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OF THE FUTURE

THE QUAKERISM

A Problem in Synthesis
N WHAT I shall try to say today, I am by
no means sure that I shall please a man or
woman here. I have, however, sought to
please God, and I do feel confidentthat this matter that is on my heart is demanding and is
worthy of our most prayerful, careful thought.
The magnitude and importance of the question,

and not any feeling that I have the full solution
for it, has led me to seek to lay it before you.
Hegel has declared that the law of progress in
human affairs is "thesis, antithesis, synthesis". A
position is taken representing some phase of truth
in thought or action; this is Hegel's "thesis".
Then another position is taken, which seems, at
least, directly antagonistic to the first ; this is

Hegel's "antithesis". Then the truth of both positions is recognized,the error of both eliminated,
and the good of each embodied in "synthesis",
which "synthesis" can then be taken as a new
"thesis", to lead still farther in our upward
progress.

St1Chis the law of advancement. But the path
of real progress is not the easiest road. There
are others that turn aside, and bending back upon
themselves, lead again to the land that should
have been left forever in our onward march. Too
often, instead of real and permanent progress, we
3
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of masses of men has
find that the movement
degeneratedinto a mere swing of the pendulum,
constantmovement,it is true, but movementthat
gets nowhere.

It is not a matter of wonder that such should
be the case. Rtlssian anarchy is but the nattiral
outcome of Russian despotism. The Reign of
Terror was btlt the swing of the pendulum from
the oppressionof a frivolous and profligate court.
The philosophyof Voltaire was but the natural
reaction against the vices and selfishness of the
church of his day.
But it is not enough merely to react against
an evil. If the wagon is in the ditch on one side
of the road, it is not the part of wisdom to drive
in the ditch on the other side. The best going is
downthe middle of the highway. "The extreme
of error is not truth, but error still."
Lookingback over our history as a church,
we find that our real progress has come in accordance with this law proclaimed by Hegel.
"Thesis", the first step in this human "rule of
three", is comparatively easy. The second -step,
"antithesis",is easier still. It is the third, ' 'synthesis",that is most difficult—andmost necessary.
Only as Quakerismhas taken this third step has
real advancementbeen made.
Examplesare many and obvious, btlt it may
be wellto cite a few. Calvinism,in George Fox's
day, had taught the majesty and omnipotence of
God as those doctrines had never before been
taught. And Calvanismalso taught the doctrine
of particular election and reprobation, that God
4
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determines by His own imperial fiat jt1Stwho are
to be saved and who are to be "left to their
merited damnation". George Fox taught the doctrine of "the inner light", that there is that within
every man which responds to God's truth, however
that truth may be presented, and which reveals
to man the will of God in such measure as he is
willing to receive and obey that will; and that if
a man do but follow the light within, he will be
led to God, and will find salvation.
The ultimate conclusion of Calvanism would
lead to inaction. Why seek salvation when your
eternal destiny is already arbitrarily fixed? The
doctrine of "the inner light", on the contrary, carried to its extreme, led to neglect of the scriptures,
neglect of teaching, neglect of the historical Jesus
—why seek other guidance? Have we not "the
inner light" ?
Only as we have recognized•the element of
truth in Calvanism and the truth in "the inner
light" doctrine, and combined the two in sane
and constructive synthesis, have we made progress
in the business of the church, the salvation of the
world.
Again, the doctrine of a book of authority on
the one hand, and its antithesis,personal spiritual
guidance, had to be combined before the Chris-

tianity of two and a half centuriesago could free
itself from the bondage of Rome and the later
bondage of Calvanism without passing into the

anarchy of ranterism.
We had to find a synthesis for the antithetic
ideas of a church of absolute •authority and that
5
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that makes every man his own
incli\Gclualis111
chtlrch, before we could make any substantial
progress toward the place God intended IIS to fill
in the world.
Fronl ritualistil and a set program, Quakerism
swungto the silent meeting, very much of it dead
silence,with the emphasis on the first word. The
nuetings that give most glory to God find a middle ground, in which, while it is recognized that

Inen should wait for the moving of the Spirit,
that other truth is seen which the negro had
learned when he said, "Yes, but He do move."
From the maintenanceof the necessity for the
observance of the ordinances, we revolted until
we Inade a virtue of non-observance, and in some

casesit has been held that observanceis an actual
sin. Paul said, "Neither is circumcision anything

nor uncircujncision,but a new creation."
So it has been in many another phase of our
history, and so it will continue to be. Even now
several problems in twentieth century synthesis
are before us. We must combine our doctrine of

individualresponsibilityin the work of the chtlrch
with the manifest need of a pastor for the in-

dividual meeting. We have not done it yet. We
must combine our doctrine of Quaker liberty in
the public service with the need for public meetings that shall hold and not outrage an intelligent
congregation. There are places where the loss of
attendance and interest through the "liberty" of
somewho are very good but deadly dull, indicates
that we have not yet solved this problem fully.
We must preserve Otlr spiritual democracy, but
6
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we mtlst, in gatherings like our great yearly meetings, expedite business. How shall we expedite
btlsiness without "boss rule"? We must maintain
Otlr congregational independence, but with it we
must combine some plan to secure the efficient
organization of a yearly meeting's pastoral system.

All these are problemsthat we need to solve.
But to my mind there is one problem in synthesis
that we mtlst settle or die, a problem far greater
and more important than any of these others
awaiting the adjtldication of the wise and prudent.
It is the problem of combining and tlniting into
a real body two elements of our church that have
too often ptllled apart, to the detriment of both
and irretrievable loss to the kingdom of God.
A great and successftllworker in the cause of
God and humanity has said, "Do the best you can
witli the best you have." As Quakerism faces its
work for the twentieth century, what have we
with which to do that work?
First of all, there are the rank and file of the
church, the followers, and they will be followers,
most of them, until they die. You will not misunderstand—they are absolutely essential to the
work of the church, they are the ones who will do
much of that work, however the church may be
led. They are not leaders, however, and will not
be the ones who will determine the direction in
which the church will go, nor the place that the
church will fill in the kingdom of God.
Then there are the leaders, and these tend to
fall roughly into three classes, of which I desire
to consider two. 1•am tempted, in dealing with
7
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two portraits, each one
these two classes,to paintknown to me. For fear
of a nnanpersonallywell
however, I
of being offensively personal, composite, shall
but as
idealize, making the portraits

means wonderful opporttlnity and soul-staggering
responsibility. As he leads, so will go a host of
the coming leaders of the church. Some will go

true to life as I am able
The first is a man in early middle life. He
was born of humble but respectable parentage.
He was convertedat an altar in an old-fashioned

Methodist revival meeting. He longed for a
wider horizon, a fuller life, a broader field of usefulness. He went to college, and his old ideas

underwentthe changes that the culture of the
schools inevitably produces. More and more he

mingledwith men whose lives laid the stronger
emphasison the mind rather than the heart. More
and more he came to bring everything to the
tribtllåalof human reason. More and more the
determinationof truth became to him a matter of
the weighing of evidence.

He grew more and more

empirical in thought and method and teaching.
He believed in salvation by faith in Christ, not
because the book has promised it, but becausehe
had tried it and found peace. And if a man did
not feel that he could believethat the whaleswallowedJonah, or that there are angels or demons
or predictive prophecy, why this particular Quaker-

preacher-studentdid not care whether he believed
those things or not, for they could not be made
matters of personal experiment.
This man stands today as a leader of a large
elementof the young in our church,his blameless
personal character, delightful personality and
keenness of intellect giving him a place that
8

farther than he goes in many lines on which he
has deviated from "the beaten path".
His theory of inspiration,in the hands of some
who are his wotlld-be followers, makes the bible
a very human book—btltleaves it, a very hugnan
book. His free permission to believe only that
which seems believable leaves little of the book
for many to believewho are strong in doubt and
weak in faith, yet his own blameless character
gives him a large following, and his ability to see
a clear distinction between two things both of
which are too small for a common man to see,
enableshim to walk with safety to himself, perhaps, where many of his followers will inevitably
be "broken and snared and taken".
Over against this leader and the camp of
which he is a member is another. He also is
in
early middle life. He also was converted
in an
old-fashionedMethodist revival. He also
longed
for a wider horizon,a fuller life, a
broader
sphere
of tlseftllness. It was the door of
immediate
public service for the Master that
swung
open
for
him, not the door of college
or
university
hall.
He told the story of how
God
for
Christ's
sake
had forgiven his sins, and
as he had, found peace as hemen who had sinned
heart gave thanks to God. had found it and his
mosphereof religiouszeal andHe lived in an atof reason and contemplation.fervor, rather than
More and more
life's emphasiscame to be
on the emotions rather
9
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than on the intellect. Religion was a matter of
feelingrather than of thoughts and principles. He
had believed according to the book, and found
peace as the book declared he would. He believed the whole book in consequence, and could
not brook a question of criticism, higher or lower
or anywhere between. He Inade it his boast that

These are the two camps that must tlnite tinder
the conunon blood-stained banner of the Godnnan, and sweep the field in the conquest of the

if the word had declared that Jonah swallowed
the whale, he would believe it as readily as
if it
said that Jonah ate a biscuit.
From failing to lay much emphasis tlpon
the
reason, he becomes in many things unreasonable.
Because a man studies the bible critically,
he holds
him guilty of accepting the views of
destructive
criticism, and writes him down an infidel.
Because critcal bible study is taught in the
schools,
he condemns education and thanks God
he
so little of it. Because his work is so largely has
concerned with the emotions rather than with
the
intellect, he declares that when he arises to preach
he throws away everything above his collarbutton.

But. stay! Though he has a touch of the fire
of the fanatic, he has also a large measure of the
courage of the martyr. Though you and I cannot approve of all his attitudes and all his methods, yet he is getting a work done that we would
never get done, men do turn to God and find
peace, characters are developed fit for/ the fellowship of the saints down here or up there.
Friends, to my mind here are the two elements with which Quakerism can move the world
in the century that is now in its fair morning.
10

cross.

Neither element, T am convinced, can do it
alone. The intellecttlalists alone wotlld have a
chill-ch that wotlld make polar explorations
unnecessary for all time. They would move
LISall to Boston and freeze LISall to death. The
emotionalists, without some leaven of conservatism, would have us all withered bye and bye
in the heat of intense feeling, or blow us tip in
some volcanic eruption of hysterical emotionalism. Seriously, a church cannot be made and
maintained by either element alone, for it has been
tried. The problem for Quakerism in the coming
generation is the combination of these two
elements, these widely different camps, into
united force for the conquestof that part one
of the
world assigned to us.
There is a wide difference between
these two
camps, perhaps not so much as
some
frightened
people may think, but certainly
more
than
some
complaisantfolks will ever admit.
It
is
a
difference of temperament, of
of experience,
of attitude,of emphasis,education,
of
method,
and the task
of getting these two
camps together for harmoniouswork for God is
must be done if we as a a herculean one, but it
and fulfill our mission in church are to survive
the work of the Lord.
If we are sure we
cannot
accomplish this task,
we may as well divide
into our component parts
11
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and seek a place of service somewhere else, but

intellectualists are shocked by these extravagances, and draw back. The emotionalists are
shockedby this, and becomemore extreme. And
so it goes. On the other hand the intellectualists
organize a Christian Endeavor society, a home
class department, a class for the study of Quaker
history, and the emotionalists scout such methods,
and go on with the plan of carrying on the work
of the Lord almost wholly on the basis of the
emotional life. And while one faction holds an
all night session in the cemetery, seeking in vain
to raise the dead, the other side becomes more
and more hostile to any definite effort toward
evangelism by which the dead are raised. And
farther apart draw the two elements of the meeting, till one side says the other has no religion,
and the other retorts that the first has no sense,
and the breach grows wider and wider, while the
world sneers, the devil laughs and the angels
weep. If we are ever to present a tmited-front
to the enemy, we must recognize the fact that it
is a problemof synthesis and not of annihilation
or mere partisan successthat we are to solve.
The next step in this great problem in synthesis, as it seems to me, is for both sides to take
their stand on the basis of a common love.
My
brother and I disagree on many things that
concern my mother, and her life and capabilities.
One thinks that she was a better financier
than
father, the other disagrees. One thinks
that she
could have become a fine Quaker
preacher,
the
other is sure that she was never
intended
to
be
a
public speaker and could not
have made a success

no longer as a Qtlaker chtlrch.
The first step toward a solution of this probleni in synthesis will have been taken when we
have recognizedit as that sort of problem. Many

do not so recognize it. They see nothing desirable
in the thought of getting together, and are making

no effort to that end. With more than one man
of position and influence on one side it is a question of pushing his ideas, with little thotlght as
to the righteousness of method. There is a willingness to override the ideas and ideals of others,
and a tendency to be overbearing and arbitrary.
If you could read letters that I have read and
hear speeches that I have heard, you would not
question my statement. With these it is a question of partisan success, not of synthesis.
On the other side are many who feel that the
church's problem just now is one of extirpation.
They seem to think that the only way to silence
the dissenter from his views is to cast him out,
a method fhat has not been conspicuousfor its
unqualified success, in general nor in particular,
as thousands of. Hicksites, Wilburites, etc., bear
ample testimony. Not by a struggle for mere
partisan success can this question be settled, unless we are to divide the church into two parts,
or possibly three.
T could take you in less than three hours to
a meeting where such methods have been too
long followed. The emotionalists make a move
things
toward advancement, and in their zeal do The
that seem indiscreet, even tlnreasonable,
12
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in the ministry, btlt had her home assigned to her
as her sphere. And so we disagree on many
points concerningmother. But we are a unit in
our love for her living and 0111'reverence for

For the tlnificationof the chtlrch and its work,
the intellectual mtlst, it seems .to me, recognize
the fact that man is not merely intellect—yotl
cotlldalmost make a devil of intellect alone, withOtlt the en10tions. The intellectualist mtlst come
to recognizethat the human reason, which errs
so that a man wrecks his own business and
mocks his own efforts, cannot be the sole arbiter
in matters of the sotll. He must not expect a
final criterion of trtlth in that human reason
which brings abotlt a disagreement in the jtlry
with the sanne law and evidence before all tyvelve
men. He Illust see that higher element in the
make-upof a man, that faith that transcends reason, though it does not violate it. The empirical
philosophersused to contend that there is absolutely nothing included in the mental content except that which has entered through the physical
senses. That conception would find btlt few de-

her nnemorysince she has crossed to the other

country. And we find otlrselves less inclined to
qtlarrel over our differences, as we dwell upon our
collimonlove. We used to work together happily
for mother, not because we believed alike as to
her qtlalifications for ptlblic leadership, but because of our common love.

Now we are all very sure that we love the
Lord, and are devoted to His truth. Without
questioningit in any individualinstance,it might
be well to suggest that some have erred just here,
and found presently, to their chagrin, that their
loyalty was given, not to their Master, but to
their ideal of Him; not to His truth, but to what
has been conceived as truth, perhaps without sufficiently seeking His guidance. Our great problem in synthesis cannot be solved withotlt such
unswerving loyalty to God and His Son Jesus
Christ that we shall be ready to set aside our own
opinions, methods and pectiliarities,if He bids us
do so, and change our front if such be His desire.
I know in this T am asking a thing so nearly
impossible that many will not even consider it.

Most men are pretty well "set" by the time they
are twenty-five years of age, and many a man is
fossilized by the time he is thirty—I tremble
when I think how long ago T passed that age.
But the fossil never grows, and we desire to
grow in all good things.
14

fenderstoday. The intellecttlalist needs to see that
as there is something above the physical senses
by which the mind has its knowledge, jt1St so
there is something above and beyond the mere
reason, by which spiritual trtlth is apprehended.
He must recognize that stlbtle power of
soul by
which a man comes in tottch with the infinite,
by
which he is belted on to the drive wheel
of the
universe. How many of our
intellectuals
have
that power? Its secret is a thing
which
they
mtlst
learn if on common ground
the now discordant
elementsof our church are to
work harmoniotlsly
for the advancement of
God's eternal kingdom.
15
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Friends, there are too many things aboard
the vessel that may disturb the compass for IIS
to trust exclusivelyto it. We must learn to steer
by the stars, to correct our reason by the truths
that have stood the test of the centuries. There
are sonnewho are like the inexperienced steersman who was shown the pole star, and told to
steer straight toward that, but he kept veering
more and more from the right course, till presently the star was behind him, and he called to
the master of the vessel, "Captain, give me another
star, I've got past that one." Occasionallythe
aged ex-president of an eastern university or a
youthful professor in a western university finds
himself way past the pole star of God's eternal
truth, which,however,will be shining in the same
old place long after these wise ( ?) men are dead
and have been forgotten.
On the other hand, the emotionalistsmust
face this fact and learn not to fear it, that all
truth is God's truth. The Almighty has not.
spoken one word in the book of nature, and given
it the lie in the book of books. God has not
spoken with one voice in the Light of the World
and contradicted it in the voice that floats down,
to those that have ears to hear, from the lights
that dot the starry firmament. The voice of God
in His universe has often been misunderstood
itself
and misinterpreted by that which calls fear
science. But the emotionalistmust cease toround
is
the truth. If truth says that the earthbelieve
it.
instead of flat, he must' not fear tothough the
God's throne will not even tremble
16
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earth revolve. The fatherhood of God and the
work of Jesus Christ will be the same whether
yotl accept the nebular or planetesimal theory' of
cosmology.

This common willingness to accept truth out

of the ordinary line of the truth that has become
familiar will go a long ways toward bringing together our two types of leadership. Jesus Christ
prayed "that they all may be one." God is interested in unity. If both types of men will follow as His Spirit leads, He will guide us into
all the truth.
A fourth great step in the soltltion of this
problemin synthesis will have been taken when
both sides are manifestly and wholeheartedly
givento the investmentof their lives in the interests of humanity. Selfishness •breeds distrust,
but self-sacrificethat is real seeks its kind and
responds to like self-sacrifice wherever found. So
long as the revivalist seeks only the rich and
prosperousfields for service, and the college professorseeks first to serve himself, so long
at least
will each distrust the other. But
when the college professor, as John B.
DeMotte did over and
over again, refuses the great
salary for the place of harderhonor and the great
work and smaller
salary but better service,
and the evangelist seeks
the place where the
needy can be helped by sacrificerather 'than the field
where the prosperous will
respond with the circulating
medium, then these
two men, though
sundered wide by differences
temperament,
Inethod,will find education, environment and
heart drawn to heart in
the

The Quakerisnt o/ the Future
of a cotlltnon love and service to manfe110Nvship
kind.

Who shall bring together these two classes of

leaders in the work of the future? How shall
this sylthesis be effected in the church? There
is no teaching so powerful as example. NVe must
find the way to the uniting of these two elements
in the church through their combinationin individual leaders. We must have some men to plant
and maintain the standard on the ground where
these two camps should rally. I said that our
church leaders fall roughly into three classes,
and we have considered two of these classes.
Let us consider the third, and again permit me
to show you a portrait, of one •of our leaders who
is a type of this third class. Ile also is a man in
early middle life. He also was converted "in the
good old-fashioned way".

He also longed for

a wider horizon, a fuller life, a broader field of
tlseftllness. And he turned to the school and

college and tmiversity. But in classic halls alone

he did not find all that mind and heart demanded,
and he worked in a mission, taught a mission
Sunday school class and took his share of the
burden of commonplace church work as he
studied his Greek and Hebrew, his calculusand
chemistry, his physics and philosophy. And so

he kept keenly alive every part of his being,and
came forth to take up the work of the Lord and
the church, strong in body and mind and soul.
He is leading his people today, into better things
old,
than they have ever known. Like Paul of the
to
he is ready and able to preach Christ
18
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Jews and devout persons in the synagogtle,to the
proletariat in the market place or to the philosophers on Mar's hill; and he is confident that
Christ is the sufficientSavior for all three classes.
He can talk with a linguist about the peculiar turn
that a particular Greek preposition or particle
gives to the meaning in the original, or point the
repentant drunkard or harlot to the Lamb of
God,that taketh away the sin of the world. He
is keen of intellect, strong of body and warm of
heart. He has all the culture of the collegian
with the devotion and zeal of the martyr. He
has the qualities that are worth while in the intellecttlals,with the holy enthusiasm of the emotionalists,which moves men. He knows humanity
well enough to make his appeal in the most appropriateand winning way to all classes of men,
and he knows God well enough to speak to Him
and have his Father hear and answer. He is the
true leader toward the solution of our great problem in synthesis. God give us a host of his kind.
May his tribe increase. He alone, tinder God's
blessing,can lead to a union of our forces.
How may we have more such leaders? By
paying the price. First, we must have a better
educatedministry. Fox was entirely right in his
contentionthat Oxford or Cambridge could not
fit a man for the ministry, entirely right in
his
conviction that a man may preach
successfully
without the opportunitesoffered by
either. And
a man is also right in saying
rake will not raise a garden, that a hoe and a
and that a man
can raise a garden without
either. But this does
19
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not alter the fact that a hoe and rake make excellent aids to garden culttlre, and a college cotirse
helps wonderfully, if rightly tlsed and blessed of
God, in carrying on His work.
We have suffered in the past, and are still
suffering from the lack of an educated ministry.
Many of our leaders would gladly have attended
college had not poverty and the responsibilities
that early fell to them rendered it impossible.
And many a Quaker yotlng man has gone to another chtlrch to become a power there, because
there he had the opportunity for the education
that he felt he needed and that we did not provide him. Why does not some good old Quaker
with more moneythan he can ever use in reason,
invest some money in educated leaders for our
church in the coming years? I know a young
man in whom I'd gladly invest $1000 the next
four years if I could.
Yet it is a fact, sad but true, that the halls of
a college are very apt to be a bit chilly spiritually.
We need to exercise great care lest the potential
leader in the solution of the church's great problem be spiritually chilled to death.
Tt seems to me that we all recognize that there
are the two elements in our church that have
been considered. I believe that we recognize that
there is good in each. T trust that we believe
our problem to be one of synthesis, and not of
extirpation. Shall we not seek to find common
grotlnd on the basis of Otlr common love for
Christ? We would find ourselves coming closer
and closer together if we would all seek earnestly

to draw near to Him. Shall we 110tpreserve an
unswerving loyalty to truth? The truth will draw
Its closer and closer together as we follow it,
for truth is one. And shall we not, forgetting for
a time our differences, seek together to help humanity? Shall we not vie with each other In
sacrificeand learn to love each other better as we
work together? Differences would die if we
would fight hard side by side in the interests of
humanity. I could not hold a grudge against Bill
Vogelsongwhile T played tackle and he played end
seek to bring abolit unity
besideme. And let
by being ottrselves of that third type of church
leadership,strong alike in reason and in heart, in
intellectand in emotion, in practical wisdom and
evangelisticzeal. Only so, I believe, can we fulfill ottr mission as a church.

20

I am not a prophetnor the son of a prophet.

But in my dream I have seen the Friends church
of the coming generation. The destructive critic
has laid aside his pen, for he has learned that
which the German iconoclasts do not know, but
which the repentant drunkard learned last night.
The theological hair-splitter has laid aside his
controversy,for his son is seeking the Lord, and
his daughter, a graduate of college last year, is
preparingto go to China as a missionary,and he
has not time to cavil. The once erratic evangelist
has settled down to hard, self-sacrificingwork for
the Master. There is no danger now of his
"flying off on a tangent", it seems, for there is
too much blessed service in his regular round
and too many stable, cultured people about him,
21
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cotlllseling him, stlpporting him, helping him at
every point. The steel-cold reasoner has consented to Itse his reason in reason's proper sphere,

and not to make it the arbiter in matters that

are beyond its scope. The church leaders are
tlllited, and going on to greater and greater victories in the catlse of humanity. The church is
advancing against the forces of iniqtlity with solid
front. Breaches have been closed, differences
healed, our problem ill synthesis solved, and the
prayer of Jesus more nearly answered than ever
before among us, "that they all might be one".

22

