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CHAPTER I

INTRODUCTION

o

Our's is an age of theological conbroversy. Bven wibhin the

;

Christian ranks, the milieu of theological controversy has resulted in

much theological confusion and misunderstandin There seems to be an

ever-deeping concern, in theological circles, which emphasizes thal the

individual must know what he believes and why he believes whabt he does.
Along with this emphasis has come the idea that the individual has a

right to belleve what he wishes to believe, and his insistence that
others must accept his »ight to believe as he does; without any in-

“ingement upon his person or hisg theclogy. No where is this idea

more clearly advocated than in the area of radical Black Theology.
I. OSTATEMEWT OF PURPOSE

It was the specific purpese of this intensified research 1o
make a thorough investigation of (1) the historical sebtting and de-
velopment of radical Black Theology, and (2) the characheristics,
issues and implications which make radical Black Theology what it is.

£3

The comprehensive purpose of the resesarch was three-fold. The

t-vwas-to-acquirea-working knowledge of radical Black Theology. —The

second was to present the truth of actual findings, based on thorough
research, relative to the issues and tenets of radical Black Theology.
The third area of purpose was %o gain a bebtter undersbanding of the black

people; their culture, thelr lives, and circumstances, as they relate to

their theological beliefs.



IT. IMPORTANCE OF THE STUDY

It was the writer's contention that present American society is
characterized by racism and racial pride. Our's is a day of slogans like
"Black Is Beautiful,” "White Is Right," "Black Power' and "White Back-
lagh."

That the race issue looms large in the American mind today is
impossible %o successfully deny. Marks of identification such as
natural or freedom haircuts, african-or-quasi-african-~styled cloth-
ing, "Black and Proud' buttons and automocbile stickers are sym-
bols of race identity as well as signs of race awareness. In the
meantime; while blacks grow in self-knowledge, and while national
magazines devolte issues to the problem, racial "polarization™ con-
tinves.

Thus the American Nego is striving for self-identity, self-
awareness, and black awareness. The black awarseness emphasis is sue-
cessfully and powerfully asserting a selfhood and racial pride for
blacks. Not only are the American black people developing a self-hood
and racial pride for themselves, they are also asserting that the only
alternative open to the white American is to accept the selfhood and
racial pride of the blacks. '"White America" then is being forced to
recognize the black people for who they are and for what they can be-

come., '"Too many, for far too long, have been intimidated by the white

world, kept in ignorance, and brainwashed into believing they were in-

ferior."™ To this the American Negro would now respond, "o longer
will this be the case.” Thus the blacks are addressing themselves to

the tradition of the conquering whites, and as an oppressed people,

William L. Banks, The Black Chureh in the U.S. (Chicago: Moody
Press, 1972), pp. 5-6.

2

Ibid ° 8 ppo 6"’7'



they are dedicated to the struggle against alien rule or at the very
least to the problem of coming to terms with the society structure which
alien rule has brought into being.

In no other area, than that of Black religion or radical Black
Theclogy, 1s the goal and objective of the American black people being
more clearly and decisively achieved. It is here that black selfhood
and awareness definitively and effectively administers a crushing blow
to white racism and Yo the attitudes which are reflected in the tra~
dition of the conguering whites.

t is the startling fact, as expressed by William Banks that;
"There is alse an appalling ignorance on the part of both blacks and
whites concerning the religion of the American Hegro. o . "3 that

necessitates this intensive research and composition.
IIT. LIMITATIOWS OF THE STUDY

It was not the task of this resesarch to discern the minute
differences or thought which are expressed through various advocates
of Black Theology. The purpose was not bto compare nor contrast dif-
fering Black theolegians with regard to their opinions, convictions,

or thought processes. Rather, this intensified study dealt only with

the radical core of Black Theology. The sole inbent of the research

was to trace the historical development of radical Black Theology, and
to explore its characteristics, ilssues, tenets and implications which
make radical Black Theology what it is. The investigation is Llimited

to radical Black Theology as it is expressed in American soclety by

31bid.
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the American Negro.
There has been no attempt by the author to refute the concepls
of radical Black Theology, nor to pass judgment upon them. The concepts
have been described and set forth as the core of Black Theology itself

advocates.
iv. METHOD OF PROCEDURE

The material for this investigation was gathered from three dis-
tinect sources--documentary material, correspondence, and personal inter-
views and discussions. Available books and pericdicals relating to the
subject and scope of the research were gathered and examined for all
pertinent information. The author corresponded with The Institute Of
The Black World, Altanta, Georgila, for a bibliography pertaining to
Black Theology, and with Rev. Gilbert H. Caldwell and Rev. J. Metz
Rollins of Hew York Theological Seminary, Frofessor James H. Cone of
Union Theological Seminary, and FProfessor William H. Bentley, president
of the National Negro Evangelical Association, for specific informa-
tion.t Personal interviews and discussions were held with Rev. John H.

Jackson; pastor of the Mount Olivet Baptist Church in Portland, Oregon,

and with Rev. Charles H. Williams of Portland, Oregon who is the Pacific

~Northwest-Director ofthe National Nepro EvangaTical Agsscistion. Var-
ious conferences with the author's major professor, Dr. Nobel V. Sack,

proved beneficisl throughout the research.

Lsee Appendix A.
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Radical 3Black Theology

Radical Black Theology is the term given to a "a theology
whose sole purpose is %o apply the freeing power of the gospel to
black people under white Oppression.”g Geddes Hanson has defined
Black Theology in the follewing manner:

A process . o . & self~conconscious effort to relabte the
experience of American blackness to the corpus (main body) of
Christian theology . « « (which) represents a determlination to
re-form the assumptilon of wainstream Protestant theology by re-
lating seriously the peculiarities of the black experience in
America to the gospel of a liying Messiah who shares the broadest
dimension of that experience.’

For purposes of this investigation, the author has added the

term "radical to Black Theology. This ferm was used bo clarify the

fact that this research dealt only with the mainstream or core of

Black Theology.

Black Power is the attitude and inner self-affirmation that
says Yo to intolerable conditions and Yes %o the worth of blackness,

and Yes to black freedom and black self-determination.

It means complete emancipation of black people from white

oppression by whatever means black people deem necessary. The
methods may include selective buying, boycotting, marching, or
even rebellion. Black Power means black freedom, black self-deter-
mination, wherein black pecple no longer view themselves as with-
out human dignity but as men, human beings with the ability to

carve out their oun degtiny. In shori, as Stokely Carmichael

SJames H. Cone, Black Theology & Black Power (Wew Yorks: The

Seabury Press, 1969), p. 31.

6Geddes Hanson, "Black Theology and Protestant Thought,”
Social Progress (Sept.-Oct. 1969), p. 37.
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would say, Black Power means T. C. B., Take Care of Business--black
folk tsking care of black folks' business, not on the terms of the
oppresgsor, but on those of the oppressed.?

Black Power; in short, is an attitude, an inward affirmation of
the essential worth of blackness. It means that the black man will
not be poisoned by the stersotypes that others have of him, but will
affirm from the depth of his soul: '"Get used to me, I am not get-
ting used to anyone. . « " This is Black Power, the power of the
black man to say Yes to his own "black being," and to make the other
accept him or be prepared for a struggle.

Raclsm
Raclsm, as defined by advocates of radical Black Theology and
Black Power, is the principle and practice of the white power structure
in the exploitation of the black people. It is the atbitude thal white
people are superior to the black people. It is the white effort to
dehumanize the black man. Racism is the value system of a white world

defining the black man as a non-person. "To this day, in the eyes of

most white Americans, the black man remains subhuman."?

Black Revolubtion

The Black revolution is the attempt of black people to actively
confront white soclety and the white power structure employing any and
all means which black people deem necessary.

Revolution is not merely a "change of heart™ but a radical
black encounter with the structure of white racilsm, with the full

intention-of-destroying -itsmenacing powers I mean confronting—

white racists and saying: "If it's a fight you want, I am pre-
pared to oblige you." This is what the black revolubtion means.l0

TCone, op. cit., p. 6.
B1bid., p. 8.
9Tbid., p. 10.

101hig., p. 136.



Reconeiliation

Reconciliation, as defined by radical Black Theology, is the
breakdown of the "wall of hostility ' between blacks and whites strictly
on the terms of black people. As Professor Cone says, ". . . recon-
ciliation on white racist terms is impossible, since it would crush

the dignity of black people.'ll

3lack Liberation

Black liberation is the term used for total social freedom for
black people. "Liberation is revolubtionary-for blacks it points to
what ought to be. Black Christians desire radical and rapid social
change In dmerica as a matter of survival. Radical Black Theology is

a theology gg,liberaﬁian,”lg

VI. STATEMENT OF ORGANIZATION

Chapter two contained the histerical background and develop-
ment of radical Black Theology.

Chapter three was a specilal study devoted to the present sta-
tus of radical Black Theology.

Chapiter four dealt with those characteristics which distin-

guish radical Black Theology from o6ther theologies. Included was an
examination of the lssues and problems which advocates of radical

Black Theology contend are important.

Llrpid., p. b,

125, Deotls Roberts, Liberation and Reconciliabions 4 Black
Theology (Philadelphia: The Westminster Press, 197L), p. 27.
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Chapter five was a special study involving the unanswered ques-
tions posed by radical Black Theology.
Chapter six was composed of a final summarization and conclu-
sion of the entire research. Other areas for futher investigation

were indicated.




CHAPTER II

THE HISTORICAL DEVELOPMENT OF
RADICAL BLACK THEOLOGY

Radical Black Theology is historically rooted and grounded in
the experience of the black man. Without a clear understanding of the
black experience, there can be no understanding of radical Black The-
ology. The history of the black man and his experience is the founda-

tion of radical Black Theology.

There can be no Black Theology which does not take seriously
the black experience-~az life of humiliation and suffering. This
must be the point of departure of all god-talk which seeks to be
black~talk. This means that Black Theology realizes that it is
man who speaks of God; and when that man is black, he can only
speak of God in the light of the black experience.l

"The black experience is a source of Black Theology because the
latter seeks to relate biblical revelation to the situation of black
people in America."?

Radical Black Theology is closely related to and associated
with black history. James H. Cone says:

Black Theology focuses on black history as a source for its

theological interpretation of God's work in the world because di-

vine activity is inseparable from the history of black people.
There can be no comprehension of Black Theology without realizing

that its existence comes from a community which looks back on its

unique past, visudlizes the reality of the future, and then makes
decisions about possibilities in the present.3

liames H. Cone, A Black Theology of Liberation (Philadelphia:
J. B. Lippincott Company, 1970), p. 5l.

2Tbid., p. 57.
3Ibid., p. 59.
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It must of necessity be pointed out that radical Black Theology

is not a new theology. Rather, it is as o0ld as the history and experi-
ence of the black people in America. Again James H. Cone states:

Like Black Power, Black Theology is not new either. It came
into being when black churchmen realized that killing slave masters
was doing the work of God. It began when black churchmen refused
to accept the racist white church as consistent with the gospel of
God. The organizing of . . . black churches is a vigible manisflest-
ation of Black Theology. The participation of the black churches
in the black liberation struggle from the eighbeenth to the btwen-
tieth century is a tribute to the endurance of Black Theology.

This chapter has been subdivided into three primary sections

in order to analyze the hisbtorical development of radical Black The-

ology. The first two division titles have been borrowed from Major J.

Jones as he used them in his book, Black Awareness A Theology of Hope.

I. THE PRE-CIVIL WAR DEVELOPMEUT

Victimization of the Black Man

For over three hundred years, the black people have been g

vietimized people.

Over three hundred years ago, and many years bhereafter,; black
men,; women, and children were extracted from their native land of
Africa; deliberately by plan stripped bare psychologically, physi-
cally, and religigusly; and transplanted in an alien land dominated
by the white man.”

Mearlv twenty million Negroes were made captive over the span

of some 300 years (1517*18&0).”6 The Black people of Africa were ex-

ploited, kidnapped, captured and sold in the slave markets first by the

brpig.

SMajor J. Jones, Black Awareness A4 Theology of Hope (Nashvilles
Abingdon Press, 1971}, pp. L8~19.

7~

“William L. Banks, The Black Church in the U.S.A. (Chicago:
) 8
Moody Press, 1972), p. 11.
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Portuguese and Spanish, later by the English, Dutch and French, and
still later by the Americans. Many were the hands of exploitation,
torment, degradation, humiliation and dehumanization that laid grip up-
on the lives of black people.

Following the white capture of many black people, the ships were
filled to far beyond capacity with black people who were herded onto
the captive ships like animals. They were packed and jammed into the
sea vessels which were to transport them from their homes and families
across the Atlantic Ocean from the Gulf of Guniea to the New World
through the Middle Passage. While nearly two million homeless Negroes
were brought to the shores of the United States, twelve million were
taken to Latin America.

Many millions of the captured Negroes never reached the New
World.

Some died resisting capture; some died in captivity while be-
ing held in Africa waiting to be shipped out. Some committed sui-
cide by eating quantities of clay. Others, beaten and oo weak
to continue the trek in the coffle (land convoy of slaves chained
together), were abondoned to die. Most of the loss of life, how-
ever, came during the journey through the Middle Passage.7

The journey through the Middle Passage, by ship, was a terrible

experience for the captured black people. They were treated as non-

humans. They suffered untold misery and torture. The black captives =

Wwere humiliated, degraded, and abused.

Shackled in irons, they huddled beneath the decks for sixteen
hours at a time in unbearable heat, filth, and stench, barely sur-
viving on stale, spoiled food and stagnant water. During the sev-
eral weeks it took to make the trip, the slaves were given only a
few minutes a day on deck for fresh air and exercise. Many died at
sea from dysentery, smallpox, and other diseases. Some starved

"Ibid., p. 12.
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themselves to death, refusing to eat. To prevent this form of sui-
cidey hot coals were applied to the lips to force the slaves to

open their mouths to eat. Some committed suicide by jumping inte
the ocean. Others rebelled, especially those who were warrlors
taken in battle; often these were beabten or shot to death. And some
died soon after reaching American s0il,”

Within the context of American Llife, the captured black people
experienced "a negative self-image, self-concept, and distorted "who am
12"9 411 African memories were erased. The homeland was forgotten
with its people and conditions. ILife for the kidnapped Wegro took on a
much differnet dimension., TFamily relationships were entirely absoclved,
as family members were delivered to different plantations in different
sectors of the country, never to be reunited. To prevent rebellion a-
mong the slaves, tribal units were destroyed in much the same manner as
the family units were. This resulted in the destruction of a common
language among the slave people: one more step removed from the life
they had known before.

In America, the enslaved Negro could not have a legal marriage.
There were no marriage ceremonies. Thus in place of legal marrviages,
promisculty ran rampant resulting in the further breakdown of family

1ife among the enslaved people. Mot only was there great promiscuity

among the black slaves, but in many cases the black women were raped by

their white masters, who prided themselves in theilr ability to take ad-

vantage of those whom they oppressed. ALl of this had a deleterious
effect upon the family life of the Negro people.
The deleterious effect thls had on Hegro family life was tre-

mendous and 1s still being felt today. Slaves faced a different
climate, a new environment, an unknown tongue. The uprooting, fear

B1pig.

9Jones, loc. cit,
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and C{Eelty they experienced combined to make their 1life miser-
able.

The Slave Trade

The slave trade in the United States was an economic process
which resulted in the degradation of the black man to the point where
he had experienced a sense of dehumanization. Black men were captured
in Africa and brought to the New World for one reason: to be sold to
the highest bidding white plantation owner who would employ him at the
plantation as a slave.

Within this new context, the black man was to occupy the most
degraded of all human conditions; that of a slave--a mere piece of
property, a nobody in the fullest sense of the word. The black
family, by plan, was broken up, scattered, and sold from auction
block to auction block all over America. The black male, for all
practical purposes, was completely emasculated, and the black fe-
male was systematically exploited and vilely degraded. The plan-
tation system implanted a subservience and dependency in the psyche
of the black man that has made him traditionally much too dependent
upon the goodwill and paternalism of the white man.ll

The slave trade certainly made a deep and lasting impression
upon the life of the black man. The lives of black people were dis-
oriented. They were often moved about from one plantation to another
without any consultation or consideration given to them. Their fam-

ilies were broken, their friendships were destroyed, and the slave

trade presented constant turmoil and unrest for many Negroes. Though

a few of the enslaved Negroes found themselves in appreciable sur-
roundings and circumstances, the vast majority of the enslaved people

led lives in flagrant disarray.

1OBanks, op. cit., p. 13.

llmajor J. Jones, Black Awareness A Theology of Hope (Nashville:
Abingdon Press, 1971), p. 19.
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The slave trade was perpetuated by greedy men who were con-
cerned only for big money. The slave traders "conbtributed to the de-

humanizing process and the subjection of the hlack man to many ordeals

3

[av]

1 . . . .
of slavery. » . . Economically, the institubion of slavery made

.

every risk taken worthwhile for the slave traders. Major J. Jones de-
scribes the slave traders well as he stabess

The slave %raders were hard-handed men, but generally brave.
They were of all nationslities; but expecially Porbtuguese, Spanish,
Dutch, English, and American. They were respectable merchants
taking on a 1ittle extra cargo, they were ueﬁellcte who had been
press-ganged onbo a slaver, they were adventurers eager o make a
gqulick fortune, they were Bible-pounding preachers who had gone won-
ey mad, they were sedate clerks representing respesctable commercial
companies, they were 1“aueo, and 00m9t1m€¢9 they were mere sadlsts
seeking satisfaction,

Only the tremendous economic profits of two or three hundred
percent could have cemented the determination and risk-filled efforts

of the slave traders. The slavers responded to the economic opporiu-

nity by the thousands. It was the black people who paild in suffering,

sorrouw, and many btimes in death.

s - %

There was nobt a quick diminishing of the slave trade for it

&3]
par®
{D
.

lasted for four cenburies. During those four centuries, the effects
of the slave trade upon the experience of the black people were great

and far-reaching.

P

The Tour centuries of The slave btrade brought aboub the greal-
est forced migration in human history--a migration which, for sheer
misery and human suffering as well as for profit, was without squal
in human experience.td

Urpid., p. 22.
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". . . the slave trade hardened and degraded almost everyone
who engaged in it--from the stay-at-home merchants to the slave ship

captains and the crews, to the African tribes themselves."15

Why Slavery?

Though few, besides the black slaves themselves, openly asked
questions as to the rationale for slavery, there were many conscious as
well as unconscious efforts to justify the degrading and dehumanizing
experience that the black slaves were subjected to. For the most part,
the rationale for slavery was to be found in the white men's attitudes
toward black people. Major J. Jones says: ". . . the white men's men-
tality toward the black man was most affected and impaired by its re-
ciprocal contact with the black experience during slavery and the sub-
sequent periods after slavery."l6

Many white attitudes were reflected toward the Negro that served
as reasons for the principle and practice of slavery. First, there was
the attitude that the black man was not a human being; but rather a sub-
human. As a non-human being he was not entitled to equality with the
white man in terms of treatment, opportunity, place or status in life.

Secondly, there was the theological attitude that the black race was a

cursed race by reason of God's curse upon Hoah's son Ham. Thus it was

God's divine plan that there be the segregation of the races and that
the black race was to always be the servant and the slave of all. In

the third place, there was the attitude that the black people possessed

15Robert Goldston, The Negro Revolution (New York: Macmillan
Company, 1968), p. 23.

16Jones, op. cit., p. 22.
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an inferior wmentality, and inferior physical and blological character-
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evidenced by the "blackness” of the people. Fourth,

there were sconomic and social atititudes that conbributed to the black

3

experience. The economic atbitudes asserted the substandard economic

~

status of the blacks because of their inherent status as servants. Trom
the socilal point of view, the attibtude was that the Negro had to be kept
. Jones has observed that,

y ble and prevented
from crystallizging inte a social unit, and especlally deprived of a
strong black male image. There had to be no climale to allow the
development of a positive or confident social ego; nor was the black
man, because of the white cultural context, allowed to achieve a
positive personal self-confidence.Ll? ‘

o ¢ o The black family had to be kept unstal

oy

Lastly, there was the prevsiling sttitude of prejudice, based
upon fear and hatred, that led to black discrimination. The blacks be-~
came an easy target for prejudice because of their color, foreign cul-

tural background, and their unknown homeland. 18

Beaction
The Civil War was inevitable. The South's economy had become
dependent upon slavery. The industrial revolution was responsible for

the increased value of the slave. The attitude was "gpive the least and

. o w1 C 3
get the most in the slaves.'l? The slave could now do more work than

ever, primarily becausge of the inventions of the cotlton gin, woolcomber,

spinning jenny, and the steam engine.

1TThid., p. 2L,
181pid., p. 25.

Lwitliam L. Banks, The Black Church in the U. S. 4. (Chicagos
l‘fOOdf Su 1.9{;}’ p 2\ »
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While the Southern states depended heavily upon slavery, atti-
tudes btoward slavery were changing. Federal legislation forbade the
African slave btrade, but smuggling continued. Groups which were once
against slavery now began to support it. Obther groups became more ag-
gressively abolitionish.
The slaves themselves experienced a more aggressive attitude of
protest. Slave revolits broke out all over the South resulting in fear

on the part of Southern whites and these rebellions greatly alded in

e

turning the whites against the blacks.

The '"black church' came into existence during the days of slav-
ery., oSome of the lNegro churches had white leadership while others had
black leadership. In some congregations there arcse black preachers.
Among these congregations, the most prominent were the Baptists and
Methodists. Various black assemblies were organized.

It was within this conbtext that the Southern states enacted
stringent laws which placed heavy restrictions upon the blacks. The
black churches were blamed, to a great degree, for all the trouble, A
terrible demoralizing esra waxed strong.

Cut off from the light of God's gloricus gospel, the black

man's old nature had a field day. Lying, cheating, stealing, bru-
bality, sexual immorality-all increased. ILoafing on the job, pre-

tending to be sick in the field or on the auction block itself,
destroying crops, killing animals, burning houses-~these were bui

a. few of the ways in which slaves showaed their hatred for slavery.go
Things were brubulent. Reaction and interaction had set in.

H. B. Stowe's novel, Uncle Tom's Cabin, the Dred Scolt decision, the

capture and hanging of John Brown, and the election of Lincoln o the

3

United States Presidency created "an emotional pitch never before

201pid., pe 29.
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reached."?l The smoldering sparks burst into flames; a bitter war be-

tween the North and South ensued.
ITI. THE POST~-CIVIL WAR DEVELOPMENT

The period of history from the end of the Civil War up to the
twentieth century has, in this particular section of this chapter, been
designated the Post-Civil War development of the black experience in
dmerica. The primary purpose of this section was to highlight the de-
velopment of the black experience, in this historical period; as it re-

lates to the development of Black Theology.

The Reconstruction Period: 1866-1877

"Jim Crow" is the slang term which has been used to describe
the social condition of the black man in America in the Post-Civil War
era. The Civil War ended with the Southern States conceding defeat.
Not long afterwards, the Emancipation Proclamation was signed into
effect. In one sense freed by the Emancipation Proclamation, the Negro
soon realized that in another sense, he was more enslaved than he was
before the signing of the document.

Jdim Crow is a slang term for the Post-~Civil War practice of

systematically segregating and suppressing the American black man.
It was the successful attempt by whites to shackle the freed blacks

and to establish a permanent caste system based on race. . . . The
term probably came to have its present meaning because it described
the Negro crippled by the many segregation laws established at this
time.2

The Civil-War had served to preserve the Union, but it served

also to worsen the condition of the black people. The words of

2lmpig., p. 32.

22Tbid., p. 33.
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President Lincoln mske clear that the war was not wage
blacks.

My paramomnt object in this struggle is to save the Unilon, and
is not either to save or to desbroy slavery. If I could save the
Union without freeing any slave, I would do itj and if I could save
it by freeing some and leaving cothers alone, I would also do that .23

Again, President ILincoln asserted:

T will say then that I am not, nor ever have been in favor of
bringing about in any way the social and political equality of the
black and white races~~that I am not nor ever have been in favor
of making voters or Jurors of Hegroes, nor of gqualifying them to
hold office, nor intermarry with white people; and I will say in
addition to this that there 1ls a physical difference between the
white and black races which I helieve will forbid the two races
living together on bterms of sccial and political equality. And
inasmuch as they cannot so live, while they do remain together,
there must be the position of superiocr and inferior, and I as much
as any other man am in favor of having the superior posibtion as-
signed to the white race.

Thus as Major J. Jones shates:

Almost all the early laws dealing with emancipabion were polit-
ically inspired, and though there were moral grounds for the Eman-
cipabion Proclamaﬁioné it was issued hecause it was a politically
prudent thing to do.2f

The period of reconstruction was f£illed with restlessness, un-

certainty and inequality between whites and bhlacks. "Freed by the

Emancipation Proclamation; Negroes found themselves far from enjoying

23James H. Cone, Black Theology & Black Power (Hlew York: The

Seabury Press, 1969), p. 10, quoting from a lebter which Abraham Lincoln

wrote to Horace Greeley in mid-summer of 1862. See James Morgan,
Abraham Lincoln The Boy and the Man (few York: The Macmillan Company,
1908), p. 312.

ehCharles Silberman, Crisis in Black and White (New York:
Random House, 196L), pp. 92-93, citing Abraham Lincoln from a speech
given by Abraham Lincoln during the Lincoln-Douglas Debates at Charl-
eston, Illinois on September 18, 1858. See Albert J. Beveridge,
Abraham Lincoln 1809-1858 Vol. II (Wew Yorks Houghbon Mifflin Company,
1928), p. 673.

dgmajor J. Jones, Black Awareness A Theology of Hope (Nashville:
Abingdon Press, 1971), p. 27.
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@qualiﬁy.”gé Though at the outset of reconstruction many blacks were
favored with high positions of power and prominence, even to holding of
offices in Congress, such treatment of the blacks was short-lived.
William L. Banks describes the situation when he sayss
Nonetheless, such progress was short-lived. The feeling of in-
feriority had been stamped deep into the souls of black folk for
more than two hundred years and Impressed, according to some, with
God's sanction and approval. Such feeling is not a thing overcome
at the snap of a finger or the signing of a piece of paper. Nor
could anything the President proclaimed change the hearts of evil
white men. Unfortunately, many who fought for the rights of black
men (abolitionists and others) soon forgoh about the Hegro's plight
after the war. Recongbructlon ended with the shameful Compromise
of 1877, when Republican politicians gave up all the moral purpose
with which they had supposedly fought the Civil War in yeturn for
Southern Democratic support of Norbhern industrialists.
Reconstruction ended with the withdrawal of all Federal troops.
Thus the black people had absolutely no protection from the southern
whites who were vindictive because of their defeat. Bitterness raged
unparalleled, and this raging bitterness witnessed the birth of the
abominable Ku Klux Klan. Violence existed throughout the States. Ha-
tred was abt a high level. Because of the violence, hatred, and new
laws; racial segregation was enforced. All black politicians were
weeded out of office and certalin laws were instituted to prevent blacks

from ever holding political office again.

Black men were slowly disfranchised when qualifications for

voting were set up which they could not meet: poll taxes, literacy .

tests, previous voting record, the "grandfather clause,” knowledge
of the Consbtitution, etec. . o . In 1896 the Supreme Court came out
with its famous "separate but equal” facilities decres and set the
pattern for racial separation for more than fifty years.

2éBanks, op. Cit.y; po 33,
2TThid., pp. 33-3k.

28Tbid.
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Outside of the political arena, The Reconstruction Era witnessed
the tremendous growth of the Black Church in America. Forced separation
from the white world resulted in the Black Church becoming the very cen-
ter of social life for the Negro. It provided the black people with a
means to express themselves, to gain individual and corporate recog-
nition and to find shelter from the anti-Negro White society. The "in-
visible church" of the black people which existed in days of slavery now
became very visible. Negroes in the North broke away from the white
churches.

Tn short, these days immediately following the Civil War were
marked by a notable trend toward establishing independent, all-
black churches. Negro preachers were now no longer silenced, their
churches no longer proscribed by laws of the South. So the Negro
began to withdraw from the white churches. And the invisible merged
with the visible.2?

Thus, in light of the black experience in America, up vo this
period of history, the Black Church and the Hegro preacher became very
important in the black society. The black people sought for that which
met their needs created by the circumstances of 1ife they found them-
selves in and their experience, and they found their needs met through

the Black Church.

For the most part, the black people found themselves in in-

dependent Baptist and Methodist Negro churches. Within the Baptist =

circles, large Baptist bodies or conventions were organized in many
localities, Black Methodism existed in terms of independent assemblies,
the African Methodist Episcopal Zion Church, and the Methodist Episcepal
Church, South. The A M E Church became the strongest Black Church both

organizationally and influentially.

29Tbid., p. Uh.
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The Black Church made many definite contributions Lo MNegro life.
The Black Church made some improvement in the family life of.the black
people. To some degree the Negro Church helped to lessen the practices
of promiscuity and the matriarchy. The moral support of the Black Church
helped to bring about a degree of a proper male image in the black fam-
ily, resulting in a more stablized family situation. The growlh of the
Black Church also affected the educational life of the black people.
William L. Banks emphasizes this point when he says:

Mutual-ald societies grew oult of the church. Assisbtance in
time of sickness and distress, help for widows and orphans, homes
for the aged, handicraft clubs, and schools for domestic uraining
were some of the types of mutual aid offered. The segregated soci-
ety forced Wegroes into these self-help organizmations. Partlci-
pation in American society was severely restricted; expecially when
Reconstruction ended, so the church filled the gap.

Excluded from bthe political arena of white society and secular
politics, the Negroes turned to the church for the opportunity and hope
to become leaders. It wag within the Wegro Church that the black male
could exercise authority. Thus the Black Church assumed many funchions

o

which normally belonged to other institubtions.

The Post-Reconstruction Periods 1877-191L

The term "Post-Reconstruction' was used here for the conven-

ience of this study %o include the historical period between 1877 and

191k.

This period of history has often been labeled as the worst pe-
riod in the history of the American HYegro. The black people were de-
serted by those who, in the days of slavery, had vociferously championed

the cause of Wegro freedom. DLven the church was silent. The Negro

301hid., p. L.



people were neglected and left in an anti-Negro soclety to flounder.
here wag an abrupt repudiation of the promises offered in the days of

Reconstructlon.

n the esco-~

e

The hard fact was that the Hegro was not included
nomic and political life of the nation. Not only so, but the blacks
themselves were the only ones who cared that this situation existed.

The center of Negro life l1ltself remained within the Black Church.

* EN

inct religious flaver. Sunday

Lo o

The N¥egro's outlook on 1life had a dist
was an all-day affair for the black churchmen.

Usually Negroes did not have to work on Sundays it was a time
coming together to talk, gossip, have fellowship, flirt, court,
nd sing. « « o It served as an emotional oubtlet, a spiritual

f
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atharsis, a cause for solidarity, end social cohesion, plus the
act b

d
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shat the gospel was preached and believed and people were sav-
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1liam L. Banks descrli

Q\.«
interested in the shories of the Bible which dealft with delis
and freedom--the Israelites from Egypt, the threes Hebrew bo; !
e fiery furnace; Daniel from the lion's den, heaven and a bebter
fe to come. Zmancipation did not change this emphasis. There

s

blical literalism of the first order.’

N
i

The importance of the Black Church in relationship to the Blac

experience during the Pogt-Reconstruction Era is summed up by Willianm

L. Banks in %the following words:
Through the church came socilal cohesion, self-expression, re-
cognition, and leadership. Self-respect and pride were stimulated
and preserved, and education was promoted. As nothing else, the

Sayvd

church became the Negro's very own. It was the most powsrful

31Ips
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organization of the black man in Americaojj
III. THE TWENTIETH CENTURY DEVELOPMENT

The historical development of the black experience in America
would be iInadequate and incomplete without treating the contributions
of the btwenbieth cenbury to the black experience. As much as any other
period of history, the twentieth cenbury has indeed contributed to the
development and growth of radical Black Theology.

The terms "Rzdicalism” and "Revolution" which serve asg sub-
divisions of this section were borrowed from William L. Banks in his

hook,; The Black Church In The U.S. for convenience of the invesbtipation.

Radicalisme 1915-1953

Urbanization had a great effect upon the life of the black man.
It resulted in a tremendous shift in the Negro population. There was

b}

a great influx of Negroes inte the large urban centers. First, this

03

influx was into the large cities of the South immediately following the
Civil War. At the oubtset of the First World War, the black people be-
gan moving into the Northern cities. The migration of Wegro families

es and from the South to the North.

(o]

e
P
=

went from the rural areas to the

The reasons for the migration were many. First, there were natural calam-

ities which interfered with farming and caused many blacks to flee from
the South. In contrast, the industrial growth in the Horth created a
great demand for unskilled workers. Thirdly, the black people were
subjected to inhuman treatment. They conitinued to experience human

oppression. The blacks were subjected to forced labor. The Ku Klux

3 1pid., p. LS.
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Klan raged violently against the black people. Negroes were burned
alive, lynched, dragged behind automobiles, mobbed, drowned, shot and
hacked to death.
The great shift in the Negro population created a tremendous
adverse atmosphere for the blacks. William L. Banks describes it thus:
In housing, there were restrictive ccvenants, segregation or-
dinances, and white landlord exploitation, all of which led to
ghettos and the poor health and high mortality that accompany large
families living in small, unsanitary homes. The city's imperson-
alness and destruction of family life, with increased desertion,
illegitimacy, and juvenile delinquency, aggravated matters. In-
creased migration North created hostility there. Obviously the
churches were greatly affected.3l
In fact, E. Franklin Frazier says that secularization of the
churches began.35 With this secularization there came into the think-
ing of the Negro Church a tolerance for the things it once considered
wrong or immoral. Not only so, but the thinking and concern of the
Black Church changed from other worldliness to the temporal aspects of
here and now. The blacks tended to be less religiously oriented and to
emphasize the temporal rather than the spiritual. Black churchmen "be-
came more interested in self-help and racial-advancement organizations."36
In contrast to the secularized Negro Church, there came into

existence other Black Churches and groups which turned their emphasis

to "holiness." To some degree, though significantly, these holiness

groups stayed the secularization of the Black Church.

Along with this secularization, the storefront church was born.

3bTbid., pp. L8-L9.

35E. Franklin Frazier, The Negro Church In America (New York:
Schacken Books, 1963), p. 51.

36Banks, op. cit., p. 51.
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These storefront churches appealed greatly to the black people. A4 Lre-
mendous number of these churches came into being.

4 storefront, as the name implies, is generally a church con-
ducted in an unrented or abondoned store. Sometimes 1t 1s & house-
front churchi this is a home or private residence converted into a
church, often to the dismay of the second-floor occupants or the
adjoining homeowners.37

The storefront churches are predominately Baptist, Aposiolic,

Holiness, or Pentecostal. Many of them are associated with the cults
or sechs.

William L. Banks describes the basis for the great appeal of

the storefront churches.

"

@
H

The impersonal big cities have logt their sense of
ness’; members are just envelope numbers or dues-payers.
fronts offer identification, belonging, accep%ance& recogn
all lacking in large depersonalized congvegatiOHSQJB
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"Some Hegroes have repudiated Christianity altogether and have
joined radical cults. . . ."39 Buch cults that they have joined are
Christian Science, the Apostolics, Jehovah's Witnesses, Father Divine's

Movement, and the Black Muslims.

Revolution: 195L-Present

Black people, since 195h, have shifted from a passive abtbi-

tude, relating to the black experience, to one of revolution. The re-

bellion in the cities is an indication that blacks are no longer willing
to "take~it-on-the-chin,"

The atmosphere of black rebellion has been and remains to be

3TThid.
3810id., p. 52.

39Thid., p. 53.
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seasoned by the philosophy and practice of Black Power. Black Power
seeks to destroy white racism by whatever means is available including
revolution and rebellion. The cry of Black Power is total freedom for
black people~--"Freedom Now."

Black Power has grown out of a strong Black awareness movement.
The movement is designed to bring black people to the point of recog-
nizing who they are~human beings--and accepting who they are. Through
the black awareness movement has come numerous emphases; the emphases
being upon the courage to be black, the essential worth of blackness,
black self-assertion, black self-affirmation, black self-love, and black
self-esteen. |

Thus radical Black Theology is grounded in the experience of the
black people. Not only is radical Black Theology founded upon the black
experience of the past, it is also based upon what the black experience
is in the present and what it can be in the future.

Occasioned by the twentieth century development of the black
experience in America, radical Black Theology has developed into a
Theology of Black Awareness, of Black Power, of Black Revolution, of
Black Liberation, of Black Violence, of Black Reconciliation, and thus

a Theology of Black Hope. James H. Cone says:

1T the gospel of Christ, 4§ Moltmann suggests, frees a man to
be for those who labor and are heavily laden, the humiliated and
abused, then it would seem that for twentieth-century America the
message of Black Power is the message of Christ himself.u0

L0 games H. Cone, Black Theology and Black Power (New York:
The Seabury Press, 1969), p. 37.




CHAPTER III

THE PRESENT STATUS OF

RADICAL BLACK THEOLOGY

Having traced the historical development of radical Black The~
ology, it became necessary for the author to analyze the present status
of radical Black Theology. The emphasis of radical Black Theology has
not been lost in its history; rather its history and development have
served to broaden and strengthen the emphasis and impact of radical
Black Theology. Inasmuch as the black experience in America has not
been erased, but continues to plague the black people, radical Black
Theology is more prominent than ever.

A careful investigation of what black religious writers have
written concerning the present status of radical Black Theology is
quite discouraging. Only a few have addressed themselves to this sub-
jeet, and that indirectly. For the most part, black writers have not
dealt with this subject in any significant way. Because the present
status of radical Black Theology was a very significant part of this
particular investigation and is worthy of a place in the study of rad-

ical Black Theology, the author has attempted to research the subject

and to present a succinct account of it.
I. THE PHASES OF RADICAL BLACK THEOCIOGY

"There is, and always has been, two major phases of radical

28
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Black Theologys: the Conservative phase and the Militant phase,"1

There can be no understanding of the present stabus of radical Black
Theology without a workable knowledge of these two current phases of
radical Black Theology.

Both phases have their origin within the Black Church. Noit
only so; but both of these phases are in operation within the Black
Church. "The Black Church has spawned both the Conservative phase and

[»]
the Militant phase."s

The Conservative Phase

Those who compose the conservative camp of radical Black The~
ology are Bible believing persons. They are persons who take the
biblical message in a most literal manner. They view the Bible and
Gospel as God's message o black people which meets the needs of blacks
in every-day 1life

Conservative Black Theology is very sensitive to the oppression

to which blacks are subjected. As a resuld of this coppression, the re~

ligious mood of conservabtism within radical Black Theology is charac-
terized by two outloocks. The first outlook is "a religion of resig-

nation--which has given up on the good life in this world and placed

all of its hope on a life beyond.“j Tth lS the view tnat 11fe

circumstances cannot be changed in this world, and that which cannot

Lonotation from Rev. John H. Jacxson, Pastor, Mt. Olivet Bep-
tist Church, Portland, Oregon, in a personal interview with the author,
December 19, 1972,

2Thid,

3Emmanuel L. MeCall, ed., The Black Christian Experience
(Jashville,; Tennessee: Broadman Press, 1972), p. 35,
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be changed in this world will definitely be changed in the life be-
yond. This view cannot be called a religion of satisfaction with the
way Negro life is. Dissatisfaction with Negro life, as it is, is still
paramount in the minds of those who are resigned to the fact that their
dissatisfaction will not be Jjustified until the life beyond dawns upon
them. The second outlook is "a religion of accommodation--which at-
tempts to adjust to and appease the status quo."h This is the outlook
that in light of the Negro's plight in America, the only option avail-
able to the Negro is adjustment, both individually and corporately, to
the plight that is theirs. This religion of accommodation is not a re-
ligion of satisfaction either. Rather, it is a religion that recognizes
the situation as it is, and because that situation cannot and will not
be changed in this life, the only alternative the blacks have is to ad-

Just to the circumstances and appease their white oppressors.

The Militant Phase

Belief in the Bible is also a characteristic of the largest
spectrum of blacks who compose the militant camp of radical Black The-
ology. There is some difference as to the manner in which the militant
advocates of radical Black Theology interpret God's message to black

people. While conservative Black Theology interprets the message of

God as an injunction to "turn the other cheek," militant Black Theology
interprets God's message as an exhortation to strive for and achieve
liberation. Thus, militant Black Theology is "a religion of liber-

ation--which seeks to break the shackles of oppression.”5 This is an

bnig.
5Tbid.
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outlook which stands in direct opposition to a religion of satisfaction,
to a religion of resignation, and to a religion of accommodation. This‘
is black religion which operates within the philosophy (not always with-
in the methodology) of Black Power; that is, complete emancipation of
black people by whatever means black people deem necessary. Thus as

Dr. James H. Cone says in the second chapter of his book Black Theology

and Black Power:

My concern is, rather, to show that the goal and message of
Black Power, as defined in Chapter I and articulated by many of its
advocates, is consistent with the gospel of Jesus Christ. Indeed,
I have even suggested that if Christ is present among the oppress-
ed, as he promised, he must be working through the activity of
Black Power.0
Again Dr. Cone states:
Black Power, then, is God's new way of acting in America. It
is his way of saying to blacks that they are human beings; he is
saying to whites: "Get used to it!"7
It is necessary, however, to point out that "what often times
is considered to be conservative Black Theology within the Black Church
is considered to be militant Black Theology outside of the Black Church . "8
In other words, a phrase from a Negro Spiritual such as "God is a mighty
man would be considered conservative within the Black Church, but could

easily be considered militant outside the Black Church; Reverend John

H. Jackson further clarifies the issue when he says:

Thus, the difference between conservatism and militancy, in re-
lation to Black Theology, is, at times, a matter of interpretation;

6James H. Cone, Black Theology & Black Power (New York: The
Seabury Press, 1969), p. L8.

7Ibid., p. 61.

8Quotation from Rev. John H. Jackson, Pastor, Mi. Olivet Bap-~
tist Church, Portland, Oregon, in a personal interview with the author,
December 19, 1972.
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the difference being whether a certain philosophy is interpreted
from within the Church or from outside the Church.?

II. THE STRUCTURE OF RADICAL BLACK THEOLOGY

Radical Black Theology has certain distinctive features which
provide it with unique structure. The structure of radical Black The-
ology is quite unlike any other theological structure. Radical Black
Theology is a theology of its own. Its structure reveals its present

status.

A Practical Theology

Radical Black Theology is distinctively characterized as being
a theology of practics. Reverend John H. Jackson describes it as 'an
earthly theology."10 By that description he means that radical Black
Theology is concerned with the every-day life of the black man, and
lends itself to the every-day practice of the black man who uses it in
down-to-earth every-day experiences of his life and situation. John
W. Fleming agrees when he says:

With more significance attached to man and his role, there is

naturally a strong "this-worldly" emphasis in contemporary black

theology. It is not a negation of eschatology or immortality, but
a way of saying, "Seek the good life in the here and now."ll

The quest of radical Blackahgqlogy isw"to give blacks a work-

able and usable theology based upon practicality."l2 Radical Black

9Tvid.
101big.

11Emmanuel L. McCall, ed., The Black Christian Experience
(Nashville, Tennessee: Broadman Press, 1972), p. 97.

12Jackson, loc. cit.
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Theology is not concerned with the theologizing process, but is inter-
ested in providing blacks with a more palatable future. It deals with
the human existence of blacks,

The traditional content of systematic theology may well not
correspond to that of much of the literature of black theology.
Black Theology differs from traditional theology by the simple
reason that it may not be as concerned to describe such tradi-
tional themes as the eternal nature of God's existence as it is
to explore the impermanent, paradoxical, and problematic nature of
human sxistence. Mich of the task of black theology is to reclaim
a people from humiliation, and in the process of so doing, it may
well neglect such unrelated subjects as humility before man and
guilt befoe God. If black theology is to speak realistically
and cogently to a people whose lives have been worn down, whose
best hopes have so often been frustrated, and who have been re-
minded at every turn by human word and action that they are lesg
than worthy of so much that other ordinary humans possess, it
must have a new and fregh message of hope for the future,{3

A "Feeling" Theology

In conjunction with radical Black Theology's practicality,
radical Black Theology is also characterized as a theology of feeling,
Reverend John H. Jackson says: "The Black Church is a feeling church,
and Black Theology is a theology of feelinge”lh

Radical Black Theology is structured around the feelings of
black people in America. Radical Black Theology seeks to ansuer the
dilemma of a black person who has a feeling of inferiority. It grap-

ples with feelings of insecurity and dependency. It throws light upon

the feelings of frustration, ambiguity, and oppression. James H. Cone
articulates this phase of radical Black Theology in saying:

A black theologian wants to know what the gospel has to say to

13M3jor J. Jones, Black Awareness A Theology Of Hope (Mew York:
Abingdon Press, 1971), p. 13.

thackson, loc. cit,
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a man who is jobless and cannot get work %o support his family be-
cause the socleby is unjust. He wants Yo know what is CGod's Word
to the countless black boys and girls who are fatherless and mother-
less because white society decreed that blacks have no rights. Un~
less there is a word from Christ to the helpless, then why should
they respond to him? How do we relate the gospel of Christ to
people whose daily existence is one of hunger or even worse,
despair?l!

A Color Theclogy

In lieht of the ability of radical Black Theology to meet the
fzelings of black people, 1t cannot be overemphasized that radical
Black Theology is color-conscious. The fact is that it is black-
color-conscious. Radical Black Theology is addressed tc black people.
Dr. James H., Cone indicates the color-conscilousness of radical Black
Theology in the following paragraph.

Black Theology is primarily a theology of and for black people
who share the common belief that racism will be destroved only
when black people decide to say in word and deed to the white
racist: 'We ain't gonna stand any more of this."™ The purpose of
Black Theology is to analyze the nabture of the Chrisbtian faith in
such a way that black people can say Yes to blackness and Yo to
whiteness and mean it.

It is not the purpose of Black Theology to address white
people; at least not directly. . . . The goal of Black Theology
is to prepare the minds of blacks for freedom so that they will be
ready to give all for it. Black Theology must speak %to and for
black people as they seek to remove the structures of white power
which hover over their being, stripping it of its blackness. Ll

Again Dr, Cone states:

The task of Blgck Theology 1s to inform black people that he~
cause of God's act in Christ they need not offer anyone an apology
for being black. Rather, be glad of it! Shout it! It is the
purpose for which we were created. This is the meaning of the
gospel of reconciliation to black people.

15James H. Cone, Black Theology & Black Power (Jew York: The
Seabury Press, 1969), pp. Li~ih.

16Tbid., pp. 117-118.

Y1bid., p. 149,
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Major J. Jones in his book,; Black Awareness A Theologyv of Hope,

records a further affirmabion of the black-consciousness of radical
Black Theology when he vecords:

. ¢ o Black Theology is a theology of black liberation. Tt
seeks to plumb the black condition in the light of God's revela-
tion in Jesus Christ; so that the black community can see that the
gospel is commensurate with the achievement of black humanity.
Black Theology is a theology of "blackness." It is the affirmation
of black humanity that emancipates black people from white racism
thus providing authentic freedom for both white and black people.
It affirms the humanity of white people in that it says "No' to
the encroachment of white oppression.

Rev. John Y. Jackson says thers is good reason for the black-
consciousness of radical Black Theology.

There is at present a social stigma placed upon blackness. A&
black person can go to the same place as a white person and yet not
receive the same privileges as the white person because his skin is
black. Blackness has been and sbill is degraded and held in dis-
respect. Therefore, blacks have the need to 1ift blackness up.

The purpose of Black Power and Black Theology is to bring whites
to the place where they see a man, not a black man; a church, not
a black church; a community, not a black community; a home, not &
black home; etc. If and when this is achieved, there will be less
emphasis on blackness, because blacks won't have to 1ift their
blackness up.t9

Dr. Cone agrees in sayinge: ". . . for the oppressed blacks to
regain their identity, they must affirm the very characteristic which

the oppressor ridicules-blackness. "20

An Immanent Theology

It is safe to state that radical Black Theology holds to the

18Maj0r J. Jones, Black Awareness A Theology Of Hope (Wew York:
Abingdon Press, 1971), p. 1h.

19uotation from Rev. John H. Jackson, Pastor, Mt. Olivet
Baptist Church, Portland, Oregon, in a personal interview with the
author, December 19, 1972,

2OCone, op. eit., p. 17,
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concept of a transcendent and an immanent God. However, it is also
true that radical Black Theology places a stronger emphasis upon God's
immanence rather than upon His transcendence.

Black Theology is not interested in talking about a God who
sits upon a celestial throne somewhere ruling the universe with a
sovereign hand. Black Theology is concerned with the God who shares
the every-day life of the Negro. This theology sees the God of
the Ghetto who is down living among the oppressed. He is there
when the breadwinner has no job, when there is no bread on the
table, and when the children are bitten by rats. He is out on the
streets which belong to white society taking all kinds of hell dur-
ing the week. Instead of being up there somewhere, He is where His
oppressed people are.?l

John W. Fleming addresses himself to the point by statings.

« « .« the emerging theology is placing greater stress on the
immanence of God, a God who is confronted in life situations.
This is not a denial of God's transcendence but a way of saying
that his transcendence has been overstressed at the expense of his
immanence. Black theology wants a greater recognition of God who
acts in history, who meets us in the suffering and problems of
mankind, and with whom we come into an understanding through in-
volvement in humanity.22

Thus it could not be more clear that radical Black Theology
identifies with a God who is active in the lives of black people right
where they live. To black theologians, God has come down to make His
abode in the black experience in America. This is what gives radical

Black Theology its impact, appeal and its meaningfulness to black people.

A Power Theology

Because of God's immanent involvement in the black history and
experience in America, radical Black Theology is essentially a the-

ology of power. It is a theology of God-power and thus of Black-Power.

21Jackson, loc. citb.

22FEmmanuel L. McCall, ed., The Black Christian Experience
(Nashville, Tennessee: Broadman Press, 1972), p. 97.
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Rev, John M. Jackson says: '"Black Power has always resided within the

Black Church. The Black Church is the storehouse of Black Power."23

In speaking about the relations ship between power and radical
Black Theology John W. Fleming says, "Black Power is a central theme
in the theology which I have discussed. "2l He goes on to say, "Con-
temporary black theology which stems from the religion of liberation

A g . w25

sees God as love and power.

Dr. Cone expresses the tenor of radical Black Theology with
regpect to Black Power by stabtings

If the gospel is a gospel of liberation for the oppressed,
then Jesus is where the oppressed are and continues his work of
1liberation there. Jesus is not safely confined in the first
cenbury. He is our contemnoraryj proclaiming release to the cap-
tives and rebe Lilng against all who silently accept the struc-
tures of Injustice. If he is not in the ghetto, 1f he 1s not whers
men are 1iving at the brink of exlstence, is, rather, in the
easy 1life of the ﬁubnrbs, then the gospel is a lie. The opposite,
huWﬁvmr, is the cagg. Christianity is not allen to Black Power;
it iz Black Power. 25"
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Dr. Cone elucidates further:

It is my thesis, however, that Black Power, even in its most
radical expression, is not the antithesis of Christlanity, nor is
it a heretical ldea to be toWe?atO& with ﬁainFul forhﬂarance, It
2 & 3

i

en 9 fical denominauioua« church makee a debﬁ“mlAed
ture the man Jesus through a total identification
g poor as expreqsaj in Black Power, that church

he
fofb recaptu

erin
ctly what Christ is n05947

w1uh the sn?f
will bhecome exa

—JIn-no manner-is-it-implied-that all Black Power advocates are —

Dy s
23Jackson, loc. cib.

26 James 1. Cone, Black Theology % Black Power (ew York: The
Seabury Press, 1969), p. 38.

2?_1'bid o3 pp¢ 1"20
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Christian or that all operate within the context and framework of the
Black Church. Dr. Cone says, "It is not my thesis that all Black
Power advocates are Christians or even wish to be s0."28 The impor-
tant thing is that radical Black Theology is a theology which operates
within the philosophy and theme of Black Power in that it focuses in
on the liberating power of Jesus Christ as it is demonsirated through
the liberating power and message of the Gospel of Christ. Again Dr.
James H. Cone speaks to this point by way of summation:

Black Power and black religion are inseparable. Both seek to
free black people from white racism. It is impossible for Black
Power to be effective without taking into consideration man's re-
ligious nature. It is impossible for black religion to be truly
related to the condition of black people and %o ithe message of
Jesus Christ without emphasizing the basic tenets of Black Power.
Therefore, Black Theology seeks to make black religion a religion
of Black Power. It does not attempt to destroy Christianity but
endeavors to point to its blackness. The task of Black Theology
is to make Christianity really Christian by moving black people
with a spirit of black dignity and self-determination so they can
become what the Creator intended.?9 . . . Christ means Black
Power1"30

An Action Theology

Contemporary radical Black Theology, as esentially a theology
of Black Power, demands putting power into action. Thus radical Black

Theology embodies all those qualities essential to a theology of action.

Dr. James H. Cone speaks very graphioally tq‘ﬁpigmppint when‘he says:

Speaking a true language of black liberation, the black church
must teach that, in a white world bent on dehumanizing black people,
Christian love means giwving no ground to the enemy, but relent-
lessly insisting on one's dignity as a person. Love is not passive,
but active. It is revolutionary in that it seeks to meet the needs

281Ibid., p. LS.
29Tbid., p. 130.

301bid., p. 112.



The black church must ask about its funct
lion of black people in America. Where does
it

of the neighbor amid crumbling structures of society. It 1ls rev-
olutio nary because love may mean jolning a violent rebellion.
tion amid v
it

o

to be relevant, it must no longer admonish
to white society. It cannot condemn the ri@ters, It must mak
unqualified identification with the "looters™ and "rioters,"” re-
coghlzing thal this stance leads to condemnation by the state as
law-breakers. There is no place for "nice Hegroes” who are so
distorted by whiﬁ& valuea that they regard laws as mere sacred than
human 1ife, There tg no place for those who deplore black violence
and cverlook the ally violence of whites. There is no place for
blacks who want Lo be Ysafe," for Chrisgt did not promise security
but suffering 37
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fev. John H. Jackson agrees witl

his follewing sbatement.

Involvement 1s & key to Black Thaoﬂo&g If the Church sees a
structure that it wishes torn down, it places the hammer in God's
hand and sends him out o tear the structure down. Black Power
is ‘the hammer CGod uses.-2

Dr. James H. Cone agrees concerning the importance of world

T

invelvenent as a key to radical Black Power Theology. Dr. Cone states,

-

"The black church has a heritage of radical involvement in the world.”

a3

3
Radical involvement, as it is expressed by the Black Church,
is in terms of a fight against social injustice. Rev. John H. Jackson

is quite clear in stating:

heology embraces a atrong soclal thrusbt. The radical
involvement of the Black Church is directed toward changing the
social injustice and structure. However, the soclal thrust of
Black ngaol ogy is to be Qlffewentlabea f?@m the social gospel.

Whereas the social gOSpe} talks a lot accompanled by Llittle achion

or involvement directed toward soclal LnJuSulC@ the social thrust
of Black Theology talks 1ittle, but acts alot. JM

3 1uid., pp. 113-11L

vet
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32oyotation from Rev. Joha H. Jackson, Pastor, Mt. O
Baptist Church, Portland, Oregon, in a personal interview wi
author, December 19, 1972.
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33Cones ope cibey, peo 112,
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By way of summarization, Dr. Cone further explains the con-
cept of radical Black Theology relative to radical involvement when he

states:

In this new era of Black Power, the era in which blacks are
sick of white power and are prepared to do anything and give
everything for freedom now, theology cannot afford to be silent.
Not to speak, not to "do theology" around this critical problem,
is to say that the black predicament is not crucial to Christian
faith. At a moment when blacks are determined to stand up as
human beings even if they are shot down, the Word of the cross
certainly is focused upon them. Will no one speak that Word to
the dead and dying? . . . Could a black man hope that there are
still others who, as theologians, will join the oppressed in
their fight for freedom? These theologians will speak unequive-
cally of revelation, Scripture, God, Christ, grace, faith, Church,
ministry, and hope, so that the message comes throug? loud and
clears The black revolution is the work of Christ.

35Cone, op. cit., pp. 88-89.



CHAPTER IV

THE BASIC TEWETS OF

RADICAL BLACK THEOCLOGY

The primary purpose of this chapter was to explore the hasic
principles involved in radical Black Theology. It was an attempt to

tigate the ilssues which adveocates of radical Black Theology deenm

e
3
<
@
0

3

;0 thelr theology. These issues were researched from two stand-

0

points. The first area was the issues of radical Black Theology in
relation to the black condition in America. In other words, this is
radical Black Theology directed toward the oppressed black people and
their situabion in 1life. The second area of investigation was con-
cerned with the tenets of radical Black Theclogy in relation to its

theological concepts. In cther words, this is radical Black Theology

directed toward God and Hig relationship o man.

I. VITAL ISSUES IN RADICAL BLACK THEOILOGY

Radical Black Theology speaks to the 1life situaticn of black
people in America. With regard bo the black experience in America
S = IS 3

radical Black Theology holds to certain basic issues which it deems

vital and imporbtant to a theology of and for black people. It has be-

come the task of radical Black Theology to communicate these vital

issues to black people in order to bring about meaningfulness and pur-

pose to the lives of blacks.

Black Awareness

Radical Black Theology contends strongly that black people must
L1
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ully and com ely become aware of themselves. Blacks must be awar
fully and letely become aw themsel Blacks must be aware

of who they are. They are black people who are oppressed because they

live in a white power society. The cry is for blacks to realize that

they are human; bto become aware that blackness is as good as, if not

vetter than, whiteness.

Hot only are blacks to become aware of who they are as men,
radical Black Theology insists that blacks must become aware of who

can become. Radical Black Theology contends that black people can,

but
they

in-

deed, become what the Creator intended them to be, including a chosen

people of God who ars free to determine their own destiny.

Advocates of radical Black Theology are insistent upon the fact

that blacks have been taught by white sociebty to hate blackness.

They

agree with Malcolm X: "The worst crime the white man has committed,”

writes Malcolm X, " has been to teach us to hate ourselves.'l

Radical Black Theologians then contend that black self-hatred

has led black people, in many cases, to condemn their blackness and

wish they were white.

As Elijah Muhammad, the leader of the Black Muslims, righi
g

says: "The Negre wants to be a white man. IHe processes hi

Ly

.
1T

Acts like a white man. FHe wants to integrate with the white man,
but he cannot integrate with himself or his own mind. The Negro
wants ;O lose his identity because he does not know his own iden-

tity."

In light of this black self-hatred, radical Black Theology

exhorts blacks to affirm the bheauty of blackness and o become aware of

a black identity without any sense of condemnation, shame or remorse.

Lrames H. Cone, Black Theology and Black Power (Vew York:
Seabury Press, 1969), p. 19.

2Tbid., p. 19.
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Dr. James H. Cone speaks to this point by saying:

What is needed, then, is not "integration™ but a sense of
worth in being black, and only black people can teach that. Black
consciousness is the key to the black man's emancipation from his
distorted self-image. . . . Black identity is survival. . . 3

Dr. Cone again says that blacks "must affirm the beauty of

blackness and by so dolng free the black man for a self-affirmation of
his own being as a black man,”h

The emphasis upon black awareness, in radical Black Theology,

is articulated by Major J. Jones in his book Black Awareness A Theology

Of Hope, in which he says that black awareness composes a black the-
ology of hope. Jones shabtes:

Black theology has given new meaning to blackness, and it seeks
to relate that blackness to a truth that is liberating; thus it be-
comes for many, in current times, a new light of freedom under God.
Having tasted that freedom through identification with God's in-
tention for black humanity, the black man will stop at notging in
expressing an even stronger affirmation of black selfhood.

Apain Major J. Jones sayss

To be adequate for the black communibty, black theology wmust
bespeask a new visicn; if there is no clear vision of the future,
black people might easily reconcile themselves to the present.

In a real sense, without the hope that arises in the full real-
izatlon of blackness, derived from an adequate theology of the
black awareness movement, many black people themselves have begun
to realize that conditions of black people have become intoler-
able. Black theology must provide them with some new words of
hope; it wust provide them with the will to break away from the
present toward the Pfuture.

Black Dignity

3Tpig.
bTvid., pp. 19-20.

Smajor J., Jones, Black Awareness A Theology Of Hope (ew York:
Abingdon Press, 1971), p. 15.

Tbid., pp. 16-17.
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In conjuction with its emphasis on black awareness, radical
Black Theology puts great stress on the dignity of the black man.
Blacks should be able to possess a sense of personal worth and value.

Rather than being made to feel important, the Negro should be ac-
cepted as being important. Thus, the Negro is viewed as a person who
has, who is making, and will continue to make a worthwhile contribution
to society and to humanity. Rev. Bob Harrison says:

This is what the black of America really wants--to be accepted
for his actual value. The black man wants and needs a job like
everyone else, of course. But he wants to be given the job not be-
cause someone is being kind to him or as a handout but because he
has something to contribute. This is what gives him a sense of
dignity--a sense of worth as a human being. . . . What he really
wants and needs is not charity but acceptance.?

Thus the black awareness movement with its emphasis upon the
dignity and worth of blackness spawns such concepts as black self-
assertion, black self-affirmation, black self-love, and black self-
esteem. Thus as Major J. Jones says:

The current movement toward black awareness merely means that
the black man has come to a point in history where he is both will-
ing and free to assert his right to self-determination, to possess
racial pride, and to engage in the pursuit of blackness.

Radical Black Theology fosters this pursuit of blackness through

a framework of personal dignity which is attached to the worth of black-

ness. As the Negro senses his worth to God, heﬂrealizesuhisvworth to

himself and his value to the whole of society. He then senses that in
every area of life, he, as a human being of value, has a definite and

enriching contribution to make.

TBob Harrison, When God Was Black (Grand Rapids, Michigan:
Zandervan Publishing House, 1971), pp. 107-108.

8Jones, op. cit., p. 6L.
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Liberation

Liberation is the theme of Black Theology. Christ is the Lib-
erator and the Christian faith promises "deliverance to the cap-
tives." It promises to let the oppressed go free.?

Radical Black Theology is concerned with the liberation of the
black people in America. Freedom or liberation is the core and uni-
fying principle of radical Black Theology. Joseph R. Washington, Jr.,
says that "any worthy Black Theology must be a "theology of liber-
ation."0

Freedom is the test of the guality of black existence. With-

out freedom black people will perish, and with them their neigh-
bors. Treedom is the only salvation the black church as to offer,
and freedom is the only hope of mankind. According to Washington,
no one can be faithful to the Lord of history who does not take
this theme of freedom seriously. The task of the black church and
Black Theology is rethinking upon black religion as a religion of
freedom. Black people must look again at what freedom has meant

in their history and what it means in their present. Freedom, as
the essence and unifying principle of black religion, must be illu-~
minated by Black Theology.ll

The liberation to which radical Black Theology addresses it~
self is social liberation. It is liberation from the menace of white
racism for the black man in America. It is a complete emanicaption

from white power. Again Roberis says:

Liberation is revolutionary-~for blacks it points to what
ought to be. Black Christians desire radical and rapid social

change in America as a matter of survival. Black Theology is a
—theology of liberation.l2 : —

Dr. James H. Cone agrees concerning this concept of liberation

?J. Deotis Roberts, Liberation and Reconciliation: A Black
Theology (Philadelphia: The Westminster Press, 1971), p. 32.

101bid., p. LO.
Mrig.

12Tpid., p. 27.
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and ties it in with Black Power when he sayss

What is this freedom for which blacks have marched, boycotted,
pic?cted and rebelled in order to achleve? Simply stated, free-
dom is not doing what I will bubl becoming what I should. A man is
free when he sees clearly bLhe fulflllment of his being_and is thus
papaoLe of maklng the envisioned self a reallﬁy. This is "Black
Power!i! They want the grip of white power removed what black peo-
ple have in mind when they cry, "Freedom How!" now and forever, 13

Radical Black Theology derives its cry for freedom from the
message of the Cross upon which Christ suffered and died. In other
words, radical Black Theoclogy holds that the liberation of the oppressaed
is the central concern and message of the Cross. Jesus Christ died for
the liberation of oppressed people. More specifically, Christ died for

LS

the oppressed black people that they might be liberated and emancipated

from social oppression. Joseph R. Washington, Jr. is clear in his
treatment of this principle when he states:

Black theologians need only to read the Bible in the light of
the Cross to discover %hat its central message is about freedom
and power. In the Cross freedom and power are available as the
grace Lo counter all %hat keeps us Lfrom rabpcndwng to the source
of all freedom, power, and truth in its Light.l

In his chapter entitled "Black Power Theology,' Washington
says:

The freedom which Black Power says black Americans must wrench
from White Power is, in essence;, the gift of CGod for humankind., . . .

Black Fower 1s consistent with the Crossg in its demand that free-
dom be a reality, that blacks fully express the liberating power

of-freedom, for this power is the only human force for the cre=—"""""""

ation of a new community of new men and women . L5

Dr. James H. Cone indicates his agreement by asking:

13Jamvu H. Cone, Black Theology and Black Power (few York: The
Seabury Press, 1969), p. 39.

mJoseph . Washingbon, Jr., Black And Whilte Power Subreption
(Bostons Beacon Press, 1969}, p. 12L.

15Tbid., p. 130.
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Is this not why God became man in Jesus Christ so that man
might become what he is? Is not this at least a part of what St.
Paul had in mind when he said, "For freedom, Christ has set us
free": (Gal. 5:1)? As long as man is a slave to another power, he
is not free to serve God with mature responsibility. He is not
free to become what he is--human.l!

Dr. Cone further elucidates by stating:

It was not until Christ's death on the cross that the decisive
battle was fought and won by the Son of man. In that event, the
tyranny of Satan, in principle, came to an end. The Good News is
that God in Christ has freed us; we need no longer be enslaved by
alien forces. The battle was fought and won on Good Friday and
the triumph was revealed to men at Easter.l7

Dr. Cone asserts that even though the crucial battle against

the evil forces of enslavement has been waged and won, the war is not
over. The war goes on in the ghettos across America where "the de-
monic forces of racism are real for the black man. 18

Thus, in the words of Dr. Cone,

It would seem that Black Power and Christianity have this in
common: the liberation of man! If the work of Christ is that of
liberating men from alien loyalties, and if racism is, as George
Kelsey says, an alien faith, then there must be some correlation
between Black Power and Christianity. For the gospel proclaims

that God is with us now, actively fighting the forces which would
make man captive.l?

Revolution
Social liberation, for the blacks in America, as the central

thesis of radical Black Theology has led to a theology of revolution

based upon the black experience. Joseph R. Washington, Jr. holds that

"it is the responsibility of black theologians to develop a theology of

1600ne, loc. cit.
171bid., p. Lo.
B1big.

19Tbid., p. 39.
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revolution. "0 The fact that radical black theologians have indeed
developed a theology of revolution is a matter which cannot be mis-
taken. Indeed, radical Black Theology advocates a certain kind of rev-
olution.?l That kind of revolution is that which is social in context

aimed at the destruction of white racism.

Revolution is not merely a '"change of heart" but a radical black

encounter with the structure of white racism, with the full inten-
tion of destroying its menacing power. I mean confronting white
rac%sts and sayi?g:. "Tf its a fight you wan?, I am prggared to
oblige you." This is what the black revolution means.

Revolution, within the context of radical Black Theology, is
not mere protest. Protest appeals to the conscience of white America
in hopes that white society will change some course of action. Revo-
lution directly confronts a white racist society in an effort to de-
stroy and replace it with another system which is more just and non-
racisit.

The black revolution is based upon an interpretation of the
Scriptures which views the Gospel as a gospel of revolution. The Old
Testament is viewed as the record of God's revolutionary acts through
His chosen people. The New Testament is viewed as the record of the

revolutionary acts of God in the person of Jesus Christ as He sought

to establish a new revolutionary order through His disciples. In this

—interpretation of Scripture, radical black theologians emphasize the

bibical message of freedom and revolutionary means of obtaining that

freedom. Within this framework, radical Black Theology points to the

20Joseph R. Washington, Jr., Black And White Power Subreption
(Boston: Beacon Press, 1969), p. 122.

2lgone, op. cit., p. 136.

221pid.
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revolutionary aspect of the Cross of Christ. This is the basis for
the black revolution.
Dr. James H. Cone addresses himself to this issue:

The revolutionary attitude of Black Theology stems not only
from the need of black people to defend themselves in the presence
of white oppression, but also from its identity with biblical the-
ology. Like biblical theology, it affirms the absolute soverignity
of God over his creation. . . . Therefore, black people must be
taught not to be disturbed about revolution or civil disobedience
if the law violates God's purpose for man. The Christian man is
obligated by a freedom grounded in the Creator to break all laws
which contradict human dignity. Through disobedience to the state,
he affirms his allegiance to God as Creator and his willingness to
behave as if he believes it.

Again, Dr. Cone says:

When man denies his freedom and the freedom of others, he de-
nies God. . . . It is this fact that makes black rebellion human
and religious. When black people affirm their freedom in God, they
not only say Yes to God but also to their own humanity and to the
humanity of the white oppressor.2

Joseph R. Washington, Jr. addresses his attention to the ra-
tionale for the black revolution. He states:

The historical and religious precedents for revolution are
ample. Theologians need but recall the protestant revolution for
a clear-cut theologically based calling of structures and systems
into question. . . . . Indeed, it is evident that only through
revolution against evil forces that act to control unjustly does
responsible freedom or the power of self-determination become
authentic and a new and better order result. Other revolutions
which readily come to the minds of theologians need only be men-
tioned: for example, the Exodus led by Moses and its resulting
wars of liberation, the early Church against the Roman Empire, the

American people against the British Commonwealth, the French Revo-

lution, and the Cuban Revolution.25

Thus the relationship of revolution to radical Black Theology

231pid., p. 137.
2h1hig., pp. 137-138.

25Joseph R. Washington, Jr. Black And White Power Subreption
(Boston: Beacon Press, 1969), p. 12l.
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is clearly and distinctively defined. Dr. James H. Cone is definitive
when he says:

Because Black Theology is biblical theology seeking to create
new value-perspectives for the oppressed, it is revolutionary the-
ology. It is a theology which confronts white society as the
racist Antichrist, communicating to the oppressor that nothing will
be spared in the fight for freedom. . . . Black Theology believes
that the problem of racism will not be solwved through talk but
through action. Therefore, its task is to carve out a revolution-
ary theology based on relevant involvement in the world of racism. 6

Gayraud S. Wilmore also puts forth a definitive summary when he

states:

Black Theology expresses both affirmation and negation. It
affirms the real possibility of freedom and manhood for Black people,
and it negates every power that seeks to demean and rob Black people
for the determination of their own destiny.27

Rebellion

Very closely associated with the concept of revolution, radical
Black Theology deems the concept and practice of rebellion vital and
necessary to its theology. A4s radical Black Theology is a theology of
revolution, it is also therefore a theology of rebellion. Riots and
rebellions have relentlessly poured forth from black communities across
the country. Rev. Albert B. Cleage, Jr. says that "In America today,

we have riots or rebellions taking place in almost every city across

the country."28

Rev. Cleage distinguishes between a riot and a rebellion when

he says:

26Cone, op. cit., pp. 135-136.

27Gayraud S. Wilmore, Black Religion and Black Radicalism
(New York: Doubleday and Company, Inc., 1972), p. 297.

2Ba1bert B. Cleage, Jr., The Black Messiah (New York: Sheed
and Ward, 1968), p. 116.
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There is a difference then between a riot and a rebellion. A
riot is a little group, perhaps more interested in looting than in
freedom. But a rebellion is a community that has decided that it
Will no longer tolerate the kind of racial oppression that it has
been forced to tolerate. So across the country we are getting a
combination. . . . And in other communities, it is not a riot at
all; it is a rebellion. People look around and say, we are tired
of these slums. We are tired of all the conditions that we have
to put up with, We are tired of the whole situation and we are
not going to tolerate it any longer. And then a whole community
erupts, and other people say, we don't know why it happened. That
is rebellion.29

Again Albert B. Cleage, Jr. elucidates the rebellious attitude
reflected in radical Black Theology when he definitively states:

The rebellion goes on. There is no halfway revolution. When

it starts, it is going to go to its logical conclusion. Either

we get free or we end up in concentration camps. . . . There is no
turning back, no stopping. . . . So we have got to do everything
possible to get free because this is what we started and this is
the process_in which we are engaged. And you don't stop a process.
It goes on.

This is the atmosphere advocated by radical Black Theology.
Revolution and rebellion are in full harmony with the 0ld and New Testa-
ments and are in full accord with the liberating work of Jesus Christ.
Not only so, but both elements are in agreement with God's intention

for oppressed black people in a white racist society. Because this is

true, radical Black Theology adopts a concept of violence.

Violence

ology gives primary consideration. Dr. James H. Cone describes the
difficulty radical Black Theology faces in adopting a concept of vio-

lence. He says, "we must realize that to carve out a theology of black

29Ibid., p. 117.

301pig., p. 126.

Violenceis-another-vitalissue to which radical Black The=
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revolution which does not sidestep the question of violence is diffi-
cult. 31

While Dr. Cone is relunctant to state decisively that radical

Black Theology is a theology of violence, other advocates of radical
Black Theology are not so. In brief, Dr. Cone holds that the question
of violence is not the primary question with which radical Black The-~
ology must deal. Because violence already exists, Cone says the Chris-
tian has to decide only between the lesser of two evils--violence or
racism. According to Dr. Cone, racism is by far the greatést evil of
the two, and thus the only alternative to black people is violence.

However, other radical black theologians such as Joseph R.

Washington, Jr. are more outspoken on this issue. Because radical
Black Theology is so very intimately associated with Black Power,
Washington states:

Black Power, the actualization of freedom and equality, is
nothing if it is not the turning of the social order and the so-
cial system with its structures upside down. This is only pos-
sible in murderous combat between blacks and whites.

Again Joseph R. Washington, Jr. says:

. « .« Black Power is a precocious call to revolution through
violence to attain freedom and equality for all. . . . Black

Americans in the mass are certain that their liberation, and that
of all Americans, must come in the way of violence.33

thrust of Black Power is the demand for change now, which

31James H. Cone, Black Theology and Black Power (lNew York: The
Seabury Press, 1969), p. 138.

32Joseph R. Washington, Jr., Black And White Power Subreption
(Boston: Beacon Press, 1969), p. 173.

331bid.

~Washington is quite direct in saying: Central to the real —



pessimistically or realistically assumes that there will be 1ittle

o - u 2
change without blood and death, 3l

Black Power advocates share precisely the same view. Stokely
Carmichael and Charles V. Hamilton address themselves o the question

of violence in the following terms

Iy

<l

o

Those of us who advocate Black Power are quite clear in our
own minds that a "non-violent" approach to civil rights is a
approach black people cannot afford and a luwmury wuﬁts people do
not deserve. It is crystal clear Lo us--and 1t must become so
with the white society-~that there can be no social order without
social Justice, White people must be made to understand that they
must gﬁ o messing with black people, or the blacks will fight
backl

i}

) ®

Thus, Black Power and radical Black Theology share the same

philosophy, and Lo some degree the same practice. Without doubt,

whether 1t is articulated reluctantly or harshly, radical Black Theology

is a theology of violence both in theory and in praciicality.

Reconciliation

In light of a theology of revolubion, rebellion and viclence
> [ 3 3

it seems to be a paradox to speak of a radical Black Theology of re-
conciliation. And indeed it is a paradox when reconciliation is

In speaking about reconciliation, blacks do not mean the same
thing that whites do. Therefore we blacks do not use the term as
’ t tion be-

orven ag we use the ierm restored, etc. By reconcil
tween whites and blacks; most whites mean reconcilia
of the white racist so cieay. The same concept as adv
Theology means reconciliation or a restored position,

ia
tion on berms
rocated by Black

i
3
] not on whluv

ior

358 Stokely Carmvchael and Charles V. Hamilhbon, 31ack Pouers
The Politics of wa eration (lew Yorks Vinbage Books, 1967), p. 53.
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man's terms, but according to the terms of the oppressed.36

Radical Black Theology, therefore, is not interested in a white

man's reconciliation. Believing that reconciliation is a problem be-
longing to the oppressor, Dr. James H. Cone says, "the real question is
not whether Black Theology sees reconciliation as an end but, rather,
on whose terms we are to be reconciled."37 Again he states emphati-
callyse

« + + let me say that reconciliation on white racist terms is
impossible, since it would crush the dignity of black people.

Under these conditions blacks must treasure their hostility, bring-~
ing it fully into consciousness as an irreducible quality of their
identity.38

The point is emphasized by Joseph R. Washington, Jr., When he

says:

But reconciliation in Black Power does not come on the other
side of pover; it comes on the other side of revolution and re-
demption. Black Power is a demand for a theology of revolution
that includes reconciliation after conflict, not just after sep-
aration.39

Though, in the context of radical Black Theology, reconciliation

between blacks and whites is impossible as long as whites continue to
define the basis of the relationship, this is not to say that recon-

ciliation is totally impossible. Dr. Cone explains the terms upon

which reconciliation is possible in stating:

Black people can only speak of reconciliation when the black

35Quotation from Rev. John H. Jackson, Pastor, Mt. Olivet
Baptist Church, Portland, Oregon, in a personal interview with the
author, December 19, 1972.

37James H. Cone, Black Theology and Black Power (New York: The
Seabury Press, 1969), p. 1L5.

381pia., p. 1LL.

39J0seph R. Washington, Jr., Black And White Power Subreption
(Boston: Beacon Press, 1969), p. 120.
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community is permitted to do its thing. The black community has
experienced the crushing white thing too long. Therefore, Black
Theology believes that in order for reconciliation to be meaning-
ful and productive, black people must have room to do their thin%.
The black community itself must lay down the rules of the game.h

Radical Black Theology firmly believes that "God's reconciling
act in Jesus Christ" is indeed "the heart of the New Testament mes-
sage. "1

But in a white racist society, Black Theology believes that the
biblical doctrine of reconciliation can be made a reality only when
white people are prepared to address black men as black men and not
as some grease-painted form of white humanity. . . . The task of
Black Theology is to make the biblical message of reconciliation

contemporaneous with the black situation in America.
Dr. Cone explains this tenet of radical Black Theology by em-
phasizing:

Reconciliation not only means that black people are reconciled
to themselves and thus to God, but also toc other men. When the
other men are white people, this means the black people will bring
their new restored image of themselves into every human encounter.
They will remain black in their confrontation with others and will
demand that others address them as black people. They will not
let Whitey make an It of them, but will insist, with every ounce
of strength, that they are people.

For white p~ople, God's reconciliation in Jesus Christ means
that God has made black people a beautiful people; and if they are
going to be in relationship with God, they must enter by means of
their black brothers, who are a manifestation of God's presence on
earth.l3

Radical Black Theology, then is concerned with a black-white

reconciliation. Within this particular frame of reference, blacks are

interested in reconciliation from the standpoint of power, not of weak-

ness. In other words, blacks will not be reconciled to whites out of

hOCone, op. cit., pp. 1LL4-1L5.
bltbid., p. 1L7.
L2Thig., pp. 147-148.

L31hi4., pp. 149-150.
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a position of weakness, but out of a position of strength, based upon
a real confrontation and conflict with the white racist society, which
resullts in a restored position for the black people. This reconcile
iation 1s contingent upon the full and complete racial liberation of
the black people. J. Deotls Robertg says:
There can be no real reconciliation between blacks and whites
henceforth without libesration. . . . We must be liberated--Curist
s the Liberator. Bub the liberating Christ is also the recon-

ciling Christ. The Oﬁ? who Liberates reconciles and the one who
reconciles liberates. i

[N

IT. VITAL THEOLOGICAL COHCEPTS IH

RADICAT, BLACK THEOLOGY

Clearly, the manner in which black people look at themselves,

at their situation in America, and at other people, especially white

yu:

people, greatly determines how they look at God and Hig relationship
to them as well as to other men. That is to say that the life and

situation of black people have much influence upon their theclogical
concepts as they are expressed in radical Black Theology. It is sig-
nificant to note that radical Black Theology, and thus the black view

of God and man, arises out of a framework of oppression and the strug-

gle for social liberabion.

A Hadical Black Theology Of The Church

Since the early days of slavery in America, the Church has been
paramount in the lives of black people. It has served blacks as thelr
social and religious center. The black Church has given blacks a sense

of community, btogetherness and equality that met the needs of their

bby, Deotis Roberts, Liberation and feconciliation: A Black
Theology (Ehllaaeipﬂlaa The Westminster Press, L971), pp. 47-h0.
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lives which nothing else could fulfill. -Thus, from out of the Black
Church which spoke to the situation of black people, emerged a radical
Black Theology. Therefore, radical Black Theology takes the nature of
the Church seriously.

The Church, according to radical Black Theology, is not a build-
ing or an institution. Rather it is the congregated community of God's
called-out or chosen ones. It is a community which God has called to
be God's suffering people."hs Black theologians contend that "The call
of God constitutes the Church, and it is a call to suffering.”h6 Not
only is the Church called to suffering; it is also called to revolu-
tion. '"The Church is that people called into being by the power and
love of God to share in his revolutionary activity for the liberation
of man. "7

The membership of the Church is unique, but not limited "by
standards of race, class, or occupation.”bB

Unlike O0ld Isreal, their membership is not limited by ethnic

or political boundaries, but includes all who respond in faith to
the redemptive act of God in Christ with a willingness to share
in God's creative activity in the world. . . . The Church;, then,
consists of people who have been seized by the Holy Spirit ﬁgd who

have the determination to live as if all depended upon God.

01d Israel is viewed as a type of the Church. Dr. James H.

Cone says:

The history of Israel is a history of God's election of a spe-
cial, oppressed people to share in his creative involvement in the

hSCone, op. cit., p. 65.
Lé1pi4.

b7Tpiq., p. 63.

WB1vig., p. 65.

L91h4q.
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world on behalf of man. The call of this people at Sinai into a
covenant relationship for a special task may be said to be the be-
giming of the Church.>0

Radical Black Theology believes that God's choosing of Israel

was significant. Israel was an oppressed people whom God chose to re-
volt against Egyptian power, domination and rule, and to be an example
to all nations of God's intention in the world. Thus, the black people
are God's chosen oppressed that they too might rebel against what is
and demonstrate to the world what God says should be. This point is
emphasized in the words of Albert B. Cleage, Jr.:

We are God's chosen people, God is with us in our struggle.
Our freedom struggle, our movement, our Black Revolution is in the
hands of God. And the things we do, we do with the guidance, the
strength, the support of God. . . .gl

Cleage continuess:

We are trying on the other hand to build a Nation that takes
in all black people, where we are fighting for the freedom of all
black people and where we understand that there are a lot of dif-
ferent ways of fighting and where we try to include everybody in
what we are trying o do.52

The Church is identified fully with the black community. It is

in the black community that Christ is at work liberating the oppressed
people of God. In speaking about Christ's involvement in the world of

blackness, Dr. Cone says, "He is not in our peaceful, quiet, comfortable

suburban "churches,”" but in the ghetto fighting the racism of churchly

white people.”53 Again Dr. Cone states emphatically:

50Tbid., p. 6L.

51albert B. Cleage, Jr., The Black Messiah (New York: Sheed
and Ward, 1968), p. 133.

52Tbid., p. 135.

SBCone, op. cit., p. 66.
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Church." Christ is to be found,
d trampled under foot; Christ
ng; Christ is in the ghetto--

"Where Christ is, there is t
as always, where men are enslave
is found suffering with % e suff
there also is his Church.

¢2}

h
d
er

Y 0

Not only 1s the Church identified with the ghetto; it is identi-
fied with blackness. DBecause Christ "meets the blacks where they are
and becomes one of them."55 Dr. Cone says:e

It is the job of the Church to become black with him and ac-
cept the shame which white society piaces on blacks. DBut the
Church knows that what is shame %o the world is holiness to God.
Black is holy, that is, it is a symbol of God's presence in his-
tory on behalf of the oppressed man. Where there is black, bthere
is oppression; but blacks can be assured that where theve is hlack-
ness; there is Christ who has taken on blackness so thabt what is
evil in men’“ eyes might become gaod, e o o And if the Church is
to join Christ by 1ollowing his opegéag, 1t too must go where
suffering is and become black also.”

Radical Black Theology believes the function of the Church is

3

three-fold. First, the Church is to preach, and its preachment is to
be the Word of liberation. The preaching centers in the victory of
Christ over all alien hostile forces bringing freedom and Lliberty to
the captives. Secondly, the Church is to render service. This ser-
vice is active involvement in the affairs of men, especially of blacks
who find themselves in a white racist world. Thirdly, the Church is

to function as a fellowship which demonstrates to the world '"the na-
P

. , e
ture of the new society."7

While the Church has three primery functions, radical Black

Theology insists that the main purpose of the Church is for worship.

5hThid,

V"

551bid., p. 68.
£

SQTbié.ﬁ p. 69,

51Tbid., p. 71.
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Rev. John H. Jackson speaks to this emphasis:

The main purpose of congregating in the Black Church is for
worship to God. Though it serves in various other capacities, the
people come together for worship.SSThe time of worship is a high-
point in the lives of black folk.

In no area is Christ more acbively at work in history and in

the affairs of men than in the ministry of the Church. The Church is

the suffering people of God called to be the ministering servant to

the suffering and the oppressed.

A Radical Black Theology of God

Radical Black Theology believes in the God of the Old and New
Testaments. Indeed, radical black theologians shape their theology by
what they see God doing in the 0ld Testament and what they see Jesus
doing through the New Testament. Two main things are seen which are
common both to God's activity in the 01d Testament and the activity of
Jesus in the New Testament. First, that God works through a chosen
oppressed people. Secondly, there is the fact that God's work is a
work of liberation for that chosen oppressed people.

Thus radical Black Theology insists that God has chosen the
black people as His oppressed suffering servants. With regard to such

a view, Major J. Jones says:

Basic to the black man's struééie to liberate himself frbmwhigwwmwww

oppressor is the age~old idea of God's chosen people. From Old
Testament times until our time, the idea has occurred among many
peoples, both privileged and oppressed, in quite different ways

and for many different reasons. Black awareness has picked up this
kind of hope, and it is left for the current black theologians to

58Quotation from Rev. John H. Jackson, Pastor, Mt. Olivet Bap-
tist Church, Portland, Oregon, in a personal interview with the author,
December 19, 1972.
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interpret such a hope from a black theological frame of refer-
ence

Therefore, radical Black Theology holds %to a chosen people con-
cept; that God has chosen black people to lead in the battle of 1ib-
eration for the socially oppressed. Many black leaders have risen up,
at different times, believing they have '"been chosen by God to lead a
chosen black pe0p1e.”6o

This chosen people idea has contributed greatly to the conecept
of an immanent God. Radical Black Theology insists on a God who is
active in history and who works within His creation. Radical Black
theologians do not deny the transcendency of God, but they do more de-
finitely stress the immanence of God. To them God is in the ghetto;
God is on the job. He is in the streets and in the homes and schools.
God is where the action ig, and the action is in the ghettos of black
oppressed people,

- .

ot only is God immanent, He 1s also black. '"There is current

in the black community a widespread reactlon against the tendency on
the part of the white oppressor to project the image of a white God . 6L
Maior J. Jones statess

In the writings of Cleage and other black awareness advocates,
ﬁbor is now not only a strong tendency to relate God to the black

man's atruggl s there Lb also tke bepdency to relate his color to

+the people” oppréssed.(

Dr. James H. Cone graphically agrees when he statess

59Major J. Jones, Black Awareness A Theology Of Hope (New York:
Abingdon Press, 1971), p. 107.

60Tpid., p. 108.
6lthid., p. 111,

21454., p. 113.
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We see him there with his black face and blg black hands loung-
ing on a gbtreetcorner. "Oh, but surely Christ is above race." Butb
society is not raceless, any more than when God became a despised
Jew. White liberal preference for a raceless Chrisgt serves only to
make official and orthodox the centurles-old portrayal of Christ as
white. « o « The "raceless" American Christ has a light skin, wavy
brown hair, and sometimes--wonder of wonders--blue eyes. For whites
%o find him with big lips and kinky hair is as offensive as it was
for the Pharisees to find him partying with tax-collectors. But
whether whites want to hear it or not, Christ is black baby, ?ith
all of the features which are so detestable to white society.03

While some radical black theologians speak of the blackness of
God figuratively or symbolically, it is clear through the investigation
of radical Black Theology that in the mainstream 1t holds to a literal
meaning of the blackness of God. Major J. Jones relates to the lssue
by statings

But of late, God is being more and more identified with the
struggle with reference to color. In much of the black community
there is almost a complete rejection of any white art forms that
would make God appear white. Black awarensess is fast coming %o
the black church, and there is an effort to recolor God totally
black. Cleage has done this with Jesus; others are doing it with
God. This is because a white God, they contend, has tended to
accept the meaning of blackness in its most degraded sense, and the
Chrisitan religion has not addressed itse%ﬁ ecclesiastically to the
problems of being black in white America.

Clearly the, God is viewed as a black God who takes sides in
the social struggle for liberation. Withour exception, radical Black

Theology holds that God is on the side of the oppressed black psople and

against white racist soclety. The following is baken from Major J.

Jones:

However, closely related to the tendency in the black com-
munity Ho color God black is also the tendency to commit God to the
side of the black man and to mske of him a God who is only con-
cerned for the liberation of black people. Such a concept of God

3

6 - ) .
3James H. Cone, Black Theology and Black Power (YWew York: The

&
Seabury Press, 1969), p. 68.

thyones, op. c¢ite, po 11k.
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has been derived partly from the 0ld Testament conception of God,
and partlg from a radical reinterpretation of the person and work
of Jesus.05

Thus, radical Black Theology would agree with Cone when he

speaks of "Jesus as the Black Christ who provides the necessary soul

for black 1iberation. 66

A Radical Black Theology of Man

Through thorough research it was found that radical Black The-
ology says very little concerning the nature of man. Indeed, it says
little about the sinful nature of man, of original holiness, of orig-
inal sin, the carnal nature or the depravity of man. What is clear,
however, is that man was created by God in an act of divine creation.
"Man was created to share in God's creative (revolutionary) activity
in the world (Gen. 1: 27-28)."67 Black theologians consistently talk
of man's divine Creator.

Though radical Black Theology affirms the divine creation of
man, it also holds that man is separated from God, his Creator. Dr.
James H. Cone says:

But in his passion to become super-human, man becomes subhuman,

estranged from the source of his being, threatening and threatened

by his neighbor, transforming a situation destined for intimate
human fellowship into a spider web of conspiracy and violence.

651bid., p. 119.

66James H. Cone, A Black Theology of Liberation (Philadelphia:
J. B. Lippincott Company, 1970), p. 80.

67Gone, op. cit., p. 63.
681h14.



however, will not permit man thus bto become less than the
ntention for him. He therefore undertakes a course of not-
so~gent%g persuasion for the liberation and restoration of his cre-
& 3

Also in radical Black Theology's doctrine of man, there 1s the
concepl of man the oppressor and man the oppressed. Dr. Cone says ‘that
blackness symbolizes oppression and libervation therefrom, and whiteness
symbolizes the oppressors and enslavement. 70 This i the main thrust
of radical Black Theology in its concept of man's nature. Thus, for

. n 3 S

the most part, the discussion of the nabure of man, in the context of

radical Black Theology, is %o be found within a soclal frame of re-

ference., Black is oppressed; while is oppressing.
A radical Black Theology of man ig also described by J. Deotis

Roberts when he says:

Haman nature is a good thing spoiled. Man is a fallen creatbure.
Han is morally neutral. He is in a sgtate Of becoming one or the
other. HMan is the "Adam of his oun

8
BT, soul.” FHe is free and rational.
He has heen given "the knowledge of g

c50d atd evil, "7l

4 Radical Black Thesology of Sin

Just as radical Black Theclogy deals only in a Timited way with

fa

a theology of man, the doctrine of sin ls given restricted treatment.

Sin is viewed, in radical Black Theology, both as a vertical and a hor-

.

izontal relationship. J. Deotls Roberts says distinctly: "Sin is ver-

s

tical-~it is a broken relation with God. S5in is hox zontal also--it

97144, , pp. 63-6L.

70 - . . . . o I
“James H. Cone., 4 Black Theology of Liberation (Fhiladelphias
1

o
J. B. Lippincott Company, 1970), p. 12.

7
Theology

T - . . ' s e e Ao
~J. Deotls Roberts, Liberation and Reconciliations A Black
(Philadelphia: The Westminster Press, 19717, p. L1lh.
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is an estrangement from the brother. 72

The doctrine of sin is given some treatment by Dr. Cone when

he states:
But through sin man rejects his proper activity and destiny.
He wants to be God, the creator of his distiny. This is the es-
sence of sin, every man's desire to become "like God."73
In summarizing, J. Deotis Roberts defines sin in terms of rad-

ical Black Theology when he says:

Sin is moral evil. Sin is personal, but it is also "collec-
tive." Guilt likewise is personal and social. Man is impaired
throughout his personal and social nature and existence by sin.
Sin is choosing the worst when a better choice is both known and
possible. Sin is a form of enslavement from which man needs to
be delivered. Sin is self-centeredness which includes sensuality
and pride--it also includes unrighteousness and self-right-
eousness.

Therefore, sin is held to be the "great separator."75 It sep-
arates man from God, and man from man. Again Roberts says, "Sin, the

great separator, must be overcome by the love of God that unites man

with God and man with man."76

A Radical Black Theology of Forgiveness

Foreiveness of sin, according to radical Black Theology, is
possible in man's relationship to God, and man's relationship to man.
In both cases, forgiveness is entirely dependent upon a repentant

—-spirit-of-the man-to-be forgiven. - When a man repents of his sin against

721p4id.

73James H. Cone, Black Theology and Black Power (New York: The
Seabury Press, 1969), p. 63.

Thnoberts, op. cit., pp. 11L-115.
T5T0id.
T61pi4.



his fellow man, he receives

‘3

Yore specifically, howsver; this forgiveness, as discussed in

radical Black Theology, isg related to the repentant spirit of white
people for the way in which they have exploited, degraded and dehuman-
ized black people. Radical Rlack Theology seems to adveocate that when
a white person repents of his raclsm, he receives forgiveness of God

and of his black brothers. Thus, the white man is reconciled to God and

1

that white people are prepared to deny themselves (whiteness), take up

al7

7/ N o
the cross (blackness) and follow Christ (black ghetto).

A Radical Black Theology of Revelation

- . .n

Though any detailed treabment of the posgition of radical Black

)

Theology on the mabter of divine revelation; in the literature velative

made in two ways. Tirst, radical Black Theology insists that God has

r)
}_J-

revealed Himself through the Scriptures. The Scriptures are the author-
tive Word of God. Secondly, radical Black Theology asserts that God
was definitely, and most lmportantly, revealed in the psrson of Jegus

J

Christ. IU was Jesus Christ whe vevealed God as the God of the op-

Cone, op. cit., p. 150,
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Black Theology elevates as the supreme test of truth. To put it
simply, Black Theology knows no authority more binding than the
experience of oppression itself. This alone must be the ultimate
authority in religious matters.?8

4 Radical Black Theology of Eschatology

While the prevailing attitude of black theologians and black
Christians a few years ago was that of concern with an other-worldly
reality, the position has definitely shifted to this-worldly reality.

Again, Dr. James H. Cone speaks graphically concerning the po-
sition of radical Black Theology on the doctrine of last things in say-
ing:

If eschatology means that one believes that God is totally un-
involved in the suffering of men because he is preparing them for
another world, then Black Theology is not eschatological. Black
Theology is an earthly theology! It is not concerned with the
"last things" but with the "white thing." Black Theology like
Black Power believes that the self-determination of black people
must be emphasized at all costs, recognizing that there is only one
question about reality for blacks: What must we do about white
racism? There is no room in this perspective for an exchatology
dealing with a "reward” in heaven. Black Theology has hope for
this life. Heavenly hope becomes a Platonic grasp for another real-
ity begguse one cannot live meaningfully amid the suffering of this
world.

Radical Black Theology refuses to accept the suggestion that
black suffering is in accord with the will of a God who "rules, guides,

and sanctifies the world."80 Dr. Cone states that radical Black The-

ology

refuses to embrace any concept of God which makes black suf-
fering the will of God. Black people should not accept slavery,
lynching, or any form of injustice as tending to good. It is not

781bid., p. 120.
79Ibid., p. 123.

80Thid., p. 125.
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ermissible to appeal to the idea that God's will is inscrutable or
that the righﬁeous sufferer will he rewarded in heavene +-. . 10
be the Cod ef black people, he must be against the oppression of
[0 e

1

black psople.bt

Thus, radical Black Theology only sees meaningfulness in an
earthly existence. Its whole emphasis is on changing the whibte racist
structure of this world. So, "The idea of heaven is ilrrelevant for

radical Black Theology 182 Within the context of radical Black The-

ology, "eschatology comes to mean joining the world and making it what

unigue theology having distinctives all its own. In summarizing the
weological stance of radical 3lack Theology, Dr. Cone states:

Concretely, this means that DBlack Theology is not prepaﬁ“” to
accept any doctrine of God, man, Cﬂflbbg or Scripture which con-
tradicts the black demand far freedom now. It believes that any
religious idea which exalts black dignity and creates a restless
drive for fresdom must be affirmed. All ideas which are opposed
to the struggle for black self-determination or are irrelsvant to

it must be rejected as the work of the Antichrist. Bl

Along the same line of emphasis, Dr. Cone says that

Black Theology is not prepared %o discuss the doctrine of God,
man, Christ, Church,; Holy Spirit--the whole spectrum of Christian
theology--without making each doctrine an analysis of the eman-
cipation of black people. It believes that, in this time, moment,
and situation, all Christian doctrines must be interpreted in such
a manner that they unreservedly say somgthing %o black people who
are living under unbearable oppress sion.

Sl1hid., pp. 12h-125.
Thid.., p. 125.
931bid., p. 126.
Bpig., p. 120.

B85Tbid., p. 121.



CHAPTER V

THE UNANSWERED QUESTIONS

OF RADICAL BLACK THEOLOGY

Even though radical black theologians have written very little
in consideration of the ethical implications and unanswered questions
of their theology, it was necessary to the fulfillment of this research,
and its purpose, to explore the implications and unanswered questions
arising from the philosophy and involvement of radical Black Theology.
The sole purpose of this portion of the investigation was to briefly
point out and clarify the ethical and theological questions which flow
from radical Black Theology. This objective is in harmony with the
overarching purpose of this investigation. WNo attempt has been made to
answer the ethical and theological questions posed herein. The purpose
was merely to raise certain ethical and theological questions which are
highlighted by the basic tenets of radical Black Theology.

In keeping with the author's stated purpose and intention, a
broad categorization was followed.

Flowing out of radical Black Theology there is a milieu of
ethical and theological questions that are raised, especially in the

mind of the evangelical Christian. These questions are directly ap-~

plied to the ethical implications which are posed by radical Black The-
ology. These ethical and theological considerations probe deeply into
the philosophy, characteristics, and involvement of radical Black The-
ology. OSpecifically, these areas of ethics and theology speak to the

very validity of radical Black Theology itself.
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Concerning Liberation

Radical Black Theology basically is concerned with the social
liberation of the black people in America. A vast array of precise
questions are raised. Is the Gospel of Jesus Christ primarily a gospel
of social liberation? What is the evidence, from where does the evi-
dence come, and to what does the evidence point that God is a God of
social liberation? The question arises as to how the liberating theme
of radical Black Theology is related to such Scripture lessons as Ro-
mans, chapter thirteen; First Peter, chapter two; and the Epistle of
Paul to Philemon.

In speaking about Jesus' involvement with the oppressed in the
New Testament, Dr. Cone says:

To suggest that he was speaking of a "spiritual” liberation
fails to take seriously Jesus' thoroughly Hebrew view of man. En-
tering into the Kingdom of God means that Jesus himself becomes
man's ultimate loyalty, for he is the Kingdom.l

Does this in any way mean that in Jesus' own life and activity,
social liberation took precedence over any spiritual liberation? How
is this reconciled with Jesus' own claim and testimony "For the Son of

man is come to seek and to save that which was lost" (St. Inke 19:10)?

Does the Cross of Christ stand for social freedom?

While ethical and theological questions are asked of radical =

Black Theology concerning its position on social liberation, it can
also be raised in question as to what this emphasis has to say to white
racist society. Especially, what does it say to the white Christian

living in a racist society, and who himself may either be consciously

ljames H. Cone, A Black Theology of Liberation (New York: J.
B. Lippincott Company, 1970), p. 20.
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or unconsciously prejudice

Concerning Hevolution and Violence

In conjuction with the ethical and theological problems asso-
cisted with the discussion of liberation in radical Black Theology,
there are aglso ethical responsibilities suggested in the concept of the
black revolution and violence. The implication is that God endorses and
approves revolution, rebelllon and violence. This makes God the God of
rebellion, and revolution and viclence issue oult of divine approval and
commandment. Dr. Cone says man "is liberated and thus free o rebel a-
gainst all powers that threaten man's Llife in the Kingdom.”2

Has God so freed man that there are no restrictions leveled
against him with respect to revoliing against any threatening power?

If the black man is freed by God to rebel, then all other oppressed
people~~white and colored--are liberated to rebel under God's stamp of
approval. Can ovder result from chaos, or will chaos alone lead o
social order and Justice? Will revolution and vicolence accomplish
social justice?

A final question in this area, directed to radical Black The-~
ology is, Whalt would God's activity in the world be once social 1lib-~

eration is achieved?

Concerning Racial Pride

The Black Awareness Movement has greatly contributed to the
racial pride concept which exalts blackness. In essence, this is pride

of somelhing over which one has no conbrol. One does not choose race or

2Thid.
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racial color. Therefore, what is significant to be proud of in either
blackness or whiteness? Does this contribute to man's exaltation of
himself rather than to his exaltation of God? There is implied in this

type of philosophy a glorying in the flesh.

Concerning Black Power

Along with the matter of +the ethics of racial pride, the ethical
implication of Black Power is té be found in its humanistic emphasis.
The stress is on attitudes and actions which issue out of distinct human
interests and ideals which are to be accomplished solely through man's
intellect, strength, ambition and revolutionary ability.

The inference of Black Power is that God is left out of that
which the black man can do for himself. This power is derived from the
black man himself. Thus, it becomes his responsibility to make whites
accept and recognize him or be prepared for a struggle. Because of his
inalienable rights, the black is free to exert humanistic power to com-

pel white people to recognize those rights.

Concerning Reconciliation

Focusing in on Christ's work of reconciliation, radical Black

Theology insists on social reconciliation between blacks and whites on

the terms of black people.  Further, radical Black Theclogy holds that .

reconciliation between God and man is only possible when black people
are liberated from white oppression. This view implies that Christ's
work of reconciliation is to be found in a social rather than spiritual
context. It also strongly suggests that God's reconciliation to man is
dependent upon man's social and ethical deportment relating to the white
man's liberation of the black man in America. Since the American Negro

has not been completely liberated, how effective has Christ's work of
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reconciliation been? In a social framework, has Christ been a fail-

ure in providing reconciliation between man and man, and God and man?

Concerning The Black Experience

The rationale for the emphasis of radical Black Theology upon
reconciliation on black terms is to be found in the black experience in
America. Radical Black Theology insists that the experience of black
people in America is worse than the experience that other peoples have
shared in the course of history. Radical Black Theology implies that
black people have suffered, at the hands of white racist America, as
no other people has ever suffered in any social context. In this con-
sideration is found the insistence of radical Black Theology on the
fact that the nation of Israel is a type Sf the black experience in
America.

The implication, that stands out in this area, is that radical
Black Theology is a theology grounded in human experience rather than
in God. Are the Bible, God and Jesus to he squeezed through a fine
mesh screen of the black man's experience in America? Are God and
Jesus poured into the mold of social experience in America? The im-

plication is also raised as to whether the Gospel can only speak in

terms of the black experience, or 1if the Gospel is only relevant when ...

discussed in terms of the black experience in America. Thus, a sus-
picion might arise suggesting that the Gospel has nothing to say to
people who have not shared nor known the experience of black people.
Therefore, in this light, is the Gospel limited, thus limiting God as

He speaks to man?

Concerning The Chosen People Concept
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In conjuction with its emphasis on the meaning of the black ex-
perience, radical Black Theclogy propagates a concept centering in the
action of God in choosing the black people to be His people. In this
area of thought, the black people are viewed as a suffering people who
have been chosen by God to be His suffering people now in the world.

The inference definitely is that black people in America have
superseded Israel as God's chosen people. Is this biblical? What has
happened to the nation of Israel, and is the Bible in error when i%
indicates that Israel shall be restored in future years (Romans 11:
17-27)%

Another ethical and theological problem is found within this
idea of the divinely chosen blacks. If black people in America have
been chosen by God as a sulfering people to suffer for Him, how is this
concept related bto the concept of black liberation? Is CGod's call of

the blacks to suffering and to liberation fused into one divine call?

[

How do suffering and liberabion interrelate with God's choosing of
black people? The question would also be posed as o whether or not
the cheosenness of black people would be consummated upon the achieve-

ment of social liberation for black people.

Concerning The Oppressed

Similar to the chosen people concept advanced by radical black
theologians is the emphasis of radical Black Theology concerning the
oppressed black people. Radical Black Theology is a theology oriented
to socilal oppression. Its contenbtion is thalt God is totally and un-
equivocally identified with oppressed people. Dr. James H. Cone states:

If the historv of Israel and the HWew Tesbtament description of

the historical Jesus reveal that God is a God who is identified
with Israel because she is an oppressed community, the resurrection
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of Christ means that all oppressed peoples become his people.
. + « The resurrection-event means that God's liberating work is
not only for the house of Israel but for all who are enslaved by
principalities and powers.

Again, Dr. Cone states that "there can be no theology of the
gospel which does not arise from an oppressed community."h The ethical
and theological implications of this concept are vast. It is implied
that the Gospel is limited to the oppressed community, and that it has
no meaning outside the framework of oppression. When the Negro com-
munity ceases to be an oppressed community, will the Gospel have any
meaning to black people?

The nature of this oppression is also called into question.
Radical Black Theology is concerned with the social oppression of black
people in America. What about the oppressive forces of sin? Radical
Black Theology infers that the forces of social oppression are indeed
in essence the oppressive forces of sin.

Since radical Black Theology affirms the oppression of Israel
as similar to the oppression of blacks, the following problem areas
are identified. Why was Israel oppressed socially? Scripture in-

dicates that Israel was delivered into the hands of bondage primarily

because of Israel'"s rejection of and disobedience to God. Israel was

~socially oppressed because of sin and carnality. Would radical black

theologians identify that as the reason for the oppression of black
people? Are Israel and black people in America that comparable in re-

lationship to the chosen people of God?

31bid., p. 21.

b1pig., p. 23.
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3

Jesus Chris 55,70 On the other hand, Dr. Cone is quite definitive in
treating the essence of the sin of black men. He states:

Because sin represents the condibion of estrangement from the
source of one's being, for black people this means a desire to be
white and not black. It ig the refusal to be what we are. Sin then
for black people is the loss of identity. It is saying Yes to the
White absurdiby--accepting the world as it 1s by letting white peo-
ple define black existence. To be in sin is to be contented with
white solutions for the "black problem™ and not T%belliﬂg againgt
every infringement of white being on black being.”

Thus sin is viewed by radical black theclogians as a corporate
act of men in corporate society. This concept raises a probing question
concerning the sin of man in relationship to the holiness of God which
demands the wrath of God upon sin. Is sin an act against man or an act
against God? Is sin a stahe of alienatvion from man or between God and
man? What is the idea of radical Black Theclogy relative to such
biblical concepts as the "carnal mind," the "old man," carnality or the
sin nature?

fladical Black Theology doesn't speak about the efficacious shed
blood of the Lord Jesus Christ. It doesn't falk of Christ's vicarious
suffering and death. It isn't concerned about the aboning work of

Christ. Therefore, the implication is that the white man's sin may be

removed by rejecting his whiteness and affirming blackness. The black

man's sin may be blotted out by black awareness and Black Power. Does

man solve the sin problem, or is that the work of God in Christ?

Concerning Salvation

Salvation, according to radical Black Thsology, is held to be

8Tbid., p. 190,

Inid., p. 196.
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.the black revolultion against white racist America. The revolution of
the social structure in America becomes salvation for the black man.
Not only is the social liberation of blacks the salvation for black
people, it is also the means of the white man's salvation. The ethical
and theological implications are that man can earn his salvation
through a revolutionary activity that liberates black people from white
oppression. Salvation through works! How is this concept of sal-
vation related to the response of faith in the atoning work of Christ?

' The idea of salvation as held by radical Black Theology implies
that salvation is God's redeeming power liberating black people from
social oppression rather than the redeeming power of God which offers
freedom from the shackles of sin.

The question further arises as to the theology of missions
which is to be found in radical Black Theology. BRevolution in the so-
cial realm against social structure then is an expression of missions.
The message of social liberation is the message of missions. To help
people into a better social climate or to create a better social en-
vironment is the work of missions. Rev. John H. Jackson states it thus:

To give food to the hungry is missions. To invite the NAACP

(National Association for the Advancement of Colored People) into

the church to take an offering is missions. To strive for a better
social climate is missions. Missions is the carrying out of God's

revolutionary-activity-in-the world for-the purpose of liberating—

oppressed people.lO

Is this concept of missions a biblical theology of Christian
missions? The question is posed as to whether God has called His people

to a social mission or to a spiritual mission which seeks to communicate

LOQuotation from Rev. John H. Jackson, Pastor, Mt. Olivetl
Baptist Church, Portland, Oregon, in a personal interview with the
author, December 19, 1972.
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the Gospel in such a way that men are lifted out of the slavery of sin
into a life-relationship with God through Christ, by faith. Does this
latter sense of mission also involve a concern for the poor, the sick,

the needy, the oppressed, and the problem of human relations?

Concerning Revelation

God's self-disclosure is the essence of divine revelation. Dr.
James H. Cone elucidates the position of radical Black Theology on
divine revelation as follows:

According to Black Theology, revelation must mean more than
just divine self-disclosure. Revelation is God's self-disclosure
to man in a situation of liberation. To know God is to know of
his activity of liberation on behalf of the oppressed. God's
revelation means liberation, an emancipation from the political,
economic and social structures of the society. This is the es-
gsence of the biblical revelation.

+ » « There is no revelation of God without a condition of
oppression which develops into a situation of liberation. His re-
velation is only for the oppressed of the land.ll

Again, the ethical and theological inference lies in the lim-
itation of God in that He only makes Himself known to the oppressed
and that for the purpose of bringing the oppressed to the place of
social, political and economic liberation. This is to say that God's
revelation of Himself is totally dependent upon the occasion of oppres-

sion. Social oppression must exist if God is to reveal Himself. The

implication is likewise that without social oppression there is no need

for God's self-disclosure. If God's revelation is necessary to man,
than social liberation stands in direct opposition to the revelation
of God, for without oppression God does not disclose Himself to man.

Therefore, God's revelation is subordinate to the black man's

11Tbid., p. 91.
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experience and condition of oppression in America. The Bible is not
the supreme authoritative infallible Word of God; the supreme authority
for life and practice of black people is the black man's experience in

America.

Concerning God's Blackness

Dr. Cone sharply states that "The blackness of God, and every-
thing implied by it in a racist society, is the heart of Black The-
ology."12 In other words, radical Black Theology insists that God is
so identified with the humiliation, suffering and dehumanization of
black people that He is indeed black in color and the condition of the
black people in America is also the condition in which God is found.

The question may be raised if this concept takes God out of be-
ing white racist only to put Him into the category of being black
racist.

The implication is that God is black in color because He fights
for the social liberation of man. How does this idea relate to Rev.
Bob Harrison's concept that God becomes black wherever Jesus Christ has
found a home in the heart of black men who have experienced the new

birth and the washing of regeneration?l3

Concerning Heaven and Hope

Radical Black Theology unequivocally asserts that the concept
of heaven has no relevance to radical black theologians because there is

hope in heaven precludes the possibility of hope in this life on earth.

21bid., p. 120.

13Bob Harrison, When God Was Black (Grand Rapids, Michigan:
Zondervan Publishing House, 1971), pp. 9-10.
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What about the biblical wessage assuring man of the glorious hope of a
new heaven and earth? Is this part of Scripture irrelevant to black
people?

Relating bo the stance of radical Black Theclogy on heaven and

hope, the question simply arises: "Is that all there is?'
3 pu

Concerning Zschatbology

The ethical and theological implications of a radical Black The-
ology of eschatology are tc be found in the emphasis or the lack of em~
w1y Cdes p
phasis upon the Second Coming of the Lord Jesus Christ. The inference

of radical Black Theology is that the black man will so revolubtionize

his socilety that the black man himself will usher in a Ubopla. DBut
radical Black Theology also infers that Cod ig at work alding the black

bringing about a social Ubtopla. It strongly suggests that the

.
man in

Second Coming of Christ is nothing more than a horizontal moving alon

09

ith the life and history of hlack people.

s

Within the conbtext of radical Black Theclogy, exchatology is o

Rather than being con-
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be interpreted in ter

cernaed about an end of all things, radiecal Black Theology is engaged in
an effort %o change pressnt things. Therefore its eschatology is this-

worldly, and is fitted into the molds of the past and present.

Dr. James H. Cone provides a summary when he states:
Black Thﬂolcwv vofuse to emhrece an jw e pretaulon of esg

L]
be duco:vaé ﬁy'vmaaas of pvany ﬂaﬁﬂs aﬁd *olﬂvn sbreet
too many earthly streets ars covered wi b7aCP blood . L

1hJameS H. Cone, Black Theologv and Black Power (New Tork: The
Seabury Press, 1959), p. 127,
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radical Black Theology may be acquired, and a belier understanding

of American black people developed.

The material for this investigation was gathered from three

distinet sources--documentary material, correspondence, and personal

In Chapter II the hisgtorical development of radical Black The-
ology was surveyed. It wag found that radical Black Theology originated

with slavery, end that it is grounded in the black experience in Amer-
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These black people were sold into slavery, dehumanize
Following the Civil War, the situation worsened for hlack people. The
Union was preserved, bub federal legislation did not accomplish freedom

for the blacks. Hather, the black people were subjected to new laws,

restrictions, and fear. Restlessness, insecurity and inequality
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prevailed. Bitterness raged violently. The dehumanization and de-
gradation of black people continued. It was at this btime that independ-
ent black churches were started and these soon filled the gap in the

lives of the blacks. The twentisth century witnessed both
and revolubion within the black communibty. The Black Awareness Move-
ment and the Black Power movement caused blacks to look at themsslves

in a new light, refusing to be door-mats for the whites any longer.

The cry for soclal liberation was taken up with demands that white

Chapter IIT was a brief treatment of the present status of
radical Black Theology. The militant phase and the conservative phase
of radical Black Theology were discussed, along with the structure of

radical Black Theology. It was found that radical Black Theology

N

. 1t is a theology of Tliving

<.

theology of practics which emphasizes thae
in the Ghetto. It is a theology that focuses in on the black people
exclusively. Radical Black Theology emphasizes the immanence of God as
He lives and moves and hasg His being in the Ghetto facing life right

Jeh R

GJ

along with black people. A color-consciousness is to be found in r
cal Black Theology. DBlackness is exalted. RNadical Black Theology

stresses power. God has endued black people with divine power enabling

overned-by white racism and to reafflrm thelr

blackness and freedom. This theology demands action; action which leads
to the destructlon of white racism.

Chapter IV was a detailed account of the basic tenets of radical

P

Black Theology. It was an account of the issues that advocates of rad-
o+

ical Black Theology deem vital and essential. It was found that black

awarsness, black dignity, black liberation, revolution, rebellion and
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violence are all key issues of radical Black Theology which emphasizes
black liberation from white racism at any cost, even if it means a
blood~bath issuing out of revolution and violence. It was also found
that reconciliation is only important to radical Black Theology when
it is discussed in terms of white racism. The vital theological con-
cepts in radical Black Theology were treated extensively. 4 radical
Black Theology of the Church, of God, of Man, of Sin, of Forgiveness,
of Revelation, and of Eschatology were all discussed. It was found
that all of these theological concepts in radical Black Theology are
held and propagated from a rootage in the experience and condition of
the black people in America.

Chapter V discussed unanswered questions raised in radical
Black Theology. Basic issues concerning the primary tenets of radical
Black Theology were discussed. Certain vital theological and ethical
questions were raised regarding the theological position and interpre-
tation as found in radical Black Theology. It was found that radical
Black Theology poses a host of questions and considerations relative to
its basic tenets and philosophy, which will need further study and re-

search.

IT. CONCLUSIONS

As a result of the study, the following conclusions are pre-
sented :

1. DRadical Black Theology has its Rootage in the black ex~
perience in America. It says that white people have victimized, humil-
iated, degraded, abused, and dehumanized blacks for centuries.

2. Radical black religion made a positive contribution to the

very existence of black people.
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3. Radical Black Theology is a theological interpretation, of

and for black people, which provides blacks with an answer to the basic
needs and problems of black life in America. It is oriented to the
social oppression of blacks.

li. Radical Black Theology is prevalent and wide-spread in
dmerica. It is to be found in the religious thinking of the majority
of American blacks in one form or another. It has something positive
to say to both blacks and whites.

5. Radical Black Theology is a theology of social liberation,
revolution, violence and rebellion. Its theological concepts of the
Church, God, Man, Sin, Forgiveness, Revelation and Eschatology are
interpreted within the context of social revolution and liberation.

6. Radical Black Theology poses a host of unanswered ques-
tions which need to be answered both ethically and theologically.

7. The constructive work of Black Theology is yet to be done.

IIT. AREAS FOR FURTHER INVESTIGATION

On the basis of this research, the following areas for further
investigation are suggested.

1. A comparative analysis of the various positions of black

_.theologians, contrasting the Jdifferences-in thought, conviction;-andg——-

theology.

2. A study structured to investigate the ethical implications
which are posed by radical Black Theology.

3. An evaluative study of the theological concepts of radical
Black theology.

L. An investigation relating to an Evangelical Black Theology.
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APPENDIX A
LETTERS FROM AUTHOR REQUESTING INFORMATION

Western Evangelical Seminary
L4200 S.E. Jennings Avenue
Portland, Oregon 97222

June 5, 1972

The Institute Of The Black World
87 Chestnut Street, S.W.
Atlanta, Georgia 3031k

Gentlemen:

I am a senior graduate student at Western Evangelical Seminary this
year. I'm in the process of organizing my graduate thesis entitled
"The Historical Development of Black Theology."

I am writing to ask if you might be able to send me a bibliography
of available sources on the subject of Black Theology. I would
appreciate this favor greatly.

Thank you for your anticipated help. I will look forward to re-
celving your reply.

Sincerely yours,
/s/

Kenneth D. Oliver
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Western Evangelical Seminary
4200 S.E. Jennings Avenue
Portland, Oregon 97222

July 5, 1972

Rev. Gilbert H. Calduell

Dean of Black Theological Studies
New York Theological Seminary
235 E. L9th Street

New York, New York

Dear Rev. Calduell:

I am a senior graduate student at Western Evangelical Seminary. Since
I am writing my graduate thesis on the subject of Black Theology, I'm
writing to ask you if you could provide me with a bibliography of
available sources on Black Theology.

Thanking vou in advance for your help and consideration, I remain:
Sincerely yours,

/s/

Kenneth D. Oliver
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Western Evangelical Seminary
L4200 S.E. Jennings Avenue
Portland, Oregon 97222

June 5, 1972

Rev. J. Metz Rollins
Professor in Black Studies
New York Theological Seminary
235 E. L9th Street

Hew York, New York

Dear Rev. Rollins:

I am a graduate student at Western Evangelical Seminary. I am in the
process of organizing my thesis. My subject is "The Historical Develop-
ment of Black Theology."

I'm writing to ask you if you could send me a bibliography of available
resources relative to Black Theology. I'll appreciate this favor
greatly.

I'm thanking you in advance for your assistance. I'll be anxiously
awaiting your reply.

Sincerely yours,
/s/

Kenneth D. Oliver
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Western Evangelical Seminary
4,200 S.E. Jennings Avenue
Portland, Oregon 97222
September 10, 1972

Professor James H. Cone
Union Theological Seminary
Broadway at 120th Street
New York, New York 10027

Dear Dr. Cone:

I am a senior graduate student at Western Evangelical Seminary, and

I'm writing to you in hopes that you can assist me. I am writing my
graduate thesis on the subject of Black Theology.

I am wondering if you could provide me with an extensive bibliography
of source material relating to Black Theology. I would deeply appreci-
ate this favor. I'll be anxiously looking forward to receiving your
reply. Thank you kindly for your interest and help.

Sincerely yours,

/s/

Kenneth D. Oliver
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Western Evangelical Seminary
4200 S.E. Jennings Avenue
Portland, Oregon 97222
October 2, 1972

Professor William H. Bentley

President of the National Negro Evangelical Association
2150 W. Madison

Chicago, Illinois 60612

Dear Bro. Bentley:

As a senior student at Western Evangelical Seminary, I am writing my
graduate thesis. My subject is "The Historical Development of Black
Theology."

Could you please suggest some source material relative to Black Theology
with which you are acquainted? I'm thanking you in advance for your
help.

Sincerely yours,

/s/

Kenneth D. Oliver
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APPENDIX B

Selected Names and Addresses of Persons
and Organizations Relative to

Studies in Black Theology

Rev. William H. Bentley

President of The National Negro Evangelical Association
2150 W. Madison

Chicago, Illinois 60612

Rev. Gilbert H. Caldwell

Dean of Black Theological Studies
New York Theological Seminary
235 E. L9th Street

New York, New York

Dr. James H. Cone

Union Theological Seminary
Broadway at 120th Street
New York, New York 10027

Rev. John H. Jackson

Pastor, Mt. Olivet Baptish Church
2503 N.E. Liberty

Portland, Oregon

Rev. Ieon C. Jones

American Baptist Churches of the Northwest
142l - 31st Avenue

Seattle, Washington 98122

—Professor-Major-J. Joneg—

Gammon Theological Seminary
653 Bechwith Street, S.W.
Atlanta, Georgia 3031l

Rev. J. Metz Rollins
Professor in Black Studies
New York Theological Seminary
235 E. L9th Street

New York, New York
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8. Rev. Charles H. Williams
Pacific Northwest Director of N.N.E.A.
3905 N. Vancouver Avenue
Portland, Oregon 97227

Organizations

1. The Institute Of The Black World
An Independent Research Center
87 Chestnut Street, S.W.
Atlanta, Georgia 3031L

2. Interdenominational Theological Center Library
671 Beckwith Street, S.W.
Atlanta, Georgia 3031L
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APPENDIX C

Selected Bibliography on BLACK THEOLOGY AND BILACK RELIGION

Compliments of Dr. James H. Cone.
Books.

Alves, Rubem, A Theology of Human Hope, Corpus Books, 1969.
Barndt, Joseph, Why Black Power, Friendship Press.
Cleage, Albert, Black Messiah, Sheed and Ward, 1968.
Cone, James H., Black Theology and Black Power, Seabury, 1969.
s A Black Theology of Liberation, Lippincott, 1970.

Fager, C. E. White Reflections on Black Power, Eerdmans, 1967.
Hough, Joseph, Black Power and White Protestants, Osford.
Jones, Major, Black Awareness.
Kelsey, George, Racism and the Christian Doctrine of Man, Scribner.
King, Martin, Stride Toward Freedom.

, Strength of Love.

, Where Do We Go from Here: Chaos or Community
leckey and Wright, Black Manifesto, Sheed and Ward.
Lanternari, Vittorice, The Religious of the Oppressed, Mentor, 1965.
Lincoln, Cé Eric (ed.3 Is Anybody Listening to Black America? Seabury,

1968.

Mays, B. E., Negro's God
Mitchell, Henry, Black Preaching, Lippincott, 1970.
Roberts, J. Deotis, Liberation and Reconciliation

s and J. Gardiner, Quest for a Black Theology
Schuchter, Apnold, Reparations, Lippincott.
Sleeper, C. F., Black Power and Christian Responsibility, Abingdon.
Thurman, Howard, Jesus and the Disinherited, Abingdon, 1949.
Vivian, C. T., Black Power and the American Myth.
Washington, Joseph R., Black Religion, Beacon.

s The Politics of God, Beacon.

, Black and White Power Subreption, Beacon, 1969.
Wilmore, Gaynard, Black Religion and Black Radicalism, Doubleday, 1972.
Wright, Nathan, Black Power and Urban Unrest, Hawthorn.

Cone, James H., "Black Consciousness and the Black Church: A Historical-
Theological Interpretation."” Annal, January 1970.
_» "Toward a Black Theology," Dbony, August 1970.
s "Christian Theology and the Afro-American Revolution,”
Christianity and Crisis, June 8, 1970.
s "Black Power Black Theology, and the Study of Theology and
Ethics," Theological Education, 1970. This issue is devoted
to the theme: "The Black Experience and Theological Education.”
There are articles by C. Shelby Rooks, "Why a Conference on the
Black Religious Experience," Vincent harding, "Reflections and
Meditations on the Training of Religious Ieaders for the New
Black Generation," Charles Copher, "Perspectives and Questions:
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The Black Religious Experience and Biblical Studies," and
Henry Mitchell, Issues and Perspectives: The Practical Field
and its Relationship to the Black Man's Practice of the
Christian Faith." See also the reports from the workshops.
Of special interest is the Spring Supplement of the same issue:
"The Black Experience and Theological Education for the Seven-
ties," edited by Shelby Rooks.
s "Black Theology and Black Liberation" in The Christian Cen-
tury, September 16, 1970.
s and William Hordern "Dialogue on Black Theology" in Christian
Century September 15, 1971.
Christianity and Crisis, A special issue on the Black Church.
Findings of Black Methodists for Church Renewal, Board of Missions, The
United Methodist Church.
Harding Vincent, "The Religion of Black Power, "Religious Situations:
1968, D. R. Cutler (ed.).
s ”Glft of Blackness," Katallagete, Summer 1967.
s "The Afro-American Past," Religious Situations: 1969; also
in New Theology No. 6, edlted by Martin Marty and Dean Peerman.
_» "Black Power and th° American Christ," Black Power Revolt,
edited by Bloyd Barbour.
Hargraves, J. Archie "The Meanings of Black Power," The Chicago The-
ological Seminary Register, December 1968.
Jones, Miles, "Toward a Theology of the Black Experience” in The
Christian Century September 16, 1970.
Journat of Religious Thought, Summer Supplement, 1969. This is a special
issue of a conference on Black Theology held at Howard University.
Lincoln, C. Eric "The Black Revolution in Cultural Perspective." Union
Seminary Quarterly Review, Spring 1968. See also the responses
to Lincoln in the same issue.
Social Progress, September/October. This issue also is denoted to the
Black Experience and Christianity.
The Black Scholar, "The Black Church”, December, 1970.
Watts, Leon, "The Black Revolution” - A response to C. Eric Lincoln,
Union Seminary Quarterly Review, Spring, 1967.
e "A Modern Black Looks at His Ouudaued Church™, Renewal Mag-
azine, October, 1968.
R "Decentrallzatlon and the HNew Humanity," Renewal Magazine,
October, 1968.
, "The Circus at COBO", Renewal Magazine, December, 1969.

B e RN

» "From Reparations to Reconciliation™”, Renewal Magagine, .

October, 1969,

, '"Black Shurch Yes! COCU No!" Renewal Magazine, March, 1970.
e s "The Ministry of Revolution", Renewal Magazine, November 1970.
5 "The National Committee of Black Churchmen: An Historical
Analysis," Christianity and Crisis, November, 1970.

— > "The Reality of the Black Church” - Paperback to be published
by the Department of Ministry of the National Council of the
Churches.

Williams, Preston, "The Black Experience and Black Religion,"” Theology
Today, October 1969.
s, "Black Theology: An Interpretation,'" Christian Century,
October 15, 1969.

——
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Wilmore, G. S., Camphell, Dowey and Mulder "Symposium on Reparations,"
Theology Today, October 1969.

Wilmore, Gaynard, "The Case for a New Church Style," Church in Met-
ropolis, Fall 1968.
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