world. We need to feel and know

that we are but dust and ashes, and that God is the disposer of

the destinies of men.52
While admitting the deep mystery of God's call, ". . . a complete
misunderstanding of the noble and true doctrine of the freedom of
the human will . . .,"53 Tozer thought, makes salvation ". . . to depend
perilously upon the will of man instead of upon the will of God."54
What, then, was the right view of human freedom and divine sovereignty?
Tozer's answer lay in the concepts of "master choice" and "secondary
choice." The first was always God's; the second was man's. He said,
"Salvation is from our side a choice, from the divine side it is a
seizing upon, an apprehending, a conquest by the Most High God. Our

o2

'accepting' and 'willing' are reactions rather than actions. God's

part must not bte minimized. Man's part must not be ignored either, Tozer

said, as he pointed to the "mental confusion and moral inaction among

51The Divine Conguest, op. cit., p. 51.

52Ibid..

531bid., p. 48.

54Ibid.

55Ibid., D. 49, Tozer's italics. Tozer taught that no man
could be saved without the work of the Spirit. He believed in pre-
venient grace, as was seen in "The Marks of God's Chosen," The

Alliance Witness, Vol. 94 (November 4, 1959), p. 2.
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Chiistians” who failed to distinguish hetween what God alone can do

56

and what man must do.

The Response of Man

Repentance and faith were Tozer's doctrinal beliefs concerning
the proper response of the sinner to God's call to salvation. He took
special care, however, to do two things: +to define what he thought was
the true Biblical meaning of these beliefs and to criticize fallacious
views. He felt that wrong concepts of repentance and faith were

57

injurious to the seeker after salvation.

The response of man in repentance. The following is a summary

of his basic teachings about repentance:

1. Repentance is a work which only man of his own free will can

58

do; God camnot do it for him.
2. Repentance is a change of mind, but it also involves deep
contrition, a sense of sin that breaks and defeats a man and makes him

59

feel personally responsible for Christ's crucifixion.

56

Paths to Power, op. cit., p. 10.

| = .

5T1pid., pp. 10 £f.; Man: The Dwelling Plsce of God, op. cit.,
pp. 18, 29, 33, 36, 60, 64, 102, 103, 142; That Incredible Christian,
pp. 17-19; The Root of the Righteous, op. cit., pp. 45-51; Born After
Midnight, op. cit., pp. 15-13; The Knowledge of the Holy, op. QEE-» D.
§87-”Fa1th is a Continuous Act " The Alliance Weet.v Vol. 87 (February
6, 1952), p. 82; "As Many as Reeelvmq Him" The Alliance Weekly, Vol.
89 (April 21, 1954), p. 4.

=
)8Paths to Power, op. cit., pp. 10-12; That Incredible Christian,
op. cit., pp. 29-31.

g
)9Man: The Dwelling Place of God, op. cit., pp. 102, 103; Cf.

p. 18.
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3. "Repentance is primarily a change of moral purpose, a sudden
and often violent reversal of the soul's direotion."6o It involves
obedience; ". . . it is a determination to begin now to do the will of
61

God as He reveals it to us."

4, Repentance is forsaking sin.

5

faith.63

Repentance is necessary for the reception of God's gift of

7~ . . .
6. Repentance is necessary for receiving pardon.

In summnary, the key idea in Tozer's description of repentance seemed to
be that repentance was not merely a mental act, but that it was a for-

saking of sin and a determined desire to live a life in obedience to God.

The response of man in faith. There is a similarity between

Tozer's doctrines of faith and repentance. For example, both repentaunce

65

and faith are acts of man's free will. His doctrine of faith was

summarized as follows:

66

1. Faith is a gift of God subsequent to repentance.

67

2. Faith is confidence in God and Christ.

014, p. 36. 011044, . 33

621bid., p. 64; Paths to Power, op. cit., p. 11.

63"The Faith We Live By," The Alliance Weekly, Vol. 89 (September
8, 1954), p. 3.

I

)
6+Man: The Dwelling Place of God, op. cit., p. O4.
65 :
Paths to Power, oo. cit., pp. 10, 12.
66Man: The Dwelling Place of God, op. cit., pp. 29, 33.
67

Tbid., p. 33; That Incredible Christian, op. cit., pp. 26-28.

e iy
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3, Faith is a free choice by man.

4, Faith is based upon knowledge of God's character and person

69

as revealed in the Bible.
5. Faith is the result of the Spirit's inworking.

6. Faith and obedience (morals) are inseparable. Faith brings

71

a change of life.

T2

7. Faith is truly faith when it is active rather than passive.

8. Faith that is "true faith" brings ". . . an inward witness

73

that cannot be mistaken.”

9. Faith is a continual attitude, a journey, not just a once-

for-all act.74

10. Faith is the total man, intellect, will, and emotiomns,

76

attaching himse1lf to "the whole Christ,"{5 His person and work.

68

Paths to Power, op. cit., p. 12.

691bid.; Man: The Dwelling Place of God, opn. cit., pp. 32, 33;
That Incredible Christian, op. ci®., pp. 22, 27.

70an: The Dwelling Place of God, op. cit., p. 33.

71Paths to Power, on. cit., pp. 15-19; Man: The Dwelling Place
of God, ov. cib., pp. 30-33, 61.

2 . o . .
"Man: The Dwelling Place of God, op. cit., p. 61; "As Many as
Received Him," The Alliance Weeils
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PMan:  The Duelling Place of God, loc. cit. Cf. Born After
- . 20T 2L e

Midnight, op. cit., pp. 11-14.

T4

Tbid., pp. 15-18; "Faith is a Continuous Act,"” op. cit., p. 2;
That Ineredible Christian, ow. ci®t., pw. 235-25.

751bid,, p. 19.

7oIbid., pp. 17-19; Man: The Dyelling Place of God, op. cit.,

p. 142.




11. PFaith rests upon the character of God and asks no further

proof for the trustworthiness of His word; faith based upon reason is a

kind of faith, but it is not Biblical faith.77 Biblical faith is faith

in God Hims eif.78
In swwmary, faith for Tozer was an active, continual committal of the
whole man in trust and obedience to God and Jesus Christ. It was both
a gift from God and an act of man.

As these two matters are considered ltogather, it is clear that

the domirant element in Tozer's doctrirne of repentance and faith was

found to be change. He insisted that true repentance and true faith

involve bhasically an actual change of purpose and cenduct from sin to
rightousness, from an old life tc a new life, from disobedience to
obedience. The element of change, which was first found to be important
in his teaching about man's response to God's call, was found to be
important also in his understanding of what God's response was to man'

repentance and Taith. God's work following man's response was discussed

under ths next section, "The Begirnning of the Restoration of Man."
V. THE BEGINNITG OF THE RESTORATION OF IMAN

Introduction

Tozer taught that it is by God's enablement and call that man
receives the opportunity to repent and believe. When he has met these

two conditions, God again works. God's work after man has met the

77l§lﬁ-: pp. 31, 32; That Incredible Christian, op. cit., pp. 26-28.

781bwd., p. 28.
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conditions nas received different designations by Christians, some of
which are 'conversion," "being saved," "being born again," "the first
work of grace." By the use of these terms and others, Christians have
shown their belief that a number of things happen sinultaneously when
God meets the repenting, believing sinner. These things are, in
theological terms, justification, adoption, regeneration, and sanctifi--
cation, Some doctrinal systems have attached the word "initial" to
the word sanctification for the purpose of distinguishing what they
believed was the cleansing of acquired depravity in "the first work of
grace," from what they called "entire sanctification," an experience
subsequent to a person's first encounter with Christ. Tozer's beliefs
about sanctification were treated in the next chapter. It was found,
however, thal he did not seem to deal with the concepts of acquirsd
depravity and initial sanctification under those terms. It was
concluded, therefore, that in discussing what God does for the believing
sinner in the initial contact, Tozer either ignored sanctification as
not important, or he did not believe in it, or perhaps he included it in
his doctrine of regeneration, without explanation. Of the remaining
three doctrines, Jjustification, adoption, and regeneration, regeneration
was what Tozer emphasized the most, as the study has revealed. Since it
received the most treatment by him, it has been given the greater
emphasis here; Jjustification has been discussed only when it has been

pertinent for clarifying his doctrine of regeneration.
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Regeneration and ths Divine Nature

Tozer described regeneration as an act of God which restores the

79

men ". . . become Christians only

80

by an invasion of their nature by the Spirit of God in the New Birth'";

divine nature to the heart of man:

regeneration is by a "supreme act of God”;81 Christ enters man's regener-
ated nature,82 and from Him man receives the nature of God. > Thus,
Tozer's doctrine of God and man (with their emphases upon God creating
man for inner-communion with Himself and upon man forfeiting that
communion through sin) was logically followed by Tozer's emphasis upon

God's re~-entrance into man's nature.

Regeneration: a New Beginning

While Tozer focused upon regeneration as the most important work
in conversion, and while he defined it as a restoring of the divine
nature of God to man's heart, he plainly pointed out that regeneration
was a beginning, not an end. He said,

+ « . now begins the glorious pursuit, the heart's happy exploration

of the infinite riches of the Godhead. That is where we begin, I
say, but where we stop no man has yet discovered, for there is

79Man: The Dwelling Place of God, op. cit., pp. 10, 11; Born
After Midnight, op. cit., p. 122.

8OThe Divine Conquest, op. cit., p. 113. Cf. "Created to
Worghip," op. cift., p. 13. '

81

Man: The Dwelling Place of God, 99.‘cit., p. 11.

82”God's Greatest Gift to Man," The Alliance Witness, Vol. 15
(July 2%, 1963), p. 11.

831bid. Cf. "As Many as Received Him," op. cit., p. 3 for the
use of the term "mystic birth."



in the awful agﬁ mysterious depths of the Triune God neither
limit nor end.

The new born soul is like a new born baby, far from being complete,
and can yet, by placing himself in worthy or "unworthy hands,'" becoms
"a man of God," or ". . . of little use to mankind and a poor example
of the skill of the heavenly Potter."85 Regeneration is the beginning
of restoring man to the divine image. Following the new birth, man's
total 1life is to be brought into harmony with the divine image " . . .

by the Word and by prayer and discipline and suffering."”

Regeneration: a Change

Although regeneration is followed by progressive moral change,
Tozer emphatically stated that the act of God regenerating the soul
causes an immediate moral change az well. Justification, he said, has
been taught, with grave consequences, as simply ". . . a 'not guilty'
verdict pronounced by the Heavenly Father upon a simmer who can present
the magic coin faith with the wondrous 'open-sesame' engraved upon

87

it.™ If not said that bluntly, the teaching creates that impression.88

M
8 The Pursuit of God, op. cit., p. 14.

85

8§Q£ God and Men (Harrisburg, Pennsylvania: Christian Publications,

Inc., 1960), p. 67. Cf. That Incredible Christian, op. cit., p. 16; Man:
The Dwelling Place of God, op. cit., pp. 61, 62.

8 - . .
7‘I‘he Divine Conguest, ob. cit., p. 37. Tozer described the
"grave consequences" here and in Man: The Dwelling Place of God, op.
cit., D. 65.

88

The Divine Conquest, lec. cit.

Born After Midnight, op. cit., pp. 127, 128.
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Tozer knewi the distinction between justification and regeneration, but,
he said, ". . . they can never be experienced apart in fact. When God
declares a man righteous He instantly sets about to make him right-
eous."89 The sinner is no longer a sinner after he is saved,9 for
"the power of the gospel changes him, shifts the basis of his life from
self to Christ, faces him about in a new direction and makes him a
91

new creation." The gospel effects a change that means a totally new

life, part of which are new motives and new interests.92 Emotional

or intellectual changes are not enough. A radical change is needed,93
and until a "re-birth" has taken place, the gospel '"has not done a
saving work within the soul.”94 Revival includes ". . . a return to-

the belief that real faith invariable produces holiness of heart and

95

righteousness of life."

Regeneration and Holiness

From the previous section on the moral change brought about by
regeneration, the conclusion was made that Tozer saw regeneration es a

work of holiness, though he did not use the words "holy" or "holinesg"

89Man: The Dwelling Place of God, loc. cit.
90

The Divine Concuest, op. cit., p. 36.

—_——

91;@1@., pp. 36, 37. Cf. The Tozer Pulpit, Vol. I, op. cit.,
pp. 11, 13.

9

The Divine Conquest, op. cit., p. 34.

9ijid., pp. 31, 34.
94119_1_@., p. 3k,

95Man: The Dwelling Place of God, loc. cit.
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very often in that connection. In his book 0f God and Men he pcinted
out that God always acts consistently with Himself.96 Since this is
the case, He acted no differently in the Incarnation than in eternity,
and when He enters man He continues to act like Himself, according to
His holiness: "This is the msthod by which He makes the redeemed man
holy. He enters a human nature at regeneration as He once entered
human nature at the incarnation and acts as becomes God, using that
o1

nature as a medium of expreszion for His moral perfections.™ In at

least two places he also seemed to indicate that regeneration, or the

98

total work in conversicn, produces a desire for holiness. Regeneration,
however, does not mean the end of the believer's troubles. For while he
possessas the divine nature, desires holiness, and is progressing toward
the goal of harmony with the divine image, he still has a struggle with

99

the old sin nature. Tozer's description of the regenerated man's

struggle, and the cure, has been covered in Chapter Four.

Summary
In discussing the results of the initial encounter between the
believing sinner and the calling God, Tozer singled out the importance

of regeneration. He spoke of regeneration as meaning an instantaneous

9§9£_Q9g and Men, op. cit., p. 58.

9 1uid., p. 59.

98”Phe Day of the Drought,” The Alliance Weekly, Vol. 85
(November 4, 1950), p. 694, and That Incredible Christian, op. cit.,
p. 6k,

99Ibi_91., pp. 40, l4o.

e
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moral change, a receiving of God into the heart, a making of a new life,
a starting in the direction of becoming like God in all of 1life, a

producing of the desire for holiness.

VI. SUMMARY AND CONCLUSIONS

Summary of Chapter Three

Tozer's view of man's relationship to God in this chapter was
summarized by the following points:

1. God made man a spiritual being like Himself.

2. God made man a dwelling place for Himself.

3. God made man so that he could glorify and enjoy God forever,
and so that God could love him.

4, Man chose to rebel against God.

5. Man is guilty for his sins and liable to Jjudgment.

6. Man is morally responsible to choose the right.

7. God departed from man as His dwelling place.

8. Man is still like God as to substance.

9. Man is void of the Presence of God.

10. Man is totally unholy and has a perverse, antagonistic
nature.

11 God in Christ paid the price to redeem man to Himself.

12. God calls helpless and darkened man to Himself by the Holy
Spirit.

13. Man must choose to respond to God's call through repentance
and faith in order for God's provision of salvation to become personally

effective.
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14. Man's repentance and faith involve a real change of attitude
and practice from sin to righteousnsss, and a commitment to obey and
trust God and Christ.

15. Upon man's response of repentance and faith, God does
several things for him, among which are justification and regeneration.

16. God's regeneration of man is of prime importance.

17. God, in regenerating man, enters him again and restores
to him the divine nature, puts in him the desire for holiness, gives
him new life which makes him a new creature, changes him morally within
by an instantaneous work, and starts him on the way of progressively

becoming like Himself.

Conclusions of Chanter Three

In view of Tozer's emphasis upon man as the dwelling place of
God, the following conclusions were made:

1. Tozer believed in the importance of man's relationship to
God his creator, and included it as an integral part of his theology.

2. Tozer believed that the relationship between God and man was
personal and intimate.

3. Tozer believed that the breaking of the intimate communion
between God and man was the most tragic result of the Fall.

4, Tozer believed that the restoration of the relationship
between God and man was to be total, but that the moral and personal
aspects were more important than the legal.

5. Tozer believed that the restoration of man to be again the

dwelling place of God was primary.
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In addition, in view of Tozer's teaching that fallen and corrupt
man was meade actually righteous in regeneration, that he then began to
desire holiness, and that hs also hegan progressing toward God-likeness,
the following conclusion was made: Tozer believed that holiness began

in regeneration.



CHAPTER IV

"IHE PURSUIT OF GOD" AND "THE DIVINE CONQUEST"

To this point, the study has established the following main ideas
in Tozer's theology: (1) God Himself is all-important; (2) God made
man in His own image for Himself; (3) man, meant to be God's dwelling
place and to glorify and enjoy Him forever, forfeited his relationship
to God legally, morally, and experientially; (4) God has provided
redemption through Christ Jesus to restore man fully; (5) God calls
man to receive back his responsibilities and privileges; (6) man must
by free choice repent and believe on Christ in order to be restored to
his relationship to God; (7) God responds to man's response by clearing

S A

him of guilt and futlure judgment, and by entering his inner-being to

give him a new moral life, a life that is ever-increasing in God-
likeness. The second chapter stated that God was the center, circum-
ference, and sum of Tozer's theology. This did not mean his theology
spoke only of God. Chapter Three established the reciprocal relationship

of God and man. The main ideas of those tiwo chapters, therefore, led

to the expression of Tozer's theology in three words: Geod indwelling

man. Whether he looked back to the beginning, or to the present, or
to the future, all meaning for life was wrapped uvup in this main theme
b H
God and man were, are, and always will be meant for each other. The
2 H
glory of creation was God and man in communion, the glory of redemption
was God and man in reunion for commiion, and the glory of the end of

the age will be God and man in full and perfect fellowship forever.



52
As was noted at the close of the last chapter, the work of God

cion and regeneration was not, however, the

in man through reconcili
complete and perfect restoration of man to God and God to man. Tozer
believed that exuerience and Scripture taught two truths: regenarated
man's relationship to God is one of increasing knowledge; and, the

regenerated man needs another definite experiernce with God. Twoe of

his books dealt with these two truths in detail, The Fursuit of Gaod and

:

1 ,
The Divine Conguest. The former book's thems was the regensrated

soul's never ending pursuit of God Himself, Nor was the theme conlained
fo]

in this book alone, but continually appeared in Tozer's other works, as

the documentation of this chapter showed. The Divine Concuest wis anoutl

Lo

God's invasion of man's nature, especially in filling the regeonorated

man with His Spirit. This theme also vermeated Tozer's other wrilbings.

The present chapter of the study surmarized in detail these

man's pursuit of God and God's conquest of man.

I. "THE PURSUIT OF GOD" BEGUN

Introduction

What Tozer meant when he wrote about man pursuing God was the
spiritual hunger of a regensrated person to know God in an intimate and
satisfying experience, and his exploration of the riches of the Triune

) . 2 .
God, an exploration with no knowm end. To the lack of a strong desire

ri"burg, Pa,: Christian Publications,
(Harrisburg, Pa.: Christian Publica-

1 .

The Pursuit of God (Har
Inc,, 1948). The Divine Congue:
tions, Inc., 1950)

2 . -
The Pursuitb of God, op. cit., pp. 7, 10, 14,
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after God Tozer attributed the "present low estate”" and "the stiff and
wooden quality about our religious lives. . . ,"3 He said, "Church
people habitually approach the matter of their personal relation to
God in a dull, half-hearted way which is altogether out of keeping with
their general temperament and wholly inconsistent with the importance
of the su.b;ject.”4 The spirituality of evangalicalism is at a low level,
according to Tozer, for

we have measured ourselves by ourselves until the incentive to seek
higher plateaus in the things of the Spirit is all but gone. Large
and influential sections of the world of fundamental Christianity
have gone overboard for practices wholly unscriptural, altogether
unjustiriable in the light of nistoric Christian truth and deeply
damaging to the inner life of the individual Christian.D
Bible saints and those who followed were not advocates of the dispose-
of-everything-at-once~in~the--initial-encounter-with-Christ doctrine
that is promoted today.6 "They mourned for Him, they prayed and
wrestled and sought for Him day and night, in season and out, and when
they found Him the finding was all the sweeter for the long seeking."7
Tozer insisted that better Christians must be produced. Though this

kind of talk is strange to many, who think all Christians are the same

because they have been justified, forgiven, and adopted into God's

Tvid., p. 17.

agi,ggg and Men (Harrisburg, Pennsylvania: Christian Publica~
tions, 1960), p. O.

°Ibid., pp. 12, 13.

The Root of the Rightecus (Hzrrisburg, Pa.: Christian Publica-
tions, Inc., 1955), p. 11; The Pursuit of God, 9p. cit., po. 15-17; Born
After Midnight (Harrisbuwrg, Pemnsylvania: Christian Publications, Inc.,
1959), pp. 15, 16.

71

he Pursuit of God, go. cit., p. 15.
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family, the truth is that the Christian is supposed to be growing.
Christians will admit, when faced with it, that they have experienced
little of their rich inheritance in Christ, that although they have
read about the fervent longings after God of great saints and have for
awhile desired to be like them, the longing scon passed.9 "Complacency,"
6"10

Tozer said, "is a deadly foe of all spiritual growth. . . For

those who were hungering after God, however, Tozer had help, based not
11

upon sorething new but upon his owm discovery of '"spiritual realities.”

It is this help that is discussed below.

God Dfaws, Man Pursues

Tozer wanted God-thirsty souls to know the fact of God's

P

. 12 .
"prevenient grace." Man only pursues God because God first creates

. . . ) 1 .
the desire; man gets no credit for his coming to God. 5 Next, man is
not a passive receiver; "in practice . . . (that is, where God's

. . 14
previous working meets man's pirresent response) man must pursue God."

Of God and Men, op. cit., pp. 11, 12; That Incredible Christian

(Harrisburg, Pennsylvania: Christian Publications, Inc., 1964), pp. 24,

25.

9Man: The Dwelling Place gilGod (Harrisburg, Pa.: Christian
Publications, Inc., 1966), p. 39.

10

The Pursuit of God, op. cit., p. 17.

11Ibid., pp. 7, 10. Cf. Man: The Dwelling Place of God, op.
cit., pp. 40, 41; The Divine Conqguest, op. cit., pp. 12, 13.

1

2The Pursuit of God, op. cit., p. 11.

’Ibid., pp. 11, 12.

14

Ibid., p. 12. Cf. Ibid., pp. 65-71.



He also believed that pursuing God begins with regeneration by the
Spirit, and that there has been found no end to "the glorious pursuit"
", . . for there is in the awful and mysterious depths of the Triune

: . 1 . . .. .
God neither limi+t nor end."” > The Christian is involved in a "holy

16 17

paradox." He has found God, but still pursues Him., In fact,

Tozer said, the one who is seeking the most earnestly to have more of

God is the one who already has the most.18 He thought of the longing

19

for God as a wound from which the Christian should never recover:

I believe that God wants us to long for Him with the longing
that will become lovesickness, that will become a wound to our
spirits, to keep us always moving toward Him, always finding and
always seeking, always having and always desiring. So the earth
becomes less and less valuable and heaven gets closer as we move
into God and up into Christ.=2C

The Pursuit of God, according to Tozer, begins with God's
prevenient drawing upon the regeneratad man and is perpetuated by the
. . . , .21
continual seeking after Him of the one who has already found Him.
During the "holy pursuit" for a deeper acquaintance with God, however,
the seeking man must pass through certain experiences, or take certain
22

steps, one at a time, nor must he by-pass any or progress will halt.

The next sections of this study discussed these steps as Tozer saw them.

1BIbid., p. 14. 16Ibiq., p. 15.

17Ibid. Cf. Man: The Dwelling Place of God, ov. cit., p. 106.
8114, Y 1pid., p. 105. 201pi4d., p. 107.

21

"We have within us the ability to know Him if we will but
respond to His overtures. (And this we call pursuing God!)" The
Pursuit of God, op. cit., p. 71.

22

Ibid., p. 2L.

—
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Desire for God and Holine

The initial steo was that the believer's desire for God and
holiness, which bagan in regensration, rmust become strong desire.
" ) . . " .. 25 . .

Strive to get beyond mere pensive longing,'" Tozer said. He did not
say, howevar, tThat yearnings for God and holiness were actually a common
occurrence, and he said, '"This contentment with inadequate and imperfect
progress in the lifs of holiness is, I repeat, a scandal in the Church
of the First-born. The whole weight of Scripture is against such a

. ; - . \ 2L
thing. The Holy Spirit constantly seeks to arouse the complacent."
That was how he feli, and he could not sze how indifference for things

o . . cas 2 25 o o ; Teor
spiritual could be justified. Nevertheless, he frequently talked
about the lack of desire, or faulty desire, on the part of Christians
generally, as was shown below,

Tozer believed that the supreme desire of the Christian was for
holiness, and knew some had experienced both the desire and the fulfill-

26 . .
ment. He said, "one of the heaviest problems in the Christian life is
that of sanctification: how to become as pure as we know we ought to bhe

27

and must be if we are to enjoy intimate communion with a holy God."

2

=
[
O
[N
O
O
.

zZ

“Man: The Dwelling Place of cit., p. 4%0; The Pursuit
1
!

of God, op. cit., .

24

Man: The Dwellinz Place of God, op. cit., p. 39.

_
251pi4., p. 40.

26That
Pulpit, comp.
Publications,

27

p. 34, and The Tozer
msylvania: Christian

[

That Incredible Christian, oD. cit., pp. 33, 34.




However, the fact is, he said, "The flaming desire to be rid of every
unholy thing and to put on the likeness of Christ at any cost is not
28

often found among us."

He saw faulty desire in the many who wished to be holy, but did

not want to be. here 1s a difference, he said, between wishing and
- 29 "oy . ~ .
wanting., Every man 1s as close to God as he wants to be; he is as

holy and as full of the Spirit as he wills to be;" but, Tozer said, many
who are wishing ". . . are not willing to meet God's conditions to
obtain."Bo There must be a wholeh=arted determination to possess what
God offers through the atonement, if it is to be obtained.31

Tozer also saw faulty desire in the desire for happiness instezad
of holiness. Holiness is the emphasis in the lNew Testament, Toz

. , . 2 . . . . . .
claimed, not n'—;pplness.j A selfish craving for happiness is sinful, it

28The Root of the Righteous, op. cit., p. 136. The date Tozer

wrote the above criticism was not found. Whatever interpretation might
be made out of the following, it was of interest that in 1948 he noted,
", . . within the fold of conservative Christianity there are to be
found increasing numbers of persons whose religious lives are marked

by a growing hunger aifter God Himself," The Pursuit of God, op. cit., D.
7; then in 1955 he wrote, ". . . the uhole concept of salntllness is
absent., The yearning to be holy can scarcely be found among the busy
religionists cf the day," "Are We Having a Revival of True Religion?,
The Alliance Weekly, Vol. 90 (May 25, 1955), p. 2.

29

n

That Incredible Christian, op. cit., p. 64.

O . - ' s g
5 Ibid. Cf. Born After Midnight,

qpat Incredible Christian, op. cit., pp. 62-64. Cf. Man: The

Dwelling Place of God, op. cit., p.

320: God and Men, ov. cit., p. 46.
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springs from the carnal nature, and the teaching that man has an
. . . . . S BP)
inalienable right to be happy is against God and Christ.

One reason he saw for the lack of desire for God was false
teaching. When a person is saved, God does put within him a yearning

. . 34 . . . e .

for Himself. God wants him to live his life in His conscious Presence;
. " o : @ ] o : 3 5 v155
indeed, ". . . the Presence of God is the central fact of Christianity.
The Christianity now in vogue (1948), however, knows only the theory
of the Presence, teaches only the positional Presence for God's children,
and therefore bothers little about personal experience, resting instead
e . 236 . . R _ e
in "Jjudicial possessions. There is also the fallacy that if Christ
has been found, he no longer needs to be sought.37

Another rezson for lack of desire was compromise. Some have
compromised ", . . with their heart's holier longings and have settled
down to a lukewarm, mediocre kind of Christianity utterly uaworthy of
38

themselves and of the Lord they claim to serve." Concerning such,

Tozer said that '"The world is too much with them and the claims of their

.. 1!39

earthly lives are too insistent .

3jI’oid., pp. 43-45. Cf. The Divine Conguest, op. cit., p. 100.
34

The Pursuit of God, op. cit., p. 35.

P1vid., . 37.

P
30;&3@. Tozer's 1talics.
M 1pid., . 16.

=

“°That Incredible Christ cit., p. 64,

j9Man: The Dweolling Place of God, cp. cit., p. 39.
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'Again, a reason for lack of desire was false thinking. In a
published excerpt from one of his sermcns, Tozer said that when men
began to have faith not just in any god but ". . . in the sovereign God

who made heaven and earth, who judges among the gods, and whose throne

40

is Jjustice and judgment, and who will requirs men's deeds . . .,"

then "We will repent, and we will reform and turn to God, and we will
cease to do evil and begin to do good, and turn from the world. We will
seek to crucify our flesh and put on the new man which is renewed in

. 41 , . :
holiness." Wrong concepts ebout God have practical effects, according
L

to Tozer. '

A fourth reason for the lack of desire was the failure to learn

43

the lessons God, eas the Christian's Teacher, tried to teach.

Christians have the Holy Spirit for their Teacher and should naturally

i

perfection." Vet it

J—

move ", . . upward by stages toward spiritua

is possible to ". . . meet saintly Christians without becoming stimu-~

45

lated to seek to live holier lives."

4
OThe Tozer Pulvit, comp. Gerald B. Smith (Harrisburg, Pennsyl-
vania: Christian Publications, Inc., 1967), I, pp. 118, 119.

41Ibid., p. 119, From the context it was impossible to determine
whether he meant sinners or Christians by the phrase "renewed in
holineess." This reference was included, however, in view of his
teaching that the church has suffered much from its unworthy concept
of God. The Xnowledze of the Holy (New York: Harper and Brothers

Publishers, 1961), pp. 6-12, 121-124.

¥21p44., . 10.

i , .
3”On Going Through School Without Learning Anything," The
Alliance Witness, Vol. 95 (June 29, 1960), p. 2.

1Y

o 15
Tbid. Toid.
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FPinally, Tozer asked the guestion, "Why do you supprose so few
are interested in the scrintural admonition: 'Lel us go on unto
perfeetion'?"46 He found the answer rooted in a low concept of what the
first work of grace was suppossd to do. He was not oprosed to two works,
and he ®elieved in a psrson being anointed with the Holy Spirit after
regeneratvion, but he said a second, third, fourth, or Fifth experi=nce
was having to be invented to give peonle whal they used to get when they

: b7 .

first met God. The new birth should not be preached dovmn to make way
for the Spirit's anointing; he continued, "The old Methodist believers
were better Christians when they were just newly converted than many

of the so-called deeper life pecple that I run into now, bacause &

48

miracle had talken place.”

Tozer thanlked God for those who were sick of sin and were

hg
longing to be holy, and prayed that their numbers would increase. ~

But he also reminded people about the judgment of Christ for Christians,5o
at which they would have to show Him they had bezn serious and had not

been "out to be entertained" but had been '"out to be holy!”51 He

believed, too, that when a person is saved, God puts within him a

46
The Tozer Pulpit, I, op. cit., p. 138.
hy_
7Ib1d., pp. 139, 140.
481bid., p. 140.
k9

The Tozer Pulpit, II, ov. cit., p. 22.

bid., pp. 141, 142.

2l pid., p. 142,
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52

vearning for the Prasence of God Himself. He confessed, howaever,
Almost every day of my 1ife I am praying that 'a jubilant
pining and longing for God' might come back on the svangslical
churcies. We don't ne=ed to have our doctrine straightened out;
we're as orthodcx as > Pharisees of old. But this longing fo»
God that brings spiritual torrents and whirlwinds oi seeking and
self-denial--this is almost gone from owr midst.DD

The Christian, then, in Tozer's view, had a God-given desire for
holiness and God, but he himself had seen little of this desire in resal
life. ©For those who had strong desire, however, he outlined another

step in their pursuit of God.

Depravity

The Ch istian who had taken the first step in the pursuit of
God by determining with strong desire to follow Him, has, Tozer
maintained, an enewmy with which to reckon, the enemy of an indwelling
.evil nature. The earnest Christian seeking for the deep things of God
must reccgrize and acknowledge this evil nature in order to make
progress.

He said the 01d Testament tabernacle arrangement of the outer
court, the holy place, and the Holy of Holies illustrates man's journey
from sin infto the Presence of C-od.54 God has made provision through the

removal of the veil by Jesus' death for the Christian to enter the Holy

of Holies, where dwells the very Presence of God.SD Why, he asked, do

52

The Pursuit of.God, on. cit., p. 35.

53Man: The Dwelling Place of God, ov. cit., p. 107,

Sk

The Pu suit of CGod, ov. cit., pp. 35-44.

SSIh'id., pp. 43, 36.
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those who know this, and hsar the call to snter, fail to enter? The
usual answer given 1is ccldness of heart.B Yet, '"there is something

more serious than coldness of heart, something that may be tack of that

57

coldness and be the cause of its sxistsnce."” . It is a veil in the

heart, ". . . the veil of owr fleshly fallen nature living on, unjudged

58

5

within us, wicrucifisd and unrepudiatsd."” This veil of the "self-

life™ has never been really acknowledged, and it is ". . . an enemy to

59

our lives and an effective block to our spiritual progress." It may

be seen by the one who looks into his own heart. It is not beautiful,
nor something men usually like to talk about, but those who determine
60

to follow God will look streaight at the facts no matter how unpleasant,

Tozer called the veil of the self-life by meny different names,

6

o

. 61 . : 62 : .
"depravity," ""the fleshly fzllen nature,"” "the galling yoks of sin,"

65

"old life,"64 "the 1life of Adam," and "a tough fibrous root of fallen
life.”66 He belijeved that there was a difference between gins that were

committed and sin as an ivherited evil in the heart, as this passage

from The Knowledge of +the Holy showed:
501pid., pp. 43, bb.  'Teid., p. i, Orpid,  97via.
60, e a . )
The Pursuit of God, op. cit., pp. 44, 45,
61;bid., p. 45, 6?;9;9., p. 4k,

63, o
3’l‘he Root of the Righteous, ov. cit., p. 83.

f=n

The Divine Conguest, op. c¢it., p. 62.

SMan: The Dwelling Place of God, ov. cift., p. 56.

d
66 A . ,
The Pursuit ol God, op. cit., p. 22.

—ein
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. « « 'The essence of gi to will one thing,' for to set our
will against the will of God is to dethrone God and make ourselves
supreme in the little ki Mznaoul., This is sin at its evil
root. Sins may mulVW“T tne sands by the seashore, but they
are yet one. Sins are because sin is. This 1s the rationals=
behind the much maligned doctrins of natural depravity which holds
that the jmpeuiuez; man can do nothing but sin and that his good
deeds are really nui good at all. 7

Furthermore, he found scriptursl support for his belief that the old
principle of sin remained in a man &¥ter he became a Christian. One
of his main Scripture proofs was Romans $-8. He said, "The struggle
of the Christian man to be good while the bent toward self-assertion
still lives within hiﬁ as a kind of unconscious moral reflex is vividly
described by the apostle Paul in the seventh chapter of his Roman
Epistle . . ,.”68

Aside from the Scriptures, he found the fleshly nature working

PR I]

in contemporary Christiznity, zn additional proof of the existence of a
deeper problem in man beyond that solved by justification and regen-

eration. In The Pursuit of God, he said that the nature of the fallen

life within man's heart is to desire the possession of things. Things,

69

gifts of God, have displaced God, and the wvery characteristic of the

. . . 0 \ .
self-life ". . . is its possessnreness.”7 The words "my" and "mine'"

67The Knowledge of the Holy, op. cit., p. 37. Cf. b. 36. Cf.
"The Elessedness of the Iixed Heart,'" The Alliance Weekly, Vol. 91
(June 6, 1956), p. 2.

68The Knowledge of the Holy, op. cit., p. 37. Cf. Paths to Power
(Harrisburg, Pennsylvania: Christian Publications, Inc., n.d.), p. 303
That Incradible Christian, op. 2&3,, po. 40, 53; Man: The Dwelling Place
of God, op..zit., pp. 05, 12 |

&9, e e x 70 - =
The Pursuit of God, op. zit., ©. 22, Ibid., p. 23.
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are significant because of tTheir universal and frequent uss: "They
express the real nature of the old Adamic man better tThan a thousand

volumes of theology could do. They are verbal symotoms of our deep

71

Possessiveness is very natural, and is therefore not often

72

disease."

recognized Tor its evilness; but it is demaging to the life. "The

Christian,'" he said, '"who is alive enocugh to Xknow himself even slightly

I

to find them in his own heart."
Other evidences of the remaining sin in the regenerate vere zs

follows: +the church that must live on excitement, ("The desire for

.n).7h

surface stimulation is a sure mark of the fallen nature .

".75

"the man who is elated by success and cast down by failure . . .";

"carnal courage," ("From Adam we inherit the instinct to meet our

enemies head on, to try to win by direct assault . . .”);{6 intemper-

7

ance; turning "good into evil";78 and the "self-sins": "self-right-

eousness, self-pity, self-confidence, self-suificiency, self-admiration,

MIbid., p. 22.  °Ibid., p. 28.  PIpid., p. 29.

74"Wé Must Stay by the Majors," The Alliance Weekly, Vol. 85
(June 10, 1950), p. 354.

75

Born After Midnight, op. cit., p. 59.

76”Humility Wins Where Force Cannot," The Alliance Weekly,
Vol. 87 (Februvary 6, 1952), p. 82.

(7”Temperance, the Rare Virtue," The Alliance Witness, Vol. 93
(September 10, 1958), p. 2.

8 . .
! "Evangoelical Snobbery," The flliance Witness, Vol. 97 (November
28, 1962), p. 2.




self-love . . .."79 In commenting on the self-sins, Tozer said that

The grosser manirsstations of these sins, egotism, extiibitionism,
self-promotion, are strangely Lolerated in Christian leaders even
in circles of impeccabls orthodoxy. They are so much in evidence
as actually, for muny wsople, to become identified with the gospel.
I trust it is not a cynical observation to say that they appear
these days to be a reguisite Ffor popularity in some sections of the
Chwrc..V151ble. Promoting self wnder the guise of vromoting Christh
is currently so comrmon as to excite little notice.BO

One of the terms Tozer used to describe the Christian with a
sin nature wss "carnal." What he meant by carnal was seen in the

following paragraphs:

Now, a carnal Christian is one who is truly and indeed a
Christian, and has the seed of God in him without doubt, and the
root of the matter in his soul, without question.

A child of the Father, he also has in him a great bhig huni of
lust jealousy and high temper and a lot of other things-=those

evil iblﬂés called carnal--out of the Latin meaning 'flash.' 1
The carnal neture, according to Tozer, manifested itself in various
ways in the Christian life. For instance, the carnal Christian is more
concerned with things surrounding, or pertaining to God, than with God
Himself. Loyalty to a religious group, to a denomination, to the
extent where it is first before God is wrong. Even theology may be
more before the attenvion of the soul tThan God.82 Tozer made the
conclusion, "We may judge our spiritual growth pretty accurately by

observing the total emvhasis of our heart. Where is the primary

79The Pursuit of God, op. czit., p. I,

81 -
The Tozer Fuloit, I, op. cit., p. 133.

“0f God and Me

op. c¢it., po. 109, 110.
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interest? Is it Beth-el or El-beth-el? Is it my church or my Lord?

83

Is it my ministry or ny God? My creed or my Christ?" Betn-el, he

pointed out, means '"'the housz of God'" and El-beth-el means "'the God
gu . i oo

of the house of God.'" Jacob's ladder experience brought him to the

house of God, but a significant charnge took place when his life shifted

85

.

rom God's house to God Himself. Christians today, Tozer commented,

are carnal or spiritual depending on their interest in the house or in
" "86
« « « the God of the house.
In churches, he zzid, carnality is seen in attitudes and tastes:
’ ’ y
"Our young people often are not reverent in our Christian services. We
have so degraded our religious tastes that our Christian service is
o s 5 oy "87 o ad 1 s E
largely exhibitionism. There are also contentious people in the
church who ". . . think well of a brother until he gets elected to the
board and then they're suspicious of him. Then when they get elected to
y . . 88

the board, they're still suspicious of everyone but themselves. Then

too, carnality in the church is seen by the desire of a gifted few to

", « « bring the less gifted majority to heel and get them where they

will not stand in the way of their soaring ambitions.”89
S?Jbid., D. 111, 84Ibid., p. 109.
8?;9;@. 86Ibid., p. 111,
87 .
The Tozer Pulpit, IT, op. cit., p. 60.
88 _ . .
The Tozer Pulpit, I, op. cit., p. 134.
89"Ofganization: Necesgary and Dangerous,'" The Alliance

Witness, Vol. 95 (Arril 20, 1960), p. 4. Tozer, in the same article,
tabbed the carnal desire to rule as one of ths reasons Tor complexity
in church organization.



Finally, carnality is the reason, Tozer noted, that ". . . many
Christians instinctively cling to their treasures, defend thsir posses-
. C e o N e w90 e . " e
sions and fight for their reputation. The Cnristian, being "A child
of two worlds," got nhis early treining and thinking from living among
(I ) . .. .
9 Upon being born again, he is in a new spiritusl world

allen men.
where hs is supwosed to live by new lairs and new principles, but because
of the influence of the old life ". . . he may, unless he is very wise
and preyeriul, find himself Trying to live a heavenly life efter an
earthly pattern. This is what Paul called 'carnal' living. The issues
of the new Christian life are influenced by the automatic responses of

92

the old life and confusion results.” The carnal Christian is
defensive, Tozer wrote, imagining that someone is alwvays tiying o
"iput something over'" on him, ". . ., burning up energies in a vain
endeavor to protect themselves," with the result of ". . . worry,
resentfulness and a kind of low-pressure hostility toward everyone
they may have reason to believe is after something they possess.”93
The carnal Christian, aczcording to Tozer, is a born-again mzn,
but ". . . has so much of the old carnal nature in him that he's not

L
living a very good life.”g' He needs to be delivered from being

90

Born After Midnight, op. cit., p. 98.

91.291—9_' y Do 97.

921’bid., pp. 97, 98.

9?1@1@., p. 98.
)
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n92

rebellious and contentious and from "ileshly Justs. Tozer did not,
however, identify the carnal nature with the '"flesh" of the human body.
He describsed the difference in the following way:
God is not ever mad at yowr body, keep that in mind. The Lord
isn't angry with your body, because your body is just a poor horse
you ride until it crumbles undsr you, and you go off to heaven.
There is nothing in your body that can do wrong. Your body is
a neutral thing, and it is only your spirit that rules your body,
and can lead it wrong. Just like your automobile--there's nothing
in your automobile that can do wrong, but if you get behind the
wheel, because you have will and spirit and intellect you can
take your car and do wrong with it.9
Summary
Tozer belisved that the regenerated man desired to know God in
a more intimate and satisfying way. He bhelieved, however, that becauss
of various conditiocns, *the hungsr for God among Christians was almost
gone. He instructed those who were hungering for God that it was God
who had produced their desire for Himself, but they needed to pursue
after Him. Tozer saw the pursuit of God not only as a desire for God,
but as exploration of the riches of the Triune God, an exploration with
no ¥xnown end. During the pursuit to know God in a deeper way, Tozer
said, the Christian had to pass through certain necessary experiences.
'irst, his desire for God and holiness, which began in regenera-

tion, had to become strong desire. Tozer recognized that there was a

great lack of desire, and also faulty desire among Christians.

95Ibid.

——r s

96}.@- , D. 133
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The Christian, however, whose desire for God and holiness was
strong, had to take anotlier step in his pursuit of God. He had to
recognize and ackncwledge the presence of his sinful nature. Tozer
believed that it was the sinful nature which hindered the Christian from
experiencing and enjoying the full Presence of God in his life. He
described this sinful nature hy various terms, believing that it was
inherited from Adam and thatv it was completely evil.

Tozer beslisved in the difference between sins and sin in the
heart. His belief about the existence of the evil nature in the
Christian he based upon Scripture and upon evidences in contemporary
Christianity. Some of its manifestations which he saw were possessive-
ness, the desire for things instead of God; intemperancs, self-pity,

self-love, self-confidence; the church that had to live on excitement;
and egotism, s2lf-promotion and exhibitionism in Christian leaders. The
carnal Christian, he believed, was a true Christisn, but had jealousy
and temper, and was more concerned with the things pertaining to God than
with God Himself. While Tozer believed that the cernal nature was
manifested in rebellion and "Tleshly lusts," he did not identify it
with the physical body.

The Christian, therefore, who is following after God and who sees
within himself the sinful, carnal nature, the self-life, must, according
to Tozer, take another step before he can experientially enter into the

97

very Presence of God: he must surrender and die.

9[Tozer sometinkes describsd these two experisnces of surrender
and death together, but most of the {time ssparately. Here they were

called one stepn, but were discussed under separate headings.
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"Surrender'" was the term Tozer seemad to use most when speaking
about the condition of yielding =211 to God, which nad to be met before
the soul could enter into intimate communion with God, (he also used
"consecration" and "commitment"). Surrender wzs the way to victorious
living, the reguirement for God's glory and the soul's everlagting

welfare.9 Tozer discussad this at considerable length, as the following

sections shouvr.

The need for the surrendsr of things. Surrender, in one sensg,

to Tozer, meant giving up "things." Christ taught separation from the
world and total consecration to God as the exclusive way to gain the
eternal riches found only in God. 9 Tozer beslieved that in the begin~
ning God macde a world of helpful and good things for man's well--being,
but that none of these were to come into his inner shrine, where God
alone was worthy to dwell. Man's troubles began when God had to leave
His dwelling place and "things," which were meant to be external and
subservient to man, were allowed to enter the sanctuary; today, instead
of God bezing on the throne of man's heart, things fight a civil war

for first plaoe.1oo Therefore, the man who longs to know God in a

1 .
deeper way must be freed from ". . . the tyranny of things." 01 This

cit., po. 98, 99; 0L G nd Men, op.

8
»9 Born After Midnight,
cit., o. 39, Lo.

99”Shadow vs. Reality," The Allisnce Weekly, Vol. 87 (February
20, 1952), p. 114.

100

o0,

The Pursuit of God, op. cit., pp. 21, 22.

101, . . i
Ibid., p. 23. Tozer's italiecs. Cf. Five Vows for Spiritual
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freedom will come, said Tozer, through surrender, not by fighting; and
A o C . P 102
surrender camnol be successfully by-passed in the pursuit of God.
Fear for the safety of things, especially relatives and frisends, ninders
the surrender of them to the Lord, '"but," he said, "we need have no
such fears. Our Lord came not to destroy but to save. Everything is
safe which we commit to Him, and nothing is really safe which is not
. w103 o . C oL -
so committed. The carnal Christian will not be victorious until
he ceases to defend his possessions and position and surrenders them to

104

God The surrendering of "gifts and talents" is also necessary,

Tozer said, because they have been loaned by God, and they should never

05

be thought of in any way as being self—owned.1

The experience of the surrender of things. Tozer's advice,

therefore, to the Christian who was serious enough about finding God
to do something about it was two-fold, First, he must refuse to defend

himself and ". . . trample under foot every slippery trick of his

deceitful heart and insist upon frank and open relations with the Lord.”1

Power (Harrisburg, Pa.: Christian Publications, Inc., n.d.), pp. 8, 9.

1O?'Ibid., pp. 23, 24, "As is frequently true, this New Testament
principle of spiritual life finds its best illustration in the 0ld
Testament. In the story of Abraham and Isaac we have a dramatic picture

of the surrendered life . . .." Ibid., p. 24.

1oBIbid., p. 28. Cf. Born After Midnight, ovn. cit., pp. 98, 99.
104

Ibid.

10 - - .
SThe Pursuwit of God, op. cit., b. 28.

106144, 5. 29.

0o
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Second, he must ". . . insist that God accept his all, that He take
PSS L of nis heart and Hi 17 . h . . 0107 o
things out of his heart and Himself reign there in power. He may

1
h

even need to name veople and things individually. By being ". . .
drastic enough he can shorten the time of his travail from years to
minutes and enter the good land long before his slowzsr brethren who
coddle their feelings and insist upon caution in their dealings with

08

God."1 Tozer then emphasized, if anyone wants the blessings of
Abraham, he has actually to go through the same "harsh and bitter
experiences" in his heart; "The Blessedness of Possessing Nothing"
cannot be learned as other facts might he, it has to be experienced.109
To know God in "growing intimacy,'" he continued, man must proceed by the
way of renunciation, and those pursuirg God will eventually come to

the testing time, perhaps as Abraham, without the knowledge that this

is the time when only one of two choices may be made, with the future

being conditioned on the choice made.11o

The need for the surrender of all. Surrender also meant for

. . 111
Tozer "Restoring the Creator~creature Relation." It was a broader

concept than "things," for it included not only '"possessions,'" "family,"

and "friendships" but also "comf'orts," "reputation," "ambitions,'" "iikes

p112

and dislikes," "hnealth," and "life itself. Salvation, he said, is

07—, ..

! (Lbid‘ Tozer's italics. 108;pidt

109 . (OJ -
?ipld., p. 30, " Ibid., pp. 30, 31.

1

M1pid., po. 99-108.

M2rid., p. 108.



73

essentially a restoring of man and God to a right relation, ". . . a
o , S on n 113 -

bringing back o normal of the Creator-creature relation. The fact

isy, God is the "fixesd center" of all relationship; He does not change;

He is before all; He brought 211 things into existence and they exist

for Him.114 "VMuch of our difficulty as secking Christians," he said,

stems from our uvnwillingness To take God as He is and adjust our
lives accordingly. We insist upon trying to modify FHim and to
bring Him nearer to our owvm image. The flesh whimpers against
the rigor of God's inexorable sentence and begs likes Agag for a
little mercy, a little indulgence of its carnal ways. It is no
use. We can get a right start only by accepting God as He is and
learning to love Him for what He is.115

The seeking soul, therefore, must start with God. He must realize that
because everything comes from and belongs to God, bacause God is "Who
and What He is" and man is who and what he is, the only reasonable
relatiionship bhetweernr them is God's "full lordship" and man's "complste

116

submission."

The experienc

6]

of the surrender of zl1l., This involves, as Tozer

described it, the exercise of man's will in making ". . . the once-for-

all decision to exalt Him over all.”117

He said,

The pursuit of God will embrace the labor of bringing our total
personality into conformity to His. And this not judicially, but
actually.. I do not here refer to the act of justification by faith
in Christ. I spezak of a voluntary exalting of God to His proper
station over us and a willing surrender of owr whole being to the
place of worshipful submission which the Creator-crsature circum-
stance makes proper.1]

3 L
"1pid., pp. 99, 100. " pid., p. 100, 101.
Mo1pi4., ». 101, "0rpia., pp. 101, 102
117 118

Ibid., pp. 107, 103-107. Ibid., p. 102.
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Tozer assured tiiwose who feared the loss of any human dignity by the
willful surrender of all to God that they would lose nothing, but would
find in giving back the throne to God and in exalting Him their ". . .

119

own highest honor upheld.’ Nor should the man who surrenders to God
feel that his will is destroyed, he said. It may seem in the crisis of
surrender that it is broxen, but God docs not destroy anything of the
soul's normal workingsz; He sanctifies the will and unites it with His

. 120 . . . . )
will. The impression of surrender given by the words of one song,
that the only Christian qualified for service is a useless one, is an
idea accepted by multitudes, resulting in indecision instead of
deterpination, uncertainty instead of assurance, and fear instead of

121 .. , , .

courage. He also taught that real surrender of the will was sur-
render to active obedience. "A mere passive surrendsr may be no

122
surrender st 211." °°

The results of the surrender of things. Tozer described the

result of surrendering '"things'" aus '"The Blessedness of Possessing

119;@;@., p. 104,
120,, . A : . .
Total Commitment to Christ: What Is It?," The Alljance
Witness, Vol. 98 (September 18, 1963), pp. %, 7; "The Set of the 3ail,"
The Alliance Weekly, Vol. 88 (October 7, 1953), p. 2; That Incredible
Christian, ow. c¢it., pp. 29-31; The Divine Conguest, op. cit., pp.

103-106.
121

"The Set of the Sail," loc. cit. The words of the song as
quoted in the article were "'Oh to be nothing, nothing! Only to lie
at His feet, A broken and emptied vessel,For the Master's use made
meet., "
122"Obedience: A Neglected Doctrine," The Alliance Weekly,
Vol. 88 (lNovembver 18, 1953), p. 2.

N
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Nothing.”12) Surrendered psrsons, he said, are blessed because they

are free from the "ssnse of possessing;" but they still "possess =11

124 . s .
" He described Abralizm as the type of The surrendered man,

things.
as having gained the position once held by man before the fall: he
still owned everything he had had before, and they were his to enjoy,

s : . L 125
but they were external; his real riches were internal and eternal.

The results of the surrender of all. The man who had willingly

given his entire being to God in a once-for-all surrender, who had
determined that God would be exalted over everything, would be increas-
ingly out of step with the world's ways. Tozer claimed, he will
"acquire a new viewrpoint,'" find a "new and different psychology" formed

within, and be surprised by the "upsurgings' and "outgoings'" of "a new

power . . .."126 The person who has said to God, "'Be thou exalted',™

has found ", . . a little key to unlock the door to great treasures of

7
grace."12‘ His 1ife becomes simple instead of complicated, for
By the exercise of his will he has set nhis course, and on that
course he will stay as if guided by an automatic pilot. If blowm
off course for a moment by some adverse wind he will surely return
again as by a secret bent of the scul. The hidden motions of the
Spirit are working in his favor, and 'the stars in their courses!
fight for him. He has met his life problem at its center, and
everything else must follow along.12

~

123The Pursuit of God, ov. cit., p. 21.

2L

%1044, p. 23. cf. pp. 27, 28.
"%21pig. %1014, o. 102,
27 1p44., p. 103.

128

Thid., pp. 103, 104.

5



Surrender to Christ results in release from "a cruel slave driver" to
having "a kind and gentle Master whose yoke is easy and whose burden

is light."129

Summnary of Surrendsy

The main roints concerning surrender, as taught by Tozer, were
summarized in the following statements: (1) surrender was the renun-
ciation of "things" and was submission to God; (2) it was a once-done
act of the human will; (3) it meant active obedience to God; (4) it was
the determination to exalt God over all; (5) it resulted in freedom
from slavery to things; (6) it resulted in God again reigning in
kindness within the humsn heart; (7) it resvlted in a new power for

life and a new quality of life.130

Death

Besides the act and experience of surrender, described in the
previous section, the Christian who pursues God in order to know His
Presence more intimately must die, and that by crucifixion; so Tozer
31

wrote and preached.1 The crucifixicn of the Christian appeared to be

291044, p. 10k
130 . - . — .

Tozer's sermon to the National Association of Evangelicals
on "Total Commitmsnt o Christ: What Is It?" summarized well his
teaching on the subject of surrender. It began with the consideration
of Christ, His '"centrality, basicality, pre-eminence," and then described
the attachment of the believer to Christ as "intellectusl and wolitional
and exclusive and inclusive and irrevocable." "Total Commitment to
Christ: What Is It?," op. cit., DD. 3, 4,7, B. Tozer's italics.

1oid. cf. The Pursuit of God, op. cit., pp. 46, 47.
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separate from surrender in the teaching of Tozar. Whether they were
separzte only in his thought and teaching, but were actuzlly considered
by him to be twc phases of one eiperience, he never clezarly stated. In
one place he did link swrrender and dying, for he szid that in order to
enter "A state of pure passivity in which the believer has surrendered
all desire and entered into spiritual wnion with God . . ." there must
be a lot of previous zctivity; '"there must be a lot of rude dying
before we can know the calm peace of the resurrection."132 In the

-~

booklet Five Vows for Spirituasl Power, he talked about commitment in

. V. . . . 133
terms of vows which ". . . introduce the cross into your life." 27

Since he typically sevarated surrender and crucifixion, however, the
study follovied his practice. His doctrine of the Christian's
crucifixion was divided into four sections: (1) the distinctions of
the cross; (2) the mesning of the cross; (3) the necessity of the

cross; (4) the experience of the cross.

The distinctions of the cross. One of Tozer's favorite expras-

sions when speaking of a person's relationship to Christ was "the
cross." Although, he said, all crosses are the same as to function,
putting men to death, no two crosses are the same. No man can die on

another's cross, but only on his own. - He distinguished between three

crosses, the cross of Christ, the cross of the Cihristian's death to

132, .o .

> "Passivity and Power," The Alliance Weekly, Vol. 85 (July 8,
1950), p. 430.

133, < . - .

)5F1V€ Vows Tor Spiritual Power, op. c£it., D. 15.

134

Of God and Men, op. cit.,
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self, and the cross of the Christian's daily walk.135 The cross which
the Christian is called to experience is not Christ's, he pointed out.
That is, the dying which Christ experienced in bearing the sins of the

world was unicue. His zgonies were never before experiernced, nor have

they been since, and anyone claiming an expsrience even remotely like

: s . 136 : .
His would be committing a sacrilege. 3 Yet, Tozer said, there is

" a real sense in which the cross of Christ embraces all crosses

and the death of Christ encompasses all deaths."157 The Christian is

Judicially identified in Christ's crucifixion, upon which all future
experience of crucifixion for the believer is based. In the everyday

working out of this identification, however, tThe believer's ovm cross

ERd

enters the scene: -

In every Chricstian's heart there is a cross and a throne, and
the Christian is on the throne till he puts himself on the cross;
if he refuses the cross he remains on the throne. Perhaps this
is at the bottom of the backsliding and worldliness among gospel
believers today. We want To be saved but we insist that Christ
do all the dying, 159

The believer, Tozer taught, experiences the cross in two ways, by

dying upon it once-for-all (which was discussed in the next two

.t'ﬂo

sections) and by daily carrying i After having counted himself

1

15SIbid., p. 42; That Incredible Chrigti

iy ,
"200¢ God and Men, op. eit., p. 4. 1 O'Ipid., p. 4.

1j8Ibid. Cf. "The Law of the Leader," The Alliance Weekly,

i

Vol. 91 (February 15, 1956), p. 2.

1 5 o . . . .
39The Root of the Righteous, o9. cit., p. 66. My italics.

140

Of God and Men, ow. cit., pr. 42, 43; That Incredible Christian,

op. c¢it., pp. 113-115. Cf. "The True lotive for Christian Conduct," The

i
— ———
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dead with Christ, the Christian must ", . . accept willingly whatever
of self-denial, repentance, hwaility and humble sacrifice that may be

1

found in the path of obedient daily living. That is his cross, and
s . . . . L1 .
it is the oniy one the Lord has invited him to bear. Carrying
the cross 1is a voluntary act of the Christian; the cross is the
suffering which comess to the Christian as a result of his choice to

L o 142 . . oty
follow Christ irn perfect obedience, In Tozer's doctrine, Christ's
cross was redemptive, and the daily cross of the Christian was suffering
through obedience. There was, however, the cross of the Christian's
death to self which was necessary for victorious living. Before dis-

cussing thast cross, the study described the meaning of the cross itself,

which had besring upon the Christian's own cross.

The meaning of the crosa. The chief characteristic of the cross

as 1t appeared in Tozer's works was its relentless destructive power,

) 143 . . L
out of which came resurrection. The cross itself, as it was in Roman
times, he noted, ". . . knew no compromise; it never made concessions.

It won all its arguments by killing its opponent and silencing him for

| i
good."1 The cross slew Christ as it did any man, and after He rose
Alliance Witness, Vol. 94 (June 17, 1959), p. 2.

14

'or God and Men, op. cit., p. 13
142 . C o . C .

That Inecredibhle Christian, loc. cit. He distinguished also
between sufifering from cross carrying and suifering from God's
chastisement for disobedience. The former suffering was chosen, but
the latter wazs imposad.

l‘l' 7
1 Ibid., p. O1.
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from the dead, His apostles presached "lis message,'" the message of the
s e : - . .
Cross. Tozer criticizsd the changing of the meaning of the cross.
It lost its power, he said,
. « .« when it was changed from a thing of death to a thing of
beauty. When men made of it a symbol, hung it around their necks
as an ornament or made its outline before their faces as a magic
sign to ward off evil, then it became at best a weal emblem, at
worst a positive fetish. As such it is reverE% today by millions
. . 1
who know absolutely nothing about its power.q'
Likewise, evangelicalism, he charged, has changed the meaning of the

cross in another way. He spoke of "The 0ld Cross and the New."147 The

old cross ended life, the 1life of the follower of Christ as well as

" Christ's life. It destroyed the pattern of Adam and allowed God to

. . ... 148 .
raise the believer to a new life. Tozer made a series of parallels

between this old cross and the new cross of modern evangelicalism:
"The old cross slew men; the new cross entertains them. The old cross

condemned; the new cross amuses. The old cross destroyed confidence in

the flesh; the new cross encourages it. The old cross brought tears and

blood; the new cross brings laughter.”149 The true cross brought shame,
rejection, and loss to Christ, and these, Tozer claimed, belong also

to His followers: "The cross that saves them also slays them."15o

145Ibid. 146Ibid., p. 62.

MMan:  The Dwelling Place of God, on. cit., p. 42. Cf.
"Salvation Walks the Earth,'" The Alliance Weekly, Vol. 86 (May 23,
1951), p. 306.

. .
1 The Root of the Righteous, ov. cit., pp. 62, 63. Cf. Man:

The Dwelling Place of (od, 2p. cit., p. 45 where Tozer said, "The cross
that ended the earthly life of Jesus now puts an end to the sinnzr . . .

149

The Divine Conquest, op. cit., pp. 59, 60. 15OI’oi(;., p. 59.

1"
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But, he charged, the leaders of evangelicalism in the main are not

crucified. They make friends with the world, though they reject its
grosser aspects;151 they ". . . would modify the cross to please the
entertainment-mad saintlings who will have their fun even within the

.."152 The evangelism of the new cross does not

very sanctuary .
demand the renunciation of the old life in order for a new life to be
received, but it tries to win people ". . . by showing that Christ-
ianity makes no unpleasant demands . . .."153 The sinner is not slain,
Tozer said, but is offered the opportunity of redirecting his life onto
a higher plain, for the sake of Christ. "To the self-assertive it
says, 'Come and assert yourself for Christ.' To the egotist it says,
'Come and do your boasting in the Lord.' To the thrill seeker it says,
'Come and enjoy the thrill of Christian fellowship.'”15)1L No matter how
sincere, this way is false, and completely misses what the true meaning

155

of the cross is. To change the meaning of the cross, Tozer pointed

out, is to lose the power of the cross. To preach the cross as the way

156

of death unto 1ife is to restore the power.

151Tbid. 152

The Root of the Righteous, op. cit., p. 63.

5an:  The Dwelling Place of God, op. cit., p. 43.

Bhpia. 190 pia.

eviodbvnbiun

156The Root of the Righteous, loc. cit.; Man: The Dwelling Place
of God, op. cit., p. 45. Tozer said that another wrong conception of
the cross, the one of "death-bed scenes and churchyards and funerals,"
may be partly responsible for ". . . the appearance of the new and jolly
cross of today." People want life, but when told that it comes through
the cross, they reject the message of the cross because they can only
associate the cross with ". . . such typical images as memorial placques,
dim-1it aisles and ivy." The Divine Conquest, op. cit., pp. 61, 62.
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The necesgity of the cross. Tozer believed in the necessity of

(

a right understuinding and in a right preachment of the message of the

“

cross so that the power of the cross could be effective. The cross,

he wrote, is absolutely nscessary. It answered in part the guestions
raised eazrlier, "How holy must a man be in order to have communion with

a noly God?" and "How can a man become holy in order to have comaunion
with e holy God?" The believer, Tozer held, was made holy in an initial
sense through the new birth, but a dark, evil nature of sin still
resided within to spoil the fulfillment of his longing for perfect
victory and the intimate presence of God. The only way, he said, for

the believer fo be fitted for unclouded fellowship with God and contiauval
victory is for him to die the death of the cross. Referring to S5t.
Aypgustine's prayer, '"'Let me die--lest I die--only let me see Thy
face,'"157 Tozer commented that zll believers who were hungering for God
understood at once this language. '"There is no contradiction here," he
said, "for there are before us two kinds of dying, a dying to be sought

158

and a dying to be avoided at any cost." 3t. Augustine ". . . died

the kind of death to which Paul testified: 'I am crucified with Christ:
nevertheless I live; yet not I, but Christ liveth in me.’"159 Tozer
warned, if the believer does not die, does not have the evil nature

crucified, he dooms himself to '". . . shadows and weakness and spiritual

157

The Root of the Righteous, op. cit., p. O4.

=
158 bid., p. 65.

1591p14.

——
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sterility."16o Continuing in detail, he said,

If we will not die then we must die, and that death will mean
the forfeiture of meny of those everlasting treasures which the
saints have cherished. Our uncrucified flesh will rob us of
purity of heart, Christlikeness of character, spiritual insight,
fruitfulness; and more than all, it will hide from us the vision
of God's face, that vision which has been the light of earth and
will be the completeness of heaven.161

No other method but the cross will deliver the Christian from the
tyramiy of the flesh. The Scriptures do not teach bodily abuse as
the means for deliverance; the flesh is too tough to be slain by that,

or by ". . . starving the affections. It yields to nothing less than

the oross."162 The 1life motivated by it cannot please God, Tozer

163

affirmed, nor can the carnal mind be converted:

To save us completely Christ must reverse the bent of our nature;
He mugt plant a new principle within us so that our subsequent
conduct will spring out of a desire to promote the honor of God
and the good of our fellow men. The old self-sins must die, %nd
the only instrument by which they can be slain is the cross. | A

Tozer's quotation of a Greek hymn summed up his belief that the
Christian's own death on his own cross was necessary:
"My God, shall sin its power maintain
And in my soul defiant live!

'Tis not enough that Thou forgive,
The cross must rise and self be slain.

16OIbid., p. 66.

ooty

10144,

021149, Cf. Man: The Dwelling Place of CGod, op. cit., p. T72.

1633:bid., p. 66.

)
164The Knowledge of the Holy, op. cit., p. 38.




O God of love,

Thy povier disclose:

'Tis not enougn that Christ should rise,
I, too nmat ssek the bvrightening skies,
And rise from desth, as Christ arose.'! 1165

84

the crces. While Tozer held to the position
that the victoricus Christian was the crucified Christian, he admitted
that writing about it was easier than living it. There is often a
breakdown between theory and application of the theory, he said The
destruction of self is not an easy thing. To experience victory
"judicial crucifixion" must becoms actual and faith must "claim the

N et it 166 : : .
risen life of Christ".for its very own The Christian, ne stated,
must experience something radical within, a crucifixion whiech psycliolog-
ically comzs near to reel cruciiixion: '"What Chyist went through we
L)

also muast go through. Rejection, surrender, loss, a violent detachnent

1-

from the world, the pain of social osiracism--all must be fellt in our
b
a1 ermoriancs 1107 oy . e
actual experiencea. Christ never meant for believers to have
1 B . .o - H168 T . 3 3 3
. « a mere theory of selfi-denizl. He meant for His disciples,
and they must have understood, thzt they were to experience loss and
K. e + TIS o 169 4 . 2
pain similar to His. There are some who only want wha® gain there
is from the cross, out they do not want its control; they do not want
165, .
)Ib;g,
165 . : . - . .
Man: The Dwellinz Place of God, op. z2it., pp. 72, 73.
16
7Tb1d., D. T2,
168
Ibid., o. 73.
169 S e y .
Ibid. Cf. The Pursuit of Ced, op. cit., D. 46.
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Christ as Lord over them. Tozer reminded people that "The life that

halts short of the cross is but a fugitive and condemnsd thing, doomed

w171

at Jast to be lost beyond rzcovery. For those who want victory,

there must be a passing out of theory into the actual taking up of

J4-

the cross and going out to ". . . the dark and bitter hill of self-

172

renunciation." Tozer believed that crucifixion was a woerk of God
and man. Man must surrender his sinful nature up to God for crucifixion.

This is admitting that God has made a "just sentence" against it and

. ) 1
has a right ". . . to end its unlovely career." (& Although the cross
. . : 174 . . . . .
is not enjoyable, he explained, God cannot exercise His desires

5

toward us until "carnal ambition" has been dealt with; until ". . . we
J
have {roddesn upon the lion and adder of the flesh, have trampled the

dragon of self-love under our feelt and have truly reckoned ourssives

. . 1 . . . .
to have died unto sin . N & This reckoning, or faith, Tozer said,

must be real. The Christian must distinguish between mere acceptance

and the true work of God; he rmust not rest upon ". . . a neat doctrine

176

of self-crucifixion." God rmust do the work, and He will work where

"797he Tozer Puleit, II, op. cit., p. 18.

171 - .l
"the Divine Conquest, ov. cit., p. 62.

"7280rn After Midnizht, oo. cit., p. 10. Cf. "Total Commitment

to Christ: What Is It?," op. cit., p. 8.

173 i . .
{)The Divine Conques®, opn. cit., p. 6%. Cf. Man: The Dwelling
Place of God, ov. cit., p. 128.

174

The Divins Conquest, op. cit., p. 125.

175 . e ..
73Born After Midnight., loc. cit.

176

The Pursuit of God, op. cit., ». 47.
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) .1 .. N
true faith is. T As for faith, although Tozer insisted that the

178

believer's part was confessing, forssking, repudiating, and reckecning,
he said that faith was gazing upon God, or Christ:

Like the ey=2 which sees everything in frount of it and never sees
itsels, fzith is occupied with the Object upon which it rests and
pzys no attention to itself at all. While we are looking at God
we do not see ourselves--blessed riddance. The man who has strug-
gled to purify himself and has had nothing but repeated failures
will experience real relief when he stops tinkering with his soul
and looks away to the perfect One. While he looks at Christ the
very things he has so long been trying to do wil be getting done
within him. It will be God working in him to will and to do.

The Christian who sets his heart to pursue God, Tozer noted, will
experience ". . . seekings and findings, self-repudiations, tough
disciplines and daily dyings a2s he is being crucified unto the world
and the world unto aim" but the Christian 1ife is not unending conflict

180 .- i .
and struggle. "The heart that learns to die with Christ soon knows

. . R 181
the blessed experience of rising with Him . . .."
g5 o

Summary of Death

Tozer's teaching about the death of the believer was summarized
in the following: (1) the cross was an instrument of death in history,
this meaning was carried into Christian belief through the death of

Christ on the cross; (2) the cross of Christ was His alone to suffer,

177Ib1g,, pp. 46, 47; The Divine Conguest, op. cit., p. 63.

178

The Pursuit of God, op. cit., p. 47.

1 . IR
7919l§" p. 91. Cf. The Divine Conguest, loc. cit.

180 . A i
Of God and Men, ov. cit., po. 39, 40.

B 1pi4., 5. bo.
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but through ths redemption that was accomplished on it, every believer
has been identified with that cross judicially; (3) the cross of the
Christian was noit Christ's cross, but one on which he had to die
personally; (4) the cross workad by ending zn old ordar of life so

_l
that a new could be established; (5) modern evangelicals introduced a
new, deathless, powerless cross into Christianity, which wes not the
true cross; (6) the Christian's dezth on the cross was necessary to
destroy the evil nature and to let the Christian know God in intimacy;
(7) only the cross could destroy the evil nature; (8) without crucifixion
the believer would die; (9) the Christian had to experience crucifixion,
not just hold the theory of it, if he was to enjoy the resurrection that
followed death; (10) crucifixion was experienced by ths believer acknov-
ledging and repudiating the evil nature and by surrendering it up to God
for destruction; (11) crucifixion was experienced by the Christian
reckoning himsel? dead in an act of true faith; (12) the Christian's
experience of crucifixion was psychologically similar to the actual
crucifixion of Christ in loss, surrender, rejection, and detachmesnt
from the world; (13) the Christian had to bear the cross daily in
obedience to Christ, which meant suffering for His sake; (14) the cross
led to the resurrection. The study found that the crucifixion of the
evil nature was accomplished by man meeting certain conditions so that
God could do His work. The work of God that was mentioned in the

previous discussion was developed in full under the section titled

"'The Divine Conquest!'."
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Summary of "'The Pursuit of God!' Begun'

Tozer descrived the new born Christian as having a diviinely
given desire for God and holiness, which sent him on a never-ending
pursuit of the infinite, Triune God. In his desire for holiness and
a deeper acquaintance with God, however, he had to face the problen
of an indwelling =vil natuvre, a carnal bent that caused a struggle for
continued victory and that veiled his heart from a full view of God's
face. In actual life many Christians allowed the desire for holinss
and God to be nearly destroyed. If =z Christian wanted God, his desire
had to become wholehearted, he had to face up to the presence of the
carnal nature, and he had to be willing to take certain other steps
to gain complete deliverance. The steps he had to take were surrender
and death. Surrendsr was an unreserved and full giving up of '"things"
and everything to God. He had to once-and-ifor-all allow God back on
the throne of his heart and determine to exalt Him over everything and
obey Him in everything. ' The results of surrender would be freedom from
slavery to things and the beginning of a new power and gquality of life.
The victory also had to be won by the Christian being crucified. This
crucifixion was not upon the cross of Christ, though it was made
possible because of the Chiristian having been judicially identified
wit@ Christ on the cross. It was the Christian's own cross, which
meant he had to actually experience for himself the death to the carnal
self. The cross for the Christian meant what it had always meant, the
total end of one order of life and the beginning of a new one. For the
Christian it would be the death of the self-life. The cross was indis-

pensible for this work of death; no human work would do. Nor could the



believer be raised to new life without this personal crucifizicn; and,

he by-passed it, he would only die another deatl:y, one of

D
y]

loss. No theory of crucifixion would deliver him =sither, buf cnly a

real experience, This involved scknowledgment and repudlation of the
carnal nature, s radical exgerience pgychologically like that of

Christ's physical crucifixion., The Christian had tc yield, trust God
to do the work cf destroying the flesh, and reckon himself crucifiad
b

with Christ. God did the rest. After that, the Christisn had to

1_;

carry the cross daily, wnich meant obediznce to the L1 of God in

all things.

182

IT. "THE DIVINE CCleupsT"!
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tion cn the Christian’s vursuit of God dealt
with two major ideas: +the Christizn's progressive pursuit of God and
the definite experience of death, or crucifixion. Tozer's discussion of
the crucifixion of the Christian focused primarily on man, nevertheless
he knew well and taught much z2bout God's vart in malting the Christian

fit for the closest of communion with Hims=2lf. His book The Divine

L
wl

Conguest, from which the tid of this section was taken, centered,
though not exclusively, upon what the title suggested: God's action
in conguering man's heart. Nor did Tozer speak of this theme only in

one book, but throughout his teaching he talked of God's desire and work

in man's salvation. It was in keeping with his ewmphasis upon God

The Divine Conguest, op. . 17,

L)
)_.I
jct
.
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Himself,18)

Tozer taught explicitly that the regenerated man had to
do his part in pursuing after holiness, but that after he had gone
through the experiences of consecration and the surrender and repudia-
tion of the sin nature, and after he had reckoned himself ". . . to
have been crucified with Christ and to have risen agsin to newness of
life,”184 then "the divine congquest" began.185

The materizl of this section on God's conguest of the surrendered
Christian was placed under the following headings: The Doctrine of

Christ, The Cleansing, Ths Doctrine of the Holy Spirit, and The Filling

of the Holy Spirit.

The Doctrine of Christ

The doctrine of Christ in Tozer's thesology was introduced at
this point because of its relationship to his previously covered
doctrines of God, man, and the beginnings of salvation, and to his
doctrine of the divine conguest in the present section, and to his
doctrine of holiness. Tozer himself did not devote an entire book,

nor even a large part of a book, to Christ's person and work as he did

to God in The Kmowledge of the Holy 2nd to the Holy Spirit in The Divine
Conguest. The study did not conclude, however, that Christ had a lesser
place in Tozer's theology. His doctrine of the Trinity, his individual

articles about Christ, his constant references to Christ when speaking

'%
18/Supqi, Chapter II of the study.
184

‘The Divine Conguest, op. cit., p. 63.

1851bid.

—
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about other things, and his belisf in the Lordship of Christ showed

the importance of Christ in his thought.

Christ in xshe Trinity. Tozer's doctrine of the Trinity was the

one held by most Christians throughout the centuries. He said, "it
is most important that we think of God as Trinity in Unity, neither
confounding the Persons nor dividing the Substance. Only so may we
think rightly of God and in a manner worthy of Him and of our own
souls."186 Pertinent to his doctrine of Christ was his belief in God
being one and the persons of the Godhead being equal. He showed the
relationship of Christ's huwman life to the Trinity, claiming that His

187

incarnation in no way made Him less than God.z The practice of
Christian's dividing the work of the Trinity, giving ". . . creation
to the Fzther, redemption to the Son, and regeneration to the Holy
Spirit" was deemed only partly true by him.188 Believing that the
smallest and greatest things were done by God as Trinity in Unity, he
mentioned the following works attributed in Scripture to the Father,
the Son, and the Holy Spirit: creation, the Incarnation, the baptism

of Christ, the atonement, the resurrection of Christ, the salvation of

the individuzl, and the indwelling of deity in the Christian.189 Christ,

800ne Knowledse of the Holy, oo. cit., p. 28.
187Ibid.,5 pp. 28-30. 188_Ibid-, p. 1.

189;9;@. There was no need seen to give Tozer's doctrine of the
Trinity beyond the brief statement above. It was noted, though, that
in his chapter on the Trinity in The Knowledge of the Holy he put
particular emphasis upon the place of faith in penetrating the mystery

of the Trinity. Since God has said He is triune, the believer needs
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therefore, as to His divinity, was no less, nor any greater than the

Father and the Spirit, but equal, Christ was God.

Christ in all. The abundan® number and the content of the

references to Christ by Tozer indicated the importance of Christ in
his theology. The study concluded in the second chapter that God was

the center, sum, and circumierence of Tozer's theology, yet he said

190 191

Christ is God and "Whatever God is the Man Christ Jesus is also."
If God, in Tozer's teaching, requires man to be holy bz=cause He is

holy, Christ is ". . . the perfect model after which redeemed human

nature is to be fashioned.”192 If God enters man st regeneration, so
does Christ;193 if God's work in the Clhristian destroys the sinful

nature, "Christ has made full provision for our deliverance from the

L 194

It men had had false concepts about God, so

95

bondage of the Tlezh.
likewise they have thought wrongly about Chr-ist.1 If the Holy Spirit

is God, "Being the Spirit of Jesus, the Holy Spirit will be found to be

no further proof; reflection upon the truth that has been revealed
follows faith. He said, "Love and faith are at home in the mystery
of the Godhead. Let reason kneel in reverence outside." p. 28.

190 i R .
9 That Incredible Christian, op. cit., D. 22.

191

Ivid., p. 9.

192The Root of the Righteous, op. cit., pp. 59, OC.

1 . . N . =
93That Incredible Christisan, op. cit., p. 39.

194 .
7 Ibid., p. 42.
195 e ..
95The Root of the Rig 15, on. cit.,
That Incredible Christisn, ovn. cit., pp. 20-22.

pp. 23-26, 72, 73. Cf.
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) B 196 s i ) .
exactly like Jesus!" 9 The Christian is to have an ever-expanding

experience of God, and the zame relationship is to be his with Christ.197
198

. . popular fundamentalist theology has emphasized the utility
of the cross rathsr than the beauty of the One who died on it.
The saved man's relation to Christ has been made contractual
instead of personal. The 'work' of Christ has been stressed
until it has eclipsed The person of Christ. Substitution has
been allowed to supersede identification. What He did for me
seems to be more iniportant than what He is to me. 199

Finally, Tozer believed that the high purpose for man in the beginning

was for him to be "the dwelling vlace of God”goO and that "'God's

. . . 201 C L . .
Best Gift'" to man was Himself; but, he said in the last sermon in
his clhmurch that "'God's Greatest Gift to Man'" in redemption was

"!'Christ in you, the hope of glory.'”202 Christ was in all ‘that God

was in. Christ was in all of Tozer's theology.

Christ is all. Christ is not only in all, according to Tozer,

but He Himself is all. Speaking of who Christ is and of His relation-
ship to the church, Tozer said, Christ is central, basic, and

pre-eminent. Christ's centrality in His church means '"He holds it

196 p. cit., pp. 45, 47.

— i

The Tozer Pulpit, IT,

197 pe Root of the Righteous, op. cit., p. 86.
198

The Pursuit of God, op. cit., pp. 13, 14.

199Born After Midnight, op. cit., p. 133. Cf. The Root of the
Righteous, op. cit., p. 71.

200

. . . 20
Man: The Dwelling Place of God, op. cit., p. 10. 1§ugra, p.6.

202"C—od's Greatest Gift to Man," The Alliance Witness, Vol. 93

(July 24, 1963), p. 3.




together.”zo3 Of Christ's basicality Tozer said, ". . . the whole
Church of God rests down upon the shoulders of His Son. I think we
might be able to go around the world and simply cry 'Christ is enough!'
e 20k .

Jesus Christ is enough." Putting pluses after Christ ruins the
individusl and weakens the chriarch. The way, the truth, the life,
wisdom, righteousness, sanctification, redemption, the wisdom and
power of God, Christ is all of these, and ". . . He gathers up in
Himself all things and in Him all things consist."ZO5 So then, Christ
". . . 1s above all, presiding; and bensath 2ll, upholding; and outside

: N s . : 206
all, embracing; and inside of all, filling"; He is pre-eminent.

The things Tozer said in the sections "Christ in 211" and "Christ

is all" added up to the same conclusion that was made about God at the
end of Chapter Two: Christ is the center, circumference, and sum of

207

Tozer's theolczy.

The Lordship of Christ. Tozer believed in the truthfulness of

the statement, "Christ is Lord," but there were at least three areas

of interpreting and applying the truth of Christ's Lordship which
caused him concern: mistaken ideas of who He is, the gap between belief
and practice, and the dividing of His Saviourhood and Lordship. (1) "We

must be extremely careful that the Christ we profess to follow is indeed

203"Total Commitment to Christ: What Is It," op. cit., p. 3.

20% 1pia. 2051bid. 206 1p14.

2 .
O7Supgg, p. 25. Cf, The Root of the Righteous, op. cit.

D. 71,
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the very Christ of God," not a creation of the imagination.208 Tozer
saw twisted conceptions of Christ in his day. One such Christ was
« « » a poetic fiction, a product of the romantic imagination and
maudlin religious fancy. It is a Jesus, gentle, dreamy, shy,
sweet, almost effeminate, and marvelously adaptable to whatever
society He may find Himsel? in. He is cooed over by women dis-
appointed in love, patronized by pro tem celebrities and rscommended
by psychiatrists as a model of a well-integrated personality.?o
What the early Chuirch taught was the resurrection from the dead and
exaltation at God's right hand of a man named Jesus. The New Tegtament

teaches Christ as both God and man, but only one Christ. Some who

acknowledge his deity have forgotten that while He was "God with men"
210

on earth, now on the throne in heaven ", . . He is Man with God."
He is a glorified man, but nonetheless a true man, ". . . bearing out

lineaments and dimensions, a visible and audible man whom any other

. . 211
man would recognize instantly as one of us'":

But more than this, He is heir of all things, Lord of all worlds,
head of the church and the first-born of the new creation. He is
the way to God, the life of the believer, the hope of Israel and
the high priest of every true worshiper. He holds the keys of
death and hell and stands as advocate and surety for everyons who
believes on Him in truth.?12

The apostles did not need to declare the pre-eminence of God, buv of a
man. Christians today need a Christology which not only says Christ is

God, but believes He is a man glorified. To have the power of the

2O8Ibid., p. 23.

209, . . o . ) )=
Man: The Dwelling Place of God, op. cit., p. 143.

2
= OIbiq., p. 141,

2 212

MIbid., p. 142, Thid.
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early believers, modern Christians must believe as they believed, and
they ". . . believed that Jesug of llazareth, a man they knew, had been

raised to a position of Lordship over the universe," "and they believed

-

213

they had a God-zpproved man representing them in heaven." Another

Christ was "That Utilitarian Chfist.”214 Christ was thought to help

a "pious prize fighter" knock someone out, a parson athlete to win the
high jump, a businessman to underbid a competitor for a valued contract,
and ". . . to lend succor to a praying movie actress while she plays a
role so lewd as to bring the blood to the face of a professional

215

prostitute.” These actions, he said, are completely out of character
for the Christ revealed in the Bible. If those who propound this Christ
of utility know the implications of '"their shoddy doctrine," yet still
offer him to the werld as Saviour, then they do not believe in the deity
or the Lordship of Christ.216 (2) It was Tozer's belief that not only
were there false ideas about Christ, but that Christ had very little
authority among ". . . those that protest the loudest that they are

in spiritual descent from our Lord and His apostles, namely the

217

evangelicals." Christ is "little more than a beloved symbol,"

His Lordship has been for the most part "relegated to the hymnal," or

213Ibid-, pp. 143, 144,

L .
21 The Root of the Righteous, op. cit., pp. 23-26.

2151bid., p. 24,

At o

216Ibid., D. 25.

217”The'Waning Authority of Christ in the Churches," The Alliance
Witness, Vol. 98 (May 15, 1963), p. 3.
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if His Lordship is taught it is not often practiced in daily living.
Tozer asked people to answzr guestions about how much authority Christ
actually had in the church toard, Sunday school committee, conference,
foreign missions board, worship services, the theological schools,
and in the moiral problems of the believer. Men make the decisions,

e ) ; , \ 3 219 .
not Christ; He is asked to bless plans, but has no vote. Tozer said,
"All religious activities from the simplest act of an individual
Christian to the ponderous and expensive operations of a whole denomina-
tion may be proved by the answer to the question, Is Jesus Christ Lord

22
?"‘"O (3) Finally, Tozer pointed out the wrong practice of

in this act
dividing Christ's Saviourhood and Lordship. One practice is believing
that Christ can be taken as Saviour now, but that discipleship can be
postponed indefinitzly or never accepted. When the Lordship of Christ
is left out, the following substitutes fill His place: religious
feelings for Christ, divorced from cross-carrying and obedience to Him;
literalism, which leads to suffering, sacrificing, and working, but not
to true discipleship, separation, and crucifixion; and self-originated,
self-done Christian service.221 Another practice is to tell the sinner

to take Christ as Saviour and to plead with saved persons to ‘take Christ

as Lord. "Almost all deeper life teaching is based upon this fallacy,

2181454, , pp. 3, 4.

2191bid., pp. 4, 7.

#20big., pp. 8, 13.
221"Substitutes for Discipleship,'" The Alliance Witness, Vol. 9%

(October 21, 1959), p. 2.
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but because it containg a germ of truth its soundness 1s not

. n222
questioned. " The fact is, said Tozer, Christ Himself, not iis

Saviourhood, Lordship, atonement, cross, or priesthood is the obtject
of the faith tThat saves. 'The believer may go on to know Christ more
and more in the various meznings He holds, but "it is altogethser
doubtful whether any man can be saved who comes to Christ for His help
but with no intention to obey Him. Christ's saviourhood is forever

united to His lordship.”z23

Christ and holiness. In a chapter on "The Grace of God" in one

of his bocks, Tozer defined grace as ". . . the good pleasure cf God

22l
. . e ' . . cz 0 -
that inclines Him Lo bestow benefits uponn the undeserving." He

added a couple paragrephs later, "Grace takes its rise fer back in the
heart of God, in the awful and incomprehensible abyss of His holy being;
but the channel through which it flows out to men is Jesus Christ,

=

crucified and risen.”gg) It was logical, therefore, that Tozer said

. e - . 226 .
something about Christ as the channel for holiness. Drawing from

222 . . .
The Root of the Rishteous, op. cit., p. 84.

St a——

223;§1§~9 p. 85. Cf. That Incredible Christian, op. cit.,
jojop 18, 19. On p. 111 of That Incredible Christisn he says that cross
carrying is a mark of "the spiritual man." £Lmong other things, cross
carrying means he is "committed to the Iordship of Christ . . .."

63}

224Whe Knowledge of the Holy, op. cit., p. 100.
-

#2 1oia.

226

Since the above section and the following section on "Cleans-
ing" coverzad similar material, some of the same materizl on holiness
and cleansing appeared twice, and some was summarized in ore section
and expandzd in another.
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the materials up to this point in the study and from additional mate-
rials, the following statements, or groups of statements, were made
concerning Tozer's teaching about Christ and holiness. (1) Whatever
Tozer set forth concerning God'3 holiness could be said of Christ's

227

holiness because Christ, he said; is God. (2) Christ's Incarnation

in human flesh did not change His holiriess; He still acted according to
His holiness. Christ, in entering man at regeneration, continues to
act in holiness; this is the way He makes the Christian holy, using

- . . . 228
the redeemed human nature for expressing His moral perfections.
(3) Holiness was equated by Tozer with Christlikeness: the uncrucified
229

carnal nature will rob the believer of "Christlikeness of character";

not many have a strcng desire to get rid of urholiness and wear

230

i

Christlikeness; the desire for God and holiness will lead to ".

e
steady growth in grace and a constant progress toward Chrith:l:i,keness";"j1
the Christian's ideal is not the symmetry of the various philosophical

systems such as Confucius! "'middle way'" or Aristotle's perfect balance

between defect and excess, but to be ". . . conformed to the likeness of

Christ”;232 Christ acts in the believer as He did when walking the earth,

227Supra, pp. 11-15, 20-28, 31-37, 46, 47, 56-61.

228Supra, p. U7,

22?§pbra, p. 83.

ZBOSuEra, p. 57.

231, C g .
3 IThe Root of the Rightecus, oo. cit

2%

o
-
-

|

That Incredible Chrigbian,
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in holiness, but Christians sometimes do not act in a Christlike
manner because of competition from the old naturé;233 Christ is the
pattern after which the Christian's nature is to be made.sz Men need
the Spirit of Christ to be Christlike.235 (X) The blood of Christ
brings holiness: +the blood of Christ cleanses;236 it cleanses not only
sins committed, ". . . but the very inward desires so that we will not
want to sin”;237 holiness is required of God's children because God
has made holiness, by impartation and imputation, ". . . available to
them through the blood of the Lamb . . .";238 Christians faced with
their unholiness in the presence of God's absolute holiness and knowing
the command to be holy, must hide "in the wounds of Christ" and believe
that God imputes holiness to them in Christ while He brings them to
where they ". . . may be partakers of His holiness."239 (5) Christ's
cross brings death, deliverance, and holiness: His cross set the
meaning of the cross for all of His followers, which is shame,

2ko

rejection, loss, and death; Christ's cross purchased judicial

crucifixion for all Christians, making possible their deliverance from

2351pi4., p. ho.

2348u ra, p. 92.

235 o .
The Tozer Pulpit, II, op. cit., p. 60.
236

The Tozer Pulpit, I, op. cit., pp. 79, 125.

23 he Root of the Righteous, op. cit., p. 118.

238
239

-

The Knowledge of the Holy, op. cit., p. 113.

Ibid., p. 114.

)i
2LOSugra, pp. 79-86.
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carnality; Christ's cross opened the way into the Holy of Holies
]
of the Presence of God.2+2 (6) Christ brings purity of life: redemption

in Christ ". . . has sufficient moral power ©to enable us to live in a

: : - ok
state of purity and love where ewr whole life will be a prayer'; =

"There is a pcwer in Christ that can enable the worst of us to live

4
lives of purity and love”;2 4 vurity of life for the Christian is

posgirtle through feith in the risen Christ; 5 a pure walk i1s possible

46 (7) Christ's resurrection life is the basis of

2k7

. . .2
only in Christ.

the Christian's deliverance and victory. (8) Christ is sanctifi-

.28 ) 2kg . : e
cation;” His call is %o holiness; -~ faitin in Him brings purification

250 251 Christians

to the Chnristiang His Spirit is the Spirit of holiness;

will have to answer to Christ for their intention or lack of intention
252 oL, L . e A

to be holy; Christ's recemption, besgides tc justify and glorify, was

to sanctify ". . . a company of pversons salvaged from the ruin of the

2573
human race." 22

241

.

Supra, pp. 78, 92; The Root of the Righteous, on. cit., p. 8%.

242

The Pursuit of Cod, ob. cit., pp. 36, 43.

M30ne Root of the Rishbeous, loc. cit.
24l

Of God and Men, ovo. cit., p. 76.

l
2+5The Toger Puloit, I, op. cit., p. 79.

246 : - Ny
The Tozer Pulpit, 1T, loc. cit.
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