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IBTRODUCTION



CHAPTER I

INTRODUCTION

In the declaration of Jasus, at the conclusion of His great Sermon

ont the Mount, there are two words thal merit special attention, "hsareth"

and dosth",
Therefore; whosoaver hsareth these sayings
of mine, and doeth them, I will liken him unto
a wise man, which built his house upon a rock:
And the raln descended, and the floods cams,
and the winds blew, and beal upon that house;
and it fell not: for it was founded upon a
rock. And everyone that hearsth these savings
of mine, and dosth them not, shall be likened
unto a foolish man, which built his house upon
the sand: #And the rain descended, and the
floods came, and the winds blew and beal upon
that hpuse; and it fell: and great was the fall
of it.t
The problem of determining right and wrong is of an extremely
serious nature because few peopls recognize the contrast betwsen the
sscularized standards of the apge and the moral principles of Christe
ianity, In America particulsrly, both thoss in the church and those
cubside its fold harbor the vapue illusion that the common 1ifs of
man is Christian. This should be problem enough., Yet it is with deep
concern that this author has noted definite discrepesncies in evengelie
cal Christianity as to the problem of right and wrong conduct. Vhat
one evengelical Christian would preach as wrong, the other would
practice as right., Thus the question arose as to whether or not there
ware some positive principlss which an evangelical Christian could

deduce which bring a sense of stability to Christian ethical thinking,

Liathew 7:24-27, K.J.7.



Presupposing there were some such positive principles, the author could
not help but wonder what could be done to motivate and guide the indivi-
dual to acceptance and practice of these basic principles. Out of this

came the problem for this paper.

Statement of the Problem.

The purpose of this study was to discover consistent evangslical
Christian principles for determining ethical values, and to ascertain
how these Christian principles can be communicated to the individual to

motivate and guide him to proper choice,

Justification of the Study.

The problem of this paper evolved from the everyday life of man-
kind. Becuase of this personal nature, the writer of this thesis felt
not only Jjustified in presenting his Jjustification in a less formal
manner, but felt he could more adequately express his feelings with
his one-sided conversation.

One would not have to search very hard until he found someone
who would excuse himself from the demands of the gospel upon his life
by some such excuse as, "If he is a Christian, then I want nc part of
it"; or "He is supposed to be a Christian and look at the things he does";
or "I am just as good as he is".

The sad, but all too true situation is, that very often those
people who would thus excuse themselves have a valid argument. Yes,
one could piously say, and be correct in doing so, that they should base
their decisions and lives on Christ and not man. Yet, every time this

answer was given, other questions came to this author's mind, Why do



so-called Christisns thus behave? Is there no T@l&blOﬂuPi? betwsen
a born again Christian exparisnce and sthical living? Should Christ
be to blame for the meny things people do in His neme? Could people
not live by what is preachsd? Is Christianity a set of lofty idsals
that have no pertinent reletionship with Christian living?

A an evengelical Christian and an awbassador of Jesus Ohrist,
the heart of this author achsz at the way the name of Jesus is so gbused
by the way so=-called Christians live, Even men who proclainm the gospel

&

of Jesug Christ from the pulpit forget to practice it on the street.
As a minister of the gospel, it is impsrative that one not only
know, but dg, that which is right. As a minister of the gospel, it is

glso imperstive that ons be able to communicate to those who are conw

tacted the Christian principles of determining ethical values,

Limitations of the Study.

The problem of detesrmining right and wrong is as broad as life
itself. Thus it is necsssary that the scope of this study be defined,
This study has been limited solely to the viewpoint of the evangslical
Christian, not only in determining the right and wrong principles of
conduct, but alse in determining the means of communication these prin-
ciples to the individual.

This peper was not in amg way intendsd to be an exhaustive study
of the subject, but rather an approach to the problem. It was designed

s

with the intent to establish basle principles from which one could

devalop his own particular pattern or approach to the problem of right

o
e}

conduct as well sz his approach to the problenm of communiestion,



DEFINITION OF TERMS

Bvangelical Christianity.
Evangelical Christianity is the "msan" group within orthodoxy.

I% is conservative in thsolegy and it holds to the fundamental doctrines
of Christianity. "It is both spirit and an affirmation. It has both
vitality and form.® 1 Dr. Wildred B. Wynkoop has suggssted six affirma-
tions of the aims and purposes of evangslical Cbristiénity.

(1) Evangelical Christianity is self critical

and has, by the grace of God, a new humility.

(2) It accepts the Seriptures as final authority
for Christians. (3) It affirms the traditional
doctrines of the church. (4) It accepts eritical
scholarship critically, not with a blind acceptw
ance of all the "assured findings of scilence®.
(5) Tt has a social sensitivity and an swarensss
of interpersonal responsibility. (6) It recognizes
the need for personal interdependence, not isoe
lationism.

Evengelical Christian Education.

Evangelical Christian Zducebtion ig propsrly
concerned with the persons and appropriate proe-
cegses by means of which Christian truth and
faith are both commnicated and propagated., It
is both dynamic and personal, rather than mecha-
nical, since its expressed aim is to prepare men
to both know and to do the will of God.d

HETHOD OF PROCEDURE

Haterials and data used in this study have been tsken primarily

liildred Bangs Wynkoop, Th.D., "An Existential Interpretation
of the Doctrine of Holiness" (unpublished manuscript, Western Evengelical
Seminary, Portland, Oregon, 1858), p. 1le

*1hid,

5Qustatiuns from class lectures of Christian Education, Robert
De Bermett, Professor, Western Bvangelical Seminary, Portland, Oregon.



from sources in the Western Dvangelical Seminary library. Use also was
made of valuable books from the personal libraries of this writer's
prcf%ssars, as well his oun.

The procedure was to read and to summarize the writings of
recognized avthors and authorities in the fields of Evangelical Theo-
logy, Evangelical Fthies, Evangelical Christian Fducatien, who have dealt
with some phase of the proposed problsm. Also, this writer made a study
of God's Word, the Bible, in relation to this particular problem.

Chapter Two was a synopsis of what evengelical Christians believed
about God, Jesus, the Holy Spirit, sin, salvation, and the Bible. This
was deemed necessary in view of the fact that ths entire study was based
on the concept one had of thess.

Chapter Three was a Biblical approach, both 0ld and New Testaments,
to the problem of d@ﬁermining ethical values, In the 0ld Testament approach,
the author dealt with the Cenesis account, the Decalogue, and the Prophets,
A summary of each phase was deemed sufficient to carry the ethical patiern
that God intended for man to Christ and the New Testament dispsnsation.

In the Wew Testament approach to the problem, the main emphasis
was put on the teachings of Christ concerning ethical conduct. This
was concluded with a brisf Pauline summary on ethical conduct,

Chapter Four was for the purpose of developing the problem of
ethical values from the standpoint of the evangelical Christian theologien
and the evangelical Christian ethicist,

Chapter Ffive was an investigation into the field of Christian
Education in an attempt to find a means of communicating the found prine

ciples to the individual to motivate and guide him to proper cholcs,



e

Chapter Six was used to suwmmarize the findings of the research
snd derive therefrom scmes basic conclusions zs to the evangelical
Christian appreach to the problem of esteblishing consistent Christisn
principles to determine ethical values, and the communication of these

principles to the individuals
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CHAPTZR IT

SUMMARY OF TVANGELICAL BELIEF CONCERNING GOD,

SIN, SALVATION, JESUS CHRIST, THE HOLY SPIRIT,; AND THE BIBLE

Present day evangelical Protestantism is in the msin stream of
historical Christianity. Iuther, Calvin, and John ¥Yesley were the great
leaders of this movement., Many Frotestant denominations may be itraced
back to the work of these three men, IUven though these Protestant de~
neminations branch off in various directions as to some beliefs and some
modes of worship, there are certain basic doctrines, which upon being
believed and practiced, entitles the individual to be considered an evane
galical Protestant, Those pertinate to this paper are the views concernw
ing God, Jesus, The Holy Spirit, sin, salvation, and the Bible.

In view of the fact that this is a summary and not an exhaustive
gtudy of each particular doctrine, a summary analysis concerning each one

waa deermsd sufflcient,

Evangelicals affirm the traditional, historical doctrine of God.
God is the Creator and Sustainer of the universe, Dr. H, Orton Wiley
has stated his view of God which is representative of the evangelical
view.
"God is a Spirit, holy in nature and attributes,
absolute in reality, infinite in efficiency, perfect
in perseonality, and thereby the ultimate ground, ade-

quate cause and sufficient reason for all finite
existence."l

1, Orton Wiley, Christian Theology (Kansas City, Missouri:
Beacon Hill Press, 1959), p. 218.

[mr—— ]
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Another evangelical approach to the definition of God was set
forth by Dre 8, Jo Camertsfelder who has stated:

{(a) God is conceived as the ultimate reality
of all phenomena.

(b) God is conceived as the absolute power on
which all finite beings are dependent.

(¢) He is the absolute reason in which all
mental processes are grounded.

(d) He is the absoclubte verfectiocn and {inal
cause which imposes law on moral beings.

(¢e) He is the absolute personality revealed in
Christ that invites all menkind to walk 1
in fellowship with Himself in Holy Love,

5til1l from another branch of the Church came the definition of
God as written in Article I of ths Thirty-nine Articles of the Church
of England:
There is bubt one living and true Cod,
everlasting, without body, parts or passions;
of infinite power, wisdom, end goodness; the
Maker and Pressrver of all things both visible
and invisible. And in the unity of this Godhead
there be threse Persons, of one substance, power 5
and eternity; the Father, the Son, and the Holy Chost.
Bvangelicals accept Cod as personal and vitally concerned with
individual persons., While God is transcendent from His creation, yet
He is everywhere filling the unilverse with Himself, This attribute
makes God available to all who would accept Him.. Cod is nobt material,
but pure spirit. He is not to be confused with His creation, Nature
is only an expression of His working and not God Himself. God is Father
of all mankind. Yet by a personal faith in Christ Jesus, God becoumss

vitally related to man in such a way that man can have personal access

to God,

1s, J. Gamertsfelder, Systematic Theology (Harrisburg, Pennsylvanias
Evangelical Publishing House, 1952), p. 153,

%H. Orton Wiley, ope cibte., pe 218,



Dr, Wiley classified the attributes of God as the absoclute
attributes or those qualities which belong to God apart from His
creative worke The relative atiributes or those arising out of the
relation existing between the Creator and the created, and which of
necessity require the creative for their manifestation. The moral
attributes or those which balong to the relation between God and the
moral beings under His government.l Bacause of the nature of this
paper, the moral atiributes are of particular significance.

God is a moral being. As was said, God's moral attributes are
those which belong to the relations between God and the moral beings
under His government. It is at this point that man is created in the
image of God.

A1l the perfections of God as manifested in His moral government
mey be resolved into two - His holiness and His love.

Holiness denotes not so much a particuiar attribute as it doss the
general character of God which results from all His morel perfections.
Holiness belongs to the self-affirmation of personality. Holiness is
exemplified in the Trinity. Holiness in the Father is original and
underived, in the Son holiness is revealed and in the Spirit holiness is
imparted. It is solely from logical priority that holiness is considered
fundemental to love.

Love evolves from the intercommunion of the Trinity. The Father
loves the Son and is in turn loved by the Son, and the bond of love
which is the ground of communion is the Holy Spirit. Love may be re-
garded as the moral or ethical expression of the Divine Unity, and

therefore the focal point of all the moral attributes., Here is dise

1y, orton Wiley, Christisn Theology, pe 329
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played the profound truth that "God is love, and he that dwelleth in
love dwelleth in God, and God in h im, 1L

ks to the nature of divins love, love must come to expression in
the two~-fold desire to possess other beings for Himsslf and to impart
to them Himself and all other good. 4s Dr, H. Orton Wiley wrote,

If self-agsertion is not accompanied by its
equivalent in sslf-surrender, we have not love but
selfishness under the guilse of love; if selfw
surrender bs not balanced by seli-assertion, we
have not love but weakness. As love develops,
it grows richer in self-sacrificing, and imcr@@s%ﬁ
its desire for possogsion of the object loved,

Thus if the nature of Uod as holy love is, from the standpoint
of sslf-affirmation to be defined as holy, and from the standpoint of
salf=-communication to be interpeted as love, then holiness and love
are equally of the sgsence of God. Holiness demands a nature cone
sistent with itself. That nzture in its ocutgoinge is always love.
Consacquently holiness in God always requires that He acts out of
oure love,

The nature of God a3 holy love menifests ilself in various
wayss, These attributes are justice, rightsousness, truth, mercy,
bansvolence, longsuffering, compassion, and all those gualities
which are generally known as the fruits of the Spirit,

It is of importance ito repesat that at the point of the nmorel
attributes of God, man is created aftsr His image. Han is Lo be Holy

Nor can thers be wperfact love in man unless to the measvrs of his

capacity he pives his all.

1~Onﬂ ’t;: '16’ ﬁ‘u‘ !r.

20@. cit.y pe 380,
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God was the Creator of the universe and ths Maker of man, It
was God who created man in His image in perfect harmony and fellowship,
It was sin that severed this relationship. |

Sin is the oublaw in the universs of
intalligent beings. It is hideous, destructive,
the antithesis of everything CGod is and intends
for men, It is the implacable ensmy of Jod we=
"onmity agaipst Him® =-e and it cannot be sube
Jact to Him,

Any theological or preaching approach which dulls the edge of a
sharp definition of sin or minimizes its potential, has no right to be
callad Christian. & fuzzy, unrealistic view of sin resulbs in an emage
culated view of redemption. To lose the Biblical view of sin is to
surrender the Christian message of salvation and a proper Christologye.

Sin is a moral problem. Sin is moral evil which cannot be sclved
philosophically or by soclial adjustment. The evangelical view of sin is
fundamentally derived from the Word of God. )

Ir, Wynkoop quotes . R. Tennant in The Concept of Sin in making

a statement concerning the evangelical view of sin. To be constituted
a moral evil or sin there must be:

ewass & moral law to be transgressed;
knowledge thereof, by an agent, sufficient
to render him a moral subject with regard
to it; opposition between impulse and
reason, and lastly, intenticnal volition
as an indispensable factor in all copduct
that is rightly to be called moral, R

Ly11dred Bangs Wynkocp, Th.De, "in Existential Interpretation
of the Doctrine of Holiness", (unpublished manuscript, Western Evangelical
Seminary, Portlend, Oregon, 1958), p. 215.

®Ibid., D 219.
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Sin is moral because it is personzl. There is a breach of faith
between man end God for which men is responsible., To bs morel, some
means was needed whersby man could choose, a cholce that was personal,
therefore moral, «

According to the Biblical account, Cod made one law in the moral
universe which would test mants first parents, This law was the simple
command -=- "Thou shalt not ... "« In the act of discbedience to this
law, sin began by the self-separation of the will of man from the will
of God. Consequently, the first formal sin is to be found in the enw
tertainment of the question, "JYes, hath CGod sald?" Iy succumbing to
that temptation and bresking that single law, man determined his rela-
tionship to Gode By breaking that single law,

eeses man challenged God's veracity, integrity
and authoriby. He no longer stood in the re-
lationship of truth to Him, hence his holiness
was lostes He doublted Cod's integrity and
blocked the one avenue of fellowship between
men and Ged, faith. He rejected His authority
and set himself up in God's place and became a
moral rebel in an orderly universes

From this disordsred state there followed as a consequsncs,
blindness of heart, or 2 loss of spiritusl discernment; evil concue
piscence, or unregulated carnal craving; and moral inability, or
weskness in the pressnce of sin,

The moral consequences are all the more seriocus in view of the
fact that man had warning as to the results of such action., These
results were natural results and divine penal sanctions. The natural
results ware:

cesee deprivation in every arez of his being

lrbid., p. 220.



due to deprivation of the Holy Spirit,

the souree of holinsss and splritusl life.

His intellsct was darkened bscause he no

longer was in contact with truth., His will
was perverted because believing a lie he
persisted in pursuing error. HNis affections
wore degradsed because loving himsell his

whole life was perverted. He had sinned and
became a sinnsr, But beyond the natural was
the divine sanction, "Thou shall surely die."
Justly, the wrath of God turned upon the rebel.
It was not an impulsive, ungoverned snger, but
the Just and solemn sentence of a righteous
judge made in full asccordence with a prearranged
contracts Condemnation and the curss of death
fell as a black shadow upon man from God's
righteousness shining beshind a violated law‘l

Due to a variance of tradition and individual theological pre-
suppositions, there is a difference of opinion among evangelicals as
to how men may meet his responsibility; however, there is no difference
of opinion as to the fact that fallen man stands in a morally respone
gible relationship to God. Man is morally responsible for his actions,
not God. Sin is not attributed to the body. HNor is it considered sub-
stanceé inherent in the body., The body, or the members of the body, are
not of themselves sinful, but sin consists in yielding the members to
unrightecustess.

Cn the Biblical premise that sin is s moral and personal maltter
between CGod and man, Dr. Wynkoop makes three obssrvations:

esess (1) sin is basically estrangement from
God which has conssquences in all arsas of
natural life. (2) This estrangement is twow
fold; Cod's withdrawal from us and our attitude
of rebellion against Him. (8) The acts of

moral beings commitied in this atmosphere of
rebellion are sinful and it is the moral

Libid,, pp. 220-223.
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atmosphere out of which they spring that mekes
them sinful regerdless of how proper or noble
they may appear on the surface.

Sin is not, eccording te Dr. Carl F, He Henry, primerily
sceial irresponsibility. DRather,

Tt is repudiation of the Divine claim,
David's words, 'against Thee only have I sinned!
(Psalm 51:4) echo the penitent's confession at
its despest level, Since God fashioned man to
bear His moral likeness, nothing other than the
fulfillment of this Divine purposs is man's
supreme goods This purpose of God is the moral
standard by which men throughout history will be
Judged. Soclety in all its breadih and depth is
regponsible to the will of God., According to
Christianity, to be morally good is to obey CGod's
commands, The performance of God's will zlone
congtitutes men's highsst goods The rule of life
is to 'seek first the kingdom g:i‘ God and His
rightecusness', " (Mati. 6:133)

#%in* is always the @mfmg of Gody wherever it is found. In spite
of , or because of what God has done for us through Christ, man has no
ground on which to rest his conscience or his insensitivity mmrék
wrongs Sin is real., Nelther experience or Secripturs permits the

homry of ignoring it or jJust passively accepting it.

Salvation.

S8in separated man from Godj salvation is the method of return
to perfect fellowship with Him.

God foarmed a2 plan for the humen race befors the foundation of
the world. The csmigciam Ged knew thaet if He created free moral

agents having power of self determination, the ultimate purpose of

lmpid., p. 254.

2Cerl F, H. Henry, Christian Personal Ethics (Grand Rapids, Mich,:
Wm. B. FErdsmans Publishing Co.), pe217.
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5

craation could not be realized; unless He made provision for salvation
from sin,

The Bible does not state that men must ein, bubt it doss affirm
thet all men do sin and conssquently are dead., Salvation is a must.

If one trudged in the snow end became lost, the logical pro-
cedure would be to retrace one's steps to safety. Though the analogy
is week, it brings to mind the fact that in liks memner, salvation is
gained by the same route through which it was lost. B8in constituted
a breach in faith snd a severed relatlionship with Gods Thus, selvation
is the meens of re-sstzblishing a proper relationship with our Haker,

But because of sin and the severed relstionship, man is in a helpless
gtate of darknsss and in no way abls to affect a restoration. God only
can end the alienation and this He did in sending His Son, Jesus Christ
into the world to rsconcile sinful man to Himeself,

The Hely Spirit personalises all Christian truth. The Heoly Spirit
acts upon the heart of man to call him back to Gode The matter of moral
decision belongs to man, If he decides in the affirmative, this is faith.
This is the point where man broke fellowship with Cods By 2 negative
decision, man has not only rejected the msans of salvation but has re-
Jjected the authority of Gods. To once again trust God, to stop rebellion,
and to allow God to rule cne's life, 1s salvation, The mending of this
breach betwesn God and man Jesus called the new-birth., Allowing God's
Holy Spirit to direct the hearit, to stop moral rebellion against God,

and to seek His will for one's 1life is the evangelical view of sslvation.

Jesus.

As was sald, God ended the alisnation of man from Himself by the



mesans of salvation through the person of His Son Jesus.

Bvangelicals belisve in ths deibly of Jesus as the Christ, in
Hig Virgin birth, in His sinlsss life, in His miracles, in His atoning
death through the shedding of His bloods Thsy also belleve in His
bodlily resurrection, His ascension to the right hand of the Father,
and His coming again in power and glory.

Down through the pages of history, theologisans have struggled
with the problem of Christ's full humanity and full deity. Today,
evangelicals bass their belief on the results of the Chalcedonian
Christology and the Athanasisn Creed. According to the Athsnasian
Oreed, the right faith isg

That our Lord Jesus Christ, the Son of God,
is God and Manj; God, of the substance of the Father;
begotten before the worlds: and Han, of the subw-
stance of His mother, born inte the world; perfect
God, and perfect Man: of a reasonsble soul and human
flesh subsisting; equal to the Father, as touching
His Godhead: and inferier to the Fathsr, as touching
His HManhood; Who although He be God and Man: yeti
He is not two but one Christ; One, not by conversion
of the Godhead into flash: bub by talking of substancs:
but by unity of perscn. For as the reasonables soul 1
and flesh is one man: so God and man is one Christ,

Jesus was God in the flesh. He was Cod incarnate. Cod is known

to man only as He 1s known through Jesus Christ.

Holy Spirit.

Ag Christ is the revealer of God, so the Holy Spirit is the
Administrator of Christtls atoning worke.

Evengelicals believe that the Holy Spirit is not merely a sacred
influence, but the third person of the Trinity. The Holy Spirit has

been progressively revealed to the Church. The Holy Spirit could not

1y, Orton Wilsy, Christian Theology, IT, pe 169.
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be fully revsalsd untll after the Incarnation, because the Holy Spirit
is the Perscn who completes the Godhead and therefore of nscessity is

the last to be made manifest. Likewise, there is no analogy or counlere
part in nature as In the case of the Father and Son, to assist us in
interpreting the ineffabls distinetion of the Holy Spirit. Also, the
Holy Spirit could not come as the Administrator of Christ's atoning

work until Christ had completed His earthly work. Hence, the Holy
Spirit could not be fully revealed until afber the death, resurrection
and glorification of Christ. Pentecost was the time when the Holy Spirit
was fully revealed as a person.

The Holy Spirit is both Gift and Giver. He is the Cift of the
glorified Christ t¢ the Church, and abides within it &s a creating and
gnergising presence. As the cenber of Life and ILight and Love in the
Chureh, the Holy Spirit is the Blessed Comfortsr, While He abides
perpetually in the Church, He is still in eternal communion with the
Father and the Son in heaven.

But of all the doctrines of the church
we belisve that the doctrine of the Holy Spirit
is the lsast abstract and impracticel, It is
precisely the Holy Spirit that mskes all Christian
doctrine practical and relative to 1ife, This is
because the Holy Spirit personalizes 21l Christian
truth. The Holy Spirit explzains the Trinity rather
than obscures the meaning of it. The Holy Spirit
personalizes the historical Christ and universe-
lizes Him, He pulls together all the tag ends of
truth and right into one consistent whole, His
name is fellowship and His nature, commnion.
Hothing is less abstract, Philosephically, He is
ultimate truth; religiously, He is moral purity
and wholsness; theologically, He is the universal
spirit; and to a Christian, He is spiritual life
and continuity. Theology is itself sbstract
without the Holy Spirit who camot bs separsted from
the whole of existenge and will not permit Himself
to be so abstracted.

lyi1dred Bangs Wynkoop, Th.De, "Ihe Communion of the Holy Spirit,"
(unpublished material, Westsrn Evangelical Seminary, Portland, Oregon, p. 2.
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To ths evangelicsl Christian the Scriptures ars the historic
foundation for the Christian’s faith. The Pible is to him drue hise
tory as well as trus religion,

Bvangelicals belisvs the Pible to be the inspired, the only
infallibls Word of God, Ceonsequently, it possssses final suthority
for Christlans as it contains the divinely aunthorized documents of
the Christian faith and practice. Nobt only should the Bible be re-
garded as the Christian rule of falth and practice, but also as the
ultimate critical standard of religious thought., The Bible is not
a recard of nman's search for Cod, nor is it a compilation of his
religious experiences. The opposite is trues. God has revealsd to
man in the Bible by special revelation what man could nobt know unaided.
The Bible not only contains God's Word, it is Ged's Word, To Christlans
the Bible is a living Book, for in and through it the Holy Spirit speaks
to the individusl. The Holy Spirit is the divine Author of the Bible.
Out of this comss the confidence that God has adequately revealed Himself
in Seripture for salvations. The Holy Spirit does not reveal anything
to any man contrary to or bayond what has been alresady recorded In
Seripture.

In what sense is the Bible the written Word of Ged? Dr. lois
leBar answers this question:

"Thosse who accept the continuity of New ,
Tagtament and Reformation theology hold the Scriptures
to be the special divine revelation of our soversign
Creator-fedesmer, This self-revealing God gave mane
kind accurate ideas about Himself and His grace in
words as the loglcal symbol of communication, words

describing both concepts and experience. Concepts
or doctrines alone would be difficult for man to
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undsrstand, Experiences alone would be diffieuld
for man to interpret, But doctrines and expe-
riences ftogether fteach man 23 he is able to come
prehend, not all, but some of God's infinite
charactar, ﬁ@‘%ﬁ%l@ ha God 1f we undarstood 211
of God's counsal.

The sacred seriptures reveals to mankind the moral chsraciter of

e

God e

2]

It was endeavored in thi

1)

a chapter to give a summary anslysis
concerning God, Jesus, the Holy Spirit, sin, salvation and the Bible,
This was deemed necessary bacsuse cut of ons's éaﬁc@pﬁ of these
doctrines would evolve one's ethical pattern of life. These dootrines
gre interwoven throughout and cannot be divorced from the whols schame

of Christian ethics.

Yois IeBar, Education Thet is Christian (Westwood, New Jersey:
Fleming H, Revell Co., 1%585, ppe 169=170.
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CHAPTER III

A SCRIPTURAL APPROACH
TO THE PROBLEM OF CHRISTIAN CONDUCT

Christian ethics is based squarely on the Bible as the rsvelation
of Almighty Cods Instead of constituting 2 long and painful search after
right motivation and manner of life, Scriptural sthics is in reality the
result of God's search after mankind. Irom the very outset of humen hise
tory, the Almighty has sought after men. "By angel and prophet, by law
and literature, the Most High sought to teach men in Old Testament timss
and to bring them to uprightness of life and fellowship with Himsalf.”l

Revelation through the prophets and posts of Israel continued
through M&iachi. After 2 period of four centuries of silence, it was
again resumed in the coming of the Saviour and in the teaching of the
apostles under the ingspiration of the Holy Spirit., ™ihether history or
prophecy, commandment or postry, blography or epistle, the sacred Serip=-

tures present the divine ethical standards established by the Almightyﬁag

I, OLD TESTAMENT APPRCACH

The Cenesis Account.

In Genesis 2, a graphic picture of man is portrayed as he was
in the (arden of Eden before his fall., He was in perfect fellowship

with his Creator and with 2ll creztion. He was given magnificent

iﬁsrrill C. Tenney, The Word for This Century. (New York:
Oxford University Press, 19%@7} Pe 156,

2 Tpid.
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opportunity to exercise all his God-given principles and prerogatives.
Ag it was wriltten in the Ceneslis account:

And Jehovah Cod formed man of the dust of
the ground, and breathed into his nostrils the
breath of life; and men became & living soule..
And Jehovah CGod tock man and put him into the
garden of Eden to dress it and to keep iteceece
And Jehovah God commanded the man, saying, "Of
gvery tree of the garden thou mayest freely eat:
but of the tree of the knowledge of good and
evil, thou shalt not eat of it: for the day that
thou eatest thereof, thou shalt surely die®....
And Jehovah Cod caused a deep sleep to fall upon
the men, and he slepbt; and He took one of his
ribs, and closed up the flesh instead thereof':
and the rib, which Jehovah CGod had taken from
the man, made He a woman, and brought her unto
the man.....ind they were both naked, the man
and his wife, and were not ashamed.t

This was man as CGod had made him, Howaver, this perfect rela~
tionship was to be of short duration, for immediately following, as
- racorded in the third chapter of Genesis, the fall of man was consume
mated.

If God was to be glorified and worshipped freely, man necessitated
a probatiocnary period in which he was free to maks a choloe. Elther he
would choose to obey God or not. Temptabion, therefore, was pesrmitted
because in no other way could human cbedience be tested and perfected.
This doas not contradict an earlier picture of man in perfect relation-
ship with his Creator. Adam was holy a&s he was crezted holy. But his
will, though confermed to the moral law, was mutable because it was not

omnipotent.

loenesis 217, 15, 16, 21, 25, A.S.V.



As Dr, Shedd wrote on the matter concerning the holiness of Cod as
compared Lo that of Adam:

"A will determined to good with an omnipotent
energy is not subject to change; but a will dew
termined to good with a finits and limited force
is so subject. By reason of the restricted power
of his created will, Adam might lose the righteous-
ness with which he was created; though hs was under
no necessity of losing it. His will had sufficient
power to continue in holiness, but not so much 1
additional power as to make a lapse into sin impossible.”

The protestant position was ably stated in the VWestminister

Confession as follows:

"God created man male and femals, with
rightecusness and true holiness; having the law
of God written in their hearts, and power to
fulfill it : and yet under a possibility of trans-
gregsing, being left Yo the liberty of their owm
will, which was subject to change."

The cccasion of temptation was the tree of the knowledge of good
and evil, God had demanded thalt they not partaké of its fruits. TYet,
its presence in the garden of Eden gave man his first opportunity to
exercise his moral frsedom of choice., A4s H, Orton Wiley dealt with this
matter, he said,

"The tree was intended to serve ass a constant
reminder that some things were fit and others unfit

to be done, and that man was under tge meessity of
congtantly exerciging wise cholces.®

1y, orton Wiley, Christian Theology (Kansas City, Missouri:
Beacon Hill Press, 1958) Vol. II, p. 58. Quoting Dr. Shedd, Dogmatic
Theology, Vol. I, p. 148,

Ibid,

Eﬁ‘ Orton %gi}ﬁy, 0D m&, De 6ls
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The agent in the tempiation was the serpent, the most subltls
beast of the fisld which Jod created., This deceptive spirilt presanted
God's gifts in a falss and illusory light. He had nothing to offaer of
his own, thus hs tempted man through deceptiva use of Cod's gifis.

The deceitfulness of sin appeared immediabely. Again, quolting
from Dr. He Orton Wilsey as he wrote on the decsitfulness of sin as
recorded In Cenesis 3

"Pragented in an illusive coloring, the

temptatlion appeared good for food, pleasant to

the eyes, and a tree to be desired to malke one

wise., Ied by the desire to think of its possible

gratification, the good appeared to be that which

God would wish to bestow; and since wisdom was

degirabls in intelligent beings, its increase

would make man more like God., Hence, a suscepti=

bility was created for a falss conclusion, into

which Satan immediately injected the doubt, 'Yea,

hath God sald'.®
In doubting that which God had made known unto men, gin had a foothold
on mans The ethical idea of Cenesis, or the guilt of disobedience and
separation from God came only in a matter of time, In Cenesis 5:6 the
consaquences of this temptation ars told in one brief sentence, "She
took of the fruit thersof, and did eat, and gave also unto her husband
with her; and hs did eat,®

By the fall, the image of God was marred, defaced, distorted, but
not entirely destroyed. Through the universe sbout him man was aware of
a divine Creator; but he preferred to follow his own inclinations toward
ginfulness and to formulate his own religionss Paul, in his letter to

the Homans describes quite vividly the discordant, discbedient soul of

mans

11hid., p. 61 and 62



Because that which is known of God is
manifest in them; for God manifested it unto
them. TFor the invisible things of Him since
the creation of the world are clearly seen,
being perceived through the things that are
made, even His everlasting power and divinity;
that they may be without excuse; becauss that,
knowing CGod, they glorifisd Him not as God,
neither gave thanks; but became vain in their
reasonings, and their senselsss heart was
darkened, Professing themselves tobe wise,
they became fools, and changed the glory of
the incorruptible Cod for the likeness of an
image of corruptible man, end of birds, and
four-footed beasts, and creeping things.l

The effect of the fall was previcusly discussed under the subject

of sin.

The Patrisrchal Peried.

Man was morally responsible to Cod before the Law was given at
Sinai, despite the fact that there is no clear testimony to the existe-
ence of authoritative Divine law expressed externally as an imperative
comnand., Man was to be guided by the light of conseience, Carl F, H,
Henry states:
", ..ssman was to be guided morally by the
directive light of conscience and the tra-

dition of moral duty in paradise that had

suorvived into the fallsn situstion of man,® E

However, because of man's bent toward sin, hs was unable to

enforce the higher sentiments of his conscience. After the first

lpomans 1:19-25, A.S.7,

®Carl ¥, H. Henry, Christian Personal Ethics (Crand Rapids, Mich.:
¥m. B. Erdsmans Publishing Coe)s; De 270.
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marder by Cain (Gen. 4:8), sin increased in great proportions until God
ssnt the flood to wipe sinful man from the earth {(Censsis chapters 6
and 7). Even after the flood, man was not able to enforce the higher
sentiments of his conscisnce and sin was rampant. For the right ethiesal
principles and performance, man needed a new revelation by word that
would be more explicilt and exacting than that which would be derived
from the works of the Creator. Likewise, he needsd a new nature so that
he might live according to the light given in that Word. At no time had
God laft the creaturss of His image to grope in blind darkness, but has
illumined their path with the light of divine command., There were re-
vealed signposts in Bden which were multiplied and given a fixed objec=
tive and written form after the fall lest man be overwhelmed in sin by
the mage of conflicting demands impelling him from within and from withe
oubs

These standards of ethical character and conduct established in
the Scrip?;ur@a were manifested in various ways. They were illustrated
in the historical record. Monogamy, for example, was implied in the
original ins{:itutim of marriage as stated in Genesis: "Therefore shall
a man leave his father and his mother, aézd ciéave unte his wife: and
they shall be one flesh.“l Likewisa, the first standard of chastity
was vrecorded in the first reference to Rebecca in lenssis 24:18, Envy
and hatred were first shown in their truve light in the account of Cain
and Abel,

In the 0ld Testament, the staendards of ethical character and

loenesis 2124, 4.5.V.
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conduct reached the epitomy in the Ten Words enunciated on Sinaly, the

Ten Commandments,.

The Decalogue.

In summary, the Decalogue is:
(1) Thou shalt have no other gods before le,
(2) Thou shalt not make unto thyself any graven image.
(5§ Thou shalt not take the name of Jehovah thy God in vain,

Remember the sabbath day to keep it holy,

(5) Honor thy father and thy mother.

%6) Thou shalt not kill.

7) Thou shalt not commit adultery.

(8) Thou shalt not steal.

(8) Thou shalt not bear false witness,

(10) Thou shalt not covet.

It is obvious that the first four commands wers directed esvecially
toward God, and ths subsequent commands, toward neighbor. Thus, out of the
Decalogus, the two basic precepts of Christian ethics have been formulated,
namaly love for God and love for man.

The law of Cod before the fall of man would constitute that which
God had plamned as well and as that which was good for man. God demanded
strict obedisnce to the law in order to maintain harmony and fellowship
with Him. The law given through Yoses reinforced the creation ordinances
established in ?ara&i@a; This relationship between the Ten Commandments
and the law of Uod before the fall of men putls added emphasis to the fact
that the Decalogue is God's law, and to maintain harmony and fellowship
with Him demands total acceptance and obedience.

The first thres relate to "image®.

Han is himself the unique hearer of the
Divine image (Cen. 1:%6) and to fashion any
competitive imsge would thrsaten the great
truth that Cod is Spirit: it would reflect
on the dignity of man, and it would ultimately

encourage sinful man to overlook the incarnated
image of God in Jesus Christ, 1

11pid., p. 272.



The fourth commend deals with labor for spiritusl ends, The
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The sixth prohiblits murder, but also Implies action to protect
lifes The law of blocd for bleod introduced lmmedistely following the
flood (Cen. 9:8) guarded the sacredness of lifas,

The sswventh zgainst adullsry goes back to the pracept of a permaw
nent spiritual and moral basis for monogamnous marriage.

The last three convands, yea, the entire Decalogne hinge on the
law of love. First, men iz admonished to love CGed with all his heart,
end likewiss, love man as he loves himself., These two basic precepts

£ Christian ethies govern the action of mankind, The Law was nol ege
tablished as a set of rules to follow for rules! sske, but the keeping
of the Law centered arcund the pilvot point of love. As love 1s the basgic
law which gives the Decalogue resl mesaning, the Decalogue is the sentinal

that stands gusrd over one's love,

The PE' gﬁh&t Se
Though the prophst's ministry foretold the coming of the Yessiah

to a needy peopls, thelr primary ministry was the forthtelling of God's

Word so as to shape the course of hisbory by moral decision, They shaped

1‘3@31 222@3 ‘%nﬁtwgt
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the ideals of the natlon, and mowrned over her sgpathy in attaining them.

Ag Dr, Cearl ¥, He Venry wrote comesrning the sindstry of the prophets:

#They were intensaly patrictic, but thelr
patriotisn was based on the clalmg of religion
and morality. They cried ocub sgainst mere
formal relipion and ethicael behavieur. They
guarded worthy temporal inmterests best by
stressing the siernal ona g, -

Ethical principlss were enforesd pointedly by the prophets in
their denunclistion of porsonal end national wickedness. fAmos, for
example, in his exhortetion for repsniance to the house of Israel, did
not identify morality with religlon, bub likewiss, he did not accept a
religion thet excluded morality (Lmos 5).

The comnsction botween moral rectitude and nationel survival was
nowhere volesd with greater power than by Issiah as he declared,

"If only the rulers in Jerusalem would
listen to and obey the God of thelr fathers,
their beautiful city, at least throughout the
Assyrian period, would remain ’mgi@?_&t@ a3 a
Divine signet in the Hely Iand.™

ind when the nation wont into ceptivily becasuss of her dischae
dienes, Faskisl was at hsr side to proclaim the positive messag of
Israel's future in the splsndor of the nmillanial age when righleocuse
ness would be the very hesrtbest of sen.

is Drs Homry hasg written concerning the moral truths ultersd
by the prophets:

"The moral truths uttersed by the prophots

strotchad like thresds from the Decalogue and
the larger Ycsaic lsgislation through the loom

lcarl ¥. H, Yenry, Christisn Personal Zihies, pe 277

1pide, pe 277, quoting John Adams, The lebrew Prophets and Their
uessaze for Todey (Rdinburghs T & T Clark, 1928), pe 14.
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of their times, and produced, under the impulse
of the God of the prophets, the fabric of moral
conviction that conbinued to distingulish lsrasl
at her best from all the nations of the world." +

As a part of their forthielling ministry, the prophets applied
the Word of God to specific moral problems of thelr day. They were
social moralists, for they spoke tc the theocratic nation as a whols
“and spoke of oppressing social evils. They were practical personal
moralists, for they knew a nation could change nothing unless the
individual changed within. Thus, the prophets called on the individual
to trust Ced, repent from sin, and serve the Lord.

The prophets stood in 2 line of unity between Hoses and Christ.

"They contribute both as farthtellers and
foretellers to the real inner unity of the two
Testaments, The continuity of the Mosaiec, Pro-
phetic, and New Testamsnt ethic shineg lucidly
through Jesus'! constant appeal to 'the law and
the prophets', and through his tendency to employ
the term 'the law' when referring to the 0ld
Testament as a whole., The Wew Testament identi-
fies the prophets drametically with the tradition
of redemptive revelation: they were men_ 'of whom
the world was not worthy!(Heb. 11:38)4, 2

II., THE NEW TESTAMENT APPROACH

Thas Approach of Jasus,

The concept of righteousness that was taught in the synagogues
at the time of Jesus consisted of one thing, that being, strict obew-

dience to every minute detail of the law., This consisted of not only

loarl 7 H Henry, Christian Personal Ethics, p. 277.

2Thid,



the law of Hoses, but all the tradition that was bullt around it dowm
through the ages. This is the produet of an sarly dvalism batween

priest and prophet. The prissts emphasized ceremonial duties, rituals
and all the external activity that went with following the law, whilse

the prophets constantly strowe to counteract the powerful legal tendsncy
of the priests and to spiritualize the national religion, (I Samel 15122,
I Semuel 818, Hicah.) DBut, so strong was the machine tendency in human
nature, so much easier was it to follow a set of rules, sc strong was the
gecerdotal organization and so complex were the precepts of the Pentateuch
written in a dead language, that the priesthood more and more prevailed
and the last prophecy came to an end. B. A. Hinsdale quotes The Talmd
as saying, "After the death of Haggal, Zechariah, and ialachi, the last
of the prophets, the Spirit disappeared from Israsl®, 1 rhig gave rise
to the oral law or the tradition of the elders. Inte this long standing
tradition Jesus came teaching and preaching.

One is easily convinced from the study of the CGospels that Jesus
was femiliar with the 0ld Testament Seriptures., He was not only fanilisr
with them, but the Scriptures were a part of His very beings He had a
natural reverance for.the Scriptures. He knew them and constantly used
them in His teaching. (Mark 12:26, 29: Mark 10:6; Mathew 23:23;

Yark 23263 Hathew 12:5; Hark 7:8-13; Mathew 22:34-40; Iuke 10;
John 7) He not only used Scripture in His teaching, but He made this
statement in regard to them,

Think not that I am come to destroy the

Law or the Prophets: I am not come to dasstroy
but to fulfill., Tor verily I say unto you,

13, A. Hinsdale, Jesus s a Teacher (St. Louis: Christian Publishing
CQ.: 1&95)’ P 97 .



Till heaven and earth pass, one jot or one
tittle shall in no wise pass from the Law
t111 21l be fulfilled. Vhososver therefore
shall break one of these lesst commandments
and shall teach men so, he shall be called
the least in the kingdom of heaven: but
whoscever shall do and teach the same sghall
be called great in the kingdom of heaven.

The ethical teaching of the Saviour was given not in the profound
philosophieal propositions, but in the naturalness and simplicity of
everyday life. Jesus not only knew the Seriplures, and used them in
His teaching ministry, but He demanded their observance by all who wish
to be great in the Kingdom of Hsaven., If this is so, why did He openly
defy the Jewish leaders and break thelr pattern? Wherein ls the problem
and why did Jesus reeceive so much opposition to His ministry?

The basic principles on which Jesus bassd His teachings, yeas
His whole life, was an Old Testament precept. "Thou shalt love the Lord
thy CGod with all thy heart, with all thy soul and with all thy might."g
His second basic principle is likewise an 0ld Testemsnt precept. "Thou
shalt love thy neighbor as thysalf.”g

When the Rabbis interpreted the laws, they fenced around it so
mach tradition that they lost sight of the Lew and this basic principle
that Jesus insisted should be there., They carried the original laws
and added new ideas, 2ll in the realm of activities. These external
activities took precedence over the basic law of the Scriptwes. The
Jewish leaders were striving for rightsousness through mere activity

than teking the basic precept into the very depths of their being and

so allowing it to motivate their activity.

Liathew 5:17-19, K.J.V.
“Deuteronomy 6:4; Mathew 22:54-40, K.J.V.
31eviticus 19:18; Yathew 22:54~40, K.J,V.
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Jesus appealsd to the Scriptures, but He did so with the bagie
precept of love for God and love for neighbor, which should underlie
and govern all of one's actions.

Following these two basic requirements, Christ taught that true

worship was spiritual and God expected it of His people.
But the hour cometh, and now is, when
the true worshippers shall worship the Father
in gpirit and truth: for such doth the Father
seek to be His worshippers. God is a Spirit:
and they that worship Him must worship in spirit
and truth.t

Christ next advocated the norm of seeking first the kingdom of
Gode As was written in the Book of John, "Seek ye first the kingdom
of God, and His rightecusness; and all these things shall be added unto
ynu“.g This was not just a "do it if you like" suggestion, nor a "when
and how you please" proposition. But the admonition from Christ was to
seek the kingdom of God first, and then the other would be added unto
yous The "how" was answered by Jesus in His reply to Nicodemus when He
said,

Verily, verily, I say unto thee, exceplt
one be born anew, he camnnot see the kingdom of
God sseessThat which is born of the flesh is flesh;
and that which is born of the Spirit is Spirit. 5
Harvel not that I said unto thee; Ye must be born anew.

The new Spirit-filled life was not meant to be a static 1life.
Christ declared that the members of the kingdom were to be ths "salt
of the earth" and the "light of the world"., Life is to be so consise
tent with godliness that others will "sse the good works and glorify

the Father which is in Heaven", As Christ took an active part in

Liohn 4:25-24, 4.5.7.
Pathew 6133, A.S.V.

Sjohn 3:3, 6, 7, AS.V.
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redesming the soul of lost man, so redeemed man should take an active
part in bringing the lost back to the fellowship of God through Jesus
Christ. The redeemsd man should be a light in a dark and perverse world

and salt to a festering infected society.
Humility is an ethic for the true Christian, Jesus said, "Take

my yoke upon you, and learn of Me; for I am meek and lowly in heart:

and ye shall find rest unto your seuia."l

Iuke has recorded in the sixth chapter an excellent summary of
the sthical teachings of Jesus., He began in the 27th versse and contie
mied up to the 38th:

esseeeliove your enemies, do good to them that
hate you, bless them that curss you, pray for
them that despitefully use you. To him that
smiteth thee on the one cheek offer also the
other; and from him that tsketh away thy cloak
withhold not thy coat also., Cive to everyone
that asketh thee; and of him that tsketh away
thy goods ask them not again. And as ye would
that men should do to you, de ye also to them
likewisCeesssslond, never despairings ..... Be
ye merciful, sven as your Father is merciful,
And judge not, and ye shall not be judged, and
condemn not, and ye shall not be condemneds re-
leass and ye shall be m%aased: give and it
shall be given unto you.

Again, this is a part of the great Sermon on the Mount in which Jesus
admonished the peopls to dg as well as hear. These are not just a set
of lofty principles bound in a book, but they are to be practiceds They
should be an integral part of the very being of every individuel created

by God.

Lijathew 11:29, A.5.V.

“Lake 6125=57, AJS.V.
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Pauline Summerwv of the Ten Commandments.

Based on the presupposition that God's law was ccdified in the
Ten Commandments, the apostle Paul emphasized that all the belisvers!
duties to the state are comprehended in the law of love. Paul states:
Owe no man anything, save to love ons
anothar: for he that loveth his neighbor
hath fulfilled the law. For this, Thou
shalt not commit adultery, Thou shalt not
kill, Thou shalt not steal, Thou shalt not
covet, and if there by any other commandment
it is summed up in this word, namely, Thou
shalt love thy neighbor as thyself. Love
worksth ne 111l to his neighbor: love there-
fore is the fulfillment of the law,l
Paul climaxed this dissertation with the 14th verse when he said, "But

put ye on the Lord Jesus Christ."

IIT., OSUMMARY

The Bible is the basgis for Christian ethics established by the
Almighty Gods God has sought after man from the beginning of human
history, by angels and prophets; by law and literature, to bring him
to uprightnsss of life., DBefore the fall of man, he was in pesrfect
fellowship with God. After the fall, man's image of Cod was marred
but not entirely destroyed, Man's inclinations toward sinfulness was
strong, but he realized aVCreator and felt a need for a divine being,
Yan's need for a new revelation other than the works of the Creator was
revaaled in God's Word. The Bible gives man the standards of ethical
conduct. These are found in the 0ld Testament, in the historical records,

through the laws of Hoses, and by the prophets. In the New Testament,

L8

IRonans 15:8-10, 4.5.7.



Jasus gave the example of ethical teaching in the naturalness and
simplicity of everyday life, Man was found with the proposition of
a pure heart exprassed through the love for God and love for neighbor,

rather than a strict observance of the Hosale law,
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OHAPTER IV

TO THE PRINCIPLES OF CONDUCT
INTRODUCTION

The premise of this papsr was an evangelical approsch to the
@rablem of knowing and doing right and wrong. 8ince this study was
limited to the evangelical approach, mostly evangelical avthors were
consulted, From this research, it has been found that thaological
differences are at & minimum when this problem is dealt with at the
very source of value Jjudgments. Thus, the approach of the theologian
and the approach of the Christian ethicist have been incorporated into
one chapter.

There is a definite relationship between theology and athics.
Ur, Wilsy has written, "As theology is the scisnce of God and the muiuval
relations of God and man, so ethics as the selence of duty, has to do
with the end, the principlss and motives of @bligatory‘canducta"l

Likewise, Ur. Wiley guotes Pope as saying:

In the evangslical scheme, doctrine and
athicas are closely comnected; its revelations
of truth are the foundation of its new life; its
morals and its doctrine ars everywhere interwoven;
and, finally, the ethies of the Christian religion

are tm‘jwm and consumstion of its entirs
gyatem.~

1y, orten Wiley, Christian Theology (¥ansas City, Hissouri:
Beacon Hill Presgs, 1958), Vol. I1I, p. .

gibiﬁp, Pe 9, guoting William Burton Pope, Coumpendium of
Christian Theology, Vol. III, p. 143,
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Dogma speaks of God and the truth by which salvation is sc~-
complished; so also, ethics spcaks of the truth by which the Christisn
life is ordered, and by means of which it is given proper expression.
Hence, the ethics of Christianity complstes the scisnce of religiem;vfer
it is only through a combination of Adogma and ethics that the plan of

salvation can be reveazled in its perfection.
II. FREEDOY AND RESPOHSIBILITY

Ethics preséppose responsibility, and responsibility presupposes
freedoms, At the threshold of Christian ethics stands the question of
freedom., So important is a positive answer to this question, thet one
dare not avoid it. For upon a positive answer to this question hangs
the entire validity to the system of Christian ethics. Yea, more than
that, upon the nature and extent of human freedom depends thes very shape
of the ethical system, especially at such vital points as the way in
which the actor should inwerdly view his own acts, and the resources
for 2 change in direction.

If man's actions are determined, there is no point in analysze
ing what men ought to des There would be room for law, because under
some theoriss of jurisprudence, one could view law as the systematic
statement of what conduct will result in what consequences. Likewise,
sociology could be present, because man's actions could be counted and
tabulated, and from recorded actions trends snd patterns would evolve,
Psychology also could be present in such a system, because ths cause-
and-effect relationship betwsen various determinants and results can
be analyzed withoult reference to the mstier of responsibility. Though

these factors could be present in a determined system, ethics could not,



As Dre James A. Pike has written concerning ethics, "iseesits dis-
tinctiveness lies in its necessary recognition of, and concern for,
the responsible formation of intentions end the free perseverance in
the same as they are translated into actlion.® 1 Henece, the question
of freedom is at the threshold of Christian ethics.

Are we free? Common sense and observation declare the fact
that man is not devoid of limitations. On every hand, he is condi-
tioned by factors beyond his control. The most agppsrent limitations
are the physical limitations and the limitations of mental capacity.
For example, a cripple cannot become a football star, nor a moron a
nuelear physicist.

Then there are limitations imposed by the actions of others,

Race segregetion is an adequate example. People of the negro race

are not allowed to integrate with the whites in various places because
of the actions of others. Simpler still, a2 person's trip may be delayed
to a certain destination because someone before him purchased the last
reservation.

Contradictory to the common Amsrican assumption that one can
always meke a new start, certain limitations may be imposed by ons's
own past sctions. Due to the pressnt tension over the communist threat,
a comnon illustration as to this limitation is the limited possibilities
one has in ths [ield of govermment, education, and industry when he

carries with him a record of past sympathiss for the left-wing cause,

Liames A, Pike, Doing the Truth (Garden City, Vew Jarsey:
Doubladay and Co., 1955), p. 16.
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S0 also, acecidents or poor timing of human events may bar certain
fulfillments. Due to inclement weathsr, az person may not be able to make
a glven appoinbment.

Besides these outer factors, there are the inmer factors which
bear on behaviour., There is habit, and idsological bias. HNot as con=-
sciously recognizabls, but just the same, they are in operation, are
the sources of inner urges which affect man's rational choices, A4All
these stand as limitations to man. 5

As a man looks back on any particular decision or anything he has
done, the answer to the question, "Why did I do it?" can usually be an=-
swered in terms of cause and effect. Yet, looking forward, man always
feels free. In looking forwerd, thers is no cause and effect on which
one can base hls answers; there is only the problem of a right decision.

As often as not, the problem of making decisions causes great
anxiety. This is due to the fact that the responsibility for these de-
cisions lie with the individual, and there is an instinctive fear thst
the decision made, if wrong, will cause either the feeling of remorse or
guilt, or both.

These two responses, though not infzllible clues to rsality, are
plausible assumptions because of their universality. When s wrong de~-
cision is made, man can and doas feel remerseful, or sense that the ree
sult was not necessary and could have been different had the decision
been made differently., Likewiss, an individual can and does feel guilty
when he is & part in the causation of the unwanted result. However, it
is recognized that there are those with a "guilt complex® who feel that
things could have been different when they actually could not have been

50« 5ven so, the first two far out-balance the latter, thus, the uni-
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versality of these feelings have made it plausible to relste them to
reality, which is freedom and consequent respensibility.

Thus, in summary, one can say that while looking ahead,; there
is freedom to choose yes or no, with the accompaniment of fear in a
wrong decision. This wrong declsion would include the feelings of re-
morse and, or, guilt. Looking back on ons's conduct, one can seemingly
explain it by factors which wonld l=ad one to accept determinism; yet,
often enough, one fesls remorss and, or, guilt even in the backward
look. This would indicate a sense of responsibility even in the back-
ward lock - a2 senss that is grounded in freedom,

There is undenisble truth on both sides of this matber which
cannot be ignored because it does not fall inte the category of our par-
ticular theological bend, Determinism cannot be denied, nor can freedom.
Thus, the problem of drawing the truth together from both sides would
arise. -

Every man has a sense of values. Out of this sense of values
man has aligned these values in & priorily scale, and fron this priority
gscale he operaites. The values man holds most eminent can quite properly
be called his gods. Often to all appearsnces, man's priority values or
gods may seem polytheistie, but in time of sxtrems trial or testing
between the two, one top god usually becomes evident. If it does not,
the man cannct decide and is torn. VWhen man is able fo decide, he will
inevitably decide in the way his priority scale of values requires.
Thisg, of course, is talking of what a man's priority scals really is, not
what he thinks or says it is. As Ir, Pike has written,

"He may think he is operating by one scale

and actuvally be operating by another. The man
who says, 'I always live by the Golden Rule',



may in fact opsrate by 2 rule whose metallic 1
metaphor may be more aptly ‘brass' than fgold',®

The valuation given to esach factor in a.é@aisiam would depend upon the
previous commitments to values that the individual has made, Thus, it
would appear that there is no fresdom as to individuzl decisions about
the conduet of his life, but he would inevitably do what he is, Oranted
that this is true, there is nothing that says man cannot be changed from
that which he is. History is replete with men whose ambitions and aims
have been albered. This is called conversion, or the experience of sale
vation.

In other words, man is free to choose his gods. Apparently, he
is free to choose nothing elss, Thus, the only true frsedom that he
actually has is religious fresdom,

If a men's value pattern represents the hierarchy of his gods,
it is obvious that every man has & relipgion. Out of this value pattern
which constitutes man's religion, must evolve soms aeciion, and from this
action evolves the question as to why it was done. The anaswers that are
given as to values here and now depend in the end upon the long range
view taken, both backward and forward, as to the source and destiny of
reality., This again, as showm in the introduction to this chapter,
involves man in theology.

The possibility of liberty or freedom to the evangelical Christ-
ian, began with the death of Jesus Christ unto sin. When Christ died
and rose victorious over sin and death, men's opportunity for freedom

ba gan.

Iipid., p. 20,
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ITI. WHY ARE WE HERE?

&t first glance, this question seems somewhat insignificant and
even to a point, ridiculous., Ifven the most simple of psrsons should
know the answer to such an obvious question. TYet, thers is no one,
learned or simple, who does not ask it sometime or other. The succsssw
ful man and the man who has failed ask the question; likewise, the ethie
cal, well«disciplined person and the one who has trafficked im sensusl
pleasure ask the questiony the one wondering what his preoccupation with
sex has caused him to miss, and the other wondering what his mo?alimy
has denisd him, The young ask the question in confusion over the aspectis
of the future, and the old may look back with anxieby and wondsrment as
to what they have missed in 1ife., Vhat is the purpose in life? Why are
we here?

Bvangelical Christianity answers this question in terms of men as
& creature. Conssquently, the answer is not found only in man as the
creature, but also in God as the Creator. 4n evangelical Christian man's
purpose is that which is Cod's purposse for man.

®hen God created man, He created him in his own image and likeness.
The nature of Cod in relation to the world is that of Creator, Redeemsr,
and Holy Spirit.

Dr. Pike maintains that Cod was not only the Creator of the world,
but that He has continued His crestion through the evolving order, expres-
sing Himself in manifold and wondrous ways.

Alsoy Cod ls ﬁadéémﬁ?, He not only is the source of all norms,
but He seeks to save those who have not kept the norms. He has trang-

lated Himself into the languace of human 1life through Jesus Christ, His

Son.
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Third, God is Holy Spirit, and manifests Himself in the fellow-
ship of men who make up the body of Christ and are seeking to make His
Kingdom manifest in the world. In this ssnss, le builds community, bul,
paradoxically enough, as the Holy Spirit "Who spske by the prophetst®, He
transcends community and jJudgss it. 1

Following this brisf description of Cod, it is obvious that if
wan was cresbed in the imege and likeness of God, he, too, is expected
to be creative, redemptive, and to live and work in & commnity.

Man 1s eble to share in the completion of the universs and able
to turn chaos into order by planting the fields, building dams to cone
tain the rivers, make delicate instruments -- ﬁs less than the task of
saying his prayers.

The creativity of man is a tremendous individualistic thing.
Fach individual has been creatéd a specialist with a task to perform.
Hot only a task %o perform as in the sense of service to others, but a
privilege to develop and express his own individual capabilities,

In order or freedom, in self-development or in commnication,
man was meant to bs creative because God is Cresator.

In like fashlon, man is to be redemptive. This has to do prie
marily with interpersonal relationships. Human freedom implies the
freadom to err, and to err in such a way as to make one unaccepitable
to others and to oneself, Cod relastes Himsslf to man in man's limitaw

tions, errors and sin, and man in His image is capable of so relating

himself to others.

1Ibids, p. 35.
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It is réccréed in I John that, "Cod so loved usj; we ought also to love
one another”. © Luke has written, "He hath sent ¥e to heal the broken-
hearted, to preach deliverance to the captives, and the recovering of
sight to the blind, to set at liberty them that are bruised¥, & 211
this God doss, and all this Cod expscts mankind to do.

God expects mankind to live and work in a community. Cod as Holy
Spirit works in the 1ife of the group, in the spirit de corps of the
blessed company of all faithful psople, which is the church., 4s God
manifests Himself in the fellowship of men who make up the body of
Christ, so is man to menifest God throughout the community in which he
lives, Han has not been asked to divide his time between the church
and the commnity. Han, who is in the fellowship with the Holy Spirit,
is the Church., God haé ereated man to be the church wherever he is,

It must grieve the heart of God, when on every hand, man hes
created chaos out of order instead of the reverse as Hs intended; or
when man has left the heart of the broken-hearted in ill repair, or
left in misery and despair the captive., How His heart must ache as the
blind are caused to stumble and fall in the ditch, and the bruised are
laft captive. How man has failed his purpose in life as he has formed
2 religious clique for a church rather than a fellowship of belisvers.

Christian love is an absolute demand because
God is absolute. God is holy; he allows no com-
petitors for the devotion of the Christian. To
serve lesser gods is to fall inteo idolatry. To

misunderstand, or simply not to understand, the
all~demanding nature of Cod's rule is to eclipse

17 John 4:11, A.8.7.

Rluke 4118, A.5.V.
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the meaning of his holy providence and to forget
that He alone is Lord. To suppose that man's
devotion to God is ever completed on the basis
of what man dees in the way of ethical good works
is to forget the gulf that exlsts between %ﬁ’s
will and all human attempts to fulfill it.

¥Why are we here? ﬁe‘bkto keep rules for rules' sake. God is not
interested in that, nor should man be. But man is here to fulfill the
basic purpose for which God made him, The summstion of this purpose can
ba found in the two great commandments.

Hear, O Israel, the Lord thy God is one Lord.
And thou shalt love the Lord thy CGod with all thy
heart, and with all thy soul, and with all thy
mind, and with all thy strength.® This is the first
and great commandment. And the sscond ig like unto
it; thou shalt love thy neighbor as thyself. On
these two commandments bhang all the law and the
pmphats.s

IV. THE LAW OF LOVE

Dr. Carl F, H. Henry has written:

The church is morally obligasted to humanity
as a whole, and her duty to men is a part of her
duty to God. She does not possess this way of life
to condemn the world, but to be a witness to all
mankind, She is to be an instrument of rescue as
well as a remindsr that God wills to reign sccially

»and universally.

lzaward leroy Long, Jr., Conscience and Compromise (Philadelphias
The Westnminster Press, 1954), p. 46.

zﬁeuterenamy 6 and 5, A.8.V,
Siiathew 22138, A.S.V.

%Carl F. H. Henry, Christian Persnal Ethics (Crand Rapids, Mich. s
Wm. B. Erdsmans Publishing G‘a.j, pe 218.
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This love for Ged is to be worked out in love to 2ll men as 2
fundamental motive of human &ctian.l

The law of love is noﬁ a gimple matier. Broad is the scope that
it covers when it puts its demand con the individual. The Scripture fur-
nishes no encouragement for using soms arbitrary standerd to determine
the "eligibility" of recipient of one's ethical attitude and conduct.
In fact, it protests to the very fundamental Biblicsl idez thal says,
"There is neither Jew nor Greek, there is neither bond nor free, there
is neither male or female: for ye are all one in Jesus Shrist“.g The
evangelical Christian teaching is to love the neighbor, to love the whole
race, 2ll men, aven one's enemy, and to make no excepbion, either of pare
tiality or of dislike. Love alone fulfills the law.

However, there is one element that is even greater in the realm
of Christian ethics than the léw of love, and that is man's calling.
Though the law of love is the over-all application of man's call, it
does not precede it in importance.

Ais Dr., Pike has written, from the Christian understanding of things,
wrong-doing "e.e...1i8 not so much a matter of breaking traffic regulations
as it ig a failure to live up to the expectations of someone we respect:

it is like 'letting down' someons who has counted on uﬁ.“g

lmhid., p. 221,
2(3&13‘&5.8:13 53283 A,B.V,

5james A, Pike, Doing the Truth, p. 4l
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Thus man's moral choice rests upon the premise already established
in that God has chosen’him, or called him to be co=crsator with Him in
finishing His creation, in the continuing work of the redsmption of men,
and in the task of building all men into community. Han is a partner, a
gharer in the great enterprise of God., He is bound together in a personal
relationship with Cod with a shared concarn.

God is not & being beside other beings, ner is He just Lord of a
particular aspect of life - the "gpiritwal® or the ™moral®. He is the
ultimete being and the Lord of all,.

The fact that "He is Lord of all" is challenged every day by various
groups, aven religious groups. The sacred and the sscular are separated.
In the schools, religion is a "department® at best. There is distinction
between "practice™ and "principle”, "soul" and "body", and between "sple
ritual® and "material", However, God is not only in all things, but He
has definite concern for all things. To subtract certain aspects of life
from His reign such as politics, economics, or personal laisﬁre, or name
what you will, is to break the first and most important of commandments,
T am the Lord thy Gode...Thou shalt have nons other gods before Me",t

In short then, the claim is a total one. There are no moral neu-
tralities., There are no areas that man is free from the judgments of Cod.
The problem of doing His will is always before mankind even though man can
and often does choose not to heed it. The secret decisions, the steward=-
ship of time, as well as the outward manifestations of conduct, are all

religious and ethical matiers. Every decision made is either for or against

lExedus 20:2-3, ASV.
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the will of Cod. "There is nothing beside the service of God that is

tene's owm busimss‘.“l
V. PERFEQTION IN LOVE

The first thought of such a rigorous approach would be that a
person would have to be a perfectionist to the ultimate degree. No one
except Cod Himself could carry out such z program of pesrfect living. At
this point, there must be particular clerity. One can hsrdly endorse the
views of perfectionists who expect a perfect performance from individuals
and of groups in society. Nor can the view of perfectionism that sep-

_ arates the sinfulness of the flesh with that of the spirit be endorsed.
That is to say, that no one can do anything in the flssh that he cares
to without affecting the purity of his heart. HNor should one eschew a
perfectionism which does not go beyond ethics and does not take seriounge
ly the redemption of the imperfect in this world.

Dr. Wynkoop quotes John Fletcher when she writes:

Avoid all extremes. While on the one hand you
keep clear of the Pharisaic delusion that slights
Christ, and makes the pretended merit of an imperfect
obedience the procuring cause of eternal life: sse
that on the other hand you do not lean to the Anti-
nomian error, which, under the pretense of exhalting
Christ, spsaks contemptuously of obedience, and "makes

void the law through a faith that does not work by
1oV8 4., aliiany smatterers in Christian experience talk

of a8 finished salvation in Christ.....while they know
little of themselves and less of Christ,®

Ljames A. Pike, op. gite, p. 435,

pe 134, quoted from John Fletcher, Checks to Antinomianism, p. 22.




These types of perfectionism should not be endorsed., But when it
comes to stating what the law of God is, (that is, loving Cod with the
whole mind, heart, and soul, and thy neighbor as thyself), and the scope
and totality of God's call, (that is, there is nothing beside the businsss
of God that is "one's own business", He is Lord over all. In the light
of man's creation in the image of God, man is to have as broad a concern
as Cod has), men is to be perfect,

Aecording to Dr. Wynkoop:

Christian perfection, or Perfect lLove, stands
for a full measure of perscnal obligation to the
whole will of God, rather than an acceptance of
Christian status without commensurste responsibility
attached., It stands for "obedience from the heart®
rather than an abrogation of law. It requires the
highest moral integrity and rational responsibiliby
rather than a dulling of the conscisnce, a reinter-
pretation of sin, a surrender to blind impulse and
irresponsible individualism,...Christian perfection
is moral to the core and understands holiness to be
thoroughly relavant to every ares of life and not 1
repugnant to the possibilities in Christianized nature.

In other words, this is purity of heart. #en is to will Just ons
thing, and that is to do Cod's willy Ho other interest in any final
sense 1s to be persued. WNot that other aims may not be furthered, but
that they may be furthered for Cod's sake, that He may be Lord over all.
This does not mean objective rightness to the very letter. Again, this
would be only possibles to an infinite being, God, Han, though he is co=
craator with God, is not infallible in his decisions because he is finite,
Han's finitude is not sin, but to fail to recognize it is. Recognizing

it should turn man to God. DBecause of various conditions, man can be

1bid., p. 185.
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wrong as to what the will of God really is for him - because he dossn't
know enough, or becauss his reasoning doesn't work well enough, or be~
cause of the distortion of the mores arcund him, or bacause of uncon~
scious factors crezted by his own past bad declisions and false allepiances.
411 this may affect his decision. Butl of supreme importance is the fact
that man should diligently seek to do the will of God because of His alle
embracing concern and the allesmbracing claim made upon us. Onece again
Dr. Pike is quoted as he has written concerning the relationship of the
call to the two grest comendments:
This law doss not specify what particular acts

constitute love of CGod or of neighbor; it does not

specify what is the measure of "whole strength®", or

"yhols mind"; nor does it specify who is embraced by

the phrase "one's neighbor®, The terms cf the law of

love are such that it leaves no doubt as to the

totality of the clalmg nothing is to be held back

from God's service, and as the parable of the Cood

Samaritan makes clsar, a man's neighbor is anyone

whom a man is able to help.

At this point two questions would sesem inevitable, On the one
hand, due to the various conditions mentioned sbove, it would appear
that man would not be responsible for his decisions. On the other hand,
if the two grsat commandments do not tell a person precissly what to do,
dosg it mean to love the Lord with all the heart, for example, and lst
the family forage for itself?

Once again one must“r@membar that man is a finite person. Cod
created him a rational being and he expects him to use just a litile

common sense, Jet, this matter does merit some consideration. A4s to

the negative aspect of ths matter, service of God and of neighbor requires

ljames A. Pike, Doing the Truth, p. 51.



that one pot do certain things as well as dg certain things. "God has
not left the creatures of His image to grope in blind darkmess, but has
illumined thelr path with the light of Divine commandmﬁﬂhs.“i Particular
rules of conduct have been developed partly to mitigsie the total claim.
The ten commandments are the most obvious of these. These 01d Testament
laws, however, are still God's command. Soms have said that the law is
the teacher that lsads man to & betiter understanding and knowledge of
Gods Some have sald that He came to fulfill the law and not to sbolish
ite At any rate, these absoclute laws help to decide issuves without the
mental and heart searching gymnastics that one would go through if he
ware making a major decision and was wmeasuring it by the full aspects
of the law of love and his calle These decisions such as no killing,
no stealing, no adultery, etec., go without saving to the @vangélical
Christian. La?s of the scciety also put their pressurs to bear on man.
Yan stops unconsciocusly at a red licht. FHe eats his food according to
the code of manners that is acceptable. In actualily, man needs these
rules of thumb which readily decide mattsrs for him. 2 complaete ethical
evaluation of sach situation which would arise in & day would readily
drive a man to distraction and render gim impotent for action at all.
As necessary as they are, these ethical absolutes ralse another
problems In a case of life or death, should a man defend his wife if
she were criminally assaulted or about to be murdered? Or in a case of

war, should & man kill an enemy, or in both cases, would ths absolute be

heeded?

lcarl ¥, H, Hemry, Christian Personal Ethies, p. 264.
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In like fashion, the problem of adultery is one of the commandments
that is regarded as a fundamsntal norm. Yet, during wartime, immoral acts
were practiced as means to gain freedom as an end., These were looked on
with praise rather than condemnation,

The point would seem that here man would not be desling with sbe
solute laws: there would be no way adequately to frame a2 ssries of exe
ceptions to them which would preserve their absoluteness. It would seenm
rather a matter of more good mixed with less evil, versus less good mixed
with grester evil, or a matter of cholece of the grester of two goods, or
the lesser of two evils, This drives back to basic concapt of the law
of love and the fulfillmsnt of God's call. This, and only this, transe
cends all law, At this point, thers is still the guestion of knowing
God's will amidst the various circumstances, as was previously stated.

To answer this, it is assumed that there is heart purity. ZAnye
thing less than that grestly endangers the rightness of cne's decision.
Even with 2 pure heart, Satan can subtly use the power of rationzliza-
tion to distort the pure decision thst one would make. As Dre. Plke has
written, "... the power of rationzlization is so subtle that man may de-
gire purity of heart and even think he has achieved it and still bs mo=
tivated by factors which have not consclously played a pert in his deci-
sian.“l

To decide to violate the law would call ?ar the most pressing
contrary factors and the most objectlive soulesearching possibls in order
to bring to the surface sll that wonld argue against purity of heart,

The very idea that men could be motivated by the powsr of rationalization

lpi}{e’ LD 9_5:‘%&, D 58,



even in the name of hasrt pority, should drive him earnestly to his
knees daeily to dilirsently sesk the will of Ged for his life,

If things were as God had willed them to be, then the absolute
lews would be in absolute effecdt. (ed did not will thet there wmld
ba sliuations whers killing warld be necsssary and congidered right,
This presupooses that already less than the will of God has occured,
In this world, sven the most accepted rules are somewhat less than
abgolute, The only thing that ls perfectly absolute is the claim which
God has on each individual 1ife: that He be served with complete devotion
in the full gense of His call to mankind, as is expressed through the law
of love., This is not a set of laws, nor even aset of high norms, but
an chadience to a versonal claim and 2 calling to men to exercise his
share in Cod's great oreative, redemptive, and community bullding enteré

prise.

There are two ways of avoiding the problem of sin, First, to live
up to the perfect claim God has upon the individuval; second, to discount
the claim to the measure of ons's actual behsvicur. However, this latter
is neither loglcal nor is it Christian., One cannot lessen the claim of
God upon man, and one cannot avoid the problem of sin.

Sin is simply defined as the self separation of the will of men
from the will of Cods To follow the termineclogy of this paper, szin is
the gap between the over-all claim of the call (ststed as law in the
commandment of love) and man's empirieal behaviowr,

Since sin was previcusly discussed and it is assumed that the
reader has some knowledge on the subject, it will be only dealt with

briefly here as summary fashion to relate it to the total claim God
has upon the life of man.



84

The beginning of all particular sin is sslf-centersdness and
the desire for auvtonomy. S5in 1s so interrelaied that it not only
affects the relationship of the individual, but also the relationship
of the individual to his fellow men. Han cannot carry on in a sinful
stete and have it not affect the society in which he lives, Nor can
man live in a sinful scciety and shut himself off from its inveolvements
end its sin. 3in is an individual metter. To say that sin is not an
individual matter, but rather that soclety causes sins such as war, or
racial segregation and discrimination, is to say that no one is res-
ponsible for sin.

When one takes into account the sum total of the individual sreas
of God's call, of the failure to keep the law of love, and the part in
the distortions of the social structure which hurt sons of men, one can
feel the force of the word in the First Epistle of John, "If we say we
have no sin, we deceive ourselves and the truth is not in us®. 1
Likewise, man can respond to the words, "We have left undone those things
which we ought to have done; and we have done those things which we ought
not to have done; and there is no health in us.®

Dre Thomas C. Upham gives an excellent discussion of the true

idea of spiritual liberty.~

11 John 1:8, A.5.7.

23ee Appendix.
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Only as the ethical and theclogleal are inlterwoven may ong approach
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right and wrong for the svangelical Christian.
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an answer to the problem of
As man attewpls to exsrcise the responsibility of cholce, he must be
gmare of his own limitations., DLisitations arise in (1) man's mental and
physical capacitiss, (£) froa actions of others, (35) from past sctions,
{4) from uncentrollabls events, and from the inner man, (5) the habits
and idsoclogical bias. The lnner man has & sense of values and hes placed
these valves in a priorily scale. From these values or gods", man chooses
to operate. In other words, man is free tc choose his gods., Thus he sets
his pattern of conduct.

Hean is created by God for 2 purpose., Ood is Creator, Redesmsr,
and Holy Spirit, and man was created in God's image. God expscts man
to be crealive, redemptive, and Yo live and work in a community. Ao
each man is individualistic, he is cresitsd as a speclalist with a task
to verforms Han is redemplive, as in God's plan; he is to love others,
Az God manifests Himsell in the fellowship of wmen whe make the body of
Christ, so is man to menifest God throughout the community in which he
livas. The basic purpose can be found In the law of love.

The evengslical Christisn teaching is to love. In the realm of

Py

Chrigtian ethics, a man's calling is even greater than love, though
love is the over-all application. IHan has been chosen by Uod in the
work of redemption. God is to be Lord of gll man's 1ife, There are no
areas in which man is free from the Judgmenits of God. Han can atiempt
to achieve perfect love by the law of Cod -~ Love God with the whole nind,

heart, and soul, and his neighbor as himself. It stands for "cbedience

from the heart! rather than an sbrogetion of law., This is purity of
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heart, H¥an is here to do the will of Uod in g1l interasts pursued,
Because man is finite, CGod has glven him directien through
the divine commandments. To avold sin, one has to live up to the

total elaim of Ged's will,
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THE APPLICATION OF CHEISTIAN EDUCATION TO THE FOUND

PRINCIPLES IN DETERMINING RICGHT AND WROHG

Up vo this point, this paper has reviewed and summarized the
bagic pointe of the @?&ng@léé&l doctrine that the &uﬁher.da&wﬁd‘ggx»
tinent to this study. It has reviewsd and summarized Seriptural de-
clarstions on the problem of Christian athics. Likewise, ethics has
bean viewed from the evangelical Christisn's point of view. Hone of
the principles reviswsd are new, HNevertheless, it would sesm that the
bagic vrecepts of Christian ethics would be practiced if they were
presant, especially by those claiming to be Christian. The precepts
are present, bult it is evident through the wealkness of the Church's

influsnce, that much too often the practics is not. To face this

problem squarely, cone would first ask the question, "iWhy?"

;. THESE CHRISTIAN PTHICAL FRECIPTS NOT PRACTICED?

Dre James A, Pike in commenting on the uwpswing in religlous ine

terest and the lack of power in the Christian said,
Fhils trumpeting our religiousnsss
wg do not in owr psrsonal and corporate action
and attitudes, sufficiently display that we
really mean what we say.
Chrisgtianity implicates a total love. As was previously dis-

cussed in this work, man was craated in the image of God. In like

Ipp, James A. Pike, (as quoted by George Dugan, The New York
Timsg %?ts 8‘, lgsﬁ)ﬁ
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manner, he was called to carry out His three-fold purpose of creating,
redeeming and fellowshipping. This call is expressed by love for God
and love for man. This call is a total committment, CGod is to be
Lord of all man's 1ife. Thers are no areas that man can claim freedom
from the judgment of God. ﬁwn is to obsy from the heart. JMen is here
to do the will of God with no other interssts persued. This total
claim has been too much for most peopls to accept. The rich young ruler
in Jesus! day was an example of this point. ZEagerly he met Jesus with
his question, "What must I do to inherit eternal life?"l Jesus demended
a total committment and the young man wenb away scrrowful., A1l was well
until he counted the cost.
Findley B. Edge sald that Christianity was basically a two-fold
experience. He said,
Christianity is an experience - an experience
with Christ that must express itsslf in experience.

One doss not truly learn a Christian expsrisncs until
he has both experienced it and expressed it in experience,

2
In close proximity to the above, is the finitude of man which
has also caused him to reject the source of value judgment. This can
affect one's actions consciously and unconsciously. In the consclous
sense, one can willfully reject the conditions he must meet for hsart
purity and a right relationship with God. This goes back to the pro-
csding points On the other hand, through the subtlety of sin, man can
suppose his heart is pure, when it is not. The subtle power of ration-

alization has lost him the battle.

liuke 18118, Kod.V.

%Findley B. Bdge, Teaching for Results (Washvillej Tenm.:
Broadman Press, 1956), p. 16.
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Te porsue the metisr in mope detailed fashion, one could probably

&

iy
b
g
o

large wvarlstion of answers to the "ohy" of this problem. The

and them all, nor dess hs indend teo

T onms P2 g . , 4 i‘%‘ 3
Howmevar, there are some thetl merit

:» mentioned with ths hope that from them

First, there would seem to be in the evengaliesl Christian a

cooling-off of the spiridtual dynaslic. Hogt Christisn denominetions
sbarted as powerful movemsnts of proifest and reswskening. This was

not marely protest for the sabe of satisfying an antagomistie splrit,
but the members of these groups wers characterized by thelr willinge
ness to zo further and do mops than convenbtionel falth requirved., They
had somathing positive to share. ¥hen meny such men jJoimed togsther,

the grovp was charged with an intensity snd a gingle-nindsdnass that
eraated ¢ dynsmisnm thet others lacked, DUy this dynemiss that se anae
nated from thelr llves, olhers wors compelled to joln then., Thee men
had something obhers wanted, Howevor, there scemed to bs an ovsrwhelning
tendengy for this vigorous nabure both in individuals and movemenis to
begin settling dom,., Az tiws passed and the orpanization grew, the
individual begsn to rely on the few lsaders to carry the load of wimning

gthere to Christs The dynanic falth thai began with an urponey and

nthuslasy wae cryestallized znd the individual began to £2l11 into s
pettern of creeds and rules. Drs leBar stated graphleally,

¢ But as roublines and patisrns bacoms
asgtablished, the orgenizations continue to



move only because they have smooth grooves

and ruts to run in. As meeting succeeds

meeting and week succeeds week, motions

are performed perfunctorily but the burden

and the urgency are lost. The original

flame subsidss to 2 glow and then dies out.

When the energy of the Spirit vanishes, the 1
workers may as well begin again, on their knees,”

Dr. Willard Sperry, in spsaking of religious institutions, said
that these said institutions have often lost their original purposss,
even though they have continued to exist in empty motions and routines
from which all resl meaning has gons,., Anthropologists used to call such
institutions "survivals®, Ir., Sperry has asked whother the churches of
fmeyrica sre becoming svrvivals rathsr than powerful instruments of Gad&“g
Since it is the individual who makes up the church and in actuality is
the church, the same question should be peointed directly at him, Ave

Christians today Ysurvivals" rather than powerful instruments of God?
4

Religious Illiteracy.
Coupled with the loss of dynamism has comp 2 loss of intersst in

the meaning of onsts faith, With the lack of enthusiasm and a sense of
urgency, people are nsither excited nor moved by things of Christianity.
Professor Rasmissen quoted one layman when he said, "We try to be good
Christians, but we simply don't know what we beli&v&“.g &t this point,
the question could be asked, "Could a Christian have any defense apgainst

the powerful influences of the world, if he does not understand the

llois IeBar, Education That is Christien (Westwood, New Jersey s
Fleming He Revell Cos, 19585, pe 236,

Rilbert T, Resmissen, Christian Social Ethics {(Englewood Cliffs,
’ SRR VAT ’
New Jersey: Prentice-Hall Inc., 1956) s Do 104, (quoted by Willard L,
Sperz;y, Religion in Awerica (Cambridge, England: Cambridge University Press,
1946), p. 17.

5bid., p. 105.



divine clalms upon his life or the sources of renswal by which he

attenpts to live??

Hisunderstanding of ths Gospel.

Yhat one belisves about his faith 1s an amalgan of Christian
meanings, culbural prejudices and of attitudes derived from the influence
of his society. A selfish independency in Western thought has penetrated
his faith to the point that, for meny Christians, a narrow brand of moral
isolationism has replaced the responsive Christian faith. The spirit of
the times alway tinctures man's faith and colors his attitudes. If
Chrigtian faith does not prepare an individual to understand this, and
confront it, he is bound to be a victim rather than an ethical lsader,

One of the greatest problems for evangelical Christianity in the
attempt to register a Christian influence is the fact that most of its
people have no understanding of the divine obligation to act together in
Christ., This can be said without inferring ecumenicity. 4s Prmf@gsaf
Rasmussen wrote,

"The full Gospsl has been strained through
s sisve of gelf~serving anxiety and the milk of
Christian obligation to God and community has

been thrown away'whiié the cream of selfish
reward is retained,”

Hisunderstanding Freedom of Conscience.

One of the grestest misunderstandings that has undermined Christian
socizl responsibility has been a perversion of the great belief of freedom
of conscience. As to this matter of freedom of conscisnce, Albert T.

Rasmussen, professor of Social Ethics and the Soclology of Religion at

lmid., p. 108,



Colgate Rochester Divinity School wrote,
Some peoples believe that this means
'letting every man belleve as he pleases',
with the result that any attempt to influence
other men or to act together in common faith
is ean intrusion into the priveite spiritusl
rights of the other person.

Very few people actually believe this, yet it receives considerw
able homage to this day. If one held to this belief, it would mean that
all attempts at evangelism or missionary effort would be wrong., It
would also abandon the fact that the Scriplures carry the essential
revelation and focus of the Christisn faith. If one belleves the Bibliecal
gospel as evangelical Christians do, he camnot belisve anything he plesases.

It was long ago discovered that the conscisnce carries sll the
blindness and prejudices that have influenced one's life, For example,
& person reared in an atmosphere of racial prejudice declaring his race
superior to another, would receive no guidance from his conscience
againgt social discrimination. He may even gquote Scripture to Justify
his view.

The only conscience thet would be an adsquate Christian guide
would be one that was constantly enlightened and eriticized by demands
and relations beyond the individual. According to Rasmussen,

What freedom of conscience does mean is
that every man must meke his own deeision in
response to God, must frsely join the commnity
of Christ and must face the issuss of 1ife with
decision rather than by drifting in the social
tide, Every Christian needs a rumning criticisam

of his own csnsciegce. It needs to be challenged
and re~challenged,

11pid., p. 108.
1bid., p. 107,



Hisconstrued Concention of Chureh and Stato.

At first one would question the relationship of this subjeet to
the over-all propesition of this paper, vet it does contain particulsr
gignificancs, Oult of this relationship has grown g particulsr philo-
sophy of "Hands-off® that has deadened the effect of the Christian wit-
negs., oSsperation of church from state was originated to free the
church from state dominanes, so it could teach and preach the gospel
without interfersesnce or control of any sort. The purpose was to keep
the various groups free to persuade any man to thelr convictions withe
out favoritism in prestige and without any financial or other special
backing whatsoever from ths government., Under the separation view,
the state cannot uss lsgal uweans to cosrce or intimidats the religlious
and moral teaching of any religlous body. Al the same time, the church
has no legal force whatever and is dependent solely on its persuasive
influence and lsadership in society. The two cosxist in a kind of
tension in which neither can coerce the other. It does not mean that
the church should not mobilize all the moral influence at its command,
through its members and the promotion of their basic convictions, to
keep & continuous moral reminder and criticism focused upon the autho-
rities in government snd socletby.

It is at this point that this matter becomes pertinent to an-
gswering the "Why" of this work. ©Some pesople ssem to agres that the
church is to keep in its place and teach and preach only about subjects
that have no bearing on justice and corruption - and upon righteocusness
in government decisions that influence the lives of all citizens. If

this is so, there would bs litile reason to support fresedom,



The purpose hehind separation of church and state is not to
deprive the church of general sccial influence. Rather, it is to pre=-
serve it and safe-pguard it in the very structure of ons's 1ife and to
make suvre that its influence be restricted to the realm of persuasion
and morzl vressure Lhrough its members acting as Christisns and as
citizens, both indspendently and in groups.

As Profsssor Ragmussen wrote:

Christians are nolt disfranchised citizens
who forego thelr right to influsnce their sceciety
because they have Joined a churche On the con-
trary, they become citizens who carry a new kind 1
of eritical socclal and civic responsibility uwnder Cod.

The core of the problem could be traced back to the loss of the
dynamic vhich made Christianity move end growe. Vhere this dynanmic
which only Christ could supply was present, Christisnity mede an im-
rresgion on the society of which it was 2 part. Christisns carried the
banner of Christ into sinful society with the sole motive of glorifying
Codse Out of a pure heart and a love for lod and man, Christianity had
sufficient power and influence to cure the wickedness of sin in society.

Howaver, God's Word states the power is still availsbls, yet observation

shows that 1t is not being used.

The Crowing Gap Betwsen Clerey and Laity.

Closely akin to the preceding thought is the growing gap between
the clergy and the laity. This has come about to some degree, through
highly trained leadership in the churches. Hinisters are saturated
with Bible teaching, doctrine, history, methods and the spiritual

urgencies of the time, This has become central in his life. On the

lpid., p. 113,



other hand, the layman has been found to be heavily preocccupisd with
his struggle in the world. A1l he knows about faith is what he has
lzerned from pevents, Sunday School and the ssrmons,

From this gap batween preachers and laymen have emerged two
problems,

First, the minister is left with the burden of the spiritual
ministry of the church. Again Rasmussen is quoted as he wrote cone
carning the ministers:

He is thought of as the man who is set
apart and who plety, influence, and devotion
ars adequate to supply the needs of his conm
gregation. Therefore, the minister is hired
to earry the Christisn influenece into the
community, do the good deeds, say the prayers,
and even to heve the great experiences for his
pacple. He is in 2 sense the stand-in or sube
stitute who assumes all the religlous respon=-
sibilities while the lgymen can go about their
more mundane concerns.

Thug, the lsadership that lsymsn have tcoken become less and lsss
religious and more and more adminisbrative.

The second problam that evelves from this gap is that laymen
see themselves as churchly custodians rather than azs setive witnesses
for Christ in their own affairs. Few have developed an understanding
of their falth that is prepared for the powerful secular attitudes
and influences that one encounters in deily life.

Iest one believe that the tobelity of the problem lay in the

lap of the layman, let it be said, thet this is not so. Too often ths

layman is the victim of the timidity of the clergy. The pastor, having

lipida, pe 114,
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senged the gap between himself and the lally, has reduced the rigors
of his message to conform to the secular climate. This has bean done
at the expense of cultivating & patlence and persistence that can ine
form and sensitize his members. The prime ?ﬁeﬁive of his ministry for
Jasus Christ has been set aside for an easier way oub,

Again the couragsous minlster may hold forth with God's abso=
lute totsl claim upon the individugl and still enlargs the gap betwsen
himself and the lsity, This gap would continue to enlarge if the pas-
tor himself did not live up to God's total claim, The laymen would
likewise consider ithe minister only visionary if an adequate applica=-
tion and understanding of the gospel was not given for thess times.

This gap results in a weakened Christian testimony to soclety.
It doss this by bre@ding a church full of "Sunday Christians® and

"sacular people' the remainder of the week.

daivete About Power and Influance,

A soclety opsrates and functions under a vast netwark of power
relations, Men are assigned positions, and exert authority according
to the offices they hold and the roles they cccupy in economic, poli=
tical, snd other zecial orgenizations. Power, like it or not, deter-
mines most of the major pelicies under which mankind lives, Hany men
and groups do not have the power and authority to carry out many of the
things believed morally right, simply because theirs is a subordinant
position and they work under ordsrs. Powsr is strategic.

When one spesks of power in connsction with Christianity, ome
doas not mean brute force. Fven in the name of Christ, thé “end", as
good as 1t may be, doss pgb dissolve the Christian ethical standard

raguired in gelining the and,
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themaalves that they camnot possibly unite under Christ o win the vietory

o

Another reasson why the ethieel vrecepts have gone unused wag
that wen have tried to wtilize them, and falled, Yen have Jolned csuses
to reform or better the socleby in which they liwed, only to find that
the opposition was tov slrong. Defestlsa became the nory

ngmlysamwfaﬁ with this proeblem is the one previcusly discussed
under the heading of religious 1lliterscy. 7Thet was nseded to confrent
this problem was not defeatism; but en understanding of the Christien
principlss as well as the social forces Yo which the prineipiss would
bo adepted. Divine rademption ls the only means to curb sin in men'g
society, If this is so, one could falrly ssk the question of the Christian,

if ke doss not lsad forth in the struggle for rightecusness, who will?

Liiathew 18118, KudoVe
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Professor Resmussen wrote concerning the Christiant's dubyy
Our Christian duly is to spare no effort
xn fair weather or foul to attempﬁ to live in
rasponse to God within the sctual sitvations
that confront us.
He contimues by quoting Archle Hargraves, whe had a parish in the so-
called city jungles of Fast Harlem, by saying,
It mezns preaching the gospel of hope
with $wo dimensions « the hope of Ceod's final
redemption of the world, and the assurance of
what Cod can do and is doing now in this situation.

The failure of Christians to undersband these facts has lefi
them largely outside the processes of powsr and influence. Either
Christians have stood in the shadows esking, "What can we do?" or
have crippled the working power of the Holy Spirit by over-sxercising

"hrute fores® in ths name of Chrish.

Ovar-emphasis on Success.

Closely united to improper use of power comes the over-emphasis
on success,

The lure of success is perhaps the most fatal tempitation in une
dermining the Chrisgtian's sgpiritual and sthicsal faithfulness. Notives
are forgotten, methods are no longsr evaluated and success tops the
priority list of sgach lndividual,

The writer is nolt minimizing the need of success. The titls of

this portion states "too much emphasis on success". A goal 1s necessary.

Success is necessary. However, as has been previocusly stated throvghout

this work, it should evolve from a purs hearit, all for the glory of God.

 hide, p. 126,

aThiﬁ., ps 127, quoting Beverly W, Dean, Irail Blazing “g City
Jungles, City Church, May-June, 1983, p. 4.



with & secular approach to success.

Boes Thew o pree s T s ey - oy f S
As Professor Rasuossen said

Y o

The actuel mechinery of the church can
bescome so mpartaﬁt that furious activity and
the puoccessful attractlion of large nusmbers
emerge as the merks of success, rather than
the power Lo change men and rediste a powere

ful influence in the commmity.l

The oversmphasis of success can so cloud the individual's mind
that the radiant and powerful Christisn influence no longer exists. The
warped use of power has blinded the syes of many, leaving them unsble

to sse the image of Christ, while success in His name marchss on.

Lack of lethods of Formine Consensus,

kS

The practical problea in this matter would be bo find channels
to form Christian consensus to bulld great morel agreenents undsr which
to act.

Consensus, guided and filled by ths Holy Spirit, is the authority
upen which Christians act in concert., However, it would be lmperative
to have orgenigad ways for the churches and its members to develop
Ch%imim opinion and to coordinate actione The lack of this could
well be the reason why there is such a high rate of illiteracy as to
one's faith, much misunderstanding as to how Christians should act,
and hence, a lack of dynamic to spread the message of Jesus Christ
through words and lives that reflect His beauty., 4n illustration of
this came oubt of the Amsrican Beptist Convantion, as one minister wrote:

The American Baptist Convention is formally
omaitied to a policy of sccial action. Whether

ﬂ@y can ba sald to bﬁli.evw in it is ancther
matier. A majority are nol well enough informed,

l1bid., p. 127.
RIbide, ps 129,



Tha trubh of this quote was not limited to Baptlsts alone, but rather to

11 of &
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all Christendom, Christian pronouncement has come to be the w

few lzaders who "pul something over" on tirsd ecelesiastical gatherings,

]

rather than something springing forth from genuine Christian concern of

T

the zroup involved.

Tha whole matter boils down to just about one fact. UHan has
taken his God-given prerogative to choose and he has chosen not to
accept the total claim of God upon his life. Thus one finds the
digcrespancies of conduct among variocus so-called Christisns,

As one author put it so appropristely, "Real Christianity bas
not been tried and found wanting; it has been found difficult and left

untried“.l

HOW CAN THE VALUZES BE COMVMUNICATED TC THE INMDIVIDUAL

TO UOTIVIATE AND TO GUIDE HIM TO PROPER CHOICE?

The aznswer to the "How" of this problem doss not come as an sasy
matter. Upon investigation one would find a sharp division in the church
cncerning just what a Christian should do. However, there should bs
a premise that all Christians agree to. FProfessor Hasmussen has clessified
this premise within three statements:

{1) A1l Christisns sre called of God to
serve Him in every expression of their lives.
(2) The church is the felleowship in
Christ which exerts the influence of His
spirit in the world.
(3) It is the task of the Christian and
of the church to sesk every possible mode of
inflvence to transform the corruptive influences

llois IeBar, Education That is Christian (Westwood, New Jorsey:
Fleming H. Revell Co., 195@7: pe 129,
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of the world into love and justicﬁ‘l

One must keep censtantly before him the faect that Christian
action is not merely one part of the Christian faith or one department
of the Christian church. It 1s simply the church at work as the ine
strument of God's grace, It is the task of bringing men into the fellow-
ship of Christ and mobilizing this fellowship to serve faithfully in
witness to the world. What Dr. lois leBar said concsrning the Christian
teacher in respect to his pupils, holds the same responsibility for any
person naming the Name of Christ. She said the problem of the one who
teaches 18 "s.eeebo bring them to Christ, help them grow in Christ, and
send them out for Christn,?

In reviewing this proposition, the suthor has noted six imperaw
tives needed to guide not only the individual in making proper decislions
that enhance his Christian influence, but also imperatives for building
a church with Christian influence., These imperatives consist of
(1) sensitizing, (2) organizing, (3) investigating, (4) discussing,

(5) deciding, and (6) acting.

Sensitizing,

The first step is to sensitize the people to the full meaning
of the demands of the gospsl,

Sensitizing through preaching and worship: Preaching carries
a tremendous responsibility in the church. For many, it is the only

means of Christian education that thay have contacted. 4s Professor

llbid., De 178.

R1ois leBar, Zducation That is Christian, p. 135.
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Hagmussan sald,

Hany of the cther functions of the
church have fallen away, lsaving preaching
to carry the lead of inspiring, educating,
and moving men to respond to God and to
act in serving Yim,

£, & L 2 ” e e % ; K 4 & £ -4 ~
rest preaching spsalks to the real situations of mankind, As

it dess this, It brings the grace of Cod to bsar upon these living
situationgs There was no grester exsnpls of this than the ninistyy
of Jesus, Constantly Ho met the peopls where they were and oreached
the gospel. Not in any way did He lessen the impact or the demands,
but preachad at their level and to their needs.

I1lion T, Jomes, in describing the function of preaching wrote

.y

The nmacessity of preaching resides in
the fact that whon Cod saves a men through
Christ, He insists on 2 living, personal
encounter with him here and now...(Preazching)
ig not merely telling me something. It is
God actively probing me, chellenging my will,
calling on me for decision.

Great preaching is action preaching. It deepens conviction,
fortifies couwrage and motivetes men to rise zbove their own petty
interests as they confront ths world., Rasmussen ggain put into per~-
tinent words this concept when he wrote:

To preach the real gospel of Christ at all
is to preach the Judpment of God upon our stubborn
defensiveness and our conventional complacency. It
is to preach the call to decisional living...the

1ife of continmious eriticisn end transformastion 3
under the saving grace thsat girds us for action,”

lﬁasmusﬁan, one gites e 176,

Ellliﬁn Te Jonms, Principles and Practices of Przaching
(¥ew York: Abingden Press), p. 19, quoted from H. H. Farmer, The Servent
;%:g &g}&% E%Wd, ja 2?#

Salbert T. Resmussen, Christian Social Bthics, p. 177.




Sengitizing through preaching would presuppose that the
preaching came from the Word of God. This is mentioned lest the
writer be misunderstocd to be in support of a social gospsl alone
with the pulpit nothing more than a lecture stand on the social
evils of the day. The preaching ministry is 2 distinet ministry
based solely in the Word of Cod, Anything less would fall short
of the Glory of Cod, Yet zs Illion T. Jonss wrote:

Its g}riﬁim‘fy job is to lzad the church
in producing Christian men and women of all
walks of life who are equipped with the ideals,
motivations, and resowrces to carry on the social
experimentation necessary to build 2 social order
in which people have a maximum chance to live like
Christisns.

The danger for many, including so-czlled evangelical Christians,
lay in an over~dsperdence upon preaching, For meny it has become a
substitute rather than the means to a desper moral and spirituwal life,
Sunday after Sunday, they have listensd to messages that would shake
thenm to their very depths. Sunday after Sunday, they left with the
satisfaction that this humbling experisence itself made them become
creater Christians., Preaching thet ends with listening has failed,
The mere sound of words has become pattern. Even the Word of God hag
bean interpreted as mere words rather than Divine Power, In conversg-
tion this fact may be dsnied, yst in practice it has appearsd evident.
The Word of God becomes power when it 1s translated into decision.

Worship that sensitizes one for the task would not be some

spacial kind of worship, Rather as Rasmussen again wrobte:

It is any true worship that humbles

1711400 7. Jones, op. cit., p. 42.
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and empowers us, despening our faith to

the point that we dare to ect upon it, but
preserving within us the humililty that sonses

pur limitaiions and ow need for new light in

gvery situation ... The great pinnaclss of

worship are reached ... when men bowing before

CGod feels the mists of confusion draw back and

sses the temptation to indecision stand in stark
conbrast to 2 clear way of action that ean sirive
to right some resl wrong or overcome some injustice,

God through the Holy Spirit, mekss this possible,

Sensitizing through gducation: Proviously the illiteracy of
Christians as to thelr faith was briefly discussed az one of the reasons
Christisng carrisd such a weak influence. As important as the vreaching
ministry is in imparting the Biblical and traditional meanings of the
Christian faith, it has been foaund unable to carry the lead alone, 4
possible conclusion to the problem of spirituel illiteracy would be the
defunct state the ministry of education has found itself in itoday., This
shtatement was nmade with the reservebtion that the author reslizes that at
last Christian Education has taken on a brighter aspoct as to its import-
ance. Yet, in the over-all picture, Christian education still has great
strides to make befors it becomes & vital organ In the ministry of Jesus
Christ,.

What is the naburs of edueation that is truly Christian? Dr,
Lois IsBar answered this question in the words of Daniel L. Harsh, when
she wrote:s

Education should make us live 1ife with
zegt, with gusto, with exuberance. Dut so much
that passes for education takes away the wonder

of life, and puts us in deadly peril of things
named and classified. Sc much that passes for

Liibert T. Rasmussen, Christian Sccial Bthics, p. 177.
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education 1ls only the smoke of & futile fire
that has done nothing but consums 1ife., The
reagon is because sc ruch that passss for

education lacks the most important element...

Haterialism makes for sensationalism, for
jazez, for the "fedwup® attitude. It mekes life
gtale and {lst and unprofitsble., But the right
kind of education, education that holds %o the
spiritual eonceptlon and that has room for &
in it, calls us from apsthiss that banumb and
deaden ths sonl,

Thus religion is the vital elpment in full-
orbed education. It ploneers for education, It
adde a ssnee of responsibility Lo academic freg-
dom, It breathes a spirit of reversnce inbo the
cuest of truth., It establishes 2 center of nmorsl
authority in the Individualls life. It gives a
sense of values, It glorifies humdrum drudgeries.
Tt brings fulfillment to 1ife with dynamic pezce,e.
Femember always thai the fear of the Lord is the
baginning of wisdeomel

Dr. IsRBar further emphasized Christlan teaching when she wrote:
Christian teaching operates at the level
of 1life, Anything less is sub~Christian, The
Christian 1ife, fulness of life, the esbundant
life, embraces the whole men and has implica-
tions for the whole of 1ife hers and now as
well as for eternity,

REvangelical 2ible believing Clristians should live life with
zast, with gusto, with exuberance. Tvangelical Christien education
shovld stimulsate the dynamic that would meke Christianity 2 recognized
power and influence in the world. Coupled with the dynamic, Christian
education is personsl rather than mechanicel as its expressed aim is to
prapare man to bobh know and de the will of Cod,

Findley B, Tdge wrote some basic principles of learning

which ars vital to any thorongh-going commnication from teacher to

learner,® Furthermore, these basic principlss can bs traced back to

liois IeBar, Education That is Christian, p. 15, quoted Daniel
L darsh, Ths Place of Relipgion in Fducation, Personal Crowth ILeaflet,
150 (Washington: National Zducetion Association), p. 14-16.

®hid., p. 15.
Ssee Appendix,
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and lifted from the methods of the Master Teacher Himself, Jesus Christ‘l

A great deal of the Christian teaching makes I1ittle dent for
eternity becauss few realize what is the part of the divine Teacher and
what is the part of the lhuman teacher, HMethod slone cannot draw men to
Christ, yet there is no my to eliminate method. In the matler of sdu-
cation or even communication, some methods must be used. A4s Dre leBar
wrote s

The problem is to £ind God's ways of working,
and work with Him, not to try to wheedle God inbo
blessing our schemes...We nsed to learn by Scripture
and by experience 2ll Cod wants us to know of the ways
of His Spirit.e

In the book of John, chapters fourtesn through sixbeen, Jesus
told much about the Holy Spirit whom He would send to His people, The
following are the statements that evolved from this Seripture.

The counselor, the Spirit of truth, the Holy
Spirit, whom Christ will send from the Father
whom you know, for He dwells with you, and
shall be in you to b@ with you forever.

vese Will bear witness to Christ.
will bring to rememberance all that Christ
has said Lo vou.
will glorify Christ.
will teach you all things.
will guide you into all truth,
will take what is Christ's and declare it
to you.
will declare to you the things that are fo come.
will convince the world of sgin
of righteousness
of judgment.d

Lsee Appendix,
®leBar, op. cit., p. 230.
5Ipid., p. 251, quoted portions of John 14-16, R.S.V.
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pargon of Christ central rather than the work,

ves Ingight that is both spiritvel and sducational
snables the lasder {o panstrate deeply into mersone
ality «es When ws pray in the Splrid that Cheist
will be formed in ouy pupils, the Spirdlt praye
according to the will of Cod with discerment
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Ibide, vp. 282-244,
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the supericrity of Christlian teaching over sscular tesching.
re lefar wrote:s

& revolublonary gospel in & revolutionary
age calls fer revolulionary teaching that revos
lutiondzes lives. The solution to todayls probe
lsms is not more glanorous endertainments in the
church, mors trick gadgets, more contests with
mope exponglve prizes; bubt smore Christian lsaders
in whom Christ_can work in Uls own wey In thw power
of the Spirid,©

Yhon the individusl has becoms ssnaltized to the full meening

of the gospel through the Holy Spirit, the problem of right conduct

E

has besn solved, The remaining ilmporalives need 1itile wmors than

Ipsul 8. Bees, Stir Up the Gift (Grend Rapids, Yichigan:
Zendervan Publishing House, 1952), p. 11l

2reBar, ope Gibes e 24de



mentioning. %hey shovld bs lisbed as basics in setting up a program
to promote right conduct, or to chamnel the Spirit-filled life into
aetive service for Jesus Christ.

To study these imperatives in debtall would constitubte an ex-
haustive study of onrxheuluonrg anization, as this progrem could be
for any group, any size, any age, and in any situetlon. These ars
maraly basie principles to be adapted to any perticular situstion eas
the Holy Spirit lzads.

Any group that cayries a Christian Influence should have two
great aims. First, to make itself a dynamo of concern in which every
member partlicipates in seeking and responding to the entire will of
God in common devolion and effort; and second, to organize projects
of influence in which members can find a role to play.

Those outside the Church of Jesus Christ have become less ine-

terested in what the Christian has to say but more interested in that

which he doos.

Investigating.
A& tendency of mankind today 1s to make snap judgments based on

the few facts knowm in relation to the acquired prejudices and belisfs
of the individual passing judgment. However, there are always two or
more sides to every question. Those who are most unjust usually pree-
sent a moral or religlous justification, For these reasons, the
Christizn is especially anxious to keep a flexible and open attltude,
until he pets the best possible plcture of the sitvation. Only then
can he safely act upon the convictions that he holds.

Investigation does not mean nosiness. Yet when the problen

arises from social issues, community problems, or problems relating
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to those within one's group, it is the responsibility of God's psople

to know the facts before they act.

Discussing.

The next step would be a thorough~going discussion; first, a
discussion of the facts; second, the problems involved; third, the
Christian way of confronting ths problem. This discusslon should not
be a debate or argument, or a presentation of inflexibls attitudes, or
gossip and small talk, Rather it should be a coming together to cone
front urgent responsibility under the guldance of the Holy Spirit,

This is Seriptural. It is recorded in the fiftesnth chapter of Acts
that the apostles and elders gathered together to discuss the problem
of the Centile ministry.l Paul wrete in the fourteenth chapber of
Romans and said that each should be convinced in his own mind.g Bub
in the following chapter he admonished them "to live in such harmony
with one another, in accord with Christ Jesus that together they may
with one voice glorify God, the Father of our Lord Jesus Christh,d
Likewise, his first letter to the Corinthians appealed to them fto "be
united in the same mind and the same judgmaﬁt”.‘g’

Christisns have held through the ages that where men are gatheraed
together in the fellowship of Christ, facing their temptations and prob=-

lems together in mutual concern, the Holy Spirit moves them into greater

lacts 1516

“Romans 14 :15

SRomens 15:5-6, R.S.V.
47 Corinthians 1310
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understanding and courage. Yet today this significant fact has been
too often set aside and Christians are running away [rom crezative dis-

a

agreement. COreative disapreement is aveided and sup

wvig
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hurt business or allenate Irisnds. Cod's psople must not allow Thoame

selvaa bo succumb to ths paralyzing fear of conbtroversy. They must

disagres without being disapresabls. They wmust shars and confids thair

eonvietions until the light of God draws those concernsd into a unity of
axprassion,
According to Ragmussen, Christian discussion has four indispsn-
sable functions. Thase sre:

(1) It is the channel through which the Holy
Spivdt moveas in the dialsctic or givewmnd-
take of penuine spiritusl intercourss to wro-
vide sthical guidance.

(2) It is the way in which Christians pool

their insights and share facts, building up
& larger perspective.

(3) It is the great corvective in which
pargonal idisgmoerasies and blasss are
softensd and counter-halanced,

(4) It is the intimate conversational
sharing in which sympathy and identification
are developad, so that in some small dagree
wa can get over into the lives and views of
others as the Christian way of love requirses.

Daciding.

Organization, investigstion, and discussion would be ussless
unless it lesd to decision. Decision doss not come as an sasy matter
even in so=called Christian circles. There is a wide diverpence of

»

opinion. Too often there has been a lack of courage and patience in

* 'y &

lalbert T. Rasmuissen, Christisn Social EBthics, pe 188.

-




allowing the Holy Spirit to guids and direct the matter of moral
agreemant. Rather, it 1s easier to say, "Iat each one make up his own
mind and do what he cen alome®,t Conssquently, the urpency end guidance
thet is found in common prayer and in mutual facing of tempbation under
the Spirit is lost and the individusl is likely to drift without ever
making up his mind or acting at all,
Decigion cannot always be as esch individual would like. Out of
the old Guaker tradition came the term, "sense of the meeting". It did
not mean that they always arrived at agreement. It did mean, however,
that they cams syirit&ally prapared tslfiad the broadest possible agree-
ment with a determination to find the common will of God under the
guldance of the Yoly Spirit., It was never a vote. It was rather a
sensing of the broadest common consensus upon which all could stand in
their own consclencss in mutusl support.
Ragmussen wrobe as to the ability of arriving at a group declision
and the results thersfrom:
The ability to arrive at a group decislon,
even on controversial issues, 1s something that
can be developad in experience and practice. It
is possible for members of a Christian fellowship
to learn the patience and persisience nscsssary o
see difficult decisions through to a conclusion.
The sense of victory in such a hard achievement
and the mutual feeling of guidance by the Holy
Spirit which has softened aggressive insistence
and generated harmony without sacrificing the
level of moral conviction, procduce an experience
that binds men more solidly in the bonds of Christ.
Every such attainment deepens gommunion and makes
the next issue casier fo meet.

Christian decision is essential, but it too becomes dead unless

it leads to action.

Iid., pe 191.
®Tbide, pe 197.
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Acting.
To act is the final hurdle of this race. If 21l the previously

mentioned imperatives are fulfilled without action, the race is lost.
Even the Spirit-filled lifs must be an active life or it would die.
Cn the other hand, action could be most harmful without the ssnsitim
zing and leading of the Holy Spirit, without organization, without
proper investigation, without agreeable discussion, and without a

proper decision,

United, these six imperatives ars the basic pivet for the
avangelical Christian approach to the problem of communicating the

bagic principles of right conduct,
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Two basic questions arose as pertaining to the approach of Christian
gducation to the problsm of Christian conduct. To disgnose the problem,
one would first ask the question "Why"., If there were soms basic Christian
ethicsl precepts, based from valid sources of value judgments, why have they
been so little practiced? After the diagnosis of the cass, one weuld quite
reasonably follow with the cure, This constituted the ﬁu@sﬁian, How",

How could the values be communicated to the individual to motivate and to
guide him to proper choice? |

In diagnosing the problem, the first cause for the lack of practice
of the individual in Christlan conduct is found to be 2 cooling-off of the
Spiritual dynamic. One could trace the beginning of Christian movements
back to 2 pericd when every member was charged with a Spirt-filled dynamic
that compelled him fo go farther and do more than his conventional faith
required., This dynamism so emansted from the lives of these Christians
that other men wanted the Christianity that they had. However, as time
passed on, the dynamic faith that began with an urgeney and enthusissm
was crystallized end the individuals fell into z pattern of rules and
creeds. The energy of the Spirit had vanished and the original flame had
died.

Coupled with the loss of dynamism has comz a loss of interest in
the meaning of ons's faith. Han is neither excited nor moved by the things
of Christianity, because he simpl;rk doag not know what he believes,

In close conngetion to the religioug illiteracy is the misundere
standing of the gospel that cne has. The spirit of the times has tinctured

man's faith and colored his attitudes. That one belisves about his faith
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is an amzlgam of Christian meanings, culturasl prejudices and attitudes
darived from socisty. A4lso Christian psople negleect the divine obligation
to set together in Christ,

¥isunderstanding the frezdom of conscience has contributed to the
lack of Christian ethiecal practices., Few realize that the only conscience
that would be an adequate Christian puide would be one that was constantly
enlightened and eriticized by demands and relations beyond the individual.
He must make his decisions in response to God. Conscisnce nseds to be
challenged and rechallenged,

Ancther contributing factor to the dissass that has crippled
Christianity is the miscontrued caneéptieﬁ of Church and stats. Soms
paople agree that the church should preach and teach aboul subjects that
have no bearing on justice and corruption - upon righteousnsss in governe
ment decisions that influence the lives of all citizens, This same type
of Christian isolates himself znd foregoes his right to influence his
society.

Howaver, the purposs behind separation of church and state is not
to deprive the church of general social influence, Hather, it is to
preserve it, and safeguard it, and to meke sure its influence be re-
stricted to the realm of persuasion and moral pressure through its meme
bers acting as Christians and as citizens, both independently and in
groups. The lack of Christian influence in society can be traced directly
back to the loss of the Spiritual dynamic.

A growing gap between the clergy and the laity is another con-
tributing factor to this dissass. Cut of this problem has evolved a

concept that leaves the minister with the spiritual burden of the church
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and the laymen only administrative tasks,

This gep has been produced hecause of a highly trained clersgy
working with laymen who are heavily occupied with their struggle in the
werld - ths one devoted to the gospel in his total job, ana the other
devoted to the gospel and a job. The gap would contimue to enlargs if
the pastor proclaimed Cod's total claim and then did not live up to it
himself,

The negative rasult of these two above reasons for the gap betwsen
clergy and laity is either z weakened message conforming to the spiritual
standard of the pesople, or a message that goes unheeded and unbslisved,
This gap invariably resulis in 2 weakened Christian testimony to society.
It does this by breeding 2 church full of "Sunday Christlans" and "secular
paople® the remainder of the wesk,

Hankind has developed a naivete about power and influence. Howsver,
a society operates and functions under a vast network of power relations.
Powar determines most of the major policies under which mankind lives,
Power ls strategic.

In Christlanity, power is also strategic = not that kind of power
that justifies the mesns by galning the required end, but CGod gives power;
powsr that evolves from a pure heart whelly given to God; a power guided
by the Holy 8pirit and aimed at one particular opponsnt, Satan and his
hosts.

"Sear tissues" or disillusionment about social referm is another
reason why the ethical precepts have gone unused. Strong opposition plus
religicus illiteracy equals defeatism, However, the Christian's duty is
to spare no effort at any tims, or in any situation to live in response to

Geda
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undsrminas the Christlan soiritusl or ethicsl faithfulnese. Tith an
ovaremphasls on succasgs, motives ars forgotten, methods zre no longer

gvaluated, and success tops ths rriority list of esch individual,

Finally, there is a lack of methed in forming consensus. Consensus,

cuided and £illed by the Holy Spirilt, is the authority upon which Christians

act in concert. Homever, Christisn pronouncament has come to be the will

of a few lezders who "put something over" on tired ecclssiesstical gatherings,

rather then something springing forth from genuine Christian concern of the
grovp involwed,

The "Fhy" of this problem can be sunned up in the fact that man

hag teken his Cod-piven prerogative to choose and he has chosen not to
accept the total claim of Cod upon his 1ife,

Thus, the matter turns to the cure or the "How" of this problem.
There are gix lmperatives needed to guide the individual in making proper
decisions that enhsnce his influence. These imperatives are sensitizing,
organizing, investigating, discussing, d@ei&iﬁg, and acting.

The first step iz to sensitize the people to the full meaning of
the demands of the gospel. This is done through preaching and worship,
and through education,

The bhasic core to sensitising people to ths full mesning of the
gospel is the witness of the Holy Spirit and His ability to opsrate in
and through the lives of Christians. The infinite resources of heaven
are at man's disposal, waibing for him to be ready to receive fulnsss of
life and power to witness. To sensitize men is to fortify his courage

and motivate him to rise above his own petty interests as he confronts

the world,



Organization wonld follow ssnsitizing in loglcal ssquence,

Two great aims should be the focal point for any group that desires
to carry a Ghristian influence, First, to make itself a dynamo of concern
in wﬁichA@very member participates in seeking and responding to the entire
will of God, @nd second, to organize projects of influence in which members
can find & rels to play.

Investigation is the next imperative in the matter of "How%, It
is the simple matter of knowing the facts before taking action. Realizing
there are two sides to svery question, it is the responsibility of Cod's
people to keep an open and flexible attitude toward the facts and knowing
them bafore taking action.

The next step would be a thorough-going discussion., This discussion
should consist of three things: first, a discussion of the facts; second,
the problem involved; third, the Christian way of confronting the problenm,

In spite of the fact that there 1ls scripbural advecation to creative
disagresment or discussion, Christians today are rumning away from it,
avoiding it, or suppressing it, Cod's people must lssrn to disagree without
being disagreeable, They must share and confide thelr convictions until the
light of God draws thoss concerned inte a unity of expression.

Digcussion without decision solves no problems. It merely consumes
time. Decision is not an easy matber even in so-called Christian circlss.
Too often there has been the lack of courage and patience in allowing the
Holy Spirit to guide and direct the matter of moral agreement.

Decision may not always be what an individual would like. However,
& Christisn approach should seek the broadest possible agrsement with a

determination to find the common will of God under the guidance of the
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Holy Spirit. It is a sansing o

e

ths broadest comsmon conssnsus upon which

e
2ll could stand in thelr owm consclence in mubtval support.

To act is the final imperative. A11 the preceding imperatives sre

essantial and Important. Yet, aside from action, they lose their power.
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CHAPTER VI
SUMMARY AND CONCLUSIOHNS

It was deemed pertinent for this paper to construct a brief
sunmary of the basic points in the evangelical doectrine. The points
of doctrine were namaly Cod, sin, salvation, Jesus, the Holy Spirit,
and the Bibls.l It wag presuppesed that out of one's concept of these
doctrines would evolve one's ethical pattern of life, for these doctrines
ars interwoven throughout the whols scheme of Christisn ethics.

In reviewing end swsmarizing valid sowrces of value jJudgments,
the Seriptures were the first to be censiﬁer@d,g Bthical principlss were
studied first from the 01d Tesbament., It was recorded in ths Cenesis
account that the first man, Adam, failed in the first ethical choice
ancountered by him, This failure end disobesdisnce constituted sin and
separation from God. IL was a breach of faith., After this separation
from God, or the fall, man's image of CGod was marred, but not entirely
destroyed. His inclinstions toward sinfulness was strong, but he reg-
lized a Creator and felt a need for a Divine being, Man was to be
guided by the light of conscience. Because of men's tendency toward
ain, he was unable to inforce the higher sentiments of conscisence, He
needed new gtanderds of sthical conduct that he conld grasp. These were
given to him in the historical records, through the laws of Hoses, am
by the prophets,

From the 01ld Tegtement came the basic precepis of all Christian

lQ“i;. ante. P}'}' TelG,

Ror, ante. Ppe 20-34,
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ethics, love for God, and lovs for man,

On this 0ld Testament pracept, Jesus based His entire New Testament
pattern of ethics., Rather than outward confoarmity to 2 set of rulss for
rules' sake as the Jewish lesaders demanded, Christ based His concept of
proper conduct on a total love for God and a love for manm.

Following the Seriptural approach to proper conduct, a theolegical
and Christian Fthicist's approach was maée‘l It was found thet as man
attempted to exercise the responsibility of cholce, he was confronted
with many of his own limitations., These limitations arcse from (1) man's
mentel and physical capacities, (R) sctions of others, (5) past sctions,
(4) uncentrollable events, (5) from the immer man, (6) the hablts snd
values which he has placed in a prioribty scale., Han was given freedom
to choose his values and set up hiﬁ‘y&%ﬁarn of conduct,

HMan was created by Cod for a purpose, This purposs wasto be
creative, redemptive, and to live and work in a community. FEach indi-
vidual was crsated as a specialist with a task to performs The basic
purpose could be found in the law of love; lovs for Cod first, and then

love for neighbor,.

The evangelical Christian tsaching is to love., In the realm of
Christian ethics, a maen's calling is even greater than love, though love
is the over-all spplication., Ian has been chosen by God in the work of
redemption, CGod 1s to be Lord of gl} man's life. There are no areas in
which man is free from the judgments of God, Han can attempt to achieve

perfect love by the law of Cod -~ Love God with the whole mind; heart, and

log, ante. Pp,.36-56.
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soul, and his neighbor as him@@if, It stands for "obsdience from ths
heart™ rather than an abrogation of law, This is purity of hesrt, Man
is here to do only the will of God.

Bacsause mén is finite, God has given him direction through the
divine commandments. To aveold sin, ome has to live up to the total
claim of God's will.

Two basic questions arose pertaining to the approach of Christian
aducation to the problem of Christian condusct. Why have not the basic
Christisn ethical prec&pfa been more consgisbtently practiced? How could
ths valves be communicated to the individual to moblivate and to guide
him teo proper cholece?

The first of these two problams was egporoached in a ten-fold
marmar. The lack of practice was due to (1) a2 cooling-off of the
spiritual dynamic, (2) the loss of interest in the meaning of ons's
faith, (3) a nisunderstanding of the gospel, (4) a misundsrstanding
of the freedom of conscience, (5) a misconstrued conception of church
and state, (6) & growing gep between the clergy and the laity, (7) a
nzivete about power and influence, (8) a disillusionment about sonial
reform, (9) an over-smphasis on success, (10) a lack of methods in
forming a conssnsus,

The seccond quasstion or the "how' of the problem was appraaebﬁd

through six imperatives. These six lmperatives were listed as

sansitizing, organizing, investigeting, discussing, deciding and
acting. United, these are the basic pivol for the evangslical Christian
zpproach to the problem of communicating the basic principles of zight

condunt.

lof, ante. Pp. 57-89
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A8 & result of this study 1t wes gconcludsd that there sre basic

»

consistent evangelical Christian principlss for determining sthical

vEluE Be

5 L&

It was concluded thet the scriptural basis Por Christian ethics

gvolvas fros & pure heart and is sxpressed through a tobal love Loy

God and love for men, BPocauss Uod's claim is 2 total ons, there wre
sress in which men 1s free Lrom the Judgment of Gods
made is zither for or agsinst the will of Gode

It was concluded that thers are deflinits basic ressomms why

evangelicsl Christians have not practiced the basic principlss of

!a.év

f»é-

It was also concluded that the basic lumperstives of Christien

aducation are vital Lo the correotion of thesz weaknessss and that

0o

proper utilization will greatly srphance the possibility of developing

individuals thet bolb know and do the will of Ged,



RECOMMENDATION FCR FURTHER STUDY

Further study would be bensficial in this area if one desired
to make an exhaustive study of any phase discussed in this thesis.

Bach chapter, as well as & number of the sub-points in each chapter,
could be developed into a thesis by iiself,

First, an exhaustive study could be made from Scripbure cone
cerning the matter of ethics. While dealing with the Seriptures, one
could also make an exhaustive study of the approach Jesus uvused in cone
vaying His truths.

Theras are also numerous ethical systems that this paper has
not attempted to deal with. One could compare Christlan sthics with
these other systems.

Further study could also be made in the Christian Education
approach to the problem. One could take the basics of Christian ethics -
as well as the basics for communication - and adapt it to a program .for
any age group, any size, or in any geographical loeation, or to any
particular yrobl@&‘ The possibilitlies at this point would be limitless.
It would include the field of curriculum, organigzation, and psychology,

and so forth.
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APFPENDIX A.
CHd THE TRUE IDEA OF SPIRITUAL LIBERTY

Cn the ebove subject, Dr. Thomas C. Upham gives us the following
excellent discussion in his work entitled, "The Principles of the Inte~
riop Lifev, Ve present it in & greatly eborevisted forwms He says; "It
has probably come within the obssrvation of many persons, that thers is
a form or modification of religious experisnce, which is denominated
'Liberty'. Hence, in common religious parlance, it is not unfrequently
the case that we hear of persons being 'in the liberty', or in the 'true
liverty!. These sxpressions undoubtedly indicate an important religious
truth, which has not zltogether escapad the notice of writers on the re-
ligious life, The account as given by Francis de Sales of 'the liberty
of spirit'! is, that 'it consists in keeping the heart {totally disengaged
from every created thing, in order that it may follow the known will of
God's To this statement of De ISales, considered as a general and some~-
what indefinite statement, we do not find it necessary to object. Cer=
tain it is that he who is in the 'true liberty' is 'disengaged', and
has escaped from the enslaving influence of the world, Cod has become
to him an inward, operative princlple, without whom he feels he can do
nothing, and in connection with whose blessed assistance he has an in-
ward consclousness that the world and its lusts have lost thsir inthrall-
ing power., Liberty - considered in this genersl sense of the term - is
to be regarded as expressive of ormg of the highest and most excellent
forms of Christian experience, And we may add, further, that none truly
enjoy it in this high sense but those who ars in a stste of mind, which
may with propriety be denominasted a2 holy or sanctified state, none bui
those whom Uod has made ‘free indeed’. We proceed now to mention some
of the marks by which the condition or state of the spiritual liberty
is characterized. Nor does there seem to be much difficulty in doing
this, bscause liberty is the opposite of inthrallment; and because it
is easy, as a general thing, to understand and to specify the things by
which we are most apt to be inthralled,.

#(1) The person who is in the enjoyment of true spiritual liberty
is no longer inthralled in the lower or appetitive part of his nature,
¥hether he eats or drinks, or whatever other appetite may clainm its
appropriste exercise, he can say in truth that he does all to the glory
of God.

#(2) The person who is in the enjoyment of truve spiritual liberty
is no longer inthralled by certsin desires of a higher character than
the appetites . such as the desire of society, the desire of knowledge,
The desire of the world's esbeem, and the like. These principles, which,
in order to distinguish them from the appetites, msy conveniently be de-
signated as the propensities, or propensive principles, operate in the
man of true inward liberty ss they were designed to operate, but never
with the power to enslave,

%(3) A man who is in the enjoyment of true reliziocus liberty will
not be inthralled by inordinate domestic or patriotic affections, however
ennobling they may be thought to be ~ such as the love of parents and
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children, the love of {riends and country, It is trus that spirituval
liberty does not exclude the exercise of thess affections - which are,
in many respacts, generous and sleveated - any more than it condenmns
and excludes the existence of the lower appetites snd propensities.

#{4) When we are wrongly vnder the influvence of disinelinstions
and aversions, we cannot be said to be in internal liberty. Sometimes,
when Ced very cbviously calls us to the discharge of duby, we are ine
ternally conscicus of a great degree of backwardness, We do it, it is
truey bub we feel that we do nolt like to do it, There are certain
duties which we owe to the poor and degraded, to the openly profane and
impure, which are oftentimes repugnant to persons of certain refined
mental habits; but if we find thst these refined repugnances, which come
in the way of duby, have great power over us, we are not in the true
liberty. We have not that strength in God, which enables us to act
vigerously and freely, ,

#(5) The person is not in the enjoyment of true liberty of spirit,
who is wanbting in the disposition of accomodation to others in the things
which are not of especial importance, And thisg is the case when we need-
lessly insist upon having everything done In cur own time and mammerg
when we are troubled about 1ittle things, which are in themselves indif-
ferent, and think, perhaps, mors of the position of a chalr than the sal~
vation of a soul; when we find a difficulbty in meking allowance for con=
gtitutional differsncas, in others, vhiech it may not be sasy or important
for them to correct; when we find ourselves disgusted because ancthar
does not express himself in snbire sccordance with ocur principles of
taste; or when we are digpleased and dissatisfied with his religlous, or
other performances, although we know he doss the best he can., Ve may
properly add here, that the fault-finder - especially one who is in the
confirmed habit of fault-finding - 1s not a man of a fres spirit. ALccord-
ingly, those who are often complaining of their minister, of the brethren
of the churchy, of thes time and memner of the ordinences, and of meny
other persons and things, will find, on a careful examination, that they
are too full of self,; too strongly moved by their persokal views and
interests, to know the true and full import of that enncbling libverty
which the Saviour gives to His truly sanctiffisd ones.

"(6) The persch who is disturbed and impatient when events fall
out differently from what he expected and anticipsted is not in the ene
Joyment of trve spiritual liberty. In accordance with the great idea of
God's perfect soverelgnty, the man of a religiously free spirit regards
all events which take place ~ zin only excepted - as an sxpression,
undar the existing clrcumstances, of the will of Gods And such is his
unity with the divine will, that there is an immediate scquiescence in
the event, whatever may be its nature, and however afflicting in its
personal bearings. His mind has acquiredy as it were, a divine flexie
bility, in virtue of which it accommodates itself, with surprising sase
and readinessy; to a2ll the developments of Providence, whether prosperous
or adverse.

#(7) Those who are in the enjoyment of true liberty are patient
under interior temptations, and a2ll inwerd trials of mind, They dan
bless the hand that smites them internally as well as sxternally. Know-
ing that all good exercises are from the Holy Spirit, they have no dige
position to presecribe to God what the particular nature of those exer -
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ciges shall be, If Cod sees it to try, and to strenpbthen, thelr spirit
of submission and patience by bringing them into a state of great heavie-
nggs and sorrow, either by subjecting to severe temptatiens from the ade
versary of souls, or by laying upon them the burden of deep grief for an
impenitent world, or in any other way, they fesl it to be &ll right and
well, They ask for their dally bread spiritually, as well as temporari-
ly: and they cheerfully rsceive what God sees £it to send thenm,

#(g) The person who enjoys true liberty of spirit is the most de-
liberate and cautlous in doing what he is most desirous to do. This
arises from the fact that he is very much afraid of bheing out of the
line of Cod's will end order. He distrusts, and exemines closely, all
strong desires and strong feelings generally, espaclially if they agitate
his mind and render it somewhat uncontrollable; not merely or chiefly
because the feelings are strong; that is not the reason; but becauss
there is resson to fear, from the very fact of their strength snd agi-
tating tendency, thet some of nature's fire, which trus sanctification
quenches and destroys,; has mingled in with the holy and peaceable fleme
of divine love,

"(9) He who is in true liberty of spirit is not easily excited
by opposition. The power of grace gives him inward strength; and it is
the nature of true strengbh to deliberste., Accordingly, when his views
are controverted, he is not hasty to replys He is not indifferent; butb
he repliss calmly and thoughtfully. He has confidence in the truth,
because he has confidence in Gods

#(10) Ths person of & truly liberated spirit, although he is
gver ready to do his duty, walts patiently till the proper time of action.
Fe has no choice of time but that which is indicated by the providence
of Gode The Savicur himsslf could not act until his 'hour wes come’e...
An inthralled mind, although it is religiocusly disposed in part, will
frequently adopt a precipitate and undeliberate couree of action, which
is inconsistent with a humble love of the divine order. Such a person
thinks that freedom consists in having things his own way, whereas true
freedom consists in having things in the right way; and the right way
is God's way.

®(11) The possessor of true religious liberty, when he has sube
missively and conscientiously done his duty, is not troubled by eny
undue anxiety in relation to the result., It may be laid down as a maxim,
that he who asserts that he has left all things in the hands of God and
at the same time exhibits trouble and agitation of spirit in relation
to the results of those very things (with the exception of those agiw
tated movements which are purely instinctive}, gives abundant evidence
in the fact of this agitation of spirit, that he has not really made the
entire surrender which he professes to have made, The alleged facts are
contradictory of each other, and both cannot exist at the same time,

®(12) Finally, in view of whalt has been said, and as a sort of
sumnary of the whole, we may remerk that true liberty of spirit is found
in those, and in those only, who, in the language of De Sales, 'keep the
heart totally disengaged from every created thing, in order that they
nay follow the known will of Cod's In other words, it is found in those
who can say with the Apostle Paul, that they are 'dead, and their life
ig hid with Christ in Ged.! The ruling motive in the breast of the men
of a religiously free spirit is, that he may, in all cases and on all
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occasions, do the will of Gods In that will his '1ife is hid's The
supremacy of the divire will - in other words, the reign of God in the
heart =~ necessarily has a direct and powerful operation upon the ap~
petites, propensities, and affections; keeping them, each and all, in
thelr proper place. Another thing, which can be said affirmatively and
positively is, that those who are spiritually frse are led by the Spirit
of God. A man who is really guided by his sppetites, his propensities,
or even his affections, his love of country, or anything else than the
Spirit of God, cannot be said to be led by that divine Spirit. The '
Spirit of God, ruling in the heart will not bear the presence of any
rival, any competitar, that is to say, in all cases of volunbary action,
he does nothing undsr the impulse and guidance of natural plsasure or
natural cholce alone, His liberdy consists in being free from s2lf; in
being liberated from the dominion of the world; in lying quietly and subw
missively in the hends of Godj in leaving himself, like clay in the hads
of the potter, to be molded and fashioned by the divine will ...Spiritual
liberty implies, with the fact of entire submission to God, the grest and
precious reality of intericr emancipation., He who is spirituvally free is
free in God. And he may, perhaps, be said to be free in the same sense
in which God is, who is free to do everything right, and nothing wrong.
#his is freedom indsed, This is the liberty with which Christ
makes free, This ls emencipation which inspires the songs of angelse .
a freedom which sarth cannot purchase, and which hell cannot shackle.™

}'ﬁ; Orton Wiley, Christisn Theolosy (Kansas City, Ho.:
Beacon Hill Press, 19856), Vol. III, Pp. 25-88, citing The Principlss of
the Interior Life.




APPENDIX B,

Findley B. Edge stabtes in his principles of lsarning:

(1) The teacher must know the members of his
class inbimstely enough to know their lsvel

of understanding and their present attitudes
in the area being studled and he must tsach
them in light of and in terms of their present
understanding and development,

(2) Since learning is based upon interest,
the teacher, in preparing his lszsson, must
make careful plans for arocusing the curiosity
and stimalating the intersst of the class at
the beginning of the lesson, realizing that
there is little need for him to continue with
it until such Interest has been secured,

(3) In preparing the lesson, the teacher
should identify specifically the nseds of the
clase members which msy be met by that par-
ticular lesson. The materials should then
be arrvengsd and the lesson tavght in such a
way that those needs will be mat,

(4) The teacher, in preparing the lesson,

- must meke plans to stimolate purpossful
activity on the part of the class members.
This activiby may be mental, emotional, or
physical.s It may take place both in and
cutside the class session, We lsarn best
through experience; therefore, whenever
possible lead the c¢lass in desirasble
Christian experiences.

(5) The Christian teacher should seek
to embody the ideals of Christ in such
an attractive and winsome way that his
1ife will both be worthy of and inspire
imitation.

IFindley B. Sdge, Teaching for Results (Vashville; Tenn. s
Boardmen Press, 1956), D. 47.
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Heothod with the three groups simultansouszly,
Ivke 15:1-17:11

103
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Hew Jersey:



8o

b.

Gen. 1:1-51;

APPENDIX D.

I. GOD

1. God is a perscnal Being

He has dealings with men.

Joshe 3:10; Dan, 6:R0-27;

Pse. 94:9, 10;

He lives and acts as a person.
IT Chron. 16:9;
T Thes. 1:9.

John 1:1-3,

¢, He cares for His creatures.

Ps. 104 :27-30;

der. 10:10-18;

I Tim. 4:10;

Isae 45:5-7;3
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Acts 14:15;

Heb, 10:28-51;

Matt. 6:26-30;

de

Job 23:9;

Pse 75:8, 73
Matt. 10:28, 30.

Gene. 39:21;
2:8; Pg. 76:10;

He gives speclal care t o His own.
Darn. 139;

Luke 22:3;

T Kings 10:5-7;

hets 2:82,R3.

2+ Cod is a spirit Being

John 1:18;

4:24;

51573

II Core 3:17;

5. God is an eternal Beling

ge He 18 eternal.

Deut. 33:27;

Gene 1:1; 21:33; Ex, 3:14;
102 :%4-273  Isa. 40:R8; 57:15; Hab, 1:12;
I Tim, 1:17; 6:183 Rev, 4:8-10.

be He is selfnaxist@aﬁ.

John 5126;

¢e He is unchangsable.

Deut, 4:23;

Num. 23:19;
Jag. 1117,

614;

I Tim. 2:5.

Isa. 43:10;

Aots 17:124~28,

I Sam. 15:29;

4, God is
44 163

Ps. 102126, 27;

One
45153

5. God subsists in a Trinity

Gen. 50:20;

Mk. 10:18;

Job 1:12;
I Time 1217,

Coles 1lel5;

Pss 90 :2"“;:;
John 1:l1;

Mal, 3:6; Heb, 6:17;

12:29;

11:7; Isae. 6:8; Hatt. 3:163517; 28:19; Hark 1:10,11;
IT Cor. 15:14.

1he Great Doctrines of the Bible, Scripture References Compild
by Bishop E. W, Praestorius, D.D., LL.D., Issued by The Board of Christian
Education of The Evangelical United Brethren Church.
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8, God 1s everywhere present
Pss 139:7=10; Isa. 57315; Jer. R3:23,24; Acts 17:24-28,
7 God is All-powerful

Gene. 17:1; 18:14; IEx, 6:13; Job 42:%; Isa. 59:1; HMabtt. 19:26;
Gen. 1:3; Ps, 35:6-8; 107:254289; Nah, 1:3-8; Jas. 4:12-15,

8¢ God knows all things

Job 573165 Ps. 147:5; I John 3:20; Rom. 16:R7; BEx. 3:7;
I Chron, 28:9; Ps. 33:13-15; 189:1-68; Prove. 5:81; 15:33; Isa. 46:9, 10;
Matt, 10:R9;30; Acts 15:18,

3¢ God is H@]y

8. He is absolutely pure.
Isve 11:44, 45; 19:2; 20:R6; Josh. 24:19; Isa. 5:18;
6:1-5; 57:15; Heb., 12:88, R9; I Pebte. 1:15, 16; Deut. 4:24;
Pg. 99 35, Qe

be He is rightecus and just.
Deubt, 3R:4; BEzra 9:15; Neh. 9:7, 8; Ps.116:5; 145:17;
Isa. 45:21; Jer. 1R%:1l; Zeph. 5:5; Jomn 17:25; II Tim., 4:8;
Hebe 6:10; I John 1:9; Hom. 33253 Rev, 16:5, 63 15:3;
19:1, R; Dan 9:12, 14,

c. He does not sin.
Ps, 145:17; Job 34:10; Zeph. 3:5; Jas. 1:13;17; I John 1:5.

ds He hates sin.
Bx, 3416, 7; Deut. 23:14; I Kings 8:32; Ps, 5: 4-8; 7:9«11;
11:4~7; 96:11-13; 103:6; Isa. 59:l, 2; Hab. 1:153,

10, God is love

ae It is His naturs.
I John 437, 8, 16.

be He loves the sinner,
John 3:16; Rom. 5:6-8; Eph. R4, 5; Izek. 3531113 I John 4:9«10;
I Time 2443 I1 Pete. 3:8.

Ce He loves His children.
John 14:21-23; 16:R27; 17:25; Rom. 8:30-39; I John 3:1;
4:9, 10, 19; Deut. 5R:9«12; 33:3, 12; 1Isa. 49:15, 18; 63:9;
. Heb., 12:6-11.

1l. God is Merciful
a, He is rich in mercy and gracious.

Fx. 20:6; Num. 14:18; Deut. 4:31; II Chron. 6:14; Ps, 62:12;
86:15; 105:8; 105:11, 17; 116:5; 145:8; JMie. 7:l.
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be He does forgive.
Ex. 34:7; Hum. 14:18«20; Ps, 51:1; 86:5; Prov, 28:13;
Isa, 55373 Jer. 5:12; Jonah 4:2; Jie. 7:18; I Joln 1:9.

12, God is Faithful

Deut, 7:8, 9; 524; I Kings 8:563 Ps. 3834y 3B6:5; Ps. 89:20-26;
33, B4y 1193575, 89, 903 148:1, & Isa. 49:7; lam. 3122, R3;

John 10328, 89; I Cor. 1:9; 10:15; I Thes. 5:24; II Thes. 3:5;
IT Tim. R:13; THeb, 10:R3; I Pet, 4:19; I John 1:9.

1I. JESUS CHRIST
le desug is Divine

a, He is the Son of God.
Habt, 1:R3; B:17; 8:29; 14:33; 16:16-17; 17:5; 22:43-45;
Inke 1:32; RR2:70; John 1:18; John 1334, 49; 5:16;
John 3:17, 35, B6; 5:18-28; ©:35«57; 10:56; 1l:4, 27;
17:1, 19:7; R0:28, Bl; Rom. 1:3, 4, 9; 5:10; 813, 29, 32;
I Core 1:9; II Core. 1:19; CGals 1:16; 2:R0; 4:4, 63
Ephs 4:13; Cole. 1:13; Heb. 1:R, 5,8; B5:8; 4:14; 6:6;
IT Peb, 1:17; I John 133, 7; 35:23; 4:9-15; 535, 10-13;
Rev, 2:18;  Matt, 28:19; Tit, 2:13; Rom. 9:5; Phil. 2:6/
Col. 2:9; John 14:6-8,

be He is the Lord of Glory.
' Isa, 44:8; Tu. R:11; John 1:14; 17:5, 22, 24; R0:88;
bots 4:26, 33; 10:38; I Cor. 2:8; Phil. 2:9«11; Heb, 1:3;
Jas, 2:1; II Pet. 1:16, 173 Rev., 1:6, 5:13,

c. He is eternal.
Mic. 5323 John 1:1; 8:58; 17:5; Phil. 2:8; Col. 1:17;
2:9; Hebe 13:8; I John 1l:l;

de He is all-powarful.
Hatt, 8:16, 26, 27; Iuke 4135, 36, 41; B8:54, 55; John 5:25;
6139, 44; Eph. 1:20-25; Col. 2:3; Heb. 1:3.

@, He knows everything,
John 2324,25; 1:48; 4:16-18; G664y 13:1; 16:30; R1:17;
Mark 2:8; Iuke 5:2%; 22:10-12; Col, R1:3.

fo H8 is everywhere present.

Hatt., 16:20; 28:20; John 5:15; 14:20; 2@or. 15:5;5 Eph. 1:23,

ge Ha i3 chanseless.
Habe, 1:12; 13:8,

h, He is the Creator and Preserver of all crested things.
John 1:3, 10; Heb, 1:2, &, 10; Col. 1:16, 17.
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He cen forgive sins.
Mark 2:5-10; Iuke 7:48,

He gives eternsl life.
John 10:R28; 17:2; I John 5:11; 1R,

He raises the dead.
Iuke 7:14, 15; 854, 553 John 5325, 88; 0159, 44; 11:25, 26;
Phil, 3:R1.

He will judge all mankind. :
John 5:22, 25, 27-29; Acts 17:31; IMatt. 16:27; 25:81, 32;
II Cor. 5:10.

He accepts worship.
HMatt, 28:9; Iuke 24:58; Heb., 1:8; Phil. 2:10, 11; Isa. 45:81-23.

Prayer ig offered to Him snd in His name.
John 14:13-14; 15:16; 16383, 24; Acts 7:59; I Core. 1:R;
II Cor. 12 38, e

His name is uniquely united with that of God the Father.
Matt, 28:19; John 5:83; 14:¢l, 23; 17:3; BHom. 1:7; I Cor. 12:4-6;
IT Cor. 13:14; Cols, 2:R3; I Thes, 3:11; Tit. 54, 5; Jas, 1l:l;
IT Pet. 1l:1; Rev. 5:13; 7:10, V

2. Jesus is also truly human

He is called "man®.
I Tim, 253 Iuke 19:10;

635; 7:34; 91k, 44, 56, 58;
11:30; 12:10; 18:8; 21:R7;

Aets. 7 356.

He had a human bodye.
John 1:14; Heb, 2:14; ILuke 24:39; John 20:27; I John 4:R, 3:
Phil. 5:21; Heb, 10:5,

He was of human seed.
Tuke R:7; Acts 2:30; 13:23; Rom. 183 Gal, 3:16; 44
Eﬁbc 7 214:

He hed humen limitations.
Matt. 8:24; 21:18; Mark 11:13; 13:32; Iuke 2:52; 2%:44;
John 4:6; 19:28; I Cor. 15:3; Phil, 2:5~8; Heb, R:17.

He was tempted.
Hatt, 4:1-11; Heb. 2:18; 4:15,

He nseded the annointing and empowering of the Holy Spirit.
Acts 10:38; Iuke 4314, 18; Isa. 61:1; Iuke 5:21, 22; 4:l-14;
Matt. 1R2:28; John 1:85; 3:34,
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5 Jesus, through the incarnation subordinates Himself
to the Father
2:5«~10; John 14:10, 28; 5:19; 10:18; I Cor, 15:R4-283; 11:2.

4, Jesus is Holy
17:5; R7:3, 4, 193 Mark 1:24; Iuke 43343 2841, 47;
John 8:46; 14:30; 183383 19:4; 4:6; Acts 3:15; 4:R7, 30;
R2:14; II Cor, 5:31; Heb, 4:15; 7:26; I Pet 1:19; 2:22;
I John 2:20; 3:3, 5.
5. Jesus is meek

11:28430; 12:R20; 21:5; 26:80-65; Iuke 25:8-10; dJohn 13:4, 5;
5; II Cors 10:1; Phil, 2:8-8; I Pet. 2:85; Heb. 12:3,

G, Jesus loves

loves His Father.
John 14:31; 15:10.

loves His disciples.

John 15:1; 11:5; 14:21-28; 15:9, 10, 13, 15; 19:26; Rom., 813550,

loves sinners.
Rom. 516, 8; (al., R:20; Hph. 5:2; I John 3:18; Rev. 1:5;
Iuke 25:34.

7« Jesus is compassionate
9:86; 14:14; 15:32; R0:B2~34; Hark 140, 41 3:5; 6:34;
B8:2; Inke 7:12-14: Heb, R:18

8, Jesus prayed

prayed while on earth.
Hebe 5:7; Habt. 14:23; 26:36, 39, 42, 44; Herk 1:35; 06:46;
Tuke 3:21, 22; 5:15, 16; 6:12, 13; 9:18, 28; 2R:31, 3R, 41-46;
John 1711,

gave. thanks.
Matt., 14:19; John 11:41, 42; Mark 8:7; 14:22; Iuke 24:30,

still prays.
Rome 81:343; Heb, 7:25; I John 2:l1.

He prayed for His enenies.

Inke 23:84; Hatt. 5:3d4.

9. Jesug disd

a, His death was significant.

Matt. 20:28; Iuke 9130, 31; I Core 2:23 S5il-d; I Pet. 1:11, 12;
Revs. 5:8=12.
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His death was voluntary.
John 10:11-18; 15:13:; I John 3:16.

His death was vicarious.
Matt, 20:R8; Rom. 3:25; 4:25; I Cor. 5:7; 15:3; Cal. 1l:4;
5:18; 44, 5; Heb, 9:R8; I Pet., 2:24; 3:18; I John 4:10;
Isz, 53:5-1%.

His death was for all.
Hatte, R0:28; John 1:28; Rom., 5:8,8; 8:32; Gal. 2:20;
fphe 5223 I Cors 5:7; II Cor. 5:21; I Tim, 2:6; 4:10;
Tit, 2:14; Heb, 2:9; I Pet.3418; IJohn 2:2; Rev. 5:9.

His death was reconciling and redemptive.
Matt, R0:RB; 26:28; John 12:32, 33; Hom. 5:9, 10, 18
61358; B:32-34; I Cor. 8:R0; 15:21, 22; Gal., 2:20; 3:13;
4:5-55 ©G1l4; Eph, 1:7; R2:14, 16; Col. 1:19-22; 2:14, 15;
Heb. 9:15, 28; 10:10, 14, 19, 203 I John 1:7; 2:2; :
Rev, 1s5; 7314, 15; 2R2:14.

‘10. Jegus rose from the dead

His resurrection is real and important.
Mark 16:8; John 20:1-29; Acts. 1321, 223 R2:34, 2C=32; 4:35;

10340, 41; 17:18; 25:6; Rom, 10:9; I Cor. 15:1-8; I Cor. 15:14-20;

Eph. 1:19-20; Phil, 5:8«10;21; Col. 2:12; I Tim. 2:8,

His resurrection is effective.
Aets 17:81; GFHom. lid; 4:R25; Ti4d; 03343 Hebs 73R5; I Pete 1:
3, 4, 21,

1le Jesust Ascension
He ascended into Heaven,

Iuke 24:51; John 17:53; Acts 1:9
fphe 1320, Bl; 4:8, 10; Col. 3:

;3 3120, 21y 563
1l; Heb, 1:3, 4; 7:%@6; 10:12,

The purpose of His exaltation.
John 14:2, 12; 17:1; Acts R:33; 5:31; Eph., 1:18-22; 4:10;
Phil, 2:9~11; Heb, 2:9; 4:14«18; 6:20; 9:24; 10:128; 10:13;
I Pet. 3:22,

12, Jesus! Return

He will return.
John 14:3; Acts 1:11; 3:19, 203 Phil, 5:20; Phil, 3:21;
I Thes. 4:16, 17; Heb. 9:28,

Is of importance to balievers.
Tib, 2:15; Hatt, R4:44, 46; Iuke 12:35, 38; Col, 3:4;
I Thes, 5:13; I Thes, 43183 IT Pet. 3:5, 4, 11, 183 I John 5:28,

The mermer of His return.
Matt. 16:27; 24:26, 27, 80, 37, 39y 25:51, 3R; Hark 8:38;
Aets 1:11; I These 4:16, 17; 5:23;3; II Thes. 1:7; 2:7, 83
Reve 1175 16:16.



I Thes, 4:17; 1II Thes. 1:7-9; 2:8; II Time 4:1,; 8; I Pet. 5:4;
II Pete. 3:12; II Pet, 3:13; I John 3:2.

&. The time of Uis return.
Matte. R4:36; 24142, 44; Hatt. 25:13; Hark 13:32-36; ILuke 1R:35,
363 17:26~303; Acts 1:7; II Thes, 2:1-4, 8; II Tim. 3:l=5.

III, THE HOLY SPIRIT
1, The Holy Spirit is a Person

Heh. 9:20; Isa, 65:10; John 14:17-26; 15:R6; 18:7-14; Acts 5:3;
15:2; 18:63; 16:7; 20:28; Rom.B:14, 26, R7; 15:30; I Cor.
2:10, 113 12:11; Gal. 4:6; Eph. 4:30; Heb, 5:7-9; 10:39.

R+ The Holy Spirit is a Divine Person

a, He is eternal, omnipresent, omipotent, omniscient.
Heb, 93143 Ps. 139:7-10; Hatt. 12:31, 32; Iuke 1:55; John 14:R6;
16:12, 15; I Cor. 2110, 11; 12:13,

b. He doss divine works.
Gen, 13 &2:7; II Sam, 23:2, 53 dJob 33:4; Ps. 104:30;
John 6:65; Rome. 8:11; II Pet. 1:21,

c. He is unigusly asscciabed with the Tather and the Son.
Hatt, RE8:19; John 14:16; Acts 513, 4; I Cor. 24:46; II Cor. 13:14.

% In work the Holy Spirit is subordinate
John 14:263; 15:26; 16:13, 14; Acts 2:32; Acts R:35, 1637; Rom. 819,

4, Names of the Holy Spirit signifying
His Hature and Work

as Spirit of God, Jehovah, Jesus Christ.
Gen. R:7; Job 33:4; Isa. 6l:l; Ezel, 37:8~10; John 5:6-8;
Acts 18:7; Rom, 8:19; I Core R:10; 3:16; II Cor. 5:3;
Gals. 4:63; Phil 1:19.

be Spirit of Burning,Truth, Promise, Holiness, Life, CGrace, Glory, Comfort.
Isa. 4:4; John 14:R6; John 14:17; 15:26; 16:13; I John 5:7;
Ahets 135, 4; 2:33; Rom. 1:4; BEph, 1:13; Isa., 11:R; Rom., 8323
Hebe 9:14; 10:29; I Peb. 4:14.

5. The Holy Spirit and Jesus
Iuke 13353 3:21, 22; 41, 14, 18; Acts 10:38; Isa. 11:23 61:l;
Matt, 1R:17, 18, 28; John 1:33; 3:34; Acts 1:2; Heb. 9114;

Rome 8:11.

6+ The work of the Holy Spirit

a2, His cosmic activity.
Gen, 1R, 33 2:7; Job 35:4; Ps. 33:6; 104:R9, 30,
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Bxe 3131-11; 35:30-35; 56:l; I Cor. 12:d; 7-11, 28, 29;

111

Judges 6:34; II Sam, R5:2; Acts R8:R5; I Cor. R:18; fph, 5153

I Thes, 2:13; Heb. 2:4, 5; I Pet. 1:10-12; II Pet. 1:21.

bears witness of Jesus Christ.

John 15126, 27; 16:14; Acts 5:32; Hebe 2:d; I Cor. 12:5;

Iuke 25:32.

convicts the sinner.
John 18:8-11.

regenerates and assures the bzllsver.
John 3:3~5; 6:63; Rom. 8:2, 6, 9, 11, 15, 16; Gal. 4:6;
I Thess 125, 8; Tit. 3:5

guides and teaches the believer,
John 14:26; 16:15, 14; Rom. 8:14; Gal, 5:16-18, 22-25;
I Cors 2:10-16; I John 2:20; 2:27; Acts 8:R8; 13:2-4;

produces Christlike graces in the besliever.
Gal. 5:22, R3; Rom, 53653 14:17; 15:18; IT Thes. 2:13;
I Pet. 1l:2,

helps the believer to pray.
Rome 8:28, 27; BEoh, 5:20; 5:18-20; 86:18; Phil,3:3;
John 4125, R4; Jude 20,

enables the believer to wilness to Christ.
Luke 24:49; Acts 1:8; 4:8-18, 51; 9:17, 20,

quickens the mortal body of the balisvers.
Rome 8311’ 25&

7« It is every believer's privilege to recsive
and bs {illed with the Holy Spirit.

Iuke 11:13; Acts 2:38, 39; Tuke 24:49; Acts 134, 5; R:4-11;

81:14-16; 09:17; 10:85, 44-46; 11:15-17; 18:2-8; John 7:57-539;

Romes 8193 Gal. 5:2;3 I Cor, 6:19; 12:11, 13; Eph, 5:18, 19,

8. The Baptisam with the Holy Spirit

Matte, 3:11; John 13:R6, 533 Acts 1:5; 2:38; 11:16.

16:6, 7.

5:52/
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