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CHAFTER I
INTRODUCTION

When the writer of this thesis was abouti ten years of
age, he heard s statement which caused him a great deal of
concern, The statement was made by a woman who wes held as
practically “the i1deal® in Christian womanhood. She was a
Sunday School teascher, which position alone gave her consgid-
erable esteem and authority in the boy's mind. The statement
wés only a passing remark in the course of a conversation
with the writer's mother, but it struck a chord in the heart
of that ten year old boy which made him doudbt the truth of
the statement. Her remark, in essence, was as follows:

#The 014 Testament has a lot of interesting stories, but I
don't believe it 1s much good to Christians today. I think
the New Testament is the part of the Bible for us today,"®

That early impression caused the writer of this paper
to constantly ask the question, ®*What is the wvalue of the 014
Testament to the Christian.® With the light of years of
Christian training and the illumination of personal Christ-
lan experience, the writer has come to reallze that the 0ld
Testament 1& of divine origin and is absolutely necessary in
the Divine Revelation., The redemptive work of Jesus Christ
was revealed in the 014 Testament as well as in the New Tes-

tament. The 014 Testament revelsgtion of Jesus Christ was
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veiled in symbolism. This view 1g verified in the words of
Jesus Himself as He said, "And beginning from Moses and from
all the prophets, he interpreted to them in all the serlp-
tures the things concerning himself."l Theologians of modern

times have also coneldered the 0ld Testsment essential to the

revelation of God in Christ,

The Seriptures contain and are this perfect disclo=
sure and finished revelation. Of their Divine origin we
need not think as yet; though it is antlcipated in the
fact that the Saviour has given His authenticating testi-
mony to the whole body of them in their integrity. That
sanction, first, makes the 014 Testament the revelation
of Christ. As 1t testified of Him so He testifies of
it. He took 1t Iinto His hands, and blessed 1it, and hal-
lowed 1t for ever as His own. 4&s revelation is Christ,
and Christ is the subject of the 0ld Testament, the 0ld
Testament is of necessity the revelation of God. EKnowing
better than any human critic ecan know gll its internal
obscurltiss and difficulties, He sealed it nevertheless
for the reverence of Hie people., The canon of the an-
cient oracles, precisely as we hold them now, no more no
less, He sanctifled and gave to His Church as the %&?13
preparatory records of His own Gospsel and kingdonm,

Some would even go as far as to say that "Christ is
to be found upon every page of the 014 Tes%&m&nt.”s Such a
statement suggests that Christ was spoken of in passages
other than the Messlanlc passages. It presupposes types of

Christ which may be found in 01d Testament Scripture. There

L Luke 24:27.

£ William Burt Pope, A Compendium of Christlsn Theo-
logy (second edition; New York: Hunt and Eaton, [n.d.]),
Vol, I, pp. 39=40,

S Henderson Snell Fox, “The Foreshadowed Christ in
Leviticus," (unpublished Mester of Theology thesis, Dsllas
Theological Seminary, Dallas, [n.d]), p. 2.



are various opinions regarding the types of the 0ld Testa-
ment. Some would limit them to those tﬁat are speeifically
mentioned by the New Testament writers as being types.
Cthers go i@ the other extreme of declaring everything a
type that has any outward resemblance of something in the

New Testament.

STATEMENT OF PURPOBE

The author of this treatise has tried to avoid both
of these extremes., It was his purpose to make an objective
study of the Mosaic sacrifices to discover (1) their actual
meaning to the Hebrew people who offered them; (2) their ‘
apparent typical meanings; and (3) what they meén to the

Chrigtian living in the light of the New Testament

DEFINITION OF TERMS

Saerifice. This is a eomplex and comprehensive term.
There are several Hebrew words which may be translated "sac-
rifice, " but each has reference to a different type of sacri-
fice. These various types will be discussed in the following

chapters. but ia ivs general use, it may be defined asg g
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gift to God., It is a presentation. to Deity of some materlal
object, the possession of the offerer, as an act of worship.
It may be to attain, restore, maintain, or to celelrate
friendly relations with the Deity.4

Offering. P0ffering" and "sacrifice’ are synonymous
terms, The capltalization of these words (for example, Of-
fering, Sacrifice), exeluding grammatical requirements, in-
dicates a reference to Christ, the Antitype.

Mosaie sacrifices. This refers to the sacrifices
which were recorded by Moses in the book of Leviticus. They
were instituted while Moses wag the leader of the Israelites.

Type. In a theological sense, a "type” is a sign or
example prepared and designed by God to prefigure some fu-
ture person or thing. It must represent this future object
with more or less clesrness, either by something which it has
in common with the antitypé, or in being the symbol of some
property whiech it posseﬁses.ﬁ

ORIGIN OF SACRIFICE

The Bible does not give a clear and definite explana=
tion of the character of sacrifieial worship before the time

3, 4. Reeve, "Sacrifice in the 01d Testament,” The
International Standard Bible Encyclopedias, IV, 2639.

5 Samuel Wakefield, & Complete System of Christian
Theology (Cincinnati: Walden and Stowe, 1869), p. 35%.
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of Moses, However, 1t is clear that there were at least two
forms of ﬁ&erifi@ew-thé burnt-offering and the peace-offer-
ing. Probably these two offerings varied only slightly. |
But the specific mention that there were these two dlstinet
offerings is found in the words, "And he sent young men of
the children of Israel, who offered burnt~-offerings, and
sacrificed peace-offering of oxen unto Jehovan,*® The line
of demarcation between the tws offerings probably limited it~
self to the participation or nonparticipation on the part of
the offerers,’ A |

Scholars have written a great deal about the origin
of sacrifice -and have provosed many theories of a human ori-
gin of sacrifice. The names of some of these theories are:
the gif't theory; the magioc theory; the table-bond theory;
the sacramental communion theory; the homage theory; the pia-
cular theory; and the religlous instinct theory (a combina-
tion of human origin and Divine Revelation). These theories,
which are the product of the thinking of higher crities, have
no particular value to this study, so they sre merely mene-
tiocned.

The writer of this paper takes the position that the
sacriflice was initiated by God Himself at the beglmning of

6 Exod. 24:5.

7 Patriek Fairbairn, The Ty
delphis: Daniels and Smith, 1852

yeology of Seripture (Phila-
Vol. II, p. 261,



human histery. H. Orton Wiley says, "This is evidenced by
the nature of sacrifice iteelf, and also from the fact that
previous to the deluge, animals were classified as clean and
unelean."® But Wiley goes on to point out that the strong-
est argument ies found in the historicsl record of particular

sacrifices.

The first ie that of Cain and Abel. 'Cain brought of
the fruit of the ground an offering unto the Lord., And
Abel, he also brought of the firstlings of his flock and
the fat thereof. And the Lord had respect unio Abel and
his offering' (Gen. 4:3, 4). This scripture taken in
connection with Hebrews 11:4, reveals two facts: one,
that the sacrifice was offered in faith; the other, that
it was divinely epproved. The second is the saerifice
of Noah, which he offered immedliaztely upon leaving the
ark. 'And Neah builded an altar unto the Lord; and took
of every clean beast, and of every clean fowl, and of-
fered burnt offerings on the altar. And the Lord
smelled a sweet savour; and the Lord sald in his heart,
I will not again curse the ground any more for man'sg
sake' (Gen. 8320, 21). Here it is asserted that the sae-
rifice wae marked by divine approbation. The third pa-
triarcehal sacrifice is that of Abraham, as recorded in
an interesting account found in Genesis 15:9-21., Here
it is expresasly stated that Abraham offered up animal
gacrifices in obedience to the command of God. The
acceptance of the offering is indiecated by the ! burn-
%ﬁg igmp‘ which passed between the pleces and hallowed

em,

The position of the divine origin of sacrifices ne-
cessitates the stating of a basic sssumption. It is assumed
in this thesis that the Holy Bible ie divinely inspired.

The author sccepts the definition of 8. J. Gamertsfelder:

8 H, Orton Wiley, Christian Theology (Kansas City:
Beacon Hill Press, 1947}, Vol. II, p. 218.

9 Ibidg., pp. 218-9,



Inspirstion is that Divine help given through the
operation of the Holy Spirit, to men chosen of God to be
organs of revelastion, which is necessary to speak or
write the truth that God purposed to give to the world
ss His Word for repraaE for correction, and for instiruc-
tion in righteocusness. ¢

CLASSIFICATION AND LIMITATION

Many different classiflications of the sacrifices could
be suggested. Haimonides wae among the first to classify
them. He divided them into two kinds: (1) those on behalf
of the whole congregation; and (2) those on behalf of the
individual.ll Dr, Oehler also suggested two classes:

(1) those which assume that the covenant relation is on the
whole undisturbed; and (2) those that are meant to remove a
disturbance which has entered intc this relation, and to re-
store the right relation to God.l® Others suggest a classi-
fication as to the thing offered. Professor Paterson divided
them into three: (1) animsl sacrifices; (2) vegetable sac=
rifices; apé {3) 1iquid and incense arferiﬁgs.15 There are
those wha‘have made two simple classifications, namely,

bloody and non-bloody.

10 5, J, Gamertsfelder, Sgstemgtgf Theology (Harris-
burg: Evengelical Publishing House, 1921), p. 115.

11 Reeve, op. oit., p. 2641,

12 guatav Friedrich Oehler, Theclogy of the 01d Testa-
ment (eighth edition; New York: Funk and Wagnalls Company,
1863), p. 284.

13 Reeve, 1os. cit.
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In the first seven chapters of the book of Leviticus,
there is a very distinct classification. In this portion of
Seripture, which desls epecifically and entirely with the
Mosale sacrifices, five offerings are explained. They are:
(1) burnt-offerings; (2) mesl-cfferings; (3) peace-cfferings;
(4} sin-offerings; (5) trespass-offerings. While there is a
logical divieion bstween the sweet savour effering314 {(burnt-
offerings, mesl=-offerings, and peace-offerings) and the non-
sweet savour offeringe (sin-offerings and trespass-offer-
ings), the author of this thesis has followed the classifi-
cation of the five offerings. The study was limited to
these five offerings becsuse the author believes that every
inportant aspeet of the Hosale sacrificial system wae in-
cluded in one of these offerings. Each of these offerings
has been considered in the following chapters of the thesis.
The method of proecedure has been to consider the detalle of
the sacrifice, the significance of the sacrifice in the Jew=
ish religion, and the typical significance of the sacrifice
in the New Testament religion.

The primary source for materlal in this study was the
Bitle., Reference has also been made to Bible commentaries
and other books dealing definitely with Biblical content,
The typology of the sacrifices is not a new study, for prac-
tically all the commentaries desl with this phase %o some

14 Lev, 1:9; 2:2; 3:5,



extent. Some books daalﬂexelusively with the typology, but
they often tend toward the extreme of finding a type in every
detailled part of the sacrifice. Therefore, the author of
this thesis has been selective and has indicated only those

types which seem reasonable and apparent.



CHAPTER II
THE BUENT-OFFERING

The law of the burnt=scffering was the first in the
law of the offerings. In the order of the ritual 1t was not
first, but second, following the sin offering., However, it
ig natural that it should be mentioned first because it was
the most ancient. Noah and Abrsham offered burnt-offerings.
It was aleo the most common because no day could passe in the
tabernacle without the offering of burnt-offerings. Except
for the great day of atonement for the nation in which the
gin offering was the eentral act, the hurnt-oflering was the
most important sacrifice on all the great feast days.i

“Burnt-offering®, in the modern versions of the Bible,
i8 the ordinary translation of the Hebrew word 'glsh. This
word does not mean literally "burnt-offering®, but rather
"what 1¢ brought up". It came to mean literally then “what
is presented to the 9eity“.% The name is & translation of
the Septuagint rendering, which 1s based upon the descrip-
tion of the ritwal as found in Leviticus, "an offering made
by fire of a sweet savor unto Jehovah.®® Thus 1t may be seen

that the name for this offering 1s derived more from its

1 8, H. Kellogg, An Exposition of the Bible (Hartford:
The S, B, Seranton Company, 1903}, I, p. 245.

2 Lev. 1:9.
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unique charsascteristie than from the actual Hebrew word whieh
was gpplied to 14,9 |

THE MATERIALS

The burnt=offering was always elther animal or fowl.
The offerings scceptable were: (1) the bullock®; (2) the
sheep’; (3) the goat®; (4) the turtledove’; (5) the pigeon®.
Among these animals, only the clean beasts could be offered.
Nothing eould be offered as "the food of God® whieh eould not
be eaten by the offerer. And even among clean animalag only
domestic animals were permitted. For example, an animal that
was taken in hunting eauld not be offered, even though it may
have been considered "clean®,®

The animals to be sacrificed had ts hé free from all
disease or blemish. They were to be lrought to the door of
the tabernacle and the offerer was to kill them on thﬁ‘north
slde of the altar, except in the publiec sacrifices. In such
cases, the priest put the vietims to death, being assisted on

S Frederis McCurdy, "Burnt foerin " n ish
4 g, The Jewish Ency-
clopedia, New Edition, III, 439-40, ’

4 Lev. 1:5.

% Lev, 1:10.

6 Loa. git.

7 Lev. 1:14,
8 Log. git.
9 Kellogg, loc. cit.
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cceasion by the Levites.1® The blood was then gprinkled
around the altar, If the vietim was a large animsl, it was
flayed and divided, the pleces belng placed above the wood on
the altar. If the offering was a bird, s similsr operation
was performed, except that the victim was not entirely di-
vided, The fire which consumed the offerings was never gl-
lowed to go out. Several kinds of sacrifice furnished con-

stant material for the flames.+l

KINDS AND OCCASICNS OF BURNT-OFFERINGS

In the classification of the burnt-offerings as to
kind and occasion, the Jewish Encyclopedial® lists three
general classes! the stated offerings; the occaslonal offer-
inge; and the voluntary offerings. ,

There were three stated offerings., (1) The dally
bmrntwafferimg was presented at the time of the morning aﬁé
the evening prayer (the third and ninth hours). The vietim
was a lamb or a kid a year old. This was always accompanied
by a vegetable offering (minhah) and a libation of wine, 1l
(2) The Sabbath burnt-sffering was offered on the Sabbath and

ineluded double the amount of all the elements of the ordinary

10 11 Charon., 29:34,

11 MeCurdy, op. cit., p. 440,
12 Log. sit.

13 Exod. 29:38-42; Num. £8:3-8,
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daily sacrifice.,t® (3) The festal burnt-offering was obe
served at the time of the new moon, the Passover, Pentecost,
the Feast of Trumpets, the Day of Atonement, and the Feast of
Tabernacles, On these occsasions, especially the last named,

the number of vietims was 1&@?@&5@@.15

The ocossional offerings were those burnt-offerings
which were observed only when ceritaln events took place,
These events or occasions were as follows: (1) when a priest
was eaasearaﬁe&;lg (2) at the purification of w@mangi? {3) at
the cleansing of l@p@fsgig (4) &t the purgation of ceremonial
dafil&m&n@;l§ (5} in connection with the vow of a Nazarite, 0

In addition to the g&e?ifiees of turnt-offerings which
were preseribed and obligatory, voluntery burni-cfferings were
also made, Ag recorded, some of them involved the immolstion
of a large number of victims, 21

Having classified the kinds and occasiocns of burnte

- ¢fferings, the study includes the ritual and significance also,

14 Num. 28:9, 10,

15 Num, 28:311-29:39,

16 Exod. 29:15-18; Lev, 8:18-21; 9:18-14,
17 vev, 12:16-8,

18 Lev. 9:19, 20.

19 Lev, 15:13-15, 25-30,

20 Num. 6:9-11, 13-16,

2l Num. 7; I Kings 8364,
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RITUAL AND SIGNIFICANCE OF THE BURNT-CFFERING

Regarding the significance of the offering there were
two important aspects, the explation and the burning. As an
explation for sin, the purpose of the hurnt-offering was
largely the same as in other bloody sacrifices., Consequently,
the discussion of that aspect has not been completed in this
chapter, but has bsen carried on in the following chapters.
But the offering does present some features of 1ts own re-
garding expiation, and these distinctive features have been
indiceted. The significance of the burning was peculiar to
the burnt-cffering. There were five stages in the process:
(1) The presentation of the vietim; (2) The laying on of the
hand; (3) The killing of the vietim; (4) The sprinkling of
blood; (5) The sacrificial burning.

In the following discussion of the meaning of the
various steps of the burnt-ocffering ritual, the writer of
thies thesis has summarized the interpretstions given by Alex-

ander Maclaren,

The presentstion of the victim. "He shall offer it at
the door of the tent of meeting, that he may be accepted be=
fore Jehovah."®® The offerer himself had to bring the animal
to the door of the Tabernacle in order to show that he wae

22 Lev, 1:3,
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willing to surrender a valuable thing. 4#s& he stood there,
his thoughts passed into the inner part of the Tabernacle
where God dwelt. The offerer felt that God already dwelt in
the midst of the people, but he could enter into the enjoy-
ment of God's presence only by offering s sacrifice. The
offering was to be a "male without blemish®2® because bodily
defect symbolized moral flaw. Therefore, an animal with a
defect could not be tolerated in the offerings to a holy God
who required purity. God would not be put off with less than
man's best, whether it was ox or pigeon. The Israelite there-
by learned the important lesson that God clzims the best that
one has, 2%

ing on of the hand. "And he shall lay his hand

upon the head of the burnt-offering; and 1t shall be accepted
for him to make atonement for him,*5® There was a certain
significance about the laying of the offerer's hand upon the
heed of the vietim. In all other instances where hands were
131@ on, some transference or communication of gifts or
gualities was implied. One might suppose then that the same
meaning attached to this aect, with such modifications as the

25 Lev. 1:3,
- 24 plexander Maclaren, ZTh@ Book of Leviticus,®
pitione of Holy Soripture (New York: A. C. Armstrong and
Son, 1907), I, p a8 8

25 Lev., 1:4.
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case required. It wae done in other bloody sacrifices, ac-
companied with confession. Nothing is said of confession in
relation to the burnt-cffering, though that element was un-
doubtedly prsaenﬁ to éﬁma extent because atonement was made
for the offerer through the saserifice. The fact of the
atonement has been indicated in the chapter on the sin-of-
fering, in the discussion of the sprinkling of the vietim's
blood. The possibility of the viectim's blood atoning for
the offerer depended upon his havingylaig hig hands on the
victim's head. In that act there was an identification of
the offerer with the offering. This identification permitted
the animal to become a substitute for the offerer. The ani-

mal died, though the offerer deserved to iie.gs

The killineg of the victim. "And he shall kill the
bullock before Jehovsh.®®? The animal was killed by the of-

ferer himself unless the offering was being made as & national
or public saecrifice, in whiech case the victim was slain by

the priest. The death of the animal was distinetly & vicar-
lous death. When the offerer killed the vietim, he thereby
acknowledged that its death was the wages of his own ein. He
reallized the animal was innoeent, but the animalls life was
taken as his substituteega

26 Maelaren, log. cit.
27 Lev, 1:5,
28 Maclaren, op. git., p. 257.
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The sprinkling of blood. When the act of explation
was to be symbolically represented, another person appesred.
The priest came forward as mediator between God and man, and
applied the bleod to the sltar. 9"And Aasron's sons, the
priests, shall present the blood, and sprinkle the blood
round about upon the altar that is at the door of the tent of
meeting,”gg In other sacrifices which had expistion as their
principel object, some of the blood was sprinkled on the horns
of the altar, and as a more solemn act, some was carried into
the holiest place, and sprinkled on the mercy seat. But in
the burnt-offering, the blood was only sprinkled uron the
altar. This would suggest that the essential cheracter of
the burnt-offering wae noi expiatory. The word rendered in
the translation "to make atonement®C means "to cover®., The
idea conveyed is that the blood, which was the life of the
sacrifice, covered the sins of the offerer so that the sins
were powerless to keep back the love of God or to bring on
the wrath of God.”l

The final act of the ritual

was pecullar to the burnt-offering. In it alone the whole of

the sacrifice was consumed on the altar, with the exception

29 Lev, 1:5.
30 Lev, 134,
31 Maclaren, loe. cit.
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of the skin and the contents of the intestines. The skin was
given to the priest. Because of this unigue characteristis,
the offering was sometimes called "a whole burnt-offering”.
The provision for the completeness of the offering is found
in the word rendered "burn® in Leviticus 1:9. 45 was indi-
cated in the inftroduction to this chapter, that word does not
merely mean "destruction by fire®, but it is a peculiar word
reserved for sacrificial burnings and meaning "to cause to
ascend in smoke or vapour®, The gross flesh was refined into
vapour and odour, and sent up to God as s sweet savour, It
expressed, therefore, the transformation of the sinful human
nature of the offerer into sam@ﬁhing more ethereal and kin-

dred with the heaven to whieh it rose.sg
THE TYPIGAL SIGNIFICANCE

By way of typlecal significance of the burnte-offering,
8 great deal could be sald about the victim whieh was offered,
The sacrifice had to be a domestlicated animal, and because of
the personal care and provision by its owner, 1t had become
more or less obedient. Thie revealed a characteristic of the
Antitype in that He should be obedient to the One who offered
the sacrifice. Jesus Christ was not an unwilling captive,
but rather He gave Himself freely and unresistingly. In very

clear terms Jesus proclaimed that His death on the cross was

52 Maclaren, op. git., p. 239.
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not by the hand of man, but by His own will in surrender to
the will of the Father.%® Jesus saia:

Therefore doth the Father love me, because I lay down
my life, that I may take 1%t again. No one taketh it away
from me, but I lay it down of myself. I have power o
lay it down, and I have power to take éé again, This
commandment received I from my Father.

Thus 1t may be seen that Jesus gave Himself at the command of
His Pather; yet 1t was voluntary because of Hie perfect obe-
dience to the will of His Father.

Biblical scholars have given various interpretations
to the significance of the bmrnt»affer&ng, For example, Dr.
c. I. Seefiel& has suggested that sach of the animals sets
forth a different aspect of the.wark of Christ in the justi-
fication of the sinnéf.as But the writer of this thesie has
coneluded that the most significant teaching of the burat-
offering in reference to its typlcal meaning, was fouwnd in
the various steps of the ritusl., Therefore, the same ocutline
has been followed in this section as was followed in the sec-

tion entitled "Ritual and Significance of the Burnt-Offering®,

tation of the wvwictim. Just as the offerer
himself had to Wring the vistim, so also he who would have

33 I, M, Haldeman, The .
ings (New York: Fleming H. Rev

3¢ Jobn 10:17, 18.

55 Go I, S@oflel‘is erenc
University Press, 1917), p. 126.

_.i‘.,

e Bible (New York: Oxford



the saving benefit of Christ's sacrifice must himself by
faith bring this Christ before God. As the Israelite signi-
fied his acceptance of God's arrangaments goneerning saerl-
fice, so does one express one's acceptance of God's arrange-
ment in one's behalf by bringing Christ in an act of faith
before God. In this act of faith one i1s showing one's
readiness and sincere desire to make use of Christ, the Sac-
rifice appointed for man. This no man can do for angtharo

The burnt-offering was presented for s certain purpose;
" namely, "that he may be accepted before Jehovah".%® He was
accepted not because of the present he brought, but through
an atoning sacrifice. In like manner, anyone who is to be
ascepted of G@a is not asccepted because of the gift he may
bring even though the gift may be that of service. He can
gain that acceptance only through the blood of the Holy Vie-
tim,

The place of presentation is also significant. The
burnt-offering was made ®at the door of the tent of meeting®.S7
8. H, Kellogg says that the reason for this was that the Is-
raelites were 8o prone to worship idols. The purpose of this
order was to separate the worship of God from the worship of
false gods. One cannot say there is a law concerning the

place where one may present the great Sacrifice befors God,

36 Lev, 1:3.
57 Log. Cit.
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Yet the principles which underlies this ordinance of place
applies today. The one who is offering Christ, the Sacrifice,
can make no terms or conditions as to the mode or condition
of the presentation, other than what God appoints. A&lao, the
command was & command of publiecity. A4s the Isra@lit@ was
commanded to confess publiely the presentation of his sacri-
fice, 80 18 man itoday ?equireé'ta make hils eonfession of
Christ a public thing.%® "Every one therefore who shall con-
fess me before men, him will I alsc confess before nmy Father
who 48 in heaven.®%9

ﬂg&t;gj;;g‘gﬁ of the hand. This part of the ceremony
was full of typicsl meaning. It set forth the way in which

man was to make use of the Lamb of God who was slain., By
faith, the one secking salvation lays his hend uvwpon Christ's
head. In this act one does frankly and penitently own the
sineg for which Christ was offersd. One'acgepta the Judgment
of God against aneself‘an@ realizes that one deserves to be
cast out from Him eternally. But at the same time, the one
laying on the hand identifies himself with this Christ as
“the Lamb of God that taketh away the sin of the world," 0
It may be concluded, therefore, that Christ the Lamb becomes

S8 Kellogg, op. git., p. 246,
3¢ Matt, 10:32,
40 Jobhn 1:29.
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the offering after the penitent offerer identiflies himselfl
with Ghrist.él

The killing of the vietim. In the light of what has
been said, the typiecal significance of the killing of the
viedim will be quite clear. With the very first ein,%% and
again and agein thereafter, God pronounced death as the
penalty for sin. But in the burnt=cffering, in sceord with
a Divine command, the offerer brought before God a sacrifi-
eial vietim uwpon whose head he laid his hand and identified
himself with the inncecent creature. Then the animal suffered
death in behalf of the offerer. In the burnt-offering (and
this truth has been polnted out in the pesce-cffering and sin-
offering as well) one Pinds a type of the One Holy Vietim.
Christ tasted death for every man.

But we behold him who hath been made a little lower
than the angels, even Jesus, because of the suffering of
God he should taste of death for every man 45 © oo °f

Another passage of Scripture states, *Christ also suffered
for sins once, the righteous for the unrighteous, that he

might bring us to God. 4% It was a previcusly-declared pupr-
pose of Christ that He should suffer this death as a condi-

41 Kellogg, op. ggge, p. 247,
42 gen, 2:17.

45 Heb, 2:¢,

44 I Pet. 3:18,
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tional substitute for penalty, for it is recorded that "the

Son of man came . . . to give his life a ransom for m&ny.“ég

After the animal was

slain, the work of the offerer was done and the work of the
priest began. In deasling with the anti%y@@ of the sprinkling
of the blood, sertainly the use of the bleod of Christ for
the remission of sin is a reazscnable application. This use
of the blood Godward for the remission of sin is the work
alone of the Heavenly Priest. The one who has recelved the
sacrifice of Christ, by falith, must also accept tha.wmrk of
the sprinkling of the blood by falth as well,6 A fuller
discussion on the meaning of the sprinkling of the blced hss
been given in the chapter on the sin-offering, where 1t is
the central act of the rltusal.

The sacrificis]

Iurning., There has been a great deal
of speculation as to the typiesl aigmificam@e}@f the burning

- of sacrifices., OSome have said 1t symbolized the consumlng
wrath of Jehovah, utterly destroying the vietim which repre-
sented the einful person of the offerer. Others have sugé
gested the burning typified the eternal fire of hell because
the fire whieh consumed the sacrifice was not allowed to go
out. B5till others have said the burnt-offering typified those

45 Matt, 20:28.,
46 Kelloge, op. ait., p. 248,
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fiery sufferinge which the Lord Jeesus Christ endured previous
to His agonisging &eaﬁheév

There is snother view, represented by 5. H. Kellogg,
which says that the burnt=offering chiefly typified Christ
representing His people in perfect consesration and entire
self-devo tion unto God. Christ gave Himself in perfect obe-
dience. The first recorded saying of Christ ie the question
He asked His mother, "Wist ye not that I must be about my
Father's business,"® His e@ﬁgtant testimony concerning Him-
self to which His whole 1ife bore witness was in such words
as, "For I am come down from heaven not to do mine own will,
but the will of him that sent me."'®® But 1t secems the out-
standing exsmple of His perfect esonsecrstion is expressed in
His words spoken in the agony of Gethsemane, "My Father, if it
be possible, let this cup pass away from me: nevertheleas,
not &8 I will but as thou wilt.""C Here He offered Himsel?,’
body, soul, and spirit, as a2 whole b@rnﬁm@ff@?ing unte God,%1

A summery of the typical significance of the burnt-
offering is found in the following quote from S, H. Kellogg.

The verse references are from the first chapter of Leviticus.

47 1vig., p. 240.
48 1uke 2:49. (4.V.)

49 John 6:33.
50 Matt, 26:39.
51 Kellogg, op. git., p. 250,
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And so the burnt-offering teaches us to remember that
Christ has not only died for our sins, but has also con-
secrated Himself for us to God in full self-surrender in
our behalf. We are therefore to plead not only His aton-
ing death, but also the transcendent merit of His life of
full consecration to the Pather's will., To this, the
words, three times repeated concerning the burnt-offering
(ve. 9, 13, 17), in this chapter, blessedly apply: it is
%an offering made by fire, of a sweet savour,” a fragrant
odour, Puntc the Lord.® That is, thie full self-surren-
der of the holy Son unto the Father ie exceedingly de-
lightful and acceptable unto God, 4nd for this reason it
is for us an ever-prevailing argument for our own accept=
ance, and for the gracious b@stawm@§% for Christ's sake
of aﬁl that there is in Him for us.

52 Tpid., pp. 250-51.



CHAPTER III

THE MEAL--OFFERING

In the 01ld Testament, the Hebrew word minhsh

L]

offering,” 1s derived from a word meaning "a gift,® or "a
present. ¥ At Pirst it was applied to both bloody and un-
bloody offerings, but in Moses' time 1t was confined to
saorifices from the vegetable world. These offerings were

cereals whish were the produce of man's labor with the soilcl
THE MATERIALS

Regarding the materials of the meal-offering, the law
ordained tﬁat 1t must coneist of fine Tlour, oll, frankine
c%ﬁae,z and sait,5 An exceptlon was made regarding %h@
materials when it wae the case of the Jezlousy offering. In
this offering, barley meal was offered and the oll and frank-
incense were @mit%ea,ﬁ‘ This particular offering was for the
purpsse of bringing inlguity to remembrance so thset 1t did

not fall in the genersl clags of meal-offering.

1 J. J. Reeve, ®Sacrifice in the 01d Testament," The
International Standard Bible Encyclovpedis, IV, 2638,

2 Lev. 2:1.

S Lev, 2:13,
4 Lev, 2:11.
S Num. 5:15,
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There were various forms in which the meal-cffering
could be presented, Firstly, the fine flour could be pre-
sented with oll poured upon 1t. Frankincense was included
also, When the offering was in this form, the priest took
only & handful of the fine flour with the oil and all the
frenkincense, and burned it upon the altar,® Secondly, the
meal-offering might be made up of different kinds of cakes.'’
And thirdly, the first-frults of the field were offered in

the shape of roasted ears or ground grains of fresh corn,S
THE PURFOSE

The general purpose of the mesal-offering was a supple-
ment to aﬁ.&nimal offering. It was usually in connection
with the burnt-sffering and the p&&@%-@ff@fiﬁg.g It was not
offered alone, but in addition to a bloody sacrifice. S, H,
Eellogg has suggested that the fundamental idea of the offer-
ing was "a gift brought by the worshipper to God, in teken
of his recognition of His supreme authority, and as an ex-

pression of desire for His favour and b&esaimgolg

6 Lev, 2:1-3; 6:15,

7 Lev, 2:4=7,

8 Lev, 2:14,

¢ Num. 15:1-13,

10 8, H, Kellogg, "The Book of Leviticus," An E_&@;%;a

%i@% %ﬁ the Bihle (Hariford: The S. 8, Scranton Co., 1903),
2 s
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After the small portion of the sacrifliee was burnt
upon the altar, the rest became the property of Aaron and his
sons, “And that which ig left of the meal-offering shall be
Aaron's and his sons': 1t is a thing most holy of the offer-
ings of Jehoveh made by fire, "3l

THE TYPICAL SIGHNIFICANCE

The suthor has discovered in the study of the sin-
offering that symbolical representation of the atonement had
to invelve blood=-ghedding. Since there was nd shedding of
‘%@a@@ in the meal-ocffering, the typology must deal with some
aspect other than the death of Christ. Varilous suggestions
have been made by ssholars, The discussion which follows is
largely a presentstion of the views of C. H. Mackintosh and
does not necessarlily represent the coneclusions of other
writere in the field.

In ite typleal significance, Mackintosh says, the
meal-offering presented "the Man Christ Jesus.® As the
burnt-offering typified Christ in death, the meal-offering
typified Him in life. In this offering there was no question
of bloodshedding. In it ie gimply found a beautiful type of

Christ as He lived and walked and served on e&?%halg

11 1ev, 2:10.

o N L Al el A S T I
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The sxamination of the meal-offering and its typical
significance has been considered in the following order:
(1) the materials of which it was composed; (2) the various
forms in which i1t was presented; and {3) the persons who par=-

took of it, -

It was sesn in the first part

of this chapter that the materisls of the meal-cfTering were
fine flour, 611, frankincense, and esalt,

I. ¥, Haldeman suggests that the "fine flour® may be
regarded as the basis of the offering. It was flour that
had been thoroughly ground so that there were no lumps in 1t.
There was no unevenness in it,ls Mackintosh intergrets this
to mean that in the fine flour was found a type of Christ's
humanity, whereln every perfection met, J@éﬁs was never
ruffied by any cirsumstance or set of circumstances, He}
never had to retrace a step, or recall s word. No matter
what pressure came from without, He always met it in that
perfect evenness which 1s so strikingly typified by the "fine
fleur.%_ In Seripture, the Person of Christ is set‘fgrth in
His perfection by contrasting Him with Adam.l4 PThe rirst

man 1s of the earth, earthy: the second man is of heaven,'lS

18 1, m. Haldeman, The Tabernscle Priesthood and Offer-
ings (New York: Fleming H. Revell Compsny, 1925), p. 024,

14 Mackintesh, op. git., pp. 53-5.
15 1 Cor. 15:47,
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The %011® in the meal-cffering ie a type of the Holy
Spirit. But since the oil was éppii@a in two different ways,
Hackintosh suggests that thers was a typlficatlon of the
Holy Spirit presented in two ways. The fine flour was "min-
gled® with o1l; and there was oil "poured” upon 1t. Such
was the type, and in the Antiﬁyp@ one may see Jesus, Tirst,
"eonceived,” and then "anointed," by the Holy Spirit.

When the angel Gabriel had announced to Mary the hone-
or whieh was about to be conferred upon her, in econnection
with the work of the incarnation, she inquired, "How shall
this be, seeing I know not a men?®L6 This was not a spirit
of skeptlicliem on the part of Mary, for she was honest in
thinking this Person should appear according to the ordinary
generation, |

&nd the angel answered and sald unto her, The Holy

" Spirit shall come upon thee, and the power of the Most
High shall overshadow thee; wherefore also the holy
thing which ie begotten shall be called the Son of God,l”
It was the "mingling® of the Holy Spirit with the human Mary,
regulting in the virgin birth of Christ, that fulfilled the
message "fine flour mingled with oil,®
In the Levitieal ordinance, "He shall pour oil upon

1t,%1% one finds a type of the anointing of the Lord Jesus

16 Luke 1:34,
17 Luke 1:35,
18 Lev. 2:1.
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Christ by the Holy Spirit. The body of Jesus was not merely
formed by the Holy Spirit, but that pure and holy vessel was
alec anointed for service by the same power.

Now 1t came to pass, when all the people were bap-
tized, that Jesus also having been baptized, and praying,
the heaven was opened, and the Holy Spirit descended in
a bodily form, as a dove, upon him, and a voice canme out
of heave§ Thou art my beloved Son; in thee I am well
pleased. 9

This ansointing previous %o His @ntranée upon His pub-
lic ministry 18 of great practical lmportance to everyone
who really desires to bes g true and effectual servant of God.
C. H. Mackintosh says:

Though conceived, as to His manhaad,,bg,th@ Holy
Ghost; though, in His own proper Person, "God manifest
in the flesh®; though embodying, in Himself, all the
fulness of the Godhead; yet be it well observed, when
coming forth, as man, to do the will of Ged, on the
garth, whatever that will might be, whether preaching
the gospel, teaching inm the synagogues, healing the sick,
cleansing the leper, casting out devils, feeding the
hungry, or ralsing the dead, He 4id all by the Holy
Ghost., That holy and heavenly vessel in which God the
Son was pleased to appear in this world was formed,
filled, anointed, and led by the Holy Ghost,20 21

The next ingredient to be considered in the meale
offering is "the frankincense.' As has been remarked, the
“fine flour® was the basis of the offering. The "0i1® and
"frankineense® were the two leading supplements, Maekintosh

Teels that the connection between these two was instructive,

19 Luke 3:21~22,
20 Mackintosh, 0p. cit., p. 65.
£l Ipid., pp. 5386,
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The "61l1% typified the power of Christ's minlstry; the
"frankineense" typified the object of His ministry. The for-
mer taught that He did everything by the Spirit of God; the
latter that He did everything to the glory of God. The
frankineense presented that in the 1ife of Christ which was
exclusively for God. This was evident by the emphasie upon
fall the frankincense® in the following verse which referred
to the meal=oflering:

And he shall bring it to Aaron's sons the priests;
and he shall take thereout his handful of the fine flour
thereof, and of the oil thereof, with sll the frankin-
cense thereof; and the priest shall burn it as the me-
morial thereof apén the alt&r,zﬁn offering made by fire,
of a sweet savor unto Jehovah,

This was an expreseion of g truth regarding the true Megl-
offering-=the Man Christ Jesus. There was that in His
blessed life which was exclusively for God. Every thought,
word, look, and aet of His emitted s fragrance which went up
immediately to God. And, as in the type, 1t was the "fire
of the altar® that drew forth the sweet odor of the frankin~
cense; 80 in the Antitype, the more He was tried, the more
fully wae 1t manifested that, in His manhood, there was nothe
ing that could not ascend, as an odor of & sweet smell, to
the throne of God.Zd

The other necessary ingredlent of the meal-offering

was "salt." Salt is pungent and a barrler against corruption.

22 Lev. 2:2,
23 Mackintosh, gp. eit., pp. 66=8,
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It was used in Scripture in connection with speech. "Let
your speech be always with grace, seasoned with salt."24
The whole conversation of the Perfect Man exhibited the
power of thie principle. His words were not merely words of
grace, but words of pungent power. They were divinely
adapted to preserve from all corrupting influence.%® I, M,
Haldeman states:

After two thousand years not a word He spoke needs to
be forgiven, forgotten, modified, corrected, or erased;
after two thousand years they remain the very essence of
spirit, the very pulse of 1life, the very concrete of
cleanness, impassable barriers against %grraptisn,
against sin in thought as well as deed.

| Having considered the ingrediente which composed the
meal-offering, attenticn shall now be given tc those which
%ére¢éxcluded from 1it. | |
The first of these was "leaven". %No meal-offering,
which ye shall offer unto Jehovah, shall be made with lea-
ven."2? Leaven or yeast is a substance in a state of putre=
faction, the atoms of which sre in a continual motion. It

has a permeating effect upon that material with which it is

mingled. Some references in Scripture®® use leaven to

24 Col, 416,

25 Mackintosh, op. ¢it., p. 68.

26 Haldeman, op. ¢it., p. 330,

27 Lev. 2:11.

28 Matt. 16:6; Luke 12:1; I Cor. 5:6-8.
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illustrate the effect of evil and moral corruption.29 There
was to be nothing sour, nothing that would puff up, nothing
that would express evil in that which typified "the Man
Christ Jesus.® In Him there was nothing savering of sourness
or inflation. Everything sbout His Person was pure, solid,
and genuine., Mackintosh states:

No exercise can be more truly edifying and refreshing
for the renewed mind than to dwell upon the unleavened
perfectness of Christ's humanity--tc contemplate the
life and ministry of One who was, absolutely and essen-
tially, unleavened. In all His springs of thought,
affection, desire, and imagination, there was not so
much as a particle of %8aven. He was the sinless,
spotless, perfect man,

The other ingredient which was forbidden in the meal=-
offering was "honey." U¥For ye shall burn no leaven, nor any
honey, as an offering made by fire unto Jehovsh, "S5l Honey
is nature's sweetness. It is the symbol of that which is
attractive and appealing in nature., Its palatabllity makes
1t desirable., There is a diversity of opinion among scholars
as to the typiéal significance of "honey." Fairbairn suge
gests 1t meant that the things most pleasing to the flesh
are not pleasing to God, and must, therefore, be renounced

by his faithful servants.52 Haldeman suggests it was a

29 Patrick Fairbairn, The ‘
n, The Typology of Scripture (Phila~
delphia: Daniels and Smith, 1852),, Vol. II, p. 261.

90 Mackintosh, op. g¢it., p. 70.
31l Lev. 2:11,
32 Fairbairn, loc. cit.
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reference to the pleasure of sin, especislly the sin of selfl-
pity. He indicates the exelusion of honey from the meal-
offering typified Christ's refusal to accept flattery and
the applause of the w&rl&.gﬁ

Unlike lesven, honey wase not ususlly referred lo as
corruption. ﬁ@metiméa it was preseribed and sometimes it was
prohibited. In one of Isalah's prophetic utierances regard-
ing Immanuel, it says, "Butter and honey shall he eat, when
he knoweth to refuse the evil, and chooze the good."S% It
would seem then that there are timee when honey had 1ts pro-
per place, but other times when 1t was forbildden. Mackintosh
says that "honey" refers to those human relationships which
have their proper place. Jesue knew when "honey" was good
and when 1t should be refused. He could say to His mother,
"Knew ye not that I.mugt be in my Father's house?®¥® Then
again He could @&y‘i@ the beloved diseiple, "Behold, thy
mﬁthﬁri“gg In other wﬁrﬁgg'natav&’ﬁ claime were never ale-
lowed to interfere with the presentation to God of all the
energles of Christ!s perfect manhood. Reference may alceo be

made to the Incident in which the mother and brethren of Jesus

33 Haldeman, op. git., ©. 332=4,
34 Isa. 7:15.
95 Luke £:49.

5€ Jonn 19:27.
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gent unto Him, calling Himagw The true Meai-offering did
not abandon His work in order to respond to nature's cell.
Had He done so, it would have been to mingle "honey” with

the meat-offering, which could not be, The "honey® was
faithfully excluded on this as on every occasion when God's
claime were to be attended t0.°© For Jesus answered this
human reqguest by ssying, "Whe is my mother and my brethren?
And loocking round on them that sat round about him, he sslith,
Behold, my mother and my brethren! For whosoever shall deo

the will of God, the same is my brother, and sister, and

mo ther, "9
Form in whiech i1 was presented. The second maln point

in the theme of this chapter is the mode in which the meal-

offering was prepsred. It was "baken in the ngﬂ,ﬁéﬁ or faor
the baking-pan, "L or "of the frying-pan."4® Mackintosh sug-
geste that the exposure to the heab or the process of baking
gave the ldes of suffering. But sinece the meal-offering was

ealled "a sweet savor,® it is evidenti thet there was no

37 Mark 3:31,

58 Mackintosh, op. eit., pp. 7i=2,
99 Mark 3:33-35,

40 Lev, 2:4.,

41 Lev, 2:5,

42 Lev, 237,
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thought of suffering for sin, However, in viewing the earth-
1y 1ife of Jesus, one may notice three distinet kinds of
suffering: (1) suffering for rightsousness; (2) suffering
by the power of sympathy; and (3) suffering in anticipation,

Jesus suffered for rightecusness during His 1life. He

suffered for sin in His death., During His life, man and
Satan daid their utmost to dissuade Him from righteocusness,
Jesus gertainly epitomized a portlon of His own experience
when He saids

Blessed are they that have been persecuted for right-
eousness' sake: for thelirs is the kingdom of heaven,
Blessed are ye when men shall reproach you, and perse-
cute you, and_say all manner of evil against you falsely,
for my sake.

But Jesus also suffered by the power of sympathy.

This character of suffering unfolded the deep sscrets of His
tender heart, Human sorrow and human misery alwsye caused
Him sorrow. Inasmuch as His humanlity was perfect, He felt
the sorrow more keenly than those who were the direct sub-
Ject of 1t.

His feelinge~-Hls affections-~His sensibilities--Hig
whole moral and mental constitution were perfect; and
hence, none can tell what such an One must have suffered,
In passing through such a world ‘as this. He bsheld the
tman Tamily struggling beneath the pondercus weight of
guilt and wretchedness; He beheld the whole creaztion
groaning under the yoke: the cry of the prisoner fell
upon His ear; the tear of the widow met His view; be-

reavement and poverty touched His sensitive heéart; sick-
ness and death made Him "groan in the spirit;' His

43 Matt., 5:10-11.
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sympgégetie gsufferings were beyond all human soncep=
tion,

A Beriptural reference to this character of suffering is
found in the following quote: |

And when even was come, they brought unto him many
rossessed with demonsg; and he cast out the splrits with
a word, and healed all that were sick: that 1t might be
fulfilled which was spoken through Isaish the prophet,
saying, ﬁ%gseif took ow infirmities, and bare our
disesgses,

Finally, one may consider Christ's sufferings by an-
ticipation, The outstanding illustration of this type of
suffering is the suffering which Chriegt endured Jjust previous
to the eross, This is distinet from His suffering for right-
gousness and His suffering by sympathy as well as from the
actual suffering on the cross., One of the Seriptural pag-
sages indiecating this type of suffering is guoted:

And he took with him Peter and the two sons of Zebedse,
and began to be sorrowful and sore troubled. Then saith
he unto them, My soul is exceeding sorrowful, even unto
death: abide ye here and watch with me. And he went
Torward a little, and fell on his face, and prayed, say=
ing, My Father, if it be poessible, let this cup pass
away fg@m me: nevertheless, not as I will, but as thou
wilt.?

It 1e evident there was something in prospect which Jesus
had never encountered before. There was a "cup” being filled

of which He had not yet drunk. 1In Gethsemans He anticipated

44 Mackintosh, op. glt., p. 78,
45 Matt., 8:16-17.
46 Matt. 268:37-39,
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the ecoming eross, He forsaw His bearing of sin, though it
was not yet laid upon Him, In this sorrow, He 8till had
direct communion with the Father, but He antlicipated that
moment when He would be forsaken by the Father, Undoubtedly
this was the severest tesiing endured by'th@ true Mesl=offer-

ing, the Man Christ Jesus,%?

The persong who partook of 1t. Those who ate the meal-

offering, except for the small portion which was burnt upon
the altar, were the head and members of the prisstly houss,
“And that which is left of the meal-offering shall be Aavon'e
and his sons': 4t is a thing most holy of the offerings of
Jehovah made by m}s@ﬁ’% Mackintosh maintains that the sons
of Asron were types of all true bellievers, not as convisted
sinners, but as worshipping priests. In the mesl-offering,
the song of Aavon fed upon the remnant of that which had
been laid on the table of Jehovah. This was a high and holy
privilege. No one but the priests could enjoy it. Thie fzct
is set forth in the following Seripture:
And this is the law of the meagl-offering: the sons of

Aaron shsll offer it before Jehovah, before the altar,

And he shall take up therefrom his handful, of the fine

flour of the meal-cffering, and of the oil thereof, and

21l the frankincense which 1s upon the meal-offering,

and shall burn it upon the altar for a sweet savor, as

the memorisl thereof, unto Jehovah. 4nd that whiech is
left thereof shall Aaron and his sons eat: it shall be

47 Mackintosh, op. git., pp. 74-8%.
48 Lev, 2:10.
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eaten without leaven in & holy place; in the cowrt of
the tent of meeting they shall eat it. It shall not be
baken with leaven, I have glven it as their portion of
my offerings made by fire; it is most holy, ss the sin-
offering, and as the trespass-cffering. Every male among
the c¢hildren of Asron shsll eat of it, as hie portion
for ever throughout your generstions from the efferings
of Jehgvag made by fire: whosoever itoucheth them shall
be holy.%

Mackintosh suggeste this was a figure of the Church,
feeding "in the holy place,” in the power of practieal holi-
ness, upon the perfections of "the Man Christ Jesus.® This
is the portion of the believer through the grace of God.

But 1t must be remembered that 1t was to be eaten with un~
legvened bread., One cannct feed upon Christ if one ig in-
dulging in anything evil. *Whosoever toucheth them shall be
roly.*?% One's position, practice, perseon, aseociations,
must all be holy, else one is not eligible 1o feed upon the
ﬁ@al»@ff@?ingeal Certainly the same emphssie given in type
in the 014 Testament 1s expressed in the New Testament in

the words, "Ye shell be holy; for I am holy."5%

49 Lev. B:14-18,
5C 169, 6118,

&

1 Mackintosh, op. git., pp. 83-4,
52 1 Pet. 1:16.



CHAPTER IV
THE PEACE OFFERING

The third general class of offerings set forth in the
btook of Leviticus was known as the Ppeace-offering. The
genersl name for this species wae shelamim. This Helrew
word came from & root which signified "to maske up,” "to sup-
ply what was wanting or deficient,® or "to pay or recompense . ?
It came to express a state in which all misundersiandlings or
disturbances having been removed, there was room for friend-
ship, harmony and p@&@@.l In the spplication of ghelamin o
this particular offering, 1t came to mean sacrifices of
friendship expreseing or promoting pesceful relations with
the Delty. Thig’ﬁaﬁfifi@@ was an occasion of great Joy and

was invarisbly scecompanied by a meal or f@a@ﬁ@g

KINDE OF PEACE-CFFERINGS

There were three different kinds of offerings which
were included under the title "peace-offering.® These were:
(1) the thank-offerings; (2) the wotive offerings (offerings
with & vow); and (3) free-will offerings. These seemed to

have an order of lmporiance ae indicated by various traite,

1 Patrick Falrbairn, The Tywpology of
delphia¢ Daniels and Smith, 1852}

23,43, Re@ve# ”Sa@?ifi@e im the 0ld Testament,” The
International Standerd Bible Engyclopedis, IV, 2638,
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The thank-cffering and the votive-offering redquired an anl-
mal without blemish.® But an exception wae made in the free-
will offering in that 1t was acceptable o offer an animsal
with something lacking or superfluous in its parts.é This
would indicate a difference in the free-will offering. Then
again, 1t seemed that the thank-offering was of more import-
ance than the other two because in the laws of the peace-
offering, it bad a section for itself.® The other two,
votive and free~wlll offerings, came under the same genersl
1aws. This difference was also indieated in the toleration
of eating the flesh of the two on the seé@n@ day while the
flesh of the thenk-offering sould b% esten on the first day
@miy.?

The relation of the three kinds to each other, with
thelr respective gradstions, ig suggested by Falrbalrn as
follows:

The thank or praise-cffering was the expression of the
worshipper's feelings of adoring gratitude on sceount of
having received some spontsneous tokens of the Lordls
goodness=-this was the highest form, as here the grace
of God alone shone forth., The vowesaerifice was the ex-

presgion of like feelings for benefits recelved from
the divine beneficence, bul which were partly conferred

3 Lev. 22:21,

€ Lev, 22:23,

5 Lev, 7:11-15.
6 Lev, 7:16-21
7 Lev, 7:15, 16,
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in eonsideration of & vow made by the worshipper--this
was of a lower grade, having something of man connected
with 1t. And the free-will offering which was pre=
sented without any constraint of necessity, and either
without respect to any special ascts of mercy expsrienced,
or with a view to the oblaining of such, occupled a s8till
lower ground, as the worshipper here took %h@fini%ia%igey
and appeared in the attitude of one seeking after God.v

THE MATERIALS

Ag to the materials, the law allowed great latitude.
The animels which esuld be offered were the same se in the
burnt-offering--cattle, sheep and goats—-bubt not pigeons.
Unlike the burnt-cffering, however, the female was allowed
as well ae the more valuable male.® The animels were to be
without blemish with an exception made for the free-will
offering ag alresdy noted, In the of fering of the thanke-
sffering, it was required that a meal-offering should aceom-

pany it,10
THE RITUAL

The ritual of the pesce-offering corresponded in its
first stages with that éf the burnt-offering., The laying on
of hands, the killing of the vietim, and the sprinkling of
blood upen the altar were the same in both offerings. In the

8 Felrbairn, gp. eit., p. 277,
9 Lev. 3:1, 6,
10 Lev, 7:12, 13,
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peace~offering, the whole animsl wes not placed upon the

" altar as in the burnt-cffering. At the cutting up of the
animal, the Tat was removed and afterward burned aé a "sweet
savor unto Jehovah. %+l This fat consisted of four parts in
the case of oxen and goats and of five parts in the casge of
sheep,lg Gustav Cehler suggesits that the reason for burning
these Tatty portiens on the altar was that they were re-
garded as the cholce parts of the animal, 1o

S, H., Kellogg gives an &ﬁ%éragﬁiﬁg gidelight in re-

gard to Pthe fat tall entire® ® which was required when the
victim was & sheep., The reference was to a special breed of
sheep whiech is 8t11l found in Palestine, Arabls, and Worth
Africa. With these the tall grows to an immense size, some=-
times welighing fifteen pounds or more, and consiste slmost
entirely of a rich substance in charsascter between fat and
marrow. The Orientals still esteem thie as the most valu=

able part of the animal for food, LS

11 vev, 3:5, 13,
12 Lev, 3:3-5, 9=11, 14-16,

13 Gustav Friedrich Oehler, T gy Tests

LAY edric . heology of the 0ld Testa-

ment {eighth editlon: New York: Fonk and Wagnalls Company,
1883), pp. 288-80,

14 Lev, 3:9,
15 8, H, Kellogg, "The Book of Leviticus," An

%i&gs‘%ﬁ the Bilble (Hartford: The S. 8. Scranton Co.,
$ L]

Exposi~

1903




45

S0 the turning of the fat upon the altar was the
vizible Divine appropriation of that which was the best of
the offering. This symbolism is supporied by the frequent
Seriptural references to "fat" and "ratness® as the symbol
of that which is rishest and best., In the pease-~oflering,

" . V 1
Goed was served first and with the best of the @ﬁf@ringe“g

THE DISTRIBUTION

Attention was given In the preceding seciion % the
portion of the péaa@m@ff@rimg which was glven to God by burne-
ing it upon the azltar. The priests also recelved a porilon
which consisted of the weast and the right shoulder.l? The
parte assigned 0 the priests were h&ﬁ%ﬁ@d in 8 peculiar way.
On sccount of this handling they were deseribed ss the
"oreast of the wave=offering” and the "thigh of the heave-
affering.?18 W, P, Paterson has suggested an explanation of
@hé wave and heave offerings. He sald the ceremony of the
“wave-offering" consisted in moving the portion backwards
and forwards in the line of the altar. The swinging in a
forward direction was an action deelaring that 1t properly
belonged to God; while the movement beck agaln denoted that

God returned the gift and assigned 1t as His own present to

16 Log. git.
17 Lev. 7131, 32,

18 Exod. 29:27.
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the priest. The handling of the Pheave-offering" was simi-
lar, only it was in s vertleal motion inst@é& of a hori-
zontal one. This rite 1z interpreted similarly to the wave-
offering in that the offering was presented to CGod by belng
1ifted uyw&%@elg Practically nothing 1z sald in Scripture
in relation to the ceremony and significence on the priestts
portion.

After the fat was removed to be offered on the altar,
and the priest's portion was taken out, the remainder of the
animal was given to the offerer himself. The partieipation
by the offerer and hle friends may be regarded zs the most
distinetive charscteristic of the peasce~offering. Among
those he was instructed to invite, besides his own family and
friends, were "the Levite that is within the gates, and the
go journer, and the Tstherless, and the widow, that are in
the midst of thee."?° These offerings were not %o be esten
at the offerer's home, but befsre Jehovah at the central

gaﬂe%&a@yggz

THE SIGNIFICANCE OF THE FEAST

The peace-offering meal dencted that the offerer was

admitted to & atate of close fellowship and enjoyment with

19 y, p, Paterson “Saerifice,” Dictionary of the
Biple, IV, 338, ? s Dictionary of the

20 Lev. 16:11.
21 Lev. 12:18,
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God., It was a symbol of established friendship with God and
negr communien with Him in the blessings of His kingdom., It
was associated in the midst of the worshippers with fealings
of peguliar joy and gladness. But on the other hand, these
feaste were always of & sscred chavacter because they were
51111l to be ®before Jehovah® and in the place where He put
His name, The feasts were also to be eaten in the company
with those who were ceremonlally pur@,gg Sc the primsry
purpoge of the peace~offering was a symbolle exypression of
peace ém@ fellowship with God.

In a secondary sense, it may well have been as 8, H,
Kellogg explains, an expression of fellowship and friendship
between men. The one who gave the feast showed the guests
his friendship toward them, in inviting them to partake of
the food. And if, in any ease, there had been an interrup-
tinn or Wreach of friendship, such an invitation to a feast
was an indication on hig part that the breach was healed and
that peace had replaced the @ﬁ&iﬁysgﬁ

THE TYPICAL SIGNIFICANCE

The peace-offering was one type of offering which is
definitely spoken of in the New Testament sc that there ig
no doubt as to 1its typleal significance, One of the oute

22 Fairbairn, op. git., p. 279,
25 Kellogg, op. cit., p. 258,



standing Seriptural references 1s as follows:

But now in Chriet Jesus ye that once were far off are
made nigh in the blosd of Christ. For he ls our peace,
who made both one, and brake down the middle wall of par-
tition, having abolished in his flesh the enmity, even
the law of eommandments contained in ordinsnces; that he
might create in himself of the two one new man, 80 mak-
ing peace; and might reconcile them both in one Lody
unto God through the eross, having slain the enmity
thereby; and he came and presched peage to you that were
far off, and peace to them that were nigh: for through
him we th have our aggess in one Epirit unto the
Pather.

In this passage alone, and many more could be cited, it may

be seen that Jesus Christ %ie our pesce,” ie "making peace,”
and "presched peace.® The peace-offering was the pleture of
reconciliation between God and man. The pesce of the offer-
ing was on the basis of a mutuslly accepted sserifice., Just
80, the peace of the Christian with God i¢ on the basis of &
mutvally accepted saerifice, even Jesus Christ.

& great desl could be said in a general sense in re-

gard to the fact of Christ's being man's peace-cffering,
But attention will now be given to the typical significance
of some of the particulars of the pesace-cffering, while the
more general discussion has been reserved for the close of
the chapter,

There is one question which should be given seme dle=

cussion before an adequate understanding can be had of the

peace~cffering. That guestion is whether the feast of the

24 Tph, 2:13-18.
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offering was a feast offered and presented by the Israellite
to God, or a feast given by God to the Israelite. In other
words, in this feast who was the host and who was the guest?
It must be remembered that when the offerer hrought the sac-
rifice, he trought 1t in much the same manner as he Iwought
the burnt~cffering. He commitied the offering completely to
God, From that time the vietim was no longer his own prope-
eriy, but Ged's, dod, having received the offering, then
directed what uge should be mede of it. 4 part was to be
burned upon the slter. Ancother part He gave to the priests,
His servants. And the remalning part He gave zs a feaszt to
the worshipper.

The eating of the peace-cffering symbolieally taught
that 17 one has presented the Lamb of God as his peace, by
faith, God invites the bslliever to 21%t down at His own table
in joyTul fellowship with Himsel?., Fellowehip with God
through reconeilistion by the blood of the slain Lanmb was
the £irst thing shadowed forth in this part of the ritusl of
the peaaewcff@riﬁg,gﬁ

F, W, Brown hes made some illuminating observations
regarding the typlecal eignificance of the peace-cffering,

He emphasized the fact that gladness and jJoy were connected
with the offering.

Persons grateful for deliverances wrought and mercies
recelived, deeirous of paying vows previously made, or

%5 Kellogg, op. git., p. 260,
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pledging themselves voluntserily to some new obllgatlon,

were to offer before the Lord thelr sacrifice of thanks-

giving and praise, <6 ‘ _ '
Brown indieated several observations regarding the work of
Christ as they were revealed in the law of the peace-clfer-
ing. He pointed out the progreesion of the Christlan's re-
lationship with God. These observations, which will now
receive some atiention, were as follows: (1) peace follows
forgiveness; (Z2) restoration follows peace; (3) gratitude

follows restoration; and (4) devotion follows gratitude.®’

Peasce follows forgivensss. The peace-offering admit-
ted the reconciled man into the presence of God. The offerer
came not as a culprit seeking pardon, but as a forglven child
drawing near 0 & loving Father. Pardon was necessary before
one could enter into peace. The New Testament supports that
in saying, “Being therefore justified by faith, we have
peace with God through our Lord Jesus Christ.®28 Brown says,
"Peace is the Divine legsey Christ has left to all who come
to Him for rest from the burden of the ceremonial law, and

guilt of sin, 29

. ®8 W, Harvey Jellie, Frederick W. Brown, The Preacher's
Commentary on the Book of Leviticus (New York: Funk and Wag-
nalls Company, 18%2), p., 94,

27 Abid., p. 94,

28 Rom. 5:1.

29 Jellie, Brown, log. cit.



Regtoration follows peace. In the presentation of

the peace-offering and in the feast, the worshippers felt
they were admitted into the family of God. The priests and
people Joined with the Lord in the divinely appointed Eucha-
ristic feast. This privilege was taught by Jesus in the
parable of the Prodigal 86n.%0 It would not have been
enough for him to be pardoned for his rebellion and sing he
needed restoration to his father's house and favour. Symbo-
1igzed by the pesce-offering, Christ is the pesce whieh brings
abtout the restoration., "“For he 1s our peace, who made toth

one, and brake down the middle wall of partition, "ok

Gratitude follows restorastion. The restored worship-

per was constrained to give to the Lord the glory due to His
name, When the @ff@riﬁg was "waved® to and fro, and "heaved®
toward heaven, 1t denoted the offerer's gratitude to Jehovah,
It recognized Him as the Proprietor of g1l things, and as
worthy of the warmest and strongest love.

The gratitude was:

{a) Prompt. The offering was to be made at once,
none of the things provided were to be kept until the
third day, all to be partaken of while memory of the
blessings acknowledged was fresh,

(b} Large hearted. The priests and people were to
invite their families o Join them in the feast, and to
eat unsparingly.

(e} Perpetual, The statute was never to be repealed
while the economy continued. The people were under

30 Luke 15:11-32,
51 Eph, 2:14.
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obligation to be thankful, snd they knew how thelir thank-
fulness might be acceptably expressed.S®

The injunction which the Israelite obeyed is also given in
the New Testament in the words, "In everything give thanks:
for this is the will of God in Christ Jesus to you-ward,"SS

Devotion follows gratitude. The "waving" of the
breast and the "heaving" of the shoulder symbolized conse-
cration of strength and affection to the Lord. Also, every-
thing offered was to be clean which obviously taught the
necessity of morsl purity in character of those who pre-
gented the offerings.

Specific instructions were given regarding the purity
of the flesh of the peace-cffering as well as the purity of
the participants of the feast.

And the flesh that toucheth any unclean thing shall
not be eaten; it shall be burnt with fire. And as for
the flesh, every one that is clean shall eat thereof:
but the socul that eateth of the flesh of the sacrifice
of peace-offerings, that pertain unto Jehovah, having
his uncleanness upon him, that soul shall be cut off
from his people., And when any one shall touch any un-
clean thing, the uncleanness of man, or an unclean
beast, or any unclean abomination and eat of the flesh
of the sacrifice of peace~cfferings, which pertain upto
Jehovah, that soul shall be cut off from his people.o%

The flesh could touch no unclean thing. If 1t did, it could
not be eaten but had to be burned. The peace-cffering was

required to be without pollution or corruption. This was,

32 Jellie, Brown, loc. clt.
S3 I Thess. 5:18.
34 Lev, 7:19-21.
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no doubt, the emphasis alsc in the requirement that the
flesh could not be kept longer than two days in the case of
the votive and free-~will offerings, and one day in the case
of the thank-cffering. “

| The lszw of the peace-offering also insisted that the
peace=-cffering could not be eaten by any unclean person,
When 2 person was upon any account ceremoniaslly unclean, it
was at his peril if he presumed to eat of the flesh of the
peace-offering. Holy things were only for holy people. The
hollness of the f@éd was ceremonial, so if any person was

feut

ceremonially unelean and partook of the feast, he was
off from his people.® It seems to tesch that the believer
today must be preserved from the pollutions of sin if he is
to have the benefit and eomfort of Christls sserifice,%®
Putting away therefore sll wickedness, and all gulle,
and hypocrisies, and envies, and all evlil speaskings, as
new=born babes, long for the splritusl milk which is
without guile, that ye may grow thereby unto salvation,S6
Ag foresghadowed by the offering, LT any dared to partake of
the Lord under the pollution of sin unrepented of, and so
profaned sacred things, they ate and drank jJjudgment to them-
selves. “For he that esteth and drinketh, eateth and drink-

eth Judgment unto himself, if he dlscern not the body,"S7

35 Matthew Henry, Matthew Henry's Commentary on the
. ¥hole Bible (New York: ﬁl@miﬁg H, Revell Company, %@.@g 4y
I, Lev. 7:11=34, footnote II=3,

36 1 pet. 211, 2.
37 1 Cor, 11:29.
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It may be clearly sgeen then that the p@&@@w@ffﬁrimg

gave recognition or expression to the peace relatlon between
the offerer and God. The peace was symbolligzed by the olfere
ing of the sacrifice. So the Antitype was shadowed forth as
the Sacrifice which wae given in order to reconcile man with
God,

For 1t was the good plessure of the Pather that in hin
should all the fulness dwell; and through him to recon-
¢lile all things unto himself, bhaving made peace through
the blood of his cross; through him, I esay, whether
things upon the earth, or things in the heavens. And
you, being in time past sglienated and enemies in your
mind in your evil works, yet now hath he reconciled in
the body of his flesh through death, to present y%g holy
and without dlemish and unreprovealbie Dbefore him,

The "pesce” which Chrlst lrought was peace between the sinner
and God. This 18 the meaning of the oft-repested and much
misunderstood announcement of the angels to the shepherds,
*Glory to God in the highest, and on esrth peace, good will
towerd men,®@9 It hae been interpreted to mean that this was
the announcement that the Lord had come into the world to
make peace between warring naticns, Whether or noi He cane
to do that is not tsught in this particular Seripture. The
announcement of the angels was a proclamation in the ears of
the shepherds that lambs were no longer needed for temple
gervige., God Himself had provided = Lamb, He was to offer

a Sacrifice by which peace would be made, not between warring

98 go1, 1319-22,
3% Luke 2:14 (A4.V.).
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nations, but between the individusl sinner and God. The
¥peace” was to be "among men in whom he 1s well plessed.”
Jesue declared Himself to be that "peace and good will®
aboutl whom the angels spoke. 40 "For this 1s the will of my
Pather, that every one that beholdeth the Scn, and believeth
on him, should have @%@Fﬁéi life; and I will raise him up at
the last day. "4l

From the preceding discussion, it may be goncluded
that the peace~offering typified the bellevers in Christ as
&@El ae Christ Himself. Though 1t has been slearly seen
that Christ is the means of man's pesce with God, yet in the
feast of the sacrifice, the fesding at the Lord's own table,
and the provisions for the offerer, one can see thse blesssd
state of honor and dignity to which the c¢hild of God is
raised. One can also see one's nearness to the Father and
the privilege of accees to the best things in His Kingdom.
But one must always keep in mind the reguirements of purifie
cation. The worshipper can attain é fitness to enjoy these
privileges only through the life-blood of Atonement. The
privileges come only through faith in the crucified Christ.4%

By him has the provision been mede, and the deer

opened, and the invitatlon lssuved to go in and partske;
such only as have been sovered upon by his precicus bloed

40 I, M, Haldeman, The Tabernacle Priesthood and Offer-

Lt

ings (New York: Fleming H. Revell Company, 1825), pp. o568,
41 dohn 63%@&
42 Fairbeirn, op. git., pp. 277=80,
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can be admitited to taste, or be prepared to relish the
feast of fat things he sets before them; for through him
88 the grand medium of reconcilistion and asceplance,
must thelr persons be Twrought nigh, and their devotlons
be presented, and their soculs be prepared for communion
and fellowshlp with God. The unsanctified by the blood
of Christ must of necessity be allens from God'le house-
hold, and strangers at his table,.49

i

¢ Ibig., p. 280,



CHAPTER V
THE SIN-OFFERING

The next offering to be considered is the "sin-offer-
ing.® Prom the very name it may be seen that it had 0 do
with sin in & peculiar way. The name for this offering is

This wag applied

translated from the Hebrew word hatils' th
to both "ein® and "sin-offering,” so 1t indicated that this
offering had speclally to do with sin. All the sacrifices
were necesslitated by the faet and conseiousness of sin and
were, therefore, reminders of gin., Bul this @&é&i@&i&r sag=
riflice dealt most epecifically and prominently with the
explation for sin., It was perhaps the most gompllicated and
detalled of &ll the gacrifilces.

Before one can dlscuss the details of the sin-offep~
ing, one muet indicate the Biblical references to the sube
ject. The three preceding offerings were dealt with in the
firet three chaplers of Leviticus, successively. It would
be convenlent indeed if the sin and trespass-offerings to %@
discussed would be @@ﬁfﬁﬂ@ﬁ tc ghapters four and five re-
apsoctively. But this deoes not seem %o be the case. Edward
Joung suggests in his listing that the %iﬁw@f?@?iﬂg is dealt
with in Leviticus, chapter four, and the first thirteen

verses of chapter five‘l ALl other scurces which the suthor

i Edward Young, An Introducticn to the 014 Testament
{Grand Rapids: Wm, B, Eerdmans Publishing @%.; 1@%@?3 p. 80,
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has used in this thesies concur with this opinion, with the
exception of E&lﬁ%ﬁ&ﬂ¢£ The many eimilarities of the gln-
offering and the trespass-offering give rise to the prolblem
of determining which portions of Scripture deal with each
offering. Butl in defense of the position taken by most
geholareg, Falrbalrn states the followlng:

The whole of this portion trests of the sin-ofllerings,
and only at v. 14 doegz the law of the trespass-olfering
begin, The division of the chapters here ls particu~
larly unhappy. That the word 'trespass' 1g sometimes
psed in the first part of the fifth chapter, arlses
frowm these twoe kinds of offering having much in common,
and in particular from the clireumstance that every sin
for which a sin-offering was to be presented, might be
called a trespass, in the sense meant by the ﬁ@igi%a%e
But of this afterwards, undsr the trespase-olfering.

The point of difficulty ocours in the fifth chapter of Levie
ticus where the term "trespass-offering” appears.? It is
suggested in the margin that in the two instances referred
to, these verses may read “for his gullt® instead of ®his
trespass-offering. If the marginal reading is accepted, 1t
- 18 easily undersicod that the first thirieen verses of the

fifth chapter of Leviticus desl with the %iﬁ»@ff@ri&g,g

21, M. Haldeman, The Tabernscle Priesthood ang Offer-
ings (Vew York: Fleming H. Revell Company, 1925), p. 564,

S Patrick Pairbsirn, The Typology
delrhial Danielsg and Smith, 1882),

4 Lev. B:g, 7,

s

9 8, H. Kellogg, "The Book of Leviticus," An Exposi
@fﬁ&@g Bible (Hariford: The S, 8., Seranton Co., 1903), I,

L
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RINDE OF SIN-OFFERINGS

For the sake of information, a list of the varicus
kinds of sin-offerings is given here., These different kinds
do not have a great deal of bearing on the typology of the
@imw@ffﬁﬁiﬁg? but they give a better understanding of the
scope end importansze of the offering, A concise list of
these sin-offerings is guoted:

Regular

1. PFor the whole people, at the New Moon, Passcver,
Pentecost, Peast of Trumpets, and Feast of Tabernacles
(Num, 28:15-26:38); besides the solemn offering of the
two goats on the Great Day of Atonement (Lev. 18],

2., Por priests and Levites at thelr consegration
(Exod., 29:1-14, 36); besides the yearly sin-offering
(a bulloek) for the high-priest on the Great Day of
Atonement (Lev. 16).

Speeial

1. For any sin of "ilgnorance® sgainst the commandment
of the Lord, on the part of priest, people, ruler, or
private man (Lev. 4).

E.léﬁﬁy refusal to bear witness under adjurstion (Levw,
5:1),

s, For ceremonisl defllement not willfully contracted
(Lev. 5:2, 3), under which may be classed the offerings
at the purification of women {(Lev. 12:6-8]), at the
cleansing of leprosy (Lewv. 14:19, 31), or the unclean=
ness of men or women (Lev, 15:15, 30}, on the defile-
ment of a Nazarite (Num, 6:6-11), or the expiration of
his vow {Num, 6316},

4, PFor the breach of a rash gath, the keeping of whieh
would invelve sin (Lev, 5:4),

Having indiested the varicusz kinds of simn-offerings,

atlention 1s now given to the materials generally used,

© Jonn M'Clintock, James Strong, editors, "Sin-offer-
ing," Cyclopaedia of Biblical, Theological, snd Ecclesias-

o gt

tical Literature, IX, 778.
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THE MATERIALS

The ein-offering proper was a sacrifice conslsting of
either a beast or fowl offered on the altar to atone for a
sin committed wunwittingly. If the snointed priest or the
whole congregation committed the sin through ignorance, the
sin-cffering was a young bullock without blemish,’ Should
the ruler sin, his offering was s male goat without blem—
18,8 But when a private individual sinned, hie offering
had to be elther a female gosat or a femsle lamb without
blemish.? In the event he was too poor to provide one of
theege, two turile~doves or two pigeons were aae@p%&@&&elg
In summary then, the subjects which could be offered in the

sin=offering were: a bullock, a goat, turtle-doves or

@ig@@ngﬁzl
THE RITUAL
Ihe presentation, laving on of hands, and slaying

In many respects the ritual of the sin-offering was the same

as the burnt-ocffering and psace-offering. The victim was

7 Lev, 4:3, 14,
8 Lev, 4:23.
9 Lev, 4:28, 32,
10 Lev. 5:7.

11 George A. Barton, "Sin-offering,® The Jewlish Ency-
alopedis, XI, 380,




€1
rought by the guilty person to be offersd to God Ly the
priest. As in the case of other bloody offerings, the of=-
ferer laid his hand on the head of the vietim. A particular
which was not mentioned in the other offering was that he
confessed his sln in connection with the laying on of his
@ﬁ§ﬁ$§£ OFf thie significant act, Oehler says:
The snimal is ssid % be, by the laying on of the
hagéé laden with sin, and thus % have become Ei%ﬁaﬁaﬁﬁﬁ
A0 g By o e siuner being tranggerred
» * » o
After the laying on of the hand, the offerer entrusted the
vietim to the priest, that he might apply its bloed for hin

in atonement before God. The priest then slayed the vig-

time 14

The sprinkling of the bloosd. The ehief and most dige

tinective pecsullarity in the ritual of the sin-offering was
the actlon with the blocd. The various waye in which 1t was
used always gave empha8ls to the ideas of sin and atonement.
When the offering was made for a single individual, a ruler,
or a private member of the congregation, the blood was ﬁ@%
simply poured round about the altar, but zome of 1t was also

sprinkled upon the horns of the altar., This gave the llood

12 Lev, 5:5; 16321,

“3

13 Gustav Friedrich Oshler, Theology of the 0ld Testa-
ment (eighth sdition; New York: Funk and Wagnalls Company,
1883), p. 3084,

M4 Relloge, gv. cit.
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a partiecularly conspicuous place in the offering. If the
offering was for the sin of the high-priest or of the con-
gregation at large, a portion of the blood was carried into
the sanctuary in addition to sction in the outer court.
There the prisst sprinkled the blood with his finger seven
times before the inner wvall, and again upon the horns of the
altar of incense, I{ wae done in the Holy Place before the
vail, because that was the symbolisal dwelling-place of the
high-priest or of the congregation as represented by him. It
was sprinkled upon the altar of incense because thal was the
most luportant srtlicele of furniture in the holy pi&@@wiﬁ
The highest expression poasibly glven through the
blood was presented when the highe-priest on the day of atone-
ment went with the blood of his own and the people's sin-of-
fering into the wmost holy place, and sprinkled the mercy seat,
the very place of Jehovah's throne. Patriek Falrbalrn says:
In this actlon the sin appeared on the one hand, ris-
ing 0 lts most dreadful form of & condemning witness in
the presence-chanber of God, and, on the other, the
atounement assumed the sppearance of so perfect and com—
plete a satisfaction that the sinner eould come nigh o
the seat of God, and return again, not only unscathsd,
bt with & commission frow him %o banish %gﬁ entire mase
of gullt inte the gulf of utter oblivien.
The intensely atoning power of the blood in the sin-

offering gave rise to other rather strist prescripitions in

18 Fairvairn, op. eit., p. 266.

3”6 1@5}@ P Qj. e
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he ritual. The blood was 8o sacred that if any portion of

&

it was gpilled accidently upon the garments of the pereong
offleiating, the garment had to be washed in the holy place.
It was so holy that an earthen vessel which contalined 11 was

to be troken and & bragen one, scoured 17

The burning on the altar. Only the fat was burned

upon the altar. Bul as was seen in the discussion of the

t

£t

peaca~offering, the fatl was considered tw be the cholces
part. There was a variation when the offering was composed
of two turtlie~doves or two @igﬁ@ﬁ&.lg The very nature of the
vietims indieates the reason for this variaticn., In the case
of a small creature like a bird; the fat would be so insig-
nifisent in quantity, and sc 4ifficult W separate from the
flesh, that the ordinsnce wag varied and z sscond bird taken
for the burning as a substitute for the separated fat of

larger animals,t®

gyt

[+

The eating and the b@rﬁzmg without the gsmp. Th
ing of ths flesh of the sin-offering was é@m@ in a different
manner; it had also a2 consliderably different meaning than
the peace-offering, The offerer himsel? 4id not eat aﬁg of

the flesh of the sacrificed vietime-only the priests could

17 Lev, 8327, 28,
18 Lev, 5:7.

18 Kellogg, op. £i%t., p. 873,
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eat 1%, But there were even restrictions in the priestls
eating, Por when he was himself the one for whom the offer-
ing was made, whether as an individual, or as included in
the congregation, he could not eat of it. In other words,
the one for whom the vietim was offered, could not eat of itis
flesh., 8inee the blood which was trought into the holy place
wae from o sacrifice made for the sine of elilther the priest
or the whole @@mgy@ga%iﬁﬁg it is evident that no one was
eligible to eat the flesh of that @ff@rimgg Therefore, the
general law was lald down: "And no sin-offering, whereof
any of the bleod is brought inte the tent of meeting to make
atonement in the holy plece, shall be eaten: 1t shall be
burnt with fire,"20

The order wae given that those offerings which could
not be eaten by the priects be taken outside the camp to &
elean place and turned on s fire of wood.?L This meant that

even the skin was %o be burned, for nothing was to remain

o

£ the ain=cffering.
THE ACTUAL SIGHIFICANCE

The stonement was made speciflcally by the sin-offer-
ing. Though all the offerings reminded the Israelite of sin,

this offering definitely purposed to heal the tresch {(caused

L) N
20 Lev, 6:30,

21 Lev, 4:11, 12, 21,
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by sin) between God and the offerer. Nothing which man
could do in himself could remove the sin and gullt from his
soul, so God in His mercy and love instituted this atoning

sacrifice.

Since God slone can remove sin, the question may be
asked, "What benefit came from the sin-offering or the aton-
ing sacrificet® 8. J. Gammertsfelder has suggested three
benefits of which the Isrselite was the benefactor:

In the first place, the benefit of the atoning sacri-
fice is due fo the fact that it is by Divine appeiniment.
When God appointes an atoning sacrifice for the forgive-
ness of sin, He Himselfl accompanles that service with
power to forgive. . . So when God connects atonement, or
propitiation, or explation, or forgiveness with any ex-
ternal rite, such connection means power to accomplish
the Divine purypese of redemption. We reply, in the
second place, that an atoning sacrifice furnishee the
worshiper who seeks God's favor a concrete object of
faith. In our finiteness we need just such aid to our
faith as some tangible object can furnish, And, in the
third place, we answer, that an atoning sacrifice fur~-
nishes occasion and opportunity to confess sin, to ex-
ress penitence and a purpose of righteousness., By
these activities the worshiper, gulded by the Holy Spir-
it, gains that attitude of heart and mind which is al-
ways reguired in order to receive Divine forgliveness,
Thus we may see that the atoning sacrifice for forgive-
ness of sin and the removal of guilt provided in the
0ld Testament was not an arbitrary arrangement, but one
made by Divine wisdom and in perfect accord with the
conatitution and nature of things; that 1s, it is in
perfect accord with Godls eternal purpose.é

S0 when man made use of the Divinely appointed means
for making atonement, God furnished a covering for his sin.v‘

God actually took away the sin and removed the guilt. When

22 8, J. Gamer tafelder, Sgstemgt;§ Theology (Harris-
burg: Evangelical Publishing House, 1921), pp. £280-1,
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man believed Him, his faith was accounted to him for right-
eousness, But the sin-offering was a covering for sin only
in a limited sense, The whole human race needed atonement,
even from the fall of Adam. 8¢ the sin-cffering was a type
of the great Sin-offering which God purposed from the very
beg&nning.z5

THE TYPICAL SIGNIFICANCE

There are many evidences in New Testament Seripture
that Christ was and 1s‘the Antitype of the sin-offering,
The apostle John gave the testimony of John the Baptist con-
cerning Jesus with the words, “Behold, the Lamb of God, that
taketh away the sin of the world!®%% The use of the term
"Lamb? certainly inferred directly that Jesus was and is the
Atoning Sacrifice for the sin of the world. In another pas-
sage one reads, "Herein is love, not that we loved God, but
that he loved us, and sent his Son to be the prepitiastion
for our 8ins."®® In thie verse, the term “"propitiation’ re-
fers to the service of the high priest on the day of atone-
ment when he took the blood of the sacrifice, carried it
into the holy of holies and sprinkled it upon and befére the

mercy seat.26

25 Ivid., pp. 278-84.

24 John 1329,

25 I John 4:10.

26 gamertsfelder, op. git., p. 286.
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The apostle Paul, perhaps more than any other New
Testament writer, emphasized the fact that the death of Christ
wae the true and final Sin-cffering.

Who was delivered up for ogg trespasses, and was
raised for our Jjustification.

But God commendeth his own love toward us, in that,
while we were yet sinners, Christ died for us. Much more
then, being now justified by his h%goa, shall we be saved
from the wrath of God through Him,

In whom we have our redemption through his blood, the
forgiveness cé our trespasses, according to the riches
of his grace. 9

Him who knew no sin he made to be sin on our behalgé
that we might become the righteousness of God in Him.*

Attention will now be given to the various aspects of
the sin-offering and the typical significance of those de-
tails.

A victim without blemish. It was seen in the discus-
slon of the materials of the sin-offering that a varlety of
animals was gllowed. But in each instance, 1t was stipulated
that the animal was to be without blemish, This requirement
was enforced in the other offerings as well, but that ls only
a verification of the fact that all the types point to one
and the same great Antityrpe.

27 Rom, 4:25,
28 Rom, 5:8, 9.
29 Eph, 1:7.
30 11 Cor. 5:21.
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Seripture states that Christ is the fulfillment of
the demagnd for a victim without blemish in the sin-cffering.
Knowing that we were redeemed, not with corruptible
things, with silver or geold, from your vain manner of
1ife handed down from your fathers; but with precious
g%:;d%hgshggoz g?mghﬁizifg% blemish and without spot,
Laying on of hands. This ceremony was disgcussed in
the ch&pter‘cn the burnt»offering,32 but since that rite had
8 different signlficance in the sin-offering, it must be
considered here, In the case of the burnt-offering, the
laying cﬁ of hands was an identification of the offerer with
the offering. In the sin-offering, there was a confession
of sin in connection with 1t.5° This symbolized the identi-
fication of the sin of the offerer with the offering. BSo
in the great Antitype, one fiads the One who knew no sin
®made to be gin on our behalf; that we might become the

righteousness of God in Him,#%4

The sprinkling of the bdlooed. In the discussion of
the ritual, it waé discovered that the most distinctive part
of the sin-offering was the action with the blood. An

Sl 1 Pet. 1:18, 19,

52 Suprs, p. 21.

5 ¢, n Mackintosh, Notes |
. He on the Book of Leviticus
(Chicago: F. H. Revell, 1878), p. 125.

34 1T Cor., 5:21.
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explanation of the emphasis to the Dblood has been given in
the New Testament in the words, "Apart from shedding of
blood there is no remission. 'S Many truths regarding the
atonement of Christ were foreshadowed in the handling of the
blood in the sin-offering.

The most sacred sct regarding the sin-offering was
that ceremony which took place on the annual day of atone-
ment. The central offering of the annual day of atonement
was the sin-offering. On this day the high priest took the
blood of the bullock and went within the veil and sprinkled
the blood upon and before the mercy-seat.36 The Pmercy-seat®
was literally the cover or 1lid of the ark. In order to dis-
cover the typical or symbolical meaning of the term, 1t 1s
necessary to consider its original meaning. In the Hebrew
Bible, it ls the word kapporeth, from the word kaphar. This,
in its strict or primary sense, means "to atone® for sin,
"to expiate,” or "forgive® sin. In ite secondary sense, it
means "to cover® sin, The same word used in the Septuagint,
and in the Greek version of the New Testament is hilasg-
jﬁxigg,SV When this Greek word is used as a noun, it is
translated "propitiation® or Yexpiation.® This word iec used

35 Heb, 9:22.
96 Lev. 16:15,

57 Richard Newton, The Jewish Tabernscle le Fup-
niture (New York: Robert Carter and Brothers 5 pp. 362«6
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in the passage as follows!
Christ Jesus: whom CGod set forth to be a propitiation,
through falth, in his blood, to show his righteousness

because of the passing aveg "of the sins done aforetime,
in the forbeasrance of God,oB

From this discussion it can be seen that the aitone-
ment of Christ was directly typifled by the sprinkling of
the blood in the great day of atonement. It should be re-
membered that the mercy seat was located im the holy of
holies, the place where God manifested Himself. ©So at least
two observations may be made: (1) the atonement or propi=
tiation was made in the presence of God; and (2) the sprin-
kling of the blood made possible the exhibitlon of merey,
and a drawing near to God.%9 Chnrist, therefore, is the True
Propitiation., The sacrifice was His own blood. And Jjust as
the sprinkling of the blood on the mercy seat was for %all
the peoplé,“ 8o also is the ®sprinkled blood® of Christ for
all mankind.

And 1 any man ein, we have an Advocate with the
Father, Jesus Christ tha righteous: and he is the pro-
pitiation for our sing; and not for ours only, but also
for the whole world.

It has been noticed that it was always the priest who
sprinkled the blood of the sin-offering., The high priest

58 Rom, 3:24, 25,

59 H, Orton Wiley, Christian Theology (Kansas City:
Beacon Hill Press, 1941¥ II, p. 287, v

40 I Jomn 2:1, 2,
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made atonement or expiation‘far the sins of the pecple, By,
this means the pecple were restored to favor with God and
became the reciplents of the blessings of the covenant. Re=-
garding the Antitype, it is written, "So Cnrist alsc, having
been once offered to bear the sins of many, shall appear &
second time, apart from sin, to them that wait for him, unto
selvation. "l This is a reference to the priestly phase of
Christ's work. He ig regarded as the Offerer as well as the
Offering, and Priest as well as the Sacrifice. It is
through the Medlator, Jesus Christ, that man 1s able to draw
near to God.%%

Havling therefore, hrethren, boldness to enter into
the holy place by the blood of Jesus, by the way which
he dedicated for us, a new and living way, through the
vell, that is to say, his flesh; and having a grest
priest over the house of God; let us drsw near with a
true heart in fulness of faith, having our heartis
gsprinkled from an evil ggnscienee: and having our body
washed with pure water.

In order to give as complete a discussion as possible
of the merits of the blood of the true Sin-offering, one more
phase must be considered, '

Saerifices and offerings and whole burnt offerings
and sacrifices for sin thou wouldest not, neither hadst
pleasure therein (the whieh are offered according to the
law), then hath he said, Lo, I am come to do thy will,

He taketh awsy the first, that he may establish the
gsecond. By which will we have been sanctified through

41l Hen, 9:28.
42 Wiley, op. e¢it., p. 288,
45 Heb, 10:19-22.
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the ggfering of the body of Jesus Christ once for

all.
In this Christ was regarde& not as Priest, but as the Sacri-
flce. Sust a8 sin-cfferings were made to purify individuals
of defilement in the Mosaile economy, 8o also the blood of
Christ is adequate to cleanse the defilement of sin. The
cleansing referred to in the above passage is the cleansing
from the defilement of originsl sin or depravity,45 Cer-
tainly the $in~0ffer1ng, the sacrifice of Christ, provided
for %211 sin.*® %For by one offering he hath perfected for-
ever them that are sanctified. And the Holy Spirit also
beareth witness to us. %46

Burning without the camp. It was pointed out eariier

in the chapter that the fat of the sgcrifice was burned upon
the altar in sbout the same manner as the peace-offering
ritual. When the sin-offering had been offered for the
anointed priest, or for the congregation (which included
him), the remains were to be taken without the camp and
burned on wood with fire,4? This detail had 1its antitype in
the clrcumstance that Jesus suffered outside the camp of

legal Judaism. He suffered for the "whole congregation® of

44 Heb. 10:8-10C,

45 Wiley, op. eit., pp. 289-90C,
46 hen, 10514, 15,

47 Lev. 4:11, 12, 21.
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Israel. The Biblical record says further, "They took Jesus
therefore: and he went out, bearing the cross for himself,"48
He went not merely cutside the gate of Jerusalem to suffer,
but outside the congregation of Israel as well, In other
words, His consecration of Himself to God found supreme ex—
pression in that He voluntarily submitted to being cast out
from Iersel, despised and rejected of men, even of the Is-
rasl of God.%®

This part of the type of sin-cffering was formally
sccomplished when the high priestydeclared Jesus to be gullty
of blasphemy.90 The 01d Testament law stated that anyone
guilty of this offense should be taken "without the camp® to
suffer for his sin.5l Jesus fulrilled the rrophecy of the
gin-offering for of Him it was written, "Wherefore Jesus
also, that he might sanctify the people through his own
blood, suffered without the gate."5%2

48 John 19:17.
49 Kellogg, op. git., p. 274.
50 Matt. 26:65,
51 Lev, 24:14,
52 Heb, 13:12,



CHAPTER VI
THE TRESPASS OFFERING

The “"trespass-cffering" stood in very close relation
to the "sin-offering, " and to a great extent was identified
with it in nature. This fact may be drawn from the particu-
lar statement which follows: PAs ig the sin-offering, so 1is
the trespass-offering; there is one law for them: the priest
maketh atonement therewith, he shall have 1t. "1 This state-
ment, of course, refere primarily to the priest's portion of
the offering, but there were also cther reasons why these
two offerings were ldentified.

The Hebrew word which has been translated ®trespass-
offering® 1s asham. The offerings which were dilstinctively
called by the name of gsham were offerings for sins in which
gsome debt was incurred. It always admitted some sort of es-
timation and recompense for the sin. In addition to the
atonement required for the iniquity, there was also a re-
guirement for restitution.®

The word asgham always had reference to an invasion of

the rights of others, especlally in respect of property or

service. For instance, it was used to name the sin of Achan

1 Lev., 7:7.

2 Patrick Fairbairn, THe Typology of Scripture (Phila-
delphiat Daniels and Smith, 1852J), Vol. II, pp. 269-70,
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who took part of the spoils from Jericho, which God had con-
manded to be set apart for Himself.® The neglect of God's
gervice, and especially the worship of ldols, was often des-
cribed with this same wnrd.4 The reason was that idolatry
involved a withholding from God of those tithes and other of-
ferings which He claimed, Actually, idolatry was an inva-
sion of the Divine rights of property. The word was also
applied to the sin of adultery.s This was 8o because the
woman was regarded as belonging to her husband who had in
her certain sacred righte. Adultery was an invasion of
these rights. So the sins for which the trespass-offering
was prescribed were in every case sins which trespasgsed the
rights of God or man in respect of ownership. This gives the
fundamental thought which distinguished the trespass=-offering,
that for any invasion of the rights of another in regard to
property not only explation was required, but also satisfac-
tion, and so far as pcsslblé, plenary reparation of the
wrong. 8

The real importance of the sgham, "trespass-offering,"
as distinguished from the hatta'th, "sin-offering,® 1s

S Josh. 7:1.
4 II Chron. £8:22; 29:8,
5 Num. 5:12, 27.

€ s. H. Kellogg, "The Book of Leviticus," An Exposi-
§1an7%g the Bible (Hartford: The 8. 8. Scranton Co., 1905§,
3 é °
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elearly stated in the following Scripture:

When a man or woman shall commit any sin that men
ecommit, 80 as to trespass against Jehovah, and that soul
shall be gullty; then he shall confess his sin which he
hath done; and he shall make restitution for his guilt
in full, and add unto it the fifth part thereofl, and give
it unto him in respect of whom he hath been guilty. But
if the man have no kinsmsn to whom restitutlion may be
made for the guilt, the restitution for gullt which ise
made unto Jehovah shall be the priest's; besides the ram
of tge atonement, whereby atonement shall be made for
him,

The difficulty of making distinction between the "sin-

offering® and the "trespass-offering® has been largely due
to the chapter divisions in the book of Leviticus. As was
discussed in the previous chapter of this thesls, the dis-
cussion of the trespass-offering begins with the fourteenth
verse of the fifth chapter of Leviticus.3 In addition to
the consideration in the previous chapter, it should be ob-
served here that this section of SBcripture is introduced by
the words, "And Jehovah spake unto Moses, saying."® These
introductory words are significantly found in three other
places. The first t1mel0 they introduce the sweet-savour
offerings, namely, the burni-offering, the meal-offering, and

the p@aceucffering. The second timeltl they introduce the

7 Num. 5:6-8.
8 Supra, pp. 579,
© Lev. 5:14.
10 vev. 1:1.
11 Lev. 4:1.
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first of the non-sweet-savour offerings, the sin-offering.
Then finally, beside the introduction of the trespass-offer-
ing, the words appear at the beginning of the second part
of the law of the trespass~affering.12 It 48 apparent that
these are significant words of transition. This adds to the
argument that the discussion of the trespass-offering begins
not at the beginning of Leviticus 5, but at Leviticus 5:14.

KINDS OF TRESPASS-OFFERINGS

The trespass-offering always had reference to the sin
of the individual, never to the congregation. There were no
“regular® offerings because they were offered only after a
trespass had been made or committed., So they were always
gpecial.” In general, they may be classified as two kinds:
offeringe for trespass against God, and offerings for treg=
pass against one's fellowman. One writer has classified the
trespass-offerings as follows:

1 For sacrilege "in ignorance,' with compensation for
the harm done, and the gift of a fifth part of the
value, besidss, to the priest (Lev. 5:15, 18).

2 For ignorant transgression against some definite pro=-
hibition of the law {(Lev. 5:17-19).

3 For fraud, suppression of the truth, or perjury
against a man, with compensation, and with the addition
of a fifth part of the value of the property in question

to the person wronged (Lev. 6:1-8),

4 For rape of a betrothed slave (Lev, 19:20, 21).

5 At the purification of the leper (Lev, 14:12), and
the polluted Nazarite (Num, 6:12), offered with the

12 1,ev. 6:1,
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gin-offering.L+s
MATERIAL OF THE OFFERING

In this offering, the offerer had no choice as to his
offering. It was always a "ram without blemish out of the
flock."14 It is interesting to note that the ram was never
offered in the sin-offering. S. H. Kellogg suggests that 1%
was a.ram because as contrasted with the ewe or the lamb, or
the dove and the pigeon, 1t was a valuable offering. But on
the other hand, it was not as valuable as the bulloeck, an
offering which would have been out of reach of many a poor
man,t® Oehler suggests that the offering was a ram because
1t was a general practice in ancient times to use rams and
other male animals for fines,:®

In this offering alone is there meﬁtian of money. Un=
like all victims for other offerings, the ram.cf the tres—
pass-offering was definitely appraised by thé priest. The
instruction was that it must be "according to thy estimation

13 Jonn M'Clintock, James Strong, editors, "Sin Offer-

ing," Cyclopedis of Biblical, Theological, and Escleslastical
Literature, IX, 778, ,

14 tev, 5:15, 18; 6:6,

15 kellogg, op. cit., p. 277.

16 Gustav Friedrich Oehler, Theology of the 01d Testa-
ment (eighth edition: New York: Funk and Wagnalle Company,
1883), p., 304,
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in silver by shekels, after the shekel of the sanctuary.®l?
The evaluation of the animsl was not made by the offerer,

but by the priest, God's representative in the transaction.
THE RITUAL

The ritual of the tregpass-offering was very similar
to that of the sin-offering. The gullty person trought and
presented the ram, then confessed his sin. And the ram was
glain by the priest. But unlike the sin-offering, the blood
was net applied to the horns of the altar, nor was it taken
intc the holy place. Rather, the blood was sprinkled "upon
the altar round abtout.®l9 The reason for this difference
in the application of the blood lies in the fact that, as in
the burnt-offering, the idea df explation took a secondary
place. This offering symbolized sastisfaction for the tres-
vasa rather than expiation.

There were additional obligations when a trespass
agalnst the moperty rights of men were invelved. In such a
cagse the gullty person had to confess the wrong which he had
done, then make restitution of all which he defrauded his
nelghbor, together with one-fifth additional. After he had

17 Lev. 5:15.

18 Kellogg, log. cit.
19 rev, 7:2.
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thus been set right with his fellowman, he brought the ram
to be offered to God,=C

The same portions of fat as in the peace-cffering and
sin-cffering were burned upron the altar. These parts wére:
"Ihe fat tail, and the fat that covereth the inwards, and
the two kidneys, and the fat that is on them, which is by
the loineg, and the caul upon the liver, with the:kianeya.“gl
The rest of the flesh was treated as in the Siﬁémﬁfhringg el
the lower grade. It was consumed by the priests in the holy
place, % ®Every male among the priests shall eat thereof;
1t shall be eaten in a holy place: it is most holy."2S

THE ACTUAL SIGNIFICANCE

While in a general way, the trespass~cffering wae in-
tended to signify the removal of sin from the conscience and
thueg be regarded azs a variety of the ﬁin~effering, yet the
trespags=offering apparently tock a distinetly different
vlace. In the light of the way the blood was handled, 8, H,
Kellogg says that it did not signify an atonement a8 an ex-
plation for guilt. Instead, it merely represented atonement

under the aspect of reparation for the wrong committed.zé

20 Kellogg, op. oit., pp. 277-8,
Rl Lev, 7:3, 4,

2% Oehler, op. glt., p. 305,

23 Lev. 7:6,

24 Yellogg, op. oit., p. 276.
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THE TYPICAL SIGNIFICANCE

As the other offerings pointed to Christ, 8o also did
the trespass-cffering. Though the New Testament Scripture
does not definitely refer to Christ as the "Trespass-offer-
ing," Patrick Feirbairn thinks that the offering foreshe-
dowed the satisfaction and plenary reparation provided by
the death of Christ., There is frequent mention made of sin
as a debt incurred toward God, rendering the sinner liable
to the exaction of a suitable recompense to God's offended
justica. This satisfacetion is possible only in the Person
of the sinner's substitute, the Lamb of God, whose blood is
so preclous and amply sufficlent to’cancel in behalf of
every believer the gullt of numberless tfansgressiena.gs

There are some aspects of the trespass-offering which
point to man's obligation in the removal of guilt. Certalnly
the ele@ant of repentance was necessary for Divine forgive-
ness. To present a ram as & sacrifice for specific trespass
and to make restitution, plus a fifth, certainly demanded &
real sorrow for sin and a spirit of repentance. The message
whiéh the offering preached to the Israelite was the same ag
that preached by John the Bgptist to the Pharisees znd Saddu-
cees when he said: "Bring forth therefore fruit worthy of

repentance: and think not to say within yourselves, We have

25 Pairbairn, op. cit., p. 272.
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Atraham to our father, "2

Another important teashing of the trespass-offering
wvas in regsrd to the trespass against another man. There
was no pardon from God for anyone who was not willing to make
full restitution for his trespass., A parallel teachling was
proclaimed by Jesus when He sald:

If therefore thou art offering thy gift at the altar,
and there rememberest that thy brother hath sught against
thee, leave there thy gift before the altar, and go thy
way, Tirst be recong%leﬁ to thy brother, and then come
and offer thy gift.

It must be remembered, however, that after the man made re-
stitution with the brother, he had to go basek and offer the
sacrifice, Mere restitution 4id not, and does not, avail.
Restitution might have satisfied the injured man, but it

could not restore communion with God. The offering of the
| sacrifice was necessary for "apart from éhedding of blood
there 1s no remission, "<8

Furthermore, in the estimation of the value of the

trespass~cffering, the standard was not the shekel of the
people, often of light weight, but the full weight "shekel
of the sanctuary,'®® This stipulation prevented the easing

of the consclence by one's own easy standard. The truth was

26 Matt. 318, 9.
27 Matt, 5323, 24,
28 Hev. 9:22,

29 Lev. 5:15,
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taught that if the trespass was to be forgiven, the reparsg-
tion and restitution were measured by the standard of God,
not by the standard of men. God's absolute righteousness
as the standard of forgilveness was foreshadowed in this phase

of the offering.<0

30 Kellogg, op. git., p. 279,



CHAPTER VII
SUMMARY AND CONCLUSIONS

The Mosale sacrifices foreshadowed a large area of the
plan of redemption as later revealed in Jesus Christ. In the
0ld Testament age, there were many detalls necessary to carry
out the requirements of the God-ordained sacrificeé. No one
of the sacrifices included the entire scope of worship; nor
did it satisfy the entire spiritual need of the sinner. But
as all the offerings had a part in the worship, there was
complete provision, in a symbolical way, for the need of man.
Each particular offering foreshadowed a pecullar part of
what was to be accomplished by the one great Sacrifice, the
Antitype of all the offerings.

The burnt-offering. The burnt-offering was not pri-

marily an offering for the explation of sin, though 1t did
bring sin to remembrance in a sense. The offerer brought

the offering in order that he might enter into the enjoyment
of God's presence. He felt that God already dwelt in the
midst of the people, tut by identifying himself with the
animal "without blemish," he was able to offer himself to God
through the substitute. All of the flesh of the animal was
consumed upon the altar and ascended to God in vapour and

smoke as a sweet savour.
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It has been seen that the burnt-offering typlfied the
perfect consecration and self-surrender of Christ unio God.
His entire 1life and death was one of perfect submission to
the will of the Father. This self-surrender was made in be-
half of the offerer or those who identifled themselves with
the perfect Sacrifice. Through this identificatlon, the of-
ferer was permitted to enter into God's presence tihrough the
Substitute. As has been said, thils offering was fulfilled
by Christ as stated in the words of the Scripture:
Saerifices and offerings and whole burnt offerings
and sacrifices for sin thou wouldest not, neither hadst
pleasure therein (the which are offered according to the
law), then hath he said, Lo, I am come to do thy will.
He taketh away the first, that he may establish the

second. By which will we have been sanctified through
the offering of the body of Jesus Christ once for all,l

The meal-offering. It has been observed that the

meal-offering supplemented other offerings. There was no
question of blood~shedding, but 1t was an offering from the
vegetable world. The fundamental idea was the presentation
of the gift to God in recognition of His supreme autharity
and as an expression of desire for His favour and blessing.
Though the Beriptures do not indicate specifically
the antitype of the offe;ing, certain scholars say that the
offering symbolically represented the humanity of Christ.
The various elements or materials of the offering revealed

the characteristics of the 1life of the Lord. Some of these

1 Hev, 10:10
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characteristics were: His mirsculous birth; His ancinting
by the Holy Spirit; His obedience to the Father; His moral
perfection; His victory over temptation,

The gé&ce~o£fer;gg. The distinetive characteristic

éf the peace-offering was the participation by the offerer.
It denoted that the offerer was admitted to a state of close
fellowship and enjoyment with God. It was assocliated with
feeling of pecullar Jjoy and gladness becaasé it was a sym-
bolic expression of peace and fellowshlp with God. It was a
reconciliation of God and man, This reconciliation of peace
was made possible on the basis of the mutually-accepted sac~
rifice.

This offering foreshadowed the peace of the Christian
with God, made possible on the basis of the mutually-accepted
Sacrifice, even Jesus Christ. It gave a picture of the close
fellowship which is possible through Christ. This recon-
ciliation or peace is the basls of real Joy and gladness in
the Christian life., That Jesus is the true Peace-offering
is clearly stated in the words:

For he is our peace, who made both one, and brake
down the middle wall of partition, having abolished in
his flesh the enmity, even the law of commandments con-
tained in ordinances.

The sin—offering., As the name suggests, this offer-
ing was definitely for the purpose of bearing away sin,

2 Eph. 2:14, 15.
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There was an awareness of sin in the very nature of man., Due
to this sin, there was a breach between the offerer and God.

The offerer realized he was wofﬁhy of death. But he brought

the victim, one without blemish, and laid his hands upon it.

By this act, the sin was symbolically borne by the animal

which was slain by the priest as a substitute for the sinner,
The blood was then sprinkled on the horns of the alter, or

in the holy place, or in the holy of holies, depsnding upon
the kind of offering. Thereby God furnished a covering for
man's sin., When man exercised faith in God, objectified by
this offering, God took away the sin and removed the guilt.

It has been seen that nothing is more clearly stated
in Scripture than the fact of Ghrist‘s being the true Sin-
offering. The sacrificerof Christ and the shedding of His
blood made full provision for all sin., Not only was the blood
of Jesus adequate to cleanse from actual sins, but 1t was
adequate to cleanse froﬁ the defilement of original sin,
This cleansing is appropriated by those who, like as in Old
Testament times, accept it by faith;

For the bodles of those beasts whose blood is brought
into the holy place by the high priest as an offering
for sin, are burned without the camp. Wherefore Jesus
also, that he might sanctify the people through his own
blood, suffered without the gate. Let us therefore go
forth unto him without the camp, bearing his reproach.S

5 Heb. 13:11, 12,
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The trespass-offering. Though the trespsss-cffering

wae similar to the sin-cffering in many ways, it was distlnet
in that 1% was always for specisl sins in which restitution
wae involved., It was also distinctive in that a different
animal waes required., The purpose of the offering was a
gatisfaction and reparation for the wrong committed.

Christ was typified in the offering in the sense of
the removal of the debt caused by sin. His death provided a
satisfaction for God's Jjustice. This satisfaction 1s possi-
ble only in the Person of the sinners' substitute, the Lamb

ol God,

Relationship of the offerings. As one views all the
offerings as a whole and in relation tc one another, there
are certain symbolical mesnings which are not apparent when
they are studled individwally.

At the close of the section in Leviticus whiech deals
with the offerings, there is a summary statement listing the
various offerings.

This is the law of the burni-cffering, of the meal-
offering, and of the sin-cffering, and of the trespasg-
offering, and of the consecration, and of the sacrifilce
of pesce-cfferings; which Jehovah commanded Moses in
mount Sinal, in the day that he commanded the children
of Israsl to offer tgﬂir oblations unto Jehovah, in the
wilderness of Sinal.

It is interesting to observe that “the law® of the afferingsﬁ

4 Lev. 7:37, 38,
5 Lev. 6i8=7:386.



89

presented the five offeringes in a different order than they
were presented originally in Leviticus, The difference 1s
that the peace-offering came last of all instead of third in
order. In the light of the total sacrificial system, one

can see that this order of listing had its significance. 1In
the burnt-cffering, Christ was typified as offering Himself
to God, In the meal-offering, Christ's perfect humanity was
portrayed. In the sin-offering, one found a type of Christ's
complete provision or atonement for sin, In the trespass-
offering, there was s pleture of the full anewer for the
actual sins in the life. But in the peace-~cffering, the com-
munion of the worshipper with God was unfolded. The peace

or reconciliation came not merely after the presentation of
Christ in His perfect consecration and His perfect humanity,
but after the sin-problem was dealt with adequately.

Thus, a8 one conegiders the entire pilcture of the Moe
gale sacrifices, one can get a glimpse of the provision of
the 1life and death of Jesus Christ. An omission of any one
of the offerings would be a neglect of an important ares of
the woerk of Chrlst, One scholar has summeriszed thus:

It is clear that the idea of sacrifice is a complex

idesa, invelving the propltiatory, and the dedicatory
and the eucharlstic elements., Any one of them taken by
itself, would lead to error and superstition. The pro-
pitiatory alone would tend to the idea of atonement by
sacrifice for sin, or being effectual without any condi-
tlon or repentance and falith; the self-dedicatory, taken
alone, ignores the barrier of sin between man and God,

and undermines the whole idea of gtonement; the euch-
arlstlie alone leads to the notion that mere gifts can
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satisfy God's service, and 1s easlly perverted into the
heathenish attempt to 'bribe' God by vows and offerings.

)]

 CONCLUSIONS

In the light of the study which has been made, the
author has come to the following conclusions:

1. The Mosalc sacrifices taught God's demand for
righteousness, God hated sin and iniquity and 1t was that
which separated men from God. The sacrifices made men aware
that their sins had to be removed before they could be rec—
onciled to God.

2. The sacrifices made men realize that they had no
power within themselves to be reconciled to God. They could
bring the sacrifice and confess their sins, but the sacril-
fice was always offered before God by the priest, or a
mediator.

3. The sacrifices in themselves were not the cover-
ing for the sins of the offerers, but they provided an
object Tfor the faith of the offerer. They alsc provided an '
exercise of obedience to God, God rewarded such faith and
obedlence with the forgiveness of their sins, thus making
possible fellowship with Him,

4, The redemptive work of Jesus Christ was revesled

6 James W, Lee, The Self-Interpreting Bible (New York
andlgg. Louis: N, D, Thompson Publishing Company, 1896), I,
p. L]
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in the Mosaic sacrifices. They did not give a complete
revelation of the work of Christ, but that whilch was re-
vealed embodied the essential elements of redempiion as seen
in the light of the New Testament. Jesus Christ was the
Mediator between man and God, as well as the Sacrifice.

5, The final note of the message of the sacrifices
was not to excuse man from holiness, but 1t was the method
by which man was made holy. To fulfill all the reguirements
of the external ritual and yet continue in sin would have
been to commit the most heinous sin of all. 4s shown forth
by the sin-offering, provision was made for the cleansing
of the very nature of gin., Through the blood of Christ
whiahlwas sprinkled in the holy place, and the righteous~
ness which is imperted by Christ, man is able to fulfill
the Seripture, "Ye shell be holy; for I am holy."?

7 I Pet. 1:16.
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