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CHAPTER I
INTRODUCTION

A well rounded knowledge of Biblical truth has been
found to be impossible apart from a basic study of the
relationship between the ministry of the Spirit of God and
01d Testament religious experience. The importance of this
study has reminded this investigator of the 1lmportance Jesus
attached to a careful consideration of all the parts of a

problem before venturing a solution. Concerning the builder

He said,

¢« o « Which of you, intending to build a tower,
gitteth not down first, and counteth the cost, whether
he have sufficient to finish 1t?¥ Lest haply, after he
hath laid the foundation, and is not able to finish it,
all that behold it mock him, saying, This man began to
build, and was not eble to finish.l

Concerning the conquéror Jesus seaid,

Or what king, going to make war with another king,
sitteth not down first, and consulteth whether he be
able with ten thousand to meet him that cometh against
him with twenty thousand? Or else, while the other is
yet a great way off, he sendeth an embassage, and
desireth conditions of peace.?

To His prospective followers Jesus said, "If any man will

1 Bible. English, 1611. Authorized, The Holy Bible
(Indianapolis, Indiana: B. B. Kirkbride Bible Company,
1934), Luke 14:;28-30.

2 A, V., Luke 14:31,32.




: 2
come after me, let him deny himself, and take up his cross,
and follow me."3 To those who would know the truth Paul
said, "Study to show thyself approved unto God, a workman
| that needeth not to be ashamed, rightly dividing the word
of truth."4

The study of the ministry of the Spirit in the 01d
Testament has given a basis for understanding the infinite
patience of God as He dealt with.man in his corrupt fallen
state during 0ld Testament days. Paul, the Apostle, re-
ferred to these days in his Athenian address on Maers Hill:
"And the times of this ignorance God Winked at; but now

commandeth all men everywhere to repent."d
I. THE PROBLEM

The problem stated. The need for this study has been

made evident to this investigator by observations during the
years of his pastoral experience. ﬁany, fof want of know-
ledge, have held only the New Testament as God's Word,

Some have felt that there is a definite separeation between
the 01d and the New Testament and that the 01d Testament no

longer has a message for them today. Others have felt that

S A. V., Matthew 16:24.
4 A, V., II Timothy 2:15.
S A. V., Acts 17:30.
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the actual work and ministry 9f the Second and Third Persons
of the Trinity have their beginning in New Testament history.

ihile there has been misunderstanding as to the
relationship of the Spirit to 0ld Testament religious
experience, 1t has been observed that little material deal- |
ing with this problem is available to laymen in the churches.
It has been this explorer's obsefvation that more than a few
authors give comparatively little space to the linistry of
the Spirit in olgd covenant days. Perhaps this has con-

tributed somewhst to the confusion of some serious students.

The purpose of this study. The purpose of thils study

hes been to help others to grasp the importance and realilty
of the Holy Spirit in 0ld Testament days, to the end that
their confidence in God and His Word might be better
established. The writer of this paper has further made it
his aim of his study to show the following: (1) That
religious experience was a reallty in the lives of men from
the beginning of time; (2) That the Holy Spirit was
actlvely engaged in redeeming mankind even in 0ld Testament
dayss; (3) That there wes a definlte personal relationship
between 01d Testament believers and the Holy Spirit.

It has been with utter dependence on the leadership
of the Holy Spirit that the scribe of this thesis has

investigated this fleld of study.



The scope of the study. Extensive research in the

field of 014 Testement pneumatology has made the writer of
this paper aware of the need for delimiting the extent of
this study. Extenslive as is the field of 01d Testament
pneumatology very little information was found that
pertained directly to the purpose of this paper.

Several related questions which this study of the
doctrine of the Holy Spirit in the 0ld Testament as related
to 014 Testament religious experience has endeavored to
answer were: (1) How does the ministry of the Holy Spirit
in the ancient times lay a foundation in preparation for the
advent of Christ? (2) In what ways has the Holy Spirit
pointed men in ancieﬁt times, forward to the advent of Christ,
in preparaﬁion for the salvation of the lost? and (3) What
was the relative importance of the work of the Holy Spirit
in the o0ld dispensation?

Doctor H. 0. Wiley has given assistance in laying out
a plan of attack on the first problem. Having elected to
develop this paper on an historical hasis the investigator
has chosen the chronologicel division of the operation of
the Holy Spirit, given by Wiley, as the basis for studying
the work and influence of the Spirit on 0ld Testament
personalities. His divisions were as follows: (1) The
direct striving of the Spirit with the consciences of men in

a personel and private manner. This period was represented



by Abel; (2) The operation of the Spirit through the family
as represented by Abreham; (3) The operation of the Spirit
in the giving of the law. This period was represented by
loses; (4) The Spirit's operation in the voice of the
prophets. The representative personalities of this period

were the major and minor prophets of the 01d Covenant.®

Source of material used. 0ld Testament Scriptures

have been the basic material used to show the setting for
the operation of the Holy Spirit in the lives of men and
women who 1lived prior to the nativity of Christ. The best
authority, as well as the most reliable source for the
doctrine of the Holy Spirit in the 014 Testament, however,
has been the account in the New Testament which served as a
commentary on the relationship between the work of the loly |
Spirit and religious experience of men who lived in 014
Testament days.

Authorities such as Martin Luther, John Wesley, Adam
Clark, V. B. Pope, Abraham Kuyper, Matthew Henry, 5. J.
Gamertsfelder, H. 0. Wiley and other theologians and
commentators have been consulted as to their interpretation
of Scripture and their thought concerning the Spirit of God

in the pre-Christian era. Basic material which helped to

6 H, 0. Wiley, Christian Theology (Kansas City:
Beacon Hill Press, 1947 i1, pp. 300-307.
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lay a good foundation for this study was found in Biblical
and secular dictioneries, encyclopedias and reference books.
Valuable information also came from instructors in the
Western Schoél of Kvangelical Religion, namely, Doctor
Delbert R. Rose, Doctor Kenneth F. Wesche, Professor Paul

Wood, and Doctor Herman K. liueller.
II. DEFINITIONS

Lxperience. 'The term "experience™ is a very familiar

one. It has been defined as those events, sensations, and
skills in the realm of knowledge, without which no one can
live & normal life.”7 Yet the word has needed further
clarification to serve as a foundation for this study.
#ieldwyn Hughes said that, "Experience has two meenings. It
gignifies practical acquaintence gained by trial or expsri-
ence, and also the fruit or the knowledgze so obtained."8
The ordinary use of the term, in other words, according to
James M. Gray has been found to be, "The sum of practical

wisdom taught by the events and observations of life."9

7 Websters New International Dictionary of the
Bnglish Language (Springfield, Massachusetts: Merriam, 1911),
D TPl

8 jaldwyn Hughes, "Experience (Religious),”
Encyclopedia of Religion and Ethiecs, V, 630.

9 James M. Cray, "Experience," The International
Standard Bible Encyclopedia, II, 1088~10869.




The Biblical account came to the ald of the writer with

several llluatrations of the use of this term. In the

history of Jacob, relative to hils relationships with Laban,
it

his uncle, Laban said to Jacob one day, ". . . I have

learned by experience that the Lord hath blessed me for thy

sake."1l0 Laban had come to this conclusion as a result of
careful scrutiny and observance of events which affected
himself while Jacob was in his employ. The preacher in
01d Testament Scripture said, "I . . . have gotten more

wisdom . . . my heart had great experience of wisdom and

knowledge."ll The meaning of the word in question seemed to
refer to a broad outlook together with an actual testing out
of the things which were discovered or known. The writer to
the Hebrews gave an illustration of this reality when he said,
", « . Everyone that pertaketh of milk is without experience
in the word of vighteousness."l2

In this study the word "experience" has been used to
include the events, the practices, the skills, and the
subjective impressions and decisions whlch influenced the

characters of the 01d Testament in their relation to the

10 A, V., Genesis 30:27. (Italics mine).
11 A, V., Ecclesiastes 1:16. (Italics mine).

12 Bible. English. 1902. American Standard, The
Holg Bible (New York: Thomas Nelson and Sons, 192¢), Hebrews
115,



invisible which they called God.

Religious. The word "religious™ was the néxt}term
that needed clariflcation. Roget offered such synonyms as
exact, consclentious, godly, theological, and pious.l3 1In
England, during the time of Elizabeth, the word "religious®
was sometimes used in connection with worship. An
illustration of this was borne out in Acts 26:5 in which
passage Paul referred to the religion of the Jews.l4d James
says:

If any man thinketh himself to be religlous,

while he bridleth not his tongue but deceiveth his
heart, this man's religion is vain. Pure religion
and undefiled before our God and Father is this,
to visit the fatherless and widows in their
affliction, and to keep oneself unspotted from
the world.i5
It was evident from this reference that a religious,
believing, worshipping person had no need to be genuinely
so in order to be classified with those who call themselves
religious. 1In II Maccabees 1l:43 it was suggested that the
false and the alien could also have been classifiled as

religious.

Religious is a term which this study has used to

13 6. 0. Sylvester Mawson, editor, Roget's
International Thessurus of English Words and Phrases
(New York: Thomas Y. Crowell Company, 1925), p. 670.

14 5, 8. V., Acts 2635,

15 4, 8. V., James 1:26,27.
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describe the type of experience which was a part of the
normal life of an 01d Testament saint. The word haé been
ugsed to distinguish the experience of the 0ld Covenant
believer from that of the unbeliever and the apostate.
Religious experience, in the light of the foregoing
hes been regarded as that reallty, that faith, tﬁat practice
or that emotion which has resulted from a sense of
dependence upon a higher and mightier Being who has been
deemed powerful end trustworthy enough to have caused men to
worship Him. W. ngﬁhn had this to say about the subject:

The consclousness of freedom emerging from the
elementary ethical transactlon is a Condition of the
life of religion. For reflectlion upcn religion that
is experienced reveals that therein one knows
himself dependent upon a power from which there is
no escape. A human being who finds himself in the
movement of history because by voluntary service to
others he is promoted to confidence and therefore to
ethical perception, is on his way to religion, if
the challenge to ungualified reality embraces also
those individual experiences. Only in the complete
contemplation of all the real can God be approached.
Religion can be a blessed certainty only to one who
can uprightly confess that when he found it he
confronted naught but reality in all its terrors.l6

The feeling of dependence which accompanied religious
experience was brought about by the uncertalnity of things

and times and by the somewhat strange manifestation of

16 y, Herrman,. "Religion," The New Schaff-Herzog
Encyclopedia of Religious Knowledge, 1X, 455.
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nature. The very germ of religion has been this feeling of
dependence. "Man is naturally religious, snd if he is
iznorant of the true God, he must make to himself false

ones,. 17
IITI. ASSUMPTIONS

The subject matter of this paper was considered
upon the bhasis of certain presuppositions. There has been
no need to question their validity throughout the research

for this paper.

The Bible as the Word of God. The subject of the

Holy Spirit could not have been discussed apart from the

Book which was written under Hls inspiration. If the Bible
is not the Word of God, and if it was not written by men
inspired by the Holy 3pirit, then there has been no basis

for this study. "For the prophecy came not in old time by
the will of man: but holy men of God spake as they were
moved by the Holy Ghost."18 lioses testified, “And the tables
were the work of God, and the writing was the writing of

God, graven upon the tables."19

17 Chambers, "Religion," Chambers' Encyclopedis,
1879, VIII, 177.

18 A, V., II Peter 1:21.
19 4, V., Exodus 32:16.
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Paul wrote the following to his son Timothy, "All
scripture is given by inspiration of God, and is profitable
for doctrine, for reproof, for correction, for instruction
in righteousness."20 Peter, in his first epistle to the
Christian Church, made significant reference to the Word
when he wrote, "Being born again, not of corruptible seed,
but of incorruptible, by the Word of God, which liveth and
abideth forever."2l 1In His high priestly prayer, Jesus
made reference to the Word of God when He prayed to the
Father, "Sanctify them through thy truth: thy word is

truth, 22

The treditional view of Ziblical Chronology. It has

been recognized that this view has not coinclded with the
documentary hypothesis and its relation to Bilblical
chronology. It has not been the purpose of the paper to
critically evaluate various views on the time element in the
Biblical account. Therefore it was deemed advisable to

follow the traditional view as the foundation for this study.

The Arminian-Wesleyan View of the doctrine of the

Holy Spirit. Wiley was accepted as the one who best

20 A, V., II Timothy 3:16.
21 A, V., I Peter 1:23.
22 a4, V., John 17:17.
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represented the Arminian-ilesleyan position relative to the
Holy Spirit in the 0ld Testament.

We may note . . . the four following propositions
concerning the Holy Spirit. . . . First, the Holy
Spirit 1s a person . . . He 1s not merely a sacred
influence, but the third person of the adorable
Trinity, is everywhere admitted in the scriptures
and in the creeds. . . . Second, the Holy Spirit
has been progressively revealed to the church.

e o o Third, the Holy Spirit could not come as the
Administrator of Christ's atoning work until His
earthly ministry was completed. . . . Fourth, the
Holy Spirit as a person was fully revealed at
Pentecost. . . . While the full dispensation of the
Holy Spirit does not begin until Pentecost; the
Spirit himself, as the Third Person of the Trinity,
was from the beginning, operative in both Creation
and Providence. . . . He has been the Agent in
the production of all life, and is therefore, by
prophetic anticipation, the Lord and Giver of Life.
« o« o« We have seen . . . that the revelation of
the Son was mediated by the Spirit of Christ which
was in the prophets.2

23 H., 0. Wiley, Christian Theology (Kansas City:
Beacon Hill Press, 1947), II, pp. 303-304.




CHAPTER II
OLD TESTAMENT RELIGIOUS EXPERIENCE
I. ABIDING PACTORS IN RELIGIOUS EXPERIENCE

It has been discovered that there have been certain
factors in religious experience which are universal and

abiding. The first of these was dependence. Chambers went

so far as to say that the sense of dependence on 3od, which
dependence is a frank facing of reality in the ligﬁt of
humen ability, is the vefy germ of religion,l and thus would
certainly be the germ of any indlvidual religious experi-
ence. The second factor was called fear. A lack of the
knowledge of God, or a sense of guilt might have caused a
man to be afraid of God while at least an introductory
knowledge of Him and an acknowledgement of His power, His
righteousness, and His love, as contrasted to the weakness,
wlckedness and wrathfulness of the natural man, would have
led him to fear God in the sense of awe, respect, or

humility. The third factor has been called confidence.

This element was found to be an outgrowth of man's fellow-
ship or experience wilith God. There has been a danger of his

confidence being ill-founded, based upon superstition,’

1 Chambers, "Religion," Chambers' Encyclopedia,
YI11%, 197.
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without the actual experlential proof of the trustworthiness
of the God in whom he believed.

Reverence was the fourth factor. When his god has
been found to be trustworthy in all situations, loving in
all his dealings, and mighty in all his power, man will
give reverence to him. He will worship him. Whether the
god has been known through divine revelation or by the way
of traditional superstition, throughout the centuries man
has worshipped the god he has depended upon or feared.

&n aid to an understanding of the nature of the
religious experience has been found in quotations from two
psychologists. R. H. Thouless has sald,

Religious consciousness is the mental side of
religious activity . « « while . . . religlous
experience is a vaguer term used to describe the
feeling element in the religious consciousness,
the feelings which lead to religious belief or,
are the effects of religious behavior.?

Some examples of what has been understood by

religlous experience are:

The sense of the presence of God, the feeling of
peace after prayer or sacrament, and the less intense,
hardly perceptible, emotional undercurrent which

accompanies ordinary religious life.

teorge A. Coe had the following to say relative to

2 Robert H. Thouless, An Introduction to the
Psychology of Religlon (New York: The Maciillan Company,
19%55, Pe

3 Ibid., p. 6.
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religious experience,

Intense individual religious experience very often
exhibits two successive pheses, strain and release.
The straln may involve the sense of sin, or some
fear, or sense of lncompleteness, or of divided self,
or of world-mystery and world-pain, the release has
the correlative forms of sense of reconciliation,
confidence, unifiled self, power, a world-light that
shines through the world~-darkness. Here religion
is release from repression.4

Jesus offered a positive note of explanation to the
previous quotation when He said, "I am the light of the
world, he that followeth me shall not walk in darkness, but
shall have the light of 1life."™® C(oe has expressed the
typical view of liberal theology as follows,

In multitudes of cases religious experlence
involves no marked crisis of strain snd release,
but rather a reaching toward & goal, the enlargement
of one's powers and of one's world.é

In contrast the writer of the Hebrews offered the
Christian view of religious experience, when he said,

By faith Abraham, when he was called to go out into
a place which he should after receive for an inheritance
obeyed, and he went out not knowing whither he went.
By faith he sojourned in the land of promise, as in a
strange country, dwelling in tabernacles with Isazac and
Jacob, the heirs with him of the same promise for he
looked for a city which hath foundations whose bullder
and maker is God."7

4 George A. Coe, The Psychology of Religion (Chicago:
The University of Chicago Press, 1920), p. 5.

S A, V,, John 8:13.

6 Coe, op. eit., p. 138,
7 A, V., Hebrews 11:8,9,10.
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II. PROGRESSIVE DEVELOPMENT OF RELIGIOUS EXPERIENCE

It can safely be said that where the abiding factors
in reiigious experience are found, there faithfulness and
obedience eppear. Jihere confidence and trust are lacking,
there is no further foundation for communion and consequent
obedience. This matter has been dealt with in sections or
segments of 01ld Testament History: (1) from the Fall of
Adam to the Flood; (2) from the Flood to the Tower of Babel;
(3) from Babel to the bondage in Egypt; and (4) from

Egyptian bondage to the Babylonien captivity.

Religious experience from the fall to the flood.

It must be remembered that after the fall everything took
place that God said would take place if man, who was created
a free moral agent, disobeyed his liaker. God said they
would die;a and, contrary to the voice of the serpent, they
did die; for they immediately became strangers to God; so
much so that God had to call for them, for they were in
hiding.® The sweet relationship that had existed before
their disobedience was now dead. They were transgressors

in the sight of God, and the wrath of the Holy God was upon

& A, V., Genesis 2:17.

9 4. V., Genesls 3:9.
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them. The hereditary element of sin, from Adam's trans-
'gréssion came even as Paul said, "For as in Adam all die,
oven so in Christ shell all be made alive."10 The first
parents fell to a low estate due to thelr rebellion against
God. Without help from Him they were without hope. God,
in His infinite love, made possible man's salvation through
the promised seed of the women.ll In Genesis 4 it was
recorded that Adam and Eve were given two sons, Cain and
Abel. Both of them brought an offering unto the Lord,
Cain, a tiller of the soil, brought of the fruit of the
ground,l? while Abel brought of the firstlings of the flock
and the fat thereof unto the Lord. Evidently the Lofd must
have shown that He had respect for Abel's offeringld and
not for Cain's for the record has shown that Cain was so
wroth with his brother that he arose against him and slew
him.14 The cause for this first slaying wes recorded in
I Jonn 3:12 ". . , because his own works were evil and his
brother's righteous.” The difference in the motives for
offering the sacrifices wes recorded by the writer to the

Hebrews:

10 4. V., I Corinthians 15:22.

11 a. V., Genesis 3:15.

12 A. V., Genesis 4:3.
15 A, V., Genesls 4:4,

14 A, v., Genesis 4:5-8.



By falth Abel offered unto God a more excellent
gsacrifice than Cain, by which he obtained witness
that he was righteous, God testifying of his gifts:
and by it, he being dead, yet speaketh.l5

The first martyr in the Bible was Abel. Like all
others who dled for righteousness' sake, he died not in
vein.

Following the death of Abel there was no record of
men worshipping Jehovah until the time of Enos, of which
time it was written, "Then began men to call upon the name
of the Lord."16

Genesis 5 has recorded the generations of Adam.
Like an ossis in the desert was the notation on Enoch of
whom it was said, ". . . Enoch walked with God, and he was
not; for God took him."17 1t was evident that Enoch
posséssed something which distinguished him from the rest
of Adam's generation. Another reference to Enoch was found
in the book of Hebrews,

By faith Enoch was translated that he should not

see death: and he was not found, becsuse Jod had

translated him: for before his tranglation he had
this testimony, that he pleased God.l18

18 4. V., Hebrews 1l:4.
16 5, V., Genesis 4:26.
17 A, V., Genesis 5:24.
18 A. V., Hebrews 1l1:5.
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In spite of the afore-mentioned witnesses of falth
the children of men continued in their wickedness. So much
so thet 1t was written, "And God saw that the wickedness of
man was great in the earth, and that every imagination of
the thoughts of his heart was only evil continually."19
Because of wickedness God determined to destroy man from
off the face of the earth for it repented Him that He had
made man.20 But Noah found grace in the sight of God which
brought him a genuine religious experience. Noah's faith
influenced hils family so much so that they were saved with

him in the ark.

By faith Noah, belng warned of God of things not
seen as yet, moved with fear, prepared an ark to the
saving of his house; by the which he condemned the
world, and became heir of the righteousness which is

by falth.2l
Wnen the waters had subsided and the Ark had settled on
lit. Ararat, Noah thought to offer thanks to God for the

salvation experienced.

And Noah builded an altar untc the Lord; ané took
of every clean beast, and of every clean fowl, and
offered burnt offerings on the altar. And the Lord
smelled a sweet savour; and the Lord said in his
heart, I will not again curse the ground any more

19 a. V., Genesis 6:5.
20 A, V., Genesis 6:6.
21 A, V., Hebrews 11:7.
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for man's saeke; for the imagination of man's heart
is evil from his youth; neither will I again smite
any more every thing living, as I have done. Waille
the earth remalneth, secedtime and harvest, and cold
and heat, and summer and winter, and day and night
shall not cease. And God blessed Noah and his sons,
and said unto them, Be fruitful, and multiply, and
replenish the earth.22
Thus Hoah had an experience in fellowship with his
Creator to whom he offered sacrifices. At this time the
Lord made a covenant which extended to all mankind. He
blessed Noah and his family, and gave them the ssme command
regarding the propagation of the humen race as was given to
Adam and Eve at the outset.23
The religious experience of the afore-mentioned 0l1ld
Testament characters took place during & period which Wiley
chose to designate as the time in which God dealt with
people thfough thelr consciénce. These did not have the
benefits of & full revelation to lean on, yet they were not
left completely in the dark. Their perception of spiritual
things was dimmed, due to the curse of the fall which affect-
ed body, mind and spirit. John, 1n his Gospel, referred to
the 01d Testament ministry of the Christ when he spoke of
Him as the ". . . lipght, which lighteth every man that cometh

into the world."24 Pauyl slso referred to this period in his

22 A, V., Genesls 8:20-22: 9:1.
23 A, V., Genesis 1:28.
24 A, V., John 1:9.
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letter to the Romans when he wrote:

, For as many as have sinned without the law shall
also perish without the law: and ss many as have
sinned in the law shall be judged by the law; (for
not the hearers of the law are just before God, but
the doers of the law shall be justified. For when the
Gentiles, which have not the law, do by nature the
things contained in the law, these, not having the law,
are a law unto themselves: which show the work of the
law written in their hearts, their conscience bearing
witness, and their thoughts the mean while accusing or
else excusing one another;) in the day when God shall
Judge the secrets of men by Jesus Christ according to
my gospel.<b

Religious Experience from the Flood to the Tower of

Babel. This period began with a new world comprised of the
family of Noah, but like the former also ended in judgment,
Yhen man wants his own way rather than God's, this
investigator has become convinced that the only answer is
judgment. Wiley has said, in effect, that God worked in
this period under new and less degenerate conditions.26
This was a period of human government. Following
the genealogy of Noah the Bible had the following to say,
And surely your blood of your lives will I require;
et the hand of every beast will I require 1t, and at
the hand of man; at the hand of every man's brother

will I require the life of man. Whoso sheddeth man's
blood, by man shall his blood be shed: for in the

25 A, V., Romans 2:12-16.

26 H, 0. Wiley, Christian Theology (Xansas City,
Missouri, Beacon Hill Press, 1947), I1I, p. 306.
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image of God made he man.<7

Religious experience in this period was thought to

be essentially the same as that of the previous one. Agailn
men were seen demonstrating their love for self and trust in
their own might to the exclusicn of any confidence in God.
God had esuthorized human government but men hed abused the
permission; they acted in a great collectivism against God
when they said, "Go to, let us build us a city and a tower,
whose top may reach unto heaven: end let us make us a name,
lest we be scattered sbrocad upon the face of the whole
earth,"<8

But the very device they used in the hope of

preventing dispersion became the occasion for God's answer
when He said,

Behold, the people 1s one, and they have all one
language; and this they begin to do, end no thing will
be restrained from them, which they have imagined to
do, go to, let us go down, and there confound their
language that they may not understand one ancther's .
speech. 8o the Lord scattered them abroad from thence
upon the face of all the earth, and they left off to
build the city.29

A dearth of genuine religious experience in the

period resulted in a judgment from God. That judgment

27 A. V., Genesis 9:5,6.
28 A, V., Genesis 11l:4.
29 A, V., Genesls 11:6-8.
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prepared the way for the portions of history which followed

that event.

Religious Experience from Babel to Emxyptian bondage.

Following Babel God dealt on a different basis with those

who trusted Him. Wiley has said, in effect, that during

this period God had a more definite hold of the race in that
He dealt with a family unit.50 The period was begun when

God called Abraham to get out of his home country into a
strange land which the Lord would show him. The record

reads that, "By faith Abraham, when he was called to go out
into a place which he should after receive for an inherit-
ance, obeyed; and he went out, not knowing whither he went."351
When Abraham arrived in the land to which he was called the
Lord spoke to him thus: "Unto thy seed will I give this
land."32 There in gratitude unto the Lord who had encouraged
his faith he erected an altar. Later he pitched his tent
east of Bethel and west of Hal where he erected another

altar and prayed to God. Later while journeying south
through the land famine overtook his company and they were

persuaded to go to Egypt.33

30 Wiley, op. cit., p. 306.
31 A, V., Hebrews 11:8.
32 A, V., Genesis 12:7.

33 A. V., Genesis 12:10.
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One of the first prayers by Abraham recorded in

Seripture was for a son.54 The Lord answered by covenanting
with Abraham that his seed would be in number as the stars
of the heavens and grains of sand by the sea. The second
recorded prayer of Abraham is found in Genesis 17:18. Here
Abrahem prayed thet Ishmael, born of Hagar, Sarah's hand-
maid, might live before God which meant that Ishmael would
have been the rightful heir to Abraham, but such was not
God's plan. He said,

Sarsh thy wife shall bear thee a son indeed; and
thou shall call him Issac: and I will establish my
covenant with him for an everlasting covenant, and
with his seed after him.55

God revealed the meaning of Abrahem's experience when

He said,

e o « Shall I hide from Abraham that thing which I
dos seeing that Abreham shall surely become a great
and mighty nation, and all the nations of the earth
shall be blessed in him? For I know him, that he will
command his children and his household after him, and
they shall keep the way of the Lord, to do justice and
judgment; that the Lord may bring upon Abrsham that
which he hath spoken of him.38

The third recorded prayer of Abraham was his remark-

eble intercession for Sodom because Lot and his family were

there. It wes observed that Abraham obeyed and reverenced

34 A, V., Geneslis 12:1,2.
35 A. V., Genesis 17:19.
36 A, V., Genesls 18:17-19.
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God, that the Lord remarked that he knew he would train his
children and thereby he won the New Testament title, "The
father of the faithful ,"
Abraham and Sarah recelved the promise of the Father
in response to their faith and obedience.
Through faith also Sarah herself received strength
to conceive seed, and was delivered of a child when
she was past age, because she judged him faithful who
had promised. Therefore sprang there even of one,
and him as good as dead, so many as the stars of the
sky in multitude, and as the sand which is by the
sea shore innumerable.S7
In Abrehem's religlous experlence God subjected him
to a supreme test. It was the offering of his son Isaac as
a sacrifice on Mt. Moriah. The Scripture has recorded
nothing about Abrsham murmuring, but that he responded
immediately to the command of the Lord.
By falth Abrsham, when he was tried, offered up
Isaac: and he that had received the promises offered
up his only begotten son, of whom it is said, That in
Isaac shall thy seed be called: Accounting that God
was able to raise him up, even from the dead; from
whence also he received him in a figure.s8
Hot only did Abreham and his famlly worship and
believe 3od, but Abraham's servant, Eleazer, demonstrated
faith in God when he prayed for guidance in choosing a wife

for Isaac. He feared lest he would displease God by

37 A, V., Hebrews 11:11,12.
38 A, V., Hebrews 11:17-19.



bringing the wrong mate for Isaac. His prayer was this:

0 Lord God of my master Abraham, I pray thee, send
me good speed this day, and show kindness unto my
master Abraham. Behold I stand here by the well of
water; and the daughters of the men of the city come
out to draw water: and let it come to pass, that the
damsel to whom I shall say, Let down thy pitcher, I

prey thee, that I may drink; and she shall say, Drink,

and I will give thy camels drink also; let the same
be she that thou hast appocinted for thy servant
Isaac; and thereby shall I know that thou hast showed
kindness unto my master.59

The eleventh chapter of Hebrews further declared
thet Abraham's descendants continued to worship and obey
God.

By faith Isaac blessed Jacob and Esau concerning
things to come. By faith Jacob when he was a dying,
blessed both the sons of Joseph; and worshipped,
leaning upon the top of his staff. By faith Joseph,
when he died, made mention of the depsrting of the
children of Israel; and gave commandment concerning
his bones.40

During this period of 01ld Testament history divine
covenants and divine directions which came to certain

-+ leaders were given;ﬁith a family unit in mind. Ve saw

previously that God promised Abrshem that all the families
of the earth would be blessed in him and in his seed. But

dod also added another clesuse to the covenant, "and I will

make thee a great nation."4l In the next segment of this

39 A. V., CGenesis 24:12-14.
40 A. V., Hebrews 11:20-22.

41 4. V Genesis 17:5.

i
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study, religlous experience has been found centered around
the developing of & great hation. The setting wes propiti-
cus. Joseph was sold into kgypt by his brethren because
they were jealous of him for the favor bestowed upon him by
thelr father. The Lord gave Joseph faith and wisdom and a
place in the Egyptian govermnment which enabled him to be the
agent through whom God saved his family from stafvation.
Thus God kept the covenant made with Abrsham, Issac, and
Jaecob. Through Joseph's leadership his family was permitted
to live in Goshen in the land of Egypt, where they rapidly
grew in number. Soon afterwards a king came to the throne
who was not acquainted wlth Joseph and devised plans for the
extermination of the Israelites since they were fast bhe-
coming a numericeal threat to the Egyptians. After years of
bitter bondage their sense of dependence upon God was
evidenced by the fact that they cried unto the Lord for
help. God heard their cry and continued to manifest himself

to them in the carrying out of plans for their deliverance.

Religious experience from the Egyptian bondapge to the

Babylonian captivity. In the early life of lioses the

providentlal hand of the Lord kept him from harm and so
ordered his course that he became educated 1in all the wisdom
of the Egyptlians. Later God isolated him as a preparation

for the task He had for him. The Scripture reads:
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Now loses kept the flock of Jethro his father in law,
the priest of llidian: and he led the flock to the
backside of the desert, and came to the mountain of
God, even to Horeb. And the angel of the Lord appeared
unto him in a flame of fire out of the midst of a bush:
and he looked, and, behold, the bush burned with fire,
and the bush was not consumed.42
Abraham's seed had developed into a great family,
in fact, by reason of thelr nmumbers the ruler of Egypt
became fearful lest they become strong enough to overthrow
the government.43 The following were the various devices
used by the Egyptiens to drain the Israelites of theilr
strength ané to destroy them: (1) the men of Isrsel were
put in bondasge to build cities and buildings at the
expenditure of great physical energy;44 ", . . They made
their lives bitter with hard bondage, in mortar, and in
brick, and in all manner of service in the field: all their
service, wherein they mede them serve, was with rigour;"45
(3) when the *two former devices did not succeed in reducing
thelr number and strength they rescrted to commanding the
Hebrew midwives to kill the baby boys when they were born,
but the mothers of Isrsel gave birth to thelr babies before

the midwives had a chence to help;46 and (4) in desperation

42 A, V., Exodus 3:1,2.

45 A. V., Exodus 1:9.
44 A. V., Exodus 1l:11l.

45 A, V., Exodus 1l:14.
46 A, V., Exodus 1:19.
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Pharoah charged that all malé babies be cast into the Nile
River.47 TFor these reasons Israel cried unto the Lord for
help. In response the Lord chose His man who was already
partially prepared for the task of delivering the children
of Israel out of Egyptian Bondage.48 A4As a background and
foundation for the task God caused an angel to appear unto
loses and a voice called unto him out of the bush that
burned, but would not become consumed.49 iloses was told
that the ground on which he stood was holy ground, and that
the one who addressed him was the God of his fathers,
Abreham, Isaac and Jacob.50 iloses then hid his face, but he
listened to the Lord.5l1 After he had listened to the word
of the Lord he began to complain about the people teo whom he
was to minister. In response God showed him that He was
able to help him. By miraculously transforming lioses' rod
intc a serpent and vice verse,52 and by changing his hand to
a leprous one, and then agein to one that was as pink as a
child's, God demonstrated Hls power to Moses. Later Moses

complained thet he was slow of speech, but God again had the

47 A, V., Lxodus 1:22,
48 A, V., Exodus 3:7-10.
49 4, V., Exodus 3:2-4.
50 4. V., Exodus 3:6.
51 4. V., Exodus 4:2-4.

52 A, V., Exodus 4:1-5.
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answer; Aaron was chosen &s lioses' spokesman,53
After this experience God led these men to become

Israel's human deliverers. lioses was 1ed and directed by
the Lord to become God's man who led the children of Iéraél
ocut of the bondage of Egypt Into & series of religious
experiences which became foundational to their organization
es a nation according to the promlse unto Abraham,54 The
ten plagues which were released upon rebellious Pharaoh and
his nation brought Israel to a confidence in Moses and
God.55 Israel's deliverance from the tenth plague wes of
gspecial blessing to them. They had received it from CGod in
response to thelr obedience to the command of the Lord that
the blood of a lamb should be painted over the door and on
the lintels of the door of each of their homes. After God,
by the hand of Moses, had led Israel over the Red Sea on dry
land, they saw the Egyptlan enemy perish in the water. It
was then that Mirlam and Moses sang the song of redemption.56
From the Red Sea to the promised land the people of Israel
had some outstanding religious experiences which molded

thelr national life and which revealed to them their

83 A, V., Exodus 4:10-17.
54 A, V., Genesls 12:2.

55 A, V., Exodus 12:28,
56 A, V., Exodus 14.
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responsibility to obey and love God. Some examples of these

experiences have been included in this study.

1. Answer to prayer. On the wililderness journey they
came to Marah, the place of bitter waters.57 jioses cried
out to the Lord, and God sweetened the water and promised
them freedom from the diseases of Egypt on condition of
obedience to Him.58 The wanderers lacked bread in the
wilderness of sin. Again the Lord heard their cry. IHe
answered and sent manna from heaven for each day, except on
the sixth dey of the week when they received enough for the

Sabbath day alsc.

2. The glving of the law. The Israelites had a high

experience at Mt. Sinal. There Moses became the agent
through whom God gave the Ten Commandments (the moral law),
the civil law (the foundation of their national 1life), and
the ceremonial law (the foundation of their religious life
and service).

Speaking of this occasion the Scripture related the
following:

And all the people answered together, and said,

all that the Lord hath spoken w¢ Will do. And iloses
returned the words of the pcople unto the Lord. And

57 A. V., Exodus 15:23.
88 A. V., Exodus 15:25-27.
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the Lord said unto loses, I come unto thee in a thick
cloud, that the people may hear when I speak with thee,
and believe thee forever. A&nd loses told the words of
the people unto the Lord. And the Lord said unto
lMioses, Go unto the people, and sanctify them today

and tomorrow, and let them wash their clothes, and be
ready against the third day: for the third dey the
Lord will come down in the sight of all the people
upon Mount Sinai.59

It was not without fear that the people stood in the
presence of the Lord. After the law had been given the
following was recorded concerning the reaction of the people

on this great occasion:

And all the people saw the thunderings, and the
lightnings, and the noise of the trumpet and the
mountain smoking: and when the people saw it, they
removed, and stood afar off. And they said unto
lioses, Speak thou with us, and we will hear: but
let not God speak with us, lest we die. And Moses
said unto the people, Fear not: for God is come to
prove you, and that His fear may be before your
faces, that ye sin not. And the people stood afar
off, and Moses drew near unto the thick darkness
where God was.60 :

3., The Supreme law. When the children of Israel were

about to enter into the land of promise under the leadership
of Joshua, Moses spake these words to them:

- Now these are the commandments, the statutes, and
the judgments, which the Lord your God commanded to
teach you, that ye might do them in the land whilther
ye go to Eossess its That thou mightest fear the
Lord thy God, to keep all his statutes and his

eon mandments, which I command thee, thou, and thy son,

59 A. V., Exodus 19:8-11.
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and thy son's son, all the days of thy life; and that
thy days may be prolonged. Hear therefore, O Israel,
and observe to do it; thet it may be well with thees,
and that ye may lncrease mightily, as the Lord God of
thy fathers hath promised thee, in the land that
floweth with milk and honey. Hear, O Israel: The
Lord God is one Lord: and thou shalt love the Lord
. thy God with all thine heart, and with all thy soul,
and with all thy might. And these words, which [
command thee this day, shall be in thine heart.6l

Thet charge followed loses' reiteration of the
commandments glven at Mt. Sinsi. Some thingé taught there
were these: (1) A personal response to the commandments of
God was expected. The individual finds expression in the

statement, "thou, and thy son, and thy son's son."'62

(2) A monotheistic view of God wes insisted upon.63 They
were towlove God, eand onl? God, supremely;64 (3) They were
to have;these words in théir heerts.65

Hoses' early choicés issued in an experience which
enabled him to be used of the Lord as & human deliverer of
a stiff-necked people. It was written by the writer to the

Hebrews theat,

By faith Moses, when he was come to years, refused
to be called the son of Pharaoh's daughter; choosing

6l A, V., Deuteronomy 6:1-5,
62 Loc. cit.

63 1oc. cit.

PN

|

Q
e
ot

64 iloc.

|
|

65 Log. cit.
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rather to suffer affliction with the people of God,
than to enjoy the pleasures of sin for a season;
esteeming the reproach of Christ greater riches than
the treasures in Egypt: for he had respect unto the
recompense of the reward. By faith he forsook Lgypt,
not fearing the wrath of the king: for he endured,

as seeing Him who is invisible. Through faith he k@pt
the passover and the sprinkling of blood, lest he thet
destroyed the firstborn should touch them. By feith
they passed through the Red Sea as on dry land: which
the Egyptians assaying to do were drowned.66

Moses' religious experience brought him into a right
relationship with God. Through falth in God and through
humble submission before Him he was enabled to be the man
for the hour by carrying into practical obedience and love
for the brethren those things which the Lord required of
him. Wiley has concluded that this phase of Moses '
experience should be interpreted as follows:

e o o St. Paul declares that the law was added
because of transgressions, till the seed should come
to whom the promise was made; and it was ordained by
angels in the hand of a mediator (Galatians 3:19).

In the process of history, the inner light became dim
end variable, and the Chosen Family enslaved and
degraded, God therefore sent Moses to deliver IHis
people from socilal bondage and give them the guidance
of a written law to supplement the inner workings of
the conscience, which no longer operated with strength
and precision., This law was moral, ceremonial and
judicial. . . . The law served to give permanence to
the moral ideal. Further, its violation lnvolved

111t, for by the law is the knowledge of sin

(Romans 33 20). The law being given by the voice of
%od from heaven, sin not only clashed wlth the sense
of right within, but also with the externazl voice of
the law. It became, therefore, in a very manifest

66 A, V., Hebrews 11:24-29,
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sense, an offense against God. Man's sense of sin
having been dulled, God in the law gave him a
written transcript from his own moral nature.S57

The 0ld Testament characters mentioned in the
foregoing section by no means exhsust the list of 014
Covenant believers who had religlous experiences. (ne
could have mentloned others such as Gideon, Ruth, and
Samuel s but'neither time nor space has permitted a study of
these lives.

After Israsel had entered into the promlsed land of
Canaan many leaders and kings were chosen to govern the
nation according to the law. During the same period
prophets were called to the task of interpreting the law and
warning the people of their need of repentance toward God to
insure for them the victories that 3od had planned that they
should enjoy. The following section will treat only a few
of these 01d Testament saints who served in their period and

generation. David has been chosen as the sample king. The

prophet chosen for this section was Isaiah.

David's relipgious experience. David's relipious life

began in his early youth. He was & shepherd lad when Samuel,
the man of God, annointed him as King over Israel in the

place of Saul from whom the kingdom was taken because of

67 Wiley, 9_2. Cit., ppl 306"507-
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disobedience.®8 Soon after this great occasion in the life
of David he offered to fight, single-handed, Isrsel's enemy,
the great Goliath, the champion of the Phillstines. When
David made the proposition to King Saul he was laughed at,
and was called a "youth".69 1In answer David said unto Saul,

Thy servant kept his father's sheep, and there
came a lion, and a btear, and took a lamb ocut of the
flock: and I went out after him, and smote him, and
delivered it out of his mouth: and when he rose
against me, I caught him by his beard, and smote him,
and slew him. Thy servant slew both the lion and
the bear: and this uncircumcised Philistine shall be
as one of them, seeing he hath defled the armies of
the living God « « . The Lord that delivered me out
of the paw of the lion, and out of the paw of the
bear, he will deliver me out of the hand of this
Philistine.70

Later, when David approached Goliath, the giant
laughed at him, for Devid had no armor as the great soldier
had, but waé equipped only with shepherd’s clothes plus a
sling and five smooth stones. David's reply was,

Thou comest to me with a sword, and with a spear,
end with & shield: but I come to thee in the name of
the Lord of hosts, the God of the armies of Israel,
wnom thou hast defied. This day will the Lord deliver
thee into mine hand; and I will smite thee, and take
thine head from thee; and I will give the carcases
of the host of the Philistines this day unto the
fowls of the alr, to the wild beasts of the earth;
thaet all the earth may know that there is & God in
Israel.71

68 A, V., I Samuel 16:14,15.

69 A, V., I Samuel 17:33.

70 A, V., I Samuel 17:34-37a.
I

7Y & Vo, Samuel 17:45,46.
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Later, after David had succeeded Saul to the throne,

he devised a scheme whereby he could get Bath-sheba, the
wife of Uriah, as his own wire. To do this David commanded
that when Israel's army entered into battle Urlah be placed
in the front lines. Consequently, Uriah wes killed in
battle, according te the intent of David.72

The prophet Nathan showed David that the Lord knew

8ll about his sin. In response David repented of his sin
and turned <ns1:XMLFault xmlns:ns1="http://cxf.apache.org/bindings/xformat"><ns1:faultstring xmlns:ns1="http://cxf.apache.org/bindings/xformat">java.lang.OutOfMemoryError: Java heap space</ns1:faultstring></ns1:XMLFault>