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CHAPTER 1
INTRODUCTIOHR

No problem cen attrsct the asttention of people today
unless it pertains to the present generation. This
generation is reaching out and groping for something which
is vital and4assential.

From the Reformation there sprang two streams of
theological thought in the Protestant movement, namely, the
Lutheran and Calvanistic schools of theology. After the
establishment of the Calvanistic thought, éhere arose,
within the ssame school, another stream of theology to combat
ite This new movement became known as the Arminian school,
having been named after its Dutch founder, Jacobus Arminius.
Following Arminius, another theolagién, by the name of
Simon Episcoplus, arose in Holland who gave these doctrinal
beliefs a clearer and fuller formulstion. Episcopius lived
from 1583 to 1643 and therefore made his contribution almost

s century after the outbreak of the Reformation.

During the nearly three hundred years since the rise
of Arminianism in Europe, the movement has found its way to
England end America. Two malin currents developed in the
stresm of American Arminisnism. These two groups became

known as the Hational Holiness 4ssociation and the Pentecostal



bodies and have contributed to the religiocus awskening and
the culture of our naticn today.

liany of the small sects are declining; others are
growing much more rapidly than the larger groups.
When the percentage of growth of the small sects

is compared with that of the great denominations

for the past two census decades it is found that

the former have expanded much more rapidly. Between
1906 and 1916 the growth of all religious bodies was
18.9 percent, while that of the small sects was 39.3
percent; between 1916 and 1926 the figure for the
former was 17.6 percent and for the latter 22.4 per-
cent. During the laest census period only five large
Protestant bodies reglstered as much ag the norm

of 17.6 percent in growth. On the other hand, 43
sects went beyond the norm, many of them far beyond
it. The following bodies showed very large percentages
of growth in membership between 1916 and 1926.

Sect Percentage of growth
Seventh-Day Adventist : 98.8
Assemblies of God 468.86
Colored Primitive Baptist 180.4
Plymouth Brethren II 187.7
Christian and kissionary Alliance 136.2
Church of God 198.7
Chureh of God and Saints of Christ 103.6
Church of the Hazarene ‘ 97.0
Church of the Living God, "the Pillar

and Ground of Truth" 180.9
Pillar of ¥Fire : 116.3
Union American Methodist 180.6
Pilgrim Holiness 185.1%

The ahove statement has revealed beyond disputation

that these sects have gained adherents more rapldly than

the larger religious bodies.

1 Elmer T. Clark, The Small Sects in America
(Hashville: Cokesbury Pre%s, 1937), pp. 286-287.




I. THE PROBLEM

Statement of the problem. Since the Hational

Holiness Association and the Pentecostal bodies have
increasingly come to the forefront in the religious 1life of
the United States, it was deemed highly pertinent that, in
order to understand something of thelr phenominal growth,
an investigation be made of the doctrine of the Holy Spirit

as taught by these two groups.

Scope of the problem. Various phases of the office

and work of the Holy Spirlt, in behalf of the Godhesad, were
studied in relation to both groups. These have included

the work in revelation, inspiration, and conversion. It

was also necessary to study how the Holy Spirit works in
conviction, in faith, and in regeneration. Certain aspects
that are always affected in the bellever's life are: prayer,
teaching, comforting, sanctification, and baptism of the

Holy Spirit. From the findings of this research, comparative

and contrasting views were exposed as well as likenesses

and differences.

Justification of the problem. The writer's need for

first-~hand information concerning the teaching of these
two groups has prompted him in this investigation. »As a

pastor he has felt his need of a clearer un&erstamding of



the likenesses and dissimilarities, since many, on the
cutside as well 88 on the inside of the established churches,
ldentify the Eation&i Holiness Association and the
Pentecostal boéieé as one and the same in origin, beliefl,

anﬁ practice.
II. DEFINITION OF TERMS

The ¥ational Holiness Association. Ths Hational

Holiness Association is a well-organized body consisting of
state, county and city auxliliaries, holiness schools, camp-
meetings, local churches, and individuals who conform to the
doctrine, subséribe to the policies, and maintain membership

in the organization.

At present the officers of the Assoclation
consist of a President, ten regional Vice Presidents,
Recording and Garreaponding Secretaries, Treasurer,
Railroad Secretary, lemorist, Auditors, Honorary
Presidents, and Vice Presidents. Theose are men and
women of God, who have long since given evidence of
their sincere belief in the necessity of the work
the Associetion 1s doing, and who are duly elected
at regular annual sessions. . . . We solemnly
pledge to pray and labor earnestly for the blessing
of God upon all churches represented in the member-

fellowship shall in no measure be utilized to advance
the interests of one church at the expense or to the
detriment of another. Our meetings are open to
persons of all denominations, and we pledge our
gatherings to be free from any activities or designs
calculated to disturb the church membership of those
who attend., . . . The object of this Association
shall be the spread of Scriptural Holiness by means
of campmeetings, conventions, the organization of
auxiliary asaocistions, supporting schools, misslons,
publishing interest:, and such other means that shall

ship. We pledge that this-band-of interdenominationat——



secure the conversion of sinners, the entire
sanctification of bellevers, and the edifying of
the body of Christ. It is not the purpose of this
Associetion to orgenize a church movement.?
The members of the National Holiness Association
hold thst their duty, &s an organization, is to spread
Seripbural holiness. They also feel that only through the

united effort of an crganized group can nmuch be accomplished.

The Pentecostal bodies. The group of Pentecostal

bodies as 1t will be identified herein does not have an
organization. They are groups and bodies with the same
belief in doctrine, and are usually thought of as sects.

When the writer uses the term Pentecostal it is in
regard to this group which puts emphasls upon the
Fentecostel outpouring as recorded in the second chapter
of Acts. 1t was then thst they spoke in tongues, which is
one of the main doctrines of the present group. This group
of Pentecostal bodies slso belleves in the outward

manifestations of the Pentecostal baptism.

III. ASSUHPTIONS

T™e Hationsl Holiness Associastion and the Pentecostal

bodies sre both correct in their Arminisn belief that the

2 Don A. lorris, "A Brief History of the National
Association for the Promotion of Holiness, Inec.,” [n.pd
h.d.



Sible is the inspired Word of God. It has been fuéther
assumed that the Hational Holiness Associstion holds the

~ correct Biblical View. The terminology used by both groups
seems to be the same, but each has & different meaning in

its usage of various terms.




CHAPTER II
THE HOLY SPIRIT'S OFFICE AND WORK IN BEHALF OF THE GODHEAD

The task of this chapter hes heen to examine the
office and the work of the Holy Spirit in behalf of the
Godhead, as taught by the National Holiness Association and
the Pentecostal bodies, as it pertsins to revelatlon and

inspiration.
I. A5 HELD BY THE HATIOHAL HOLINESS AS30CIATION

Revelation. The term fodhead, ss well as the word

Trinity, hes been used a great deal. The unity of the

‘triune Godhead has been expressed in the 01d Testament and

glso in the Hew Teastament. The Godhead is & great mystery
and will always remein so, for men are finlte beings and
God 1s infinite. Every man is an exsmple of a trinity and
e unity. He has a soul, & rational mind, and a body.

In the 01d Testament the form of the priestly

blessing suggests a Trinity in Delty. 'Jehovah-bless thee,
and keep thee: Jehovah make His face to shine upon thee, and
be gracious unto thee; Jehovah 1ift up His countensnce upon

thee and give thee peace.'l It has been expressed in the

1 Bible. English. 1901. 4American Standard, The
Holy Bible (New York: Thomes HWelson and Sons, 1901), Fumbers
6 : 24"26 .
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New Testement by the Apostle Paul, who wrote: "The grace of
our lLord Jesus Christ and the love of God and the fellowship
of the Holy Spirit be with you all.”?2
It has been found that man has the yoasibiiity of
having God's will revealed to him. The special influence
upon the prophets, 2s well as all advance in the kingdom of
Go&; has come through the operation of the Holy Spiriﬁ.
The Spirit of the God is upon me; because the
Lord hsth anncinted me to preach good tidings unto
the meek; he hath sent me to bind up the broken-
hearted, to proclaim to the ceptives and _the
opening of the prison to those in bonds.?
This Scripture discloseg that the Spirit of God snointed
the divine messenger to preach good tldings, that is, the

Gospel message.

Adam Clarke's book Christian Theology, which was in

the standard reading course for liethodist ministers, states
that,

Ag Christ 1s represented as the ambsasseador of
the Father, so the Holy Spirit is represented as
the ambassador of the Son, coming vested with his
authoiity, as the interpreter and executor of his
will,

2 4.5.¥., II Corinthlans 13:14.

% Bible. English. 1811. Authorized, The Holy Bible
(New York: Colling' Clear-type Press, [m.d.] ), Isaish 81:1.

4 Adem Clerke, Christien Theology (Cincinnati:
L. Swormstedt and A. Foe, 18b4), p. 157.
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The Holy Spirit has a definite part in revelation to
man. He comes to reveal the things that belong toc Christ
and amplifies them to the bellever.
It is by this Spirit thet sin is made known, and
by it the blood of the covenant is applied; and
indeed, without this the want of salvation cannot
be discovered, nor the value of the blood of the
covenant duly estimated.®
The harmony of the Trinity has been partially
revealed to some men since creation and, therefore, with the
harmonious relation of the Godhead, all things have worked
together for man's salvation. "All things whatsoever the
Father hath are mine: therefore said I, that he [the Holy
Spirit] taketh of mine, and shall declare it unto you."6
%hen the goul first becomes consclous of the Divine
Presence, the one believing does not recognize the two
persons as Jesus Christ and the Holy Spirit. The Holy
Spirit comes té humanity through the Son. The text follow-
ing the great commission which Jesus Christ gave demands,
"o ye,” but Christ did not mean that His humanity would be

LY

with men always but that the Holy Spirit wonld be present

until the end of the world.

The Holy Spirit was revealed very plainly when Christ

5 ibid., p. 149.
6 5;};5&3;‘{].’ Jth 16:15-



1c

came to John the Baptist at the Jordan River. It is
recorded in the Holy Bible that, "John bare witness, saying,
I have beheld the Spirit descending as a dove out of heaveng
and it abode upon nim."7 Thus, agsin, it wes shown how the
Holy Spirit and Jesus Christ agree in one. Another Gospel
writer has put in this way: "4nd the Holy Spirit descended
in & bodily form, as a dove, upon him, and a voice came out
of heaven, Thou art my beloved Son, in thee I =m well
pleased.”® By this reference the Trinity hes very plainly
been revealed in its unity. The identification was
witnessed by John the Daptist, as Jesus Christ came to be
baptized in the Jordan Hiver. A&t that time the heavens were
opened gnd the Holy Spirit descended on Christ and Zod the
Father witnhessed to lis scceptance of the Son.

The Seripture teaches thet the Holy Spirit 1s of the
Trinity end He is equal in glory and majesty with the Father
end the Son. 5Eut when the Comforter is come, whom I will

send unto you from the Father, even the Spirit of truth,

me."? If the HMoly Spirit bears witness of the Father, He

7 4.3.V., John 1332.

8 4.5.V., Hark 3:22.

»

9 4.5.Y., John 15:26.
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certainly is a revealer of the Kingdom of Heaven to humanity.
“Gavye therefore, and mske disciples of all the nations,
baptizing them into the name of the Father and of the Son
and of the Holy Spirit."10

The general work of the Holy Spirit, in connection
with the lost estate of man, is that "the Holy Spirit
repfoves men of sin, and awakens them to repentance, and
carries on the work of Divine grace within them to
completion. "1l

Jesus Christ, in his last days on earth, told his
disciples,

Nevertheless I tell you the truth: it is expedient for
you that I go away; for if I go not away, the Comforter
will not come unto you; but if I go, I will send him
unto you. And he, when he is come, will convict the

world in respect of sin, and of righteousness, and of
judgment .12

The office of the Holy Spirit is to dispel delusions
common to man and reveal that for which Christ stands.
He has left a successor whose office it is to
testify of Christ and to reveal Him and His standard

of values to us. He takes of the thinegs of Christ
and shows them unto us. Without Hils agency the

absent Christ would be forgotten and His power to
sway each successive generation keeping sbreast of

- the ages would have been entirely lost. . . . It is
His office in respect to the truth revealed by Christ

10 4.3.V., Matthew 28:19.

11 Thomas Bowman, Smaller Catechism (Harrisburg:
Publishing House of the Kvangelical Church, 1905), p. 60.

12 4.8.v., John 16:7-8.
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to make it real and vivid to men, bewildered and
seduced by lalsehcods. . . . The Holy Spirit brings
eternal verities near and makes them outweigh the
vanities of this life. He supplies & new measuring
rod, & sense of eternity, and convicts the soul of
folly in neglecting its happiness millions of ages
since. He 1lifts every man at some point in
probation to & mount of vision above the mirage.l3

The outstanding phase in which the Holy Spirit works
is the revealling of the will of God to His messengers.
Divine revelation begen in kden, and God has never ceased
to communicate, in one wsy or another, with flis subjects.
Hloses was perhaps the first of a specisl class of messengers
through whom God has revealed His will to His people and

throusgh them to the world.

Inspiration. Seripture wrlters were inspired by

God and superintended by the Holy Spirit., It was such

superintendence of ih@ Holy Spirit that made these writers
and thelr messages absclutely inerrant and infsllible. It
was not always necessary for them to receive all the facts

for they were familigr’with some of them.

and the Holy Spirit, through the later messengers, confirms
these messages. The Apostle Peul quotes from the 014

Testament, ass does Jesus. In the 0ld Testsment the Holy

13 Danlel Steele, The Gospel of the Comforter (4polls,
Pennsylvania: West Publishing Company, [n.d.} ), pp. 15-18.




13

Spirit wes given to specisl individuals to fit them for
special service; in the New T@st&maﬂt the promise ié that
the Spirit shell be poured out upon &ll flesh.

“The Spirit of the Lord is upon me."14 1In the o014
dispengatiaﬁ the Holy Spirit was with men and upon thenm,
rather in them. This was different from the new
dispensation, for now the Holy ggérit comes to dwell in us
snd unite us personeslly to God. In the 014 Tastamant the
Holy Spirit was not resldent upon the earth ss in thisz new
dispensation. Jesus Christ teld His disciples that He
would go but He would send a Comforter that would be with
them slways. The Holy Spirit resides in the hearts and
lives of men as He inspires men and women of the Church of
Jesus Christ.

The disciples were taught by Jesus that there wsas
an operation of the Holy Spirit which would inspire them
in times of danger, and He also revealed to them what they
should do.

And when they lead you to judgment, and deliver

you up, be not anxious beforehand what ye shsll
spesk; but whetsoever shall be given vou in that
hour, that speak ye; for 1t is not you that speak,
but the Holy Spirit.ld

14 ;,8.v., Luke 4:18.

15 4.8.V., Hark 13:11
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The Holy Spirit inspires the individual even in
times of danger. "But when the Comforter is come I will
send unto you from the Father, even the Spirit of truth,
which proceedeth from the Father, he shall bear witness of
me."16 The truth-bearer was sent from the Father to the
individual to inspire him to continue carrying the message
of God. The Holy Spirit is the source of prophetic
inspiration. "For no prophecy ever came by the will of
man, but manvspake from God, being moved by the Holy
Spirit."17 This again has shown how the Holy S3pirit is
uged in inspiration, revealing the will of God to humenity.
Conviction of sin, regeneration, assurance of a gracious
sonship through the witness of the Spirit, the help of the
Spirit in.the duties of life, His consolstions in its
-sorrows, and the graces of the Christian 1ife as the frult
of the Spirit, are all included in the relationship of the
Holy Spirit to the individual. Thus, it has been seen that
the Holy Spirit has a definite act to perform.

John Miley, in his two volumes of Svstamatic

Theclogy, also & required course for early American

Methodists, says:

16 A4.8.V., John 15:28.
17 A.3.v., II Peter 1:21.
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Inspirvetion is & mode of divine agency in the
communication of relipious truth, and that such
truth is the product of the inspirstion. . . . It
is clesrly the sense of the Scriptures thet there
was & special agency of the Spirit in their
suthorship. . . . For the purpose of a revelation
there must be an immediate operatlion of the 3pirit
in the mind of the mediate avent.l18

This same fact is true whether the operation is to prepare
the mind for the reception of the truth, for the
communication of the truth to prepare the mind, or for its
guldance in the publication of the truth. The ep@r&tiqm of
the Spirit is three-fold.
The first necessary office of the Spirit is thsat
of mentsl illumination. BSuch illumination ils =
familiar ides of Seripture. . . . There must be a
divine illumination of the mediste sgents of
revelation for the proper reception snd apprehension
of its truth.1®
fnother operation of the 3pirit is the communicaetion
of truth, Illuminstion reises the powers of the mind to a
higher receptive capacity, but it neither chenges the law

- of their action nor deoes 1t add a new faculty.

There are many truths of Scripture which they
could nelther originate nor discover. Such truths

mast be directly communicated -in-order to-their—

publication. This communication is the office of
the Holy Spirit in inspirstion. Such wass the source
of prophetic vision and utterance.z0

18 John ¥Miley, Systematic Theology (¥ew York: Laton
and Mains, 1892), II, pp. 479-480.

19 Ipid., p. 481.
20 1pid., pp. 481-482,



There 1s another phase which is the agency in the
publicatioh.
The purpose of & revelation there iz this third
sphere of inspiration. The publication of truth is
'a distinct fact from both 1ts reception and
possession. The expression of truth concerns the
truth itself. 1t deeply concerns the truths of
Seripture that the Holy Spirit should have Ueen
co-operative in their expression or publication.
« o« « As inzplred men were moved and guided in
writing Scriptures so, and only thus, are they a
divine revelation.2l
Closely related to revelation and inspiration of the
Holy Ghost is the acknowledgment of the Influence He has on
81l humesnity. HRevelation and inspirstion are the methods
in which God works. "But the Comforter, even the Holy
Spirit, whom the Father will send in my name, he shall teach
‘you all things, and bring to your remembrance all that I
said unto you."<2
"But unto us God revealed them through the Spirit:
for the 3pirit searcheth all things, yea the deep things
of Goa."23

God has revealed His hatred of sin snd Hls moral

love of men in the incarnste person and atoning death of His

2l Kiley, loc. cit.
22 ;A’:.S.V., John 14:26-

25 A.8.V., I Corinthians 3:10.
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only Son, Jesus Christ our Saviour.24 God reveals this
through the Holy 38pirit to humenity. After it iz revesled
and the sinner isg jJustified he will then be inspired to go

on to greater heights.
II. AS HELD BY THE PENTECOSTAL BODIES

Revelation. The Pentecostal bodies, in their view

of revelation, have been found to be basically one with the
National Holiness Assocciation. The ?ente§08ta1 movement
believes the Holy Bible is the insplired Word of God, a
finished revelation for thils age, and not to be superseded
by eny so=-called personsl claim toc a private &nd superior
impartaetion of divine truth. It furnishes the pattern and

norm for the Church of Christ for all time.

Inspiration. The same can be said about inspiration,

for the Pentecostal movement iz in one gceord with the
National Holiness Agssocistion. The Holy Spirit does inspire

individuals in carrying on the program of the kingdom of

heaven.

24 01lin A. Curtis, The Christian Faith (New York:
Methodist Book Concern, 1905), p. 127.




CHAPTER III

THE HOLY SPIRIT'S OFFICHE AND WORE i§ RELATION T0 THE CHURCH,
THE BODY OF CHRIST

In this chapter the "Church" has been regarded as
being composed of those individuals who have been called
out of the world for & distinct place in the Body of Christ.
The term for church, as used by the sacred writers in the
Greek "¥kkingriJa', denotes an organized community acknowledg-
ing the Lord Jesus Christ as their supreme ruler, &nd
meeting statedly, or as opporitunities offered for religious
worship.l This term was used in the New Testament as
recorded in Hdatthew 16:18, 18:17; Acts £:47, 5:11; and
Lphesiansg B:23 and 25. In these Scripture passages the
word "Church"” was used as mesning “call%é out or called
forth™. It was a call which personally concerned the
individual. Vhen the individusal hes been called out and has
accepted the responsibility of the calling he has become

part of the body of Christ. The term a8s used in this paper

has not referred to an organized church group which is so

often called or identified as s denominstion.

1 John Davis and Henry Gehman, The Westminster
Dictionary of the Bible (Philadelphia: Westminster Press,
1944), p. 111.
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I. A5 TAUGHT BY THE HATIONAL HOLIKESS ASSOCIATION

The Holy Spirit's office and work in relation to the
Church, as held by the Hatlonal Holiness Association, has
been treated first. The order of treatment has followed
this pattern: first, conversion, which includes conviction,
faith, and regeneration; second, Christian life, which
includes prayer, teaching, comforting, sanctification and

baptism of the Holy Spirit.

Conversion., lian iz very far from originsl

righteousness, is separated from God, and subject to God's
just wrath by reason of his sin. The atonement made by
Christ was provided to remedy this situation.

Conversion in its strict sense, describes the
human part of that change called regeneration, by
which the sinner is brought into the kingdom of
heaven. HMatthew 18:3. In a broader sense,
conversion is that change in the thoughts, desires,
dispositions, and 1life of the sinner vhich is
brought about when he 1ls renewed by the Holy Ghost,
as a result of his turning from sin to God,
through faith in Jesus Christ.?

The term conversion often has been used loosely to cover
the scope of salvetion included in man's cooperation of

turning to God, and of God's work of regeneration in

2 4. Binney end D. Steele, Binney's Theological
Compend (N¥ew York: Abingdon-Cokesbury FPress, 1902),
?p . 127 "128 .
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response to men's surrender. Thus used, it imcluéeé
repentance, faith end regeneration. |

Doctor Pope defines 1t as "the process by which the
soul turns, or is turned from sin to God, in order to 1its
scceptance through falth in Christ.™ This in the more
strict usage has limited conversion to the believer's
prepaerstion for the successive blessings of salvation. fhis
term implies and includes the idea of man's cooperation with
%od. 1t is very closely related to repentence and falth.
Conversion is the volunitary change in the mind of the sinner
wﬁ@&’h@ changes from sin to Christ. There is the human side
of conversion, which hes been stated above. It 1 closely
related to repeﬁtanee. "Repentance is & personal sorrow
for personal sin ss agsinst the Holy God."4 Repentance
comes after conviction because the Holy Spirit has impressed
upon the mind of the penitent that his ettitude toward God
is not right. It is a moral disturbance in which there is g

self-decision and a personal sorrow. 'Conversion in its

truest scriptursl meaning is-the-plvotel point;-wherein

through grace, the soul turns from sin, and to Christ, in

order to regeneration.”"b

S H. Orton Wiley, Christisn Theology (Kansas City:
Bescon Hill Press, 1945}, 71T, p. 378.

4 0l1in Curtis, The Christian Faith, p. 353.

5 wWiley, loc. cit.
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In Webster's Student Dictionary conversion has been

defined as "a spiritual or morel change attending a change
of belief with conviction or the definite adoption of
religian.“ﬁ Caaveréian 1s the proper inwsrd feeling of the
soul in regard to sin when its true nature is apprehended,
and the act of turning awey from sin in obedience to that

inwerd feeling that is brought on by the Holy Spirit.

1. Conviction. The mind is convinced of the evil of

sin, of personal gullt, and of its unlikeness to God.
Conversion comes only after the Holy Spirit reveals these
facts to the individual., Under clear divine conviction,
the Holy Spirit enables the soul of the penitent to comply
with pgospel conditions.
Having revealed to him his lost and guilty
cendition, and offered him the remedy, and having
by the Holy Spirit impsrted sufficient strength to
- comply with the conditions, God now waits for the
sinner to repent.?’
Conviction is that operation of the 3pirit which

produces within men, & sense of guilt and
condemnation becsuse of sin. To the idea of

awakening, there is asdded that of personal blame,

conviction is specifically stated to be one of the
offices of the Spirit during pentecostal dispensation.
'And when he is come, he will reprove the world of

6 Webster's Students' Dictionary of the English
Language (New York: American Book Company, 1988), p. 183.

7 ¥. L. Haney, Inheritance Restored (Chicago:
Christian Witness Company, 1897), P. 29.
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sin, and of righteousness, and of judgment.'

John 16:8 . . . The word 'convict' as here used,
indicates a moral demonstration, and not merely

a convincing of the intellect. It lnvolves
persconal relations with Christ, and hence applies
to the conscience as well ss the reason. . . . The
conviction of the Spirit, therefore is one of hops
for all who truly repent of their sins and belleve
on the Lord Jesus Christ.8

It is ﬁhrough'ths ministry of the Holy Spirit, who works on
the minds and consciences of men, that they need something

different in their lives. The Spifit convicts men that

their relationship to God is not righ%.

Repentance 1mp11&s & conviction of the fact and

of evil of sin. This conviction is wrought in

the heart by the Holy Spirlt, whose office 1t is

to convince the world of sin, of righteousness

and of judgment. In performing this office the
Spirit may or may not employ outward instrumentali-
ties, but ordinarily something exzternal to the
sinner is used to draw his attention, and to excits
thoughtfulness. Conviction, however produced, 1is
not properly regarded as a part of repentence, but
a8 an entecedent to repentance, and as necessary to
it. . . . The Spirit goes in his work without our
consent or cooperation, but when conviction 1is
produced, and we see our sins and feel conscious of
muilt end danger, then we are called upon to become
active in the matter of repentance.

In connection with conviction, there springs up in the soul

a desire to escape the consequences of sin, and, if the’

work of the 3pirit is not resisted, this feeling takes the

8 Wiley, op. cit., pp. 542-343.

9 8. M. Merrill, Aspects of Christiasn Experience
(Cincinnatis Curtis and Jennings, 18827, pp. 24=-27.
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form of an earnest desire to obtain deliverance from sin
itself, This leads to the first sctive step in repentance
which 1s the confession of sin.

~ The influence of the Spirit is promised to sinners,
211 flesh", and the influence of the Spirit was
intended to convict, and lead to sslvation; for the
prophet directly adds, "whosoever shall call on the
neme of the Lord shall be delivered™.1l0
The 3pirit operates directly on the mind of the sinners sand
thus they are convinced of their gullt., He will convict the

world of sin, meaning men in general.

2. Faith. Only too well do the Christians know that
faith is the great factor in the believer's 1life. "It is
that principle of human nature which accepts the unseen as
existing, and which admits as knowledge, that which is
received on evidence or authority."ll This general
principle of faith, when directed toward the gospel and
exercised under the prevenient grace of the Spirit, beconmes
saving faith. There is both & divine and a human element in

this kind of falth.

Saving faith is a divinely wrought belief in, and
appropriation of the merits of Christ's atonement
for personal needs of selvation. Belief is more

10 Thomes N. Ralston, Elements of Divinity (Wew York:
Abingdon-Cokesbury Press, 1924), p. 338.

11 wiley, op. cit., p. 364.
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than intellectusl assent to the facts of the
atonement. It involves confildence, trust, risking
something upon that which is believed.l2

God gives the faith to the mentsl faculty, but the
exercise of this faculty is dependent upon the choice of
the individual. God gave the Holy 3pirit to show the sinner
his lost conditlion and té inspire his heart with desires for
God.

Faith has been presented in both the 01d gnd the Hew
Testements. Falth results from a merciful arrangement of
God, not independent of, but in connection with, the free
moral agency of man. ". . . Ye are risen with Him through
the faith of the operation of God."13 "For by grace are ye
saved through faith: and that not of yourselves: it is the
gift of God."1l4

There is also an emotional element in feith. It

consists of assent to God's revelation and some joy
in hearing the word. . . . The Holy Spirit works

faith in the humen heart through the instrumentalilty
of the Word of God. The objective ground of saving

faith is God's revelation of Himself and His saving
grace.15

12 Hary E. Bowie, An Introduction to Systematic
Theology (Chicago: Chicago Evangelistic Institute, 1942),
pe. 150.

13 Bivle. Bnglish. 1611. Authorized, The Holy
Bible, Colossians 2:12.

14 4.v., Ephesians 2:8.

15 8, J. Gamertsfelder, Systematic Theology :
(Harrisburg: Evangelical Publishing House, 1938), pp. 487,482.
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Thus, the Holy Spirit uses the ¥Word of God to work in the
human hesrt.

Faith is personsl and arises from a heart enlishtened
and permested with & consclousness of its need of salvation,
It lays hold on Christ as its only refuge, Faith trusts
Christ; holds Him fast; and looks to Him as the risen,

exalted and living Ssviour, able to ssve.

I hold for truth all that Gcd has revealed to us

in His VWord, but also a hearty trust which the

Holy Ghost works in me by the Cospel, that not

only to others, but to me also forgiveness of

ains, everlesting righteocusness snd salvstion,

are freely gilven by God, merely of grace only for

the sake of Christ’s merits.16
The object of faith is the redeeming work of Christ,
revealed in God's Yord, and inspired by the Holy Spirit.
The Christien 1ife is divine 1ife in the soul medlated
through the dynamic energy of the Holy Spirit. There 1s an
element of emotion in falth, when the soul responds to thé
Hely Spirit and grasps the great truth of sslvstion through

feith. Christian faith is increased as the Holy Spirit

{Iiuminetes the mind of the individual believer.

3., Hegeneration., & word study of this Sceripturel term

has been found valuable in understanding Christisn

}'% }:biﬁa, ?53' 4@?%"4@3‘**



experience.

The term ?&ﬁ@n??&?iﬂw i$ @@?i?&d fr@w the “reek
worsd g&lixg&aeaia ]TQALVYZV&UY& or "Tadryre vered® .
which iz compounded of "yaary f{azaein) and “Yeveres®
(to be) so thet the word means 1literally 'to be
again’.

In Biblieal lengusge this term has been used as "born anew”.

In the conversation with Hicodemus, Jesus used the words

which literally mean "ye must be born anew."18
Regeneratlion is that great change which Jod
works in the soul when He brings it into 1lifes
when He reises it from the death of sin to the life
of righteousnegs. 1t 1= the change wrought in the
whole soul by the Almighty Spirlt of God, when it
is crested anew in Christ Jesus: when it iz renewsd
after the image of God in righteousness snd true
Holiness.1?

fecording to Hichard Watson,

Regeneration is that mighty change in men, wrought
hy the Holy Spirit, by which the dominion which
sin had over him in his natural state, and which
he deplores and struggles ageinst in his penitent
state is broken and abolished so that with full
cholce of will and the enseray of pright affections,
he serves Jod freely and runs in the way of lils
sommandments .

"Regeneration is the commmunication of life by the

Spirit, to & soul desd in trespasses and sins."2l 431 of

17 wiley, op. cit., p. 403.
18 4.8.V., John 3:17.

19 wiley, op. cit., p. 408.

20 Richard Watson, Theological Institutes (Wew York:
B. Weugh and T. Hason, 1834} il, p. 2867.

21 wiley, op. cit., p. 207.
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these definitions have pointed to one thing which is called
the new birth. Jesus spoke to Hicodemus, saying, "The wind
bloweth where it listeth and thou hearest the sound thereof,
but canst not tell whence it cometh, and whither 1t goeth;
80 is every one that is born of the Spirit."22

Repeneration is a spiritual quickening, by which
gsouls of men, dead in trespasses and sins are raised to walk
in newness of life. The guestion may be asked, how is
regeneration effected? An answer has been given by lougan
Clark.

By the direct energy of the Holy Spirit, 'Except =
men be born of water and of the Spirit, he cesnnot
enter into the Kingdom of God'. To have this truth
of gospel applied to the heart by the Holy Spirit,
and received through faith, is w%%t it means, to be
born of water and of the Spirit.

The life of God in man's soul has been lost by sin
and is now restored by the act of regenersation.

The Holy Spirit who brings it, and seals our pardon,
makes such application of atoning blood, as to wash

away the guilty stains resulting from our transgression
of God's holy law.24

The new life, imparted through regeneration, forms -a-new

course of conduct. The interest of the regenerate person

22 A.V., Jonhn 3:8.

23 Dougen Clark, The Offices of the Holy Spirit
(Portland: Evangel Publishers, 1945), p. 20.

24 Haney, op. cit., p. 39.
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now centers in the kingdom of heaven. 'Wherefore, if any
man be in Christ, he is & new creature."25

Three analogies have been used in the New Testament
to express this change: (1) The generation of life, or a new
birth; (2) creation, closely allied with the former figure,
implying a new existence; and (3) resurrection, as the
analogy of death has been used to describe the state of the
sinner, so the act of resurrection has been applied to the
change in his state wrought by the power of the Spirit.
This has been confirmed in Christian experience.

In the work of regeneration the Holy Spirit serves
ez the representative of the Godhead. Jesus declared, in
the third chapter of the gospel of John that, "That which
is born of the Spirit is Spirit."

While we do insist that the Holy Spirit is the

agent of regeneration, we also recognize that he
works through secondary instrumentally such as the
Word of God, which he illuminates and uses a3 a
means of conviction and as an object of faith, but
this is only a secondary means to bring man to a

place where he will allow the work of salvation to
be done in his life.26

The believer's life. The Holy Spirit ministers very

definitely in the 1life of the believer. Various phases have

been investigated in regard to the minlistry of prayer,

25 A.8.V., II Corinthians 53:17.

26 Bowie, op. cit., p. 137.
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tesching, comforting, sanctification and the baptism of the
Holy Spirit. These phases sasre of the utmost importance in

the life of the believer.

1. Praxef. After the perszon has entered into
Christian experience, he discovers how the Holy Spirit works
in and through prayer. The promise of the Holy Spirit, in
ans%er to préy@r, is in harmony with the method of the
gospel, that grace is bestowed upon in order that benefit
may be conferred upon others. "And I will pray the Father,
and he shall give you ancther Comforter, that he may abide
with you forever, even the 3pirit of truth . . . I will got
leave you desolate."27

The gift of the Spirit of Truth is the promise made
by the Father and the Son, for the New Testament
Dispensation. The believer has been invited not only to
ask for this blessing but alsc to expect the spiritual
presence of Christ. This is the supreme answer to prayer.

"Ask, and it shall be given you, seek, and ye shall find;

—————¥}nock and 1t shall be opéned unto you. 28 The Scriptures
have taught that the Father is more willing to give the Holy
Spirit to His children who ask Him, than earthly parents are

27 ﬁ.S.V‘, Jahn 14:}-6"18.
28 4.8.V., Hatthew 7:7.
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to give good gifts to their offspring. 'When the Comforter
has come, He not only brings a blessing to the soul of the
suppliant, but He also endues him with a blessing for the
object of his prayers. The Divine Spirit visits those for
whom such supplicstion is offered.

The Holy Spirit works through prayer but there is a
condition to be met in the heart of the b@li@vér. The
Holy Spirit will not bless, if the individual believer does
not live up to the light that he has received,

It is the believer's privilege to have the
intercessory offices of the Spirlt Himself. The nature of
this intercessory function of the Eoly Spirit has been
described in the eighth chapter of Homans.

And in like manner the Spirit also helpeth our
infirmity; for we know not how to pray as we ought,
but the Spirit, himselfl maketh intercession for us
with groanings which cennot be uttered; and He that
gsearcheth the hearts knoweth what is the mind of
the 3pirit because he maketh intercegsion for the
seints according to the will of God.29

Wnen the Spirit helps in prayer He produces faith in the

believer so that he ig ensbled %to pray the prayer of falith,

The prayer of faith begotten by the Holy Spirit with
groanings cannot be uttered, 1s availaeble for the
conversion of sinners, and for bringing varied
blessings upon believers. The Spirit works upon

one Christian's heart, producing an earnest longing
and sincere petition that some soul may be saved. . .. .

29 A4.8.V., Romans 8:26-27.



He directs His omnipotent energy toward the hesrts

of those who are preyed for, and, convincing them

of =in, turns them effectually to Chrigt, thus

securing the answer to the prayer which He,

Himself has originated.30
Prayer is the offeringz up of cone's desires unto Zod for
things agreeable to His will, in the name or through the
mediastion of Jesus Christ, by the help of the Ecly Spirit,
with a confession of sins and a gratitude for His mercies.
The teaching of the Holy Spirit's influence in prayer is
very important.

Prayer must be offered to God, through Christ,

and in the Spirit, in order to be acceptable. Prayer

must also be offered for things azgresable to the

will of God, and the petitions must be presented

with faith in His promises.Sl
The Spirit of God harmonlizes with the Father and the Son
in doing ell things to advance the kingdom of Zod. In
behalf of the believer, He intercedes and conveys prayer

messapges to God the Father.

2. Teaching. VWhen the aspect of the Holy Spirit is

concerned in teaching in the believer's life we know that

He works through the conscience, He is & revealer and works

through the individusl showing him the way or error in this

30 Dougan Clark, op. cit., p. 199.
31 wiley, op. cit., IIL, p. 41.
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life. "But the Comforter even the Holy Spirit, whom the

Father will send in my name, he shall teasch you &ll things."32

-

b

this Scripture passage was spoken by Jesus to His disciples,
before His crucilixion. Christ was telling them ﬁhat, in
the course of events, He must leavé them, but He would send
the Comforter. The diseipi@s were familiar with the way in
which Jesus taught end welked with them here on earth. But
when they heard that Jesus was going to lesve them they were
stertled. Jesus said, "The Holy Spirit whom my Father will
send in my name, he will tesch you in all things."33 This
embraces all areas of the Christian life. He teaches and
brings to the individual's mind what 1s necessary for
salvation. "ind when He is come, He will convict the

world in respect of sin, of righteocusness, and of judgment."34

I have yet many things to say unto you, but ye
cannot bear them now. Howbelt when he, the Spirit
of Truth, 1s come, he will lead you unto all truth:
for he shall not speak of himself; but what things
soever he shall hear, these shall he speak: and he
shall geclare unto you the things that are to
come.”

Christ -emphasized -the -duty-and-office work-of the Holy

32 A.5.V., John 14:286.
33 A.3.V., John 14:28.
54 4.8.v., John 16:8.
35 4.8.V., John 16:12-13.
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Spirit, in teaching and ﬁointing the way for the believer.
The individusal, in prayer, may ask for guidance in his
spiritual life, and the Holy Spirit will teach and guide
him in the way he should go. The Holy Spirit teaches the
believer in the realms of prayer, service, and conduct in
Christisn life. Jesus promised that the Spirit will tesch
them, and to bring all things which He had said to thelr
remembrance.
One of the outstanding minisﬁries of the Holy Spirit
is His unveiling of Jesus Christ to the individusal.
There are five ureat‘truths concerning Jesus
Christ which the Holv Spirit teaches. These are:
(1) That He was pre-existent. (2) That He was
born of & virgin. (3) That He was Uod incarnate.

(4) That He was raised from the dead. (5) Thst
He was the Seviour of men.56

3. Comforting. One of the most reassuring things

which comes to the believer is comfort through the Holy
Spirit. It is the Holy Spirit who brings comfort to the
sick and consolation to the sorrowing. It has been

recorded of the early church that they were “. . . walking

in the fear of the Lord, and in the comfort of the Holy

Ghost."S7

36 Arthur T. O'Rear, The Nativity of the Holy ;Eérit
(Louisville: Pentecostal Publishing Company, 1929), DP. 76.

37 A.3.V., Acte 9331,

PORTLAND CENTER LIBRARY
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‘The Scriptures teach that the triune Godhead brings
comfort or consolation to the individuals. "How the God of
patience and of comfort grant you to be of the same mind one
with another sccording to Christ Jesus."38

How our Lord Jesus Christ Himself, and God our
Father who loved us and gave us eternal comfort and
good hope through grace, comfort your hesrts and
establish them in every good work and word.39

In the Second Epistle of Paul to the Corinthians, he wrote:

Blessed be the God and Father of our Lord Jesus
Christ, the Father of mercies and God of a&ll
comfort: who comforteth us in all our affliction,
that we may be able to comfort them that are in any
affliction, through the comfort wherewith we
ourselves are comforted of God. Hevertheless he
that coggerteth the lowly, even God comforted
uﬂ- - L4 )

4. Sanctification and baptism of the Holy Spirit.

Regarding seanctification, the definition of the National
Holiness Associstion has been given specificelly es follows:

To make even more clear our object of "spreading
Seriptural Holiness" and what we mean by thie
expression, there has long been among us a Statement
of Faith that defines just what we mean by the term,
"entire sanctification”. By this term we mean
that, "entire sanctificetion” is that mct of divine

grace, through the baptism with the Holy Ghost, by
which the heart is cleansed from sll sin and filled
with the pure love of God. It is a definite

38 4.8.V., Romans 15:5.
39 A.3.V., II Thessalonians 2:16-17.
40 A.S.V., II Corinthians 7:6.
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instantaneous work éf grace wrought in the heart

of a believer, through faith in the cleansing merit

of the blood of Jesus Christ, subsequent to

regeneration and is attasted by the Holy Spirit. 41
There is no difference between the experience of
sanctification ahé that of being filled Wifh the Spirit or
baptized with the 2pirit. 1t is one and the same act on the
believer after regeneration. "Whoever is sanctified wholly
has the baptism with the Holy Ghost; whoever has the baptism
with the Holy &nost is sanctified wholly."42 It is the
baptism of the Holy Ghost thet sanctifies. Noash VWebster
hes given definitions of sanctification as follows:
firstly, "to make free from sin; to cleanse from moral

" and secondly, "to set

corruption‘and pollution; to purify,
apart to a holy or religious use."43
Jéhn the Baptist was preaching in the wilderness of
Judea and his first msein message was, "Repent ye for the
kingdom of Heaven is at hand." His second main stress was,

"I baptized you in water, he shall baptize you in the Holy
Spirit."44 Sanctification has two sides or aspects. The

4l pon A. Morris, "4 Brief History of the %gtion&l
Association for the Promotion of Holiness, Inc." fn.pJ m.aJ]

42 ¢, W. Ruth, Entire Sanctification (Kansas City:
Beacon Hill Press, 1939) p. 56.

: 43 viebster's New International Dictionary of the
English Language (Springfield, Ohio: Merriam Company, 1@113
p. 18786.

44 A.8.V., Hark 1:8.
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negative side is the removal of inbred sin and the positive

side 1s perfecting in divine love.

The denomination known as the Church of the Nazarene,

which is in harmony with the National Holiness Assoclation,

has stated its faith on thils wise:

We believe that entire sanctification is that act
of God, subsequent to regenerstion, by which believers
are made free from original sin, or depravity, and
brought into a state of entire devotement to God, and
the Holy obedience of love made perfect.

It is wrought by the baptism with the Holy Spirit
and comprehends in one experience the cleansing of
the heart from sin snd the abiding indwelling
presence of the Holy Spirit, empowering the believer
for 1life and service.

Entire sanctification is provided by the blood of
Jesus, is wrought instantaneously by faith, preceded
by entire consecration; and to this work and state
of grace the Holy Spirit bears witness.

This is also known by various terms representing
its different phases such as 'Christian Perfection’,
'Perfect Love', 'Heart Purity', 'The Baptism with the
Holy Spirit', 'The fullness of the Blessing', and
'Christisn Holiness'.49

The above statement has emphasized that sanctification

is a second definite work of divine grace wrought instantly

in the believer's heart.

The Scripture has indicated that sanctification is

the highest work of the Spirit for believers. The promised

45 Church of the Hazasrene, Manual (Kansas City:

Nazarene Publishing House, 1948), pp. 29-30.
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negative side is the removael of inbred sin and the positive
side is perfecting in divine love,

| The. denomination known as the ﬁhuréh of the Hezarene,
which 1is in hermony with the National Holiness Association,
has stated its faith on thls wise:

We believe that entire sanctification is that act
of God, subsequent to regenerstion, by which believers
are made free from original sin, or depravity, and
brought into a state of entire devotement to God, and
the Holy obedience of love made perfect.

It is wrought by the baptism with the Holy Spirit
and comprehends in one experience the cleansing of
the heart from sin and the abiding indwelling
presence of the Holy Spirit, empowering the believer
for 1ife and service.

Entire sanctification is provided by the blood of
Jesus, is wrought instantsneouly by faith, preceded
by entire consecration; and to this work and state
of grace the Holy Spirit beasrs witness.

Tnis is also known by verious terms representing
its different phases such as 'Christian Perfection’,
'Perfect Love', 'Heart Purity', 'The Baptism with the
Holy Spirit', 'The fullness of the Blessing', and
*Charistian Holiness'.49

The above statement has emphasized that sanctification

is a second definite work of divine grace wrought instantly

in the believer's heart.
The Scripture has indicated that sanctiflication 1is

the highest work of the Spirit for believers. The promised

45 Church of the WNazarene, Manual (Kensas City:
Nazarene Publishing House, 1948), pp. 29-30.
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gift of the Father, the Spirit comes as the divine agent in
sanctification. |

S0 that straight in the direct line between Jod's

eternal purpose and our eternal sslvation stands

this sanctification of the Spirit. Just exactly

as he has no plan or promise for man's salvation

apart from the cleansing blood of His Son, so has He

none apart from the sanctiiying office of the Holy

Spirit.46
It was the habit of Jesus to honor the Holy Spirit. This
was evident when Christ, in sSpeasking to Nicodemus, said it
was necessary to be born of the Spirit. The disciples were
told to pray and to tarry for the gift of the Spirit.

~There are four principle cperations of the Spirit in

the believer's sanctification: illumination, separation,
purification and inhabitation. When a soul earnestly seeks
for the light of divine truth the Holy Spirit directly
illuminetes him and hastens his progress in the Christian
life. The separastion of the soul from all but Christ is an
act of the Holy Spirit. He alsco faithfully shows the soul

its place of attachment. The Holy Spirit's main objective

if the sgeparstion of the balieveﬁ from 8ll uncleanness - -in

order to lead him into sanctification.
Purification is an act of the 3pirit which 1s beyond

the full comprehension of the bellever, but is knowable in

46 Joseph H. Smith, Pauline Perfection (Chicago:
Christian Witness Company, 1913), p. 1256.
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the heart of him who 1s fully abandoned to the Spirit’s

power.

« « o That aspect of the Spirit's office that is

known s&s Christ's Baptism with the Holy Ghost enters
in: and, because of the Blood of Christ, the Spirit
purifies the heart from sin and mekes it white and

pure and holy within. The felicity of the cleansed
heert, the facts of the sanctifled life, and the
witness of God himself attest this wondrous blessing.47

&nd now the Spirit enters to imhebit the soul he
has thus made once more fit for the dwelling plsce
of God., This is what is mesnt by being "filled
with the Spirit". 4nd whet Jesus promised, thst
the "Comforter would come in to abide". This is
what is meant by the indwelling of Christ, seelng
that in &ll this the Spirit is glorifying Christ,
end thet He and Christ are one. . . . & perfect
separation from one's self and presentation to
Christ. « « « & perfect union with God through
the inhaebitatlon of the Holy Spirit.48

", . . But according to his mercy he saved us,
through the washing of regenerastion and renewing of the
Holy Spirit."49 "For that God chose you from the beginning
unto salvation in sanctification of the Spirit and belief
of the truth."50 "Ag in justification, so in sanctification,

there is a variety of manifestations, but the same Spirit."51

47 1ipid., p. 130,

48 Ipid., pp. 130-131.

49 4,8.V., Titus 3:5.

50 4.3.V., II Thessalonians 2:13.

o1 Haney, op. cit., p. 125.



Terms as holiness, sanctification, purity, perfection
and others 1s,

that participation of the Divine nature which
excludes all original depravity or Iinbred sin
from the heart, and fills 1t with perfect love

to God and men-perfect love, the unction of the
Holy QOne. . . . Sanctification is that act of

the Holy Ghost whereby the justified soul is made
holy. This instantaneous work of the Sanctifier
1s usually preceded and followed by a gradual
growth in grace. The Spirit certifies this
purification. . . . Sanctification is & change of
nature from sin to holiness.5?

The Holy Spirit is regarded by nearly sll
Christians as distinctively and specially the
Sanctifier. The renewing of the Holy Ghost
which He shed on us abundantly through Jesus
Christ, our 3aviour, is spoken of in the epistle
of Titus in direct connection with the 'washing
of regeneration', and seems intended to be
experienced just after it.53

Paul, in his epistle to the Romans, used the following
statement:
That I should be a minister of Christ Jesus unto the
Gentiles, ministering the gospel of God that the
offering up of the Gentiles might be_acceptable,
being sanctified by the Holy Spirit.5%

The expression, 'Baptism with the Holy Ghost,' is

used by the National Eslineggwﬁ§§ﬁﬂiﬁtignmasmanﬁMwithwthat

of entire sanctification.

52 Binney and Steele, op. cit., pp. 128-129.
53 Dougan Clark, The Theology of Holiness, pp. 164-165.

54 4.S.V¥., Romens 15:18,
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The baptism with the Spirit and entire sanctificstion
are synonymous terms. Both include, and have a&s their
principle, moral cleansing, but the baptism of the
Spirit places smphasis on the positive side of the
exper%gnee, while moral cleansing denotes the negative
side.

Another term that is used by the movement is, "filled
with the Spirit".

The Holy Spirit in this work of entire sanctification
accepts and fills His temple, the body or l1life of
the individual Christian, which is entirely dedicated
to God. It is an abiding fullness, & vital fullness,
which is mainkaineé as the Christian lives iu the
Spirit. “There is a fullness of the Spirit," says
Ir. Danlel Steele, Twhich must imply entire
sanctification~~the permanent grecilous presence in
the soul of the Holy Spirit in His fullness, not as
extraordinary gift, but as a person having the pright
of way through soul snd body, having the keys to even
the inmost rooms, illuminating every closet and every
crevice of the nature, filling the entire being with
holy love"

In sanctification, or the baptism with the Holy Spirit,
there are negative and positive aspects, but it is one
complete, instantaneous sact.

The extraordinary gifts which came forth from the
Holy Spirit in the New Testement times were a signal of

what the Holy Spirit in His distinctive work would do,.

The Comforter marked His entrance into the human
gpirit by miracles in the sphere of mind, the word
of wisdom, the word of knowledge, faith, as a

55 James B. Chapmen, The Terminology of Holiness
(Kansas City: Beacon Hill Press, 1047), p. 107.

56 Loe. cit.



41

charism, mirscles, prophecy, discernment of spirits,
tongues and interpretations. The only exception is
healing, which Bengal suggests has continued to the
present time ss 8 specimen of the other gifts.

e « o« in order to the intelligent discussion of this
charism it will be necessary to describe another
with which it stands in immediate connection the
gift of faith. This differs from common or saving
faith, called the grece of faith.S57

The grace of faith 1s grounded on the general
promises of the Bible, while the ¢ift of faith
rests not on the written word, but on the
assurance inwrought by the Holy Spirit that the
prayer will be answered and the work accomplished,
Hence the grace of felth, when exercised in prayer
for temporal blessings, is always accompanied by
the condition 'if it be Thy will'. The gift of
faith is the assurance beforehand that it is God's
will to bestow the thing desired. . . . liracle~-
working faith, g special gift, 1s required of no
one, but is bestowed sovereignly by the Holy Spirit,
'‘severally as he will'. Hence there ig no more
culpability for the absence of this faith than
there is for & lack of the gift of tongues.OS8

The grace of faith 1s permanent while falth as a charism is
not permsnent, but occasional., The Apostle Paul somebimes
had the latter and could heal ss in fcts 28:8. Sometimes
he could not heel, as is safely inferred from II Timathy
4:20. The grace of the Spirit's baptism transforms the

morel character but the "charism faith", & special spirituel

gift, miraculously given, has no more character effect than

any other extraordinary gift of the Spirit. "This baptism

57 Daniel Steele, The Gospel of the Comforter, p. 259.

58 Loc. ¢it.
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is not one of the gifts of the Spirit, but the gift of the
Spirit Himself,"5%

The miftg of the Spirit ere known in Scripture sas

"charismate" (Zarirwars) or sifts of grace. . . The
gifts are the divinely ordained means and DOWErs

with which Christ endows Hig Church in order to ensble
it to properly perform its task on earth. Paul
svmmerizes the teachings of the Seriptures concerning
spiritual gifts as f@llows. “Now there are diversities
of gifts, but the same Spirit. 4nd there sre differences
of administrations, but the seme Lord. 4nd there are
diversities of operations, but 1t 1s the same God
which worketh all in a&ll. DBut the menifestation of
the spirit is given to every man to profit withsal,
For to one 1is given by the Spirit the world of wisdom:
to another the word of knowledge by the same 3Spirit;
to snother faith by the ssme Spirit: to another the
gifts of hesling by the same Spirit; te ancther the
working of miracles; to another prophecy; to ancther
discerning the spirits; to another divers kinds of
tongues; to another the interpretation of tongues:

but a8ll these worketh that one and the selfsame
Spirit, dividing to every men severally as he will"

(I Corinthians 12:4-11). . . .The gifts of the Spirit,
then, ere supernatural endowment for service, and are
determined by the character of the ministry to be
fulfilled.60

The gifts of the Spirit must be distinguished from natural
gifts. There are a diversity of gifts in the Church.

Saint Paul asked in I Corinthians 12:29-30, "4re all

5 Q

epostles?” "Are sll prophetsi?®  "Are all teachersi® ‘ire

811l workers of miracles?” Hine such gifts were mentloned.

The energizing power is not the natural spirit alone, but

59 Clerk, Offices of the Holy Spirit, p. 56.

60 wiley, on. cit., II, pp. 317-318.



43
the Holy Spirit thet works in us.
"The gifts of the Spirit take their character from
the positions which the various individual members occupy
in the mystical body of Christ."6l

The gifts of the Spirit, therefore, are those divine
bestowments upon individusl members which determine
their functions in the body of Christ, . . . The gifts
of the Spirit are exercised in conjunction with, =and
not apart from, the body of Christ. . . . The true
gifts of the 3pirit are exercised as functions of the
one Body, and under the adminstration of the one Lord.
The gifts of the Spirit are essential to the spiritual
progress of the Church.52

There have been those who hold that there are two
great classes of gifts: temporary ones for the transition
of the times, and the permanent gifts for the church which
become offices.

&nd He pave some apostles, snd some prophets, and
gome evangelists, and same pastors and teachers for
the perfecting of the saints, unto the work of the
ministry, for the buillding up of the body of Christ. 63

Our calm judgment is that the "Gift of Healing,”" as
it existed in Corinth was & gift for the transition
times, and that 1t heas not existed in the church since,
and does not exist in the church tcday. Ve do not
belleve thet any evangelist or yastor possesses the
power to heal those upon whom he leys his hands, as

the Apostles did.

There are some who, doubtless, possess the "Gift of
Faith" that will enable such an one to lay hold upon
God for healins. The one sctually possessing such a

61 wiley, op. cit., II, p. 319,
62 Ibid., pp. 520-321.
63 ﬁ.s.g‘f., Ephesi&nﬁ é:ll“lg-
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gift will be very humble and will use it in & modest
and Godly manner. All parading of gifts and loud
scclaims advertise them &s from some other source
than God.64

We the Holiness people, do not subscribe to the
theory that spiritual experience is to be measured
by physical manifestation; nelther do we sllow
that any outward phenomenon is to be regarded as
the authentic sign of the Baptism with the Holy
Spirit.65
The teaching of the New Testament has made a very
clear distinction between the gift of the Spirit, which is
for all believers, and the gifts of which the S3pirit is the
Sovereign Giver, which are not for all believers to claim.
The gift of the S3pirit is offered to every one who believes,
but the gifts of the Spirit are vastly different and are
reserved under the strict vigilance of Divine Sovereignty,
the Holy Spirit Himself dividing them within the Church

severally, as He wills.
IT. AS TAUSHT BY THE PENTECOSTAL BODIES

The research work for this section has been done with

the materials written by authorities who are representatives

of the movemént. Thése heve represented the Assemblies of

God, with headquerters at Springfield, Hissouri, snd The

64 Gt'Rear, op. cilt., pp. 112-113,

65 H, E. Jessop, We - The Holiness People (Chicago:
Chicago Evangelistic Institute, 1948), p. 86.
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Pentecostal Holiness Church, with headquerters st Franklin
Springs, Georgis. Sénre@ materials have also been used from
the Church of the Apostolic Faith, Portland, Oregon: The
Churcﬁ of God, Cleveland, Tennessee; The International
Pentecostal Assemblies, centering at New Castle, Wyoming;
The Internstionsl Church of the Foursguare Gospel with
headguarters at Los Angeles, California; and some of the
works of W. H. Turner of Shanghei, China with headquarters
at Shanghal, Chine.

The writers fér these groups have guoted the Seripture

aa the suthoritative source for their falth, which they have

regarded sz the inspired word of (God revealed %o men.

Conversion. The nature of salvation iz a deep mystery

but the results of it have been proclaimed,

In its simplest meaning conversion is turning from
sin unto God. [Repent ye therefore, and be converted,
that your sins may be blotted out, . . .J Acts 3:189.
The term is used to denote both the criticael period
of & sinner's return from the ways of sin to the

path of rightecusness, and also repentance for some
particular transgression, on the part of those
already in the path of righteousness. [Verily I say

unto you, except ye be converted and become as little
children, ye shall not enter into the kingdom of
heaven.] Matthew 18:3. [Let him know, that he which
converteth the sinner from the error of his way shall
save a soul from death, and shall hide a multitude of
sins] Jemes 5:20,66

66 lyer Pearlman, Knowing the Doctrines of the Bible
(Sprinsfield, Missouri: The Gospel Publishing House, 1943),
pP. 228.
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There have been those people who have said that
conversion is only man's work and 81l of tﬁe supernaturel
element 1is left out. According to this view man merely
~converts himself to & different cause. IJiyer Pearimen has

spoken for his enurchkiﬂ his book, EKnowing the Doctrines of

the Bible.

But from the Godward side we would =say that God
hes pardoned sin and given him a new heart. But
does this mean that conversion is entirely a matter
of human effort? Like faith and repentance, which
it includes and involves, conversion is & human
activity; but it is, also & supernatural effort in
that 1t 1a man's reaction to the drewing power of
God's grace and God's Word. Thus conversion is
produced by the co-operation of Divine and human
activities. "Work out your own saivation with
fear and trembling. For it is God which worketh
in you both to will and to do of his good pleasure."”
Philippiens 2:12,13. [ . . and I waes chastised, as
a bullock unaccustomed to the yoke; turn thou me,
and I shall be turned, for thou art the Lord my
God.] Jeremiah 31:18; [Unto you first Zod, having
raised up his Son Jesus, sent him to bless you, in
turning away every one of you from his iniquities.]
Acts 3:26,67

The term "the new birth"” has been used many times by
these varicus bodies. To them it is & result of the

conversion experience. In article seven of "The Declsration

of Feith™ for the International Church of the Foursquare
- Gospel it has been stated thus:

We believe thet the change which takes place in
the heart and 1ife at conversion is & real one; that

67 Ibid., p. 227.
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the sinner is then born agein in such glorious and
transforming manner that old things are passed

away and s8ll things are become new; linsomuch thet the
things once most desired are now abhorred, whilst the
things once sbhorred are now held most sacred snd
dear; and that now having had Imputed to him the
righteousness of the Hedeemer and having received of
the Spirit of Christ, new desires, new aspirations,
new lnterests, and a new perspective of life, time,
and eternity, fills the blood-washed heart sc that
his desire is now to openly confess and serve the
Master, secking ever those things which are above.88

The Hew Birth is s Dlvine work wrought in the
heart by the Holy Spirit. Titus 3:5--Hot by works
of righteocusness which we have done, but asccording
tc his mercy he saved us, by the washing of
regeneration, and renewing of the Holy Ghost.69

1. Conviction. The Holy Spirit works in mysterious

ways not the lesst of which i1s conviction of sin. Therefore
the spiritusl nmethod of evangelism is not appesling to the
natursl man since the Holy Spirit makes men aware of their

guilt.

He boldly aims %o uncover and denounce the sins
of listeners. When such & message i3 given in the
power of the Holy Spirit 1t has a profound effect.
It stirs the spirits of men. Some respond positively
by repenting. This leads to conversion. That was
the result of Petsr's preaching on the day of
Pentecost. He boldly accused the people of being

68 International Church of the Foursquare Cospel,
Declarstion of Faith (Los Angeles: [n.7)]), p. 13.

69 Clifford Jinkerson, Defending the Holiness
Faith ( [n.pqg [n.n. [nr.dd ) p. 6.
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marders of Jesus Christ. Then he called them
to Pﬂ?éﬂt.vg

Personsl acts and attributes are ascribed to the
Holy Spirit. The following heve been attributed to the
Holy Spirit: "To be sent, to teach, to come, to feprave,.to
guide, tc speak, to heer, to show, to glorify, to receive
and to take."7l It has correctly been affirmed that the
Holy Spirit must have peraonslity or else these activities
asceribed to him would be false.

"His work in general is to convict the world of sin,
and of righteousness, and of judgment."72 The convicting
work of the Holy Spirit is not in conflict with his
interceding work. "The Holy Spirit in us, here on earth,
intercgdas while Jesus intercedes for us in heaven. The
work of the Holy Spirit is one of woo and woe."73 "ang he,
when he is come, will convict the world in respect of sin,

and of righteousness, and of judgment."74

70 Oscar W. Hallin, "Psychology and Spiritual Life,"

The Pentecostsl fvangel, pp. 5,7, August 27, 1949.

= e

71 W. H, Turner, Pentecost and Tongues (Shanghail,
China: Shanghai Modern Publishing House, (n.0.) ), De 7.

72 Hubert T. 3pence, The Person, Work and Witness of
the Holy Spirit (Franklin Springs, Georgia: Board of
Publication of the Pentecostal Holiness Church, (n.d.] ) p. 26.

73 Loc. cit.
74 4.38.,V., John 16:8.
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There are four mein channels through which the Holy
Spirit works im convicting the subjects of the world., The
Holy Spirit works,

Through our conscience, through God's providence,
through nature, and through the preaching of the
Gospel of Jesus Christ. The latter being the
channel in particular through and by which all are
finally saved.75

The Holy Spirit deals directly with the spirit of
men individually, convicting them of their sins, and of
their uncleanness. Through their conscience, He points thenm
away from that which iz wrong and toward what is right.

in John 16:7-11, Jesus describes the work of the
Comforter in relation to the world. The Spirit will
act as Christfs "Prosecuting attorney,” so to speak,
working to secure & Divine conviction aegeinst the
rejecters of Christ. 7o conviet means to bring
home truths otherwise doubted or discasrded; or to
bring home charges made against conduct of 1life. . . .
the darkened mind and soul sees nothing in spiritusl
truths until convinced and awakened by the Holy
Spirit.76 ‘

As the Holy Spirit convicts humanity, He deals
directly with the conscience, He works through God's

providence, through nature as revealed 1in His creation, and

He gives force and success to the preached word. The Holy

Spirit reveals the great truths of the Word of God to those

wno hear that YWord.

75 Spence, loc. cit.

78 Pearlman, op. ¢it., p. 303.



The Holy Spirit sccompanies the preached word and
burns the truth into the hearts of men through the
Gospel of Christ, as in no other manner and throuzgh
no other channel, Vherever the gospel is preached
the Holy Splrit is there in a special way, opening
the minds of the hearers, dealing with their hearts
to yield, and drawing them to Christ as s mighty
magnet. 7 '

The Spirit's work has been affirmed to be that of
conviction and influencing the minds of men everywhere to
surrender to Jesus Christ, confessing and forsaking their
sins.

Conversion and regeneration have been so closely
related in the thinking of leaders of these bhodies that
these terms are sometlimes used synonymously. Sometimes
they are interchangeably used with the "new birth".

The Zospel of Christ is & personal message snd the
work of the Spirit is a perscnsl work, dealing with
individuals. He brings to the consciousness of the
individual those thilngs that need to be corrected to bring
him into right relation to God.

it 1s true that the iHoly Ghost convicts the
world of sin and of rightecusness snd of judgment

to comeé. . . « it is the Holy Ghost that convicts
us of our sins and witnesses to our justification,’8

The Holy 3pirit reveals to the individual his need,

but also the plan of redemption through which grace is

77 8pence, op. cit., p. 29.

78 pPaul H. Walker, The Baptism with the Holy Uhost and
the Evidence (Cleveland, Tennessee: Church of God Publishing
House, [n.d.] ), p. 8.
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freely given to meet that need. The Spirit proceeds from
God the Father and from Christ the Son, drawing the
individual from sin to righteousness. He reveals those
things that bring conviction upon his soul to the end that

he might turn and bhe saved.

2. Faith. In speaking for the Asgemblies of God,
Pearlman has declared that:

Faith in the Scriptural sense means belief and
trust. It is the assent of the mind and the
consent of the will. . . . The fact that msn is
commanded to believe implies the ability and
obligation to 4o so. All men have the capacity
to place their confidence in somebody and
something. . . . YWhen belief 1s directed to the
Word of God, and the confidence reposed upon God
eand Christ, we have saving faith. However, the
assisting grace of the Holy 3pirit, in co-operation
with the Word, is implied in the producing of
gaving faith. . . . It is the asct or habit of mind
in the penitent by which, under the influence of
the Divine grace, he puts his trust in Christ as
the only and sufficilent Saviour.7®

Faith is eawakened in man by the influence of
the Holy Spirit, generally in connection with
the Word. Falth lays hold of God's promise and
appropriates salvatlion. It leads the soul to
rest on Christ as Saviour and the sacrifice for
gsing, imparts peace to the consclence and the

congoling hope of heaven. . . . For by grace
are ye saved through faith, and that not of
yourselves: it is a gift of God: not of works,
lest any man should boast.” Ephesians 2:8,9.

« « o Faith 1s important and mighty because 1t
unites the soul to Christ, and in that union is
found the motive and power for a life of

79 Pearlman, op. cit., pp. 224-225.
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rightecusness. 'For as many of you as have been
baptized into Christ, have put on Christ . . . and
they that are Christs have crucified the flesh with
the affections and lusts.” Galatians 3:27; 5:24.

The Holy Spirit endows the believer in order that
he may lay hold upon God for salvation. Then the 3pirit
gives the bellever the sssurance that is accepted by God.
Faith works ss an energetic principle as well as 2 receptive
attitude. Faith is a powerful motive to obedience and to
every other good work. Faith involves the will and is

connected with all right choices and actlons.

Pray for the failth that is "the faith of God".
it is a gift of the 3pirit. 4&s the saints use the
gifts God gives them, He will give more and more.
It is His delight to give freely. He delights to
pour out His 3pirit, to pour out His power, that
His own may be fully equipped for service in His
kingdom, snd that they may move through the world
triumphant over zll) the power of the enemy, in
humility serving their Lord and Haster.S81

3. Regeneration. "Regeneration is the Divine act

which imparts to the penitent believer the new higher life
in personal union with Christ."82

The NHew Testament has used different words for tha

meaning of regenerstion. Some of them are: "birth," "a

]

quickening,” and "a new creature.” The above terms sienify

80 Ibid., pp. 239-240.

8l "pgitn's Vision," The Pentecostal Evancel, p. 4,
July 16, 1949,

82 Pearlman, op. cit., p. 242.
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the Divine impartation of a new 1life to the soul of men.

The Holy Spirit regenerates the dead conscience
of the lost soul. Hebrews 893l4 and 10:22. Jesus
spoke of this work ss being "born again® by the
Spirit. dJohn 3:7,8. . . . Un the part of the Holy
Spirit the handeuffs are teken off, papers of
pardon from God on behalf of Christ the Saviour,
are delivered to the criminal by the Holy Spirit
who then escorts the pardoned sinner away from the
judgment seat into freedom and full citizenship.
This is entirely a work of the Holy Spirit. The
bringing to life from spiritusl deadness. ELphesians
£:1. 1t is a definite work of the Spirit, provided
through the atonement of Christ on the cross, and
received falth for whosocever will. Without this
work of the Spirit in our hesrts we are "none of
His." HRomans 8:9. For His Spirit must bear
witness with our spirits that we sre a new creation.83

In regenersation the penltent soul has come to a
crisis experience which has begun a new spirituel life. It
is the divine l1life of the Holy Spirit, now that He has
entered human nature ss a transforming power, which energizes
the humsn being. Turner has ststed the case thus:
In John 3:3-5 we find that those who believe
are "Born of the Spirit,” and this is further
confirmed by Titus 3:5, "It is the Spirit that
quickeneth, eand many other passages. Peul, in
I Cor. 6:19, tells us "Your body is the temple of

the Holy Chost which is in you." Also I Cor. 3:15
end Bomans 8:9.

The Holy Word has revealed that redemption and

regeneration were the real purpose of Christ's mission.

83 spence, op. cit., pp. 31-32.
84 Turner, op. cit., p. 14.
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"Hut eccording to his mercy he saved us through the washing
of regeneration and renewing of the Holy Spirit."85 e
quickens the dead conscience of the lost soul and bringé
about his reg&nar&tieﬁ.

VWhen Christ talked to Hicodemus about the new birth,
this Pharisee did not understand. He recognized that Christ
wes a teacher and that he had come from God, yét the new
birth he did not comprehend.

. » « That which is born of Spirit is Spirit. ¥arvel
not that I said unto thee, ye must be born anew. The
wind bloweth where it will, and thou hesarest the

voice thereof, but knowest not whence it cometh, and

whither it goeth:; so is every one that is born of
the Spirit.86 .

The bellever's life. %he Holy Spirit works in the

believer's 1life in the ministry of prayer, teaching,
comforting, sanctification, and the baptism of the Holy

Spirit. These phases have been presented in this order.

1. Prayer. The people of God are in possession of a

apecial right and privilege not granted to others generally.

desire of the heart, with the assurance that He will answer

prayer."87

85 4.8.V., Titus 3:5.
86 g&a.‘é’t * Jehﬂ 526"8'

87 Leslie K. Clevenger, "Praying With One Accord,"
The Pentecostal Evangel, p. 3, June 11, 1949,
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It is through the medium of the Holy Spirit that the
individusl has access to the Father. The Holy Spirit
impresses individuals to pray, not just for themselves, but
also for the interests of the Kingdom of CGod.

The Holy Spirit works through prevailing prayver. 4én
incident in Chinsa, the story of the life of a gambler's
wife, has illustrated this fact. This lady was blind but
she heard the gospel story and was converted. Although she
was unable to preach she did much because she could pray.

Her fame as one who knew how to pray for the sick
was known all over the city, and Christians of all
denominations came and asked for prayer. . . . oam
3z [this lady] decided we ought to have a revival,
so she begen to pray earnestly every morning for
hours. « « . Sunday morning found the Chapel full,
and there was such a hushed expectancy as one rarely
feels. How emsy it was to preach, and it seemed
that every word was weighted with the power of the
Holy Ghost. Right from the beginning souls were
saved and Christians brought out from & wilderness
experience tc & life of victory. As day succeeded
day the meetings grew in power and never in my
experience have I seen anything like it. There
were confessions of sins by the Christians, confessions
to one another, and the altar was lined with
seekers. . . . We had to keep out of the way while
the Spirit 4id the work. Prayer dces bring revival.88

that evangellzing has come in answer to agonizing prayer and
intercession. When the church at Antioch sent forth

Barnabas and Psul they fasted and prayed until the Holy

88 J. Rutherford Spence, "Prevailing Prayer," The
Pentecostel Evangel, p. 6, Harch 5, 1949,

Ev @W“Gﬁﬂm’ﬁ"t}lﬁt “hes been evm‘;gei ized hes found—
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Ghost spoke. ". . . The Holy Spirit said, separate me
Barnsbag and Ssul for the work whereunto I have called
them."89 4fter the instruction from the Holy Spirit, they
were sent forth on thelr missionary errand in congusst of
the West.

"Prayer is red-hot, living, sgonizing Holy Ghost
prayer of intercession. Somehow these two things, forms and
1ife ever seem to stand in inverse ratio to each other."°0

When people inguire more fully the way of salvation
they are prompted by the Holy Spirit to pray. The spirit of
inguiry and preayer however, must be reverential and sincere.
Greater faith in Christ is made more possible by the Holy
Spirit as the individual prays.

But inguiry alone will not do. ‘There must be

action. We hear people lamenting the spiritusl
poverty of their souls, their lack of prayer, their
indifference, and their fallure when tried.®l ‘

The earnestness of the individual is in part what

constitutes prayer when the Holy Spirit answers the need of

the prayer.

89 4.5.V., Acts 13:2.

90 Stanley H. Frodsham, %holly For God (Springfield,
Missouri: Gospel Publishing House, [n.d.l), p. 40.

2l Ernest S. Williems, Not I But Christ (Springfield,
Missouri: Gospel Publishing House, [n.d.] ), p. 16.
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2. Teachin%. The spirit of the inguirer nust have
respect for the ministry of the Holy Spirit for He does not
come by force. He comes when the inéividual‘s heart is open
to His instruction and guidance. "But the Comforter, even
the Holy Spirit whom the Father will send in my name, he
shall teach you &ll things,"92

The teaching ministry of the Holy Spirit touches all
areas of the believer's life. In hours of great need He is

peculiarly present in His teaching ministry. "For the Holy

Spirit shall teach you in that very hour."95

3. Comforting. The Holy Spirit comforts on many

different occasions. He bringa comfort to the ones who are
in sorrow. The believing-sick are comforted by the Holy
Spirit. Through the medium of the Holy Spirit the church,
". . . had peace, being edified, and, walking in the fear of
the Lord and in the comfort of the Holy Spirit, was
multiplied."94 fThe believer 1s promised the abiding

presence of the comforting Spirit.

4. Sanctification. 'The Pentecostal bodies use the

term "sanctification" as descriptive of a work by the Holy

92 4.8.V., John 14:28.
93 4.3.V., Luke 12:12.
94 A.8.V., Acts 9:31.
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Spirit in their theology, but this cannot be identified with
the "Baptism of the Holy Spirit.”

Sanctification is not just e theory; it 1s an
experience. . . . Since there is a thing as entire
sanctification; otherwise the term "entire" is
redundeant. . . . Entire sanctification, it appears,
consists in the sanctification of spirit, soul
and body. . . . Sanctification, as already stated,

is an experience that is entered into, and which
having been entered into, must be lived.95

Entire sanctificetion is the act of God's grace by
which we are made holy. It i1s the second, definite
work wrought by the blood of Jesus thrcugh faith, and
subsequent to salvation and regeneration.98

Another of these often quo%ed‘ﬁariptureSvis "for this is the
wilil of God, even your sanctification."97 The Pentecostal
bodies use many other 3criptures concerning sanctification,
such as: Hebrews 2:11, 12:14, and 13:12; I John 1:7; Iuke 1:
74-75; II Corinthians 7:1; I Feter 1:16 and Ephesiaﬂs
53 25-2?.

The work ef the Holy Spirit has been classified,inte

two phases, one conaisting of general works and the other of

particular works. The particular phase is that,

inherited sin. mﬁhigwis the’éécoﬁd définite work

95 J. Warver Gortner, "The Sanctification of the
Soul," The Pentecostsl Evangel, p. 2, June 18, 1949.

96 "Doctrines," The Apostolic Faith, Special Cemp
Meeting edition, ic. 107: 5 [n.d.]

97 4.8.V., I Thessalonians 4:3.
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of grace wrought in our hearts by the Holy Spirit
as the agent, the precious blood of Christ is the
cleansing element as we become the yielded subject.98

This experience is the Wﬂgk of the Holy Spirit in a greater
measure, for balia§ers receive the loly Spirit by measure.
The work of cleansing 1s for those who heve become the’
children of God, that is, for the church. "That he might
present the Church to himself a gleriaus Church, not having
spot or wrinkle or any such thing; but that it should be
holy without blemish."99

This experience is 2 negative work of the Holy
Spirit, in that a&ll sin as a principle is removed
from our hearts, but as such is not to be confused
with the positive and progressive side of sanctifi-
cation which involves dally consecration, growth in
grace and development of Christian character throuch
the increased knowledge and obedience to the ever
revealing will of God,100

Sanctification is & work wrought in the heart by the
Holy &pirit. It has been recorded,

But we are bound to give thanks to God always for
you, brethren beloved of the Lord, for that God
chose you from the beginning unto selvation in
sanctification of the 3pirit and belief of the
truth,l01

98 3pence, op. cit., p. 32.
99 4.S8.V., Ephesians 5:27.
100 spence, op. cit., p. 33.
101 4.8.V., II Thessalonlans 2:13.
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In Acts 2:1 we read, 'They were all with one
accord'! thus the prayer of Jesus in John 17 had
been answered and the oneness hsad come. They
were in one accord in worship, in great joy, in
praising and blessing God and contimuing in the
temple. They were sanctified and waiting for
the promised Comforter. This setting of Seripture
is to plain to deny. We have clearly proven that
they were saved and sanctified before the day of
Pentecost ever came.l02

Sanctification, a work of grace subsequent to
justificetion. ‘'Vherefore Jesus also, that he might
sanctify the people with His own blood, suffered
without the gate.' IHebrews 13:12; 'For He hath
made Him to be sin for us who knew no sin; that we
might be made the righteousness of God in Him,'

II Corinthians 5:21; 'Knowing this, that our old
man 1s crucified with Him, that the body of sin
might be destroyed, that henceforth we should not
serve sin,' Romans 6:86. There ls therefore a holy
and victorious 1life for the believer as we fully
consecrate ourselves to Him and 'Reckon ourselves
to be dead indeed unto sin, but alive unto CGod.’
Romans 8:11. Fphesians 4322-24.103

"You receive the Spirit in 8 measure at justification
and He leads and teaches you, and at senctification He
leads you deeper into God."104

Ho, sanctification is not the power of the
Holy Ghost. HNeither are they simultaneous. The
baptism is a gift, while sanctification is the
work of grace in & belisver's heart that crucifies
the 0ld man of sin. Romans 6:6, 'Enowing this,

that our oid man is crucified with him, that the

102 walker, op. cit., pp. 8-9.

103 International Pentecostal Assemblies, General
Principles (Wew Castle, Wyoming: Pisgah Press, [n.d.] ), p. 4.

104 "girt of Power," Portland, Oregon: The Apostolic



body of sin might be destroyed, that henceforth
we should not serve sin.'10¢

5. Baptism of the Holy Spirit. For the Pentecostal

groups the distinction 1s plain enough in the above
guotations that there 1s s difference between "sanctifi-
cation” and the "baptism of the Holy Spirit." Therefore
these terms are not used interchangeably by them because
‘each term labels a separaete and distinct ﬁzpevianaa in the
Christian's 1life.

The baptism of the Holy Spirit is for a believer
whose heart has been cleansed. It is,

An enduement of "power from on high", the
Pentecostal baptism with the Holy Spirit, asccompanied
with speaking in other tongues as the Spirit glves
utterance, according to Acts Z2:l-4; Acts 10:44-48;
Acts 15:8: Acts 18:1-8; Acts 1:8: I Corinthians
14:22.106

There is still & further work that is performed
by the Holy Spirit. When we find the believer
truly converted, wholly sanctified and cleansed,
the Holy Ghost then comes in to dwell, So we read
in Acts 2:1-4, "And when the day of Pentecost was
fully come they were all of one accord in one
place. And suddenly there came a sound from heaven
as of a rushing mighty wind, and it filled all the

house where they were sitting, and there appeared
unto them cloven tongues like as of fire, and sat
upcn each of them, and they were all filled with
the Holy Ghost and began to speak with other tongues

105 Jonathan U. Bright, Baptism of the Holy Ghost
(Cleveland, Tennessee: Church of God Publishing House,
m.d.] ), E)o l'?u ’

106 International Pentecostal Assemblies, op. cit.,
ppu 4"5’0



as the Spirit gave them utterance." Wot only did
he £il1l1 those one hundred and twenty in the upper
room with this strange power, (see Acts 1:8) but
he filled many others, (see Acts 8:10-19). This
same spirit that was present in creation, thet
regenerates, that sanctifies, wants every bellever,
whose heart is cleansed and purified,l07

from these quotations it has become clear that the
Pentecostal bodles believe that the Hew Testsment pattern
of the baptism of the Holy Spirit should be experienced
likewise today. It is the nature of divine ravelétian to
the individual te be progressively discovered.

#e are cognizant of the Tact that there has been
& steady progression in the revelation of Hew
Testament truths since the Dark Ages. Bach new
discovery of truth has been made by men who have
had the courage to set aside the traditional teach-
ings of thelr predecessors, and to go all the way
back to the Scriptures themselves. . . . ¥ith regard
to tongues, we in Pentecost have followed this
principle of penetrating past the confused and
uncertain teachings of the fathers to the Yord of
God itself. In the providence of God, we have
unszarthed from the treasure house of His VWord the
facts about the supernatural signs and gifts which
characterize the life and worship of those early
Christians. . . « We know what meeneth this speaking
in tengues.leg

Some individuals today still have certain sspects of

the divine VWord revealed to them. This discovery or
unearthing has been done in such & way that the pattern is

just the same as that of the early Christians. Pentecostals

107 Turner, op. cit., pp. 16-17.

108 Carl Brumback, What Heaneth This? (Springfield,
Missouri: Gospel Publishing House, 1947), pp. 30=31.
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have turned to & great Daptist writer for support at this
point.

Ao J. Bordon writes: It 1z important to ohserve
that this rich cluster of mirsculous promises all
hangs by & single stem, faith, And this is not
gsome exclusive or esoterlic failth. The same
believing to which 1s attached the promise of
salvation, has joined to it also the promise of
mirgculous working. Hor 1s there sny ground for
limiting this promise to apostolie times and
spostolic men, sz has been go violently attempted,
The links of the covenant are very securely forged.
e thst believeth and is baptized shall be saved,”
in any and every age of the Christian dispensstion.
So with one consent the church has interpreted the
words, "and these signs shall follow them thet
beli&v&ﬁg in every gensration and perind of the
church's history--so the languasge compels us to
conelude, 105

The expression "single stem of faith" in the sbove
statement has had gomewhat different interpretations ss to
the individuzl helief amonz the Pentecostals.

Literslly hundreds of thousands of people, of
every nation, kindred and tonsue have sought for
and obtained the Pentecostal Baptism of the Holy
Zhost, as 414 the spostles of Jesus on the day of
Pentecost, and thousands thet followed them. It
is not conversion, 1t is not sanctification: 1t
is a Baptism of power. dcts 1:8, "But ye shall
recaive power when the Holy Spirit is come upon
you.? ILuke 24:49 "ind behold, I send forth the

the clty, until ye be clothed with power from

on high. 7This revival, world wide in extent, has
had so many unususl Teatures that many good

pecple have heen Iinclined teo guestion its genuine~
ness, and to sscribe to satanic origin its mighty
power to influence men and women. But the gquestion

l@g Zbifi" z}}.}c 6?“%0
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is, not what people think, however good they may be,
or how learned they may be, but rather, what seith
the Seriptures on the subject.l10

When asked how one may know when he has received the baptism
of the Holy Ghost, the answer gilven is that it is by the
witness of the Spirit.

#hen we are filled, with the Holy Ghost the Holy
Spirit bears witness that He hes come to fill the
cleansed and purified temple by speaking for
Himself so that gll can heer and see. It was so at
Pentecost. Let us read Acts 2:4, "And they were all
filled with the Holy Ghost, and besman to speak with
other tongues, ss the Spirit gave them utterance.”
When the iHoly Ghost had come they all began to
spea with tongzues®. . . . Therefore the evidence of
the infilling in Pentecostal fullness was speaking
in tongues. How let us turn to Acts 8:14-17, where
the disciples of Phillip were filled with the Spirit
by the laying on of the hands of the Apostles, did
these people of Samaria speak with tongues when
they were filled with the Holy Ghost? It is not
specifically stated in the text thet they did, Is
this, perhaps, an exception to the otherwise universal
rule as recorded in the Word, that 811 who are filled
with the Holy Spirit in Pentecostal fullness spesak
with tongues? Bible scholars and commentary writers,
es well as & long line of theologlans are agreed
that these Samaritan Christians didlifeak with tongues
when they received the Holy Spirit.

The energizing of Human nature through the power of

the baptism with the Holy Spirit is climactic. There are

three phases in which the Holy Spirit works: regeneration,

sanctification, and the baptism with the Holy Spirit. These

110 Turner, op. cit., p. 18.

111 w. H. Turner, Is Pentecost Scriptural? (Franklin
Springs, Georgla: Publishing House of the Pentecostal
Holiness Church, 1947), pp. 36-38.




have been likened unto water:

Deep under the ground lies. water, permesnently
abiding; in many places one sees bubbling springs;
from time to time showers of rain fall from above.
In other words, here are three movements of water:
Water dwelling deep within the earth; water
springing up from the earth; water falling upon
the earth. The water under the ground pictures
the indwelling of the Holy Spirit without which
we cannot be saved. Romans 8:9, "But ye are not
in the flesh but in the $piritﬁ if so be that the
Spirit of God dwelleth in you. The bubbling
spring illustrates the welling up of the joy
inspired by the Spirit. The water falling from
above suggests the oncoming of the Holy Spirit,
to empower those already in relation with Christ,l12

It is our candld opinion that no unbiased
person can read these records [4cts 18:6,7;
2:37-393 8:17; 10:45-468] and go awey with any
doubt in their mind as to whether or not speaking
with tongues is the initial evidence of the
baptism of the Holy Ghost. It is so clear ang
so unvarnished that even the humblest an@‘mgig
unlearned can see and appreciste its truth.

This "speaking with other tongues" 1g meant for all.

The Cld Testament prophets promised that the Spirit would

be poured out from on high upon God's pesople. The propvhets

kzekiel, Iséiah, and Joel proph@aied.éoncerning this

outpouring of the Holy Spirit.

This prophet [Joel] lived and wrought for Jod
eight hundred years before Christ, eight hundred
thirty three years before Pentecost and yet God
showed him exactly what would come to the waiting
multitude at Pentecost. We quote his words, "iAnd

PD.

112 Pearlman, op. cit., pp. 27-28.

113 Turner, Is Pentecost Scripturel? op. cit.,
44-48,
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it shall come to pass efterward, that I will pour
out my Spirit upon all flesh:; and your sons and
your deughters shall prophesy, your old men shall
dream dreams, your young men shall see visions:
end also upon the servants and upon the handmaids
in those dsys will I pour out my Spirit.” Does
this refer to the outpouring of the Holy Spirit
at Pentecost? That it does there cannot be a
doubt.114

But the individual believer must seek this hesvenly
power and, with other individuels, look up to heaven with
one accord.

Seek God for the mighty baptism of the Holy
Gheost. After you have been saved, set apart from
this world, sanctified wholly, then tsrry until
the mighty Holy Ghost comes upon the heart, the
enduement of Power, the outpouring that submerges
and baptizes the soul and life for service. It
glves an underlying feith and conflidence that will
put into operation every talent that God has
entrusted into your hands. . . . The one who has
gone on into the fullness of this Gospel will stand
a living monument to the power of (o0d.ll5

The promise of the 3Spirit iz given by Christ but
there is a qualific&tiom to be met before this is given to
the individual believer. He must be sanctified wholly.

The blood of Jesus Christ applied to your heart

destroys the inbred sin. Then God comes down in
wmighty power. He is not pouring out His Spirit

on unclean vessels. He 1s not giving the gift of
- the Spirit contrary to His word. Ho one can

receive the baptism of the Holy Ghost and fire

unless he 1is wholly sanctifiied. . . . Yhen your

115 "fhpee Steps,” Portland, Oregon: The Apostolic
Faith, Trect No. 10.
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heart is really cleansed, the Holy Ghost will
come in. He will come in if you will have faith
in God. The power of God will fall upon you
speedily. . . . God baptizes today with the Holy
Ghost and fire, Just as He did in the beginning.
He will always baptize according to His word.

The same manifestations of the Spirit will
follow, snd you will spesk with other tongues as
the Spirit gives utterance.ll6

The Seriptural question, "Have ye received the Holy
Ghost since ye believed?" is still importent. HMeny exhort
with these words: "Do not be satisfied until you receive
the Baptism with the Holy Ghost sccording to the original
pattern in Acts 2:4,"117

The distinction between sanctification and the
baptism with the Holy 3pirit has been stated as follows:

Sanctification 1s holiness, and the baptisn is
the enduement of power. Sanctification is the
emptying or cleansing of the heart, and *hec baptism
is the filling with the Third Person of the Trinity.
Sanctificetion is a work in the soul, and the baptism
iz the immersion in the Holy Spirlt, not only of the
goul but also of the flesh. Sanctification is the
offering of your body and soul to God for cleansing
in the Blood, and the baptism 1s the Comforter
coming in to ebide. In sanctification you have the
power to praise and magnifly Jesus continually; but
in the baptism, the Holy Ghost takes possession and

magnifies God in new tongues, &nd sings and prays
through you Himselfl and makes you a witness for
Christ, endued with power from on High. . . . In the

116 "The 31ft of Power," Portland, Oregon: The
hpostolic Faith, Tract Ho. 9.

117 "Have Ye Received the Holy Ghost," Springfield,
lilssouri: Gospel Publishing Houss, Fvangel Tract No. 422.
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baptism of the Holy Ghost, the power comes down
into your inmost being in floods of Living Water.118
&nd he who speaks in an unknown tongue has a
spiritual tonic. He builds up and sirengthens
himself, and it 1s necessary . . . and God is
giving this latter rain, the fullness of the
Spirit, the speaking in tongues, that you may be
edifled, bullt up, and kiek . . . kick against
all that is wrong, end more especlelly against
spiritusl wickedness in heavenly places. . . . 'He
that spesketh in an unknown tongue edifieth--builds
up--himself”,119

The baptism of the Holy Spirit is for power in the
believer's life. It is He, the Holy Spirit, who abides and
gives power to the individual that he may be edified. The
new birth and sanctification are sssential an? yet they are
only the preparation for this mighty enduement from on High.
" . . . we do not say that this mighty enduement is

necessary for adoption. in the family of G3od, but rather it

is the need and privilege of each child of God."120

The baptism of the Holy Spirit brings & seven«fold
blessing to meet a2 seven-fold need. The first 1s the need
of power; the sscond is thet of help, "the Comforter";

thirdly is the need of a body-guard and guilde. Further, He

equips the memory: He is an instructor; He will give keener

118 "The Baptism of the Holy Ghost," Portland, Oregon:
The Apoastolic Faith, p. 4.

159 "The Pentecostal Baptism and the Speaking in Other
o

Tongues,” Springfield, Hissourl: Gospel Publishing louse,
Evangel Tract Ho. 439.

120 Spence, op. cit., p. 34.



perception: and He 1is the intercessor.

There are variocus spiritusl gifts bestowed by the
Spirit. Hany believers have their gift, yet others lack
gifts. The purpose of these spiritual gifts in the church
is for the perfecting of the saints, for the edifying of the
body of Christ.

Put all these worketh that one and self same Spirit,
dividing to every men severally es He will. The
thought to me is very clear, thet while we as
individuals, may be, in a particular capacity, used
along some special line, yet the Holy Ghost reserves
the right to use each of us according to the need of
the hour or as the occeslon may demand. . . . I do
not understand the Scriptures to teach that God has
a ministry of healling for some one individusl in the
Church and thet no others of that paritilcular
congregation are te be used in that capaclity, although
He does use some in that way more than others., But
suppose that particulsr individual was for scne
legitimate csuse absent for a few weeks, and during
this time there were sick persons brousght »r a call
sent out for them to be prayed for, would you
ennounce that the one, or maybe two persons, who
had the gift of healing in that particular congregation
were away, therefore the sick would have to wait theilr
return? . . . The Hely Spirit is to be looked to and
depended upon rather than any particular individual
among us. For after all it is the prayer of faith
that saves the sick and it is the Lord that raises
them up, and not the individual.l21

be used of God to hesl the sick. The spiritual gifts are for
all, yet 1t is through faith that they function. The gift

of tongues ss well as the gift of interpretation is divided

121 Ipid., pp. 39-40.
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"to every man severally ss He will.” They therefore, have
held that the gift of tongues, the evidence of the Spirit's

fullness and power in the bellever's 1life, is for 2ll.




CHAPTER IV

COMPARATIVE AND CONTRASTING VIEWS
OF THE MINISTRY OF THE HOLY SPIRIT AS HELD BY

THE NATIORAL HOLINESS ASSOCIATION AND THE PENTECOSTAL BODIES

Likenegsses and differences. In the realm of

revelation the National Holiness Association teaches that
divine revelation ceased with the last apostle, but that
discoveries of revealed truth are made and the Holy Spirit's
ministry of illuminsation, within the individual, has
continued through the Christian centuries. All God's truths
for this dispensation sre recorded within the Scriptures,
but man's finite mind has not been able to grasp all of the
content of these truths. Hevelatlon has ceased as far as
cenonical Scriptures are concerned, but illumination upon
inspired revelation continues to be the privilege of every
Christian. This group would emphasize the words written in

Revelation:

« » o Lf any man shall add unto these things Fod

shall add unto him the plsgues that are writteﬂ in
this book: And if eny man shall take awsy from the
words of the book of this prophecy, God shall take
away his pert out of the book of life and out of the
holy city, end from the things which are written in
this book.l

1 4.V., Revelation 22:18-19.
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The revelational view of the Pentecostal bodies 1s
that there 1s e revelation given in this dav upon tﬁ@
revelation of the HNew Testament truths.

The HNational Holiness Assaciaticn, as well as the
Penteccstal bodies, teaches that all of the Bible is the
inspired word of God.

The same view is held by both groups concerning
conversion, conviction and regeneration.. Some diffefences
concerning faith were found since the Pentecostal bodies
have claimed that all can be healed 1f they have enough
faith; that is, the faith of the individual who 1is seeking
to be cured must clalm healing. By and large, the official
leaders of ﬁhe Natlonal Holiness Association teach that it
is through faith, but, only if it is the "will of God" in
each individual case,

In the teaching and comforting ministry of the Holy
Spirit there is little if any difference of view between the
two movements.

T™ie Hationsl Holiness Association believes in the

salvation of the human soul, which includes the new birth and
a subsequent work of God in the heart, a crisis wrought by
the Spirit through fsith, whereby the heart is cleansed from
all inbred sin and filled with the Holy Spirit. The
cleansing of the heart from all indwelling evil is effected

by the incoming Holy Ghost, in Hie fullness, who then abldes.
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The heart, thus clesnsed and possessing the Holy Spirit,
grows in Christian graces. The terms "baptized with the
Holy Spirit" and "filled with the Holy Spirit" are used
synonymously with the term sanctificstion., Sanctification
is instantaneocus. ‘When this work is accomplished the
Christian then has the covebed power to witness and to
proclaim the word of (od effectively.

The adherents of Pentecostal bodies say that
sanctification, holiness, and consecration sre synonymous
terms. Unlike the Hationel Holiness Association, some
Pentecostals deny that sanctification is the eradication of
inbred sin.

If ersdication of the sin-nature were sccomplished
there would be no physical death, for physical death
is the result of thst nature. . . . Parents who had
experienced eradication would of necessity generate
unfallen children. But even if eradication were
secure there would still be the conflict with the
world, the flesh {spart from the sin nature) and the
devil, for eradication of these 1s obviously
unscriptural and is not included in the theory
itself.2

Others, in the Pentecostal groups, have affirmed that

sanctification is to maske the believer holy. The sins are
forgiven and the heart 1s cleansed, but the Holy Spirit hes
not come in His fullness. ' |

The baptism of the Holy Spirit 1s experienced when He

2 Pearlman, Knowing the Doctrines of the Bible, p. 257.
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comes in His might and power in the individual's life.
Then, different manifestations of this power come forth from
the individual as well s does the frult of the Spirit.
Speaking in tongues 1is made manifest for the edification of
the church. VYhen the indlvidual Is baptized with the Holy
Ghost he has power to go out to frultfully witness and

testify.




CHAPTER ¥
COHCLUSION

It has been found that between these two groups, the
Hational Holiness Association and the ?eat@éc%t&l hodies,
there are some areas where They could be reconciled and
unitedﬁ as in conversion, conviection, faith, regeneration,
prayer, teaching and cémfarting, Their greatest difference
centers around the terms "sanctification” and "the baptism
of the Holy Spirit".

The points which continue to separste and distinguish
these two groups include the experience of the baptism with
the Holy Spirit aﬁd the manifestation of tongues.

In this research, the writer has wished that more
time could have been spent in invegtigating the teaching of
these Pentecostal bodies, which are not united in one
organization as is the case of the Hational Holiness
ﬁesoéiatian. It is the hope of the writer of this psaper

that some one will do further research in thisg field and

that a better appraissl may be given of esch group

represented.
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