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CHAPTER I
INTRODUCTION
I. GTATEMENT OF THE PROBLEM

The problem under consideration was an investigation of the doc=
trine of soteriology sel forth by conservative evangelical theologians
in the light of the New Testament usage of the term “heart" (kardia).
The term "heart" (kardia) is a prominent word in the New Testament,
@specially in the areas referring specifically to sin and salvation
from sin, Any doctrine of salvation {rom sin will, therefore, be
greatly influenced and affected by the interpretation pleced upon the
New Testament writers'! meaning of this word., Basically, the problem
had three main areas of investigation: firsi, to determine the scripe-
tural meaning of "heart" (kardia) in the New Testament passages which
refer to man's deliverance from sinj second, to discover the way the
scholars had handled that term in their views of soteriology; and third,
to evaluate the scholars' meanings for "heart" (gggggg) on the basis of

the results of the New Testament analysis.
II., JUSTIVICATION OF THE PROBLEM

The word "heart™ has a unique position in the terminology of the
Christian faith. No other scriptural term is used more widely in the

songs, sermons, prayers, and literature of the faith, while at the



same time ls clothed with & manifest vagueness concerning its true
meaning. One of the most popular definitions of "heart® is that it
is merely the equivalent of man's emotional capacity. A4gain, the term

71

®heart®, frequently employed by both 0ld Testament and Hew Testament
writers, has & much higher position in the devotional writings of the
faith than il does in theological works. Ouch a development, of itself,
is not necessarily bad or improper. & preliminary inventory of the
soriptural usages of "heart®; however, revealed to the writer that

the term has very definite theological involvements. Indeed, the invene
tory revealed that "heart® is 2 very prominent term in New Testamsni
passages concerning man's deliverance from sin. The writer than made

a preliminary review of the avsilable literature on the dostrine of
soteriology as set forth by conservative evangelicsl scholars, This
second inquiry disclosed both a diversity of meaning and s lack of
emphasis regarding the term Yheart"., Since the Hew Ipstament writers
made extensive use of this term in explanations of the salvation
graciously provided to man by Cod, supplementary investigation and
research appeared necessary. The writer was persuaded that vaguensss
concerning the scriptural meaning and usage of "heart" would invariably

impair the full and acourate presentation of the salvation availsble

o man,.
11T, LIMITATION OF THE PROBLEM

The term "heart" has been and is today a very popular temm. The



fact that the investigation of this paper was a scripbural one was a
major limitation. This being the area of study, the usage and sige
nificance of the word "heart® in the many cultures of human history,

a vast and informative study, was not dealt with at all, In addition,
the emphasis placed upon this word in the literature of religions other
than Christianity was not investigated,

The investigation was limited to the New Testament; more specifie
cally those passages in which "heart" was used in reference {ov man's
deliverance from sin., The 0ld Testament was included only when anslyse
ing the overall biblical meaning of "heart". Since the term kardia
was the only Greek word used by the New Testament writers for "heart",
the study was therefore limited to that one word in the original
langusge,

Concerning the viewz of Christian scholars regsrding "heart" in
their doctrines of sodericlogy, still other linmitations were recoge-
nized, Within the broad frameword of Christianity, only the writings
of conservative evangelical scholars were analyzed. OStill further,
not all conservative evangslicsl emphases wers considered., Iin an
effort to make the resesrch s practical and meaningful as possible,
only the Calvinistic and Wesleyan-firminian viewpointis were investigated.
These two were selected not only becasuse of their prominent places
in conservative evangelical circles but alse because of the marked

differences in their deoctrines of soteriology.



IV, DEVINITION OF TihMs

Conservative Evangelical. This phrase was used to identify any

person or group of persons who baliesves in the authority and supremscy
of the Holy Seriptures in all matiers of faith and morals; and who

believes in justification by faith in Jesus Christ,

Calvinism, 7The term Calvinism was used to identify the doctrine
and the men who have followed in the tradition of the great 16th

century French reformer, dJohn Calvin (1509-156k).

Wesleyan-Arminianism. The phrase Wesleyan-Arminianism was used to

identifly the doctrine and the men who have followed in the tradition
of the great Dutch theologian, Jacob Arminius (1560-1609), &s preserved
and further developed by the great English churchmasn, John Wesley

(1703-1791),

English 8ibls. The knglish Bible used in this investigation was

the Americsn Standard Version, published in New York in 1%01.
Ve METHOD OF PROCEDURE

The method of procedure in this investigation was both deductive
and inductive, BEvery effort was made to retain an objective approach
to the probleme The writer was convinced that, in an analysis of this

type, any evidence of a blas or & predetermined conclusion on the part



of the investigator would greatly wesken the results of the ressarch.

In Chapter I1 the foundation for the investigation of the followe
ing chepters was lsid by msking 2 general survey of the scriptural
usage and meaning of the term "heart®, HEscognized lexicons were used
to determine the meaning of the Hebrew and Gresk terms for Yheart®,
The concordances of James Strong and Hobert Young were employed to
discover the passsges in which ¥heart™ appesrs in the English Bible
and to determine, in each instance, the word in the original language.
The Greek Sepituagint was much used in the investigation of the 0l1d
Testament, Ewery 01d Testament usage of "heart®™ in the Epglish Bible
wag analyzed to determine whebther the originsl Hebrew term had besn
rendered kardia by the Septuagint writers. The meaning of "heart”®
in the Scriptures wag determined by reviewing the eavailsble literature
on the subject.

Chapter I1I contains the resulis of the inductive investigaticn
of the Hew Tsshament passages in which both the term "heart™ and an
emphagis on man's salvation from sgin were found. For that investiga-
tion, the writer used the Hew Testament of the English Dible, Although

the analysis was inductive, lobert Young's Analyticel Concordance to the

Bible was also used to locate more quickly the applicable passages,

In Chapter IV the survey results of the way Cglvinistic and
VWeasleyan-Arminian scholars used the term “heart® in thelr sotericlogical
views were rscovded. Works of the outstanding theologians of both

groups were anslysed. The position of esch theologian was evaluated



on the basls of the data discovered in the preceding chaplters. In
the introduction to Chapter IV, a brief comparison was made of the
Calvinistic and Wesleysn-Arminian doctrines of soteriology.

Chapter V contains the summary of the entire investigation, the
conclusions arrived at by the writer on the basis of the investigation,

and certain resulting sugeestions for further study.



CHAPTER IL
GENERAL SURVEY OF V"HEAKT®™ IN THE SCRIPTUHEE
I, INTRODUCTION

In this chapter the wriiter made a general survey of the biblical
usage and meaning of the term %heart®. Dictionaries and lexicons of
the Hebrew and Greek lsngusges were uged Lo analyze the originsl soripe
tural terms for "heart". Bible concordances were then employed to
tabulate the passages in which "heart" appears in the English Bible
and to detemmine in each case which word in the original language the
English term "heart" represented. The writer approached the study
of the Uld Testameni with the knowledge that the Gresk word, Kd,OSC,a-
(kardia) wes the New Testament equivalent for the English word, "heart®,
This facty; along with the desire to discover the existing continuity
between the Testaments regarding the term "heart¥, prompted an addi-
vﬁian&l investigation. Interwoven into the analysis of the Old Testa-
ment was the siudy %o determine in how many passages the Hebrew temm
for "heart" was rendered Ke o Sla (gm) in the Greek Septuagint,
The various scriptural meanings for “heart were discovered by review=
ing all availeble literature on that subject in encyclopedias, Bible

dictionaries, and other works.



II. REBRE: AND GREEK THERMS TOR "HEART®

Hebrew Term Por "Heart®

Definition. The Hebrew term for "heart" is the word _]J (leb),
:]_;];? (lebabj, According to James Strong, this word came from the
primary root :];32’(3§§§§)’ which means "to be enclwgﬂd“,i L terally,
:7??(§§§),.:]:]€)(§§§§g} means the heart, ag the most interiocr
afgaﬂgg In aﬁé;%;ea, it has two closely related meaningses First,
it is used to refer to the center or middle of somethingi and second,
it is used very widely in 8 {igurative way for the fselings, the

-

intellsct, asnd the will,

Usage. The research into the Uld Testament usage of the temm
“heart” revesled several distinct categcri@e¢h The Hebrew word leb,
lebsb was used 796 times in the Old Tegﬁament.s This figure does not
include the 28 instances in which a combination of leb, lebab with

snother Hebrow term was itranslated as one word or phrase in the English

1“Habr@w and Chaldee Dictionary”, James Strong, The Exhaustive
Csncgrdanca of the Bible (New York: Abingdon=Cokesbury Press, 1690),
Pe 50

21bide

Szbid‘
L. n
fee Appendix A

. ;
“#Index~Lexicon to the Old Tegtament®, Hobert Young, Analytical
Concordance to the Bible (New York: Funk and Wagnalls Company 1924},
Pe 22 :




Bible, such as “wis&haaried“kor ¥stoutl he&rﬁ@d“.é Of the 79& usages,
1eb, lebab was rendersd "heart" in the English Bible 73k hiwmao?
Further research revealed, however, that of the remaining 62 usages,
thig Hebrew term was translated §§5§§3 by the Septuagint writers 30
times, although some word other than Pheart" appears in the English
Eibl@.8 An asnalysis of the 73k passages in which leb, lebab was
rendered "heart” in the Epglish Bible disclosed that in 642 cases the
Septuagint writers used the Gresk word, ggggié,p and in 92 cases some
Greek word other than kardia was emplcyed.la
The writer found that leb, lebab is not the only Hebrew temm
that has been translated "heart™ in the English Bibl@.ll The exceptions,
however, are almost negligible. The other Hebrew terms thus traﬂslat@d
were&ﬁ/fjj(negheah), ):]Q](sekvx),[]ﬂd]j(meim), nd:]_]p)(ggggﬁ}
):jﬂﬁl(uakvi}, meaning "the mind“lB appears only once in the Old

Testament, and has been rendered "heart® in the EZnglish Bible,

The word[]ﬂ;/%j(meim}, which means "the abdomen® or %the bswels“ls

appears 32 limes in the 01d Testament, and was once translated "heart?

6 (. 8
Ibid. Ibide See Appendix B,

9 10 11
See Appendix C, See Appendix D, See Appendix L.

125obart Young, Analytical Concordance to the Bible (Jew Yorks
Funk and Wagnalls Company, 192Li), p. L68,.

3
"Hebrew and Chaldee Uictionary} ope cite; pe 115,

"Index-lexicon to the 0ld Testament", op. cite, pe L3.

ls”ﬁebrew and Chaldee Dictionary”, ope cite; pe 69



10
in the English Eible.lé Siﬁiiarly, D:]P(qemb}, meaning "the center”
or "the nearest part? ,l? was usged 101 times by the Hebrew writers
and was once translated in the English as ”heart".m The last term,
Zj 5] {(nephesh) literally means "a breathing creaturs",” Tnis is
the 'mo'st common Hebrew term for Ysoul®. It was used 688 times by the
01d Testament writers and was translated Phesrt™ in the Epgzlish Bible
15 tizaes.zo In no pagsage where one of these Hebrew iterms was rendered
fheart" in BEnglish did the Septuagint writers employ the Uresk word
kerdia.

Generally speaking, therefore, the Hebrew term used by the Uld
Testament writers for "heart" was the temm leb, lebab; and this word

was rendered kardia in the Greek Septuagint,

Greek Term For BHaart®

Definitione Aa,oSca (Kardia) is the Greek term for "heart®
and the proper CGreek equivalent for the Hebrew temm j‘?(}gﬁgj, _]:_]7
LI T‘ e

(}.@b&b}.gl This Greek term comes from & root signifying ¥to gquiver®

lé”;?i’ndexulaaxicm to the Old Testament", op. cit., pe 26.

1
?“Hebrsw and Chaldee Dictionary", op. cit., 105,

18n1ndex-Lexicon to the Old Testament” s 9Pe Cites po 376

Yngebrew and Chaldee Dictionary", op. cit., pe 80

20u1pdex-Lexicon to the Old Testament”; op. cit., p. 31

2lysrmann Cremer, Biblical=Theological Lexicon of the New Testsment
(Edinburgh: T. and T, Clark, 1896), pe 3ulie




il

22 .
or “to palpitate®, and has several distinet areas of meaning. Kapdca
(ﬁardia) properly means heart, that organ in the animal body which
is the center of the circulation of the blaed.zB Because of 2 univere
sally accepted concept concerning that particular physical Qrgan,leaf75¢3-
(kardia) also has a larger meaning with reference to physical life,
de A MacCulloch briefly summarized the history of that concept
when he sald:

In primitive thought the liver was probably regerded as the

primary seat of life, bult the hsari generally came t¢ be looked

upon in that way, as its physiological functions wers betler

- understood. The beating of the heart, as well as the cessation
of that besting at death, %ﬁy well have prompted man to asso-
clate life itself with it.
/(a,oEBJQL (Kardia), therefore, not only means a physical orgen but

also "the center and source of physical life”.gs

A gecond meaning for kardia involves man's spiritusl life. This
Grask term denotes "the center aad source of the whole inner 115@".2é
Ads such, i{ represents "the fountain and ssat of the thoughis, passions,

desirves, appetites, affections, purposes and sn&aavgrsﬁ.g? One scholar

nobted that since kardia represents the seat of both man'‘e physical

22
Jo He Thayer, A Cresk-English Lexicon of the New Tegtament
(Bdinburgh: T. and T. Clark, 1896}, p. 3bLlL.

237014,

2hj, 4, MacCulloch, "Heart", Encyclopedia of Religion snd Lthice
(New York: Charles Scribner's Sons, 1920), Vis De 5506

25, F. Arndt and F, W, Gingrich, A Greek-English Lexicon of the
Rew Testament. (Chicago: The University of Chicago Press., 19527? pe L0k,

2
26.{}31{10 TTh&y@r, 2‘-»??..‘ S}.‘;E‘
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and spiritual life, it can be defined as "the place where the entire
personal life, in respect both to its states and its utterances,
concentrates itgelff,

Thirdly, kardiz means the middle, center, or inmost part of an

2
object, whether animate or inanimsate. ¢

Usage. Kardis was used rarely in Greek literature unilil the

Septuagint writers employsd it extensively and gave it & new force,

The term was frequently used in the Hew Testament appearing 158
times.Bl In every passage, kardis is rendered "heart® in the English
Bible.32 There is only one exception to the rule that the word "heart®
in the New Testement of the English Bible represents the word kardis
in the original texht, In Ephesians 636,YoX %  (psyche) in the Uresk

text has been translated "heart™ in the bnglishe
III. OGEHEBRAL SCRIPTURAL MEANINGS OF “HEART®

The Hebrew leb, lebab and the Grsek kardis are never used in

seripture to refer to animals except in two passages, Job L1:24 and

2862'@&@1', OPs mng Be 32&3

29 ;
Arndt and Gingrich, op. eite, p. LOS
30 '
Cr@m@t’, Obe ﬁio s Do 3&5'
oung, ope eite, pp. L6B-LE9.

328@@ Appendix F

BBYngg Lpe m-, Pe 2—169.
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Daniel L:16.” In a few instances these two terms were employed to
indicate the innermost, central, or hidden pary of something inanimate.Bg
For example, Fxodus 15:8 states: ", , o the floods stood upright as a
heap; the deeps were congealed in the heart of the sea". In all other
pessages where the terms occur, they refer to man. In a few cages, the
usage emphasizes the physical heart of man, not only as a bodily organ
but also as the actual center of physical 1ife. Such a uBags can be
found in Judges 1935 which states: ", . . strengthen thy heart with o
morsel of bread, and afterward ye shall go your way“.sé The vast
majority of references to "heart®, however, have a deeper meaning than
just the physical part of man's life. Although 1t includes the physical
sphere of man's existence, "heart® in scripture refers primarily to
man's inner lifa.37 Not only does the term "heart" refer to this life,
but it is used to mean the center or core of it, For example, Proverbe
L:23 reads: "Keep thy hesrt with all diligence; for out of it ave the
issues of life". In the Hew Testament, Luke 6:i5 statess "The good

man out of the good tressure of his heart bringeth forth that which is

good; and the evil man out of the evil treasure bringeth forth that

BAHermamn Cremer, "Heart" in The New Schaffelerzog Encyclopedia
of Religious Enowledgze (Hew Y,rk: Funk and Wagnalls Uompany, 1909},
¥, pe 177e
35 ;
Cf., Deut, L:ll; Matt., 12340
36

Cf., Gen. 18153 I Kings 21:7; Psalms 10h:15; Acts 1h:l7.

B?Fr&nﬁ Delitzsch, A System of Biblical Psychology (Edinburghs
Te and T, 61&?&, 18%)9 Pe 293,




5

which is evils for out of the abundance of the heart the mouth speakath?.gﬁ
Except for a few instances, "heart™ in scripture represents "the seat
of man's collective agencies, . . » the organ of conscience, of selfe
39
knowledge, and, indeed, all knowledge®, A1l the rays of the life
of the soul and body eonverge thither, and agein develop themselves
#
thence. Lo This meening of "heart” holds unchanged and undisputed
pricrity throughout the whole of Biblical writiaga.ul
Ag the innermost life=center of humenity, Yheart" in scripture
reprosents the place where all morsl conditions are concenirated,
Bascause the heart is the central point of the p@fsoﬁ'a 1ife; the
work place for the persongl sppropristion and assimilation of
everything spiritual, the moral and religious condition of man
lies in the heart, Only what enters the heart possesses moral
worth, and only what comes fros the heart is & moral product.
A man's whole life as an individual, as well as all his separate
pergonsl acts, derive thelr character and moral significance
from the quality and contents of the heart, in virtue of the
Nnecessary ggnnactien which subsists b@twaﬁn the center and the
periphery.

Divipe approval or disspproval is, therefore, not a matter of outward

38 v
>“cf., I Kings 61395 Ps. 17:3.

39J. Laidlaw, "Heart", in James Hastings (ed.), A Dictionary of
the Bible (New York: Charles Scribner's Sons, 1909}, 1L, Pe 3ife

) ) 1
4 Delitasch, ope ¢ite, p. 290, 4 Laldlaw, loc. cite

LQ%M@’J@ﬁ%&ﬁ%&kwﬁmehMm%,mﬂﬁ@ﬁaw
Biblical, Theological, snd Ecclesiastical Literature (Wew Jork: Harper
anﬂ Brothers Publishers, 169L), Ves Pe Ll5e Cf., Delitzsch, ope cite,

2953 Laidlsw, loc. gite

zé3{,‘:. ¥, Oehler, Theology of the 01d Testament (New York: Funk and
Wagnalls Pub., 1883}, pe 1590 —
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appearances but rather of the condition of the haart.hu For example,
in I Samusl 16:7 Jehovah sald: "Look not on his countenance, nor on
the height of his staturs; because I have rejected him: for Jehovah
sesth not as man seeth; for man looketh on the outward appearance, but

Jehovah loocketh on the heart.“hg

In addition, the scriptural view of
the natural wickedness of man emphasizes that the heart, as the center
of life, has been aamtamina%ed,ué "The heart is deceitful above sll
things, and it iz exceedingly corrupb: who can know i%“h? This being
the case, "heart® in scripture iz regarded as, "the sphere of divine
influence, the starting point of all moral ranavatiam.”ua On the part
of man, the process of salvation begins in the heart.& Whan man
rejects this process and stifles or shuns God's reproof, the sction
ig described as ¢ hsrdening of the heart,

Further research revealed that aslthough "heart® in the 01d and New

Lh

hSGf., I Kings 8:38; Ps. 17:3; Prove 17:3; Luke 16:15; I Thess.
2th; I Peter 3:3-L; ete al.
46

"Heart", John M'Clintock, loce. cit.; of., Deltzsch, loc. cit.,

"Heart", John M'Clintock, ope cite, pe 1163 cf., Delitzsch,
loc. cite

L7
Cfey Gen, §:21; Matt, 12:3L=35; Matt, 15:117=19; et. al.

Laidlaw, log, cite.s cf., "Heart", John M'Clintock, loce. cite
L9 ‘

Ee 2o, Pse 51110; Ezek. 36:26; Acts 15:9; Rom. 2:15; ebe 8l.
G
5 Eo 2o, Exodus 8:32; II Chron. 36:13; Prov. 28:1L; Isa. 63:17;
Mark 3:5; Hom. 2:5; ete al.
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Testamente represents the place where the entire personal life concene-
trates itselly, it was frequently employed to refsr to but one aspect
of that life. HMany times "heart® was used to identify and specify
man's capacity for personal thought and meditation only. 4An 01d
Testament example of this ussge is Deut, 8:5 which reads: "and thou
shalt consider in thy heart, that, as & man chasbteneth bhis son, so

51

Jehovah thy Cod cﬁé&teﬂeth thee®, In the New Tsstament, Mary was
said to have "kept all these sayings, pondering them in her heart®
{Luke 2:}_9).gg In addition, "heart" was frequently used to single
out and designate man's volitional capacities. It was said of Danlel
that he "purposed in his heart that he would not defile himself with
the king's dainties, nor with the wine which he drank" (Daniel 1:8),
Barnabas exhorted the people of Antioch "that with purpose of heart
they should cleave unto the lord" (dcts 11:23).53 Again, the tem
Yheart® was wi&ely used to identify men's emotional capacities. Iln the
book of Proverbs, Solomon mussed: "as one that taketh off a gammeni in
cold weather, and as vinegar upon soda, so is he that singeth scngs to

& heavy heart® (Proverbs 253:20), At the close of His sarthly ministry,

the Leord Jesus saidt: "hecause L have spoken these things unto you,

5lC-f., Deut. 29:h41; I Ssmuel 21:12; 1 Kings 2:Ll; Proverbs §:15;
Isa, 6110, 32:L; st. 2l

52
Cf., Luke 2:35; Acts 16:11hs II Cor. Ls6j Eph. 1:18; et. 2l.

SBCf., ixodus 35:29; I Kings 83:17; Eoc., 1:13, 8:11; Isa. 10173
Rom, 6117, 10:1; I Cor. 7:37; II Cor. 9:7; et. al.
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sorrow hath filled your heart® (John 16:6), The term Yheart®, there-
fore, was not only used in scripture to represent the conscious,
perfect unity of man's capacity of thought, volition, and emotion, but
was often used to specifically designate any one of those capacities.
Finally, the writer discovered that & complete understanding of
the scriptursl meaning for "heart” could not fully be obtained without
defining the relationship of that term to the word, "soul", Iwo
very distinet connections betwesn these terms ares evident in both
the 0ld and Naw Tes@ameﬁta.gé First, "heart" and "soul” often appear
together in a singls passagé. The phrase, "with all thy heart and with
all thy soul®, or similar, was frequently employed by the inspired
writers.g? Secondly, man's emotional capacity was ascribed Just as
frequently to the Ysoul® as to the “heart", In Psalms L2:6 the cry
was recorded: "0 my de, my soul 1s cast down within m@”;gg whereag

Proverbs 12:25 states that "heaviness in the heart of & man maketh

it ataopﬁ.gg

5h8f., Deut, 19:6; Psalms 8L:2, 109:22; Prov, 12:25; kec. 2:20;
Isa, 65:1h; Jer., 32:40; Acts 2:L6, 7:5h, 21:13; II Core 233 James 331l
@t' &la

55
56

S?E.g.; Deute 6353 10:12; 26:16; Joshua 23:1h; I Kings 2th; Jder.
32:h1; Matt., 22t37; Acts L1323 et. al,

E}ﬁlitﬁﬂehv’ __0,2_‘ Eég}_a, Pe 2950

"Heart", John M'Clintock, ope cites pp. LlL=115.

580f.3 Ps, 6133 86:ly; Prov, 3:22; Isa, 61:10; dJohn 12:27; et. als

596f., footnote 5k,
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In scriptur@, the "soul", as the subject of 1ifc; has in "heart”
its immediate org&n.éﬂ To the heart is ascribed the task of concen=
trating and mediating all the stetes and activities of the soul.
&3 the physical heart is the central organ for the circulation of ths
blood, in like manner "everything spiritual, whether belonging to
the intellect, moral or pathological sphere, is appropriated and
assimilated by man in the heart as a common mesting place, and is
again set in circulation from the heart“.él The heart is therefore
pregented in the biblicsl writinge as the core of the soul. "lhe
heart is the place in which the process of self-consciousness goes
on « o « in which the soul is at home with itself, and is consclous
of all its éeings.“ég' Therefore, when "heart® and "soul" are bound
together in some action, as in the case of loving God with all the
heart and with all the soul, rather than being 2 mers heaping together
of synonyms for emphasis, such & reference is the expression of action

63

involving the entire personality. In such passages, "heart" is
always stated Tirst and "soul" second. %The design is distinctly
to teach that the eniire, undivided person must share in that which

é
it has to perform with the heart.® 4 When emotions are predicated

603mm&r, Biblical, op. cite, pe 3L6; of., Oehler, op. cite, p. 153.
61
Uehler, op, cit., p. 153, 621bid.

)Cr@mer, "Heart", ope. cite, p. 177; cf., "Heart", John H'Clintock,
oP. g..i..j‘:'." Pe 3.150
&l
Uremer, Biblical, op. cite, pe 3L7.
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of the soul, they sre understood ss something which embraces man's
whole personality, but when predicated of the heart, they sre under-

65

stood as a stats ruling his inmost bsing.
IV, GUMMARY

The summary of the information discovered during the general
survey of "heart” in the seriptures was as follows:

1. The Hebrew word for "heart" used by the 0ld Tsstament writers was
the tern _])(1eb), jg‘p (1lebsb).

2. The term leb, lebab was found to have thres arsse of meaning: the
heart, as the most interior organ; the center or middle of some-
thing; and figuratively, the feelings, the intellsct, and the
will,

3. The term leb, lebab was used 796 times in the Uld Testament and
was rendered "heart" in the Enzlish Bible 734 times.

e CGenerally speaking, the term leb, lebab was translated
(kardia) by the Septusgint writers.

5. The Greek word for "heart® used by the New Testament writers was
the term Kapo&ca (kardia).

6. The term kardia was found to have four areas of meaning: the heart,
as the organ for the circulation of the blood; the seat and center

of physical 1ife; the seat and center of spiritual life; and

650€h1&r, ope Ciltey pe 15Le; cf., "Heart", John M'Clintock,
Ope Cite; pe 115,
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the center or inmost part of something.

The term kardia was used 158 times by the New Testament writers
and was rendered Yheart” in the English Bible every time.

The term "heart! in scripture was found to refer primarily to
man's inner life, It was used to represent the seat of man's
collective agencies.

The term Pheart® in scripture was used to designate the place where
all moral conditions of man are concentrated,

The term "heart” in scripture was used to represent the conscious,
perfect unity of man's capacities of thought, volition, and
emotion; and also to specifically designate any one of those
capacities,

The term "heart" in scripture was used to represent the vital core
of the soul, which concentrates and mediates all the states

and activities of the soul.



CHAPTER I1I

WElW TESTAYENT MBAHING OF "HBARDY WITH HEFERENCE TO MAN'E SALVATION

FROM SIN
I. INTRODUCTICH

Chapter 11l contains the results of the writer's inductive study
of the New Testament passages that describe the salvation possible
te man in which the term "heart™ was used. ln every case the word
in the original langusge was kap Sca (kaxrdia)e Young's Analytical

Concordance to the Bible was employed te more quickly discover those

passages., The grouping and analysis of the references, however, was
done ueing no other source than the English Bible itsells The intro=
duction to Chapter 111 was expanded to include a brief summary of the
differences discovered between ihe way the 0ld Testament and Hew Testsw
ment writers used the term "heart”.

The writer discovered differences as well as similarities in the
way the 0ld Testament and Hew Testament writers used the term "heart®,
Although it wss & prominent term, "heart” wes less {requently used by
the New Testament writers than by those of the 01d Testament.l Hasearch

revealed two significant reasons for this. In the 0ld Testament, the

1 .
Hermann Cremer, Biblical=Theological Lexicon of the Hew Testament
(Edinburghs T, and T, Ulark, 1096), pe 3L5.
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heart, not ths head, brain,; or mind, was designated as the crygan of
knawiﬂg.g The only exceptiong to this rule are six verses in the book
of Saniel.B Attributing thought life to the heart, as Ushler pointed
oub, was the practice of the entire ancient world. fuch a widespread
practice undoubtedly was & contributing reason for knowledge being
attributed to the “heart® in the Old ?@ﬁt&m&ﬁ%eh The New Testament
writers, however, employed the Greek hablt of distinpuishing the
rational capacity of man from his other c&ﬁabiliti@a.§ in addition
to those instances referrsd to in Chapter II in which Pheart” was used
to single out and designate man's capacity of thought, the lresk
writers idamtifi@d’that capagity fifty-two times by CGreek words other
than gggﬁéﬁ.é The terms most frequenily used were Scavoca (dianoia)
and vo0s (nous), which were translated "mind® in the English Bible. '
Although the word "mind ® appears thirty-nine times in the Bnglish

translation of the Uld Testament, in thirty-one instances, the

original tem used was either ] 7(leb), )] 7(iebar), the Hebrew
g o

2
~ J. Laidlaw, "Heart¥, in James Hasiings (ed.}, & Bictionary of
the Bible (New Yorks Charles Scribners Sons, 1909}, II, p. 310.

Jnantel 2328, L2, LeT7, Ls10, Tel, and 7315,

h“. ¥, Oghler, Theology of the 0ld Testament (New York: Funk and
Wagnalls Publishing Company, 1883) p. 156,

>Laidlew, loc. cit.

é'
fobert Young, Analytical Concordance to the Bible (New Yorks
Funk and Wagnalls Publishing Company, 1924), pe GO2.

8 .
?E?ﬁid @ Ibid Ly p}i‘; éél“@ég ®
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word for Yheart®, or 09/53‘3 (negheah), the Hebrew word for “&oulu.g
Another significant reason discovered for "heart” appearing less
often in the New Testament than in the Uld was that the Ureek writers
more frequently employed the reflexive personal prsnouns.lg For
example, in Matthew 9:3 the statement was made that "certain of the
scribes gaild within themselves, this man blasphemeth", whereas in

Esther 636, "Haman said in his heart, to whom would the king delight

to do honor more than to m3sélf”.1l

II. MEANING OF WHEART® IN KBEW TEOTAMERT PASCAGES

ReGARDING MAN'S SALVATION

The inductive study of the desgoribed Hew Testament passages
resulted in six factors which indicated the meaning and degree of
impertance of the term "heart® in describing the salvation made
possible to man by CGode First of all, the New Tgstament writers
presented man's relationship to God as basically & heart relationship.
Twenty=two passages were found which specifically indicated that man's
relationship to God is solely dependent upon and a result of the
condition of his hearb.lz This fact was clearly proclaimed by the Lord

desug Christ Himself, In one conversation with certain Pharisses He

“tbide  19remer, loc. cit.
11

Cf.; Matt, 16s7=8; 21:25; 21:28; II Cor, 2:1; Exodus Lsllh;
Deut. ?3173 83175 Pse 36315 ?ﬁﬁ ?_1:0

2
See Appendix G,
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stated, ", . « yo are they which Jjustify yourselves in the sight of
men; but God knoweth your hearts: for that which is exalted in the
sight of men is an sbomination in the sipght of God® (Luke 16:15).

In the discourse commonly known as the Sermon on the Hount, Jesus
declared, "But I say unto you, that every one that looketh on a

woman to lust after her hath committed adultery with her already

in his heart® (Matthew 5:28). Again in Lyke 6:45 He said, "The good
man out of the treassure of his hesrt bringeth forth that which is
goods and the evil man out of the evil itreasure bringeth forth that
which is evll: for out of the abundance of the heart the mouth
speaketh”. This emphasis was not limited to the four gospels, but
was found throughout the Hew Testament. For example, sn equally
definite confimation from a book other than the gospels was John's
declaration, "Hereby shall we know that we are of the truth, and
shall asgsure our heart befors him: because 1f our heari condemn us,
Uod is greater than our heart, and knoweth all things. Beloved if
our heart condemn us not, we have boldness toward Gode"™ (I John 3:19~20),
The investigator noticed that in all twenty-two New Testament passages
where this emphesis was méd@, "heart" was used to designate the
conscious, perfect, unity of all man's capacities, and not io single
out any one capacity. HReference was definitely being made to the ssab
of men's collective agencies, indeed, to man himsell in the deepest
sense. The fact that thaiﬁaw Testament writers presented man's

relationship to God as b@ing based upon the condition of the vital
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core of his personsl ensrpies was very significant to the investigator.
With "heart" thus being sé crucial, the writer was no longer in doubt
concerning the reason that word has been and is of suc& prominence in
the terminology of the Chyistisn faith. FHegardless of the accuracy
of the meaning intended, its frequent appearance in the songs, sermonsg
prayers, and literature of the faith was quite understandable to the
inveatigator., In addition, he was somewhsat disturbed by the lack
of emphasis at this point on the part of the scholars investigated
in Cﬁapt@r Il, Although they were gquite detailed in their contributions,
the majority of them falled to siress in s definite way bthe imporitance
of heart® in its most comprehensive meaning in the rslsﬁisnﬁhi@ of
man to Uod, Secondly, man's failure or refusal to respond to Uodls
gracious salvation was presented in the New Testament as a rejection
from the heart. Although this fact was noted in Chapler II as a result
of the general scriptural survey concerning the term "heart®, nevere
theless, the writer discoversd it inductively in his more concentrated
analysis of the New Testament. Oixteen passages were found, of which
eizht were references to Uld Testament statements, that stressed the
rejection of salvation as belng an actlion of the h@artalj For example,
in Acts 7351, Stephen cried, "Ye stiffnecked and uncircumcised in heart
and ears, ye do always resist the Holy Spirit: as your father:sdid, so

do ye." Again, in Bomans 235, the Apostle Paul declared, “"But after

lBS@@ Appendix He
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thy hardness and impenitent heart treasurest up for thyself wrath
in the day of wrath and revelation of the righteous judgment of Uod.®
The writer found that "heart™ was used in these sixteen passages also
to designate the center of personal life, rather than to specify any
one area of that life. To the New Testament writers, the man who
rejects God's saving grace does so from the vital point of concentra-
tion of his complex being. Any doctrine of soteriology based upon the
New Testament must begin with man antagonistic to God from the very
focus of his personal life.

Thirdly, the writer found that the initial operations in the
salvation process are directed at the "heart"., This, again, was a
fact discovered in the research of Chapter 11 and alsc inductively by
the investigator in his examination of4the Hew Testament. Eleven
definite statements were found which clearly expressed this truth.lh
One very explicit passage states, "Seeing it is Uod, that said, Light
shall shine out of darkness,; who shined in our hearts, to give the
light of the knowledge of the glory of Cod in the face of Jesus
Christ" (II Corinthians L:6). Similarly, II Peter 1:19 states that
the "day-star" would arise in men's hearts. The Lord Jesus lndicated
that the "word of the kingdom" was sown first in the hearts of the
unsave&.15 One convert in the Acts of the Apostles was referred

to as "a certain woman . . . whose heart the lord opened to give heed

ligee Appendix I,  1PHatthew 13:19.
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unto the things which were spoken by Paul® (fcts 16:14). Then, in
Romans 6:17, Paul stated, "But thanks be to Uod, that, whereas ye
were servants of sin, ye became obedient from the heart to that form
of teaching whereunto ye were delivered.” This emphasis, which

again used “heart" exclusively bo mean the conscious, perfect, unily
of all man's capacities, further verified to the writer the conclusion
of scholars investigated in Chapter II that in the heart is the
concentration of all moral conditions. The inspired writers presented
the focal point of man's collective agencies as being the place of
reception of that which improves the moral aspsct of personal lifs.

To the heart, understood in its deepest biblical meaning, was attributed
the reception of the word of God and the initisl operations of grace.
It is the sphere of divine influence in the beginning stages of msn's
salvation.

Not only is the initisl presentation of the gospel directed ito the
"heart™, but, fcurthly, it is the "heart™ which accepts that gospel.
The Hew Testament writers stated that the believing of the gospel of
galvation is an act of man's hear%.lé For example, the conversation
between Philip and the eunuch of Ethiopia in Actsz made such a desig-
nation: ", o « and the eunuch said, Behold, here is water: what doth
hihéer me to be baptized? and Philip said, if thou believest with all

thy heart, thou mayest, #&nd he answered and said, I believe that Jesus

16
See Appendix J.
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Christ is the Son of God" (Acts 8:36»3?)a1? Again,; in Homeans 10:8-10

the declaration was mads:

o » » the word is nigh thee, in thy mouth, snd in thy heartl:

that is the word of faith, which we preach: bscause if thou shalt

confess with thy mouth Jesus &s Lord, and shalt believe in thy

heart that God raised him from the dead, thou shalt be saved:

for with the heart man believeth unto righteousness; and with the

mouth confession is made unto salvation.
In the verses analyzed in this srea, the authors of the Hew Tesbtament
azain used "heart® to mean the focal point of personal life, HMan
mppropriates and accepts the truth of salvation from the core of his
being, where all his various capacities coincide. Had the Hew Testament
writers wanted to designate the capacity of thought only, thers were
anple Creek words other than kardia al their disposal, such as disnolia
and nous. These words they freely used elsewhers to spscify man's mind,
HMan, therefore, not only rejects but also embraces the gospel from that
starting point from which all the manifestations of personal 1ife begin,
the heart, This, to the writer, was of great significance, Ho docirine
of sotericlogy based upon the New Testament would be accurate if it
overlocked this scriptural truth. The writer was, in additlon, greatly
disturbed by the fallure on the part of the scholars investigated in
Chapter Il to accent this truth. He would list believing the gospel

as one of the primary functions of the ®heart". The investigator also

noted that the inspired writers did not feel the need of distingulishing

17
These verses, which appear in the King James version of the Holy

Bible, are incloded in the margin only of the American Standard version.
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between believing with the heart and believing with the mind. Appar-
ently they did not anticipste any ambiguity at this poinit, and, lndeed,
they needed not. When "heart” is understood as the man himself in the
despest sense, then the act of believing with the heart includes the
function of the mind, and obviously much more than that. The research
of Chapter Il revesled that both the 01ld Testament and Hew Testanent
writers were able to discuss seperately and distinctly man's intellect,
mants will, and man's emotions without being hindered by the fact all
three are &@p@ﬂd@ﬂt upon the functioning of the brain. In & similsr
manner, the New Testament wrilers spoke of believing with the heart,
the core of personal 1life, as belng something more than believing with
the mind, one of the capacities of personal life., OUn the basis of the
more comprehensive biblical meaning of "heart", the falth which saves is
therefore more than en intellsctual ascent of the mind to truth, jus%
@5 it is more thanm a volitional aci or an emoticnal expression, yet

it includes all of these.

Fifth, the investigator found that the asuthors of the Hew Testament
considered the process of continuing in the Christian faith (o be a
matter of the "heart"., Cepventeen passages were discovered which
emphagi sed tﬁat the aotivity end attlitudes of the heari of man wers

18

primary in normal Christisn development. The Hew Testament writers

indicated that, as those who received the grace of God in conversion

lﬁﬁe@ Appendix K,
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continued in the faith, the peace, comfort; and direction of God
would come to their hearts., For example, 1I Thessalonians 3:16=17
states, "Now our Lord Jesus Christ himself, and God our Father who
loved us and gave us eternal comfort and good hope through grace,
comfort your hearis and establish them in every good work and wurd.ﬁlg
In addition, Christians were instructed to sing, worship, serve, and
love from the heart.ga Other exhortations were given to challengs
believers to strive for a pure and holy haart.gl Some Christians
kwer@ referred to &s possessing a pure hearﬁ.zé The inspired writers
were specific in their éaclaratiana that Christian growth and development
involves man's heart. In all such declarations, "heart" was used
in its most comprehensive meaning. It wes evident to the writer
that the seat of man's collective agencies is also the seat of Gedis
raedemptive sctivities, both the inlitisl operations of the salvation
process and the continual guidance and development of the belisver,
Finally, the inductive research of the New Testament revealed that
& distinet feature of the salvation possible to man is the abiding
presence of the Holy Spirit in the heart. The pessages which stated

this truth were not numerous, but they were clear and ﬁefinia@.QB

19c£,, Phile 4:7; Cole. 3:15; II These. 3:5; James 538,

ECE. Zey Cole 3:16, 223 I Peter 11223 3sh-5, 15,
glﬁ. ge3y L These 3:13; II Timothy l:5; J&m@s'hzﬁs Hebrews 10:22=23,
22 23

Ee goy Acts 15:93 II Timothy 2:22. See Appendix L.
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In Romans 5:5 Paul said, ". . . the love of God hath besn shed abroad
in our hearts through the Holy Spirit which was given unto us." When
writing to the church as Corlinth, he declared; "Now he that estab-
lisheth us with you in Christ, and anointed us, is Godj who also sesaleu
ug, and gave us the earnest of the Spirit in our hearts® (1L Corinthisns
1:21=22), Again, in Galatians L:6 Paul stated, ", . . because ye are
song, God sent forth the Spirit of his Son into our hearits, crying
Abba, Fathere® In harmony with all the cther New Testamont passages
investigated, heart in these verses designated the center of man's
personal life, rather than any sp@cifis capacity of man. The place
where the process of s&lf~camscieusaésa ie carried ocut is also, for
the Christian, the dwelling place of the Spirit of God. This some-
what unique refersence concerning the heart was also overlooked by
the majority of the scholars reviewed in the research of Chepter 1L,
Nevertheless, the abiding of the Holy Spirit in the heart of man
is a scriptural truth that requires considerstion, both in the study
of the %term "heart™ and in the presentation of the salvation processg,

The necessity of analyzing the distinction between "heart" and
goul® in Chapter I prompted the writer to be alert during his induce
tive ressarch in the New Testament for clarity and definiteness on the
part of the inspired writers regerding those two terms. In no instance
did the verses investigaﬁeé contain the phrase, Ywith all the heart and
with all the soul,” or a similar phrese. In addition, in none of the

gix areas discovered did the New Testament asuthors use "heart® and



¥goul® interchangsably, as both those of the 01ld and New Testaments
did concerning man's emotional capacity. To the writer; in each
passage analyzed the emphasls was upon the inmost center of men's
personality rather then upon the personality zs & whole. He was
convinced that the Hew Testament authors intended to designate the

core of the soul, the heari, rather than the soul in general.
1. OSUMMARY

The results of the writer's inductive study of the New Testament
regarding the meaning of the term "heart™ in passages which describe
the salvation possible to man were as follows:

1. The Hew Testament writers used the term "heari® in passages
describing man's galvation in its most comprehensive meaning
as the seat and center of personal life, the focal point of all
personal capeacities and of all moral conditions,.

2. In no instance was the term "heart® used to single out and desige
nate man¥s intellectual capacity, volitional capacity, or
emotional capacity. "Heart® was consistently used to designate
the consciocus, perfect unity of all man's capacities,

3¢ The New Testament writers presented man's relationship to God as
being a "heart” relationship. HMan's acceptance to God was
shown to be dependent upon and & result of the condition of his
fheart®,

Le The New Testament writers presented man's failure or refusal to

32
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respond to God's gracicus salvation as a rejection from the
heart®,

The New Testament writers indicated that the initial operations
in the salvation process are directed at man's PheartV,

The New Testament writers presented the fact that man accepts
the gospel with his "heart™, Han embraces and believes the'truﬁh
of salvation from the core of his beling.

The Hew Testament writers presented the process of continuing
in the Christian faith ss being a matter of the "heart¥, The
‘seat of man's collective agencies wus shown to be the seat of
God's activities in the continuel guidance and development
of the believer,

The Hew Testament writers presented the fact that one distinct
feature of the galvaiion process was the abiding presence of the
Holy Spirit in the “heart® of man,

In the passages investigalted, the Hew Tesbtament writers made
definite refersnce by the term "hesart® to the core of the "soul®

rather than to the %soul¥,
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CHAPTER IV

MEANIRG OF VHEART® IN CALVIEISTIC AND WESLEYAN-ARMIHNIAN

DOCTHINEE OF SOTRRIOLOGY
I, IWTROLUGCTION

On the basis of the information discovered in Chapiers II and III,
the investigator snalyszed the Caslvinisiic end Wesleyan-Arminian doctrines
of sotericlogy as set forth by the leading scholars of thouse two theo-
logical positions. Chapter 1V contains the results of that analysis.
The method of procedure employed was slmply to examine the available
writings of noted theologisns in eech group concerning the salvation
pegeible to man, The introduction to Chapler IV wes expanded to
include a brief comparison of the soterioclogical views of the two
perguasions.

Soteriology deals with the communication of the blessings of

salvation %o the sipner and his restoration to divine favor and to

& 1life in intimate communion with God. It presupposss knvwledge

of God as the all-suflicient source of the life, the strengih,

and the happliness of maskind, and a{ mants ubter dependance upon

Him for the present and the future.

Although both the Calvinists and Wesleyen-Arminians are within the

framework of conssrvative evanglicsl Christianity, the writer was

gware of the rediscovered marked and disblined differencas bDetuesn

¢ (Opand Rapids, Michigans Wm. B,

L. Berkhnof, Sy
s Ds 415,

Kerdmans Publishing
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their views concerning the communication of the blessing of salvation
to sinners, Those differences can most readily be seen by comparing

the ordo salutis, order of salvation, of the two positions. The

standard order of salvation in the Calvinistic doctrine of soteriology
was found to betr (1) vocation (2) regeneration (3) conversion (repente
ance and faith) (L) justification (5) adoption and (6) sanctificatione?
The Wesleyan-Arminian order of salvation, however, was found to be:

(1) vocation (2) conversion (repentance and faith) (3) justification
(4) regeneration (5) adoption and (6) sanctification.3 it was not

the writer's purpose to set forth a presentation of all the reasons for
the differences in the two views concerning the salvation possible to
mart, Such a task would have involved a detailed comparison of the baszie
concepts and presuppositions of Calvinistic and Wesleyan-irminian
theology, and not merely of the area of soterioclogy. One reason for
the differences, however, was apparent, In the Calvinistic view of
goteriology, man is totally passive and in no way cooperates in his

salvation until after he is regaﬁerated.h By regeneration; he is

QWilliam Go T. Shedd, Dogmatic Theology (Grand Rapids, Michigan:
Zondervan Publishing House, [ n.d.]), II, pp. 355=590, ¢f,, Charles
Hodge, Systematic Theclogy (Grand Rapids, Michigan: Wm., B, Berdmans
Publishing Company, 1946), II, p. 639=I1I,, p. 252, : "

Bwilliam Burt Pope, A Compendium of Christian Theology (New York:
Phillips and Hunt, [ned.]), Ll, Pe 32=iil, Pe 1Lbe cley He Orton
Wiley, Christian Theolozy (Kansas City, Missouri: Bgecon Hill Press,
19)46)} il, pps 3312“?1?#

h%%éé, ODe %g, Pe L9l ¢fe s Berkhof, OPs g_j_.&o, Po hélv



36

enabled to exergise repentance and faith.s Wesleyan=Arminian theoloe=
gians, howsver, believe that throughout the process of salvation "the
grace of Cod and the humen will are coe-operant, but not on egual

termg. Orace has the pre-eminence”.é In the Wesleyan=Arminlian view,
repentance and faith on the part of man are the conditions for justi-

ficaticn.?

If, MEANIKG OF YHRARY® IN THL CALVINIETIC DOCTRIKE

OF SOTERIOLOGY

The writer's method of selecting the Calvinistic scholars to
analyze was by no means arbitrary. Ureat care was exercised to insure
a fair and camprehensivé examination of Calvinistic thought on the
subject of "heart" in the doctrine of soteriology. The writer was
digturbed to find, however, that, in the writings available for
analysis, many of the well~known scholars of Calvinism gave no considere
ation at all to that subject. One such noted scholar was William G, T,
Shedd (1820-189L)e Shedd, a Presbyterian, taught both at Auburn
Theological Sgminary and Andover Theological Seminary, but is best

known for his work &t Union Theological Seminary. He was professor

SHodge, ops cite, ILI, ps L9l cf., Berkhof, op. cite, p. LB3.
é?ﬂp@, Ol g}iug Xz, Pe 3613'

T ohn Miley, Systematic Theology (Hew York: Hunt & Baton, 189L),
I.Ig Pe 3236 ¢fey Pﬂ‘?@’ BPe gé-_ie, II, Pe 371e
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of biblical literature at Union from 1863 to 187L, and then professor

of systematic theology from 1874 to 1890. His theological views were

clearly expressed in his three-volume work entitled, Dogmatic Theology,

published in 1887.8 In his discussion on soteriology, Shedd made no
emphasis at all concerning the scripitural term "heart®. Another
cutstanding Calvinistic scholar who did not emphasize the {erm "heart®
wags J. Oresham Machen (1881-1937)e Mr. Machen taught New Testament
literature and exegesis at Princeton Theological Seminary from 1916 to
1929, In 1929 he led in the founding of Westminster Theological
Seminary, where again he taught Few Testament Greek until his death
in 193?'9 Although he did not produce a sysﬁematic presentation of

his thsology, his work, The Christian View of Man, was published in

1937. In that comprehensive analysis of man, no mention was made of
the "heart", either in the presentation of man ag a created and a
lost and ruined being, or in the presentation of man's pospeible
salvation through grace. Lewis Sperry Chafer (1871-1952) was another
noted Calvinist who did not regard the term "heart®™ as a vital point
of congideration in his doctrine of sotericlogye. Chafer was the
founder and first president of Dallas Theclogical Seminary. Volume

Three of his eight volume work, Systematic Theology, contains his

B“Shedd, William Creenough Thayer", in The New Schaff-Herzog
Encyclopedia of Religious Knowledge (New York: Funk and Wagnalls
Company, 1511), X, Ppe 386=369,

9“Hachen, John Gresham®, in Twenthieth Century Epcyclopedia of
Religious Knowledge (Grand Rapids, Hychigan: Baker Book House, 1955), LI,
Pe €91,
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presentation of the salvation possible to mane HNo emphagis at all was
made in that volume concerning the term ®heart', In volume seven of

that set, entitled Doctrinal Summarization, Chafer did make one brief

remark about that term, He saids
Like sgoul and spirit, heart is a Biblical term which may represent
the individuale The meaning of this term has never fully been
defined. This can be dune‘anl{ by a complete induction of Scripe-
ture bearing upon the subjeci.
The writer did not consider the fact that Chafer made that statement
to be, in any way, Justification for his not attempting to determine
the meaning &ﬁd significance of the scriptural term, "heart™., In
addition to this disregard of the term “heart® in scteriology by
noted Calvinistic scholars, the writer was disturbed by & lack of
emphagis placed upon it by the authors of the Wesimlnster Confession
of Faith, a monumental cresed of historic Calvinism produced in 1647.
The term "heart®™ appears only twice in the section regarding man's
salvation, both instances beling merely scriptural phr&secl@gy.ll
The Calvinistic theologians investigated who uséd the term "heart®

in their doctrines of soteriology were Charles Hodge, Henry B, Samith,

Loules Berkhof, and Henry Clarence Thiessen.

0
X Lewis Sperey Chafer, Systemstic Theology (Dallas, Texas: Dallas
Seminary Press, 1948), VII, pp. 105=186,

ll”Th@ Westminster Confession of Faith®™, Philip Schaff, The Creeds
of Christendom (New York: Harper and Brathers, 1919), I1I, ppe é?E, 630,
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Charles Hodge (1797-1878)., Charles Hodge was one of the chief

exponents of the theology of Princeton Seminary, founded in 1812,
Princeton Theclogy, at the time of Hodge, was said to be "a scholarly,
logical, luminous, and warmhgarﬁad r@groduction of the Calvinism of the
seventeenth century as laid down in the Wgstminster standards of 1647,
and révised‘in ﬂm@riea“.lg Hodge set forth his views of this Calvinism

in his Systematic Theology, & three-volume work finished in 187k.

In his soteriological views, Charles Hodge made the most extensive
use of the term "heart” during his explanation of regsneration. He
stressed that regeneration did not consist in a change in any one
faculty of the soul, but rather in the soul in its entirety, or the
h&arﬁ.lB He then elsborated on the term “heari® by adding:

In the multitude of cames, and in all cases where regeneration is
spoken of, it means the whole soul; that is, it includes the
intellect, will, and the conscience as well as the affections. ¢« «
In scriptural language, therefore, a new "heart" doss not simply
mean a new state o{hf@alingg but a radical change in the state
of the whole scul.
in a later disgcussion on regeneration Hodpe sgain emphasized his belief
that "the heart in scripture is that which thinks, feels, wills, and

acts, It is the soul; the self. A new heart is, therefore, a new

gell, a new maﬁ".ls To Charles Hedge, in his views on soteriology,

125. H, Neve, A History of Christian Thought (Philadelphia,
Pennsylvaniat The Muhlenberg Presse. 19L06), 1l, pe 291.

13

mZbid., EII, Pe 16b lslbid., XII’ Poe 350
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Yheart" and "soul" were synonyms, Of itself, such an interpretation
is, of course, nonscriptural, bescause it forfeits a distinction which
the biblical writers were careful to maintain. The degree of error,
if any, that ceme into Hodge's soteriological views by that inter-
‘pret&tion could only be determined by comparing the way he actually
vged Y"heart" with the dats discovered in Chapters II and 1II, Unfor-
tunately, Hodge rarely ﬁsed the term "heart" in any discussion on
salvation other than regeneration. Throughout his system of sotericlogy,
he almost exclusively employed the term “soul® rather than "heart®,
For example, saving faith was, to him, the first conscious exercise
of the renewed ”seﬁl“.lé Again, the progressive work by the Holy Spirit
in sanctification was viewed as an operation on the "scul“.l? There=
fore, the only way to thoroughly analysze the accuracy of Hodge's
1ssterielagy on the besis of his meaning of "heart” would be to survey
his usages of "socul" in the light of New Testament data about both
%heart" and "soul®™ in passages referring to man's salvation. If the
scriptural meanings for both terms in such passages wers complied
with by Hodge% usage of the one term,"soul’, then the distinction
. which the inspired writers carefully maintained was not forfeitede
Such & study was outside the limits of the investigator's research,.
The writer considered Hodge's approach to the term "heart in

the doctrine of scteriology quite unsatisfactory. To relegate into

16

Tbide, II, ps 68. 'ibid., III, pe 220.
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retirement a term that was so frequently and prominently used by the
New Testament writers regarding salvation was, to the inv@sﬁigatér,

an inadequate and unscholarly approach, even if no error were incurred.

Henry B, Smith (1815-1877). Henry B. Smith taught both history and

systematic theology at Union Theological Seminary in New York. Accorde
ing to the historian, J. H. Neve, Smith was perhaps the most out-
standing theologian of the Calvinistic viewpoint known to New Schoocl.
Theology. This theology was 2 mediating position between the Calvinism

18

of Princeton Theology and of Hew England Congregationalism, Smithis

System of Christian Theology was first edited in 188k,

As in the case of Charles Hodge, the prominent word in Smith's
soteriology was "soul® rather than "heart®, He frequently referred
to the soul as the arena of activity in the redemptive process, and
was careful in each instance to declare that its faculties were the
intellect, the emotions, and the will.lg To Smith, the “heart? was
a8 scriptural term for but one of those faculties, the emotions. In
his soteriological views, he used the term "heari” as a synonym for
men's feelings or emotional capacity. “Hegeneration", he said, "does
not have to do with the heart, to the exclusion of the will and the

other powers of man., It is not merely the sansibilitias?.zo Again,

18(}. H. H@V@, Ope m., Pos 293

19Henry'3. Smith, System of Christisn Theology (Hew Tgrk: A. C.
Armstrong and Sﬁ(lﬁl, 1832@)’ Pe ﬁé. C‘fg’ ?p.?l?, l, SS?, 562, ﬁo E’g&'

geibiﬁ.’ De 56]“
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when discussing the subject of sanctification, Smith stated that the
whole person was involved, "intellect, heart, will, and the bcdy;"zl
Such an interpretation of "heart" in reference to man's salvation from
sin is not scriptural. Although there are‘passages in the Bible where
the term was used to specify and designate man's emotional capacity,
that practice was never used by the New Testament writers in verses
referring to salvation. The research of Chapter 1II revealed that in
avery eucﬁ passage, the term was used to mean the conscious, perfeci,
unity of all man's capacities.

It was evident to the writer that Henry Smith had failed to grasp
the significance and the true meaning of the term "heart® with reference
to man's deliverance from sin. In his soteriologicel views, Smith
seemed to bestow upon "soul" much of the importance that the inspired
writers gave to "heart®, The writer noticed, however, that HMr. Smith
did not coﬁsistently'amplay‘”soul“ as the center of activity of all
the stages of the selvation process, as did the New Testament writers
with "heart", Hepentance, for example, was, to Smith, an inteil@ctual,
action, a changing of the mind;22 and sanctification affescted the body
as well as the saul.gB The writer could only conclude that, so far as
the usage of the term "heart® in his presentation of the salvation

possible to man, Smith's soteriology was not according to the Scriptures,

22

2 ,
1Ibidn, Pe 576- Ibid.; Phe 557, 5720

23 1bide, pe 5764
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Louis Berkhof (1873-1957). Louis Berkhof, & more recent Calvinistic

scholar, was Born in Emmens, Netherlands. He studied at Calvin Gollage
and Seminary, ?rinsatan Theological Seminary, and the Divinity School
of the University of Chicago. Derkhof taught exsgetical theology at
Calvin Theological Seminary from 191l to 19263 dogmatic theology, from
1926 to 19LL; and was president there from 1931 to 19ih. His Systematic
Theology was first printed in 1935.2h

Berkhof defined Yheart™ as "ihe central organ of the soul, oul
of which are the issues of lifea."25 He employed the term in two areas
of his views on soteriology. Hegeneration, he said, ", . . affects the
heart, understood in the scripitursl sense of the word, that is, as the
central and all controlling organ of the 3@&1.“2é He later stated that
regeneration congists in ¥a radical change of the governing disposition
of the soul. « . . This change affects the whole man: the intellect,
the will, and the feelings or amations.“g? Concerning saving faith,
Berkhof concluded thal "1 is quits evident that the seat of faith
cannot be placed in the intellect, nor in the feelings, nor in the
wlll exclusively, but in the heart, as the central organ of man's
spiritual being.ﬁgg ¥r, Berkhof's view of "heart® in those two areas

of soteriology was in harmony with the data discovered in Chapler LII,

Qh”ﬁerkhef, Louis®, in Twentieth Century, ope cite., I, p. 128,

251. Berkhof, Systematic Theology {Grand Rapids, Michigan: Ym. B,
Eerdmans Publishing Company, 1949), pe 133

S
Tipia. Cibid., pe 505.
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The writer noticed, however, that Berkhof referrasd ito the "heart" as
an orgen, as did a few of the scholars investigated in Chapter 1L,
HiHeart® iﬁ its most comprehensive seriptural m@aning.isAtﬁe seat and
feuﬁtain of all personal 1life, or man himsell in the deepest sense,
Only in 2 very figurative way can thieg "heart® be sald to be an organ.
Louis Berkhof did not use the word "heart® in his other areas

‘ of discussion concerning man's salvation. In those areas, the operae
tiéﬁs of God's grace were said to be directed to the mind or under-
&t&néing, the soul, and the body. To what extent the conscious,
perfect unity of all men's capscitles was involved in those operations,
the writer was unable to determine, <Since the Hew Testament writers
used Pheart® as a vital term throughout the salvation process, the

investigator was disturbed by Berkhof's failure to do likewise,

Henry Clarence Thiessen (1883-1947)., Henry Clarence Thiessen

was another recent Calvinistic theologian. He was chalrman of the
faculty of the Granduate School, Wheaton Uollege, Wheaton, Illinois,

Thiesssn died while engaged in the task of writing his Introductory

Lectures in Systematic Theology. The book was completed by John

Caldwell Thiessen and published in 194%.
"The term heart in Scripture,® Thiessen said, "means the soul,

the self, It is that which thinks, feels, wills, and acts.">’ In

Zgﬁeﬁry Clarence Thiessen, Introductory Leciures in Systematic
Theology (Grand Repids, Michigan: Wme B, Berdmans Publishing Company,
19527, p. 367.
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his presentation of the Calvinistic doctrine of soteriology, hs, like
Charles Hodge, used "heart® and "soul" as synonymse Like Louis Bsrkhof,
howgver, Thlessen made use of the term "heart" only in his discussions
concerning regeneration and faith., In those areas "hearti® and "soul®
were used in%@rchaﬁge&bly.jo His other discussions regarding man'sg
salvation did not conlsin the word "heart®. The writer did notice,
howaver, that, to Henry Thiessen, Yrepentance is egsentially a change
of mind, taking the word in a broad sense. It hss . . . three aspects,
and intellectual, an emotional, and a volitional &sp@ct.“Bl There
was & sense in which Thiessen used "heart", "soul®, "self", and "mind"
as gynonyms in his soteriological views,

The writer's evaluation of HMr, Thisssen's views of "heart™ in the
doctrine of soteriology was similar to his conclusions regarding
the views of Hodge and Berkhcf.k Although the term "mind" was outside
the scope of the investigstion, ressérch had revealed that to use
the term "goul® as a synonym for "heart® is to forfeit certain distinc=-
tions which the inspirsd writers were careful to maintaine. The general
survey of the term Pheart” in Scripture revealed that it is the core
of the soul and, only in a very limited way, wers the iwo terms ever
used synonymously. To emphasize "heart® in some areas of soteriology
and not in others is contrary to the New Testament approsch of making

that term centrsl in all the opersations of salvation,.

; 1
BQIbideg PP 356, 36?, E}‘u ﬁ%a 3 Ibide, De 353,
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III. MEANIRG OF "HEART" IN THE WESLEYAN-ARMINIARN

DOCTHINE OF SOTERIOLOGY

In analyzing the soteriological views of Wesleyane-Arminians, the
writer again was neither random nor arbitrary in his selection of the
scholars to investigate, Care was purpeosely tsken to insure & come=
prehensive view of that theological position regarding the meaning of
fheart® with respect to man's salvation. The writer began by surveying
the works of John Wesley, and then examined scholars dating from that
period on up to the present. Only one theologian was investigated whe
made no emphasis upon %heart® in hig soteriological views, dJohn Hiley
(1810-1895), a noted Weslesyan=Arminian scholar who taught at Drew
Theological Seminary, rarely used the term when explaining man's salva=

tion in his two-volume work entitled, Systematic Theology.

The Wesleyan-Arminian theologians investigated who used the term
heart" in their soteriological views were John Wesley, Richard Watson,

William Burt Pope, and He Orton Wiley.

John Wesley (1703=1791)s John Wesley, the great English theolo=-

gian, itinerant preacher, and church organizer of the eighteenth century
received his training at Christ Church College, Oxford, and Lincoln
College, Oxford. The inheritance which this noted Christian left to
later generations has been c¢ited as two=-fold,

Fdndamentally, it was a body of doctrine concerning Christian

experience and conduct, derived from close and continuous biblical
study, and tested afresh in the laboratory of daily life. Secondly,
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it was & new religious organizaticn, founded and developed to
broadesst this tsaching.

Wesley, & prolific writer, did not record his theolozical views in

any one systematic presentation. Té discover Mr, Wesley's interpreta-
tion and usage of "heart¥, the writer perused a set Qf fourteen volumes
recently printed by the Zondervan Publishing House entitled, The Works
of John Wesley. This se% includes all sermons, letters, and other
writings of John Vesley.

Throughout his investigation, the writer discovered no ome who
uged the term "heart® more frequently or more prominently than did John
Wesley. Wesley used the terw to mean the center or core of man's
persgonal life, For exampls, while discussing the doctrine of original
siny, he stated that men were su depraved thati:

Not barely the works of their hends, or of the works of their

tongue, but “every imegination of thelir hearts was evil." The

gontaglon had spread itself through the inner man; had talnted

the seat of their prineiples, and the source of their actlons,
Again, when writing on the theme, the deceitfulness of the human heart,
Wesley concluded, "In considering this, we have no need to refer to
any particular sins; ( these are no more than the leaves, or, ét most,

the fruits, which spring from evil trees;) but rather to the general

root of &11‘“3h

Bgﬁanry Carter, The Methodist Heritagze (New York: Abingdons
Gokesbury Press, l?Sl}ﬂwﬁa 130=131.

33The Works of dJohn wgslig (Grand Rapids, Michigan: Zondervan
Publishing House, [ mde] ), Ppe 196=197.

3&:&31@., V1L, pe 337.
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"Heart" was one of the principal terms of Wesley's sotericlogical
viewse To him, man's relationship to God was based upon the condition
of his "heart®, Indeed, he referred to the Christian faith as "a

35

religion of the heart.” In & personal testimony regarding his own
gsalvation, Wesley relsted, "I saw, that giving even all my life to God
(supposing it possible %o éo this, and go on further) would profit
me nothing unless I gave my heert, yeza, all my heart to him.“Bé Hig
views concerning the relationship to God of those who embraced his
doctrinal position were in harmony with that personal testimony. A
HMethodist, he said:

Is one who loves the Lord his God with all his heart. « « « God

is the joy of his heart. . « . Whether in ease or pain, whether

in sickness or health, whether in life or deathy; he giveth thanks

from the grounds of his heart %o him who ordereth it for goode

Wesley's doctirinal beliefs concerning the aétual process of man's
ealvation also stressed the importance of man's "heart®. For example,
the initisal operations of salvation were, to him, wrought oy the Holy
Spirit in the "heart" of man.sg hgain, when a person responded to God's
paving grace, the result was, asccording to Wesley, a breaking of the

39 5till further, Christisn growth and develop=

hardness of the ”heari”.
ment was primerily a matter of the "heart®, Weslay believed that God's
plan was to "save his people from their sins, not only from outward

sing, but from the sins of the heart.“hg Afver having outward sinsg

Bivid,, XI, p. 366,  CIbid., XI, po 366-367. ° Ibid., XI, pe 371.

38
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forgiven, believers, according to Wesley, were to have their ®hearts®
purified from sin by faith in Christ.&l He felt that all Christians
should ®go on to perf@ctian.”hg By perfection, Hr., Wesley meant
Tholiness of life, arising from holiness of h@&rﬁ,”hB

Although the writer's approach to the fourteen-volums set, The

Works of John YWesley, was that of a survey rather than a detailed

analysis, he was convinced that enough information was compiled o
clearly identify Wesley's mesaning of "heart" in the doctrine of
soteriology. In no instance did the writer find a disorepancy between
Wesley's views and the data discovered in Chapter III., Hather, the
investigator was impregsed by the obvious similarities in the defini-
tion of and emphasis uwpon the terw "hesri¥, Aes did the Hew Tegtament
writers, John Wesley viewsd the center of man's personality as the

center of all Uod's redseming sctivity.

Richard Watson (1781-1833). HRichard Watson, an fnglish Methodist,

was' & noted scholar of Wesleyan-Arminianism. He presched his first
sermon in 1796, five years afier John Wesley died, and was soon recog~

nized as an cutstanding pulpit spesker. His Theclogical Institutes
. b

were first edited in 1829,
The writer's analysis of Watson's Ingtitutes revealed that he

made frequent use of Theart® in his discussion of soterlology. Weilgson's

blrosa.  “21big,, pe Lih.  Y3Ipig.
ha”ﬁgtsaﬁ, Fichard", The New Schalf, op. git., L1, pp. 277-270.
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interpretation of Yheart", however, had to be obtained by analyzing
his usage of that term, for no stated definition was discovered. In
viewing the steps of man's salvation, Watson said that repentance
springs from the "belief in the doctrine of the Gospel, touching our
ginful and losi conditiony which is wrought in the heart by the Spirit

Of {}Odo “hs

That he considered repentance to be a work in the heart”
was even more forcefully brought out when he declared that Y{hat deep
and serious conviction for sin, the power to desire deliverance from
it, the power to pray, the struggle against the corruptions of an
unregenerate heart, are all proofs of 2 work of God in the heart.”hé
‘Concerning saving faith, he said, "That faith by which we are justified
is not a mere assent to the doctrines of the Gospel, which leaves the
heart unmoved and unaffected by a sense of the evil and danger of sin,
and the desire of salvation.”h? Rather, he concluded, "It is a hearty
concurrence with this plan of salvation, which implies a renunciation
of every other refuge and an actual trust in the Saviour, and personal
apprehension of his marits.“&g To Watson, repentance and faith lead

to regeneration, and actual moral change in the "heart" of man which

renews his nature and gives him dominion over siﬂ.hg Finally, by

sanctification "can only be meant our complete deliverance from all

hgﬁichard Watson, Theological Institutes (New York: Phillips
and Hunt, 1850), II, p. 2i5.

hézéiga, Pe 268, h7Ibid., Do 2U5,
L8 L9

Ibid, Ibide, pe 268,

AR ——



spiritual pollution, all inward depravation of the heart; as well as
that which, expressing itself outwardly by the indulgence of the senses,
is called 'filthiness of the fleah'.“so In an earlier discussion
Watson had concluded that in the regeneration state "the former
corruptions of the heart may remain and strive for maatery.“51
From the way in ahich Mr., Watson used the term Theart" in his
views regarding man's salvation, the writer weas convinced that refersnce
was being made to the seat of man's personal life rather than to any
specific capacity. With this being an accurate anslysis, the writer
found nothing in Watson's handling of "heart™ that contrasted with the
findings of Chapter 1II. By using "heart” in its deepesi meaning as

& vital and essential term in every phase of his doctrine of soteriology,

Watson was very much in harmony with the New Testament.

William Burt Pope (1822-1903). William Burt Pope, an English

Methodist, was an outstanding Wesleyan=-Apminian theologian. He studisd
theology at Richmond College in Epgland. After serving me a Methodist
pastor for over iwenty years, in 1867 he became professor of theology
at Didsbury Gollege, Maﬁchasﬁar.sg His three=volume work entitled,

A Cempendium of Christian Theology, was first published in 1875,

William Burt Pope made extensive use of the term "heart” in pre-

senting hie views on soteriology. He also made frequent references

0 ; 51
? Ibide, pe L50. ~ Ibide; pe 269.
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to New Testament passsges which included that term as well as an
emphasis on man's salvation. Pope interpreted Yheart® to mean the
center of human pergonality in &ll its aspeatggsj He defined repsnte-
ance as "a broken and a contrite heart; the heart being the inmost
personality and not the sensibllities only, nor the Judgment only,

nor only the wiil.“Sh Faith, to him, ". . .’ia not an assent of the
understanding merely, nor a feeling merely of the sensibilitises, nor an
act of the will, but belongs to the centre [§§g] of human personality,
to the h@art.”gg Again, concerning regeneration, Pope said, "The
heart is the man, the self, and the promise is, 'a new hsart slso

will I give yeu'.“gé Finally, Pope was very dependent upon the tem
"heart" in his discussion of sanctification. Total or entire sanctifica-
tion, to him, results in the establishing of man's "heart” unblameable
in holiness before Gad.g? He described sueh sanctification as having
tuo emphases, HNegatively, it is to have the "heart® purifié& from all
ein.”> It is the botal removing of "the sin that dwelleth in the Me

of my soul.“59 Positively, Fope stated, entire sanctification is the
filling of man's “heari¥ with the Holy Spirit.éa That indwelling of

the Holy Spirit results in the implanting of God's love in the "heart¥,

5L
53pope, Ope Cibe, ILs, p. 38Le Ibide, II, pe 371.
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As in the cases Qf Wesley and Watson, the writer was unable to
detect any variation beiween Pope's meaning of and emphasis upon
"heart" in the doctrine of salvation and the information compiled
in the inductive study of the New Testamente To the writer, Fope's
soteriological views were in stirict agreement with the Scripiures,

g0 far as the méaning of "heart" in that doctrine is concerned,

Ho Orton Wiley {(1877-1961)e H. Orion Wiley was one of the most

noted recent scholars of the Wesleyan-Arminlan position. He was an
ordained minister of the Church of the Nazarene and for meny years
president of Pasadens ﬁall@ga, Pasadsna, Cglifornia. His three-volume

work entitled, Christian Theology, wes fivst printed in 1941,

Ls in the cases of %asiay, Watson, and Pope, the tera "heart" was
& major term in ﬁhe’aste?islsgiaal views of H, OUrton Wiley. He defined
"hesrt® in Scripture as meaning "the center of personality, and . . .
involving all of its gew@r@.“ég Wiley revealed his belief of the
prominence of "heart" in the doctrine of soteriology in the opening
’ paragraphs of his discussion on that subject. He saw soteriology as
an operation of Gedls grace, but then added that "grace does not operate
merely upon the intellect, the feeslings, or the will, but upon the
pergon or central being which is beneath and behind sll affections and

attributes. It thus preserves & pellefl in the unity of gersaﬁali%y.“és

6 . - '
YQH. Orton Wiley, Christian Theology (Kansas Gity, Missouri:
Beacon Hill Press, 1958}, 1I, p. 371.

ézibid., Pe 356.



Because of man's lost condition, he said that:
Grace i1s needed, not to restore to the will its power of volition,
nor thought and feeling to the intellect and sensibility, for these
wers never lost; but to awaken the soul to the truth upon which
religion rests, and to move ugﬁﬁ the affections by enlisting the
heart uvpon the sgide of truth,
Wiley said that repentance is s broken heart; Withe heart being the
inmost personality and not merely the affections, the intellect, or the
will.”ég It is the result of God, by His Spirit, applying the truth to
66 _
the sinner's heart, Similarly, faith, Wiley concluded, is an act
of the entire beling under the influence of the Holy, Spirit. He said:
It is not merely the assent of the mind to truth; nor s feeling
ariging ocut of the sensibilitiesy nor is it slone the consent of
the will to morel obligation. True faith is sn act of the whole
mane It is the highest sct of his personal life--an sct in which
he gathers up hls whole being, and in 8 peculiar sense goes out
of himself and eppropriates the merits of Christ. I% is for this
reason that the Scriptures declare that, "with the heart man
believeth unto righteousnese.” Here the heart is understood ﬁg
the center of perscnality, and as involving all of its powers, 7
Wiley stressed that one of the vital aspects of regeneration is that it
"is a moral change wrought in the hearts of men by the Holy Spirit.
This change is neither physical, nor intellectual, although both the
body and the mind may be affected by it.“68 Finally, in his last
area of discussion concerning man's salvation, Wiley stated that
Yganctification, in its complete sense, cleanses the heart from original

gin or inherited depravity.”ag He went on to say that "there is a

irbid,, pe 357,  Ibide, pe 361  Clbid,

68 é
6?Ibi‘5», Pe 371 :ﬁ)ié«», Pe l{-l?o ?I@iifi., Fs L&?@o
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partial sanctification which is concomitant with justification, and
there is an entire sanctification which is subsequent to ite But
both initial and entire sanctification are instantaneous acis, wrought

7G

in the hearts of men by the Holy Spirit." In a later discussion on

sanctification that is complete or entire, Wiley added:
We stand by faith, which 1s heart loyalty to God, an intense
longing, trustful gazing into Ris facej; but this would not be
sufficient, only that God provides that, into such a heart, that
the divine presence comesg, filling it with Himself., He keeps ite
He acts in and_through ite It becomes His temple and His basis
of operations,

On the basis of the data discovered in Chapter 111, the writer
could neither add any thing to nor objectively criticize Wiley's usage
and meaning of "heart" in the doctrine of soteriology. He was again
impressed by the asccuracy of the definition of and emphasis upon the

tera "heart®,
IV, SUMMARY

The gummary of the information discovered during the investigation
of the meaning of "heart® in Calvinistic and Wesleyan-Arminian docirines
of soteriology was as follows:
is The Calvinistic scholars, William G, Ts Shedd, Je. Cresham Machen,

and Lewis Sperey Chafer, did not employ the term "heart® in
their soteriological views.

2o The writers of the Calvinistic creed, The Westminster Confession

?{}Ibi&g, Pe ’471- 711bid., Pe 195,
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of Faith, did not emphagize the term "heart" in the seciion
regarding soteriology.

The Célvinistic scholar, Charles Hodge, considersd "heart" and
"soul" to be synonyms. He rarely used the term "heart" in his
soteriologzical vieuws.

The Calvinistic scholar, Henry B, Smith, used the term Pheart" in
his soteriological views to mean the feelings or emotional
capacity of m&n.

The Calvinistic scholars, Loulis Berkhof and Henry Clarence Thisssen,
employed "heart® as a vital and prominent term in itwo arsas of
thelr sotericlogical views, those concerning regsneration and
faithe In those areas Berkhof defined "heart" to mean the central
organ of the soul, out of which are the issuss of life; and
Thiessen defined it as the soul, the self, that which thinks,
feels, wills, and acts.

Jdohn Wesley used the word theart®™ as one of the principal temms
of his theology. To him, the Christian faith was a religion
of the "heart®, By "heart" he meant the seat or root of the inner
man, the source of all man's actions., Concerning soteriology,
Wesley used "heart" in a vital capacity, as the center of all
God's redeeming sctivity.

The Wesleyan-Arminian scholar, John Miley, did not use the term
"heart® in his soteriological views.

The Wesleyan-Arminian scholar, Richard Watson, used Yheart" ag a
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primery term in every arsa of his sotericlogical views. Although
the writer did not discover a definition for "heart® in Watson's
writings, the term wasg used to designate the center of man's
pergonal life, rather than any specific capacity of man.

9. The Wesleyan-Arminian scholars, William Burt Pope and H. Orton
Wiley, used the term "heart” as a vital’tarm in every area of
their soteriological views. DBoth Pope and Wiley defined "heart®

&s the inmogt center of human personality.



CHAPTER V
SUMMARY AND CONCLUSIONS

The summation of the major findings of the entire study, the
conclusions arrived &t on the basis of those findings, and the sugges=-

tions for further study were recorded in Chapter ¥,

I. SUMMARY

The general survey of the scriptural usage and meaning of the temm
fheart” resulted in several eignificant findings. Tha writer found
that "heart” was a very prominent scriptural iterm. The Hebrew word for
"heart", leb, lebab, was used 796 times in the 0ld Testameni; and the
Greek word for "heart", kardis, was used 158 times in the New Testament.
Generally speaking, the Hebrew term for "heart® was rendered karvdia
by the Septusgint writer. "Heart" in Scripture was found to have a
basic meaning which carried throughout both the 0ld and New Testaments.
The word was used to refer to man's inner life. It degigﬁated the
seat of man's collsctive sgencies and capacities, the core ané fountain
of personal life. As such, "heari" was used to encompass the capacities
of intellect, emotion, and will, although it was often used to single
out and specify any one of those capacities, In addition, the term
designated the point of concentration of man's moral condition. Finslly,
®heart" in Seripture was used as being distinet from "soul". The heart

wag viewed as that vital core of the soul, which concentrates and
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mediates all the soul's states and activities.

The inductive study of the New Testament passages concerning
man's salvation in which "heart" was used alsoc resulted in numerous
noteworthy factors, In those passages "hearit” was used exclusively
vo mean the seat and center of personal life, the focal point of all
personal capacities end of all moral conditions. In no instance was
the term uged to single out or designate any one capacity of man. In
every case "heart" was used to designate the core of the "soul%,

The distinction between "heart® and "soul" that exists elsewhere in

the Scriptures was maintained in the passages investigated inducitively.
Concerning salvation, the New Testament writers viewed man's relation-
ship to God as belng dependent upon and a result of the condition of

his "heart", They also presented man's refusal to respond to God's
grace as being a rejection from the "heart". Hggarding the actual
galvation process, the initial operations of grace were shown to be
directed to the "heart®, In addition, when man embraces the truth

of salvatlon, he does so from the core of hils being. The inspired
writers presented the fact that man believes the gospel with his "hearti®,
The process of continuing in the Christian faith was also shown to be

a matter of the Yheart”, The seat of man's collective agencles was desig-
nated as the seat of God's activities in the continual guidance and
development of the believer, Finally, the New Tgstament authors
pregsented the fact that one dietinct feature of the salvation process

was the abiding presence of the Holy Spirit in the "heart® of man,
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The survey of available writings of Calvinistic and Wesleyane
Arminian theclogians revealed much information regarding the meaning
and impeortance of "heart® in the soteriological views of those two
theological positions. Three Calvinistic theologians investigated
disregarded "heart®™ altogether, Similarly, the Westminster Confession
of Faith, a2 monumental creed of historic Calvinism, did not emphasize
the term in the section regarding wan's salvatione Ope scholar defined
"heart" as the "soul", and then used "soul®, to the exclusion of "heart®,
throughout his doctrine on salvation, Another used "heart' &s a2 synonym
for man's emotional capacity. The last two Cglvinists investigated
used "heart" as a significant term in their discussions on regeneration
and faith, They did not emphaesize it in the other areas of their
goteriological views. One of thosge scholars defined "heart" as the
soul®, while the other used it to mean "the central organ of the soul.”
HWith one exception, all the Weslevan-Arminians investigated used "heart!
as a vital term in évery area of their soteriology. Except for the one
scholar who did not emphasize the term, the other four theologians
surveyed used "heart" to designate the inmost center of personal life,

the focal point of man's capacities and moral condition.
II. COHCLUSICHS

The writer most definitely arrived st certain conclusions as a
result of the entire investigation. They were as follows:

1. "Heart® is & very significant term in the New Testament presentation
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of the salvation possible to man, Its degree of prominence, its
meaning, and the various emphases placed upon it with reference

to man's palvation are discernable, Ho doctrine of soteriology

based upon the New Testament cen be considered accurate and

valid which is not in hermony with that scriptural information.

20 YHeart", understood in iis most comprehensive scriptural meaning
&3 the focel point of all man's capscities and his moral condie
tion, is the center of divine activity and influence in the
galvation processa.

3e Although the scholars investigated who wrote on the subject of

| Bheart® in the Scriptures were detailed and thorough, their
presentations were week in several vital aress. <&ome scholars
reforred repesatedly to "heart¥ as an organ. Suchk s refersnce
is, at best, highly figurative and often misleading. The biblical
fheart¥ is not an organ bui rather the seat and center of man's
personal life, or man himgell in the deepest sense., The majority
of the scholarsg falled to clearly state the resl significancs
of "heert® in the Christian faith., The conscious, perfect unity
of man's capacities is so prominent in the redemptive process
that Christianity can validly be called "a heart religlon."
Finslly, they failed to stress, and often, even mention, that
man believes the gospel of galvation with the "heart® and that

the Holy Spirit sbides in the %heart" of the believer. Such



fuanctions concerning the ¢ors of personal lifs can hardly be
disregarded.

Le There are distinct difference within the framework of conservative
evangelical Christianity concerning the meaning and significeance
of Yheart® in the doctrine of soterioclogy.

5. Thers was no consistency among the Calvinistic theologiang invess
tigated regarding either the definition of %heart" or the
gignificance of that term in the Calvinietic doctrine of sotere
iology.

6. The Calvinistic theologians investigated were very weak in their
sotericlogical views so far as sgcurately employing the word
Pheart" is congerned. To disregard the term altogether, in the
light of the Hew Testament emphasis upon it, is inexcusable.

To equate heart" and ®soul® or "heart" and "emotions®™ is none
scriptural. Both in areas concerning man's salvation and even

in general usage, the ingpired writers maintained a clear disting-
tion between these terms. To use "heart” in the areas of regen-
eration and faith and then ignore 1t in all other areasg of
sotericlogy is harigy in agreement with the Hew Testament usage

of the term. Such a usage, no matter how cleariy “haa:t“ may
have been defined, reveals & lack of understanding into the real
goriptural meaning of the term. Finally, to indicate thal soms
processes of salvation are aimed specifically at the mind,

emotions, will, soul, or body is not in close harmony with the
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Hew Testament. Although all of these sre naturally involved,
since man ls a unity, the principal sphere of activity in man's
galvation is the "heart®, ithe conscious, perfect unity of all
his cepacities,

Te There was an esvident conslgtency among the Wesleyan-Arminian
theologians investigated regarding both the meaning and signifi-
cance of "heart® in the Wesleyan-Arminian doctrine of sotericlogye.

e The Wesleyan=Arminian theologlans investigabted were scriptural
in thelr soterioclogical views so far as rightly employing the
term "heart® is concerned. Az did the New Testament writers,
they used "heart™ as & vital term in every stage of the salvation
process; agd they used it to designate the center of personal
life, the seat of all man's capacities and his moral condition.
They emphasized the various scteriological distinctions concerne
ing the termi such a3 ithe fact that man believes the gospel
message with his "heart',; that the "heart® can be purified,

and thst the "heart' is the dwelling place of the Holy Spirit.
I1I. SUGGESTIONS FOR FURTHER 8TUDY

The writer concluded his research with both a sense of satisfaction
and & gense of need for further information. He was pleased to find
that the Bible does contain clearer and more definite data concerning
"heart® than iz manifest by the peneral usage of the term. He was

equally plessed to find that the inspired writers wers clear and
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definite regarding the meaning and significance of "heart® with respect

to man's salvation. At the same time, however, he was aware that his

research was not exhaustive. Several areas for further imvestigation
were quite visible.

1. The writer suggests that a thorough inductive study of the scrip-
tural usage and meaning of "heart" be conducted. DBecause of
the ligpitations of his research, he was not able to even deduce
tively analyse such topics as the hardening of the Yheart" and
the purifying of the "heart®, In the light of the significance
of the term, these and other similar topics regarding it should
be inductively investigated.

2. The writer suggests that a study similar to the one he made be
conducted for the termms which were discovered to be closely
related to "heart!; such as "soul" and “miand". The information
concerning the meaning and significance of such terms in Hew
Tgutament passages describing the sélvation possible to man would

certainly sugment the findings with reference to "heart”,
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RBgeults of the resesrch into the Uld Testsment usage of the temm

fhaark?

Hebrew Uld Testament

English 01¢ Testament

Greek Uld Testament

{Septuaging)
translated
rap &la {kardia)
G4 2 tines
translabed "heart®
734 times tranglated
obtherwise
92 times
02 (1eb), 12 (1ebab)
' used
7 P limes tranglated
1 xaeosdia (kardia)
S Gimes
translated
otheruise
G 2 times sranslated
othervyise
=2 2 timss
translated
KepoSia {(kardia)
HOTE: Hebrow words other| |trsnslated Pheart® / times
than 1210}, ]77 /12
(lebsb) were T times, but
traaslated
otherwlse
] 2 tines
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APPENDIX B
Seriptural passages in which the Hebrew temm :):)(leb}, :J:]t)(lebaﬁ)

was translated kep8§cda (kardia) by the %ptuagmt writers and
was translated by some word other than "heari® in the English Bible,

le "Braast® Lamesntations
Hahum 3121
2:7 Bnekiel
38:10
2o Hlourazas®
Daniel 5. Uinderstanding®
11ls25 Job
12:3
3, "Midst® 3410
II Samuel 3h23h
18:1k Proverbs
Psalms 10:13
1632 Jersmiah
Proverbs 5221
23134
Ezekiel &, “iisdom"
27l Job
27225 36:5
27126 Eoclesianstes
27327 1033
282
28:8
le "Mind®
Deuteronomny
3031
I Samuel
9:20
Psalms
31:12
Isaiah
L6:8
65317
Jeremiah
316
1935
32135
L2

51:50
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APPENDIX C

Seriptural passages in which the Hebrew term :]t)(lab}, :J:th(labab}
wae translated KapSca (kardia) by the Septusgint writers and was
translated "heart® in the English Bible,
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Seriptural passagss in which the term :]t)(;@b), :]:]t)(labab) was
translated "heart™ in the English Bible but was not transiated KapSca

APPENDIX D

(kerdia) by the Septuagint writers.

1e

2o

3e

ke

50

1o

8o

CZLWTC>5

Isaiah 57: l?, 63:k.

Sca_/ro{a_
UGenesgis 656, 5221, 1731?, 2143}453 27”41: 1‘5326-
Excdus 35?3&, 3§229g BSgBh, 35335.
Leviticus 19:17.
Wumbers 15:39, 32:7.
Deuteronomy ha39, 6:5, 7:17, 28:28, 28:L7, 29118,
Joshua 531, 2235,
Job 1:5, 9she
Proverbs 2:10, 27:19.
Isaiah 1h:13, 35:k.

e’/(auroa > a‘Ga.UTO(,j', Eca y Toa
Exodus hzlho
I Kings 21:7.
Esther 636,
Job 10813,
Psalms 36:1.
Ezekiel 36:5,

coros

Exodus 15:8,
7035

Exodus T:23.

Joshua 1L:7.

JGb 73170
Igaiah 10:7, 10:12,

I'd
capt
Psalms 2837,

ocrnGos
Exodus 28:29, 28:30, 26330,

0”7(5;(‘&
Job 29313'
Proverbs 23:33,



7/
3. oovvoLtSa

Job 2736,

106 WUX’ZI
II Kings 6:11,
I Chronicles 12:38, 12:38, 15:29,
II Chrenicles T:ll, 9:1, 15:15, 31:21,
Psalms 69:20,
Proverbs 6:21, 26125,
Isaish 7:2, 10:7, 1337, 33318, Lhs19, Lhs25,

11, (Substantive)
Genesis 18:5,
Exodus 36:2,
I Chronicles 12:33,
II Chronicles 29:3k.
Esther 5:9, 7:5,.
dob 3Lsll,
Psalms 69:32,
Proverbs 11:20, 11:29, 1413, 15313, 16321, 24:17.
Isaiash 30:29,
Ezekiel 31:10.
Jeremiah 20:9.

12. Passages with a variant reading between the Hebrew text and the
Septuagint translation.
Proverbs 1832, 23:7.
Jeremiah 13:10,
Ezekiel 16:30,



8o
APPENDIX E

Seriptural passages in which Hebrew terms other than D'?(ggtg_}s _'J]’j
T o+

(lebab) were translated "heart® in the English Bible, although not

7/
translated A@pSca (kardis) by the Septuagint writers.

1. O V2D (nein)

2e (U 5] (nephesh)

3. 37 P(g@mb}
lie \):)(U (sekvi}

Pgalm LOtB

Exodus 23:9

Leviticus 26:16
Deutercnomy 24115

I Samuel 2133

I Samuel 3:21

Psalm 1033

Proverbs 23:7, 28:25, 31:6
Jeremiah L2:20
Lamentations 3:51

Ezekiel 2536, 25:15, 27:31
Hosea Li:8

Joremigh 9:8

dpb 38:36
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'
Seriptural passages in which the Greek term #2p8(a ﬁ%ﬁ,&l‘di&) was
translated Yheart® in the New Testament of the knglish Sible,
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26

3

Matthew
518
5:28
6321
g3l
11:29
12:3h
12235
12:0
13515
13315
13:19
1518
15:18
15219
18335
22137
2heh8

Mark
216
2:8
3:5
215
6352 be
736
7119
7321
8:17
11:23
12¢30
12:33

Luke S
1:17
151

Luks
{continued)
1:66
2119
2135
2551
3815
5122
I
6ths
é:hi5
g:12
LY
9:h7
10:27
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12:48
16115
21:1hL
21:3h
2hi25
2332
238

John
12340
12340
13:2
11
1h:27
16:6
16122

Aots
2:26
2:37

6,

hdots
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286
L32
523
53k
7:23
7239
7351
735L
B:21
Be22
8237
11:23
13:22
1517
15:9
1631
21313
28127
28327

Homans
1:21
112k
235
2315
2529
5¢5
6317
8:27
912
101
1026
1038
10:9
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8,

Pe

10

11.

12,

Homans
(continued)
10130
16118

1325
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1322
RN
3e2
3:2
321k
26
5312
6:11
723
116
9:7

Galatians
426

Ephegians
3:1
L2128

# &5
5:19
635
6322

Philippians
127
Lis7

Colosslans
2312

3:15

3:16

3422

L&

13,

e

16,

17.

8.

19

20¢

21

I Thessalonians
2%y
2:17
3:13

11 Thessalonians
2517

11 Timothy
2:22

Hebrews
338
3:10
3112
L7
212
8310
10:16
10822
1022
13:9
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I John
{continued)
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APPERDIX G

The Hew Tgs&ament passages which specifically indicate that man's
r@l&ticnsﬁi§ to God ie dependent upon and & result of the condition
of his "heart " (kardia).

le HMatthew 5:8, 28; 12:3L=353; 15:17-20.

2o HMark T:18-23,

3. Luke 634453 16315,

e hets 8:21-22,

5¢ HRomans 2:29; 6127,

6o I Corinthisns L35,

Te 1I Corinthians 3¢3; S5:12.

8. I Thessalonians 21k,

9. Hebrews L¢12; %ilﬁg 102165 13:9.
10, James 13263 3:1h=15,
1l I John 3:19=21,

12. Hevelation 2323,



APPENDIX H

The New Testament passages which attribute man's refusal of God's
gracious salvation as & rejection from the “haért“ (kardia).

le Matthew 13:153 15:8

2, HMark 716

3. Aets 71513 28:27

lie Homans 1321, 243 2%5

S5¢ II Corinthians 3:15

6. Ephesians L:18

7. Hebrews 3:7, 8, 15; L:7

8, (See also, Mark 3:53 6:52)



s
APPENTIX I
The New Testament passages which indicate that the initial operations
in the salvation process are directed st the "heart” (kardis).
1, HMatthew 13:19.
2. bNark 415,
3. Luke 3312, 15.
ko John 12:40
Se Hcts 16:1hL
6., lHomans 2:1h, 153 6117,
7. I Corinthians lis24-25,
8. 1II Corinthians L36,

%e 4Ll Peter 1:l9.



APPENDIX J

The Hew Tastam@nt gaﬁsages which designate that the “heart® (gg;ggg)
believes ér disbelieves the gospel of salvation,

1. Luke 24325,

2. Acts 8§:36-37.

3, FHomans 10:8-10.

4, Hebrews 3:12,

5. (See also Mark 11:23; Luke 2:32).



APPENDIX K

The Hew Testament passages which indicate that the process ol continuing
in the Chrigtian Faith is & matter involving the Bheart®, (kardia).

ls Acte 11l:23; 15:9,

2. Philippians 437,

3. Colossians 315, 16, 22,

e I Thessalonians 3:13,

5. II Thessalonians 2!116=17; 3:5.

€. 1I Timothy 1353 2:22,

T. Hebrews 10:122-23,

8. James LsBg 5:8,

9., I Peter 1:22; 33k, 15,



APPENDIZ L

The four WHew Testament passages which designate the "heart” (kardia)
as the dwelling place of the Spirit of God,

le FKomans 5%5,

2, II Corinthians 1322,

3. Oalations L6,

Lio Lphesians 3:17.
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