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CHAPTER I 

INTRODUCTION 

I. STATEMENT OF THE INVESTIGATION 

The investigation under consideration was an inquiry 

into the relationship between the Holy Spirit and Christ, the 

Holy Spirit and the believer, and the Holy Spirit and the 

world. The relationship which the Holy Spirit has with 

Christ, affects the Spirit's relationship to the believer, 

and to the world. Therefore the investigation has covered 

these three areas. 

II. JUSTIFICATION OF THE INVESTIGATION 

The Holy Spirit is often the forgotten member of the 

Trinity. Perhaps He is forgotten because of the nature of 

His work. Only as one views the work of the Holy Spirit in 

relation to the person and work of Christ can the Spirit's 

work be comprehended. The work of the Holy Spirit in all 

other phases is built upon His relationship to Christ. 

Jesus' farewell discourse has presented the areas of the 

Spirit's work which have been investigated. 

III. LIMITATION OF THE INVESTIGATION 

The fact that this investigation was a scriptural one 
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was a major limitation. The area of investigation was limit­

ed to chapters fourteen, fifteen, and sixteen of John's gos­

pel. Thus the investigator has not attempted to exhaust the 

vast amount of information about the Holy Spirit in the gos­

pel of John. However mention has been made of the Spirit's 

presence at Christ's baptism, and ascension, and a possibilty 

prior to His baptism. This was done only in an attempt to 

lead up to the main body of this paper. In so doing, the 

investigator has tried to give the reader a .short review of 

the context in the Upper Room, in which the main teachings 

about the Holy Spirit were given. 

There is an appendix located at the close of this 

paper containing the entire discourse. It is quoted directly 

from the 1901 version of the American Standard Bible. In 

regard to the Greek text, this investigator has relied upon 

The Interlinear Gr~ek English New Testamen~ which contained 

the Nestle text. When a word has been referred to in regard 

to its usage, J. B. Smith's Greek English Concordance was 

employed. Smith's work was used to give an indication of the 

importance of the term. 

The Bibliography contains books which were read eith­

er totally or in part for background preparation. The writer 

has not directly quoted from all the books listed in the Bib­

liography. It is only meant to supply the reader with a tool 

to use when researching the person of the Holy Spirit. 



3 

IV. METHOD OF PROCEDURE 

The method of procedure was both inductive and deduct­

ive. Every effort was made to remain objective. Any bias 

would greatly influence the results of this investigation. 

Chapter II contains the introduction to the main body 

of the paper. It contains a summary of the atmosphere of the 

Upper Room. The summary was arrived at by observation of 

the conversation which took place there. 

Chapter III includes the results of the investigation 

of the relationship of the Holy Spirit to Christ, as found 

in Jesus' farewell discourse, according to John's gospel. 

In chapter IV the relationship of the Holy Spirit to 

the believer was considered. The results are contained 

therein. 

In the last chapter of the main body, chapter V, the 

relationship of the Holy Spirit to the world was investigated. 

Chapter VI, the closing chapter, contains the writers 

conclusions, on the basis of the investigation. Certain 

resulting suggestions are made for further study. 



CHAPTER II 

THE UPPER ROOM SETTING 

There are several differences between the Gospel of 

John and the Synoptic Gospels. One of the main differences 

is John's witness to the work of the Holy Spirit, along with 

the place Christ has given Him now that He has ascended to 

the Father's right hand. The record John has left us is 

like a coffer full of precious gems which can be found no­

where else in the scriptures. John has given us the place 

the Holy Spirit played in Christ's life from His baptism to 

His ascension. Some feel that John one thirteen should be 

translated ••was born tt rather than "were born". If so, it 

would refer to the work of the Spirit in Christ's birth. 

John starts to build from the very first chapter and 

builds to a climax in chapter twenty one. The recurring 

theme of the Holy Spirit indicates how important He is. To 

really understand the discourse located in chapters fourteen 

through sixteen, one has to see it in relationship to the 

immediate setting there in the Upper Room. 

Jesus• ministry concludes in its relationship to the 

world with the close of chapter twelve. Chapters thirteen 

through seventeen are for believers only, because only be­

lievers are present, with the exception of Judas. Jesus had 
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taken His select band up to the Upper Room. Judas was pre-

sent until about the midway point of chapter thirteen. 

Then Satan entered into him and he left. So Jesus was at 

last alone with those who were to stand by Him and contin­

ue the work which He had been training them for. That 

which Jesus was about to tell them was for believers only. 

The world had been completely shut out. His ministry was 

just at the end, the disciples• was about to begin. The 

teaching which was to follow was to bring stability to His 

small band of followers. 

One begins to see the confusion starting to build 

from verse thirty three of chapter thirteen. It began when 

Jesus told the eleven that He was going to leave them. He 

followed up the statement with the New Commandment. How­

ever it appears that they could not grasp it, as Peter 

quickly skipped over it and brought Jesus back to the 

thought of His coming departure. They had heard Jesus tell 

the same thing to the Jews. It was just prior to the New 

Commandment that Jesus had told Judas to do what he was set 

upon doing quickly. The rest of the disciples misunderstood 

what He had meant by it. This only added more confusion. 

Immediately the questions began to come forth from 

His disciples. Peter was the first one to respond. He could 

not see why he could not follow Jesus to where He was going. 

Peter even said that he would lay down his life for Jesus. 
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One can sense the attitudes of gloom about the eleven. 

Jesus knew about the misunderstanding which His disciples 

were showing. The attitudes are sensed by the questions 

which were asked. To Peter's declaration, Jesus gave ass­

urance. He told them not to allow their hearts to trouble 

them. He asked them to put their trust in Him. Along with 

that He told them of the place He was going to prepare for 

them. He promised to come again and recieve them to Himself. 

He even went to the extent of telling them to believe on ac­

count of the works which He had wrought. 

Jesus knew what His followers were going through. One 

can sense His attitude and understand as He dealt with them. 

However, at times, even He seems taken aback, especially at 

Thomas' question. Yet He urges them on, bids them keep His 

commandments. He urges them to remain loyal to Him, to love 

Him and all will work out. Yet it is in the context of lov­

ing Him, working for Him, and carrying on for Him that the 

subject of the Holy Spirit is introduced. In John sixteen 

one, Jesus said "These things I have spoken unto you that 

you may be kept from stumbling". The disciples had leaned 

upon Jesus for their support and direction. He was about 

to leave them but He was going to send One to replace Him. 



CHAPTER III 

THE RELATIONSHIP OF THE HOLY SPIRIT TO CHRIST 

I. INTRODUCTION 

Jesus spoke of the relationship between Himself and 

the Holy Spirit because He was about to be glorified. Be-

cause of ~ coming glorification, Jesus mentioned several 

things that the Holy Spirit would do and be to His disciples. 

However, in some of His declarations Christ also included 

the non believer. In the following paragraphs, several 

things are mentioned about the relationship of the Holy 

Spirit to Christ. They are: the relationship as seen in 

reference to the Spirit as Another and Comforter; the re­

lationship inherent in the nature, names, and personality 

of the Holy Spirit; the relationship in regard to the Holy 

Spirit being sent by Christ; and the relationship seen 

with reference to the Spirit's work. 

II. THE RELATIONSHIP AS SEEN IN THE WORD ANOTHER 

The first time the Holy Spirit is mentioned in chap-

ters fourteen through sixteen, Jesus told His disciples, 

"and I will pray the Father, and he shall give you another 
1 Comforter, that he may be with you for ever." The Spirit 

1 
John 14:16 
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is referred to as another. 
,I '\ 

The word is et.:\...,os (allos). w. 
E. Vine has said: 

the word for another tells us that He is another ~~ the 
same sort, expressing a numerical difference. Iferepos 
(heteros) were used, it would mean a qualitative differ­
ence thus noting another of a different sort.2 

So the relationship between Jesus and the Holy Spirit 

is a numerical difference. The Holy Spirit is another of 

the same sort as Jesus. There is not any qualitative differ­

ence between them. A. T. Robertson has said "allos (another) 

is another of like kind 11 .3 Griffith Thomas has noted in his 
1/ ' book that the Spirit "is described as ctA"\OS (another) not 

~/ 4 
E Te pos (heteros), that is, someone distinct from Christ." 

Another author has said "He is another divine Helper, 

another~')~os means another ofl the same kind as Jesus. He 

is not to replace Jesus. 11 5 
, ... , "\ 

Therefore,«A~OS (allos) clearly shows us that the 

Holy Spirit is another person. He is not Jesus. The num­

erical difference is expressed even though the Spirit is 

2w. E. Vine Expository Dictionarl ~ New Testament Words 
(Westwood, New Jersey: Fleming H. Revell, 1940), I., p. 60 

3Archibald T. Robertson, Word Pictures In The New Test­
ament (Nashville, Tennessee: Broadman Press, 193217 V., p. 252 

4w. H. Griffith Thomas, The Hol~ Spirit of God (Grand 
Rapids, Michigan: Wm. B. Eerdmans, 19 4), p. 6~---

5Herschel H. Hobbs, An Exposition of The Gos~el of 
l2bn (Grand Rapids, Michigan: Baker Book-aouse, 19 S},-p. 222 



one of the same sort as Jesus. 

III. THE RELATIONSHIP AS SEEN IN THE WORD COMFORTER 

Comforter Defined 

In the passage that is being considered, the Spirit 

is called Comforter. Jesus has referred to the Spirit as 

the Comforter four times in the discourse. (Jn. 14:16,26-

15:26;16:26) The term used for Comforter is rrotp~Klr ros 

(paracletos) This word is peculiar to John. The word 

shows us the relationship between the Spirit and Christ. 

Jesus was about to leave the disciples. He said He would 

9 

send another to be with them. Vine has defined the term as: 

One who is called to ones aid. It is primarily a ver­
bal adjective and suggests the capability or the adapt­
ability for giving aid. The word is used in a court of 
justice to indicate a legal assistant or counsel for the 
defence; or one who pleads for another.~s cause, thus an 
interces$or. In the widest sense, it means one who 
succors.6 

Jesus gave aid to people, He gave counsel, and He 

succored His followers. He pled for other peoples• causes. 

According to Vine, it was suggested that the Holy Spirit 

was to stand in the same capacity. A.T.Robertson defines 

yra~pa<KXfros as follows: 

helper of advocate. The word is from 'ff€Jl. pel( KolA E tAJ 
(parakaleo), which was used for a legal assistant, 
pleader, advocate, one who pleads for another's cause.? 

6 
Vine, £E•-£1i•• I, p. 208 

?Archibald T. Robertson, Word Pictures in The New Test­
ament (Nashville, Tenn.: Broadman Press, 19J2)-v7 p:-z~ 
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The following declaration was made by William F. Arndt and 

F. Wilbur Gingrich: 

Latin translators rendered it advocatus in its New 
Testament references. In the few places where it is 
found in pre and extra Christian literature, it mas for 
the most part a more general meaning of one who appears 
in another's behalf, mediator, intercessor, helper. 
The Greek interpreters of John understood it in the 
sense of helper or intercessor.8 

This one word tells us of the complete relationship 

between the Holy Spirit and Christ. Thomas Hobbs has said, 

"Marcus Dods calls Him Jesus' alter ego, or Jesus' other 

self. B. H. Carrol calls Him the other Jesus."9 R. A. 

Torrey has noted that: 

the word which is translated Comforter means one called 
alongside; that is, one called to stand constantly by 
ones side, and who is ever ready to stand by and take 
our part in everything in which help is needed.10 

Pink has said much the same as Torrey: 

Comforter means more than consoler. A comforter is one 
who stands alongside one in need of strengthening. The 
Spirit would fill Christ's own place, doing what He had 
done for His disciples while on earth.11 

Hendry also has written much the same, for he said, 

8william F. Arndt and F. Wilbur Gingrich, Greek English 
Lexicon of the New Testament (Ch~cago, Illinois: The 
University of chiCago Press, 1957), pp. 623, 624 

9Hobbs, ££• cit., p. 222 

lOR. A. Torrey, ~ Person~~ Q£ ~Holy Spirit 
(Grand ~apids, Michigan: Zondervan Publishing House, 1968), p. 68 

11Arthur w. Pink, ~Holy SSirit (Grand Rapids, Mich­
igan: Baker Book House, 1970), p. 1 



11 the presence of the Spirit is to be equivalent to the 

presence of Christ Himself.u12 

11 

Not only did Jesus call the Holy Spirit the Comforter 

in John fourteen sixteen, but also in the following verses: 

But the Comforter, even the Holy Spirit, whom the 
Father will send in my name, he shall teach you all 
things and bring to your remembrance all that I said 
unto you. 
But when the Comforter is come, whom I will send unto 
from the Father, even the Spirit of truth, which pro­
ceedeth from the Father, he shall bear witness of me. 
Nevertheless I tell you the truth; it is expedient for 
you that I go away, for if I go not away, the Comforter 
will not lQme unto you, but if I go, I will send him 
unto you. J 

Samuel Chadwick has written: 

It is unfortunate that Paraclete should have been trans­
lated Comforter, for the ministry of consolation hardly 
enters into Christ's promise. The margin of the revised 
version suggests the Latin word Advocate as a nearest 
equivalent to Paraclete, and if Advocate is a substitute 
for Comforter in chapters fourteen through sixteen, it 
is astonishing how illuminating it becomes. The Spirit 
is not our Advocate, but Christ's. An Advocate appears 
to represent ay~ther, and the Holy Spirit comes to rep­
resent Christ. 

However later in his book, Chadwick said: 

The comfort of the Holy Spirit is treasured as a price­
less possession, more precious than power; more even 
than truth; sorrow is more universal than the thirst 
for knowledge, and in the day of distress, consolation 

12George s. Hendry, ~Boll SRirit 1u Christian 
Theologl (Philadelphia, The Westminster Press, 1956), p. 22 

13John 14:26;15:26;16:7 

14samuel Chadwick, !h! Wal 12 Pentecost, (~ort Washing­
ton, Pennsylvania.: Christian Literature Crusadee,1967), p •• 22 
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is more than might. The Paraclete means more than Com­
forter, but in meaning more it cannot mean less.15 

Another author has said: 

The name Paraclete is applied to Christ as well as to 
the Spirit for it is the common affair of both to con­
sole and preserve by their defense. Christ was the dis­
ciples• patron as long as he was with them but, when the 
Holy Spirit came, Christ committed them to his guidance. 
Jesus calls the Spirit Comforter in view of the bless­
ing proceeding from each.16 

W. E. Vine has said much the same for he has noted 

that "the Comforter or Counselor, corresponds to the name 

Menahem which was given to the Messiah by the Hebrews. 11 17 

Summary 

Thus it is evident that the Holy Spirit is another 

like Christ. He is not Christ yet He performs many of the 

same functions that Christ executed. It was mentioned that 

the Spirit is referred to the same way as Christ was referred 

to, because both are alluded to as Paraclete. The Holy 

Spirit stands in the place which Christ left. Inherent in 

the word itself is the fact that the Spirit is Christ's 

Advocate. Thus the relationship is clearly revealed. The 

Holy Spirit is to give aid and stand where Christ stood. 

15~ •• p. 79 

16A. J. Gordon, The Ministry of The Spirit (Grand Rapids, 
Michigan: Baker Book House, 1964), P7 ~ 

17vine, ~· £11., I, p. 208 
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IV. THE RELATIONSHIP AS SEEN IN THE NATURE 

NAMES, AND PERSONALITY OF THE SPIRIT 

13 

It has been noted before that by the words allos and 

paracletos, the relationship between the Holy Spirit and 

Christ is indicated definitaly. This relationship is also 

seen in the nature of the Holy Spirit, and also in the 

names of the Spirit. Both nature and names point to His 

personality. The following verses are pertinent to the 

relationship which is being considered. John wrote: 

even the Spirit of truth: whom the world cannot receive; 
because it beholdeth him not, neither knoweth him: ye 
know him; for he abideth with you, and shall be in you. 
But the Comforter, even the Holy Spirit, whom the Father 
will send in my name, he shall teach you all things, and 
bring to your remembrance all that I said unto you. 
But when the Comforter is come, whom I will send unto 
you from the Father, even the Spirit of truth, which 
proceedeth from the Father, he shall bear witness of me: 
Howbeit when he, the Spirit of truth, is come, he shall 
guide you into all the truth: for he shall not speak 
from himself; but what things soever he shall hear, 
these shall he speak: ani

8
he shall declare unto you the 

things that are to come. 

In each of the verses just quoted the Holy Spirit is 

referred to as Spirit. This is significant, because as Pink 

has said, 11 He is without visible substance or parts. It ex­

presses His mode of operation on the hearts of the people.u19 

18John 14:17, 26;15:26;16:13 
19 

Pink, ~· £11• P• 17 
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This is confirmed by John Owen who said that: 

Spirit is intended to signify His nature or essence. 
This name is not given to Him, in the first place, in 
allusion to the air or wind; for in this respect only 
in His operations which are resembled by the wind; but 
His substance or being is chiefly intended by it.20 

Thus spirit refers mainly to the Holy Spirit's nature. 

It clearly indicates His mode of operation. The words which 

are translated spirit in the Old Testament and the New Test-

ament point to the same fact. 

Ruach. Ruach is the word for spirit in the Old Test-

ament. George Turner found the following meanings for the 

term: 

Ruach occurs about 378 times. It indicates wind or 
breath. It is used in the physical sense of air 131 
times, 29 times it means the breath in man and animals. 
It is used of man's mind or emotions 74 times. More 
rarely it refers to the will and often is represented as 
having ethical qualities. It is used in the supernat­
ural realm 134 times, as forces operating on man, 
whether good or evil. 
In the Septuagint it is translated pneuma, anemos, 
thumos, pnoe, and once as psyche. 
In general it came to be identified as nephesh, the 
breath soul, and denotes the dominant disposition of 
man. Three times holy is joined with it, and twice 
goodness is attributed to it. The prevailing idea is 
the Spirit of God endowing selected men in times of nat­
mDnal crises for revelation.21 

The use of Spirit in the New Testament is muoh the 

20John Owen, ~ Holy Spirit, fi!! Gifts and Power 
(Grand Rapids, Michigan: Kregel Publications, 19b7), p. )4 

21George Allen Turner, The Vision Which Transforms 
(Kansas City, Missouri: Beacon-Hill Press, 1964), p. 68 
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same as that in the Old Testament. 

Pneuma. The word for spirit in the New Testament is 

pneuma. According to W. E. Vine, pneuma denotes primarily 

"to breathe or blow. It is akin to pneo, also to breathe. 

Thus the Spirit like the wind is invisible, immaterial, and 

powerful.u22 According to J. B. Smith, Spirit is used in 

some form with or without adjectives two hundred and forty­

four times.u23 However, not all the references refer to the 

Holy Spirit. But the evidence cited indicates that the 

Spirit is not corporeal. He has neither body nor parts. He 

is Spirit in substance, thus also suggesting His mode of op­

eration and limitations. 

Names 

As the term Spirit describes the Holy Spirit•s nature, 

His names add further light on what He is. Torrey has said 

that "twenty-five names are used in speaking of the Holy 

Spirit in the entire Bible.u24 John is the only writer in 

the New Testament that calls Him the Spirit of truth. John 

also calls Him the Holy Spirit. 

22vine, ~· 211·· IV, pp. 62, 63 
23J. B. Smith, Greek English Concordance 12 ~New 

Testament (Scottdale, Pennsylvania: Herald Press, 1955;:­
pp. 296. 297 

24Torrey, ~· £11., p. 39 
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Hol~ Spirit. John only calls the Spirit the Holy 

Spirit once. (Jn. 14:26) Nonetheless, the adjective is very 

important to His name. Torrey has said that "the holy in 

His name emphasizes the essential moral character of the 

Spirit. 11 25 A. W. Pink has said much the same: 

the title Holy Spirit shows His nature while the word 
holy is used to denote His holiness. It tells us that 
all His operations are within the framework of holiness 
corresponding to His nature.26 

Spirit of Truth. The name Spirit of truth is peculiar 

to John. He refers to the Spirit that way three times. (14:17-

15:26;16:13) Torrey has noted that He is called the Spirit 

of truth because "it is the work of the Spirit to communicate 

and to impart truth. 11 27 This truth which He imparts is holy 

because His nature is moral and holy. 

Personality 

The names employed enforce the fact that the Holy 

Spirit is a personal being, distinct from the Father and 

the Son. Griffith Thomas referred to the personality of the 

Holy Spirit when he said: 

In John frnJrteen thrm,gh sixteen the Holy Spirit is 
designated as, the Spirit, the Holy Spirit, the Spirit 

251.!?.1£o, P• 56 

26Pink, ££• cit., p. 17 

27Torrey, ££• cit., p. 60 
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of truth and the Paraclete. He is described as allos, 
not heteros, that is, someone distinct from Christ. 
Along with the neuter nouns, aitos and ekeinos are 
used, masculine pronouns are used. All this clearly 
points to His personality, Hi~8distinctness from Christ 
and His personal activities. 

Dougan clark has noted much the same, he said: 

I say who not what, thus I am enquiring about a per­
son, not a thing. The Holy Spirit is not an influence, 
an attribute nor an emanation, He is a person. He is 
not merely a messenger proceeding from the Father and 
the ~~n but one and co-eternal with the Father and the 
Son. 

Along the same line of thought that the Holy Spirit 

is not an influence but a person is the fact that He acts. 

H. o. Wiley has noted that "the Holy Spirit is said, to be 

sent, to hear, to teach, to come, to reprove, to guide, to 

speak, to hear, to show, to take and to receive.trJO 

Through logical deduction, a person can see that the 

Holy Spirit is a person. His actions not only bear out His 

personality but they show what His relationship to Christ 

is, because He works in conjunction to Christ. 

R. A. Torrey indicated that: 

the Spirit is the outbreathing of God, His inmost life 
going forth as a personal form to quicken. When we 
receive the Holy Spirit, we receive the inmost life 

28 64 Thomas, ~· ~. p. 
29nougan Clark, The Offices of the ~ Spirit 

(Portland, Oregon: Evangel Publishers,1945), p.1J 

3°H. Orton Wiley and Paul T. Culbertson, Introduction 
to Christian Theology (Kansas City Missouri: Beacon Hill 
Press) 1963), p. 118 ' 
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of God Himself who dwells in us in a personal way.31 

In the same vein of thought, A. W. Pink has said: 

While in the plan of redemption, the Father, the Son 
and Spirit are revealed to us in distinct characters 
by which we are taught to ascribe certain functions to 
one more immediately than to another, yet the agency of 
each is not considered as detached but they co-operate 
and concur.3Z 

Thus as the evidence just cited has indicated, the 

Spirit does not act independent of Christ. Herein the rel-

ationship between them is seen. Nonetheless, the Spirit is 

a person in His own right. 

V. THE RELATIONSHIP AS SEEN IN THE SPIRIT 

BEING SENT IN RELATION TO CHRIST 

Sent In Jesus' Name 

In answer to the disciples' many questions in John 

fourteen, Jesus gave them assurance and promise. He said, 

"I will not leave you desolate, I come unto you. 11 33 Just 

prior to this promise Jesus said, 11 I will pray the Father 

and he shall give you another Comforter, that he may be 

with you forever.u34 Later on Jesus built upon this foun-

dation, for He sajd, 11 BJJt the Comforter, e1ren the Holy 

31Torrey, £E• £11., p. 40 

32Pink, ££• £11., p. 17 

33John 14:18 

J4John 14:16 
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Spirit whom the Father will send in my name, he shall teach 

you all things and bring to your remembrance all that I said 

unto you. 11 35 In chapter fifteen, Jesus went even further 

when He said: 

But when the Comforter is come, whom I will send unto 
you from the Father, even the Spirit of truth, which 
proceedeth from the Father, he shall bear witness of 
me.36 

John added more yet in chapter sixteen, when he said: 

Nevertheless I tell you the trutht It is expedient for 
you that I go away; for if I go not away, the Comforter 
will not come unto you; but if I go, I will send him 
unto you.37 

At the latter part of the same chapter, Christ said, 

"In that day ye shall ask in my name; and I say not unto 

you, I will pray the Father for you. 11 38 Thus, John has con-

firmed the fact that the Holy Spirit was sent in Jesus' 

name, that is, in relation to Christ. 

Trinitarian involvement. In the verses just quoted, 

Jesus said that He would pray the Father to send the Spirit 

and also that the Spirit would be sent in His name. He also 

said the Father would send the Spirit and that He too would 

35John 14:26 

36John 15:26 

37John 16:7 

38John 16:26 



send Him. John wrote, "I will not leave you desolate: I 

come unto you.u39 Following the verse just cited, Christ 

said: 

20 

Ye heard how I said to you, I go away, and I come unto 
you. If ye loved me, ye would have rejoiced, because 
I ~o unto the Father: for the Father is greater than 
I. 0 

Just prior to the verse immediately quoted, Jesus 

said, "If a man love me, he will keep my word: and my Father 

will love him, and we will come unto him, and make our abode 

with him.u41 Jesus said three things: I will come, He will 

come and we will come. Thus the whole Trinity is involved 

in the transaction. Also, one begins to see the relation­

ship which exists between each person of the Godhead. Sam­

uel Chadwick has said: 

In their relation to the human soul, the Father and the 
Son act through and are represented by the Holy Spirit. 
Yet the Spirit is not merged in either Christ or the 
Father. There is absolute unity with perfect distinction 
of persons of the trinity. They are never confused in 
unity nor dividea in the distinction. Each is divine 
and all are one. 2 

Later on in his book Chadwick wrote: 

the Spirit did not become Christ in the incarnation nor 
does Jesus become the Spirit at Pentecost. In one sense 

39John 14:18 

40John 14:28 
41 John 14:23 
42chadwick, 2n• £11., p. 41 



it is true that when the Spirit comes, it is Jesus 
who comes again to dwell and rule in the hearts and 
lives of men, but though the presence a~ identical, 
the personalities are always distinct. J 
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The whole Trinity is involved because Jesus said, the 

Spirit proceeds from the Father but witnesses to Him. Pink 

has noted: "all proceeds from the Father through the Son and 

by the Spirit."44 

Functional ministry. The Holy Spirit is directly re­

lated to Christ and the Father though He is neither one of 

them. It is evident that the Holy Spirit is sent at the 

request of the Son and in the Son's name. R. A. Torrey has 

noted: 

we see one person the Son, praying to another person the 
Father and the Father to whom He is praying to giving 
another person, the Holy Spirit. Three distinct persons 
are seen. They are separate personalities having mut­
ual relations to one another, acting upon one another, 
speaking to or of one another, and applying the

4
Dronouns 

of the second and third persons to one another. ) 

As Torrey has noted, all three persons of the Godhead 

are equal as their mutuality in their relations has pointed 

it out. Due to their unity, Hendry has said: 

the work accomplished by Christ in His incarnate life 
remains central and it cannot be superseded. Though 
the presence of the Spirit is equivalent to the presence 

43Ibid., pp. 51, 52 
44 
Pink,~· £11., p. 29 

4
5Torrey, ~· 211·• PP• J4, 35 



of Christ it is necessary to observe the distinction 
between them. The presence of the Spirit is always 
secondary to and consequent upon the presence of the 
incarnate Christ. It is Christ and not the Spirit 
who became incarnate and wrought in history the work 
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of God and salvation of man. The function of the Spirit 
is essentially subservient and

6
instrumental to the 

work of the incarnate Christ.~ 

Another man when discussing the subject of the rel-

ationship of the Spirit to Christ said: 

Christ's right to send the Spirit was acquired by His 
atonement. The Spirit was sent as if the Spirit is 
subordinate to the Son. The diff~culty is removed 
when we see there was a conjoined mission in which 
the Spirit and the Son act together. The Son effected 
redemption whi¢~ the Spirit applies it to whomever it 
was purchased. "I 

R. A. Torrey further added: 

Though the Spirit is a divine person, He is subordinate 
to the Son as the Son is subordinate to the Father. The 
subordination is also seen in that He speaks not of Him­
self but of Christ and in that He glorifies Christ. 
Nonetheless, the Spirit in His present work while poss­
esed of all the attribu~gs of de1:ty is subordinate to 
the Father and the Son. 

G. A. Hendry commented upon the verses quoted at the 

beginning of this point when he said: 

They point to the parallel between the Spirit and the 
Son. The parallel is developed with reference to 
their respective missions. Always, the mission of the 
Spirit is mediated through the Son. The Spirit con­
tinues end extends the life of the Son and as such walks 
in that field which is common to Father and Son. There' 

46Hendry, ~· g11., p. 23 

47Pink, ~· g!1., p. 27 
48 
Torrey,~· £11., PP• 37, 38 
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is a functional or dynamic identity between the Spirit, 
and the Son, and ultimately the Father. The Father is 
present and active in the Son who in turn continues to 
be active in the Spirit.~9 

One can easily see the relationship of the Spirit to 

the Son. It is one of functional ministry. The Holy Spirit 

was sent in Jesus name because He was to represent Christ 

and all that He accomplished. 

Summary: 

The natural conclusion is that the Holy Spirit is a 

mirror which reflects the image of Jesus Christ. No wonder 

Jesus then said to His disciples, "we will come", for He 

was pointing to the parallel between Himself and the Spirit. 

Neither is it any accident that Christ said: 

Nevertheless I tell you the truth: It is expedient for 
you that I go away; for if I go not away, the Comforter 
will not come unto you; but if I go, I will send him 
unto you • .50 

In the Greek, there· is a double negative in the verse 

just cited. It expresses the impossibility for the Spirit to 

come, if Christ did not go. It further reveals the fact 

that the Spirit's work is predicated upon the work of Christ. 

ThllS, thejr relationship is diselosed as one of functional 

ministry. 

49Hendry, ~· 211·· pp. 30, 31 

.5° John 16 : ? 
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VI. THE RELATIONSHIP AS SEEN IN THE SPIRIT'S WORK 

Introduction 

In the previous section, the parallel between the 

Spirit and Christ was seen with reference to their respect­

ive missions. The Holy Spirit's work is based upon the 

work of Jesus for John said: "He shall glorify me: for he 

shall take of mine, and shall declare it unto you.u51 

Glorifies Christ 

The work of the Holy Spirit in relation to Christ can 

be summed up in the term glorifx. W. E. Vine has defined 

the word glorify as: 

to magnify, extol, praise, especially to glorify God. 
It is ascribing honor to Him by acknowledging Him as to 
His being, His attributes, and His acts. Jesus was said 
to glorify God and the Father was glorified in Him. 
When the Holy Spirit is said to glorify Christ, it means 
simply that Christ

5
•s innate glory is brought to light 

and made manifest. 2 

Basically, then, when the Holy Spirit glorifies Christ, 

He reveals Christ's innate being or His beauty. Along with 

showing us Christ's heart, He also exalts the work of Christ, 

that is, the work or the acts that Christ has already done, 

especially those in relation to man's redemption. Hendry 

noted that: 

51John 16:14 

52vine, ~· £11., II, p. 152 
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the Spirit does not come into operation till the Christ 
is glorified because the work of the Spirit is of a 
reproductive nature. The S~irit is to be the remem­
brancer, not the innovator.53 

In like manner, Samuel Chadwick indicated that: 

The Holy Spirit is the active administrative agent of 
the glorified Son. He is the Paraclete, the deputy, the 
acting representative of the ascended Christ. He fills 
the body, directs its movements, controls its m~mbers, 
inspires its wisdom and supplies its strength.5~ 

So it is the Spirit who exalts Christ. He ministers 

according to what Christ has wrought and thereby extols 

Jesus. Hendry has indicated: 

the writer of the fourth gospel presents the relation­
ship of Christ and the Spirit chiefly in terms of con­
tinuation. The Spirit continues the presence of Christ 
beyond the brief span of His historical appearance and 
completes it by effecting its inward apprehension among 
men.55 

Indwelling. According to John, the Spirit has a def­

inite pattern of ministry in the work of glorifying Christ, 

because he said: 

even the Spirit of truth, whom the world cannot receive; 
for it beholdeth him not, neither knoweth him: ye know 
him; for he afiideth with you, and shall be in yo~. 
I will not leave you desolate: I come unto you.5 

Jesus said the Spirit was with them. He indicated 

53Hendry, ~· £11., p. 23 

54chadwick, ~· £11., p. 14 

55Hendry, ~· £11., p. 26 

56John 14:17, 18 
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that the disciples knew Him, but He went on to say that the 

Spirit was to be in them, that is, at a future time. Thus 

the Spirit's first step in glorifying Christ was to be in 

them. 

Teaching. John has called attention to the fact that 

the Spirit glorifies Christ by teaching, when he said: 

But the Comforter, even the Holy Spirit, whom the 
Father will send in my name, he shall teach you all 
things, and bring to your remembrance all that I said 
unto you.57 

Another phase of glorifying Christ is seen in this 

passage. That is, the Spirit is to teach the disciples. 

The dictionary defines teaching as "to impart knowledge 

or skill in, to give instruction in.•t58 In the glorifica-

tion of Christ the Spirit is to be the disciples' instruc-

tor. He would impart knowledge to them. Involved in this 

teaching was their being enabled to remember all that Jesus 

said to them. Thus the Holy Spirit is to teach by causing 

the disciples to remember what Jesus said. The subject of 

the Spirit's message is Jesus Christ and all that He taught. 

Because the Spirit glorifies Christ, He teaches Christ by 

indwelling the disciples• lives. 

57John 14:26 

58webster's Seventh~ Collegiate Dictionary 
(Springfield, Massachusetts: G. & c. Merriam Company, 1967), 
p. 904 
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Enabling to bear fruit. John started off the fifteenth 

chapter of his gospel with the analogy of the vine and the 

branches. Christ used the !iinalogy for an :()bject lesson, as 

is evident where He said, "I am the vine, ye are the branches: 

he that abideth in me and I in him, the same beareth much 

fruit: for apart from me ye can do nothing.n59 Jesus then 

went on to say, "herein is my Father glorified, that ye 

bear much fruit; and so shall ye be my disciples.n60 Jesus 

had said in the previous chapter that He was leaving them, 

yet He said that apart from Him they could do nothing. 

Throughout the chapter Jesus exhorted them to abide in Him. 

One can hardly miss the fact that the Holy Spirit unites the 

believer to Christ and fills the void that Christ left. As 

Hendry has written, "the Spirit in Johannine teaching as 

another Paraclete, is to the disciples what Christ Himself 

was to them while He was with them.u61 

It is the Spirit's role to fructify or to enable the 

believer to bear fruit. John specified the conditions 

that must exist so as to bear fruit, which are summarized 

by Samuel Chadwick as follows: "union with Christ, being 

purged or cleansed by the Father, abiding in Christ, and 

59John 15:5 
60John 15:8 

61Hendry, 2E• £11., p. 22 
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having Christ abide in us."62 Commenting on this same pas-

sage, Pink has said: 

in comparing Himself to the vine and the disciples to 
the branches, though the Holy Spirit is not mentioned, 
the tree corresponds to His body, and the life to His 
Spirit. The diffusion of life is the work of the Holy 
Spirit, and the fruit by which the Father is glorified 
is the fruit of the Spirit. Apart from Christ there is 
neither life nor fruit but without the ~~irit of Christ 
there can be neither union nor abiding. J 

It is evident then, that the relationship of the 

Spirit to Christ is vital. That relationship is reflected 

in the fact that He enables the believer to bear fruit. 

Witnessing of Christ. John mentioned another phase 

of how the Holy Spirit glorifies Christ when he said, "But 

when the Comforter is come, whom I will send unto you from 

the Father, even the Spirit of truth, which proeeedeth from 

the Father, he shall bear witness .2!. me.u64 

The Spirit is the witness .2!. Christ. He is Christ's 

Advocate, according to John. As Jesus is the truth, so the 

Spirit is called the Spirit of truth. B. A. Torrey echoed 

the same message when he said: 

Truth is from the Spirit because He is the Spirit of 
tMJth. No amount of reading the Bible nor listening to 
man's testimony will ever bring us to a knowledge of 

62chadwick, 22• ~ •• p. 87 
63 Pink, 22• £11., p. 172 
64John 15:26 
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Christ. Only as the Spirit takes the word and inter­
prets it to our hearts as a witness, will we ever come 
to know Jesus as He is.65 

Another man has said: 

The unanimous testimony of the New Testament to Jesus in 
the last resort is the testimony of the Holy Spirit, 
because

6
it is His office to reveal and to interpret 

Christ. 6 

The way the Holy Spirit glorifies Christ by His wit­

ness is a little different than that of teaching Christ. In 

His witness, He reveals Christ and all that He stands for. 

When the Spirit witnesses of Christ, He is no longer behind 

the desk but on the witness stand. 

Declaring Christo John moved further still into an­

other aspect of how the Spirit glorifies Christ when he said: 

I have yet many things to say unto you, but ye cannot 
bear them now. 
Howbeit when he, the Spirit of truth is come, he shall 
guide you into all the truth: for he shall not speak 
from himself; but what things soever he shall hear, 
these shall he speak: and he shall declare unto you the 
things that are to come. 
He shall glorify me: for he shall take of mine, and 
shall declare it unto you. 
All things whatsoever the Father hath are mine: There­
fore said I,

6
that he taketh of mine, and shall declare 

it unto you. 7 

Basically what John is saying is that the Spirit is 

65Torrey, ~· £11., pp. 94,95 

66J. Baines Atkinson, The Beauty of Holiness (Salem, 
Ohio: Convention Book Store,195J)p. 4~ 

67John 16:12,13,14,15 



to declare Christ to the disciples. In so doing He would 

guide them, not speaking from Himself, but glorifying 
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Christ by speaking of Him. Jesus said that the Spirit was 

going to take of His, that is, what He has and had done, 

and glorify Him by declaring and sharing it. There was a 

time when Christ divested Himself of His glory, but here 

He said all things were once again His. Jesus is referring 

to His exaltation because He said: "a little while, and ye 

behold Me no more, and again a little while, and ye behold 

Me. 11 68 Gordon has noted that: 

His going to the Father signifies a refilling of that 
which He had emptied Himself of, or a resumption of 
His co-equality with God. He now has more to share 
with His church through the Paraclete

6
than He had to 

share through Himself while on earth. 9 

G. A. Hendry indicated further: 

Our assurance rests in the finished work of Christ 
which He accomplished once for all in history and 
effectually re-presents it through the Spirit. The 
Christian encounter has as its content the power of 
Christ•a

0
finished work, an encounter with the living 

Christ. ·r 

It is no wonder that Jesus said, "all things are 

mine". Thus the Spirit in His relationship to the Lord 

glorifies Him by declaring what He has. John records that 

68J ohn 16:16 
69

Gordon, ~· £11., p. 4.3 

70Hendry, ~· £11., p. 41 



Jesus said: "it is expedient for you that I go 11 .71 Jesus 

said clearly that it was to their advantage that He left 

so the Spirit could come. In this connection, Samuel 

Chadwick has summed it up when he said: "the Spirit is 

Christ without limitations of the flesh and the material 

world 11 .72 

Summa;rx 
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Thus the Spirit has more to share, to glorify Christ 

for, because of Christ's inheritance. His relationship to 

Christ is one of exalting Him and sharing Him with His dis­

ciples. This was accomplished by indwelling, teaching 

Christ, enabling to bear fruit, witnessing of Christ and 

declaring Christ. 

VII. SUMMARY 

The summary of the information discovered during the 

investigation of the relationship of the Holy Spirit to 

Christ was as follows: 

1. The Holy Spirit is not Jesus. There is not any qual-

1tatjve difference between them, yet the Holy Spirit 

is another of the same kind as Jesus. 

71John 16:7 

72Chadwick, ££• £11., p. 18 
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2. The Holy Spirit and Christ are both alluded to as 

Paraclete. The term Comforter reveals the relation­

ship of the Spirit to Christ as Christ's Advocate. 

3. The nature of the Spirit points to His being as spirit, 

while His names indicate that He is holy and the 1m­

parter of truth as found in Jesus. His nature and 

names reveal Him to be a person while His actions 

confirm it. 

4. The Holy Spirit is sent in relation to Christ because 

His work is built upon the work of Christ. The trans­

action has involved the whole trinity in a functional 

ministry, yet the Spirit only reflects the image of 

Jesus Christ. 

5. The primary work of the Holy Spirit in relation to Christ 

is to glorify Christ. The glorifi~ation is accomplished 

through indwelling, teaching, enabling, witnessimg 

and declaring Christ to the believer. 



CHAPTER IV 

THE RELATIONSHIP OF THE HOLY SPIRIT TO THE BELIEVER 

I. INTRODUCTION 

On the basis of the information which John has re­

corded in Jesus• farewell discourse, chapter four contains 

an analysis of the relationship of the Holy Spirit to the 

believer. The study centered mainly around the dialogue 

Christ had with His disciples. 

The writer has discovered that Christ promised many 

things to His disciples. The promises were to be fulfilled 

by the relationship which the Spirit has to the believer. 

The investigation has considered the fact of knowing the 

way by knowing the Father and the Holy Spirit, by searching 

out the relationship as seen in the Spirit as another 

Comforter, and by studying the many roles which the Holy 

Spirit fulfills according to John. The chapter ends with the 

promise to the believer of life, love, and peace, as a result 

of the indwelling of the Holy Spirit. 

II. THE RELATIONSHIP AS SEEN IN JESUS' CONVERSATION WITH 

THOMAS AND PHILIP 

As soon as Jesus told His disciples He was leaving 

them, questions started to come forth. In Christ's answer 
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to them, the relationship of the Spirit to the believer is 

shown. His answer is one of assurance. 

Thomas• Question 

John recorded Thomas' question when he said, "Lord, 

we know not whither Thou goest: how know we the way?tt 1 

When Thomas asked the question. he used a plural pronoun. 

Thus it is evident that Thomas was not the only one doubting 

the way. Although Thomas was the one who formed the ques­

tion, there was more than one disciple in wondering and 

doubt. 

PhiliJ2's Request 

Right after Thomas asked his question, and Jesus 

had replied about seeing the Father, Philip said, "Lord, 

show us the Father and it sufficeth us. 11 2 The answer Jesus 

gave to Thomas had evoked Philip's question. Philip wished 

to see the Father. Just as Thomas had longed for certainty, 

so did Philip. 

Jesus Answer 

,The answer Jesus gave to the disciples was compre-

hensive and very profound. Jesus replied: 

1John 14:~ 

2John 14:8 



I am the way, and the truth, and the life: no one 
cometh unto the Father, but by me. 

35 

If ye had known me, ye would have known my Father also: 
from henceforth ye know him, and have seen him. 
Have I been so long time with you, and dost thou not 
know me, Philip?3 

Knowing the w~ defined. The words Jesus used to 

answer the disciples in regard to knowing the way are most 
~r 

interesting. Jesus said, "ye O(tJo(. (know) the way". Thomas 
';'( 

replied, "we <H ool. (know) not the way". In Jesus response, 

verse seven, a different word is employed for know. He 
, / 

said, 11 if ye hadytVW~I(W (known) me, ye would have rcve.J(fKtA> 

(known) the way 11 • Jesus added, "from henceforth ye f( VW(f"KttJ 

(know) the way 11 • Jesus incorporated two different verbs 
~ / 

in His answer, Of. dol. (oida) and/i vwtr'Ktc:~(ginosko). Each one 

carries a different shade of meaning. According to W. E. 

Vine: 
~ ~ ocJot is from the same root as £(dOV, to see, which is a 

perfect tense with a present meaning, signifying primar­
ily to have seen or perceived, hence to know, to have 
knowledge, whether of absolute divine knowledge~ or to 
know by observation in human knowledge. While DCdot. sug­
gests fulness of knowledge and expresses the fact that 
the object has simply come within the scope of the 

,; 

knowers perception. 1( vw tf Kw implies an active relation-
ship between the one who knows and the person or thing 

Thus Jesus went from perceptual knowledge to an active 

3John 14:6,7,9 

4w. E. Vine, An Expository Dictionary of ~ ~estament 
Words (Westwood, New Jersey: Fleming H. Revell Company, 1940), 
II, pp. 298,299 
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relationship between the one knowing and the object known. 

Christ also pointed out the fact of knowing Him from that 
'/ point on, because Vine has noted that "d. p T( (arti) express-

coincidence and denotes strictly present time. It means 

from this very moment.n5 Thus the disciples knew Jesus in 
/ 

the sense of T' VWG'"KW{ginosko) from that point on. 

Knowing the Father. Jesus gave much the same reply 

in regard to knowing the Father. He engaged the same word, 
/ 

f<-VwtfKW(ginosko) for knowing the Father. The active rel-

ationship between the disciples and the Father is inherent 

in the term know. The fact of knowing was from that present 

time onward. 

Knowing the Holy Spirit. From the weighty matter of 

knowing the Father, Christ went almost directly into the 

correlation between the Holy Spirit and the believer. John 

has recorded this connection when he said: "even the Spirit 

of truth: whom the world cannot receive; for it beholdeth 

him not, neither knoweth him; ye know him; for he abideth 

with you, and shall be in you. 11 6 When Jesus told the disc-

iples that they knew the Holy Spirit, fl vw<rKw (ginosko) is 

used. It is evident that the believer knew the Spirit 

5Vine, £e• £11., III, P• 120 
6John 14:17 
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after the same manner they knew Jesus, for He used f' V«JtrKw 

(ginosko) with reference to the disciples knowing Himself, 

(14:9). The Master contrasts the believer and the world 

in the verse under consideration. The one knows, the other 

cannot receive. Hence, for the believer, the Spirit was 

with them, yet would be in them and remain. A. T. Robertson 

has noted that "the word for remain is a timeless present 

tense."? The Holy Spirit was first by their side, but 

according to the verse prior to this, the Spirit would be 

' ' ',... with them forever, that is, €(S TOll c((WVot. (14:16) Thus they 

would no longer feel His outer compulsion, but the Spirit's 

compulsion from their hearts. Thus also, the relation of 

the Holy Spirit to the believer is one of knowing Him per-

sonally. 

III. THE RELATIONSHIP AS SEEN IN "ANOTHER COMFORTER" 

Another 

During the time Jesus had answered His followers 

questions, He made reference to the Spirit as "another 

Comforter". The Spirit is ref~:ered to as Comforter four 

times. (14:16,26;15:26;16:7) He is called "another Com-

forter" once. John has quoted Jesus as saying, "and I will 

?Archibald T. Robertson, Word Picture§~~~ 
Testament (Nashville, Tennessee: Broadman Press, 1932), V, 
p. 252 
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pray the Father, and he shall give you another Comforter 11 .8 

The word which John has used for another isc.('~.l.oS(allos). 
It is very significant. Vine has acknowledged that: 

the word for another tells us that He is another of the 
samr.~ sort as Jesus, expressing a numerical difference. 
If ETf pos (heteros) were used, it would mean a qualita­
tive difference, thus noting another of a different 
sort.9 

Griffith Thomas has noted much the same for he said, 

'" '\ ~ / 11He is described as~A-'\.OS(allos) notETE:poS(heteros), that 

is, someone distinct from Christ.u10 

Herschel Hobbs built a little more on this as he said, ,, 
"He is another divine helper, anotherctlA.os (allos) means 

another of the same sort.ttll 

The Holy Spirit is thought of as another like Jesus. 

'" '\ \ However,~AAOS (allos) makes the difference. Hobbs has 

brought out the thought so beautifully by having said: 

the Holy Spirit is called Jesus• alter ego by Marcus 
Dods, and B. H. Carrol has called the Spirit the other 
Jesus. Yet He is to be another of the same kind of 
divine helper as Jesus had been. He is not to replace 
Christ, but continue the life of the church.12 

8John 14:16 

9vine, 2£· £11., II, p. 60 

lOw. H. Griffith Thomas, ~ Hol~ SEirit Q£ ~ 
(Grand Rapids, Michigan: Wm. B. Eerdmans Publishing Company, 
1964). p. 64 

11Herschel H. Hobbs, An Exposition of the Gosyel of 
IQhn (Grand Rapids, Michigan:-Baker Book Hous~1968 ;-p:-222 

12Hobbs, loc. £11· 
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G. H. Hendry has noted something similar: 

In the Johannine teaching, the Spirit as another para­
elate is to the disciples what Christ Himself was to 
them while He was with them, and the presence of the 
Sptrit is to be equivalent to the presence of Christ 
Himself.l) 

Thus the Holy Spirit is not Jesus, yet He is related 

to the believer as Jesus was related to them while still 

present with them, with some splendid additions. The Spirit 

is like Jesus in kind, that is, of the same sort as He was. 

Comforter 

John has referred to the Holy Spirit as the Comforter 

in the following verses: 

and I will pray the Father, and he shall give you anoth­
er Comforter, that he may be with you forever. 
But the Comforter, even the Holy Spirit, whom the Father 
will send in my name, he shall teach you all things, 
and bring to your remembrance all that I said unto you. 
But when the Comforter is come, whom I will send unto 
you from the Father, even the Spirit of truth, which 
proceedeth from the Father, he shall bear witness of me. 
Nevertheless I tell you the truth: it is expedient for 
you that I go away; for if I go not away; the Comforter 
will not c~me unto you; but if I go, I will send him 
unto you.l 

When John used the word Comforter, he used the Greek 

term Jr"'f~ 1< AfrDs(Paracletos). Though this word was discuss-

ed in chapter three in its relation to Christ, it has several 

lJGeorge s. Hendry, !hi Holy Spirit in Christian 
Theolosl (Philadelphia: Westminster Press, 1956), p.22 

14John 14:16,26;15:26;16:7 



qualities which are vital to the believer and need to be 

discussed here. 

The term Comforter has been disputed very much. 

Some feel it is a mistake to translate 1r4ll p~KArTo,S as 

Comforter, because, as they feel, it does not convey the 
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proper meaning of the term. Nonetheless it depicts the 

relationship between the Spirit and the believer. Vine has 

defined it as: 

One who is called to ones aid. It is primarily a ver­
bal adjective and suggests the capability for giving 
aid. The word is used in a court of justice to ind­
icate a legal assistant or counsel for the defense; one 
who pleads for another's cause, thus an intercessor. In 
the widest sense it means one who succors.15 

Hence, as Christ was to the believer, so the Holy 

Spirit is to the believer. Christ represented God to man; 

the Spirit represents Christ to man. The previous quote 

brings out the adaptability or capability for giving aid or 

counsel. It is no wonder, for Vine has said that "Comforter 

or Counselor corresponds to the name Menahem which was 

given to the Messiah by the Hebrews. 11 16 

A. J. Gordon noted the similarity for he said: 

the name paraclete is applied to Christ as well as to the 
Spirit; and properly: for it is the common office of 
each to console and encourage us and to preserve us by 
their defense. Christ was (the disciples') patron so long 

15Vine, 2£• £11., I, p. 208 

16vine, 12£. £11. 



41 

as He lived in the world; He then committed them to the 
guidance and protection of the Holy Spirit. If any one 
asks us whether we are under the guidance 0~ Christ, 
the answer is easy: Christ is a perpetual guardian, but 
not visibly. As long as He walked on earth, He appear­
ed openly as their guardian: Now He preserves us by His 
Spirit, He calls the Spirit another Comforter in view 
of the distinction which we observe in blessings pro­
ceeding from each.17 

Another author, R. A. Torrey has noted somehhing 

similar when he said: 

the word translated Comforter means one called along­
side, that is, one called to stand constantly by one's 
side and who is ever ready to stand by us and take part 
in everything in which help is needed. In plain English, 
He is our standbyer or our partaker. Up to the time 
that Jesus made this promise He Himself had been their 
7Tol.fd K ~ rros (Parakletos) .18 

Thus, the term Comforter carries a very prominent 

meaning for the believer. In reference to the word, Samuel 

Chadwick has written: 

The Comfort of the Holy Spirit is treasured as a price­
less possesion, more precious than power; more even than 
truth. Sorrow is more universal than the thirst for 
knowledge, and in the day of distress, consolation is 
more than might. The word Paraclete means more than 
Comforter, but in meaning more, it cannot mean less.19 

Within the confines of Comforter, A. W. Pink wrote 

very pointedly when he said: 

17A. J. Gordon, The Ministry of the Spirit (Grand 
Rapids, Michigan: Baker~ok House, 196~ p. J4 

18R. A. Torrey, ~Person !n£ ~£[~HolM Spirit 
(Grand Rapids, Michigan: Zonder~an Publishing House, 1968), 
p. 68 

19samuel Chadwick, ~ Wal 12 Pentecost (Fort Wash­
ington Pennsylvania: Christian Literature Crusade, 1932), p. 79 
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Comforter means more than Consoler. A Comforter is one 
who stands by or alongside one in need to strengthen. 
The Spirit would fill Christ's own place, doing what He 
had done for the eleven while on earth. However the 
Comforter consoles when cast down. gives grace when one 
is weak and guides while one is perplexed.20 

Even the dictionary adds a pertinent definition for 

it defined comfort as, "to strengthen, give aid, assist, 

succor, console in time of trouble and give satisfaction 

and enjoymentu. 21 

Thus one can see how essential the term Comforter is 

to the beli•ver. It discloses the correlation between the 

Spirit and the believer. As Christ stood ready to give aid 

where needed, so does the Spirit. It is no accident that 

the Spirit is called Comforter, because according to the 

dictionary, "comfort is more intimate than console or solace. 

It has the connotation of relieving, soothing with hope and 

cheer and extending assurance 11 .22 Thus the word precisely 

indicates the Spirit's place in the life of the believer. 

The Holy Spirit, though a different person than Christ. is 

like Christ when He is viewed in relationship to the believer. 

IV. THE RELATIONSHIP AS SEEN IN THE ROLES THE SPIRIT FULFILLS 

20Arthur w. Pink, ~ Holy Spirit (Grand Rapids, 
Michigan: Baker Book House, 1970 , p. 18 

21A. Merriam Webster, Webster's Seventh~ Collegiate 
Dictionary (Springfield, Massachusetts: G. & c. Merriam Com­
pany, 1967), p. 165 

22webster, 12£. cit. 
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Role of Revealer 

Jesus said the Holy Spirit would fulfill several 

roles. The character of each role indicates His relation-

ship to the disciple, the first of which is that of Reveal­

er. Christ has to reveal Himself through the Spirit as He 

is in heaven. With reference to that role, John has said: 

He that hath my commandments and keepeth them, he it is 
that loveth me: and he that loveth me shall be loved of 
my Father, and I will love him, and will manifest myself 
unto him. 
Judas (not Iscariot) saith unto him, Lord, what is come 
to pass that thou wilt manifest thyself unto us, and 
not unto the world?2J 

In the verses under consideration, Christ promises to 

those loving Him, to come unto them again. The believer 

would see Him, the world would not. The revealing is a 

direct result of a love relationship. 

John used the term manifest~fdv({w(emphanizo) 
twice. The word appears in the verses under consideration. 

w. E. Vine has defined the term as: 

coming from ev (en) an intensive, and r:f«( vw (phaino) to 
shine. The word is used of the physical manifestation 
or metaphorically of the manifestation of Christ by the 
Holy Spirit in the spiritual experience of the believer 
who abides in His love. It has a secondary meaning 
wh1ch is to make known, signify or inform or to declate 
by oral witness or to manifest by the witness of the 
life.24 

23John 14:21,22 

24 6 Vine,~·~., I, P• 5 



Jesus certainly appeared to His disciples to give 

instruction. He witnessed to them with His life. For a 

period of forty days, He revealed Himself to those who 

loved Him. The role of Revealer is brought by the Greek 

word manifest. 

This manifestation was for believers only, Jesus 
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said the world would not see Him. (14:22) This revealing 

took place in the person of the Holy Spirit as He was with 

them. ( 14: 17) Thus, it is through the Holy Spirit that 

Christ is revealed for He glorifies Christ and declares 

Christ unto the believer. (16:14) 

Role of Teacher 

John has recorded the fact that the Holy Spirit also 

fulfills the role of a teacher. Jesus said: 

But the Comforter, even the Holy Spirit, whom the Father 
will send in my name, he shall teach you all things, 
and bring to your remembrance all that I said unto you. 
These things have I spoken unto you, while yet abiding 
with you.25 

Teacher's subject. The verb which John has employed 

for teach is d(. JJ<rKc.cJ(didasko). Vine has defined it as, 

"absolutely) to give instruction. Here it is used transi­

tively, with an object 11 .26 The subject which the Spirit 

25John 14:26,25 

26v1ne, ~· £11., IV, p. 111 
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teaches is Jesus Christ. According to John, He teaches by 

causing to remember all that Jesus had said to the disciples. 

In regard to the word remember, Vine has noted its meaning 

as: "to imply suggestionu.27 Thus the Spirit fills His 

role as a teacher by suggestion or reminder of what Jesus 

taught. George Hendry has indicated that 11 the Spirit con­

tinues the work of Christ by effecting His word in its in­

ner apprehension among men 11 .28 Hence, as the Spirit in­

dwells the believer, He teaches him about the things of 

Christ. 

Teacher's limitations. It is very important that the 

Holy Spirit has the adjective holy before His name in the 

passage under surveillance. The Spirit's name represents His 

nature. Thus His teaching is definitely limited by it. As 

His name tells us that His nature is holy, so His teaching 

falls into the realm of holy. A. W. Pink has said that 

"the title Holy Spirit shows His nature, while the word 

holy is used to denote His holiness".29 Due to the fact of 

the Spirit's holiness, all His operations are holy, and 

have moral significance. Samuel Chadwick has denoted some-

thing simila!':.'for he said that "divine truth is not of logic 

27vine, ££• £11., III, p. 274 

28Hendry, ££• £11., p. 26 

29Pink, ££• £11., p. 17 



or grammar or of learning, but of the Holy Spirit of God 

who interprets, illumines and transformsn.JO Hence, the 

Spirit takes the truths of Christ and applies them to the 

believer for the sake of moral change. His goal is to 

transform, to work a moral change in the follower. The 

goal of the Spirit is attained by causing the disciple to 

remember what Jesus had taught them. 

Role of EnabJ.er 

46 

The third role ,John has written about which the Holy 

Spirit fulfills is the role of Enabler. John has said: 

I am the vine, ye are the branches: He that abideth in 
me, and I in him, the same beareth much fruit: for apart 
from me ye can do nothing. 
Herein is my Father glorified, that ye bear much fruit; 
and so shall ye be my disciples. 
Ye did not choose me, but I chose you, that ye should 
go and bear fruit, and your fruit should abide: that 
whatsoever y~1 shall ask the Father in my name, he may 
give it you.J 

Christ brought out the fact that the believer apart 

from Him could do nothing. Yet Jesus was leaving. The 

exhortation was to abide in Him. The unity of abiding in 

Christ is the fundamental condition for bearing fruit. 

This unity is effected by the IIol;y Spirit. 

From the impossibility of bearing fruit apart from 

Him, Jesus moved into the area of bearing fruit, choosing 

30chadwick, ~· 211·· pp. 69,70 

31 . 8 6 John 15 • 5 , , 1 
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and being chosen, and asking in His name. The implication 

is that the Holy Spirit is to enable the disciple to accom­

plish the task. The key to bearing much fruit was, being 

chosen by Christ, asking in His name, and a proper relation-

ship with Christ through the Holy Spirit. 

Throughout chapter fifteen, Jesus exhorted the dis­

ciples to be productive. He charged them to remain in His 

love. Just after He told them to bear much fruit, He told 

them that He had chosen them with that in mind. Vine has 

defined the term chosen as: 

in the middle voice, chose means to choose for oneself, 
not necessarily implying rejection of what is not chosen, 
but choosing with the subsidiary idea of kindness or 
favor of love.32 

The same author has said, "to appoint means to putu.33 

Thus first Christ chose, then He simply placed the disciples 

with the purpose of bearing fruit. 

Ask. After Christ straitly charged the disciples 

to bear fruit, He told tham to ~ in His name and it would 

be done so the Father would be glorified. However, this is 

not the only place where Jesus said to ask, for John has 

recorded: 

And whatsoever ye shall~ in my name, that will I do, 

32Vine, £e• £11., I, p. 189 

33~ •• I. p. 68 
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that the Father may be glorified in the Son. 
If ye shall ~anything in my name, that will I do. 
If ye abide in me, and my words abide in you, ~what­
soever ye will, and it shall be done unto you. 
Ye did not choose me, but I chose you, and appointed 
you, that ye should go and bear fruit, and that your 
fruit should abide: that whatsoever ye shall ask of the 
Father in my name, he may give it you. ---
And in that day ye shall ~me no question. Verily, 
verily, I say unto you, if ye shall ask anything of the 
Father, he will_give it you in my name7 
Hitherto have ye asked nothing in my name: ~~4and ye 
shall receive, that your joy may be made full.J 

The first prerequisite to bearing fruit is to ask in 

Jesus• name. Secondly, the end result must be that of glor-

ifying the Father through the Son. To ask in Christ's name 

suggests asking with His authority, power, and stamp of 

approval. 

We are not only to ask in Christ's name but the word 
' / 

for~ bears a certain attitude. The word isd.CTECd (aiteo). 

W. E. Vine has said: 

it frequently suggests the attitude of a supplicant, 
the petition of one who is lesser in position than he 
to whom the petition is made. The word is used in the 
case of men asking something of God or of a child ask­
ing a parent.35 

Hence, the attitude of the one asking God in Jesus• 

name must be proper. The Holy Spirit enables the believer 

to ask in a manner pleasing to the Father and keeps him 

coming as an inferior to a superior. Thus, the Father is 

34John 14:13,14;15:7,16;16:23,24 

35vine, 2E· £!1., I, p. 79 
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glorified through the relationship of the Holy Spirit to 

the believer. 

Burdens. John went on to tell us, 11 I have yet many 

things to say unto you, but ye cannot bear them now.u36 

The adverb John used to indicate that present time was 
,; 

al. p TC (arti). Vine has said that it means •'at this very 

moment, denoting strictly present time.u37 The word for 

bear is(3d.1Jrd{w(bastazo). Again Vine has said: "it means 

to bear a burden, whether physically, as the cross, or meta­

phorically , in respect of the sufferings endured for the 

cross of Christ."38 

However another author has said that it means ttto 

bear words of divine mysteries."39 Yet according to that 

which has been considered under another point, the Holy 

Spirit would enable the believer to bear both, but it is 

logical to think that the disciples were not yet able to 

understand, for as one man has said, "the teaching of Jesus 

during His earthly ministry waited to be illumined by a light 

not yet risen: the light of the cross, the sepulchre, and 

36John 16;12 

37vine, 2e• £11., III, p. 120 

38 ~., I, pp. 100,101 

39william F. Arndt and F. Wilbur Gingrich, A Greek 
English Lexicon of ~ Testament ~ other Early Christian 
Literature (Chicago: University of Chicago Press, 1957), p. 137 



the ascension. u40 

Things to come. Just after Christ stated the fact 

of the disciples not being able to bear all of that which 

He had to say, He said: 
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Howbeit when he, the Spirit of truth, is come, he shall 
guide you into all truth: for he shall not speak from 
himself; but what things soever he shall hear, these 
shall he speak: and he shall declare unto you the things 
that are to come. 
He shall glorify me~ for he shall take of mine, and 
shall declare it unto you. 
All things whatsoever the Father hath are mine: there­
fore said I, that he taketh of mine, and shall declare 
it unto you.41 

John has said that the Spirit is to declare to the 

believer things to come three times. The word for declare 

is dVclrreXJ,w(anaggello). Vine has defined it as: 
_,/ :1 / " ' a compound word made up 

(aggello), to announce. 
to bring back tidings. 
significance of

4
upward, 

of the tidings. 2 

of cL Val (ana), back and cl. rJ€ AAW 
It means/to announce or eport, 

Possibly~ Vd (ana) carries the 
heavenly, as the characteristics 

The tenses of the verses under consideration are 

futuristic. They indicate that Jesus was talking of some­

thing in the future, that which was to come. The verb de-

notes the tidings which the Spirit would bring back to the 

believer from the throne where Christ is seated at the right 

40Gordon, ~· ~·· p. 46 

41John 16:1.3,14,1.5 
42 .. 

Vine, 2E• £11., I, p. 281 
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hand of the Father. The connotation is of the declaration 

of Christ's exaltation. To the disciples. the event was 

yet off in the future. The Holy Spirit was to be the relay 

between Christ and the believer. 

Summary. Thus, the relationship of the Holy Spirit 

to the believer is vital in the area of bearing fruit. He 

is the one who effects the union with Christ to make fruit 

bearing possible, (see I Cor. 6:7 and Gal. 5:22,23). The 

Spirit enables the believer to ask in a manner that is 

directed by Christ. The Spirit also unites the believer 

with Christ in such a way that he can comprehend divine 

mysteries, thus preparing him to receive messages direct 

from the throne. 

Role of Witness 

The next role the Holy Spirit filled is that of Wit­

ness. Jesus said, "when the Comforter is come, whom I will 

send unto you from the Father, even the Spirit of truth, 

which proceedeth from the Father, he shall bear witness of 

me • n4J 

The role of witness is an important one. The Spirit 

is the witness g£ Christ, to the believer. J. B. Atkinson 

has said, "the unanimous testimony to Jesus in the New 

43John 15:26 
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Testament is in the last resort the testimony of the Holy 

Spirit, as it is His office to reveal and interpret Christ.u44 

.Another author has said that "only as the Spirit 

takes the word, interprets it and witnesses directly to our 

hearts of Christ, will we ever see Jesus as He is.u45 Thus 

the Spirit's witness is Christ centered; Christ is the con-

tent. It is to be noted that the Spirit is referred to as 

the Spirit of truth. This is rightly so because Jesus said, 

"I am the way, and the truth, and the life: no one cometh 

unto the Father, but by me.u46 Truth is centered in Christ, 

· so the Spirit who witnesses of Christ is referred to as :tbe 

Spirit of truth. 

Role of Guide 

John wrote of the Holy Spirit as guide, for he quoted 

Jesus as follows: 

I have yet many things to say unto you, but ye cannot 
bear them now. 
Howbeit when he, the Spirit of truth, is come, he shall 
guide you into all the truth: for he shall not speak 
from himself; but what things soever he shall hear, 
these shall he speak: and he shall declare unto you the 
things that are to come.47 

44J. Baines Atkinson, The Beauty of Holiness (Salem, 
Ohio: Convention Book Store, 195)), p. 4~ 

45Torrey, 22• £!!., p. 94 

46John 14:6 

47John 16:12,1) 



When Jesus spoke of truth, He said 1h! truth. The 

definite article is used. In John chapter fourteen verse 

six, Jesus also employed the definite article with truth, 

He said the Holy Spirit would teach all that He had said 

unto them. In the verse under consideration, Jesus said 
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that the Holy Spirit guides the believer into the truth as 

found in Jesus. The tense of the verse has a futuristic 

ring to it for it says, "shall guide". Naturally, the 

Spirit's name indicates the validity of His direction as He 

guides into that which His name signifies, truth. R. A. 

Torrey has said that "the Spirit is called the Spirit of 

truth because it is the work of the Holy Spirit to commun­

icate truth, to impart truth to those who receive Him.u48 

The same author adds more to the thought later in his book 

for he said; "the Spirit will guide one into all truth, 

that is, the whole sphere of God's truth, which is for each 

one of us. n49 

The role which the Spirit fulfills as John has said 

is that of guide. The word guide has a very beautiful mean-
c ( / 

ing. The Greek word is OdffEW(hodegeo). It really brings 

out what John is getting at. According to A. T. Robertson 
c ( / (/ t.:/ 

uoarrew(hodegeo(} is fromoJos (hodos), way and '{feya..c. 

48Torrey, Q£• £1!., p. 60 

49Ibid., p. 145 
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(hegeomai), to lead, hence, to lead in the way.u50 W. E. 

Vine has explained its usage in a similar way for he said: 

the term for guide literally means to guide the blind 
into the fountains of the waters of life. Its figura­
tive meaning is to be led by the hand by Him. It is 
also used in the interpretation of scripture.51 

Thus, the role of guide reveals what the relat~on-

ship is between the Holy Spirit and the believer. The Spir­

it guides by taking the hand and directing into all the 

truth. As the Spirit guides, He declares Christ and all 

that He hears from Him. Christ is the way in which the 

disciples are led and the truth to which they are guided. 

Role of Christ Glorifier 

John went on to say that the Spirit has a twofold 

ministry in His role as Christ Glorifier. While He glor-

ifies Christ, He declares Christ to the believer. Jesus 

said, "He shall glorify me: for he shall take of mine, and 

declare it unto you.u52 

Glorify defined. John used the Greek word dio~~~~ 
(doxadzo) for the term glorify. W. E. Vine defined the 

to magnify, extol, praise, especially to glorify God. 

50Robertson, ~· £11., V, p. 268 

51vine, ~· £11., II, p. 184 

52 John 16:14 
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It is ascribing honor to Him, by acknowledging Him as 
to His being, His attributes, and His acts. Jesus is 
said to glorify God, and the Father is glorified in 
Him. When is said to glorify Christ, it means simply 
that Christ's innate glory is brought to light and made 
manifest.53 

So then, as the word glorify indicates, the Spirit 

glorifies Christ to the believer by taking that which belongs 

to Christ and exalting it. He takes Christ's innate beauty 

and brings it to light, for Jesus said, "he shall take of 

mine.n54 

Samuel Chadwick said something similar to Vine when 

he wrote; "the Holy Spirit is the active, administrative 

agent of the glorified Son. He is the Paraclete, the deputy, 

the acting representative of the ascended Christ.u55 

The phrase is in the future tense. Christ is talk­

ing of an event yet to come. Part of the Spirit's ministry 

to the believer consists of glorifying Christ. Gordon comm­

ented upon the relationship of the Spirit to the believer 

in this area when he said; "it is as though He had said, I 

have brought you a little way in the knowledge of my doctrine, 

He shall bring you all the way.u56 

53Vine, QE• £l1., II, p. 152 

54 John 16:14 

55chadwick, ~· £l1., p. 14 

56Gordon, ~· £l1., p. 46 
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A. W. Pink commented much to the same effect when he 

said: 

The prime function of the Spirit is to magnify Christ. 
The Spirit teaches the believer many things, but His 
supreme subject is Christ, to emphasize His claims, 
exalt His person, reveal His perfections, and make Him 
superlatively attractive.57 

Thus, the Holy Spirit glorifies Christ by exalting 

His person and His finished work. As the verse under con­

sideration indicated, the Spirit simply takes what Christ 

has and brings it to light. 

Declares Christ. John has recorded that Jesus said, 

"All things whatsoever the Father hath are mine: therefore 

said I, that he taketh of mine, and shall declare it unto 

you.u58 Here again, the phrase "shall declare" is in the 

future tense. Gordon's comment on this verse is pertinent: 

The Paraclete was to communicate Christ to His church, 
His life, power, and riches in glory. In His exalta­
tion, all these were to be greatly exalted. All things 
are mine, though He had laid them aside, He now reposs­
essed them. He has ~Qre to give now, and His church 
has more to receive.'~ 

In the passage cited above it is evident that Jesus 

was looking ahead to His coming glorification. The word He 

used for declare wasdVA!fle.:Uw(anaggello). Though it was 

57Pink, ~· £11., p. 102 

58John 16:15 

59aordon, £E• £11., p. 43 
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mentioned earlier in this research, its meaning is signif-

icant to bear out this point. w. E. Vine defined the term 

as: 
,, ' / 

A compound word made up oftJ{ Vt;( (ana), back and D(rfE .l.Aw 
(aggello), to announce. It means to ~nnounce or report, 
to bring back tidings. Possibly the~ v« (ana) carries 
the significance of upward, heavenly, as the character­
istics of the tidings.60 

The Spirit is the agent that takes all that is Christ's 

and declares it to the believer. Naturally the message it-

self, as it is announced, glorifies Christ. 

Summary 

As the writer has discovered, the Holy Spirit ful-

fills several roles. Each role is important to the believer. 

Each carries a different shade of meaning in relation to 

the believer. In some ways the roles overlap, yet each is 

distinct. 

V. THE RELATIONSHIP AS SEEN IN CHRIST'S PROMISES 

The Promise of the Spirit's Indwelling 

The chapters that are being considered tell of dark 

days for the disciples. Their hopes were shattered by the 

fact of Christ's departure. Jesus, knowing full well of 

their discouragement, encouraged them with the assurance of 

the Spirit's indwelling. As a direct by product of the 

6ovine, 2£· £11., I, p. 281 



58 

indwelling Spirit, He promised them life, love, and peace. 

John quoted Jesus when he said, "he abideth with you, 

and shall be in you.u61 One of the first promises Christ 

made to His disciples was the fact of the indwelling Spir­

it. William Arthur noted in his book that: 

This promised substitute for the personal presence of 
Christ was one whom the world could not see, for He was 
invisible to the natural eye, undiscernable by the nat­
ural mind, yet known and discerned by the believer, 
though not seen; knQwn not by outward sign but by in­
ward consciousness.62 

Chadwick said much the same as he noted, "the Spirit 

works from within. For that reason there are things which 

are possible for the Spirit which Christ could not do.u63 

Though the disciples were programmed for the outward, 

Christ tried to prepare them for the inward. As Arthur has 

noted, t'their knowledge of Him was to come not by sense, but 

by consciousness.u64 Because the Holy Spirit was to indwell 

them, He could work from their inner parts. For this reason 

Dougan Clark has written that, 11 the Holy Spirit works by 

and with the concurrence of the intellectual faculties of 

man. He does not supersede those faculties nor act 

61John 14:17 

62William Arthur, The Tongue of Fire (New York: The 
Methodist Book Concern, 1~). p. 31------

63chadwick, ~· ~·· p. 41 

64 Arthur,~·~ •• p. 32 



independently of them. 11 65 

Thus the assurance which Christ gave would insure 

inner guidance. The disciples would be more conscious of 

the Spirit's presence, and a more intimate relationship 

would be possessed. 

The promise of life. Jesus also promised His dis­

ciples life. John quoted Jesus when He said, "because I 

live, ye shall live also.n66 The Greek word for live is 

,~ W ( zao) • W. E. Vine has noted its meaning as: 
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a principle of life, life in the absolute sense, or as 
God and Christ have i;t. This life is also possessed by 
the believer due to his relationship with Christ. This 
type of life is not merely a principle of power and 
mobility but has ~oral associations which are insepar­
able from it. ~~~~~f. (zoe), which is the noun form, is 
used of (1.) That which is a common possession of all 
animals and men by nature, and with reference to man's 
sojourn on earth, and referring to its duration. (?.) 
This life is equivalent to the gospel, the faith, and 
Christianity. (J.) It is life intensive. It is the 
highest word in scripture, expressing as it continually 
does, all of the h~hest and best which God's saints 
possess in Him. J""''f (zoe) is di~ferent than fJcls (bios) 
which is life exte:rlsive, or fuXIf(psuche), which is 
heart, mind, soul, the seat of ;personality, or the in­
dividual life of the being.~""''{ (zoe) is the life of 
the being which holds our ~"XT (psuche) or soul. 67 

So Christ used the highest word to express the life 

65Dougan Clark, ~ Offices of the Holy Spirit (Port­
land, Oregon: Evangel Publishers, 1~5~p. 31 

66John 14:19 

67vine, 2£• Qli •• II, pp. JJ6,JJ7,JJ8 
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He promised to the disciples, an intensive life, like that 

life which He Himself has. It is important that the verse 

under consideration followed the promise of the indwelling 

Spirit. (14:17) The life Jesus was talking about is effected 

by the Spirit's residence. 

The Rromise of love. Along with the life relation­

ship which the believer has with the indwelling Spirit, 

there is a love relationship also. John has said, "he that 

loveth me shall be loved of my Father, and I will love him.n68 

As the verse just quoted indicates, it is not only the Son 

that loves the believer but the Father too. This love is a 

reciprocal love, in that it is based upon the condition 

that the disciple love them. 

The promise of peace. John has more to say about 

peace than any other writer of the New Testament. He used 

the word about ninety-nine times. Jesus talked about peace 

when He said, "peace I leave with you; my peace I give unto 

you; not as the world giveth, give I unto you. 11 69 In refer­

ence to the peace Jesus talked about, one auther has said: 

the peace Jesus is talking about is a harmonized relation­
ship between God and man, and the sense of rest and con­
tentment as a direct consequence of that relationship, 

68John 14:21 

69J ohn 14:27 
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this peace is also accomplished through the gospel.70 

Jesus closed the discourse by saying, "these things 

have I spoken unto you, that in me ye may have peace.n71 

What a blessing this must have been to the disciples during 

that time of stress and turmoil. 

Summary 

Jesus was leaving the disciples but He was going to 

send the Holy Spirit to stand in the place He left. Through 

the indwelling of the Spirit, the disciples would be more 

aware of Him than they were when He was with them. As a by 

product of the Spirit's presence, the disciples would have 

life, love, and peace, all of which Jesus had promised to 

them. 

VI. SUMMARY 

The results of the writer's study of the relationship 

of the Holy Spirit to the believer in chapter four was as 

follows; 

1. The believer knows the Holy Spirit in the same manner 

he knows the Father and the Smx. 

2. The relationship which the Holy Spirit and the believer 

have is an active one as the term for know has indicated. 

70vine, ~· £!!., III, p. 170 

71John 16:33 
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). The Holy Spirit is another of the same kind as Jesus 

4. The Holy Spirit helps the believer after the same man­

ner Jesus helped His disciples. 

5. The name Comforter suggests that the Holy Spirit is 

ever ready to help the believer. 

6. The Holy Spirit reveals Jesus to those who love Him 

through His residence with them. 

7. The Holy Spirit's subject as a teacher is Jesus Christ. 

8. The Holy Spirit enables the believer to bear fruit by 

effecting union with Christ. 

9. The Holy Spirit enables the believer to ask with the 

proper attitude. 

10. The Holy Spirit enables the believer to comprehend 

spiritual truths which He declares to him. 

11. The Holy Spirit witnesses of Christ to the disciple. 

12. The Holy Spirit guides into the truth as found in Jesus 

and indicated by His own nature. 

13. The Holy Spirit glorifies Christ to the believer by 

exalting Jesus' person and work and declaring the 

things of Christ. 

14. The promises of Christ to the believer are effected by 

the Spirit's indwelling. 



CHAPTER V 

THE RELATIONSHIP OF THE HOLY SPIRIT TO THE WORLD 

I. INTRODUCTION 

John has many things to say about the relationship 

of the Holy Spirit to Christ and to the believer. However, 

in regard to the Spirit's relationship to the world, he is 

quite brief. John's thoughts about the Holy Spirit and the 

world are mainly brought out in chapter sixteen, but he does 

some contrasting between the believer and the world prior 

to that chapter. In this chapter, the relationship of the 

Holy Spirit to the world has been considered in two areas. 

They are: The relationship according to reception; the rela­

tionship according to conviction of sin, righteousness and 

judgment to come. 

II. THE RELATIONSHIP VIEWED ACCORDING TO RECEPTION 

Does Not See Him 

John quoted Jesus in reference to the reception of 

the Holy Spirit when he said, "even the Spirit of truth: 

whom the world cannot receive; for it beholdeth him not, 

neither knoweth him.ul Jesus gave two reasons why the world 

1John 14:17 
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cannot receive the Holy Spirit. The first reason given was 

because the world does not behold Him. The word John used 

for behold was 9ewpEIIJ(theoreo). A Greek lexicon has de­

fined it as: 

perception by the mind or spirit, to notice, perceive, 
find, observe, especially on the basis of what one has 
seen and heard. It is the spiritual perception of the 
one sent by God which is possible only to the believer.2 

W. E. Vine has noted about the same for he said, "to 

be a spectator of, pointing especially to the action of the 

one seeing. It indicates the careful perusal of details 

in the object."3 

As the previous quotations have indicated, the world 

cannot receive the Spirit because such is only possible to 

believers. The world cannot receive Him for the word has 

as its basis of knowledge, that which one has seen and heard. 

Thus the world is not able to observe the fine details of 

the Spirit. 

Does Not Know Him 

The second reason John has given about the world's 

inability to receive the Holy Spirit is the fact that it 

2William F. Arndt and F. Wilbur Gingrich, A Greek 
English Lexicon of New Testament and Other Early Christian 
Literature (Chicago71University or-Ghicago Press, 1957), p. 360 

3w. E. Vine, !ll Expositorl Dictionary of ~ Testament 
Words (Westwood, New Jersey: Fleming H. Revell Company, 1940), 
III, p. 338 
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does not know Him. The word(' V"-'G'KCJ(ginosko) is employed 

for know. To really understand what John is getting at, a 

definition of the term is needed. Vine has said that it: 

frequently indicates a relation between the person know­
ing and the object known. What is known is of value to 
the one who knows and forms the basis for the relation­
ship. Inherent in the term is the idea of appreciation 
as well as knowledge. Such knowledge is not obtained by 
mere intellectual activity but by the operation of the 
Holy Spirit consequent upon the acceptance of Jesus 
Christ.4 

As Vine has defined the term, there are several reasons 

why the world cannot receive the Holy Spirit. The first is, 

it has no knowledge on which to build a relationship. 

Secondly, the world does not consider it important. Thirdly, 

is the fact that it has no appreciation for the Spirit and 

last, it has not accepted Jesus Christ. The crucifixion 

shows what the world thinks of Christ, and the world cannot 

receive the Spirit until it accepts Him, because faith in 

Christ is the condition for receiving the Spirit. 

In view of the word that is being defined, W. F. 

Arndt and F. W. Gingrich have said much the same as Vine. 

They have interpretedttvr~<rkw(ginosko) as: 

to acknowledge, recognize that which one is or claims to 
be. It is the basis of and the condition for man's 
coming to know God, the equivalent of faith and knowledge 
in Pauline and Johannine thought.5 

4~., III, p. 338 

5Arndt and Gingrich, ~· £11., pp. 160,161 
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The conclusion John gave in regard to the world's 

reception of the Spirit is brought to light by the term 
/ 

fl vw<rKw(ginosko). Only when the world comes to recognize 

God for who He is and claims to be, will it ever be able 

to receive the Spirit, The other factor is that the basis 

of the relationship is built upon the acceptance of Christ 

as Saviour, and Lord, and this the world has not done. 

The other reason John gave for the incapacity of the 

world to receive the Spirit is the fact that it does not 

see Him. The word for behold brought out the fact that the 

inability is due to lack of appreciation and the failure 

(or refusal) to accept Christ. 

III. THE RELATIONSHIP AS SEEN IN CONVICTION OF 

SIN, RIGHTEOUSNESS AND JUDGMENT 

Conviction of Sin 

John sums up the relationship which the Spirit has to 

the world in chapter sixteen. He does it in a very precise 

manner as follows: 

And he, when he is come, will convict the world in res­
pect of s1n, and righteousness. and of judgment: 
of sin, because they believe not on me; 
of righteousness, because I go to the Father and ye 
behold me no more; 
of judg~ent, because the prince of this world hath been 
judged.6 

6John 16:8,9,10,11 



Conviction defined. John has used conviction in a 

threefold manner in the passage just quoted. Because of 

the threefold employment of conviction, the term must be 

defined in the same respect. That is, conviction with 
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respect to sin, righteousness and judgment. However, only 

the term conviction was defined in this subpoint. 

The word John has chosen to use to express conviction 

is El.E{Xc.J (elengcho). This term has been defined by Arndt 

and Gingrich as: 

to convict or convince someone of something, to point 
out something to someone. To bring to light, expose or 
set forth. To reprove or correct with the connotation 
of refuting. When peri is used with the genitive, the 
thing of which one is convicted of is introduced.? 

That which the world is convicted of is strictly 

pointed out by the Holy Spirit. The previous quote has 

borne out that fact because peri is used with the genitive 

in each case. The word has a twofold meaning, to convict 

or condemn and to convince. A. W. Pink has defined the word 

in much the same manner for he has concluded: 

conviction is the application to the heart and conscience 
of the light which the Spirit has communicated to the 
mind and understanding. By that light the convicted 
sinner is made to feel his utter incapability to help 
himself or to take one step toward obtainment of holiness 
and happiness. By that light, the quickened soul both 
sees and feels that there can be no access to God, no 
acceptance with Him save through the person and the 

7Arndt and Gingrich, ~· £11o, p. 248 



68 

blood of Christ.B 

Thus, Pink also indicates that the Spirit points out 

the world's wrongs, with the intention to lead it to Jesus. 

Thomas Hobbs has said, "convict means to bring to light, or 

expose, to convict, and to refute with a view to correction.u9 

Dougan Clark has said much the same, however he gave the 

word a little different shade for he has noted: 

Conviction is the work of the Holy Spirit on the heart 
of the sinner by which he is made to realize his undone 
condition and earnestly desires reconciliation with God. 
In order to bring the impenitent to conviction, the 
Holy Spirit may either operate directly or He may employ 
a great variety of instrumentalities.lO 

Clark has added the fact that the Spirit causes the 

world to earnestly desire reconciliation. W. E. Vine has 

given the word the most detailed definition, noting it as 

meaning: 

to convict, confute, refute, usually with suggestion of 
putting the convicted person to shame. To reprove the 
unbeliever, is viewed as being reproved for his sinful 
state. It is also a term used for reproving works and 
action.ll 

Hence, Vine adds the thought of reproving the world's 

8Arthnr w. Pink, ~ !!2lJ: 8p!rll (Grand Rapids, 



state and actions. Basically, the concept of exposing or 

undressing man to the point of shame is involved in the 

word. In the process the world is shown its awful state 

with the motive to clothe in something else. The proce­

dure is brought about according to Clark, "by the Spirit 

working with the intellectual faculties of man not sup­

erseding nor acting independe_ntly of them. tt12 

Hamartia defined. JeBus said that the Holy Spirit 
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is the one to convict the world of its sin. He specifically 

defined that sin as unbelief. When Christ spoke of sin, He 
t / 

used the word~«prc~(hamartia). John has used the term 

seventeen times in his gospel. In the chapters involved in 

this paper, it is employed five times. (15:22,22,24;16:8,9) 
( / 

Arndt and Gingrich have said, 11 in Johannine usage, ~«fT(d 

(hamartia) is conceived as a condition or characteristic 

quality and is opposed to truth. 11 13 A. T. Robertson has 

said that it means, "sin as missing the mark and as wronging 

God and man, and not just a mere slip or animal instinct or 

devoid of moral responsibility or evil".14 

12clark, ~· £11., p. 37 

13Arndt and Gingrich,~· £11., p. 42 

14Archibald T. Robertson, Word Pictures in the New 
Testament (Nashville, Tennessee: Breadman Press:-1932):-v 
p. 267 
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Robertson has brought the idea of a willful act out 

of the term. Man of his own free will has missed the mark 

and continues to do so. It is an ongoing attitude which is 

directed toward God. Vine adds another tint to it for he 

defined it as: 

a missing of the mark, but this etymal~gical meaning is 
largely lost in the New Testament. It is the most com­
prehensive term for moral obliquity. It is: 
1. a principle or source of action, or an inward element 

producing acts. 
2. a governing principle or power. 
3. a generic term distinct from other terms used for sin, 

yet sometimes inclusive of concre
5
te wrong doing. 

4. a sinful deed or an act of sin.l 

Thus, the sin Jesus is talking about is the source 

behind the action. It is the fountain from which all sinful 

actions flow. Hence, the sin Jesus said the Holy Spirit 

would point out is the world's general attitude toward God. 

Conviction of unbelief. John has written of the par-

ticular sin of which the world is convicted when he said: 

"of sin because they believe not on me 11 .16 The Greek word 
/ 

for believe is ~C~TGU~(pisteuo), one of John's favorites. 

According to Vine, it means, "to believe, also to be per-

suaded of and hence to place confidence in, to trust, sig• 

nifing in this sense, to rely upon, not mere credence 11 .17 

15vine, ~· £11., IV, pp. 32.33 

16John 16:9 

17v1ne, ~· £11 •. I, p. 116 
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Thus, the Holy Spirit convicts the world of not placing its 

confidence in Christ. 

Prior to the verse which was quoted, Jesus said, 11 if 

I had not come and spoken unto them, they had not had sin; 

but now they have no excuse for their s1n.u18 The word for 
/ 

excuse is 1fPOfol(f'(S(prophasis). Vine has said; 11 it is from 
/ / 

1f' po (pro), before and rf'{/U( (phemi), to say, meaning to as-

sume something so as to disguise their real motives 11 .19 

Jesus said, they are without excuse, their sin could not be 

covered because He had spoken to them. The ministry of the 

Holy Spirit to the world is one of conviction for sin. R. 

A. 

of 

of 

Torrey has said that, "the Spirit so convinces the world 

their error in respect of sin as to produce a deep sense 

personal guilt. u20 

Later, in the same book. Torrey has added: 

one sin that reveals man's rebellion against God and 
daring defiance of Him is the sin of not believing on 
Jesus Christ, and this is the one sin that the Holy 
Spirit puts to the front and emphasizes and of which He 
convicts men.21 

Because the Holy Spirit speaks for Christ, declares 

1 John 15:22 

19Vine, 

20R. A. 
(Grand Rapids, 
p. 81 

~· £11., I, p. 197 

Torrey, The Person and Work of the Holl S~irit 
Michigan:-iondervan-pubiiShing HOUse, 19b ), 

21Ibid •• p. 89 -
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Christ and is the witness of Christ, He is able to convict 

the world of sin. The Spirit convinces with a view to prov-

ing or demonstrating and convicts in the sense of reproving 

and correcting. The Spirit accomplishes His task by un­

masking or stripping down the nonbeliever, thus exposing 

him to his shame because he has not accepted Jesus, the most 

rational thing in the world. Hence, their sin. 

Conviction of Righteousness 

Dikaiosune defined. The second area in which the 

Holy Spirit convicts the world is about Christ's right-

eousness. John has said, ttof righteousness, because I go 

to the Father and ye behold me no moreu.22 
/ 

The Greek term for righteousness is d l Ko! ( D <r t..J vr 
(dikaiosune). To understand what John means, the word must 

be defined. Arndt and Gingrich have defined it as, "up­

rightness, justice as a characteristic of a judge. In a 

moral and religious sense, uprightness, righteousness, the 

characteristic required of men by God. 11 23 

Thus, righteousness is a quality of a judge; that 

same quality is expected to be found in man by God. W. E. 

Vine has noted its meaning as: 

22John 16:10 

23Arndt and Gingrich, 2E• £!!., p. 195 
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the character or quality of being just or right. It is 
used of the attribute of God which is consistent with 
His own nature and shows that quality in Him of His 
holiness which must find expression in His condemnation 
for sin. The word is found in the sayings of Christ 
1. of whatever is right or just in itself; whatever 

conforms to the revealed will of God. 
2. whatever has been appointed by God to be acknowledged 

and obeyed by man. 
It is the sum total of the requirements of God. In the 
preaching of the apostles the righteousness of God and 
Jesus is the righteous dealing of God with si~ and sin­
ners, on the grounds of the death of Christ.2 

Thus, righteousness is whatever conforms to God's 

will; it has been appointed by Him, and is to be recognized 

by obedience in man. Also the thought of Christ's death is 

inherent in the term in that He fulfilled all righteousness. 

Christ's exaltation. The relationship which the Holy 

Spirit has with the world is one of exposure. The Spirit 

convicts of righteousness because Jesus said, 11 I go to the 

Father. 11 25 A. T. Robertson has quoted Bernard as having 

said, "the Holy Spirit is not spoken of as man's advocate 

with God in this relationship, but as Christ's advocate with 

the world.u26 

R. A. Torrey gave more light on the matter when he 

24Vine, ~· £11., III, p. 298 

2 5J ohn 16 : 10 

26Robertson, 22• £11., V, p. 267 



the coming of the Spirit is itself proof that Christ 
has gone to the Father. The Father sets the stamp of 
His approval upon Christ's character by raising Him 
from the dead and exalting Him to His own right hand, 
and giving Him a name above every name.27 

As the Spirit is said to glorify Christ, He exalts 

Christ's work, that which He has already accomplished, 

especially that part of His work which has reference to 
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man's redemption. The Spirit reveals Christ's innate beauty. 

As Torrey has said: 

the Spirit convinces the world of the righteousness of 
Christ. He opens its eyes to see Jesus Christ, standing 
absolutely alone, not only above all men, but above all 
principalities and powers.28 

Pink has said much the same for he said, "the Spirit 

brings before the heart of the convicted one the character 

and claims of God.u29 

Thus, because the Son went to the Father, the Spirit 

attests to His perfect character and convinces the world 

that He, the Son is the model of perfect human holiness. 

Conviction of Judgment 

Krisis defined. The third aspect of the Spirit's 

basis for conviction is found in eeming judgment. Jesus 

27Torrey, ~· £11., p. 91 

281.:Q19._. 

29Pink, ~· £1i., p. 69 
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said, 11 of judgment, because the prince of this world hath 

been judged.n30 
/ 

The word for judgment in Greek is t<pc~(S 

(krisis). Arndt and Gingrich have defined the term as 

follows: 

in addition to the sense of condemnation and judgment, 
it has the clear connotation of separation or division. 
The judgment which is operative here and now, consists 
in the fact that men divide themselves into those who 
accept Christ and those who reject Him.31 

Vine has a. parallel definition: 

it primarily means a separating, then a decision, judg­
ment, most frequently in a. forsenic sense, especially 
divine judgment. It is the process of investigating or 
the act of distinguishing and separating, hence a. judging 
or passing of judgment upon a person or thing. It has 
a. variety of meanings, such as judicial authority, just­
ice, a. tribunal, a. trial, a judgment by metonymy, the 
standard of judgment being just dealing.32 

Thus, as the word indicates, there is a separation 

involved. The person doing the separating is just. As one 

authority has said, it is operative now and consists in the 

fact that man separates himself. This judgment is based on 

acceptance or rejection of Christ. 

Present judgment. In the verse under consideration, 

Jesus said, ttthe prince of this world hath been judged. 11 33 

30John 16:11 

31Arndt and Gingrich,~·~ •• pp. 453,454 

32vine, ~· ~·· I, pp. 222,223 II, p. 281 

33John 16:11 
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The word for judge is a singular verb in the third person. 

It is in the indicative mood, passive voice and perfect 

tense. The indicative tells us that it is plain fact, while 

the passive voice indicates that someone else is passing 

judgment upon Satan. The perfect tense proves that Satan 

has been judged and is judged up until this very moment. 

It is a completed act in the past, yet covering up until 

now. The ground for judgment lies in the fact that Satan 

has already been defeated or cast out. (John 12:31) The 

Holy Spirit exposes the nonbeliever to that fact. 

IV. SUMMARY 

In this chapter the relationship of the Holy Spirit 

to the non-believer was considered, and the fact that the 

world cannot receive Him, because it neither sees Him nor 

knows Him. The threefold area of conviction in regard to 

sin, righteousness and judgment was investigated. The Holy 

Spirit convicts the world by reproof and exposure of its 

unbelief, of righteousness because Christ has been exalted 

to the Father's right hand, and of judgment because the 

prince of this world has already been juuged. 



CHAPTER VI 

SUMMARY AND CONCLUSIONS 

The summation of the major findings of the entire 

investigation, the conclusions arrived at on the basis of 

the investigation and suggestions for further study are 

recorded in chapter six. 

I. SUMMARY 

The Holy Spirit in Relation to Christ 

The study of the relationship of the Holy Spirit to 

Christ resulted in several significant findings. First, 

the writer found that the Holy Spirit by being referred to 

as "another" is a person distinct from Christ. Inherent in 

the term was the fact that the Spirit is Christlike, or an­

other of the same sort as Jesus. 

Secondly, the word "Comforter" describes what kind of 

a person the Holy Spirit is; it was found that He performed 

the same tasks Jesus performed but His work in relation to 

Christ is to glorify Christ, yet both are alluded to as 

Paraclete. The Jews have given the Holy Spirit a name which 

corresponds to the Messiah's name, Menahem. 

Thirdly, the nature and names of the Holy Spirit indi­

cate the Spirit's mode of operation and suggest His 
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essential moral character. As Jesus was called "the truth", 

so the Spirit is referred to as "the Spirit of truth". The 

Spirit's nature and names enforce the fact of His personality. 

His personality is further borne out by His actions, which 

are carried out in relation to Christ. 

Fourthly, the Holy Spirit was sent in Jesus' name and 

the Father also sent Him. The Trinity was involved in this 

transaction. He was sent in Jesus' name because His work 

is based upon Jesus' finished work, yet the whole Trinity 

has a con-joined mission, which is that of a functional 

ministry. 

Finally, this aspect of the Holy Spirit may be summed 

up by saying that He glorifies Christ. This glorification 

takes place through the Spirit's indwelling, teaching, 

enabling the believer to bear fruit, witnessing of Christ, 

and declaring Christ. 

The Holy Spirit in Relation to the Believer 

The investigation of the relationship of the Holy 

Spirit to the believer was a fruitful one. First, through 

Christ's dialogue with the disciples, it was discovered 

that the disciples would know the Holy Spirit after the 

same manner they knew the Father and the Son. The term 

"another Comforter" suggested that the Holy Spirit would 

be equal to the presence of Christ. The term has many 
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intimate meanings for the believer. 

Secondly, the relationship of the Holy Spirit to the 

believer was studied in regard to the roles the Spirit ful­

fills. The Spirit teaches the believer, He enables the 

believer to ask, and to bear divine mysteries which the 

Spirit declares to him. The Spirit witnesses to the believ­

er of Christ while guiding him into all truth. As the Spir­

it guides, He glorifies Christ by exalting and declaring 

Christ in the life of the believer. 

Finally, in regard to the promises which Christ gave 

to the believer, it was concluded that as a result of the 

Spirit's indwelling, the believer has life, love, and peace. 

The Holy Spirit in Relation to the World 

In reference to the relationship of the Holy Spirit 

to the world, John is very precise and brief. First, it was 

found that the world cannot receive the Spirit because it 

does not see or know Him. 

Secondly, the Spirit convicts the world with respect 

to sin, righteousness and judgment. He convicts in regard 

to sin because the;y believe not on Christ. Their sin is a 

continuing attitude which is directed against God as reveal­

ed in Christ. The righteousness of which the world is con­

victed is Christ's. The Holy Spirit exalts the person and 

work of Christ, thereby exposing and condemning the shabby 
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garments of the sinner. The third aspect of conviction by 

the Spirit is that of judgment. Basically, the world judges 

itself, because it separates itself from Christ. The basis 

of the judgment is the righteous character of the judge, as 

attested by the Spirit. 

II. CONCLUSIONS 

The writer most definitely arrived at some conclusions 

as a result of the study. They are as follows: 

1. When the term Comforter is considered in relationship 

to Christ, the Holy Spirit is Christ's advocate. 

When the term is considered in relation to the believer. 

the Spirit is the believer's advocate. The term ind­

icates the ministry of the Spirit as twofold. In 

respect to Christ, He vindicates Christ, but in re­

spect to the believer, He is ever ready to help. 

2. The term "another" precisely denotes who the person of 

the Spirit is. He is not Jesus, but is another like 

Jesus, as designated in the word. 

J. The Spirit's main mission is to glorify Christ. In 

this respect, He is sent in relation to Christ. He 

could not come before Christ sent Him because Christ's 

work was not finished. Christ had to be exalted to 

the Father before the Spirit could glorify Him. The 

proof of the exaltation of Christ is the fact that 



He sent the Holy Spirit. The Spirit attests to 

Christ's righteousness. 

81 

4. The Holy Spirit, by indwelling the believer, causes 

the believer to be more aware of Christ than he was 

when Christ was with them, because the Spirit glor­

ifies Christ. 

5. Union with Christ is effected by the Holy Spirit. This 

applies to any area in which the Holy Spirit minis­

ters to the believer. Christ and all that He has is 

central to the Holy Spirit's ministry. 

6. The Holy Spirit is the "relay" between Christ and the 

believer, even to the point of declaring that which 

He hears Christ speak. 

7. The work of the Holy Spirit in relation to Christ and 

the believer is so intermeshed, that if one part is 

taken away, the whole relationship falls. 

8. The Holy Spirit is for believers only, as the term 

"know" has brought out. (John 14: 17) The world cannot 

receive the Spirit, first of all, because it has not 

accepted Christ. Secondly, the word for know denotes 

that the basis of knowledge is built upon the claims 

of Christ. The third reason is that the world does 

not properly evaluate Jesus, which is essential if 

there is to be a sound relationship with Him. Last 

of all, the knowledge is not attained by mere 
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Spirit, consequent upon the acceptance of Christ. 
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9. The central message of the Holy Spirit to the non­

believer is Jesus Christ. The Spirit uplifts Christ 

to the world, thereby revealing its sin. 

10. Conviction is the work of the Holy Spirit with respect 

to the world, whereby it is convinced of its state, 

with a view to correct it and cause it to desire Jesus 

Christ. The Holy Spirit uses the intellectual fac­

ulties of man, by undressing man till he is shamed 

with the motive of clothing him in Christ. 

III. SUGGESTIONS FOR FURTHER STUDY 

The writer concluded his research with a sense of 

satisfaction but also with a realization of a need for more 

information. The investigator was pleased to find how ex­

plicit Jesus was about the Holy Spirit in the areas con­

sidered in this study. However, he was aware that his re­

search was not exhaustive. Several areas for further in­

vestigation became evident: 

1. The writer suggests a comparative study of the ministry 

of the Holy Spirit to the believer with that of the 

world, especially with reference to the Spirit glor­

ifying Christ. 

2. The investigator also suggests that a very detailed 
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study could be conducted concerning the work of the 

Holy Spirit in the believer's life, as seen in the 

other books of the New Testament. A more in-depth 

study in this one area would turn up many nuggets to 

aid the believer throughout life. 



BIBLIOGRAPHY 



BIBLIOGRAPHY 

A. PRIMARY SOURCES 

Arthur, William. The Tongue of Fire. Chicago, Illinois: 
The Methodist BOOk Concern7 1856. 

Atkinson, J. Baines. ~Beauty£[ Holiness. Salem, Ohio: 
Convention Book Store, 1953. 

Chadwick, Samuel. ~ Wal to Pentecost. Fort Washington, 
Pennsylvania: Christian Literature Crusade, 1932. 

Clark, Dougan. ~ Offices 2[ ~ Holy Spirit. Portland, 
Oregon: Evangel Publishers, 1945. 

Gordon, A. J. ~Ministry 2£ the Spirit. Grand Rapids, 
Michigan: Baker Book House, 196~. 

Hendry, George s. ~ Hol~ Spirit 1n Christian Theology. 
Philadelphia: The Westminster Press, 1956. 

Hobbs, Herschel H. All Exposition 2[ ~ Gospel of l2hn· 
Grand Rapids, Michigan: Baker Book House, 19~. 

Owen, John. ~ Holz Spirit ~:Gifts ~ Power. Grand 
Rapids, Michigan: Kregel Publications, 1954. 

Pink, Arthur W. ~ Holy Spirit. Grand Rapids, Michigan: 
Baker Book House, 1970. 

Robertson, Archibald T. Word Pictures in the New Testament. 
6 vols. Nashville, Tennessee: Broad:man-Press, 1932. 

Thomas, W. H. Griffith. ~ Holy Spirit 2£ ~· Grand 
Rapids, Michigan: Wm. B. Eerdmans Publishing Company, 1964. 

Turner, George Allen. The Vision Which Transforms. Kansas 
City, Missouri: Beacon Hill Press, 196~. 

Wiley, H. Orton, Culbertson, Paul T. Introduction 12 Christian 
Theolog~. Kansas City, Missouri: Beacon Hill Press, 1963. 



86 

B. SECONDARY SOURCES 

Barclay, William. ~ Promise £[ ~ Spirit. Philadelphia: 
The Westminster Press, 1960. 

Barclay, William. ~ Gosgel of ~· 
Westminster Press, 195 • 

Philadelphia: The 

Broomall. Wick. ~ Hol~ Spirit. Grand Rapids, Michigan: 
Baker Book House, 19 3. 

Cattell. Everett Lewis. ~Spirit Q( Holiness. Grand Rapids, 
Michigan: Wm. B. Eerdmans Publishing Company, 1964. 

Godet, Frederick Louis. The Gospel of John. Grand Rapids, 
Michigan: Zondervan PUblishing Hous~969. 

Hayes, D. A. ~ ~ ~ Writings. New York: The Methodist 
Book Concern, 1917· 

Huffman, Jasper Abraham. The Holy Spirit. Marion, Indiana: 
The Standard Press, 19447 

Lehman, Chester K. ~ Holy Spirit ~ ~ H61Y Life. 
Scottdale, Pennsylvania: Herald Press, 19 0. 

Luthi, Walter. St. John's Gospel. Richmond, Virginia: 
John Knox Press, 1960. 

Simpson, A. B. ~Holy Spirit 2£ Power tt2m 2n High. 
Harrisburg, Pennsylvania: Christian Publications, 1896. 

Tenney, Merrill c. l£lln: ~Gospel of Belief. Grand 
R~pids, Michigan: Wm. B. Eerdmans Publishing Company, 1963. 

C. DICTIONARIES AND LEXICONS 

Arndt, W. F. and Gingrich, F. W. A Greek English Lexicon of 
1U! ~ Testament ~ other Early Christian Literature. 

Chicago: The University of Chicago Press, 1957. 

Bagsters, Samuel and Sons. ~ Anal~tical ~exi~on. London: 
Ballantyne and Company, 

Vine, W. E. An Exposi~~ Dic&ionarl £!New Testament Words. 
Westwood, New Jersy: Fleming H. Revell Company, 1940. 



Webster, A. Merriam. Webster's Seventh~ Collegia~ 
Dictionar~. Springfield, Massachusetts: G. and C. 
Merriam Company, 1966e 

D. CONCORDANCES 

87 

Smith, J. B. Greek ~nglish Concordance. Scottdale, Penn­
sylvania; Herald Press, 1955. 

E. BIBLES 

American Standard, ~ Holl Bible Containing the Old and New 
Testaments. New York: Thomas Nelson and sons~9017 ---

Marshall, Alfred. ~ Interlinear Greek English ~ Testament. 
London: Samuel Bagster and Sons, 19b7. 



APPENDIX 



89 

APPENDIX A 

JESUS' FAREWELL DISCOURSE 

John 14 
1. Let not your heart be troubled: believe in God, believe 

also in me. 
2. In my Father's house are many mansions; if it were not 

so, I would have told you; for I go to prepare a place 
for you. 

3. And if I go and prepare a place for you, I come again, 
and will receive you unto myself; that where I am, 
there ye may be also. 

4. And whither I go, ye know the way. 
5. Thomas saith unto him, Lord, we know not whither thou 

goest; how know we the way? 
6. Jesus saith unto him, I am the way, and the truth, and 

the life: no one cometh unto the Father, but by me. 
7. If ye had known me, ye would have known my Father also: 

from henceforth ye know him, and have seen him. 
8. Philip saith unto him, Lord, show us the Father and it 

sufficeth us. 
9. Jesus saith unto him, Have I been so long time with 

you, and dost thou not know me, Philip? he that hath 
seen me hath seen the Father; how sayest thou, Show us 
the Father? 

10. Believest thou not that I am in the Father, and the 
Father in me? the words that I say unto you I speak 
not from myself: but the Father abiding in me doeth 
his works. 

11. Believe me that I am in the Father, and the Father in 
me: or else believe me for the very works' sake. 

12. Verily, verily I say unto you, He that believeth on me, 
the works that I do shall he do also; and greater works 
than these shall he do; because I go unto the Father. 

13. And whatsoever ye shall ask in my name, that will I do, 
that the Father may be glorified in the Son. 

14. If ye shall ask anything in my name, that will I do. 
15. If ye love me, ye will keep my commandments. 
16. And I will pray the Father, and he shall give you 

another Comforter, that he may be with you for ever, 
17. even the Spirit of truth: whom the world cannot receive; 

for it beholdeth him not, neither knoweth him: ye know 
him; for he abideth with you, and shall be in you. 

18. I will not leave you desolate: I come unto you. 
19. Yet a little while, and the world beholdeth me no more; 

but ye behold me: because I live, ye shall live also. 
20. In that day ye shall know that I am in my Father, and 
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ye in me, and I in you. 
21. He that hath my commandments, and keepeth them, he it 

is that loveth me: and he that loveth me shall be loved 
of my Father, and I will love him, and will manifest 
myself unto him. 

22. Judas (not Iscariot) saith unto him, Lord. what is come 
to pass that thou wilt manifest thyself unto us and not 
unto the world? 

23. Jesus answered and said unto him, If a man love me, he 
will keep my word: and my Father will love him, and we 
will come unto him, and make our abode with him. 

24. He that loveth me not keepeth not my words: and the 
word which ye hear is not mine, but the Father's who 
sent me. 

25. These things have I spoken unto you, while yet abiding 
with you. 

26. But the Comforter, whom the Father will send in my 
name. he shall teach you all things, and bring to your 
remembrance all that I said unto you. 

27. Peace I leave with you; my peace I give unto you: not 
as the world giveth, give I unto you. Let not your 
heart be troubled, neither let it be fearful. 

28. Ye heard how I said to you, I go away, and I come unto 
you. If ye loved me, ye would have rejoiced, because 
I go unto the Father: for the Father is greater than I. 

29. And now I have told you before it come to pass, that, 
when it is come to pass, ye may believe. 

)0. I will no more speak much with you, for the prince of 
the world cometh: and he hath nothing in me; 

)1. but that the world may know that I love the Father, and 
as the Father gave me commandment, even so I do, Arise, 
let us go hence. 

John 15 
1. I am the true vine, and my Father is the husbandman. 
2. Every branch in me that beareth not fruit, he taketh it 

away: and every branch that beareth fruit, he cleanseth 
it, that it may bear more fruit. 

). Already ye are clean because of the word which I have 
spoken unto you. 

4. Abide in me, and I in you. As the branch cannot bear 
fruit of itself, except it abide in the vine; so neither 
can ye, except ye abide in me. 

5· I am the vine, ye are the branches: He that abideth in 
me, and I in him, the same beareth much fruit: for apart 
from me ye can do nothing. 

6. If a man abide not in me, he is cast forth as a branch, 
and is withered; and they gather them and cast them 
into the fire, and they are burned. 
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7. If ye abide in me, and my words abide in you, ask what­
soever ye will, and it shall be done unto you. 

8. Herein is my Father glorified, that ye bear much fruit; 
and so shall ye be my disciples. 

9. Even as the Father hath loved me, I also have loved 
you: abide ye in my love. 

10. If ye keep my commandments, ye shall abide in my love; 
even as I have kept my Father's commandments, and abide 
in his love. 

11. These things have I spoken unto you, that my joy may be 
in you, and that your joy may be made full. 

12. This is my commandment, that ye love one another, even 
as I have loved you. 

13. Greater love hath no man than this, that a man lay down 
his life for his friends. 

14. Ye are my friends, if ye do the things which I command 
you. 

15. No longer do I call you servants; for the servant know­
eth not what his lord doeth: but I have called you 
friends; for all things that I heard from my Father I 
have made known unto you. 

16. Ye did not choose me, but I chose you, and appointed 
you, that ye should go and bear fruit, and that your 
fruit should abide: that whatsoever ye shall ask of the 
Father in my name, he may give it you. 

17. These things I command you, that ye may love one another. 
18. If the world hateth you, ye know that it hath hated me 

before it hated you. 
19 If ye were of the world, the world would love its own: 

but because ye are not of the world, therefore the 
world hateth you. 

20. Remember the word that I said unto you, A servant is 
not greater than his lord. If they persecuted me, they 
will also persecute you; if they kept my word, they 
will keep yours also. 

21. But all these things will they do unto you for my name's 
sake, because they know not him that sent me. 

22. If I had not come and spoken unto them, they had not 
had sin: but now they have no excuse for their sin. 

23. He that hateth me hateth my Father also. 
24. If I had not done among them the works which none other 

did, they had not had sin: but now have they both seen 
and hated both me and my Father. 

25. But this cometh to pass, that the word may be fulfilled 
that is written in their law, They hated me without 
cause. 

26. But when the Comforter is come, whom I will send unto 
you from the Father, even the Spirit of truth, which 
proceedeth from the Father, he shall bear witness of me: 
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27. and ye also bear witness, because ye have been with me 
from the beginning. 

John 16 
1. These things have I spoken unto you, that ye should 

not be caused to stumble. 
2. They shall put you out of the synagogues: yea, the hour 

cometh, that whosoever killeth you shall think that he 
offereth service to God. 

J. And these things will they do, because they have not 
known the Father nor me. 

4. But these things have I spoken unto you, that when their 
hour is come, ye may remember them, how that I told you. 
And these things I said not unto you from the beginning, 
because I was with you. 

5. But now I go unto him that sent me; and none of you 
asketh me, Whither goest thou? 

6. But because I have spoken these things unto you, sorrow 
hath filled your heart. 

7. Nevertheless I tell you the tntth: It is expedient for 
you that I go away; for if I go not away; the Comforter 
will not come unto you; but if I go, I will send him 
unto you. 

8. And he, when he is come, will convict the world in 
respect of sin, and of righteousness, and of judgment: 

9. of sin, because they believe not on me; 
10. of righteousness, because I go to the Father, and ye 

behold me no more; 
11. of judgment, because the prince of this world hath been 

judged. 
12. I have yet many things to say unto you, but ye cannot 

bear them now. 
13. Howbeit when he, the Spirit of truth, is come, he shall 

guide you into all the truth: for he shall not speak 
from himself; but what things soever he shall hear, 
these shall he speak: and he shall declare unto you 
the things that are to come. 

14. He shall glorify me: for he shall take of mine, and 
shall declare it unto you. 

15. All things whatsoever the Father hath are mine: there­
fore said I, that he taketh of mine, and shall declare 
it unto you. 

16. A little while, and ye behold me no more; and again a 
little while, and ye shall see me. 

17. Some of his disciples therefore said one to another, 
What is this that he saith unto us, A little while and 
ye behold me not:; :;and again a little while, and ye shall 
see me: and, Because I go to the Father? 

18. They said therefore, What is this that he saith, A little 
while? We no not what he saith. 



19. Jesus perceived that they were desirous to ask him, 
and he said unto them, Do ye inquire among yourselves 
concerning this, that I said, A little while, and ye 
behold me not, and again a little while and ye shall 
see me? 

20. Verily, verily, I say unto you, that ye shall weep 
and lament, but the world shall rejoice: ye shall be 
sorrowful, but your sorrow shall be turned into joy. 

21. A woman when she is in travail hath sorrow, because 
her hour is come: but when she is delivered of the 
child, she remembereth no more the anguish, for the 
joy that a man is born into the world. 

22. And ye therefore now have sorrow: but I will see you 
again, and your heart shall rejoice, and your joy no 
one taketh away from you. 

23. And in that day ye shall ask me no question. Verily, 
verily, I say unto you, If ye shall ask anything of 
the Father, he will give it you in my name. 

24. Hitherto have ye asked nothing in my name: ask, and 
ye shall receive, that your joy may be made full. 

25. These things have I spoken unto you in dark sayings: 
the hour cometh, when I shall no more speak unto you 
in dark sayings, but shall tell you plainly of the 
Father. 
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26. In that day ye shall ask in my name: and I say not unto 
you, that I will pray the Father for you; 

27. for the Father himself loveth you, because ye have 
loved me, and have believed that I came forth from the 
Father. 

28. I came out from the Father, and am come into the world: 
again, I leave the world, and go unto the Father. 

29. His disciples say, Lo, now speakest thou plainly, and 
speakest no dark saying. 

30. Now know we that thou knowest all things, and needest 
not that any man should ask thee: by this we believe 
that thou earnest forth from God. 

31. Jesus answered them, Do ye now believe? 
2. Behold, the hour cometh, yea, is come, that ye shall 

be scattered, every man to s own, an s a eave 
me alone: and yet I am not alone, because the Father 
is with me. 

33. These things have I spoken unto you, that in me ye may 
have peace. In the world ye have tribulation: but be 
of good cheer; I have overcome the world. 
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