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CHAPTER I
INTRODUCTION

Problem

This is an inductive study of the scriptures in an attempt to
understand the true nature of the Lordship of Ghriét. The Apostle
Paul, the Historic Confessions of Faith, and the modern Protestant
ecumenical movement have all held the phrase "Christ is Lord™ as an
egsential element of the Christian Faith. Because there are many diver—
gent opinions concerning its meaning and nature, it is essential that
the seriptures be examined to ascertain the true concept of the Lordship

of Christ, and how man is related to it.

Justification of the Problem

One does not have to read in a very wide theological ecircle to-
day, before conflicting statements concerning the Iordship of Jesus
Christ are observed. Some declare that he is not lord, but only
Savior, while others affirm that Christ is only Lord. OSomeplace be-
tween these two opposite extremes there is a position which is in
harmony with the scriptures, and this must be found. It is true that
most groups calling themselves Christian will turn to the s@ripturéﬁ
for the survety of their position, but it is also true that they cannot
all be right. This thesis is not an attempt to prove anyone wrong or

right, but to find what the scripltures teach through inductive study.

&




Delineation

This study is not an attempt to formulate g systematic doctrine
of the Lordship. Nor, is it an abtempt to examine the complete scope
af the subject with all of the side facets, but rather an sttempt to
understand the meaning of Lord, the nature of his Lordship, and lastly,
how Christ is Lord. HMany phases of the picbure will of necessity be
set aside in an attempt to answer the main problem, but this is not to
be construed as an atiempt upon the part of the author o ignore them,

4n example of this is the willful circumventing of the problem
concerning the coming of the kingdom. Whether the kingdom came with
Jesus, or whether it is yet to come, must be set agside for a study of
the characteristics of the kingdom. A4nother example, is found in the
examination of the Saviorhood of Christ., There is no abttempt made to
study the meaning of Christ's bapbism, his transfiguration, or his
death and resurrection, but these are set aside for the central study
of the fact of Christ as Savior. If the study were ever broadened

these things would require examinabtion.

Procedure

The study begins with an examination of the nature of Jesus
Gﬁrist, for unless one has a true Christ, there is little point in
dealing with his offices., His origin, humanity, divinity, and resure
rection are all examined in the scripbtures, In the next chapter, the
etymological source of the word tlord" is traced ocutzside of the Hew
Testament in Oreek literabure, and a thorough examination of z2ll the
uses of the word in the Greek New Testement. Out of this examination
an'analysis is made, and passages which throw light upon the usage are

inductively studied. To find the nature of Lordship, in relation to




man & brief study is made of the characteristics of the kingdom, in
an attempt to understand Lowiship. Becguse Christ is also repeafedly
called Savior, a brief study is also made of this office, that its
relation to lordship may be seen., Finally, in the summary and cone
clusion the facts that have come to light in the study are fitted into

a composite picture of the Lordship of Christ.
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CHAPTER II
THE CHRIST

This study must of necessity begin with a brief examination of
the nature of Christ; for there can be no sound study of the offices
of Christ until certain facts of his nature are exesmined. It is upon
these basic facts that the Lordship of Christ rests, and therefore must
here be pgesented. This is not an attempt to do what has already been
done much more fully in most theology texts, but rather is an eéxamina=

tion of certain facets which are pertinent to this study.
I, THE VIRGIN BIRTH

To begin with Christ, one must begin at the beginning, that is,
as far as physical life is concerned, his birth, HNobt from the manger
scene point of view, bubt rather the genetic aspect.

In the first chapter of Matthew's gospel, the author recoxds
a gensalogy from Abraham to Christ, and declares that fortyetwo gen-
erations passed between Abrgham and the birth of Christ. In verse 18
he begins a justification of this genealogy, not from the question of
any of the other names upon the list, but justification for the placing
of the name of Christ upon it. He begins with two facts. First that
¥ary was betrothed to Joseph. MVhO‘T&U GZL,CDIS is a genitive

singulsr feminine participle, first aorist passive meaning that she,




Mary was promised in marriage to Joseph.l The second fact is, that
she was found pregnant while promised in marriage, but before they
had come together. Matthew hastens to add, almost, it seems, in fear
of what is running through the mind of the reader, that the child is
of the Holy Spirit. The problem does not seem to be eased by the
statenent, for both ancients and moderns alike do not overlook the
problen of conception that is involved. Chrystostom tried to explain
it by declaring that lary and Joseph actually lived together before
marriage, which he declared to be a custom of the day, as a protection
of the betrothal.? Nicoll, however declares that there is no historic
ground for such a declaration.> Nels Ferre, on the other hand does
not see that the question is any problem, for he can conceive of Jesus
being the product of a Roman soldier, or of Joseph, without any harm
to the incarnation.h

The llatthew passage, allows for no such interpretation, for it
declares that she was pregnant before they came together, O'Uvaae?v.
The basic form is O'UV£;DXO,u.a.4- and simply means to assemble or come
together as in Acts 6:1, I Corinthians 11:17, and many other places.
SUvEA O@eLv is a second aorist infinitive with no distinction of"
bime. HPL’V is an adverb of time meaning before or sooner than. H

4
is an intensive either, or, when preceeded by TrPLV o The statement

15, H. Thayer, Greek-English Lexicon of the New Testament, p. 116,

°W, R. Nicoll, ed., The Expositor's Greek Testament, p. 66.

3bid.

)-‘Nels F. S. Ferre, The Christian Understanding of God, p. 191.




is simply, 'ﬂ'p(.’\/ ﬁ, OUVEA@ELV "before either came together.®
This wauid not allow for any living together, nor would it allow
promiscuity before marriage for when man and woman come btogether in
intercourse, they become one flesh, according to Genesis 2:2h. The
statement is that they had not come together as man and wife, thus
the wording seems to rule oub Joseph as the blood father of Jesus,
Hote also that Joseph obeyed the angel and took Mary to be his wife
and knew her not, If he had been living with her one could not take
her. "He knew her not" seems to indicate conclugsively that the mer-
riage was not complete until after the birth of Jesus.l Add to this
the statement of Luke 2:5 that Joseph took Mary "who was betrothed teo
him® to enroll for a tax, ILuke is sgying that Mary was a betrothed
one and not his wife, indicating that marrisge is a becoming one flesh
and not a declaration or a living together under the same roof. ‘

It seems impossible to rationally consider the possibility of
Jesus being the result of a Roman soldier upon any debatable grounds,
except to say that if this is so, Jod honored a woman who stgaped te
do that which he commanded in the Decalogue should not be done. HNot
only did he honor the woman, but he also used an act of discobedience
to bring about the physical incarnation of the second person of the
Trinity, which is rather impossible to éﬂcept.

Matthew simply states that the child was the conception of the

Holy Spirit. Beyond this fact, it seems dangerous to tread., This

gatthew 1:2k=25, A1l scripture is from the American Standard
Version.




fact was revealed to Joseph by an angel of the Lord, along with the
name of the child, and his office, both of which will be dealt with
later,

Luke's reporting of the annunciation is not the aﬁaﬁuﬂa@mﬂaﬁ of
the angel to Joseph, bub to Mary: In Iuke 1:26 the angel Gebriel is
sent bo %ary; who is betrothed to Joseph, with the announcement that
she is "favored of God"., OShe is told %thou shalt conceive in thy womb,
and bring forth s son, and shalt call his name Jesus.,"l There are
several things to note in this deélaration. First, that the annocuncee
ment was prior to pregnancy, "Thou shalt conceive." Secondly, that
Mary was chosen for the task of being the human conveyance of the ine
carnation because, first, she was highly favored, and secondly the
Lord was with her. This does not seem to be s witness to one who is
dealing in promiscuous living, rather the ccnv@rsé. If this is not
true, then she is living out of harmony with the standards of the
decalogue, let alone the standerds of the one who is to be incarnate
through her,

Along with this must be considered the answer to the snnounce-
ment which Mary gaves '"Mary said unto the angel, How shall this be,
seeing I know not & man?? Brazen indeed would be the woman whe could
stand before the angel of'the Lord and declare purity when she was
not pure. A person may doubt the validity of the record, zb the exe
pense of the validity of the scripbure, bubt he cannot deny that the

record presents Jesus as being virgin born.

lluce 1:31.
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One other thing needs attention in this annunciation, and that
is the word TTAP Ocvos translated in the ASV as virgin., The
problem here is, does this mean a young woman, or a young woman who
has not intercoursed with a man? It appears but a few times in the
Greek Testament and in the ASV is always translated "virgin®", however
in I Corinthians T:3lL, Paul makes a distinction between a virgin and an
unmarried woman, saying that they are "careful for the things of the
Iord." In IT Corinthiasns 11:2, Paul again refers to a virgin. Here
he uses the analogy of betrothal to Christ so that the Corinthians
nay be presented to Christ as pure virgins. He seems to give the
sense of not having intercourse with the world as purity. In Revelation
1k, in speaking of the one hundred and forty-four thousand he de-
clares that "these are they that were not defiled with women; for
they are virgins." Here the idea is clearly conveyed that virgin is
one who has not had sexual intercourse.t

The point of this consideration is the same as the above con-
sideration of Matthew, that is the establishment of the validity of
the witness concerning Jesus. The scriptures present Jesus as not
being the result of human procreation, but the conception of the Holy
Spirit through the virgin lary. Christ did not become incarnate by
later coming into the life of the mature man Jesus, but rather he was
incarnate by birth, making him inseparably comnected to humanity by
birthe

One final charge against the validity of the passage must be

considered, and that is that it is the addition of a redactor at a

19, R. Wicoll, The Expositor's Greek Testament, V, p. L36.
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much later date., This charge is answered by Gresham Machen as being
without sound basis, citing Harnack, Zimmerman and Oersdorf to agree
with his conclusions.} He declares that the prologue is indeed a
different style from the birth naxraﬁiva, but uses the same language
as the rest of the book, and some distinctive to luke. He declares
that it is evident that the birth ﬂérrativs is original to the bock.
Th@%@ is however something far more baﬁié teyth@ aceephance Qf
the Virgin Birth than an agreement with a fact. It has been presented
above that the scriptures clearly teach that Jesus was not the result
of natural human proereation, bub was rather conceived by the Holy
Spirit in the womb of a virgin, or one who had not known a man, thus
making him related to God, by conception of the Holy Spirit, and the
huoman race thraugﬁ Mary his mother, If this cannot be asccepted as a
validly reported fact by the two Gospel writers, then there seems
little room to agccept anything else that they have reported. If it
is doubted, then we are saying that it is s fabrication, and if this
is a fabrication, what is there to prevent the rest of what they
say from being a fabrication? As the other two Gospel writers report
many of the same facts, there is nothing %o cause us to accept them
as fact either, and thus the whole foundation of Christianity is in
danger. If the Scripbtures are not a reliable witness td Christianity,
to what can we turn? If we cannot sccept the virgin birth, there is
ne reason for considering anything else concerning Jesus Christ. We

can and we must asccept the Virgin Birth, and in it find the first

1y, Gresham Machen, The Virgin Birth of Christ, p. U7.




féundaﬁian stone for further considerstion of the problem at hand.

Mabthew and Luke ars only reporters of a fact in this insbance,
and it remains the work of John and Paul to give us the meaning of thg
great mystery of the incarnation. John presenits his concspt of the
incarnation in 1:1-18 of his CGospel. In his opening stabtement, he
actually makes three statemente which find thelir parellel farther on
in his introduction. His first statement ig, "In the beginning was
the Word": the second, "ind the Word was with God"; and the third,
"And the Word was God", In verse fourteen there is a similar three
fold declaration. First, "And the Word became flesh%: secondly,
tAnd tented among us and we beheld his glory, glory as the only bee
gotten from the Father®: and third, "Full of Grace and Truth®, Hote
the conveyance of the meaning of the announcement of the incarnation,
if the statements are read together, "In the beginning was the word
¢ o o And the Word became flesh"., "And the Word was with God . « »
and tented among us, and we behesld his glory as the only begotien from
the Father”, ©And the word became flesh . . . Full of Grace and
Tyubh®s In this John has presenbted the mystery of the annunciation
of the incarnation which was given to Mary and Joseph,

8Tn the beginning was the Word" takes man face to face with
the eternality of the Trinity. The author of Genesis takes man back
to the beginning of this order, but John looks back to the unfathoming
of the unfathomable, the dimension of the undimensionable, the infinp-
ity of infinity, and here John says was the "Word". This one wﬁg IS
in the beginning," "became flesh." This "Word was with God", but came

and "tented among us". He dwelt with God, but he came and lived on
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our street, taking on humanity, so that we could behold "his glory as
of the only begotten from the Father®. He was with Gody bul he came
so we could see him. Bubt "the Word was God", "full of Grace and
Truth®, John is literally saying, God came into our midst as flesh
and blood so that we conld behold his Glory, Grace, and Truth,

Hote John's last statement of this introduction in verse 18,

He makes the definite staltement "no man hath seen God abt any time®,
which is the summation of verse one, The operation of God may be
seen, but the operabor always remains the unseen., John then says,
"The only begobten Son, who is in the bosom of the Father; he hath
declared him." Here he sums up verse fourteen, in that the one who
#became flesh, and tented among us,” so we could behold his Glory, was
declaring to us the Father,

How consider Faul's declaration of ﬁﬁaning of the annunciation
given to Joseph and Mary. In his letter to the Philippian chuwrch he
states,

Have this mind in you, which was also in Christ Jesus: who existe
ing in the form of God; counted not the being on an equality with
God a thing to be grasped; but empbied himself, taking the form
of a servant, being made in the likeness of men.l
Disregarding thg exorbation to Christians at the b@giﬁnﬁng, note what
he says about Jesus Christ., First, he was in the form of God., Secw
ondly, he left being on an equal status with God, and became as a
servant in the likeness of man. It is not difficult to see the exaot

parallel which is here with that which John said. The birth of Jesus

lpnilippians 2:5-7.




1k
wag the Baking of the form of man by one who was in the fomm of God
and was Jod, for he was equal with Jed, and thus we have the wysiery
of the incarnation.

This passage cannot be cunsidered withoub g glance ab the
statesent “emptied himself taking the form of a servant, bsing made
in the likeness of men.® It iy appavent thabt She key words ave
€KE Vw“‘”ﬂ‘?"f’ ” SouAou Aaﬂw’v s he empbied baking the form
of a &ér@aﬁt@ In'all of the other places where the word Kevow appoars
in the ASY,1 1t is always transiabted "void®, but here "emptisd®, If
this is considered as meaning thab he volded or emplied himsell of
hiz delty, then there would be 1little ground for sgying he wes the
son of God. What must be kepb 1n mind in this passage is, that the
empbying 1s in connection with the "taking of the form of a servant®,
The wod ﬂwﬁq’a@?ﬁm enly one other place m the seriptures, thst
in Hark 16012, in the Empaus ineident which is vecounted move fully
by luke. Here Mark sbtates that Jesus'was manifested in another fom
unbo two of thew%. Hobe here thabl 1t was Jesus thab was manilested,
only the form was changed. It wes 8%ill the sawe Jesus. Faul says
he “empbied®, "baking the fowm®, Johan says "ihe word was with God?
and Sbecame flesh and tented ssong vs®. 1L was still the eternal
son of God, the second porson of the Trinity, bul not in the form with
Oud, for he emptied himsell of that form to take the fom of 3 sere

vanb, or %o become flesh, yet remaining the eternal Son, He did not

Inemans L:lh, I Corinthians 1:17, I Corinthians 9:15,
IZ Corinthiens 913,
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enpty himself of this nature, but only the form. This is the heart
of the mystery of the incarnstion. How this tock place is & matter
of speculation for the scriptures say no more than what has been
examined concerning this point,.

One other thing must be observed, that is, in 2ll of these
passages that have been considered thus far, there is an underlying
tone conveying that it is the choice of God that the incarnation
take place. It is the angel Gabriel who announces to a virgin what
is to take place, It is the %angel of the Lowxd® who announces to a
disturbed man that his sasgiciaﬁs are groundies@, and that which
is conceived is a result of the operation of the Holy Spirit., John
says that "the word became flesh", Paul says "but empbied himself,
taking the form of g servant®. The virgin birth seems important in
the light of this, for, the virgin birth would be the operabion of
God alone., If Joseph or a Homan soldier were involved, it wounld
be the choice of man, and the operation of man., Even more prepose
terous is the concept that God would operate through sin to show his
glory. He is true Godeman and must remain so to be in harmony with

what the scripbures teach, as has been briefly shown,
II. THE GOD-MAN

In any considersgtion of Christ in this vein, there is a
temptation to either dwell upeon the divine nature of Christ, and
disregard the human nature, or vice versa. To have a true incare
nation, it must go farther than the virgin birth concept as consid-
ered above, but must remain an incarnation in the life, and it is to

this point that this section is directed., First the marks of the
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human nature will be considered, followed, by a consideration of

the marks of the divine nature.

liarks of the Human Nature

Iuke tells us in 2:21 that Jesus was circumcised when he was
eight days old, which at first glance seems rather mundane, but one
must consider the meaning of circumcision to understand the full
import.

In Genesis 17 there is a narrative recorded, telling of the
covenant between God and Abraham, which covenant was sealed with the
mark of circumcision. This mark was not only to be borne by Abraham,
but by all the generations that were to follow him, being administer-
ed to all males when eight days old. Each one who received the mark
of the covenant came under provisions of the covenant.

Luke is again alone to record another incident that portrays
the humanity of Jesus, found in 2:41-52. In this section there are
actually three instances, yet they are a part of the same narrative.
Here it is recorded that Jesus was taken up to Jerusalem to the
feast of the Passover, and though not stated specifically, it is
implied that he is taken up to Jerusalem for the first time. This was
more than a trip to a feast for a twelve year old boy, but he had
come to his Barmitvvah.l He became a son of the law, receiving the
responsibilities of a man. The phylacteries were placed on hinm as

a reminder of his obligation to keep the law.2 This gave him the

1z, ¢. lorgan, The Gospel According to Luke, ps lb.

%W, R. Nicoll, ed., The Expositor's Greek Testament, I, p. L78.




rrivilege to enter the Temple, where his parents later found him.
Too much is often made of this journey, from the standpoinit of his
asking questions, and the teachers being sstonished at his answers.
It says that he asked questions and gave astonishing answers, but
it does not say more. The importance of this passage lies in the
fact that at the age of twelve Jesus became a son of the Law., The
incarnate Son of God is pictured entering more fully into the stream
of humanity, yet he knew from whence he was, for he desired to "be
in my Féther's heuse”,l but he remained in the stream of humanity,
returning to Nazareth to be "subject unto them", his parental home .2
Eighteen years elapse until we see Jesus again. One can only
speculate as to what took place during these years, bub it is not
important for us to know or it seems that there would have been somee
thing recorded by the meticulous historian Luke. The very absence of
anything except the incident of his becoming 2 son of the Lgw, indie
cates a religbility of this fact,3 Matthew and Mark, however, give
us a little hint as to what went on, though it perhaps was not their
intention. Matthew records, upon the ministry of Jesus to his home
town, that they said, "Is not this the caprenter's son?td It appears
that here he is known in connection with the carpenter's trade, and
appears to indicate that he was connected with Josephts carpenter
business, probably he himself plying the trade with Joseph, he as the
apprentice. A second iadiéaﬁien is recorded in Luke , which states,

"And he entered, as his custom was, into the synagogue on the Sabbath,"g

Yuke 2:49.  ZLake 2151, Wicoll, op. cib., p. L78.

I*Kamﬁhaw 13:55, 5I.uke L:16.




vwhere he heard the Law and the Prophets read and interpreted, thus
he lived as a strict Jew. WNow we see him at age thirty,l emerging
from the obscurity of Nazareth, Why age thirty? Why not twenty or
twenty-Live?

It appears t&at thirty was the age when a man was considered
to have reached the age of maturiby.e Joseph began his great work
before Pharoah at thirty.3 The levites, though they entered their
priestly courses at twenty, it was not uﬁtil thirty that they took
up the full work of a p&iest.h David was thirty when he took the
throne of Saul, and the scribes did not begin their work until they
were thirty, and according to Luke, Jesus began his ministry at
thirty.s This is @ histordical fact, it is true, but it says something
more to us. If Jesus is the Son of God, as the annunciation of the
angel indicates, one possibility seems feasible, that is, he could
have begun his ministry earlier;, for he cer%ainly could have exere
cised the capacity of his divinity, but the fact is that he did not.
Rather he chose to remain silent, as far as W@.know, for thirty years,
and then when one is considered mabture, he departed from home, and
began his vocation. He entered once sgain, fully into the stream of

humanity by submission to the custom of that day.

lLake 3323,

EMcrgan, op. cite, Do 513 A. Clarke, Clarks's Commentary, Vol.
V, 382; J. P. Lange, Commentary on the Holy Scriptures, "Luke", p. 62.
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The baptism of Jesus by John in Jordeon must be examined under
the heading of his humanity, though it will also be discussed under
his Divinity later. The human side of this incident must not be
lost in the great annuncistion of God at the time. John at thirty,
for he was only six months older than Christ,l came out of obscurity
and in the less populated areas,? not to minister in the capital city
of Jerusalem on the porches of the temple, but rather to begin his
ministry in the wilderness region arcund Jordon,2 He did not minister
only to the poor and backward people of the country, but he caught
the attention of the educated and religionists, for the Pharisees
and Sgducees cams alse.& John did not preach an antidote, story
message, but his message was as plercing as a white hot raspier, for
he cried, "Hepent yej; for the kingdom of heaven is at hand, "5 They
gathered from all guarters, and in no few numbers, for Matthew says,
"Then went out vnto him Jerusalem, and gll Judea, and all the region
round gbout Jordon®™. Unlesg his language is completely misunderstood,
there must have been thousands who heard him preach at one time, Some
even would estimate as high as twenty thousand.® The number of cone
versions must have been just as outstanding, for Matthew does not
change his form; but says, "And they were baptized of him in Jordon,

confessing their sins."7?

1Lﬁke 1:26. eLu&a 1:80, Bbake 3:2=3, hﬁaﬁthﬁﬁ 3:7.
5%atthew 3:2. éﬁavid Smith, The Days of His Flesh, p. 28,
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It seems rather hard to conceive of John, bapbizing liks
one would dip cattle, when he was so sharp with the Fharisees and
Saducees, calling them "the offspring of vipers". Would one be hard
on one group, while taking no mind who he bapbiged wiﬁh water? It
seems rather logical t¢ conceive of John interrogating each candidate
as to the sincerity of his confession. Picture then the long line of
candidates walting their bturn to stand before the prophet to be
baptized, and into this line entered Jesus, placing himselfl with
sinners, Jesus comes Lo John, who is ready Lo begin his interroga=
tion once again, bub he recognizes the Messiah. John protests, that
"1 have need to be baptized of thee, and comest thou to me 2h Jesus!?
only reply is, "Suffer it now, for thus it becometh us to fulfill
all righteocusness.” Jesus did not place himself with the Pharisees
and Saducees as an observer, but ip the place ¢f the sinner coming
to Ged im repentance, He did nob separate himself from the main
stream of humanity, no not even in the matter of sin. Paul so ably
sums this up when he sgys, "Him who knew no sin he made to be a&in on
our behalf; that we might become the rightecusness of God in him.?
Though he knew no sin, he became sin, or he numbered himself with the
transgressors. He is not the "wholly other®, but he "became flesh®
in every sense of the word, and "tented among us."

Immediately upon his baptism, he was found in the wilderness,
ocbviously alone and without food, where he remained forty days, "being

tempted of the devil" and he was hungry.2 It may be a small itenm,

2
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but not to one who himself is starving, but he was hungry. OUne who
could feed five thousand with five little loaves and two fishlets,t
and again four thousand with seven loaves,2 is hungry. &ven the
devil recognized that he had the power to make bread of stones.> He
perhaps could have, but the fact is that he did not and he was hungry,
a3 any human would be, He entered inte life's problems to the fullest.

I% has been noted that he was tempted, bub it is not the cone
cern of this study to debate the peccablility or impeccability of
Jesus, but rather to note that he was tempted. One cannol feel the
pangs éf thirst unless he has the capacity of thirst. One cannot
feel pain unless he has the bodily organism which can feel pain, and
by the ssme token of logic, one cannot be témp%&& unless he has the
capacity to be tempted. Only a man who can see, squints at the light.
Only a man who resists tempbation feels the agony of soul when he is
tempted, If he immediabely yields he feels no temptation, nor does
the one who has no capacity of belng tempted feel any temptabtion,
for it is impossible. God cannot be tempted with evilJh Yet Jesus
 was tempted. Whether he was morally capable of yielding bto templae
tion is a matter for another debabe, but the fact is that the scripe
tures plainly teach that he was tempted. The writer of the Hebrews
concurs in this concept when he says, "He himself hath suffered being
tempted o » o",5 and again, "One that hath been tempted in all points

like as we are, yet without sin."® If God cannot be tempted of evil,

Liark 6. 2 arkc 8. 3 Luke L3, hJames 1:13.
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and Jesus, being God, according to Jehn,l was tempted, there is only
one conclusion that can be reached, that is, that he entered into
the stream of humanity not only to the point of being numbered with
the transgressors, but was templed also, as all men are. |

Matthew records an incident, only a fsw days from the close
of his life, that clearly shows his humanity along religiocus lines,
from a different angle than the baptism or temptation have done. In
Matthew 26:36=ll there is recordsd the scene in the Garden of Gethe
semane where Jesus prayed for himself, Jesus prayed meny tim%a,g
but in only two places are the prayvers recorded. John 17 is Jesus!
high priestly prayer, and in Matthew 26:39 we have at least a part of
a prayer of Jesus, bub this prayer differs greatly from John 17, for
here Jesus prays for himself, He may have done so many times butb
no other such prayers are recorded. Here his concern is that the
cup which is before hin might not be his, yet he is not asking for
his will bubt the will of his Father in Heaven. Does God pray to God?
Hot as God he would not, but this is not God with God as the second
person of the Trinity, but here it is God become flesh, and to the
extent that he cries out in the agony of his soul for the cup to pass
if it be pﬁssible, but not to the sebting aside of the will of the
Pather. He became flesh to the extent that during the hour of his
greatest trial, he cried out to God for the strength he needed to

face what was ghesd. He knows our infimibties becaupse he lived thom,

lrohn 1:1.
ok 1335, 6:li63 Luke 3:21, 6312, 9:28; John 17; Matthew 26:36-Lb.
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Lastly, bubt far from the least is the fact that Jesus died,

His aeath is treated zlmost always from the position of his Divinity,
which will be done later, but the fact that he died as a human is
tremendously important.

Jesus received the sentence of death by crucifixion from Pilate
after a trial which is one of the greatest abortions of justice in all
history, and was immediately led out for the execution of the sentence.
John dsclares that, "He went oubt bearing his cross for himself, "L
Matthew, Mark and Luke say that Simon of Cyrene was compelled to
carry his cross,2 The fact is, there is no contradiction here when
all of the facts are examined, Rome had a2 grim custom which dictated
that the one condemned to death had to carry his own gibbet to the
place of executioﬁ,3 and thus the cross was laid upon his shoulders,
and the grim procession, consisting of Jesus and two other criminals
who were waiting execubion at the time, proceeded toward the place of
execubtion called Golgotha, the place of the skull.! Now let us note
that three of the Gospels sey Simon of Cyreen carried his cross. Lock
at the facts. It appears evident that Jesus had no rest for shout
thirty hours, for John declares that it was sbout the sixth hour,
which secording to our reckoning was agbout twelve noon. During this

time we know for certain that he kept the passover with his Biscipiaa:é

Liohn 19:17. 2Matthew 27:32, Mark 15:21, Luke 23126.
3David Smith, The Days of His Flesh, p. L9l. hﬁaﬁﬁhew 26133,
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he had walked to Gethsemane and prayed in great agony of soulsl

he was betrayed by Judas and taken to the house of Anngs where he
received a brubtal buffetings2 he had stood trial before the council
of the Jews:3 and he was now led to Pilatak‘whe after examining him,
sent him to H@r@d.5 Hercd abused him and mocked him, sending him
back to Pilate:® Pilate subjected him to further examination and
finally ordered him scourged and crucified.? Jesus probably ree
ceived the limit of the Roman law, forty stripes save one, like the
Apostle Paul did five times.g There are numerous instances in hisw
tory where thirty-nine stripes have killed men, so brutal is the
force of such a lashing. The scldiers, before leading him away,
platted a crown of thorns and placed it upon his head, placing a
reed in his hand and a scarlet robe upon his body. They insulted
him, and took the reed and smote him on the head, evidenily to
drive the thorns into his scull.” After all of this they led him
out to crucify him, and they had to compel someone else to carry his
cross,., He was physically not able, for he had been taxed to the
limit of human endurance. One cannot look on all of this and not
say in the strictest sense of the word, he was fully human, for he
reacted as a human, and physical sirengbh failed.

The last scene finds him being crucified at the hands of the

Romans. He is not left to die in peace, for the mockers and ranters

Linke 22:39-h6,  2Luke 22:63-65.  SLuke 22:66=71.
hLuke 23:1, SLuke 23:7. 6£@ka 23:8-11.
Tvatthew 27:25. OIT Corinthians 11:2.  SMatthew 27:39-L5.




are here to throw their jibes and insults at a dying man, and this
went on for three agonizing hours.: He felt feraaken,g and then he
cried with a loud voice and died. There was little question as to
whether he was dead. Rome witnessed %o his death, for the scldiers
broke the legs of the other two men who were crucified to hasten
death, but in the case of Jesus they saw no need, for he was dead
already, Only as a double check is a spear thrust into his side by
cne of the soldiers, allowing bloocd and water to flow out.3 Rome
was sabvisfied that he was dead. The Jews were satisfied that he was
dead, for tha& had made the request that the legs be broken so they
yw@uld not hang on the cross over the sabbath day,ﬁ but they made

ne protest when the legs of Jesus were not broken. Joseph of Arimathasa
and Niccdemus were convineed tQ&t he ﬁaﬁ dead, for they'buriéd the
ba&y.g The followers of Jesus were convinced that he was dead, ace
cording to the record of all that took place on the resurreciion
morning.

A1l of this is presented io see the humanity of Jesus. If the
incarnate Son of God did not enter fully into the stream of humanity,
he could not have died, but he died as g man, for he was a man. The
incarnation was not a phantom appearance, or an on again off again
incarnation, but he "became flesh and tented among us®. He was man
to the very depths of his being, and any Christology which fails %o

recognize his full humanity is not Biblical, for it seems apparent

hatthew 27:39-45, 2 atthew 27146, 3ohn 192323k,
byohn 19131, 5John 19138~L2.
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that the scripbures present him as a man. But, he was more than a

man, which is the subject that must be explored next.

The Divinity of the Incarnate Christ

We have previously attempted to estsblish the humanity of
Jesus from the standpoint of his Divinity, that is, assuming that he
was Divine we examined the seriptures in regard to his humanity. It
is now our task to assume his humanity and examine the scriptures in
regard to his Divinity. ’

The virgin birth has already been examined at length, but there
are several facts that must be examined in the record of the annune
glabion of the angel in regard to his\ Divinity. In Matthew's account
of the annunciation of the angel to Joseph the statement is made,

#And she shall bring forth a son: and thou shall call his name
Jesusy for it is he that shall save his people from their sins .t
The importance of this statement does not lie in the name fta‘r 5:)70‘055,
Jesus, is the Greek séuivalaat of U)Tﬂ ’ the Hebrew for
Joshua, and the name Joshua was a common name for the Jews to name
their children, meaning savior or deliverer. It is plain to see that
not much stir would be created in the mind of Joseph or the people

of Nazareth over the name Jesus, but what the angel added is the
point to notice, The angel said, "for it is he that shall save his

people from their sins." It is true that he was to be called savior,

but he was not only to be called savior, he was to be the savior who

biatthew 1:21.
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would deliver this people from their sins. Others were called
Joshua in remembrance of the national herc who led Israel in the
capbivity of the land, and the settlement of Israel as a nation with
a country. He finished the deliverance from Egypt. How Jesus was to
be the true Joshua that was prophesied in the 0ld Testament as the
one to come and be a deliverer from sin. This was the significant
announcenent Lo Joseph, and what set this Joslma apart from all the
other little Joshuas of the day. He was the divine savior sent from
God.

One must also note Matthew's comment on the annunciation, for
he guotes Isaiah T:ll, "and they shall call his name Immanuwel,® which
he says is interpreted, "God with us,” ﬁattheW'im@ediately cormechs
Jesus with the promised Hessiah of the 0Old Testament, thus he 1is to
fulfill the hopes of the past, "God with us.® This is the one that
the nation of Isracl has been looking for through the centuries.
Matthew also by this states that this Jesus is the son of God for
he is ®0od with us® and thus Divine.

In the annmunciation to Mary the name is once again given, but
more is added, and in another vein.

He shall be great, and shall be called the Son of the Host Highs
and the Lord God shall give him the throne of his father Davids
and he shall reign over the houss of Jacob forever; and of bhis
kingdom there shall be no end.

This statement is actually in three parts. The first deals with his
being "the Son of the Host High®; the second with the throne of Davidj

Linke 1:32-33.
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and the third, with the eternality of his kingdom.

Iet us examine the first stabement. "He shall be great, and
ghall be called the Son of the Most Highe" The greatness referred to
is certainly'meﬁ an earthly greatness, for though he did have a folw
lowing, it is evident that the masses did not deem him great. Hather
hisz greatness is an inherent greatness, that is connected wibth the
rest of the statement, "and shall be called the Son of the Host High,"
His greatness is in the fact that he was the Son of Cods The angel
did not say that he was to be called the son of Joseph and HMary, but
the "Son of the Most High", and thus it appears that he is connecbed
directly to God and thus Divine,

| The next sbtatement concerning the throne of David will not be
examined fully now, but in a later sectlion, thougﬁ a few bthings must
be observed. David's throne did not exist at this time on earth, for
the Jews were under Roman rule. Pilate was the procurator over Judes,
and Herod was king of Galilee., God promised David, ¥I will establish
the throne of his kingdom forever."l If this is taken in the physical
sense the promise was never kept, and if the declaration of the angel
te Mary is taken in a physical sense, it was never kepb, bub if in
the spiritual sense, both yra%iaes were kept, and it is only in this
sense that it can be considered an eternal kingdom, which establishes
the premise of the last statement., David's throne can only exist in
an eternal sense in one who is eternal. David's threna was estabe

lished eternally, and it was given to Jesus who was the "Son of the

117 Samuel 7:13.




Most High", and thus it seems that this is a clear declaration of
the divinity of Jesus.

The next instance to be examined is found in the narrative of
his becoming a son of the Law, where he answers the worried gquery of
his mother, "How is it that ye sought me? Know ye not that I must
be in my Father's house?"l Strange indeed when a child of twelve
seeks the company of the doctors of the lLaw, bub stranger still is
his answer regarding his "Father's house®, Mary had said, "Thy father
and I sought thee",g but Jesus answered, "this is my Fatherls house®,
Here there is a strange conflict between the humasn and the divine.
Hary represents a father's house, while the Temple represents The
Father's house., A lad of twelve, the incarnate Son of God, "God with
us®, is torn between being twelve and getting to the mission he came
to accomplish. Joseph's house was the roof that sheltered him, while
the Temple was the egrthly house of his real Father, and his heart
was there, yet he went back to Nazareth and was subject to them, for
the time had not yet come.

One cfythe strongest witnesses to the Divinity of Jesus is
feund in the baptism narratives, which are recorded in all of the
Gospels, though John's record is from a different point of view, yet
essentially the same thing is recorded., In all of the Gospels the
Spirit iﬁ the form of a dove comes down from heaven and abides upon

hime> Of far more importance is the record of g voice witnessing

luake 2549, 2Luke 2:L8.
Bﬁattheﬁ 3:16, Mark 1:11, Luke 3:22, John 1:32-3kL,
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from heaven, "Thou art my belcvéd son, in thee I am well pi@ased.“l
Allowing for slight varistions in wording, all of the records are
essenbially the same, though John does not record g voice at all,
John however gives John the Bapbistls wibtness concerning this bape
tism, and he declares that he has seen the Spirit descend upon
Jesus, and "have born witness that this is the Son of God."2 flso
upon seeing Jesus he declared, "Behold the Lamb of God, that taketh
away the sin of tﬁe world %3  And again he declared to btwo disciples,
upon seeing Jesus, "Behold the Lamb of God“.k

Iet us now anaiyge the situabtion, A4ll of the witnesa@é GPw
parently have Jnhn the Baptist as their common source of information,
at least the ultimate source from which all information was handed down.
According to the order presented by all of the Evangelists, none of
the disciples had yet been called, nor had the ministry of Jesus bee-
gun. It must be nobed that Mabihew, Mark and ILuke do not present
their material as John's opinion, but rather the facts as they hap-
pened, while John presents John the Baptist's opinion and does not
try to relate the facts at all. The first three Evangelisis only
declare that Jesus was bapbized of John in Jordon, that the Spirit
descended in the form of a dove, and that a voice from Heaven said;
"This is my beloved Son, in whom I am well pleaaed.“s John would not
necessarily be biased in his relation of the facts as they happened,

but the Bapbist's interpretation of the facts is the Baptist's opinion

Lyatthew 3:17, Mark 1:11, Luke 3:32. 2john 1:3L.
3john 1:29.  HJohn 1:36. SMatthew 3:17.




31
and must not be confused with the facts of the baptism. John said
that his ministry was that of waber bap@ism,l bubt that the one upon
whom he saw the Splrit descending was to baptize men with the Holy
Spirit.2 This is what John sald the one sending him had related to
him, but John the Evangelist does not record that John the Baptisi
saw the Spirit descending upon Jesus. This we must assume from what
John at two other times says ebout Jesus, as recorded in John 1:29
and 1:36. John only writes that the Baptist saw, and bare record
that this is the Son of Gode Also we may assume that this is Jesus
who John declares is the Son of God, by what John the Evangelist
says in the preface to his Gospel. John says,

John bear witness of him, and cryeth saying, This Qas he of

whom I said, He that cometh after me became before me: for he

was before me. For the law was given through Moses; grace and

truth came through Jesus Christ,
John is présenting the fact that Jesus is the Christ, and it is
doubtful whether he would record the sayings of s man who held COn-
trary opinions to what he was presenting., It seems evident that the
baptism narrative declares two things. First, that Heaven wilnesses
that Jesus was the Divine Son of God; and secondly, that John the
Baptist witnesses that Jesus was the Sén of Cod.

The transfiguration is énethsr instance where there is witness

from a heavenly source to Jesus being divine. The point of the cone
gideration is pnot how he was transfigured, but rather the witness

that came from heaven. Matthew records it as, "This is my beloved

1yohn 1:33. 25ohn 1133, 3J0nn 1:15 & 17.
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Son, in whom I am well pleased; Hear ye him¢"l Mark records it as,
"This is my beloved Son: Hear ye him."? Luke declares it to be,
fThis is my Son, my chosen: Hear ye him,"3 Allowing for slight
differences, these statements are basically the same, 50 no comment
need be made upon btheir differences. What must be cbserved is thab
this statement was not made for the benefit of Jesus, but rather for
the three &isciples who were on the mountain with him, Peter, John,
and Jamas.b It evidently was to confirm the Deity in the minds of
the disciples, and because of his Deity he was to be heard.

One cannot pass by the mirscles in any discussion of the
Divinity of Jesus, though a full examination of all the miracles is
not needful at this time for the purpose that is at hand. Because
of this, one miracle is selected gs a representative miracle, this
is the feeding of the five thousand.’ This is selected because
first, it is recorded in all of the Gospels; secondly, because all
twelve disciples were pwesanﬁ.é It was witnessed by five hundred

people, and they seemed convinced of the miracle for they desired

lﬁaﬁthﬁw 17:5, zgark 917, 3Luka 9:35, hznke 9328,

SMatthew 1:15=21, Mark 6:35=hl, Luke 9:12=17, John 6:5=1k.

6Imk@ records that the twelve came to him saying that the

- people should be sent away to get food. The twelve hers could be

a nonenumerical twelve, indicating the group of the disciples, as
when they were gathered in sn upper room after the resurrecticn and
Thomas is referred to by John as "one of the twelve", John 20:2l,
Judas was already dead, but the twelve refers to the disciples in
distinction to others who were followers and rightly called discie
ples, but this does not seem to be the use here. The fact that they
took up twelve baskets full is an indication that in all probabile
ity they were zll there,




Lo mave him king.l

- The resources were indeed limited that day for five loaves
and two fishlets were far below the estimabte of two huﬂdfed denariie
worth of bread needed, yet Jesus Gtook them and fed the multitude of
at least five thousand, and had food left over, which is an indicas-
tion that they were satisfied, How he did this is not a concern here,
but the fact that five thousand people were hungry, and that thsy were
satisfisd with five loaves and two fishlets is really the heart of
the miracle. There has never been such a miracle performed in all
of recorded histery. If this miracle sppearsd alone it wéuld not
lead us to the conviction that Jesus is the Son of God, bubt coupled
 with all of the other witnesses herein exanined, it adds evidence to
the contention that Jesus is the Son of God, as Nicodemus said, "No

one can do these signs that thou doest, except God be with him, 42
I1I. THE RESURRECTION

In the section on the humanity of Jesus we examined the fact
that Jesus died on a Homan gibbit, but more needs to be said than
Jjust that he died, for because he died the hopes of his followers
were dashed to the ground and trampled under the feet of the Jams.
These disciples had staked three years upon the fact that Jesus was
the Hessiah, the King of the Jews, and now he was dead, and along
with him all their dreams, The Jews in cooperation with the Romans

had in a clean sweep destroyed all of the talk of Jesus being the

Lyohn 6:15, 2J0hn 3:2,
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Hessizh with an upright plece of wood with a cross-bar st the top.
There was only one possibility thab their hopes could be restored,
and that would bhe through the resurrection of the bedy of Jesus.
A resurrection is indeed a strange possibility, for the millicns
of graveyards cover the world bare mute ﬁitnéaa to the fact that
resurrection of the dead is not a common occcurance. Humanity in
general discounts the possibility of resurrection of the body for
no one has ever seen it tgke place as far as secular historical rece
ords are concerned, yet the scripture plainly declares the resurrece
tion of Jesus, being recorded in all four gc&p&iﬁ.l
" There are three possibilities to be considered in relation to
this resurrection., First, that it was the perpetration of an sbsolute
fravd which the discliples concocted to deceive the world as to the
divinity of one called Jesus. The second possibility is that the
whole thing was a figment of the immagination which arose cubt of the
deep angulish and sorrow corporately shared by the disciples over the
loss of their leader. Flainly they were suffering from hallucinations
brought about by absolute despondency. The third possibility is that
the whole story is true, and that Jesus actually did rise the third
day from the grave.
One may philoscophize upon the possibilities of these three
alternatives, bub a critical examination of the facts should give
a reasonable answer, for it seems bthat upon this fact alone, the

whole of Christianity will rise or fall.

hMatthew 28, Mark 16, Lake 2L, Joha 20.
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Joseph of Armathaes, a rich man, and evidently a member of the
Sanhedrian,l along with Nicodemus, a ruler of the Jews,?2 buried the
body in haste before sundown. This ushered in the day of preparation
before the sabbath day, which was the great feast day called Passover.
The Jews feared that the body might be spirited away from the tomb,
and that the story be told that he arose from the dead, so they went
to Pilate with the request "that the sepulchre be made sure until the
thind day.“3 Pilate's reply was, "Ye have a guard: go, make 1t as
sure as ye can."t Whether this guard was a watch of Roman soldiers
or the Temple guard is not certain, but in all probability it was
the former for the guards seemed to be in some Jeopardy with Pilate
when the body was missing.5 They stationed the guard and affixed some
type of seal upon the stone thal was rolled in front of the entrance
to the sepulchre in order that no one could steal the body.

It must be noted that the Jews need not have placed their
goard nor affixed the seal as far as the followers of Jesus were cone
cerned, as indicated by their actions. dJoseph and Nicodemus enterw
tained no thoughts of a return or even a pilferage of the body for
they wound the body in a linen burying cloth and placed about one
hundred pounds of spices with the body in the wapaping.é This is
certainly not the action of persons who expect a return or removal
of the body., The women who had followed Jesus from Galilee watched

this burial operation, and noting where the body was laid, went home

ligke 23:51.  ZJohn 311,  Matthew 27:6h.  “Matthew 27:65.
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to prepare more spices and ¢inbments to add to the one hundred
pounds already used.t This certainly is not the action of those

who are anticipating any removal or resurrection, Peter and supe
posedly John were not anticipabting anything, for they were told that
the body was not in the tomb, and they ran to see,2 If they were
putting on z show for someone to see, they picked the wrong time of
day, for it was very near daybregk, and there is no record that anye
one saw them. It was curiosity that prompted their action, for the
scriptures seem to convey thal they were completely surprised.

How Jesus arose is a mysitery, for nothing is said in the
seripbures, only how it affected other people, and in this we find
the sbrongest indication that Jesus arvose from the grave. If minute
details had been given, it would savor of a hoax,; but the very lack
of details is an indicabtion that there were none, for no one was
there. The stone's removal was evidently witnessed by the guards,3
and they are very probsbly the source of Matthew's information,
but even they do not have deltail of the resurrection,

It is well to make special note of the chief priests reaction
te the news of the guards, for in it they do not deny their story.
The council is assembled and with the solution that money be paid to
the guards to say that "His disciples came by night, and stole him
away while we slept." For such an incriminating story as this, they

px'érai%é to persuade Pilate of their innccence, thus relieving them

liuke 2315556,  2John 20:2.,  Mabtbhew 2812k
E‘Eﬁaﬁthew 28:11,
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from the danger of being punished for sleeping on watchel One
may doublt the bribe of the council and accept the story of the
guerds as truve, but facts seem to point to the contrary. First,
what soldier would sleep on watch, when his life was at stake for
doing 50,2 Secondly, if they did sleep, could the stone be removed
with such silence that sleeping guards, in close proximity to the
toub, be not awakened? Both of these arguments make the story told
by the guards extremely doubtful. All that the High Priests had to
do was to produce a body to stop the resurrection story, but this
they did not do., The best answer that the Jews had was the perpetra-
tion of a lie by bribery.
Peter and John, upon visiting the touwb, saw something in the
tonb that caused them to believe that the story of ilary, that the
body had been removed, was not true, and that he had risen from the
dead. Note the record,
Simon Peter therefore also cometh, following him, and entered
into the tombj; and he beholdeth the linen clothes lying, and
the napkin, that was upon his head nct lying with the linen
clothes, but rolled up in a place by itself. Then entered
the other disciple also, who came first to the tomb, and he
saw and believed.

What did they see that convinced them that Jesus had risen? They

saw grave clothes, but what was there about the grave clothes that

indicated that Jesus had risen and not that the body had been merely

removed?

Liatthew 28:1l.

ZW. Re Nicoll, ed., The Expositor's Greek Testament, I, p. 338,

3John 20:6-8,
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John declares that Jesus was burded after the custom of
Jewish burisal, bﬁt the question is, how do the Jews bury? They took
linen and bound or wound the body, limb by limb, and in the folds of
’the bandages they placed the spices of embalming. Finally the head
was wrapped in a napkin, which was not a part of the bandages which
bound the body,l The raising of Lazarus throws light upon this also,
for when he was called forth by Jesus he came forth bound in the
grave clothes, and the napkin sbout his face, but the clothes did not
hinder him from walking.z

If Peter and John had entered into the tomb to see grave
clothes strewn about the floor in a disheaveled mess, there wouid be
little to convince them of the validity of the resurrection, bub
evidently what they saw was the collapsed grave clothes, lying there
in the form of 2 man where the body had laid. The napiin was not in
a pile of grave clothes, but separate, where the head had once laid,
now only a napkin was rolled up. This appears to be what they saw,
for it is recorded that they wers coavincei.

Up bo tﬁig point evidence ¢of & nonspersonal nature has bean
examined, but there is evidence that is far more certain than this,
and tbatlia the personal appearances of Jesus. Though there are
problems with the appearance of Jesus to Mary Magdalene it is none
the less a fact that Eafk and John both declare that Jesus appeared

unbo her.B Matthew records that Jesus appeared to both Mary MHagdalene

14, Edersheim, The life and Times of Jesus the Messiah, II, 618.

2 John 11shl. JMark 16:9, John 20:15-17.
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and "the other Mary" as they fled the tomb with the resurrection
news. dJesus met them in the way and they "took hold of his feet and
worshipad him."t At this meeting Jesus declares his intention to
meet the disciples in Galilee? as the sngel had announced,3 There
is nobhing morse known of this meeting except that it took place and
that Jesus gave his charge to the disciples, but details are lacking.t

Jesus appeared to the two who were walking on the road to
Emmaus, He talked to them and eAgﬁuaﬁed the meaning of sll %hat“had
taken place, and finally revealed himself to th@m.g They wers elated
at the appearance and hasbensd back to the disciples in Jerusalem
to bear the news, only to find that ;he disciples had news also, for,
“The Lord is risen indeed, and hath épp@ar@é unto Siman“,é which %o
them seemed to clinch the avid&néa and the rumors that had been
£loabing sbout all of ﬁhat'day. This indeed was strong evidence %o
them, but not as strong as they were aboubt to behold, for, "is they
spake these things, he himself stood in the midst of them, and saith
unto them, "Peace be unto yoult? dehn, in relgbing the same instance
declares that they had shut the deors in fear of the Jews, but thab
Jesus appeared in the midst of them.8 Iuke dispels the concepdt of a
hallucination for he records that Jesus showed his wounds and told
them to feel him that he was flesh and bones and he declaves that he

ste. In all probability Mark's record of Jesus! appearance bto the

1§atth$w 28:11=9, zﬁaﬁth@w 28:10. Bﬁatthew 28:7.

kﬁaﬁthew 28516-20, 5Luke 2l1213=21, 6Luka 2423k,

Tluke 24:36.  OJohn 20:19.  JLuke 2hi:39-L3.
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disciples while they were eating is this same instance recorded by
Luke and John.l John declares that Jesus made a second appearance,
eight days later, under much the same circumstances as bafcr@, though
this time it seems to be for the benefit of Thomas who was not prege
ent at the first group appearance. John then records that Jesus
appeared to Simon Peter, Thomas, Nathanael, James and John, upon the
post resurrection fishing trip.g Jesus appearsd upon the shore calle
ing to the disciples,3 which appearance Jahn declares is the third
appearance to the disciples, evidently meaning as a corporate bcdy.h
The last appearance is recorded by Luke and in the bock of Acts, and
is commonly called the aaceasioa.s

Is the resurrection, fact or fiction? In the light of the
evidence, is it feasible to declare that it is a hoax? Thers seems
little reason to accept this story as a hoax,vfsr it was far too
vast., It is true that the number of people who saw the resurrected
Lord were perhaps few, and that is the way to keep it, if one wishes
to perpetrate such a fraud, bubt there is still Qﬁher evidence to
examine. There was a man named Saul, who determined to stamp out
this hoagx that had arisen in J&daiam.é On his way to carry out his
plot of destruction he became convinced of the validity of Christiasne
ity and became one of its arch prapagater8.7 Evidently what cone

vinced him was the appearance of Jesus,0 though some may doubt that

lﬁark 11slk, gJohn 21:2, BJohn 21:he5, hJehn 2131k,
SlLuke 2l:50-51, Acts 1:9. . Chets 811-3, 9:l-2.
Tacts 9:3=19.  Ohcts 915,




he actually saw Jesus, Paul’s own words seem to indicate that he
did for he said, “and‘laﬁt of all, as a child untimely born, he
épp@ared to me also."l HNote also that he did not stop ab declaring
that he saw Jesus, but went so far as to say that five hundred saw
him at one time.2 Again note that he affirmed most of them %o be
alive at the time of the writing, allowing that anyone interested
could do a little checking of the story. Certainly one who is
propagating & hoax does not invite such investigation.

One other fact must be observed in this examinabion, and that
is the reaction of the disciples after the resurrection, How did
they act under the pressure of hostility? The cowering group of
disciples who would not go into the trial of Jesus, and hid behind
closed doors for fear of the Jews, stood in open boldness on the day
of Pentecost and declared the re&nrr@ction. They were thrown into
prison for preaching the resurrection and were strictly charged to
stop preaching in the name of Jesus but they continued with renewed
zeal.d

At another time they were cast into prison, only to be ree
leased by the miraculous power of God, to return to the Temple where
they were arrested, to begin preaching agaiﬂ3 They wers arrested a
second time and brought to trial before the Sanhedrian, who was
minded to kill them, had it not been for the intervention of one

named Gamaliel., After beating the disciples and charging them to

11 Corinthians 15:8., 2I Corinthians 1536. “Acts 3 and k.
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stop preaching in the name of Jesus, they released them. This did

not deter them, but only caused them to rejoice that they wers
counted worthy to suffer for the sake of Christ, and to preach with
renewed vigﬁr,l Stephen was stoned to death when he would not
recant his positicﬂ.z

Add to all of this the witness of the Apostle Paul and the
case becomes stronger. The perpetrator of a heax would hardly be
willing to suffer many imprisonments, and lashings above messure, for
five times he has been lashed with forty stripes save one, and three
times he has been beaten with rods, and stoned once. Three times he
suffered shipwreck, and once he was in the water a day and a night
before rescue, A4dd to this the general hazards of travel in that day
along with starvation and the cold, and you have not a picture of a
man who is striving to dupe others, but on the contrary, cne who is
thoroughly convinced with the validity of his mission.

The resurrvection iz not fanbastic from the standpoint of
modern medicine, for the shooting of adrenalin in the heart, and the
massage of the heart has become a common practice in modern nedicine .3
Even the passing through locked doors is no longer fanbtastic in a
modern scientific world which resclves all matter into a form of

energy.h

1 2

Aots 50

JMartin C, Sampson, M.D., "When the Curtains of Death Parted,
The Reader's Digest, LXXIV (May, 1959), p. LS.

Acts 6.

bgpie Frost, This Jesus, p. 96.
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It must be concluded that the early church was convineced
thet Jesus Christ did rise from the dead, and that it was their rew
sponsibility to tell the world of it. Hosxes do not demand the
loyalty that the early church gave to Jesus Christ, nor do hellucine-
tions attain the vast proportion that %hisian@ would have had to, to
be shared by five hundred people, nor do hoaxes or hallucinations
turn an arch enemy into a gealous supporter. This resurrvection was
taken by all as the ultimate in evidence to support the divinity of

Jesus Christ as the Son of God.
IV, SUMMARY

In this chapter the scriptures have been examined concerning
the virgin birth of Jesus, the marks of his humanity, the marks of his
Dvinity, and his resurrection. As has been seen, the scriptures
¢learly declare that Jesus was born of the Virgin Hery, and do not
allow room for one to declare that he was tb@ product of natural
human procreation of any man, bub rather the Son of God by the Holy
Spirit. It was also seen from the writings of John and Paul, that
this one who came to earth was the incarnate som of Gods

The fact that Jesus was Divine was then taken as a basic
assumption, and the scriptures were examined for the marks of the
humanity of Jesus. It was seen that Jesus became a child of the
covenant at eight days, and at twelve years he became a child of the
Law. At the age of thirty years he entered upon his vocation, as
was the custom of the Jews, and at his baptism by John in Jordon,

Jesus identified himself with sinners. In his temptation by Saban
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in the wilderness he became hungry and was tempted as a human being,
while in his 1ife he prayed, and in the Garden of Uethsemane he prayed
for himeelf, but the greatest mark of his humanity was the fact that
he dieds From all of this it is concluded that Jesus entered fully
into the streem of humanity as a man., He was a man for he bore all
the marks of true humanity.

In the light of the seriptural record concerning his humanity,
the seriptures were examined in reference to his Divinity, with the
question as to whether he really was divine, It was noted that at
the annunciation of the birth of Jesus the angel declared that he
was to "save his people from ﬁh@ir sing™ and that he was to receive
the throne of David, and reign eternslly over the house of Jacob,
none of which would be possible if he were nolt divine. Jesus ab the
age of twelve, mazde the distinction between his Father's house and
Joseph's house, even though Mary called Joseph his father., At the
baptism of Jesus a volce from heaven sald, ®This is my beloved Son,®
and at the Transfiguration a similar occurance took place. Though
many miracles were indeed performed, the feeding of the five thou-
sand was taken as a representative miracle to depict the power of
desus beyond the explainable, and was used as a support to the other
declarations of his divinity. The resurrection was lastly seen %o be
as an undoubtable fact from the records that have come to us in the
seriptures, and that there is little doubt that the Disciples and the
dpostle Paul held it to be an absclute fact, holding it to be the

supreme evidence of the divinity of Jesus Christ.




V. CONCLUSION

From this study it is concluded that Jesus Christ is botl
haman and divine, He was "God with us," or the incarnate Son of
God, according to the scriptures. He was, before coming to sarth,
with God, and *"Was Uod". This is not a modality of God for the
distinetion is made between the Father and the Son, therefore one

canmet deny thalt the seripbures present Jesus Christ as Godeman,
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CHAPTER III
CHRIST AS LORD

Thus far in this study it has been obgerved that according to
the seriptures, Jesus is the Christ, the Son of God, fully human
and fully Divine, making him CGod.man, or "God with us." Having thus
far seen the nature of Christ, it remains to examine his office of
Lord, which will be done in this chapter, not from the philosophical

point of view, bul rather from the semantic and seriptural standpoint.
I. USAGE OF THE WORD LORD

Words are windows through which we look at ideas. We may use
them profusely yet seldom fully comprehend their full import, while
sometimes we use them with a completely different meaning than that
which is generally conceived. It is for this reason that the little
window must be washed thoroughly in order that we might see as clearly
as possible the complex iﬁea which is so easily conveyed by the simple
little thing called a word,

In the Greek Wew Testament there are two words that can be
translated "Lord®, and often are, except they have a different shade

of meaning. They are Ku'pws and §ea moTns ,

Use Qubside the New Testanent

/
The word KUPLOS is used as an adjective in Greek literature
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to denote one who has great power and strength,l but this might or
power is not a physical might. It is rather a subtle influence ex-
ercised over subjects by leaders, not brutally nor externally, but
rather unintelligibly on the part of the subject over whom it is
exercised. It also has the force of the legal power of the state.?

K\;pc.os used as a noun, in Greek literature, has the force of
one who is lord of a house and family. The Family in speaking to him
or of him, used the title of KUPLOS to denote his being the head of
the family.3 The noun first appeared in the fourth century B.,C. with
two meanings. First, lord of slaves, and lord of subjected peoples,
He is one who had a purpose for holding the title, because he was a
spokesman in a legal sense for the ones over whom he was lcrci."” In
many instances in Greek literature KU,’D(,OS and Oc0 TTOIT)]S are used
to denote the one who owns slaves, bub a distinction remains between
the two words. thpt.os retains a feeling of kindness and gentleness,
white 6@ TTO,T}]S has the connotation of hardness,® and thus
slaveholders preferred to be called KU,pLOS because of its milder cone
notation,8 It was not until the Helenistic period that KUptoswas
applied to the Oreek gods for it did not have the connotation of abw
solubte ownership which 5&0’7703‘(].59&?&@&.7 The earliest application

/
of KUOQLoS to God is found in the LXX, which seems to be a use

16, Kittel, Bible Key Words, ps 1.  2Ibide, Do 3e

3. R. Trench, Synonyms of the New Testament, p. 96,
bq

&Ki'ﬁt@l, LP. %o; Ps 5. 5}}35.@.3 Pe 8. rench, LPe &i_&gg, De 9&.

Tkittel, op. cit., pe 1l.
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contrary to the populsr connotation of that tm.l

Before the first century B.C., Kl;ptos was used to denote power,
but in the first cenbury B.C. KUPLoS is applied to Isis in Egypt.
In about 64=50 B.C. the king of Egypt is called lord, while about this
time Augustus is calla& both Oco’s Ka KJpLOS. Herod as well as

2 It is interesting to

Agrippa T and II were all called K U;OLOS .
note that it almost always appears with one of the substantives, 0&015,
BaaAs Vs and O‘Tpaﬂ’)y)’a's s without the intervention of a Kal 2

When it was applied to the gods it did not distinguish between
greater or lesser gods, nor ones that were to be especially worshiped,
but rather denoted the psrsonal mlatianahip of the addressee to the
god a8 in a prayer or expression of thanks.}* The role of the slave to
his master was one of subjection, but the role of the master wes that
of protection, and so the relation of the god to the cne who subjected
himsalf.g |

From the time of Trajan, the emperors of Rome sllowed themselves
to be called Ku;aws, but this did not mean that the emperor was god,
though it does not rule out the pesmhility,é ;E’er g predicate to
Augustus reads,

As Zues_ruled over all, so is Augustus TTevTouéSwv [lord of

the seal] and 4aMelpwv [boundless, endless’] KpaTéwv j
[strong, mighty, powerful, master of, surpsss or %o be sup@rior%

1bid., pe 12.  2Ibide, pe 18, °Ibid., e 19,

6

brpia., p. 23, Sibid., p. 2. Ibid., Pe 30

"H, Liddell and R. Scott, A Greek-English Lexicon, Col. 3, P 1%33‘

81bid., Col. 1, p. 166. 9Tbid., Col. 1, pe Li96.
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and as Helios shines over all parts of the earth, so is
Aagus tus » 1

Add bo this the evidence %ha@ the Christian martyrs later did not
refuée the authority of Rome, but the religious claims of the statbe
and the emperor as their overlord.2

In the LXX KU’/M.OS is used to translate ‘(Tf?‘\} which is a
periphrasis for the divine name Yshweh,3 and MM or TN , but
it is difficult to establish a definite meaning for Yahweh. X The
use is however not confined to Geod, but is a respectful term of
address, and is used to denote ownership. Yahweh.is a few times
addressed as 6201T6Tn5 but this is only in the vocative casa.s It
is in the guiding of Yahweh that he 1s seen as Lord, which is a
total covering of the whole life as the Torrah would snggesb.é tThou
shalt have no other gods before me"! etc, For submission to God,
man was to receive unconditional guidance, which would make his life
balanced, and give it significance and purpose, but this was not to
be an ethereal idea, but was to manifest itself in proper actions
with his fellow man. HMan was to be absolutely cbedient to God with
no reservations.

By the time of Jesus the Jews refused to pronounce Yahweh,
and from general speech "TT?S had almost disappeared though it was

still used occasionally in reference to the king and high priest.g

Igittel, op. cite, pe 31.  2Ibid., pe 34e 3Ibid., pe 36.
hrbid., p. 58, SIbid., p. 36. 6Ibid., Pe 15
TExodus 2053,  OKittel, op. cit., pe 88.
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Lord was used by the Rabbis in reference Lo 2 master of a afam,
property mar, lord of a soul, that is of the passions. It was used
with a personal pronoun in address from inferdiors to superiors and
equals, end also used to correspond to the "TT.‘_\,’ of the 0ld Testament.t
In late Judaism, God is conceived of as being Lord and leader of the
universe and history, and also the Lord and Judge of the individual.?
The reason for his being Lorxd was because he was creator of all, and
thus by right of creation he is Lord, This gave (God an ethical ree
sponsibility for its course of histery.g
JAYL TI’o'TnS is 2 man who is the owner of slaves. The emphasis is

upon the gbsolute ownership and complete submission. It carries the
force of unrestricted authority and domain, and little consideration
for the person of the slave. It is the derivation e:f\ the English
word despot, despotic and ée:apat«i&mah In some early papyri it was
used to denote the slave of a writer.® When one addresses another as
Jenro'Tns it is an act of complete subjection, and was considered so
complete that it was only used in classical Greek to refer to their
gods as seen in the writings of Euripides. At that time the CGreeks
had not yet become slavish.é The Greeks refused to regard their gods
as lords and themselves slaves, for their gods did not have the

power of creation. They were only basic forms of reality, of which

they toc were a par#s.'?

Libid., p. 88=89.  2Tbide, ps 90,  -Ibide, P 91

L‘“C. R. Trench, Synonyms of the New Testament, p. 96,

5.5 « Ho Moulton snd G. Milligan, The Vocgbulary of the Ureek
Testament, p. 1h3.

Strench, op. cit., p. 9. 76, Kittel, op. cit., p. 13.
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New Testament Usage

As has been seen in the usage outside of the Hew Testament,
the word l(LﬁO(OS is not bound to a stable meaning reducible to a
simple definition, baﬁ rather the context often supplies the varied
definition. The Hew Testament affords much the same plcture,

" The word P(UbLOSagwearﬁ in the Greek New Testament seven
hundred eighbty-one tim@&,l representing about six different categore
ies in which the word can be elas$ed,2 each of which will be examined.

The first c&tegany,3 which corresponds to the common usage of
the day, is that of another person being addressed as lord, cognant
with the English "sir®, as in Matthew 13:27, where Jesus says, in
relating a parable, "And the servants of the householder came and!
said unto him, Sir ( KUPS), didst thou not sow good seed in thy
£i21d? whence then hath it tares?" In John 123121 certain Greeks
came to the CGalilean Philip and said, "Sir ( KU’pLoS) s we would see
Jesus," ‘(UPLOSiﬁ also used to address g ruler, as when the high
priests went to Pilate and asked for a guard for the tomb of Jesus
he said "Sir (!&dpumﬁ, we remember that that deceiver said . . .7
It is also ascribed to the head of a house by Jesus in a parable of

two sons in Matthew 21:30, and they addressed their father as Kuptlos.

lThiﬁ count is based upon W, F. Houlbton and A. 5. Ueden's
Concordsnce to the Greek New Testament, in comparison with D. Eberhard
and D, Erwin Nestie's Ureek New lestament,

2puthor's own analysis based upon the listings of W. F, Moulton
and A, S, Geden's Concordance to the Oreek New Testament.

3For full listing consult Appendix A.
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Pgul in his first letter to the Corinthians writes, "their arve
gods many, and lords manys yebt to us there is one God « « « and cone
Lord Jesus Christ."l Here he reveals two thinge thab are important.
First that the title was recognized by a scripturzl writer ss being
aseribed to obther gods or obther humans who profess lordship, though
it is not perfectly clear which he has in mind; possibly both. Second=
l7, he is evidently using the title, Kt&ocos, in a far wider sense
than the formal address significance, This will be considered later.

A second caﬁegarya is the use of KUJPLOS to denote g master or
ovmer, as the following exemples will illustrate., In the parable of
the faithful and unfaithful s%rv&nﬁs which is recorded in Matthew
25:1=30, Ktaotos is as@d repeatedly to designate the owner of the
gervants (5bJROLs). It iz well to note alsc the concept here con=
vayéd of the gbsocluteness of the lordship for he commanded that the
unprofitable servant be cast oubt into oubter darkness, thus he had
the power to dispose, Another good example is recorded in Acts 16:16
and 19, Paul and Silas were accosted many days, by‘é maid who was
devil possessed, as they were on their way to a place of grayer. The
owners of this maid who did soothsaying are called Ku,’o«.os e Paul,
in his letter to the Ephesian church exhorts, "Servants {6’0‘/';{0& ), be
obedient unto them that according to the flesh are your masters
( qu[bcs).3 Again he declares, "And ye masters (l(vpu%cs) do the

same thing unto them and forebear thr@aﬁeningz“.h It is interesting

I Gorinthians 815-6. 2For a full listing consult Appendix B.

BEp&eaians 615, &Ephesians 619,
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to note that just preceding the first quotation he uses kup:,:w %o
designabe Christ, and in the same verse as the latter quotabion he
declares that both the servant and the master have a master (Ku’pus)
in heaven, A similar usage appears in his letter to the Colossian
church.t
The third category of usage is where KU,ptOS iz used to

designate God apart from the sescond person of the T‘rimity.a In this
cabtegory there are two separabe groups, the first of which uses Ku’pws
alone without Otas , In Matthew 5:33«3kL, Jesus quotes from the 014
Testament, saying,

Ye have heard that it was said of them of old btime, Thou shalt

not forswear thyself, but shalt perform unto the Lord (Kup‘w)

thine oaths: but I say unbto you, swear not at ally neither by

heaven for it is the throne of God;
Note here that Jesus places himself in distinction to the Lord, for
Moses went before the heads of the tribes of Israel to daelam‘th@
command of Jehovah saying, "When a man voweth a vow unto Jehovah,
or sweareth an oath to bind his soul with a bond, he shall not bregk
his word."3 It appears from this that the Lord has reference to God.
Another clear instance appears in Matthew 113125, where Jesus prays,
*T thank thee, O Father, Lord (Kup:.’e ) of heaven and earth"., Here
God definitely d@signa‘bedk as Lord of all in distinction of Christ,
Perhaps the clearest separation between God and Christ is the appli=-

cation of Ku’pus in ILuke 2:22-29, where Mary and Joseph go to

%oleasians hsl. 2?9}* a complete listing consult Appendix C,

BNms;besrs 30:2,
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Jerusalem, "bo present him to the Lord {Kvptlw) *, The word is
used several times again in the passage. If Jesus was the Christ
Incarnate, and the appellation Ku',ocos is applied to Christ, Mary and
Joseph would be presenting Christ to Christ, which is the helght of
absurdity. The only conclusion is that here KUPLOS is spplied to
God the FPather, Again in Tuke 5:17 a similar disbinetion is made
when Iuke declares that "the power of the Lord was with hin to heal.®
It would be absurd again to say that Christ came upon himself, but
rather the Father was with him., This iz in line with the concept of
John 14:10 where Jesus declares, '
Belisvest thou not that I am in the Father, and the Father in me?
The words that I say unto you I speak not of myselfs bub the
Father abiding in me doeth his works.

Though it is a quotation from the 0Old Testament,l the word KJpLos
is used to designate CGod in Hebrews 7:21. "But he with an oath by
him that saith of him, The Lord ( Ku'puos) sware and will not repent
himself, thou art a priest forever,” The writer goes on to declare
that Jesus is the eternal priest, but he would not be a priest except
by the oath of the Father. |

The second division of this category needs only one example to
illustrate its use, for the word decos always appears with (96 a'S .

In most instances, it is found in quotations from the (ld Testanent,
though not always, as in the Revelation of John. Jemsr said in
Matthew 22:37, quoting Deuteronomy 6:5, "Thou shalt love the Lord
(Kuptov) thy God ( Oedv) with all thy heart, and with all thy soul,

lpgaims 110she
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and with all thy mind." Here is plainly a translation of the Hebrew
Jehovah ( 'ﬂjﬂ:’ oﬂn):-l_?.l ) and not “1]'[71\_'. or ,_-:_'TQ: .

The fourth category is by far the largest, for here KJkLos is
ascribed to Jesus, but within this general categery there are several
subedivisions., These are actually each separate divisions in their
own right, but for the sake of the outline they will be classed under
one general head,

First, there arve the many instances where the title KU;M-OS is
affixed to Jesus without the use of his name or further title.l A
good example is whar@ the sisters Mary and Martha send word to Jesus
saying, "Lord, (KU%LOS) behold, he whom thou lovest is sick."? Again

it is Qﬁed when Jesus appeared to the fishing disciples and asked
them if they had any fish. Jesus told them to cast the net upon the
other side, and after doing sc and cabching many fish, Peter recoge
nized Jesus and said, "It is the Lord (KL&D(OS);”3 The writer of the
Book of the Acts uwses it to designate Jesus in reference to his dise
ciples when he declares, "Bub Saul yet breathing threatening and
slaughter against the disciples of the Lord (Ku;ows) . .“h Also
in the letter to the Philippian Churﬁh, Paul declares, "Bul I trust
in the Lerd ( KL&OLOS) that I myself also shall come shortly."® Hone
of these uses seem to be addressed to Jesus with the intent of sir,
for zll have the deeper meaning of Lord which will be examined later.

There are, howsver, uses which seem to have the import of sirsé An

Iror a full listing consult Appendix D. 2John 1113,
35ohn 2117, hﬁets 9:1. sPhili@pians 2:2L. 68as Appendix D¥,
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exanple of this is when the centurion came to Jesus)f@? zid in
behalf of his servant who had the pélﬁy, He addressed him as KQﬁ(os,
evidently not meaning lLord, but air.l Also the woman who met Jesus
at the well of Sycsr certainly did not have anything in mind but
"sir® when she addressed Jesus as detos s for she did not know who
he was, except that he was a Jew.? There seems no reason to transe
late the title affixed %o Jesus by the blind man, who was healed by
Jesus in the ninth chapter of John, as Lord. The man addressed him
ag decos and then asked who the Son of God was so that he could
believe on him.3 In verse thirtyeeight it ie possible that he did
call him Lord, in the true sense, bub that is purely a matier of cone
Jecture.

The next division is the use of KVUpLOS affized to the name
Jesus Ghrist,h It is inbteresting to note that no instances of this
usage are found in the Uospels, and from Acts forward it appears only
a few times. The first instance iz found in Acts, where Peter gives
his defense for going to the Centile Cornelius with the Gospel. Peter
argues, "If then God gave unto them the like gift as he did also unto
us, when we belleved on the Lord Jésus Christ, who was I that I could
withstand God2n5 Another example is found in Paul's greeting at the
beginning of his letter to the Romans, where he says, "Grace to you,
and peace from God our Father and the Lord Jesus Ghriat.“6 This same

phrase appears in the greeting of Paul's first letter to the Corinthians,

hiatthew 8:6 and 8. 2Joha Ls11, 15, 19. 3John 9136,
hFar full listing see Appendix B, Sazts 11:17. 6&&&&@3 1:7.
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his first and second letter Yo the Thessalonlans, and Philemon.
James also uses it in his introductory greeting. Other instances
need not be cited here.

Another instance of usage is the application of KJPtos to
“Jesusﬂ or "ur Lord Jesnﬁ“;z This is used in the Gospels, in two
places only. Mark in the last of his Cospel says, "3o then the Lord
Jesus, after he had spoken to them was received up iﬁte heaven; and
sat down at the right hand of G .*’2 Because such a phrase is pob
vsed by Mark previously, and the fact that he sab down at ﬁh@ right
hand of God, it is possible that this is a labter addition to the
writing, but this is not certain, Luke uses the phrese in his
description of the Resurrection, where the women of CGalilee came to
the tomb and "found not the body of the Lord Jesus,"> The writer of
the Acts also uses il many times, as well as most of the rest of the
Hew Testament writers.

The next category is one %hét is almost exclusively the usage
of Paul, for it is found but few times in any writings other than his,.
It is the word KQﬁLo&a@@ﬁi@d to Jesus in the phrases, "Jesus Christ
our Lord", "Our Lord Jesus Christ®, and "Christ Jesus our Lord". Out-

gide of the writings of Paul, James uses it only once , Peler six
times, and Jude only four times.t For example, Paul says in his letter
to the Romans, "Being therefore justified by faith, we have psace with

God through our Lord Jesus Christ."S He writes to Timothy, "Grace,

Ipor a full listing see Appendix F. L aric 16:19, 3 ruke 2l:3.

h?ar a full listing see Appendix G, 5Rsmanﬁ 511,
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mercy, peace, from God the Pather and Christ Jesus our Lorde"l In
Paul's letter to the Corinthians he tells them, "God is faithful,
through whom ye were called into the fellowship of his Son Jesus
Christ our Lord."e

Paul has a usage that is all his own, for it gppears in no
obher writing except Paul's and there only twice. In Romans 16:18
he says, "For they that are such, serve not our Lord Christ,®, This
appears again in Colossians 3:2L, where he writes, "Knowing that
from the Lord ye shall receive the recompense of the inheritance:
yve serve the Lord Christ.®
The next division is the use of KUpos in reference to
Jesus to denote ownership and 1@r@ship.3 The difference betwsen
this category and the others, lies in the fact that thers is here
little question as to whether it means more than a title of respsct
as is possible in many of the other references. Here the designation
of Kuktos has the connotation of being master, ruler, owner, disposer,
and possessors The first three Gospels all declare the "3on of man®
to be the "lord ( KUpLoS ) of the sabbath,"t Paul in his letter to
the Philippians declares:
Wherefore also God highly exalted him, and gave untc him the
name which is asbove every namej; that in the name of Jesus every
knee should bow, of things in heaven and things on earth, and

that every tongue should aengass that Jesus Christ is Lord, to
the glory of God the Father.

I Timothy 1:2, 2I Corinthians 1:9.
BFer g full listing see Appendix H.
: kﬁatthew 12:8, Mark 2128, Luke 635, 5Fhilippians 2:9=11,




Again, Paul, in his first letter to Timothy wrote:
I charge thee in the sight of God, who giveth life %o all
things, and of Christ Jesus, who before Pontius Pilate wite
nessed the good confession; that thou keep the commandment,
without spot, without reproach, until the appearing of our
Lord Jesus Christ, which in its own times he shall show who
is the blessed and only Potentate, the King of kings, and the
Lord of lords.l
Peter in his first epistle admonished: "Bubt sanctify in your hearts
Christ as Lord."2
4
Not only is the word Kvptos applied to Jesus by others, but
he also applied it to himself in g few places in the Gospels. The
first instance appears in Matthew where Jesus says,
Hot everyone that saith unto me, Lord, Lord, shall enter into
the kingdom of heaven; but he that doeth the will of my Father
which is in heaven. Many will say to me in that day, Lord,
Lord, did we not prophesy by thy name and by thy name cast out
demons, and by thy name do meny mighty works?3
Matthew, Mark, and Luke all record the instance where Jesus told the
disciples to go to a certain place and they would find an ass and
a colt. If they were questioned about taking the colt, he told them
to say, "The Lord hath need of them.“& Jesus also, in telling of the
second coming sald, "Watch therefore: for ye know not what day your
Lord cometh." In the same setting of the second coming he later
declared that the righteous would say to him, "Lord, when saw we
thee hungry and fed thee?"6 Hearly the same statement is repeated

in Matthew.!

11 Timothy 6:13=15. 21 Peter 3:15, B%axth@w 7121=22.
byattnew 21:3, Mark 1133, Luke 19331, “Hatthew 2i:h2.
Cuatthew 25:37.  'Matthew 25:hl.
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At another time Jesus interrogated the Scribes as to why
they said that Christ was the son of David. To support his argument
he quoted Psalms 110:1: "The Lord said to my Lord, Sit thou on my
right hand, till I make thine enemles the footstool of thy'feet¢"1
Then he raises the question: "David himself calleth him Lordj whence
i5 he his son?"@ Peter in Caesarea Philippi declared that Jesus was
the Christ, to which Jesus replied that this was a revelation of
"My Father which is in heaven."3 It is obvious that Jesus owned the
affirmation that he was the Christ. If he then was the Christ, he
also owned to being Lord of David, as is recorded in ﬁh@‘abav@ quo=-
tation.

According to Iuke, Jesus said, "And why call ye me Lord and
do not the things which I say?ﬁh This statement in connection with
that which John records is a direct claim to Lordship. *Ye call me,
Teacher, and, Lord: and ye say well; for so I am. If I then, the
Lord and the Teacher, have washed your feet, ye also ought to wash
one another's feet,"5 There is no guestion here of his claim to
Lordship.

Two other instances must be affixed to this category, though
they are not without their problems. In the record of Jesus'! temptae
tion in the wilderness at the hands of Satan in reply to his suge

gestions and offers, Jesus answers, "Thou shalt not make trial of the

Yatthew 2214, Mark 1236, Luke 20:h2.  Mark 12536, Luke 20shl. |
B%atth@w 1631320, hLﬁk@ G3li6. 5Jehn 13:13=1k,
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Lord thy Gods"l And again he said, "Thou shalt worship the Lord
thy God,"2

There are two remaining categories which are of no signifie
cance for they are of uncerbain a?plicaﬁim. One is the word Ku;Otos
used alone, and in the understanding of the author, they pﬁ@bably
apply to Christ, but it is rather uncertaine3 The other is Kv'ptos
used in such g way and context, that the aubthor is not gble to ase
certain whether it is applied to Christ or God the L@’ath@r.h

There is one more word that must be examined according to
uge, and that is &dﬂo’ﬁps, It appears but few times in the scripe
tures, but as has already been seen, it has a close derivation with
the word Ku’/)ws . When Jesus is presented at the Temple in Jeruw
salem as a babe, Ehem was a devoubl man of Jerusalem who was locking
for the coming of Christ. Simeon, upon coming into the temple a‘%
that time was directed to him. He took the babe into his arms, and
ubtered this prayer: '"How letbest thy servant depart, Lord ., .*’5
The word he used was not Ku’pws but e u"ﬂ'o’rqs. God is again ade
dressed in prayer, in this manner, when the disciples gathered after
Peter and John were threatened not to pmaciﬁ in the name of Jesus any
longer. "0 Lord (J¢0ToTa) thou that didst make the heaven and the
earth, and the sea, and all that in them is:%.8 In his book of the

. s
Revelation, he records another similar prayer, "0 Haster (860'7707)73 Vs

]Mamh@w L7, Luke L:l2. ?T'mt'bhew L1210, Luke L:8.

BFor a listing, see Appendix I, l‘Far a listing, see Appendix J.

6

SLuk:e 2129, Acts L2l
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the holy and true, dost thou not judge and avenge our blood on
them that dwell in the earth?"l In these instances it is applied
to God when the one praying is acknowledging CGod's sbsolute sover-
eignty over them to do as he will with them. ‘
The word is used in a different way with reference to Deity
by Paul in his letter to Timothy, where he says, "If az man therefore
purge himself from those, he shall be & vessel unto honor, sanctified,
meet for the master's ( SecTra’Tg/) use, prepared unto every good work.**g
Peter has a similar use when he says,
But there arose false prophets also among the people, as among
you also there shall be false teachers, who shall privily
bring in destructive heresies, denying even the Master {deqTeTxv)
that brought them, bringing upon themselves swift destruction.3
Also in the little .bosk of Jude it says:
For there are certain men crept in privily, even they who were
of old written of beforshand unto this condemnation, ungodly men,
turning the grace of our God into lascivicusness, and denying
our only Master (8eqMaTyv) and Lord ( Kpeov ) Jesus Christ.b
Note that 580'770'7715 and K u’/Jc.os are here used together, the only
place where this occurs in the New Testament, obviously for emphasis.,
The last two uses of OfCTToTysare found in the writing of
Paul and Peter, both of whom applied the term to God, but in these
instances they apply them to slave owners. "let as many as are sere
vants under the yoke count their own masters (&% cTTo’Tas) worthy of
all honor, that the name of God and the doctrine be not blasphemed.nS

‘Agsin, "Servants be in subjection to your masters (Js CTToTacs) with

" Ypevelation 6110, °1I Timothy 2121, 311 Peter 2:1.
bjude ko 51 Timothy 6:1.
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all fear,®

Summary

It has been the atbempt of this section to present a survey
of the usage af the words Ku',;«.os and S:oTeTxs both in Gresk literae
ture, the LXX, and the Greek New Testament. I{ has been seen that
the word KJktos has no one single definition, bubt one must read the
context in order to ascertain its meaning, though even this is at
times rather difficult, Kvptos in Greek literature generally has a
nuch milder meaning than J'ec n'o”s‘ns which is the derivation of the
English "despot®, but in the New Testament this does nobt seem to be
the case, for it is used %o address God as the one who has absolube
power of disposition over the human, st the pleasure of his will,
Kvpros has much the same meaning except it is used in more of an

affectionate way.
II., THE NEW TESTAMENT IDEA OF LORD

Thus far an abttempt has been made to examine the usage of the
word Kyovos , but the task abt hand is to determine exactly what the
writers had in mind when they? called Jesus Christ Lord. To do this
one must make a critical analysis of the context and teaching where
the word is used from the context. Immediately upon examination,
gome of the szbove mentioned categories are ruled oubt ag being ire
relevant to the study. There is no é.eed to consider the use of Lord

“when it is ascribed to another perscm,l nor when it has reference to

18% Appendix A.




the owner of slaves or property.l The only other two categories
that need not be dealt with are the last two, as they are of wncertain

ascription.

God As lord
In this sectlon the passages ascribing Lordship to God will be
examined, but the references are too mumercus to deal with each one
separately. There are, however, several that require specisl abtien-
tion, as they bear important significance.2 It is of no little ime
portance that Jesus addressed the Father in prayer as Lord., "1 thank
thee O Father, Lord of heaven and earth."? There are several things
to note about this address, First that Jesus is addressing God the
Father, and that he addresses him as Lord in the sense of sovereign
of the universe. Th@r@foreéit is of special importance %o notice
that Jesus recognized God as Lord in the sense of sovereign.
Paul in his sermon upon Mars Hill in Athens declared,
The God that made the world and all things therein, he, being
Lord of heaven and esrth dwelleth not in temples made with hands;
neither is he served by men's hands, as though he needed anye
thing, seeing he giveth to gll life, and breath, and all thinga;h
Here Paul conceived of God being Lord and creator of the universe, and
thus its sbsolute sovereign. This he was saying to a people who called
their gods, lords over little segments of the universe, such as the

sea, the fire and love. Their gods were not gods of creation, bub

136@ Appendix B.
2ror a full listing of references see App@néix Co
Bszke 10221, Matthew 11125, }“Acts 17:2L-25.




gods who were of the same reality of which they were apart. To
these Paul presented the God who was Lord of gll, becaguse he was
ILord when he created the universe.

Jesus, when asked what was the greatest commandment, replied,
%"Thou shalt love the lord thy God with all thy heart, and with all
thy soul, and with all thy mind,"l Here Jesus ascribes Lordship to
God, and that the demand of that Lordship is love to God with the
whole being. In recording the same instance, Mark gives a little
more of the full narrative when he quotes Jesus as saying slso, "Hear
0 Israel; the Lord our God is one . » .12 In this Jesus rules out
the possibility of two Lords, but the Lord God is one, Thus there
is commanded fidelity on the part of the worshippers to the one God,

In the annunciation of the angel to Mary, he declares that
dJesus "shall be called great, and the Son of the Most Highs and
the Lord God shall give unto him the throne of his Father David:,3
It is significant to note here that the Angel does not say that he
shall be called Lord, but rather the "Son of the most High", The
title of Lord is affixed teo God, who will give the throne of David,
God is the one who has the power of disposition of the throne ané
does the giving, for he is Lords

Jesus in g debate with the Saducees over the resurrection,
ascribed Lordship to God again when he said, "But thabt the dead ave

raised, even Moses showed, in the place concerning the bush, when -

Yiatthew 22137, Mark 12130, Luke L:8, Luke 10:27.
Zark 12:29,  SLuke 1:32.
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he calleth the Lord, the God of Abrsham, and the God of Isaasc, and

the God of Jacch,"t

Peter, after preaching his sermon at Pentecost, received the

response of "what shall we do%,2 to which Peter replied:
Hepent ye, and be baptized every one of you in the name of
desus Christ unto remission of your sinsy and ye shall receive
the gift of the Holy Spirit, For to you ls the promise, and
to your children, and to all that are afar off, even as many as
the Lord our God shall call unto him.3
He did not point to Jesus as being Lord; bub to "The Lord Our God."
Here there is a definite distinction made, They were to be Baptised
in the name of Jesus Christ, but the promise was to all whom the
Lord drew unto him.

In the Revelation of John he records that God said: °I am
the Alpha and the Omega, saith the Lord God, who is and who was, and
who is to come, the Almighty."l Here the First and the Last, the
Almighty God is ascribed as Lord. A similar ascription is found in
the fourth chapter and the elghth verse., The twenby-four slders
come before the throne and szy, "Worthy art thou our Lord and our
God, to receive the glory and the honor and the power: for thou
didst create all things, and because of thy will they were, and were
created.ﬂs Here John portrays God being Lord by right of creation,
and the will %o create, and thus sbsolute Lord of all that he created.
Tn the eleventh chapter the twenty-four elders sgain address God as

L@rd,é which salutation is repeated in the fifteenth, sixteenth, and

Lke 20:37.  2hcts 2:137.  Shcts 2:38-39.

&Hevalaﬁian 1:8, SRevalatian Lhsll, 6Revelation 11:17.
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nineteenth chapters.t
In another place the "lord God the Almighty" is set in dise
tinction to the Lamb, which is understoocd to be Christ, and the both
of them are the temple of the Holy City, the New Jerusalem.2
Paul writes to Timothy:

I charge thee in the sight of God, who giveth life to sll

things, and of Christ Jesus who before Pontius Pilate witnessed

the good confessiony that thou keep the commandment, without

spot, without reproach, until the appearing of our Loxd Jesus

Christ: which in its own times he shall show, who is the

blessed and only Potentate, the King of kings, and Loxd of

lords; who only hath immortality, dwelling in light unapproache

able; whom no man hath seen, nor can see: to whom be honor and

power eternal,d
This appears to be a rather poor translation as the neubter is vsed
instead of the masculine in verse 15, which according to the Greek
form would better read, "who in his own seasons will show the only
sovereign, the King of kings « » «" The problem lies in the one who
is te do the showing and the one who is the Sovereign., Verse 16 seems
to be the key to the passage, "who only hath immortality, dwelling
in light unapproachable; whom no man hath seen, nor can sse: to whom
be honor and power ebternal.® This appelabion seems direchted to God
in the light of this statement, for men saw Christ when he was on
earth, but God has not been seen by men. John bears this cub: "o
man hath seen God ab any times the only begotten Son, who is in the

bosom of the father, he hath declared him.“h Newport J. D. White

agrees with this interpretation as he says:

iR@velation‘lSzB, 16:7, 19:16. gﬁevelatian 21:22.
31 Timothy 6:13-16.  “John 1:18.
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God the Father is the subject of this whole attribution; and
it is the Catholic doctrine that he alone has endless exist-
ence as his essential property. God the Son and God the Holy
Spirit are co-eternal with the Father; but their life is
derived from and dependent on His, This is expressly declared
by Christ himself, 'As the Father hath life in himself, even
so gave he to the Son to have life in himself.! John 5:26.1

Phillips in his translation of the New Testament has caught the

spirit of this also,
I charge you in the sight of God %Who gives us life, and Jesus
Christ who fearlessly witnessed to the truth before Pontius
Pilate, to keep your comission clean and above reproach until
the final coming of Christ. This will be in His own time, the
Final Denouement of God, Tho is the blessed Controller of all
things, the King over all kings and the Master of all masters,
the only source of immortality, the One who lives in unap-
proachable Light, the One VWhom no mortal eye has ever seen or
ever can see, To him be acknowledged all honor and power
forever. I Timothy 6:13-16,°

What Paul is trying to convey is that the appearing of Jesus will be

God's final act in his declaration that he is absolute Lord of the

Universe.

From this study it is seen that God, and by this is understood
the first person of the Trinity, is called Lord many times. The
title of Iord is not just a respectful title, but rather has the meaning
of being the sovereign of the universe by right of creation and
supremacys The usage is not centered in one book, nor is it centered
in any one section of the New Testament. Such aseription runs come-

pletely through it, and thus it may be stated that the scriptures

present God as Lord.

1w, R. Nicoll, The Fxpositor's Greek Testament, IV, p. 1L8.

2J. B, Phillips, Letters to Young Churches, p. 15l
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Christ As Loxd

The previous study has revealed that CGod the Father is prew
sented as Lord, bub it is also evident that the scriptures present
Christ as Lord. An examination of Christ as Lord is the intent of
this section.

Jesus is repeatedly called "Lord" without any other name being
affixed to him,l KJPLOS is however affized numerous times to
Jesus as "The Lord Jesus Ghristﬂ,a lord Jesus", or "our Lord Jasus”,3
Jesus Christ our Lord, ocur Lord Jesus Christ, and Christ Jesus 6ur
Lerd,& all of which could possibly be honorary titles, bubt in the
places where he is declared to be Lorﬁ, as owner or ruler, there is
little doubt as to the meaning. These passages must now be examined,

In Matthew, Mark and Luke, Jesus declares that, "The Son of
man is lord of the sabba&h.“g The term "Son of man is used many times
in the gospels by Jesus, bub a few instances show cl@ariy that Jesus
was using it as a name for himself as the Christ. At Caesarea Philipe
pi, Jesus asked the disciples who people say the “Son of man is.“é
They gave some of the answers that they had heard, but Jesus asked
them, "But who say ye that I an?"?  Jesus used the temm in reference

to his b@trayal,g in speaking of his crucifixian,9 and concerning his

lﬁee Appendix D. Eﬁee Appendix E. 38&@ Appendix F,
Usee Appendix G. SMatthew 12:8, Mark 2:28, Luke 6:5.
Siatthew 16113, Tiatthew 16315,

8vatthew 26:2l, Matthew 26:45, Mark 1221, Mark 1hshl,

PMatthew 2612, Mark 8131, Luke 9122,
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resurrection.* One of the most outstanding, giving us a positive
identification of whom he meant when he used the term Son of man,

if found in the bebtrayal scene, when after Judas kissed him, he
asked, "betrayest thou the Son of Man with & kiss7ne

4 From this it is clear that when Jesus said that "the Son of
man is Lord of the Sabbath®, he had reference to himself, and thus
he was claiming lLordship over the sabbath for himself. This is of
great significance, for the sabbath was instituted by God at the
completion of his creation.3 Keeping of the sabbath is enjoined in
the decalogue as a binding cobservance which was not %o be br@ken-h
As this was an institution of God, the claim of Christ to being "Lord
of the Sabbath" is of vast importance. Jesus is here claiming lord=
ship over what God has instituted, thus claiming an equality with
Gode

The title of Lord is ascribed to Jesus by the "angsl of the

Lord® at the tomb, for he declared, "Fear ye not; for I know that ye
seek Jesus, who hath been crucified., He is not here; for he is fiaen,
even as he sald. Come see the place where the Lord 1ay.”é It is
possible that this is the application of the writeﬁ, but there seenms
no reason to déubt that the angel did not ascribe the title of Lord,
to Jesus. Also at the annuncistion to the shepherds, the "angel of

the Lordn! said that "there is born to you this day in the City of

Yarie 919,  2Luke 22348,  Genesis 212-3.
kExa&us 20:8-11. 5ﬁatthew 28:2. 6Eatthew 28:5 and 6.
?Lﬁka 2391»
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David a Savior, who is Christ the Lord.": Thus angels of the Lord
_at both the birth and the resurrection gscribed the title of Lord
( Kﬁkt0$) to Jesus, which seems tbvious to this writer to mean brue
Lordship and not just an empty title, It seems illogical that God
would ascribe a title to a man by angels when the title had to do
with sovereignty of the universe, unless the title was valid.

Peter in his conversation with Cornelius, the Roman Centurdion
af the Italian band, realizing for the first time that Christ had
come to all men, and not just the Jews declared that "the Word which
he sent unbto the children of Israel, preaching good tidings of pesce
by Jesus Christ, this one is Lord of all," (031'0'.& ETTCY Taviwy Wfdws)z
Peter now understands that Jesus Christ is not just Lord of the Jews,
but that he is Lord of all men. Paul wrote to the Romans concerning
this same matter saying:

For there is no distinction between the Jew and the Greeks for
the same Lord is Lord of all, and is rich unto all that call
upon him: for, Whosoever shall call upon the name of the Lord
shall be saved.3
In these two passages Lordship is definitely connected to the concept
of the universality of salvation, that is salvation being possible
for all because he is Lord of ali.

Panl gives a formulé for this salvation, when, to the terror
stricken jailer who cries out for the means of salvation Paul replied,
“"Believe on the Lord Jesus, and thou shalt be saved, thou and thy

hease.”h The same thing seems to be delivered to the Romans in a

liuke 2:11. 2Acts 10:36. SRomans 10:12. Hacts 16131,
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much fuller form when he says:

The word is nigh thee, in thy mouth, and in thy heart: that

is, the word of faith which we preach: because if thou shalt

confess with bthy mouth Jesus as Lord, and shalt believe in

thine heart that God raised him from the dead, thou shalt be

saved: L
It is apparent from these passages that Paul conceives of salvatbion
being connected to the fact that Christ is Lord, and that no one can
be saved until thar@ is a personal acceptance of Christ's Lordship.
This is the basic problem which is generally called the fall. HMan,
in the beginning was under the Lordship of the Godhead, bub nman re-
Jected God as Lord of his life and thus lost fellowship. To restore
fellowship man must maké Christ Lord of all.

In Paul's first letter to the Corinthians he declares that

"the earth is the Lord's and the fullness thereof."® This is an 0ld
Testbanent passage he uses to admonish the Corinthians to flee idﬁlatny,
and more specifically what is to be their relationship to the idolabry
in the city. He turns their attention to the communion of the blood
of Christ, and the body of Christ, saying that to partake is to pare
take of that which has been offered upon the altar, and thus the one
doing so becomes one witﬁ the sacrifice. To ezt is to have communion
with the altar. He then turns to the heathen sacrifices to note that
though the idols are nothing, and that the offering has not really
changed, the worshippers are actually sacrificing to demons, and it

is not possible to have communion with demons and the Lord at the

gane time. The Lord here seems to mean Jesus Christ. The problem is

1anans 10:8=9, 1 Corinthians 10:26,




not 8¢ much whal actually happens to the offering or that there
is an actual fellowship with demons, bubl rather how do the heathen
neighbors and friends look upon bhe sscrifices. Evidéenitly the mealb
was sold, and possibly at a cheaper price. The problem was how the
neighbors conceived of one who ate meat offered to idols, and thay
evidently considered ccnsumptién of it as fellowship with the altar.
Paul tells them not to ask any quesiion when they bought, bub Jusi
to eat, unless they were told it was offered to idols., Then they
were to sbstain for the sagke of thelr witness, but the earth was the
Lord's and the fulness thereof., He seems here to indicate that Christ
is Lord of all, even the meat offered to idels, so the only problem
lies in the influence upon others that it might have,

Again Paul writes, in dealing with the spiritual gifts, of
which the Corinthian church was so proud: ‘"Wherefore I make known
unto you, that no man spesking in the Spirit of God saith, Jesus
is anathema; and no man can sgy Jesus is Lord, but in the Holy 3pirit.“l
The Corinthian church was having trouble distinguishing between the
true and the false in regards to spiritual gifts. They were being
carried away with spealking in tongues, and other outward manifestge
tioné, which the heathen society, in which they lived, also manifested,
They were having trouble discerning what was of the Lord and what was
not. They were plagued with false teachers, who fashioned themselves

as apostles of Christ.2 To these Paul raises one test, whether they

11 Gorinthians 12:3.  2IT Corinthians 11:13.
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declare Christ to be Lord, or call him accursed (avaOpua),l 1f
a man says he is accursed, he is not spegking in the Holy Spirit,
Heither can a man say he is Lord, that is, and it be so, except he
be in the Holy Spirit. Thus until Christ is actually Lord through
the reception of the Holy Spirit he is anathems, and has no part of
that man, It is then clear that Paul is declaring that nothing less
is accepted than the complete submission to the Lordship of Christ
through the Holy Spirit,
In his second letter, Paul defends his own ministry to them,
by this same standard when he says: "For we preached not ourselves,
but Christ Jesus as Lord, and ourselves as your servants for Jesus'
sa}m.“‘? Thus he was declaring that for him Christ was Lord.
To the Philippiens Faul writes the real meaning of Lord in
- full explanagtion, and not by mers declaration that he is Lord,.
Have this mind in you, which was also in Christ Jesus: who
existing in the form of God, counted not the being on an
equality with God a thing to be grasped, but emptied himself,
baking the form of a servant, being made in the likeness of
mens and being found in the fashion of a man, he humbled hime
self, becoming obedient even unio death, yea the death of the
croes. Wherefore also God highly exalted him, and gave unto
him the name which is above every namej that in the name of
Jesus every knee should bow, of things on the earth and things
under the earth, and thab every btongue should confess that
Jesus Christ is Lord to the glory of God the Father.d

Paul presents several things here that must be observed. First that

Jesus Christ existed in the form of God before he came to the earth

to take up the form of man. Secondly, to do this, he had to empty

1 2

I Corinthiasns 12:3. II Corinthians Li5.

3Pnilippians 2:5-11,
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himself, not of his nature but of his form, that he might take the
form of a servant. Thirdly, he further humbled himself to the death
on the cross. Therefore, because of this God exalted him, The probe
lem lies as to what caused his exaltation. Did God exallt him because
he died on the cross alone, or did he exalt him because he first
emptied himself and became a man and then humbled himself to the
cross? HNote well the steps which Panl presents. He was exalted,
equal with God, then he emptisd himself of this form, to the form of
man. In the form of man he humbled himself to the death on the cross.
It is from this that he is exalied, but Paul does not say that it is
because of the cross that he is exslteds The cross is a step in the
process, which goes from eﬁaltatim to humiliation, to exalbtabion,
thus it seems %o be a restoration to a form that he once enjoyed, but
not to a nature, for this he never lost nor set aside. It is in this
state of exaltation that every knee should bow to him and every tongue
should confess him to be Jesus Christ the Lerd. It then seems proper ;
to analyze the name from this standpoint. Jesus was the earthly name
that he carried, and Christ is the name of the mission which he fule g
f£illed, but Lord is the position which he always held, for it is his
eternal office.

Paul upholds the monistic idea of Iord to the Corinthians,
who lived in a society of polytheism., There were many lords in the
Greek mind, but he points them to one Lord and one God when he writes:
Concerning therefore the eating of things offered to idols, we
know that no idol is anything in the world, and that there is no
God but one. For though there be that are called gods, whether

in heaven or on earth; as there are gods many, and lariis many; yeb
to us there is one God, the Father, of whom are all things and we
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unto him; and one Lord, Jesus Christ, through whom are all
things, and we through him.l

Though Paul here is not giving, in so many words, a formula of salvae
tion, it is none’the less in harmony with the concept. There were
many voices professing to be lord, not the least the Roman emperor.
To the Philippian jailer, who in all probability was a Roman soldier,
he held up Christ as Lord. To the Roman church, under the very
shadow of the emperor, he held up Christ as Lord., To the Corinthian
church, which was under the bondage of the emperor, ass well as to
all Greek gods and goddesses, he held up Christ as Lord. One God,
and one Lord Jesus Christ. |

Peter in his first letter admonishes: "But sanctify in your
hearts Christ as Lord."@ He is dealing with the dangers involved in
living a Christian life in a heathen world, and ralses the question
of who it is that can harm them if they do that which is right. He
 also realizes the real problem of suffering that Christians have to
face, but his solution is to "Sanctify in your hearis Christ as
Lord." The analysis here goes back to the Greek use of the word.
The slave was to render absclute subjection in all things, but the
master was to render protection, and thus the idea was carried to
the gods, that the ones who subjected themselves to the gods enjoyed
their protection.3 Thus Peter here presents this concept, that one

"Sanctifying Christ as Lord" also enjoyed his protection, and if one

11 Corinthians 8ilimb, 2] Peter 3115.
38, Kittel, Bible Key Words, II, 26.
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suffered, it was only as he allowed, for he is "lord%, Hisg plea is

that they make Ghrist the absolube Loxd, by the cleansing of the
heart from anything contrary to his being “lLord",

John, in Bevelation, uses the term "King of kings and Lord
of lords®", in what seems to be an application to Jesus Christ. In
verse seven the multitude cries that the "marriage of the Lamb is
come, and his wife hath mede herself ready." In verse 9, John is
told to write, "Blessed are they that are bidden to the marriage
gsupper of the Lamb," In verse 10, John is informed that the Testie
mony of Jesus is the spirit of the prophecy.” In verse 13, his namer
is given as "The Word of God®, and finally on his garment is written
the naﬁe, "King of kings and Lord of loxds.® This seems evidence
enough to apply this to Jesus Christ for John the Baptist called Jesus
the Lamb of God.2 John the beloved ascribed to Jesus the term
or ward,B while the one spesking to John in the Revelation appliss
the whole prophecy to Jesus.

Therefore from examination of the seriptures, it is aspparent
that Jesus Christ is held up as Lord, in the sense of owner, disposer
and ruler, which seems to gualify all of the other places where the
title alone is aseribed to Jesus Christ without any expianatiea. He
is presented as soversign over the universe with power of full dise

position and will, but over man the call is always to make him Lord,

1Ravslatimn 19:16.

zgshn 1:29.

BJth 11,



The Relationship of the Father and Son

According to the scrip‘tures,. it has been seen that lLordship
is ascribed to God the Father as well as Jesus Christ the Son, thus,
who then is lord? The concept of two lords just camnot be, for
there cannot be two Lords and both be Lord of all.

Jesusg recognized the impossibility of a dual Lordship when he
déalared: o man can serve two masters (Ku'pc.oc S): for either he
will hate the one and love the other; or else he will hold to the one
and despise the other." lan would be divided into a duslity of
loyality, which would lead to an ultimate rejection of either God or
Jesus Christ, as the Unltarians, and "Father only" graup,2 have done
with Christ and the "Jesus only" groups have done with God the Ei‘a’shez'.?’

In dealing with the charge of the Pharisees that he cast out
demons by "Beelzebub, the prince of the demans,”h Jesus replied:

Every kingdom divided against itself shall not stand: and if
Satan casteth out Sabtan he 1s divided against himself; how then
shall his kingdom stand?®
This is clearly a denunciation of a division theory, allowing that
there be two Lords. Jesus further denies a division between himself
and God the Father when he says: "But if I by the Spirit of God cast

out demeons, then is the kingdom of God come upon you. 6 ot only

Litatthew 6:2h.
%, ?. Clark, The Small Sects in America, p. 10L-105.

3Tbid. Ujatthew 12:2h.  Ouatthew 1232526,

Syiatthew 12:28.
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does Jesus deny a separation, but he declares that it is by the
power of God that he acts. The problem then centers in the rela-
tlionship of the Father to the Son and the Son to the Father.

The scriptures do not allow an interpretation that would place

Jesus Christ in competition with God the Father and vice versa. There
seems little problem to the writers of making any distinciion between
God and Jesus Christ as far as Lordship is concerned. A good example
of this is found in Peter's Pentecost sermon. He declares in one
place:

Let all the house of Israel therefore know assuredly, that

God hath wmade him both lord and Christ, this Jesus whom ye crue

cified.t
From this statement he proceeds by saying: "For to you is the pro-
mise, and to your children, and to all that are afar off, even as
many as the Lord our God shall eall unto him. "2 Hote carefully that
in one verse he declares Christ Jesus to be ILord, while in just
three verses later he declares God to be lord. But one must note
further that Peter does not set Jesus Christ and CGod in competition,
for he declares that it is God who hath made him Lord. It is the
action of God that Christ is lord, and thus it is God's will that
he be Lord. Host all of the Wew Testament writers do the saue thing

as Peter has done above, and seem to see little problem of a duality

of Lords.

Lacts 2336,
2

Aobs 2:39,
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What then is the relationship that Jesus sustains to the
Father? Jesus repeatedly called God his Heavenly Fath&r,l and snye
one can find such usages in a concordance, bub Jesus also, in speaking
to the disciples sald your Father in Heaven. He also baught the
disciples to pray, "Our Father who art in Heaven . . "2 The fact
that he called him Father does not alleviate the problem, yet it must
be recognized that the disciples did not enjoy the relationship that
Jesus did to the Father,
In the preamble to John's Gospel he wrotes
In the beginning was the YWord, and the Yord was with God, and
the Word was God. The same was in the beginning with God., All
things were made thgsugh himg and without him was not anything
made that was made.
4nd the Word became flesh and dwelt among us, and we beheld his
glory, glory as gf the only begotten from the Father, full of

grace and truth.

o man hath seen God at any time; the only begcttgn Son, who is
in the bosom of the Father, he hath declared him.

In this passage there are several things that must be neobticed, to
clearly understand the Lordship of Christ. John declares that the
Word was in the beginning, and thus it is entirely improper to think
of Christ beginning at the Birth in Bethleshem as has been noted. He
is the eternal YWord which was in the beginning, John pushes back
the curtain of time to reveal the timelessness of Christ. If one
wants to think of the beginning of creation, Christ was still there,

but John seems to push on beyond that, to point to the vast reaches

Iat thew 7:21, 10:32-33, John 5:17, etc. 2Matthew 619,
3john 1313,  Uochn 1:1h.  SJohn 1:18.
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of eternity, which is impossible for a timeecentered mind of man

to fully comprehend. As far as the intellsct of man will go into
antiguity, there he will find the eternsl Word, according to John's
statement.

John however gualifies the statement of eternal exislence, to
conform to God, not allowing for the Word and God to have gotten
together in the past, as the Greek gods were prone to do. The Word
was not only with God, but was God. One could speculate a good deal
upon the form of this union or oneness, bub one can do little to im~
prove upon the simple statement of John, "The word was with God and
the word was God." What more can be said?

This union, according to John was not a silent partnership,
where the Second Person of the Godehead was insctive until it was
time for him to become incarnate. He was an active agent in creation,
and 20 much so that nothing was made without him. What he did is not
important here, nor can it be known, for there is nothing to indie
cabte the thow" of creation any place in scripture. The point is, that

the Word was an active @articipant in creation, whatever that action
might have been,

John does not leave the action of the Word at creation, but
declares that this eternal Word, whe was CGod, became flesh to "ient®
(Ecxn'vwccv ) with us. He took upon himself the form of 3 man to
dwall in our midst, that we might behold the glory of the Father, Note
that he did not come to manifest his own glory, but that of the Father,
The only way that he could do this was that he be one with the Father,
and still not the Father; that he be God, yet not God the Father, In
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him we 3&# grace and truth, for he was grace and truth as God, for
he was God.,

No man h&auseen God the Father, but they have seen God the
Son, and in seeing the Son they saw the Father., Jesus himself taugh‘h
this concept when Phillip asked to see the Father.l Phillip was not
satisfied, but declared that he would be if ohly he could see the
Father., To this Jesus replied:

Have I been so long time with you, and dost thou not know me

Phillip? he that hath seen me hath seen the Father; how sayest

thou, Show us the Father? Believest thou not that I am in the

Father and the Fgther in me? the words that I say unto you I

spegk not of myself: but the Father abiding in me doeth his

works., Believe me that I am in the Father and the Father in
mes or else believe me for the very works sake.
Jesus here claims such close union with the Father that the Words
he speaks are not his words, but those of his Father, the works also
are those of his Father. Not only that, but the union is so close
that to see Jesus Christ is to see the Father; yet he still mskes the
distinction between himself and the Father. This taxes the human
mind beyond the limit of endurance, for it is beyond human compre-
hension to understand how two heavenly beings could be one and still
be two, yet it is what is here taught.

There is one passage of scripture that was purposely not cone
gidered until this place; that is the temptation passage. In both
the Matthew and Luke account, Jesus quotes Deuteronomy 63116, "Thou
shalt not make trial of the Lord thy God."> Again he quotes Deuter=

onomy 6:13, "Thou shalt worship the Lord thy God and him only shalt

1
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thou worship.“l These Jesus uses in his defense against the tempe
tation of satan. Now it is evident that Jesus is claiming to be God
or he could not use such &xpressiéns. One might declare that the
devil was not to tempt his neighbor, but it would be no defense for
him. Jesus was using this . in his defense, and thus claiming to be
Gods The passage does not stand alone and must be qualified in the
sense which John haé done. Nole alsc that Jesus did not only claim
to be God before the devil, but he alsc claimed to be Lord God.

In recording the annunciation of the angel to Joseph, Matthew
places an interpretation at the end of the passage, which conveys
this same concept. He qguotes the prophet Isaiash: "And they shall
call his name Immanuelj which is,being interpreted, CGod with us,#2

Paul is in harmony with this concept of Jesus being God, when
he states:

Have this mind in you which was also in Christ Jesus: who

being in the form of God, counted not the being on an equality

with God a thing to be grasped, but empbied himself, taking

the form of a servant, being made in the likeness of menj
If he was in the form of God he certainly was God, for only God could
be in the form of God, yet he emptied himself, Emptied himself of
what? If he emptied himself of his néﬁura, then John could not say
that the Word, which was God became flesh. If he was no longer CGod
then he could not sgy, that to see him was to see the Father, as he
told Phillip. If he emptied himself of hie Divinity then he had no

claim at all upon being one with the Father, but if on the other hand

Lot thew h:10, Iuke L:8. ZMatthew 1:23. 3Pﬁili§piaﬂ5 2:5=5,
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he only amﬁtiad himself of his form of God, he would still be God
except he would not exist as God in form, still he would be God by
nature.

It is well to note also that Paul makes libttle distinction in
his use of God and Jesus Christs To the Ephesians he writes, "For the
‘husband is the head of the wife, as Christ is also the head of the
church, being himself the savior of the body."l To the Philippians
he writes, "For our citizenship ie in heaven; whence also we wait
for a savior, the Lord Jesus Christ:",2 But in his first letter to
Timothy he begins, "Paul an apostle of Jesus Christ by the commande
ment of God our saviocr."™3 In contrast to this, he writes in his
gecond leiter to Timothy, " + « « hath been manifested by the ape
pearing of our savior Jesus Ghrist.“k

In Titus the contrasts are not so far removed, for he declares,
#Grace and peace from God the Father and Christ Jesus our Savior“,g
but in the preceeding verse he says that he was "instrucied acdordiﬁg
to the commandment of God our Saviar."é In the second chapler he
calls Jesus Christ God, when he says,

For the grace of God hath appeared, bringing salvation to all

men, instructing us, to the intent that, that denying ungodlie

ness and worldly lusts, we should live scoberly and righteously
and godly in this present world; loocking for the blessed hope

and appearing_of the glory of the Great God and cur savior
Jesus Christ.(

;Ephesians 5123, 2Philippians 3:20.

31 Timothy 1:1. Similar application appears in I Timothy 2:3,
h;‘nlgv )

BT Timothy 1:10. >Titus lshe OTitus 1:3. Titus 2:11-13.
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This seems a clear situation of Paul calling Jesus Christ God, for
the gubthor knows of no prophecy of the appearing of God the Pather,
Also in the third chapter he calls God the savior,™ while just two
verses later he applies saviorhood to Jesus Christ.2 Rather than
loock on these as contradictions; it seems more logical to infer that
Paul did not make much of a separation between God and Jesus Christ,.
Une can conclude only one thing, that he was God, God the Son.

Pater also holds a similar position when in his second letter
he begins, "3imon Peter, a servant and apestle of Jesus Christ, to
them that have obbained like preciovs faith with us in the righteouse
ness of our God and Savior Jesus Christ."3 The American Standard
Versio