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CHAPTER I
INTRODUCTION

Buring the past few years, the writer has becoume interested in

( making an effective evangelistic approach to informed adherents of
Japanese Buddhism. It has been cbserved that far too often, there are
pagtors and Christian laymen frustrated because of an inability to
present the message of the Gospel to the Japanese who were much influenced
by Buddhism. It has been the conviection of this writer as he has worked
in Japanese evangelism as a crusader of the Orientel Missiconary Society
campalign in Japan, and later as a student pastor in & small church, that
any measure of evangelical success comes a8 & vesuld of fteaching them a
comparison between the Japanese Buddhist and the evangelical Christian
dectrines of salwation. The writer also became aware of the need for such
a study while preaching the Geospel to warebrides, the Japanese seamen,
and students in a Bible class which was held every other Tuesday in
Portland, Oregon. With thies in mind, the writer has endeavored to
determine how to preach the Gospel to them more effectively by comparing
the Japanese Buddhism with Christisnity from the salvation peint of view.

I. THE PROBLEM

Statement of the Problem. The purpose of this thesis is to
compare the evangeliocal Christian doctrine of salvation with that of the

Japanese PBuddhian,
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Justification for the Study. The writer believes that a compara-
tive study of evengelical Chrigiisnity and Japanese Buddhiem will be
especially valuable for assisting not only Buddhists, but also the
Japanese people, who were brought up in the background of strong Buddhism,
to reach an understanding of the essence of evangelical Christianity.

For this purpose, Buddhism and Christienity have been considered
from the point of view ¢f salvation and the ulitimate hope which it exiends
to its adhevents. This emphasis on salvation is congenial %o the apologete
ieal concern which constitutes the background of the investigation.

The writer fesls that the great weakness in most works on Japanese
Budéhism ig that they do not mske o consigtent attenpt to distinguish
between the concept of salvation taught by its teachers and that of
Christianity. An attempt has been made to make the distinctieon explicit
in this study.

Limitations of the Study. It has been necessary to set various
limites to this situdy. 7The only form of Buddhism whiech will be considered

" is the Japanese Buddhism of the type found in the Shin, the Zen, and the

Hichiren seots. These three seots have been selected becsuse of their

tend %o bring ocut the various aspects of Japanese Buddhist teaching over

which the differences between sects chiefly arise.
This study hes been confined to a consideration of doctrines
related to the concepts of salvation offered by Japanese Buddhism and by

evangeliesl Uhristianity. The evengelieal Christianity here presented is
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limited to the doctrines of the Wesleyan~Arminian theology. Therefore,
such matters as ritusl, orgenimetion, f@&ti«mié, monagtic regulations, and
the guperstitious beliefs and practices of the common people ave ouiside
its scope. The study is limited to the doctrinal comparison of both

religions in theiy highest form from the salvation point of view.
II. DEFINITIONS OF TERMS USED

The fhin sect. &hin means trues The Shin gect consists of
Tendal, Shingon, and Amids Buddhiswm, which sre alzo known as Shin Buddhisn,
In this thesis, Amida Buddhism is usually refered to az the Shin sect
because it is the final sect in Shin Buddhism.

The Zen sect. The name of the sect means literally, meditation.
It is taken from the Chinese term, olan, and is & trenslation of the
Sengsovrit term, dﬁ:zyan&.i

The NWichiren sect. Nichiren is & name vhieh was taken by the

founder of the sect to suggest his twofold loyalty. Hichi means sun and
mggesiss loyalty to Japan (Japan, Nihon, is composed of the characters
niehi and hon,y and means literally, smnumi@im}.ﬁ | Ren means lotus and is

found in the $itle of the Hokekvoo, Moo~hoo-Rilge~kyoos vwhich FHichiren

believed to ba the greatest of all Buddhist soriptures.

v, ¥. callway, Japenese Buddhism and Christisnity, (Tokyo:
Protestant Publishing (0e, 1957)s De 50

°Tbid., pe 151



Evangelical Christianitve. As used in this thesis, it

is Biblicel Christianity as expressed in the WesleyaneArminian theol-
ogy on God, Man, Sin and Salvation. In this theslis, the doctrine
of salvation by vepentance and faith in Jesus Christ is chiefly used

as the concept of true salvation.

ITTI. ASSUMPTIORS

It has been assumed that the basis of evangelical Christian
dootrine is the Bible, the inspired Word of Gods; that this Word of God
is the finel suthority in all matters of salvation, life, and conduct.
The doctrine of salvation of evangelical Christianity here presented is
based on the Wesleyan-Arminian theology. It is also assumed that the
doetrine of salvation is based on the theology of authoritative repre-
gentatives such as John Wesley and H. Orton Wiley. It is assumed that
the doctrine of salvation of Buddhism is based on the theology of three
main authorities, Mr. Seizo Inagaki as the representative of the Shin
sect, Mr. Daisetsu Suzuki as the representative of the Zen sect, and Mr.

Masaharu Anesaki as the representative of the Nichiren sect.

IV. METHOD OF PROCEDURE

Material for this study has been gathered largely from the
libraxry resources of the Western Evangelical Seminary, and from the
Multnomsh County Central Library of Portland, Oregon. Also deep

appreciation is expressed for the material that was made available to



the writer from the private libraries of the faculty of the Western
Evangeliecal Seminary, and Dre. Mildred B. Wynkoop of the Nazarene
Theologioal Seminary, Tokyo, Japan. Additional material was taken from
the writer's own personal library.

The method of procedure followed was to read through pertinent
material in order to gather the information contributing to this field
of study,

In order to know the general history of the Christianity in
Japan, an investigation was made which is reported in Chapter II. Chapter
III gives & survey of the Japanese Buddhism from the historicsal point of
viewe Chapterﬁ§v desls with the evangelical Christisn doctrines of
salvatione In Chapter V, the Japanese Buddhist docirines of salvation
axe discussed. An objective comparison of both religions is the theme of
Chepter VI. A summary of the entire study, and the writer's conclusions
are presented in Chapter VII. A bibliography, containing references to
all books, follows at the end. The first appendix shows the case study
of Rev. Ryoun Kamegal who was converted from the Shin Buddhism to Chrigt-
ianity, end is now working as a Christian minister of a local church in

Toyama=city, Japan. The writer got his permission to put all his testimony

into this thesis. This is a living testimony both to Christians and
Buddhists who want to know the nature of Christianity and Buddhisme Four
more appendices were also added for the reader to understend (1) a survey
of Japanese history, (2) Japanese terms which are commonly used, (3)

a Word List related 4o this thesis, aﬁd (4) a comparative summary of Christe

ianity and Buddhiesm.



CHAPTER II
HISTORY OF QHRISTIANITY IN JAPAN
I. EARLY CHRISTIANITY IN JAPAN

Japan's first direct contact with Christianity was in 1549 when
Francis Xavier, sccompanied by two other Spanish Jesuits, arrived in
Kagoshima, the southernmost prefecture on the island of Kushu.1 They
and subseguent migsionary groups were allowed to preach freely and soon
made some converts; but this tolerance of the new religion seems to have
gtenmed not so much from an esger embracing of Christian tenets as from
a mistaken belief on the part of the Japanese that, because of ceriain
similaxities in ritual, it was another of many sects in Buddhiem, and
also from the fact that the missionaries were invariably accompanied by
traders with exotic commodities. MNumerous local lords encouraged the
propegation of Christiesnity in their fields end ordered their people
to treat the missionaries with respect. Sometimes, when no ships or
traders came, these lords ordered their fiefs to revert to their former

faith. Vhat few voluntary converts the missionaries were able to meke

were people pf the lower classes to whom charity and medical care had been

would sway the people to thie new religion, Christianity, and had proceeded to

1Johannes Laures, The Catholic Church in Japan, (Wotre Dames
University of Notre Dame Press, 1954), De 11e




Kyobto, then in a chaotic state with various factions contending for
powers but he was unable 10 see anyone of c¢onssguence. Xavier left
Japan in i§§2.2 |

His successors made slow headway among the upper classes, who
were impressed by the learning and the striking sppearvance of the nmige
sionaries. Their influence wase vigorously opposed by the Buddhist
priests, who were then all-powerful and vhe meddled in sseular affairs,
until the missionaries were received by Oda Nobunaga, the first of three
great leaders who succeeded in uniting Jspan., Hobunaga, then in the mi&at
of a campaign to bresk the power of the Buddhist mﬁnastaﬁies in Kymte,'
took kindly to this new dootrine: He wag also desivous of gecuring
avenues for foreign trade. Under his patronage, the Christian faith
made falr progress, and, in a report sent to Rome by the Jesuits in
1562, there were said to be 80 missionaries and a total of 150,000
aenverts.g

Fobunaga was succeeded by Toyotomi Hideyoshi, who came %o power

in 15823 and who continmed to favor Christisnity, but not for 1¢:m§g.""é
5

In 1587, he suddenly issued an edict banning the missionaries from Japan,

2Tbide, po 164
Erbido; pe 191,
41pid., p. 112,

Tbide, pe 1134



vhen, viewing the dissension between the Jesuits and the Franciscans and
alarmed by the conviction that missionsries wers the forerunners of
political inirigue end sogressione-a belief bolsitered and sirengthened

by the Protestant traders from Holland and fnzlend who bhegan to come to
Japan to trade in increasing numbers frow the beginning of the seventéenth
genbury--he began a campelgn to oust the &iﬁﬁi@ﬁﬁ?i%& and o augﬁxesa
Christianitys This persecution eulminsted in the execution iﬁiﬁagaaaki

of 6 Spanisgh Francizcans, 3 Jesuits, and 17 Japanese 36&@@3&%«§

ﬁ@banég& wag assassinated. Only the death of Hideveshi and the
gubsequent struggle for power diverted attentlon awsy from the persecution
of Christians and brought regpibe fo the misslonsries.

Hideyoshi's successor, Tokugawa Ieyasu, the founder of the
Tokugawa dynasty of hersditary rulers, was as eager for foreign trade as
had been his two predecessors, =nd he was inolined to be tolerant of
the new religion at first; but the suspiclonsg entertained by Hideyoshi
%awarﬁ the mgﬁiv@ﬁ of the missionaries grew %o such an exitent in Ieyasu
that, in 1614, after a series of nild warings, he issued an ediect vhich

7

led o the imprisonment, torture, and desth of missionaries and converts.

HandTeds o Converts were Doniened Lron helr honeS. THere were nunerous
Christien martyrs among the Japanese converits who held to their faith

with tenacily and dled for it. Come of them smuggled missionaries inte

5%. Ko Bunce, Religions in Japan, {(Putland: Charles B. Tottle

Companys 1955), pe 149 -
"Ibide, pe 150.
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Japan at e time when discovery meant a cruel death, Just. ae no reliable
figures are available as to the number of Christiens in Japan during the
first quarter of the seventeenth century (they vary from 300,000 to
750,000); so there are no accurate figures on the number of martyrs who
went to their deaths.a But thousands of converte, for the most part
peasantsy died for their belief, The most spectacular event at this
time, one ﬁhiah wae the immediate veason for closing Japan to the world,
was the uprising of October 1637, when several thousand Christians on
the island;oanmskusa:and on the Shimabare Peninsula, near Wagasalki, vose
up in-amms‘agéinst persecubion and held out fdf monthe in slege against
the forces sent to subdue them, surrendering early in,1638.9 Over
30,000 converts, including women and children, were massacred.10 Those
who clung to their faith were put to the sword; those who were lukewarm
in their faith apostasized. ‘With the Shimebara massacre, Christianity,
though it did survive underground in certain communities in Kyushu,
was virtually brought to an end in Japan., For the next 200 years, Japan

‘remained isolated from the vest of the world.

II. CHRISTIANITY IN MODERN JAPAN (1859-1965)

The'second period in the history of Christianity in Japan begins

when Japan was forced %o open her doors to the West. Protestant

Srbias, p. 150,

i0

FTids, pe 1504 Tbid.



10

Christianity was introduced, and missionaries were permitied %o reside
in Japan end to build churches in settlements for the spiritual welfare of
the foreign residents. Hevertheless; the government, which had not lifted
ite anti-Christian edict, remained hostile to Chrigtianity.

The first Catholic church was built in Yokohsma in 1862, In
the following year another was built in Hegasaki. In_?ﬁéﬁ, & group of
Japanese entered the church at Wagasaki, r®e§snixad the eross and the
statue of the Blessed Virgin, and aspproached the missionary. &f@er
guestioning him about the doctrine he preached; the Japanese revealed to
him that, in and around Nagasaki, thousands of them had kept alive the
faith that thelr ancestors, cut off from the rest of the world and driven
underground, had handed down to them.?1

The government, amVI@arning that the Catholie faith which had
lain qguiescent for 200 years had revived, prompily arrested nearly 4,000
Japanesge believers, on the ground that it would be dangerous Yo allow then
to congregate in one srea, and hanished them to other feudsbories until
they expressed a willingneseg to renounce this%iaaity¢12 Shortly aftervard,

the Tokugawa government collapsed.

the ides of sebiing Shinto vw as the siate x@ligieﬁ.?§ The government's

M1pid., 151,

12044,

133agmané Hammer, Jepan's Religious Ferment, (Wew York: Oxford
University Press, 1962), p. 103.
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gtand against Christienity was one of wwmitigated opposition, and notices
forbidding the propsgation of Christianity among the Japanese wsre
publighed in the firet year of Meiji.

The first Protestant missionaries who entered Japan at Nagasaki
in 1859 were wnder strict police surveillence, heing forbidden to preach
among the aativ@a.14 But propagenda was carried on covertly, and the
first native Frotestant convert was baptized in 18§4‘1§ The first
Protestant church was established in Yokohama in 1872, and, in the follow-
ing year, the government lifted its edict proscribing Christisnity end
permitted the missionaries to preasch freely. The Catholic exiles were
released in the same year. But the anti~Christian sentiment did not
abate watil the 1880's when Japan realiged that she had lagged behind
the West in her isolation and would have to import VWestern civilization
wholesale if she were %o catch up with the rest of the w@rld.76 At e
time when all things Western were eagerly welcomed by the Japanese,
Christianity was naturally carried in on the tide of popularity, and
missionaries were welcomed as wepresentatives of the new civilization.

In the last decade of the nineteenth century, a resction against

rising tide of nationalisnm in Japan, and the belief by Japan that the

Western nations, in refusing to agree to the revision of earlier treaties

14%3@0 2 Do 1024

1pia.
162@1&0, Do 19?0

Lo s ey
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on terms of equality, were not entirely Christian in their international
dealings, caused Christienity to suffer a setbacks IEnthusiasm for
Christlanity waned vhen an indiscriminate admiration for things Ocoidental
gave way to a strong conservatism and a naticnal consciousness. Many
converts deserted the Christlan causes but others sought io re-sxamine the
deeper meaning of Christianity, and the opening of the twentieth century
saw the pendulum graduelly swinging backs

The third phase of Christianity in Japan begins at shout this
points The idea of freeing the Chrisitian chuwch in Japan from forveign
support and naturaliging it on Japanese soil was not newy, and it was
strengthened with the formation of the Jepanese CGongregational,
Presbyterian, and Methodist churches. The Russo-Japanese War of 1904
1905 had given confidence to the Japanese church as well as to the
natian.1? The church felt it could carry on without outseide support.
This was premature. The rise of industrialism snd its atiendant emphasis
on materialism caused alarm among religious bodles, and, in 1912, the
Three Religion's Conference, comprising representatives of Shinte and

8 4t this meeting,

Buddhist sects and Christian denominations, was oslled,

improving the morals of the nabtion. Another aspect of this conference was

the placing of the three religions on an egual footing, with virtual,

1?%@;"388,. £pe m;, pe 1524

B rhide, pe 1530



though not as yet legal, recognibion of Christianity as one of the
religions of the land, .

The first VWorld Var brought about a profound change in the life
and thought of the Japenese. OCreal prosperidy and the interpretation of
the war sg the breskdown of Christisniiy in the West caused 2 Jull in
Christian sctivities in Japan, but the humanitarian principles embodied
in Wilson's Fourlbeen Points and the aid extended to Japan after the great
earthguake in 1923 reawakened the people Ho ﬁ&risti@aity.19 The passage
by the Tnited States Congress in 1924 of the Oriental Exclusgion Aot
largely amllifi@&>this friendly atmasphera.gﬁ

In the early 1930's, renewed attempis to unify the Japanese
Protestant churches were maﬁ@.21 Gradual reduection of subsidies and
pergonnel from Americs snd Burope theew the churches more and more on
their owns A new emphasis was placed on evangelism for rural communities
with the impetus provided by Toyohiko Kagawa, a well«known Jepsnase
Chrigtian leadars. The Religlous Bodies law, azn ordinsnce by which the
Japanese government sa&gﬁ%.@a bring all the religious ovganisations

under sl@s@;su@erviﬁi@n and which had been proposed in the Diet fronm

ofPact in April, 1940,%°

Vrgienart, Protestant Christisnity in Jepsn, (Rutland: Charles
E. Tuttle Companys 1959), ps 1683,

ggzgiﬁoy Ps 18@.

XBi&ig P 2@‘0‘

22&&1@»; Ba 220,

21
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In the implementation of this lawy officisl recognition was gilven oanly
to those religious bodies which had 2 membership of at least 5;000 and
had 50 established mesting pl&aa&azﬁ The smaller sects which wers umable
to meet thess reguiremenis joined other denominstions.  Although this law
vrought Christianity under greater surveillence than before, the
government officially recogniged the chriééiam chureh for the first tine.
- The movement doward unieon of the Japanese Protestant churches,
which had -not gone beyond the commitiee stage for 25 yeavs, was now
hastened under government pressure. By 1939, the "Chine Iﬂﬁié@n$“24 was
in its second year; and the government; pariticularly in the field of
publications, was clamping down on the churches, which yielded {0
pressure and rallied behind the government. Separation from the VWestemn
churches was hastened, and, in this time of crisis, church sctivities
were considerably diminisheds In Ootober; 1940, & mass mseting of
Frotestant denominations was held,; and approval for the plan to form &
united Probtestant chuweh was giVQn*gg
fhortly afberward, the variocus denominations were united in 11

blocs. In Hovember, 1941, these blocs were federated, and the united

the Protestant é@ngmiﬁatiang.gé Part of the Fpiscopalian church and a few

21nids, pe 229,

o :
‘ném’i@@y £Be :mug e %5@0

1ni4,

26&&%&@23 0Be £ites pe 1140
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of the smaller churches, such as the Holiness church and the Seventh Day
Adventist, which did not join, were not recogmized as réligiena bodies but
as religious associations; as such they were put under the supervision of
the local police rather than under the Ministry of Bducstion. Further
preassure by the government erzsed all denominationsl lines and brought
about a complete union, at least on the surface, in the Church of Christ
in Japan in 1342a2?

This recognition by the govermment wae of some value to the
church during the war; but recognition did not minimize the suspicion and
doubt thrown on Chrietisns by the populace and the officiale because of
their previous close contaect with the West. Perseeution of certain
denominationy oecourred. The Holiness chuweh, which finally Joined the
Churech of Chrigt and the Seventh Doy Adventist church, vhieh did net,
were ordeved dissolved., The Balvation Army was orvdered to reviee its
military terminology. The spy mania, abolighment of Sunday as a hoeliday,
the evacuation of women and children from large cities, and the
mobilization of pestors to mmitlons factories all ecsused a drop in church

and Sunday School atiendance., Services, however, were continued throughout

preying for the poldiers who had died and for those at the front vers
generally added do the services, In 1944, the Church of Christ in Japan,

aleng with the Roman Catholic Chuweh, joined the Japan Vertime Patriotic

2T 1pia,
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Religious Association, in cooperation wi%hr%hﬁ ghinto a@ﬁ Buddhist
hodiess 2 |

With the end of the war the church was fresd from government
gurveillance., The rise of international sentiment =ll cver Japan, and
atrong reinforcements from the United States, all of these were greatly
in favor of the growth of Christianity in Jaggn;' Chrigbianity resumed
its vitality and looked as if taking 2 great leap forward. One had
anticipated o great hoom of Christianity %o come. In snite of that, vhat
actuslly ocourred was vather s minor develooments The Catholics made
noticeable progress, but not Protestantse One cannot heln nointing to
the fact that in the early seventeenth century the (atholle converis
numbered about five hundred thoussnd or more, although the porulation of
Japan proper was less than one-third of the present. Grant that numerical
strength is not the sole gulde to the value of the work of & church, yet
no one would sey that these figures are very encouraging,

The strength of Protestant Chrisgtianity lies in the thousands
of little Christian Jocal churches that dot the land. The faithful

pastor, day in and day out glves nurture to thig small flock.  The few

familics comrs
ag models of gracious and loyal living. The young people bring into

gscheols and onto playgrounds the influence of a simple faith in Chriat,
Honowable Christian laymen witness in all walks of 1life, There are the
tiny roots of personasl and social redemption that have silently sunk into

Japanese sell, never to be uprooted,

28rpid.
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IIT. STMMARY

A@ f@x tﬁa @axly ﬁhris%i&nity iﬂ Japang her firs% &ﬁreat @aataat
with Ghriati&uaﬁy was in 1549 when Framaia Xoviery & Eiﬁ%ibﬁﬂzy of Spanigh
Jaauits, &xxivaé in Xagosghina, Jap&n ﬁﬁd@x Hobunagats p&%x&nag@,
Ghriatiaaity maﬁ@ rapi& grswth. In 15874 his successor, Toyobomi
Hideyoshi suddenly iszsued an edioct h&nmiﬁg the missionsries from Jép&ﬁ
hecause of yalitiaai r@asana. In 1614, Hideyoshi's auea@ssar, Ioyaou,.
af%ar 8 series af milé waxaingﬁ, issued an edict which led to the im~
prisonment,; boriture, an& death of migsionsries and converitsz. There were
RUMATOUS Ghriaﬁi#n warﬁyra ém@ng'%h@ Japanesse e@nvgrﬁs; Amskuse rebsllion
which ﬁ@rasa in 1§§?was worst of alls | :

As for Qhris@ianiﬁy of wodarn Ja@aa, ?rnﬁestant Ghrisﬁiaﬁity was
introduced in 1859, and misaian&rias were permlitied t@ reside in Japan.
The first Pﬂﬂ@@ﬁ%&ﬁt ¢hurch was established in Yokchame in 1872, end, in
the fﬂllawingiyeax, the government permitted the missionaries to preach |
freely. The First VWorld VWar brought e profound change in the lifé énd
thought of the Japanese., In the early 1?3@’6,\2§ﬂ§W@d attempts té unify

the Japanese Protestant churches were mades, In 1944, the Church of Christ

in Japan, along with the Roman (atholic Church, joined the Japan Wartime
Patriotic Religious Association, in cooperation with Shinte and Buddhist
bodies. With the end of the war the church was freed from government

surveillance.



CHAPTER IIT
HISTORY OF BUDDHISM IH JAPANW
I. ZEARLY BUDDHISM TN JAPAR

I is not known what sort of Buddhism was first brought o
Japan in 552, It is alear,; however, that real gectarisn ﬁiffar@neé@
did not appear for more than TO y@axa‘1 Buddhist misgionavies from
China realized that the Japansse were not yet preparved intellectuall;
for sectarian speculations and wisely limited their %teachinz to general
tenets and moral doctrines common to all Buddhism. It was not until the
sarly vart of the seventh century that real sectarian differentiatioen
occurred.

8ix sects were introduced from China between the years 625 and
7§4.2 ﬁlthﬁﬁgﬁ Hara, the {irst real eify in Japan, did not become the
capital until 710, these secis are usually referred %o as the Fara sects,
because they resched their highest develovment and greatest influence in
the Hare period (710-790). The Wars sects inelude the Sanron (625),

Jojitsu (625), Hosso (654), Kusha (658), Kezon (756),‘a3ﬂ Risau (754)

@@@%@.3

1ﬁagm@n§ Hammer, Japan's Relizious Perment, (Wew York: Oxford
Univeraity Press, 1962), p. 59

%W, X, Bunce, Religions in Japan, (Wutlands Charles E. Tuttle
Company, 1955), ps 5%

3%1&. 3 Ds €0,



19
These early Buddhlst sects in Japan employed Chinese architecture,
custons, and rites and even conducted thelr servicss in fthe Chinese
langnage. They made virtually no effort to adapt thewselves to Japsness
culture and the needs of the common peopls. For this resson, they failed
to exsreise any influence outside éf gourt circles. The Japanese people
had to wait for s living faith. Under these eilrcumstances, the Shin
sect, which consiste of Tendsni, Shingo, and fmids Buddhism, was born in

-

JEDNEILe
II. BUDDEISH TN 785-1965

Tha Shin Sect

The sapital was moved to Eyobo in 794 to esoepe the political
corruption of Fora and the ecclegisstical authorities who had Buddhism
under a wmonopolistic contrel, but this 4id not wmean that the court had

4

abandoned Buddhism as s religion. In an atbempt to veplace the less

desirable aspects of Hsre Buddhism with 2 purer spiritual religion,
Imperor Xwsmmu sent two promising young priests to China for study.

These two men, Sailchs and Xukai, eventuslly returned o Japsn and founded

¢ 3 5 : 4 _ouliural

lif'e of Japan for centuries

Pendal Buddhism. Saicho (767-822), known pogthumously as Dengyo

Daishi, eaxly recognized the need for religious reformation and freedom
from the orthodoxy of Wara. He became z priest at the age of 13 and

five years later, in 785, he founded & small hermitage on the slopes of

41bide, p. 62.



20
Mount Hiel near the present city of Kyoto. This was later nemed Enryskuji
and for eight centuries was one of the principle centers of Japanese
Buddhist activity. BSalcho supported the emperor and the Fujiwers family
in moving the capital to Kyoto and in return received generous contribuw
tions from the government in spite of the opposition of jealous prelates
in Raras His institution on Mount Hiei grew inte a large colleciion of
sanctuaries, colleges; monasteries, and meditation halls. In 805, after
returning from his studies in China, Saicho began o axyeun& Tendai
philosophy,” The enlightenment must be reached through philosophical

training and contemplation.

Shingon Buddhisms Shingon Buddhism was founded in the ninth
sentuzy by Kukai (774-835), posthumously known as Kobo Daishi. He was
sent to Chins by Emperor Kwammu, who also sent Saicho, and returned from
his continental studies in 806, He selected Mount Koya, about 50 miles
gouth of Kyolo, as the site of his monastery and for 15 years it was the
center of hig activities. Xuksil was eppointed by the Emperor as chief
abbot of a great state temple in Kyoto vhen Saicho died. ZLater he became

the presiding priest in the inner sanctuary of the imperial court, but,

in his later years, he retired to Mount Koys, and there; according to
legend, he died in 835 when he had himself buried alive in a posture of
meditation. He emphasized the true enlightenment through comprehension of

the cosmic my&t@ries.é

’H, Kishimoto, The Religions of the World, (Tokyos Taimeido,
1965) s Pe 247,

b1pid,, pe 70.
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Rukai's greatest contribution, however, wss his unification of
Buddhiem and Shinto which proved to be the most important factor in the
popularization of Buddhism. An attempt had been made to identify the
native gods with Buddhist deities in the Nara period. Saicho also
contributed much to the merging, and paved the way for the ultimate
amalgamation. Kukal even invented the neme "Ryobu Shinto," and he is
generally regarded as the founder of this dual-aspect Shinto.7

In the aﬁtempt to eclarify the Buddhist pantheon, a device called
the mandara was eﬁpldyed on the continent. It was introduced %o Japan
in the Nara peried and was first widely used by Kukai. It became the
basis for the nmysterious esoteric practices and magic movements of

hands and figures which characterize Shingon Buddhism and is today

employed by most Japanese Buddhist organizations.

Amide Buddhism. Amidaism came info its own with the fcunding of

the Jodo sect in 1175 by the priest Honen (1132~1212).8 As a youth Honen
showed great promise in hig studies and, alter more than 20 years of
education in the Tendai institubtions of Mount Hiei, had mastered the

teachings of all the prominent sects of his day. But, during this period

of education, he became depressed over the difficulties of attaining true
enlightenment. Then, in his search for a practical and effective way of

universal salvation, he came upon the following passage:

"Tbide, po 1.

81vid., pp. 75-T6.
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Whether walking or standing, sitting or lying, only repeat the
name of Amida with all your heart. Never cease the practice of it
even for a moments This is the very work which unfailingly issues
in salvation, for it is in accordeance with the originsl vow of thai
Buddha,? |
These words made a deep impression on Honen and he founded the
Jodo (Pure Land) sect on the basis of Amida's original vows. He taught
that the mere recitation of the phrase “adoration to the lord of boundless
light and infinite life" would give instanteneous and final assurance
of rebirth in "the pure land®™ if it were sccompenied by faiths He
ingisted upon the importance of repeating it as often as passible and of
making this recitation the mm work of 1lifey, with all other activities
secondary. |
Chief among the disciples of Honen was Shinran (1173«1262). He
was ordained at the age of eight and began studying Mahayana Buddhism in
the Tendal monasteries of Hlei« He was such an oubstending scholer that,
at the age of 25, he became the hesd abbot of a monastery and was hailed
as "the genius of Mount Hﬁ.@iﬁ‘m

It is very interesting tc observe that the Shin sect influenced

the Japanese culture very much, For example, the eighth century vignette

influence. The vignette, illuptrating sn older Buddhist sorell, sxtols
geerifices, A rabbit, having threwn himself on fire to provide food for

an 0ld man, is transformed into & vision of the Buddha. The Daibubsu,

9&&11&%3, ope 2ites pe 117,
10;%35;{3.0, e 1190
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vhich is shown in the Illustration I, meditates in o park at Ksmakura,
Japan., Cast in 1252, the 42} foot bronze figure survived typhoons and the
1495 tidal wave that swept awsy & sheltering paviiian;%? ‘Idids helf-closed
over eyes of gold depict the passionless calm recommended by Buddhist

doctrineg.

The 7en Heot

The Ringai School of Zen wes introduced inteo Japan in 1191 by
the Japsnese T'ienet'al monk Bissi (1141-1295), who established monase
teries at Ky@%@Vaaﬁ Kamakure under impsrisl pstronage. The Soto School
was introduced in 1227 by the extraordinary genius Dogen (1200-1253), who
established the grest monsstery of Biheiji, refusing, however, bo accept
imperial favmrs.12 It should be noted that Zen arrived in Japen shortly
after the beginning of the Hemakure Era, when the military dictator
Yoritomo and his ssmmral followers had seised power from the hands of the
then somewhat decadent nobility. This historical coineidence provided
the military class, the samurai, with a type of Buddhism which appealed to
them sﬁgangiy E@aa&ae of its prectieal and earthly gaaiitiaa snd hecsuse

of the directness and simplicity of its spproach, Thus there arose that

peculisr woy of 1ife called "bughido,"™ which means the code of conduct for
the soldiers of feudal Japan, emphasiging loyalty, courage, and plain
living, and preferring suicide (hara-kiri) %o dishonor.

The eontribution of Zen to Japanese culture has by no means been

T?Lifa, September 11, 1964, p. 42,

12&. We Watte, The Wsy of Zen, (Few York: The New American

Library, 1964), pps 110=111s
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Tilustvation. 1’

The Vigenette,
the Buddhist
Sacrifice

The Great
Bronze Buddha

of Kamakura,

Japan

13!’“8, Se})temb@r 11' 1964’ Pe 426
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confined to bushido., I% has entered into almost every aspest of the
people’s life-wtheir architecture, poetry, painting, their athletics,
crafts, snd trades; it has penetrated the everyday language and thought of
the most ovdinary folk, PFor example, Tea ceremony reflects the teachings
of 7en Buddhism, which is ghown in Illustration II. Striet rules govern
the ways of pouring hot water from the ketile, holding the teaéup,*ané

gipping the brew.

The Wichiren Bect

¥ichiren (1222-1282) was a dynamie fisure, a fiery mem of action,
and shtands oult as one of the greatest flgures in Japanese his%mry’ A% 15,
he was ordained a monk and, at 20, was studying on Mount Hiei, Ten yaars
after teking up his studies in the Tendai institutions, Wichirven reburned
to his home in Awa province. ZEarly one summer morning in the year 1253
he elimbed to the sumld of 2 nesrby hill and proclaimed, "Hail, thou
soripiure of the lotus of the true law.” Nichiren's followers date the
origin of their sect f{rom this éa%@.iﬁ Hichiren, however, did not intend
to found o new sect. He merely wished to reform Buddhism and restore to

it whet he believed to be the originel meaning of Buddha's teachings. Ha,

therefore, began by denouncing what he considered the intellectusl
degeneracy of the current sects. o school of Buddhism escaped the force
of his criticism, but he centered his attack on Amideism, bescause he fel%

it was depriving S'akamuni (in Japanese, Shakaj; the historical Buddha of

M’B&mce, LD Gitu, e 92-93,
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Tea Ceremony in Zen DBuddhism

26

15National

Geographic, December, 1960, p. TT74.




a7
India) of his true glory and giving it to Amidae Ite promise of webirth
in the pure land, or western peradise, he found particularly obnoxious.

During his trials and persecutions, Nichiven came to believe he
was the reincarnation of Bosaten Jodo, the diseiple of Slakyamuni
mentioned in the Iotus Sutra. His fenaticlisn was exiremey and he regarded
himself as the savior of the nation in & time of crisis. In 1274,
however, Hichiren suddenly retived %o Hount Minobu, near Hount Fuji. He
died in 1282 at Ikegaﬁi, near Tokyo, while Journeying %o some hot
agriaga.ié

There are many 1arg@ sects with hundreds of thousands of aﬁher@nﬁs
and many temples and priests, There are altogether about 1Eﬁéoe,00a
Nichivenites. '

How, the biggest problem is bow to prohibit "ﬁiwhirﬁmscshﬁﬁ from
increasing its numbers. They have temples in the Unlted States, and are
influencing the Japenese and Americen people very stronglye. It considers
itself "True Buddhism® and everything else heresy. It is ealled also
"Soka Galkkai®™ (?éluawﬂr@atiam Society). Staging grest circuses with

acrobats, brass bands and dancing girls, it has recruited over 13 million

rehanenosonr

adherents, lorgely [row Joparts—]
discontents. Tightly regimented, from family sguads on up, they must

vote for the sect's political candidate az a religious duby.

Oria,, b, 94,

farbletionen

17Tima, December 11, 1964, pe 40.
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leftist and reforming in political atititudes, intolerant in its
religious fanaticism, it envisions firet turning Japan into a welfare
state, then achieving eternal peace through spreading its gospel of
ehikyu minzoku shugl, or one-natione-onesarth. Sinee the Japsnese constie
tution prohibits the exercise of politieal authority by any religion,
Soka Gakkai insists--unconvincingly--that the Clean Government Party
started under the chairmanship of Soka Gakkai'e Koji BHarashims is a
completely independent entity. C. G P. is putting up 32 candidstes for
the 467 seat lower house and ten for the upper house in 1965--all
likely to be elected. ©

Soke Gakkai turned the inavguration ceveémonies of its ulitramodern
temple at the foot of Mt. Fujl into a superbly orgeniszed mass rally in
the Nuremberg style, with flags, standards and brass bands. The declared

aim of the movement is %o revive "the {true religion of Hichiven." The

Iliustration III shows the American-style drum majorettes parade in the

opening ceremonys

bow-you)s
But once inside the movement, the eonvert experiences a sirong

gense of purpose and belonging, of being part of a powerful fraternity

which cuts across all soeial elasszes. HWichiren Buddhism is hardly

conecerned with afterlife--except for a vaguely conceived Golden Age al

18Ib5.&0 ¢ De 41,
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the end of time--but in the féwm ¢f Soka Gakkai it promiges instead imnedw
iate, tangible rewards tc the true bellever, Indeed, thé leaders claim
that most joiners report wapid improvements in their health, business
and private life-ewhich mey well be =0, at least during the phase of
initial euphoria.

In 1964, however, the rate of Soka Gaklami's growth seems o have
slowed and, with continued prosperity; it may level out and eventually

loge ita éyn&miam.zg

III. SUMMARY

it is not known wvhat sort of Buddhiem was first brought to Japen
in 552+ 8ix sects were introduced from China bebween 625 and 754 But
they falled to exerecise any influence outside of court circles. Under
these ciroumstances, the Shin seet was bornm in Japan, which consisis of
Tendai, Shingon, and Amida Buddhism. Tendail Buddhism was founded by
Saicho in 805, whose temple is Enryakuji on Mi. Hiei, Kyoto. The

enlightenment must be veached through philesophical training and conteme

plation. Shingon Buddhism was founded by Xukei in 806, whose temple is

of the glorieg of the cosmic mysteries. His greatest inveocation wse his
influence on the popularization of Buddhism snd his unification of
Buddhienm and Shinto. Amida Buddhiem wes founded by Honen in 1175, The

201356, September 11, 1964, pe 42.
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effective way of salvation is to repeabt the name of Amida in truth. His
successor was Shinran, Zen sect was introduced by Eisai and Dogen in
1191-1227. Zen has entered into almost every aspect of the people's
lifewwtheir architecture, poetry, painting, athletiecs, crafts, trades,
and bushido. Nichiren seet was founded by Nichiren in 1253, His
fanaticisn was extreme, and he regarded himself as the savior of the
nation in a time of corisis, and rejected all other sects. Nichiren-
Soshu eonsiders itself "true Buddhism" now, and everything else heresy.

It is called Soka Gakkai, of which the Clean Government Soeciety started.




CHAPTHER IV

THE EVANGELICAL CHRISTIAN DOCTRINE

OF SALVATION
I. THE CONCEFT OF GOD

For Wesley, God is & personal being whaae‘activity is manifest in
his creation and preservation of the natural ordery in his judgment of
sinful men; and in his work through Christ Jesus for the redemption of
the wbrlﬁ.1 ‘He is ever at work in the world, calling men out of thelr
sin and misery into the kingdom of God, and, by his re&amptive grécs,
transforming individuals and scciety into the likensss of Christ. The
name which best expresses hig charsoter, and which, sinece Christ, has

become the characterisiic Christian name for God, is Father.

Infinite in Hig being. This concept is intended to teach that
God is everywhere. The ocmnipresence of God is vividly brought out in

guch geriptures as Psalm 139, It is essier to concelve of God's

exmmipresence by seying, "Everything everyvhere is immediately in His

Bverything within one's veach or eight is immediastely in Hias presence,
in the sensge that distance is no problem. So in an szbsolutely perfect
sense, everything in the universe is immedistely in the presence of fod.

(Genesis 28316)

'R W, Burtner, A Compend of Wesley's Theology, (New York:
Abingdon Prees, 1964), pe 43.

2Thide, pe 1024
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Infinite in His wisdom. This designates God's omniscience. The
Bible thyoughout regards His omniscience as all»inclusivé, and not
dependent upon discursive processes. God's knowledge does not increase
or diminish as He lnows vhen the tomporal events of his redempiive
progran take place. He eternally knows what he has known in the past and

what He will know in the future- (Romens 11333«36),

Infinite in His powers. This points to His omnipotence, His
ability %o do with power all that powsr can do, Hisz controlling all the
power that is or can bes He iz the creator of all things, snd crested

man in His own image. (Genesis 1:1, 26).

Infinite in His truth. This iz the attribute vhich designates
the besgisg of all logic and rationality. ¥hen the Bible says that "it
is impossible for God %o lie" (Hebrews 6:18; Titus 1:2) there is no
contradiction of omnipotence., The Bible constantly sppeals to the truth

of God's immmtable character. "“He cannot deny himself" (II Timothy 2:13).

Infinite in Hig attributes. Holiness is regarded in the Bible

ag His centrsl 2thicsl character. Basic ethicsl principles are revealed

by the will of God, and deriva& from and based upon the character of God,®
“Ye shall by holy for I am holy* (Leviticus 11:44). Justice rvefers to
His administration of rewards and punishments among the personal beings
of the universe. Goodnese in this context indicates His love, His |
common grage toward all, and His syesial‘graee in saving sinners-

(John 3:16).
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Thus; the essence of God's moral nature is understood as holy
love. In the economy of grace these are expressed particularly in the
abtiributes of Justice and mergy.

For VWesley there are four sources of man's knowledge of Godg
natural creation, the Bible, Christian tradition and religlous experience.
411 four depend upon the right use of reason for thelir correct interpre=
tatian;3 The revelation of God as Oreator and Governor iz hasic to the
revelation af;@ad as Redeemer. 8Since God is righteous, his plan of
xeé@mptian‘mmgﬁ maintain the majesty of the 1&3. Righteocusness and a
bare disregard foryain are incompatible, ” | |

%h@r@faz@, tﬁé penalty must he @k@c&%@d. An atonement or
satisfaction &n&t be nades Thip was the $eaching of the Mopale rituals
this ritual also baught that God provides o substitube B0 suffer the
penalty. The atonement therefore iz sn expression both of love and
righteousness., For the purpose of redemption God set forth Jesus Chrisgt
to be a propitiatory sacrifice in order o declare, publish, and
exemplify his righteousness, =o that God, when he justifies a sinner,
might remain just in doing so. (Romans 53?5*26; 518 II Corinthians 58213

I Peter 1118-193 I John 2:2),

If the Son is sent from heaven; if the Pather loves the Son end
the Son loves the Pathery 1f the Son sacrifices himéelf o Pays a
rangom to the Fathery it fellows that the ?&%ﬁéx end the Son ave one in
different persons. Thus, with the doctrine of the Holy Spirit, the concept

of God is the concept of a Trinity. That by faith God is known, beyond

3&1@- s Do 316&
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the mere cognitive sense, in fellowship with His peopley is one of the

most prominent themes throughout the Bibles
II. THE COHCEPT OF MAR

Man was brought inte existence through ereation by God (CGenesis
1:27)e His body is mede of the dust of the ground and bis soul of the
breath of God. (Genesis 1:27). Man is thus & soul with & body., Man
also has a spirit (I Corinthians 2:11),; the woral nature waich makes man
religiounsg, and gives him a conscienge. This likeness to the divine is
personslity plus the moral nature. Though man has a physical body similax
to animals, his intellectual power and religious aspirvations set hinm far
above the beasis. Adan was created Godweeniered in his ocutlook.

The biblical view is that man is made %o know God as well as to
cbey Hime Even in his revolt man stands condemned by the knowledge he
has, and he is proffered God's redemptive revelation in seriptural (that
isy in propositional) form.

Wesley taught that man was created in the image of God, into which

concept he introduced a threefold distinetion of a natural, political and

istorical record could Wesley find a sufficlent reason for universal

human sinfulness. Further sinning related to depraviiy as corruplion is
related to death, Wesley claimed that in fallen man the moral imsge is
completely lost, but the natural and pelitical images remain. Consequently,

man still is immorbtal and retaing some dominion over the other orders of
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creation.: Zven in his fallen condition men 1s still in a state of grace,
gz a part of an unconditionsl benefit of Christ's atoning war&;é

- The double position of man, sz st once a part of nabture and a
free spirit eontrasted with é&%are, ralses perplexing questions as o the
constitution and elements of human versonality..

The dependence of man appears both in his physical consbitution
and in his spiritusl nature. The body of man is a part of the physical
universe, and subject to its laws. 4s spirit,; man owes his cyigin to &
source oubside himeelf, lives his life in obedience to laws he 4id not
meke, and realizes his ideal through submission to a higher auvthority
from which he is conscious of receiving all thet is best in his experiences

Yot the dependence of which man is thus conscious as spirit
differs radically from that to which he is subject as & part of physical
nature. Spirit ig the sphere of reason and of freedom, which transform
blind submisalon into willing ascquiescence and intelligent service., 4
the cveature of God, men csn undersbtand the reason for the limitations

%o which he is exposed, and, acecepting them, cen make them his own.

III., THE CONCEP? OF SIN

The origin of sine. According bto the Bible, the first sin in the
universe was an aet of free will in vhich the cresture deliberately,

respongibly and 3ith sdeguete understonding of the issues, chose to sorrupt

4&%@*9 ope 5051,
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the hely, Godly character with which God originally endowed His &reatmen.ﬁ

The Biblicel writers assume that Satan is the chief of the fallen
angels. I John 338 states that, ". « « the devil sine fr@m~%ha
beginning.” From I Timothy 3:6, it is suggested that Saten's roct or
bagic sin was prlde. The words of Jesus ave morve expliecit, "He (the
Devil) was & murderer from the begimning. He did not take his stand in
the truthy (this is evident) becsuse truth is not in him. Vhen he speaks
falechood, he spesks out of his cwn things for he is 2 falsifier and the
father of falsehood." {John 8:44).

Jesus' statement that the Devil is, from the beginning, a murderer
and a falgifier is probably based upon the fact that by falsshood Satan
brought sbout the fall of man, in vhich man (1) became liable %o physical
death, (2) became liable to etermal punishment, "the second death," and
(3) became spiritually dead, that iz, aliensted from fellowship wif

Gode (Genesis 3:24).

2@ ggggggl Sin. ﬁhs originel human ein is very simply recerd@&
in the thzrﬁ chapter of &enasi@, and its implications for mankind arve

expounded in Romans 5:12-21. Man was created with a holy,; godly nature,

in fellowship with God. FHe was placed in an environment which was “all
very good.” He was then tempted by Saten. There was the temptation
coming to man, as it always does, from without, but appealing to that vhich

is withine There are the natural impulses and desires upon which it lays

g - N
“Burtner, ope cite, DPs 796.
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hold and in vhich it finds its sirength, physical appetite "good fox
food," esthetic sensibility "a delight 1o the eyes," intelleciual ambition
"to be desired to meke men wise." There is finally the yielding of the
will to the temptaticn, and ite consumation in an outward acte Men
deliberately chose the path of selfwcorruption and enmity sgainet God.

I% includes en element of selfedsception which is most trus to human
experience. It is only vhen the deed is done, and its conmequences are
faced, that its full significance is realized, and the judsment of pelfw

condemmation and gullt follows.

The nature of sin. 8in consists not simply in deeds but in 2
gondition, a condition common to all men who are by nature dead in
trespasses and sing, and ave childven of wrath (Fphesians 2:1-3). Apart
from Christ man is in the flesh and from this source come all kinds of
actusl sins (Galatisns 5119-21). The Biblical writers alweys appeal to
the holy character of God es the basis of the lawe "Yo shall be holy
for I, Jehovah, your God, am holy." (Leviticus 19:2), is the constant
presupposition. It was the revelation of ithe holy chavacter of God

(Isaish 6:1-6) vhich caused Isaiah to recognize his own sinful corruption.

Thus sin is not only violation of the divine iaw; which is sn expression

of God's willy more @r@faﬁn&ly, it is violation of the expression of God's

holy chavacter. It is covruption of the goodness which God originally

imparted to His creaturesj especially it is the corruption of the godliness

with which God originally endowed man vhen He ereated him in Hie own image.
Sin may then bhe defined ultimately as anything in the creature

vhich does not express, or which is contrary to, the holy character of
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the Creator. 8in then is not merely what man does, but what he is. There

ig sin in the race and in man's image.

IV. THE CONCEPT CF SALVATION

Meaning of salvation. The root idea in selvation is deliverance

from some danger or evil. This deliverancé may be from defeat in battle
(Exodus 13:2), trouble (Psalms 34:6), enemies {II Samuel 3:10), violence
(II samuel 2213), reproach (Psalms 57:3), exile (Psalms 106:47), death
(Psalms 614), sin (Bzekiel 36:29),

Salvation is both an act and a state. It is an act of God vhereby
men are declared to be just or righteous: and it is a state of man, into
which he is introduced as a conseguence of this declaration. But whether
as an act or as a state, the word in its true connotation, is used not
only in the sense of making men righteous, but also in the sense of
declaring or pronouncing them free from the guilt and penalty of sin, and
therefore righteous. Thus salvation is a broader term than justification,
and includes regeneration, adoption, and sanctification. The term used
in the Seriptures carries a certain exactness of meaning, indicating an

act, an act in process, an act as fully accomplished ox perfected, and a

-~ s
1 LHALO W or the simple verb form is expressive of the act
of justification. Who shall lay anything to the charge of God's elect?

It is. God that justifieth (Romans 8:33).

(2)§i%ﬂiiﬁé@§‘ signifieth the act in process of completion. Who
wae delivered for our offences, and was raised again for our justifica-
tion 7 (Romans 43124).
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(3) NMrajiwata signifies the act as alveady accomplished. The
free gift is of many offenses unto justification (Homans 5:16); even
so by the righteousness of one (the act completed) the free gift
ocame upon all men unio justification of life (the asot in process)
(Romans 5318).

The “righteousness or justifiecation” of Christ as fully accom-
plished, beeomes the ground by wh%@h this righteousness avails, and
is continuously available to men.

HMethod of palvation. Salvation is made possible by faith, and

repentance, and whole-hearted commitment to Christ as Saviour.

"Jhom God put forward as an expiation by His blood, to be received
by faith. This was to show God's righteocusness, because in His divine
forbearance He had passed over former sins " (Romans 3:25),

The work of the salvation of mankind has aslready been achieved.

It hag been achleved by the sacred efforts and the cross of Jesus Christ,
Therefore, “man believes with his heart and so is justified, and he
confesses with his lips and so is saved:" (Romans 10:10),

"If you confess with your lips that Jegus is Lord and believe in
your heart that God raised him from the dead, you will be saved."” (Romans
103:9)

First of all, man should repent of 2ll his sins before God in

——prider—to-besaved—{I-John—+:9)
WA e OURGE L am

Lo

Seeondly, man should accept Jesus Chrisgt as his personal Saviour:
(John 33165 Acts 16:31; Romans 10:9),
Thirdly, man should confess with his lips that Jesus is Lord.

621. 0. Wiley, Christisn Theology, Vols II, (Kensas City: Beacon
Hill Press, 1952), pe 58%.
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Fourthly, man should be cleansed from the Original 8in by faith
in the bloed of Jesus: (I John 1373 Hebrews 12:12), | |
Finally; man should weid for the coming of ém' Iord Jesus Christ
who will glorify our body and establish His Kingdom (Philipians 3:20%

I Corinthians 15:51=53),
V. SUMMARY

“God is a Spirit, infinite, eternal, and unchangesble, in His
being, wiedom, power, holiness, Justice, goodness, and truth.," He
created, sushains and orders the universe according to the wise, holy and

loving character and purpose revealed in Jesus Chrisgt from the evangelical

Christian doctrine point of view. He is lmown by His sects, and in fellove
ghip with His pecple.

Man wag brought into existence through creabtion Wy Gody vhose
body is made of the dust of the ground and his soul of the breath of God.
Man is thus & soul with a body. Man has both physical and spivitual
sides, and can understand the reason for the limitations to which he is

exposed. He was created by God in His own image.

ience of Satan %to fod, who was the chief of the fallen angels. SBatan
brought about the fall of man hy falsehood, Man was tempted, and
disobeyed the law of Gods Sin is not only violation of the divine law,
which is an expression of God's holy character, it is corruption of the

goodness which God originglly lmparited te His creabures.
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Salvation includes regeneration, adoption, and sanctification
according to He 0, Wiley. It includes delivevance from gin and deliver-
ance as well as from the various evils which are the conseguence of sin.
Prom the evangelieal Christian point of view, it denotes:

(1)  an act of God whereby men are declared %o be just or
righteous., "It is God ‘Bhaﬁ;}aatifiéth,” (Romans 83533),

(2) a state of man, into which he is introduced as a consequence
of this declaration, "righteousness or justificsition” of Christ as fully
accomplished.

The method of salvation is as follows:

(1) HMan should vepent of all his sins before Godr (I John 1:9),

(2) Man should accept Jesus Christ as hie personal Saviour.

(3) Mar should confess with his lips that Jesus is Lord.

(4) The Christian should be cleansed from the original sin by
faith in the blood of Jesus. (I John 1:7; Hebrews 12:12),

(5) The Christian should wait for the coming of the lord Jesus

Christ who will glorify the body and establish His Kingdom.




CHAFPTER ¥V
THE JAPANESE BUDDHIST DOCTRINES OF SALVATION

The Shin sect is by far the most powerful influence in the
Buddhist world of Japan and owes its strength to the great appeal and
pimplieity of its doctrine of salvation through the power of Amida. The
Zen sect, with a wealth of historical and cultural tradition behind it,
is second in number of adherents with its great appesl through esoteric
nysteries. Nichirenism, though not so impressive numerically as these
twoy is nevertheless & vital force in Buddhiem and exerts an influence

comparable to theirs because of ibte fanaticism.
I. THE DOCTRINE OF SALVATION OF SHIN SECT

The Ooncepts of Gode The writer has recently notleed with

. greater interset that some progressive scholars are using expressions
such as "God whom we call Amida® and "Amida God." For example, one gays
that God vhom we call "imida®™ is the god vhose "guest of honoxr™ is the
ginful man. Another ssys that God has been for the firet time realized

*

reasions heave never been emoloved

before in the long history of Euﬁdhism.1 For Amida is A Buddha, and not
a God.
Amida Buddha, who is the object of adoration, is éxpl&inaa in the

Shihavati-vyuhe Sutra as followss

P, Masutani, Buddhiem and Christisnity, (Tokyo: Ciib Press,
1965), Po i21.




44

He was a king vho, moved by a sermon of a Buddhay left his throney

and becans s wanderer dedicated to achieve Buddhehood. At some stage
in his ecareer he made & series of famous Vows, the eighteenth of
which readse: ¥If, after my obtaining Buddhshood, all beings in the
ten quarters; who desire in egincerity and faith to be boxm into my
gountry, should not be born thereto by only adoring me ten times,
mey I not attaln the highest Enlightenment.® This is the essence

of the Vows. Hig Vows have already been accomplished and he has
become a Buddha, and now lives in the Pure Land in the West. This.
very Buddha iz Amida.?

Thug Amida is neither the (reator of the world, nor the Holy One,
for hey as & king, listened to and practised the teachings of a Buddha and
becane & Buddhe himself; he is one of those vwho since the earliest days
has &avélopeﬁkman's highest possibility and reached Buddhahood through
enlightenment, and therefore, he exists within the Buddhistic concept of
"Buddha® or "god." There exists only the law of cause and effect, And
Anida is one of those who have purified themselves in such a world and
have developed the highest possibility of maen through the observance of

the law.

The CQoncepte of Man, Instead of being & soul or having a soul,

Man is a psycho-physical prac%@a.ﬁ It is the process of reordering the
handage-the five constituentsy body, feeling, perception, menital actions

ko snothers Now in thiis

process of impermanence, of formation and refermation, men and other

creatures suffer. Suffering is the characteristic of our existence and

2rpid,

3Edﬁuﬁﬁ Perry, The Gospel in Dispute, (¥ew York: Doubleday
Company, 1958); pe 204.
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suffering is ceused by nothing other than cur beliefl in the exisbence of
a soul or permanent self, Because man assumes that he has an abiding éalf
he gpends his days in anxious self-defense and self seeking. Or to put 1%
in Buddhist terms, beliel in the self isg the basis of gll desire vhich in

turn begets and multiplies suffering.

The concept of sin. The Shin sect's concept of sin is based on
mant's pitiful consciougness that he is sinful, According to the view men
are not aceauntable’for their aeedé because these deeds are the inexorable
results of the actions of past lives. Urging that those vhose faith is
strong can comnit evil &e@dé boldly, the author of the Tannisﬁo quotes
Shinran as &aying that such deeds, even those Yas tiny ag a particle on
the point of a hair," are the result of past karma (life).4 He concludes
thats

*3inful deeds are done, not of our free will, bult in accordance
with karms working in our past lives., Therefore, we should atitribute
all our deeds, good or bad, to the sway of ¥arme. » » .“5

This dootrine that present actions are the result of past karma

finds strong support in the Muryoojukyoo, and has been emphasized by Shin

teachers throughout the history of the sect, ®In these days,™ Honen

deplored, "We are men vhose wisdom is blind, and vhose practice is lam@-"é

Aasuteni, ops cite, pe 110,

beiéog Do 111,

63}3id5 y D 4 51 .
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This lementation clearly expleins the inability Qf'ﬁ&if*?@%@r and practice
to evercome the past karme. Thus he could not help béaeming conseious
of his being sinful, and karma-bound. Here lies the starting point to the

way of selvation.

The eéngggt of salvation. In Shin, salvation means the freedom
from the agony of past karma, The conscicusness of one's sinfulness and
inebility to do good hes now come to the forey and the serious problem of
suffering from transiency has been left behind. The agony of sin, vhich
did not present itself among the important problems of the primitive
Buddhlsm, has now been taken up with the greatest concerrn., Shin sect
emphasizes the salvation from the conscilousness of one's sinfulness and
insbility to do snything goods |

Honen, tﬁe founder of Jodo Shin school, iz generally son@i&aﬁeé
to be the father of Amida Buddhism in Japan. He begen preaching Amidaism
in 117% at the sge of 435 and made "the original vow® of the Buddhs Anmida
the basgis for his @hil@ﬁa@hy.? His teaching had three basic principless
(1) that any common mortal msy be born into the “pure land paradise,® (2)

that the incsrnation of the nenbutsut reguires neither meditation nor

intellectual comprehension, but faith alone, and (3) that the efficaey of
the nenbubtsu is absolute. Shorbtly before his death, Honen lasued vhat is
usually referred to as the "One-Sheet Document." It summarized his

teachings as fellowsst:

. K. Bunce, Religions in Jepen, (Rutlend: Cherles B. Tuttle
Company, 1955), De 804
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The method of final salvation that I have tauvght is neither a sort
of meditation such as that practiced by many scholars in China and
Japan in the past, nor is it a repetition of the Buddha's name by those
who have studied and understood the deep meaning of it. It is nothing
but a mere repetition of the name of the Buddha Amida, without a doubt
of his gercy, whereby one may be born into the happiest land of the
Buddha.
This statement has become fundemental in the exposition of Shin
Buddhism. It was revolutionary in thet it made Amida Buddhism a religion

of salvation by faith in Amida alone,
II. THE DOCTRINE OF SALVATION OF ZEN SECT

The conecepts of God. Strictly spesking, Zen sect has no Gods It

is primarily concerned with experience rather than intellection. Zen
scorns philosophers who “are satisfied with interpretations and not with
facts themselves, + . .“9 Zen feels that any attempt to explain itself
in philosophical terms has the effect of concealing rather than revealing
its true nature. Poetry rather then philosophy is held to be the proper
medium for Zen expression, Despite its reluctance to describe itself in
conceptual termg, however, the fact is that Zen is based on the type of
monistic idealism. Kraemer, for example, does not hesitate to put Zen in

istic and vitalistic monism."1o

®asutani, op. cit., p. 125.

o1, W, Callway, Japanese Buddhism and Christianity, (Tokyo:
Protestant Publishing Coe., 1957), p. 60.

101p14., pe 61,

e —————
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The concepts of man.'!  Zen sect sees that (1) man is the help-

less, miserable victim of a host of hostile forces vhich seek to keep
him and all other creatures capiive to ignorance, lust and hate, not
only in this life but also in whatever other lives ere yet to come; (2)
that there are no possibilities of his bhecoming or acquiring an immorial
soul; (3) that he, in fact, neither is an immortal soul nor does he have
an immortal soul; (4) that, therefore, no one of us ig of any ultimate

congequence to anyone else or anything else,.

The concepts of sin. According to Zen, "Ignorance is sin,™ as

well as "all wrong thcughts.“12 When Ignorance is understood in the deeper
sense, its dispelling unavoidably results in the negation of an ego-entity
as the basis of =211 our lifesactivities. Vhen Ignorance ruled suprene,

the ego was conceived to be & positive idea, and its denial was nihilistic.
It was quite natural for ignorsnce to uphold the ego where it found its
original home. The ego also is the dark spot where the rays of the
intellect fail to penetrate, it is the last hiding~lair of Ignorance, where

the latter serenely keeps itself from the light.

The concepis of salvation. Salvation means "enlightenment or the

dispelling of Ignorance,“13 which is the ideal of Zen life, and it is not

an act of the intelleet, but the transforming or remodelling of one's whole

11Perry, ope_cits, po 194,

2, . Suzuki, Zen Buddhism, (New York: E. P. Dutton & Co.,
Inc., 1962), Pe 920

S1bia., p. 93.
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being through the exercise of the mogt fundamental faculty innate in
every one of us. Mere understanding has something foreign in it and does
not seem to come so intimately inteo life. Ignorance is not to be got rid
of by metaphysical means but by the struggle of the will. When this is
done, man is also freed from the notion of an ego-entity which ig the
product or rather the basis of Ignorance, on which it depends and thrives.
According to Zen, there is a fundamental unity in existence which
underlies all experience and all phenomens. Man attains salvation or
enlightenment when, he absorbs the universe into himself., Only then can
he transcend the vicissitudes of 1life, detach himself from concern for
personal gain or pleasure,; and remain undisturbed in the face of
calamities and adversity. The practice of Zazen, or to sit and meditate
helps to the attainment of salvation.

§it straight and motionless, never inclining to the left hand,
nor to the right, never bowing forward nor turning backward. The
ears should be in the same plane with the shoulders, and nose and
navel in the same straight line. The tongue should stick to the
upper jaw, while 1lip meets with lip and teeth with teeth. Open the
eyes not too widely yet not too slightly, and keep breathing through
noge. After composing mind and body in this way, you may take a long,
deep breath. Thus sitting motionless you may think of not-thinking.
Can you think of not-thinking? That is thinking of nothing. This

is the most important art of Zazen. This is far indeed from the

world. Bobt it dis the only way of salvation fo grest ealm snd joy,

This is unpolluted practice and this is an enlightenment.14
Illustration IV shows this vivid picture of Zazen or meditation.
Zen introduced the concept of an abstract garden designed to aid devotees

in their meditations. Here rocks produce above the rocked sand like

14Ibido s Po 930
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Illunstration Ivls

Proctising Meditation in Zen Buddhism

o

156 . .
Nabional Geographic, December, 1960, p, 763,
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iglands in & waveless sea., Only a few lichens, subdued in tone, vary
the garden's designe. Zen Buddhists believe the tranquil expanse of sand
and rock induces the pesce reguired to gain salvation, or enlightenment,

a flash of insight into philosophical truths.
ITTI. THE DOCTRINE OF SALVATION OF NICHIREN SECT

The concepts of God. First of all, it is important to know the

meaning of god himself in the Nichiren sect. Three meanings were ascribed
to the supreme being or god. Originallys the word Honlon was a compound
noun which can be divided into Hon and Zon, “Hon means Origin and Zon means
sugustness or su@remacy."16 The innate supreme substance is the first
definition, the second is the radical adoration, and the third is the
germiine oxr natural respect. All these are glightly different expressions
of god.

There are two kinds of gods in general. The one has the abstract
principle as its religious object, while the other has a conecrete idea of
personality or person iteelf as its object of worship. In this connection,
Wichiren has both siﬁultaneously. According to Nichiren, Buddha Shekamuni

is_the only sawviour in thig world, therefore we must have Him as our

object of religious worship. The following quotation demonstrates it:

"Worship, in Japan and the world, the Buddha Shakamuni, the

revealer of the Honmon of the Hokekyo, as the supreme being."17

16Ko Satomi, Japanese Civilization, (New York: E. P. Dutton &
Company, 1924); pe TT.

" 1pid., p. 78.




On the other hand; he says,

“Tou éhall have the Bacred Title of the Hokekyo as the supreme
baing."18

Thus, he founded two kinds of gods, the object of worship. In
other words, these are the Buddha centric supreme being and the law

centric onee

The concepts of man. According to Nichirenism, men is defined

as an intermediate being.19 He has a tendency for good, but at the same
time he has a tendency for evil. He is an intermediate being. He has

a desire to go his way following the guidance of reason. But at the sane
time he has an inclination to live an irregular and degenerate life
against reason. It is a function of reason that msakes him observe life
as it is and conelude that it is full of suffering. It is elso reason
that makes him declare that suffering cen be wiped out as soon as craving

is wiped oute.

The concopts of sin. Nichiren classified sins as ten evils,

five treacheries, and fourteen disparsgenents of the truth. They were

838585%’56? £ £ronld e o n
L LOVWTs

1+ Destruction of living beings.
2. Stealing. body.

3. Adultery.

8144,

19}’;&811'{;3112'., QE. eito, Pe 170
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Five
treacherieg. 4.

Se

Iying.

Crnamentation.

Vilification.,

Insincerity or duplicity.
Greediness.

Jealousy accompanied with furyp

Folly=—~guernlousnens.

Parricide.
Matriecide,
Murdering of men of wisdom and

BAZCE.

Disturbing the harmony of religionists.

Shedding Buddhsa's blood.

Arrogance.,

Idle negligence.
Selfwrightecusnessg.
Superficial recognition,.

Peraistence in avarices

T
o

mouth.

heart,

Destruction
of morality.
Destruction

of religion.,

Pagychic,.

Fourteen Ge
disparagementsT.
of the truth. 8.

9e
10,

Incomprehension.
Tnbelief.
Frowning.
Busgpicion. .

Abuso.

Thoughtful.
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11. Slighting goodness.

2. Hating goodness. ' ‘ Moral.

13. Jealousy of goodness.

14s Grudging goodness.

These evils, which have gone on existing from ancient times,

were proclaimed very sitrongly by Eichirenozo The fourteen disparagements
of the truth sre the most sgerious evils, and do not merely destroy
relative morality, but at the same time the very truth itself., Wichiren,
therefore, thought that the latter ones are the worst among the three

kinds.

The concepts of salvation. According to his doctrine, "all beings

have the Buddhsa in themselves; to wit, the Buddha pervades all the other
realms, contains in himself all of them, good or evil.. » ."21 Salvation
gought by Nichiren is the attainment of this conviction of Buddha's
spirit. A Nichiren sect believes that when he repeats the sacred formula
"adoration to the sutra of the lotus of the Irue 1aw,“22 his soul
becomes identified with the cosmic soul of the eternal Buddha. The sacred

formula is, therefore, the means of salvation; it alone is sufficient.

Stated simply, Nichiren sect teasches that anyone vho utters the sacred
formula attaing Eud&hahood, receives the moral virtus comprised in the

formula, and becomes in himself an embodiment of paradise on this earth.

2GTDi¢i., DD 19«20,

210allaway, 0pes citey po 152

22 1hid.y pe 1594
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IV. SUMMARY

The Doctrines of Salvation of Shin Sect

As for the dogtrine of 8hin sect, god is explained as Amida., He
is one of those who since the earliest days has developed man's highest
possibility and ieaehed the Buddhistic oonc@pt of "Buddha® or "deity."
He became a Buddha himéelf by his discipline.

Man is a psycho-physical process instead of being a soul or
having & soul; he has an abiding self by which he must spend his days in
anxious sgelf-defense and sell seceking,

8in is a consciousness expressed as "to be sinful," and "doomed
to hell.”" Man's wisdom is blind and his practice is lame,

Shin sect emphasizes the salvatlon from the consciousness of one's
sinfulness and inability to do anything goode.

The method of salvation is nothing but 2 mere repetition of the

name of the Buddha Amida, without a doubt of his mercy.

The Doctrines of Balvation of Zen sect

Strictly speaking, Zen sect has no god or deity. It is primarily

concernaed with meditationsl experience rather then intelleciion

It sees that man is the helpless, miserable victim of hostile
forces which seek b0 keep Lim and all other creatures captive to ignorance,
and that he, in fact, neither is an immortal soul nor does he have an
immortal soul.

Ignorance is considered sin as well as all wrong thoughts. The ego

also is the dark spot where the rays of the intellect fail to penetrate.
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Salvation means "enlightenment or the dispelling of Ignorznce.”
Man attains it, vhen he absorbs the universe intc himself,
It can be obtesined by mesns of meditation and the struggle of the
will. When this is done, man is also freed from the notion of ego-entity

vhich is the product or rather the basis of Ignorsnce.

The Doctrines of Salvetion of Nichiren Sect

According to Nichiren, Buddha Shskamuni is the only saviour
in this world, therefore, we must have him as our object of religious
worghip. The law was expleined as the supreme being too.

Man has a tendency for good, but at the same time he has a tendency
for evil. He is an intermediate being.

Nichiren classified sins as ten evils, five treacheries, and four=-
teen disparagements of the truth. The fourteen disparagements of the
truth such as "unbelief," '"Jealougy,"--- are most serious.

Salvation sought by Nichiren is the attainment of the assurance
of Buddha's spirit which all beings have in themselves.

The Nichiren sect believes that when s man repects the sacred
formuls "Adoration to the sutra of the lotus of the true law," his soul

becones identified with the cosmic soul of the eternal Buddha.23

23

Satomi, op. cit. 4 Do 79



CHAPTER VI
AN OBJECTIVE COMPARIGON
. I, THE CONCEFTS OF GOD

Christianity and the Shin secis A personsl saviour is found in

the person of Amida-in Shin, vho ocoupiss the plage of God the Father and
of the Saviour in Christianity. In the Shin gect,; Amide is & personsl
supreme being, but has no historical evidence of his existence, while in
Christlionity God is o Heavenly Father who was revealed in Jesus Christ in
historys. In other worde, the concept of God of the Shin sect is personal
but not clear from the historiesl point of view, while that of Christe

ianity is clear and hisloricsl, belnz based on the records of the Bible.

Christlanity and the 7Zen sect. Strictly spesking, the Zen sect

has no gods It is primerily concerned with experience rather than
intellection; Christianity has the doctrine of God who created all things,

controls them, who is personsl and revealed in Jesus Christ.

Christisnity end the Hichiren seci. Nichiren speaks of Shakamuni

as the father of 2ll beings eternally engaged in bringing about thelr
salvation, while in Christianity God is & personal Spirit, who is the
creator of all things. But, in Hichiven Shaksmuni is the father of all
things in the sense that he thinks them into existence. He saves all
beings in the sense that he realizes himself in them. There iz no concept

of incaynation. The Christian doctrine of incarnation refers to an



objectively real historical event. The incarnete Christ came as an
individual end Savicur to save the world from sins. The Heavenly Father
sent His Son incarnated to this worlde The Son of God lived among the
people, died on the cross, was wvisen from the dead, and lives now in
heaven.

Richiren,‘like Christisnity, claims to be a religion based on 2
sacred book, the Ebk&kyﬁs; §¥h@ﬁ pfag@rly understood, however, there is
no gimilarity beatween the %ichiran attitude t@w&x& the Hokelyroo and the
Christien attitude toward the New Testament. In Nichiren doctrine, the
Hokekyoo is necessary te salvation, not because of the importance of the
eventa ﬁaosunﬁeé therein, but because it is identified with god, the
eternal Shakamni, and is thus itself the saviour of all things. The
Hokelgyoo, its title, or any partioular section of verzes from its @&ges)
is to be worshiped as the saviour, because it is itself the saviour, In
other words, in Chrisitienity the Bible is not God Himself, but the Vord
of God, while in Nichiren the Hokekyoo is the very god and saviour of the.

peuple.

II. THE CGONCEPTE OF MAW

Christianity and the Shin gect. "Insiead of being a soul or

having a soul as in Christianity, Man is a psycho-physical process in
Shin." @&hin teaches that all things, both abstract and concrete, are
produced and destroyed by ceritain cause and combinations of circumstences,
and that the state of a man's present life had its csuse in the deeds of

hig previous exisbences, and that his present acts will unite with all the
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past to determine the sitate of his fubture existence, while Christisnity
teaches that man was orvested In the image of God,

In Shin, all men and other sentient beings heve an interminable
exigtence,; dying in one foxm and being reborn in another, so that, if
men wigh to escape from o miserable state of transmigration, they must
cut off the couses and all passions; including even the passion for
distinet personal @xiat@neeé the Chrietlsn doctzine of men is that men
have an interminsble existence, and that they will be resurrected and

Judged according to their deeds. (John 5:28-30),

Christianity end the Zen sect. Zen teaches that man is the

helpless, migersble victim of a host of hostile forces vhich seek to keep
him and all @%h@ﬁNQanﬁmﬁﬁﬂ ceptive to dgnorance; Christianity é@aa that
men is the slave of sins before he is born of CGode Zen teaches that a
man's true self is the Bussin (the Puddhals spirit), and the Bm@ain:ia

the whole universe. This means Zen teaches each individual man to think
of himsell as the cenber and source of 21l existence. In Christianity,

man was areatéd by God in the image of CGod; he has a soul which is his true

selfs Christianity and Zen sve entirely different in this point,; bhecause

Chrigtianity teaches that man is only a ereature of God, and is never the

center and souvce of sll exisbence.

Christienity end the Hichiren sect. “According to Hichirenism, man

is defined ss an intermediate being." He has a tendency for good, but at

the same time he has o tendency for evil. He is an intermediate being,
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alee as to reasons He has & desire to go his way following the guidance
of reasons But at the same time he has an ineclination to live an ire
reogular and degenerate life ageinst reamsons In this view point of man,
Christianity has a similer ideas For, man has o tendenscy for evil, even
though he nows vhat is wrong and what is pighi, as St. Paul ssys in
agony, "0 wrelchoed man that I am, who shall deliver me from the body of
this death.® (Romams 7:25),

But the origin of man is vague in Wichiren, while that of

Christianity is very cleav.
ITI. 7THE CORCEPTS OF 8IN

Chriptianity snd the Shin sect. The Shin sect's concept of sin

‘ié baged on man's pitiful consciousness that he is sianful. This con=
seiousness ils often expressed as "Ho be sinful,” and Ydoomed to hell.”
The Christian concept of sin has the similar idea that men is sinful and
unable bo do a&y@hﬁng good, since he was fallen from Gods But in Shin,
the concept of sin is based on man's consciousness, while in Christisnity,
gin is the transgression against the law of God, and ithe consclousnsss

itself is not sin. In other words, he is conscious of sin, because he

rebelled agninet God and commitied sins,

Christianity and the Zen pect. In Zen, "Ignorance is sin," as

well zs Yall wrong thoughts.® If there is no personal god o be obeyed
and if there are no individuel personslities free lo obey or to dischey
him, there ecan be no sin in Zen. vhile iﬁ Christienity, "lgnorance® is

not sin, though man has the responsibility fex it.
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Christienity and Nichiren sect, The Nichiren's concept of ten

evils of body, mouth, and heart is similar to that of Chrisbienity (Mark
7:21)s Five treacheries and fourteen disparagements of the itruth sre
similar to those of the Bible such as 1dle neglegence, selferightecusness,
unbelief, jealousy, ete., But Nichiren has ne concept of sin as an offense
against God by the transgression of His holy will, for Wichiren knew no
God of holiness emphasized in Christienity. His ides of sins does not
relate with the motive based on the love and fear of God, or based on

gin as action conitrary to the will of Gods In Christianity, the rebellion
against God is the source of all sins, and the evil thoughts come out of
the soul of meny while the giﬁhﬁf&n’s dootrine is that evil is inherent

in the naturve of all things which exlst, for there is no real socul in

men, hence hig doctrine is eventuaslly preductive of suffering and demerit.
I¥. THE COWCEPTS OF SALVATION

Christianity end the ghin seci. According to the Shin sect, man

is identified with Buddha himself by salvation, while in Christianity,
man can become only = son of God by salvation. Shint's salvation is to

lmow that personalities do not exdst except as idess in the alleinclusive

Bussine. OChristian salvation, on the other hand, means the perfecting of
individual personalities through the activity of the divine Personality.
(Matthew 5:48).

Shin's salvation means the obliteration of the concept of
individusl personality; Christian salvaition means the perfecting of

individual personality.
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Ae for the method of salvationy the Shin's concepts of salvation
are very similar to Christisnity sz shown in the following:

1 Only by faith in Amida, salvation will be performed. Man can
never be saved by his works.

2. All men are sinners, but whatever sins they committed in the
past, they can be saved by faith in Amids,

5+ VWhoever calls Amida's name, he will be saved by Amida's mercy.

However similar they may be with the Christian cencepts of
salvation, the concept of Saviour is entirely different. Amida neither
existed in history nor had the redemptive powers; Christ Jesus died on the
cross 1o save the world from sins, and finished His redemptive work
according to the Word of God. (I Timothy 1:15, John 19:30). HNo one can

deny that the cross of Jesus was a historical fact.

Christianity and the Zen sect. 4s for Zen, salvation means

deliverance from the erroneous belief or ignorance in objective individe
uality inte the enlightened belief that all things are one in Bussin, while
Christianity thinks of salvation as an experience of deliverance from sin.

Zen and Christianity agree that salvation is an experience rather than an

intellectual understanding of abstractions. Zen's salvation includes the
realization that there is no living god and that there are no created
individuals, thereby nulifying the very concept of fellowship, vhile
Christian salvétion signifies the restoration of uninterrupted fellowship
between God and the individual personalities who were separated from God

because of gins (Romans 5:1).
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As for the method of selvation, Zen and Christisnity differ with
regard to the necessity of scriptural knowledge for sslvation. Since Zen
enlightenment does not depend upon the knowledge of historical events,
but rather nullifies the belief in objectivity, no scripture is necessary
in it. Since Christian salvation does depend upon the knowledge of
gpeciiie historical events, the book in which these events are recorded is
indispensable. In other words, Zen does not have any scripture as the
Word of God on which man should depend, while Christisnity must depend on
the Scripture, the Word of God (Romans 10:11).

The practice of Zazen or to sit and meditate is essential to the
attainment of salvation or enlightenment in Zeny Christienity does never
require such g self-discipline to be saved but faith in Jesus Christ

(Ephesians 2:8).

Christianity and the Hichiren sect. Nichiren expects & universal

salvation; that is, it anticipates the redemption of all beings including
those in hell and even inanimate objects such as stones and sticks., In
Christianity, on the other hand, salvation is applied only to those who

believe in Jesus Christ (John 3:16), and it is universal only in the sense

that all rebels will be excluded. The salwation which Hiechiren preached
was not to be sought in the world to come, bul to be realized in the
present life, while in Christianity, the full salvation such as the resur-
rection of the body will be realiged in the future. Nichiren does not
proclain anything on the eternal life which means the eternal fellowship

with Jesus Christ (John 17:3).
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As for the method of salvation, Hichiren proclaimed thal the one
way provided for the attainment of Buddhahood or salvation is to repeatb
the ascription to the wonderful sutra: "Wamu myo ho renge kyo," "Glory to
the Sutra of the Mysterious Lotus law," while in Christianity, there is
no way of salvation but believing in the name of Jesus Christ. (Aets 4:10).
Hichirven's galvation comes by faith in the name of Ebernal Shakamumi and
in the book Hokkekyo; Christilans read the Bible to know God's will. The
Bible ghould be read in prayer, but it should never be worshipped as

Hichiren worships Hoklekyo.,




CHAPTER VII
SUMMARY AND CONCLUSIONS
I. SUMMARY

This has been a comparative study of the evangelical Christian
and the Japanese Buddhist doctrines of salwvation.

The subject was limited to the specific comparison of both
religions. The only form of Buddhism which was considered was Japanese
Buddhism of the type found in Zen, Shin, and Nichiren sects.

The study was divided into seven chapters. The appendix I was
given to present a living testimony of Reve Ryoun Kamegai who was
converted from Buddhism to Christianity, and is now working as a minister
of a local Christ church of Japan. Three more appendixes were also added
for the bhetter understanding of the number of Christian and Buddhist
members, important events, and words which are familiar to the Japanese
people. In order to know the general history of Christianity and
Buddhism in Japan, an investigation and comparison of both religions was

made in Chapter II and IIT., Chapter IV dealt with The Evangelical

Chrigtian Doetrines of Balvation, Chapter V with The Japanese Buddhist
Doctrines of Salvation, and Chapter VI with An Objective Comparison of
Both Religions.

From a survey of the history of Christianity in Japan, the
following imporiant thoughtsand findings were observed: Japan's first

contact with Christianity was in 1549 when Francis Xavier, a missionary



of Spanish Jesuits, arrived in Kagoshima, Japan. Catholic Christianity
wade rapid progress, but the growth was hindered by severe persecutions
under Shogunates who suspected Christianity of being a rebellious religion
against them. Yet, Catholic missionaries kept spreading the gospel of
Christ among the Japanese, whose efforis met with considerable success,
especially in Kyushu and the southern parts of the country. It was
cugtomary in feudal Japan for loyal retainers to adopt the religion
professed by their lords. Since the followers of these men composed the
bulk of Japanese Chxistiang, it is open to question how many of them
really understood the new religion of their adoption. There even appears
to be a strong likelihood that the Japanese first regarded Christianity

ag a new school of Buddhism. The language barrvier and the attendant
difficulty which the missionaries encountered in preaching their doctrines
no doubt caused much confusion. Since there are gome similarities
between Buddhism and Christianity, the distinctions could not have been
very clear. It ig certain that Buddhist leaders did not at first
recognige in Christianity a dangerous rival, because they adopted &

tolerant attitude towards it.

In 1587, the propagation of Christianity was prohibited, and

foreign missionaries were ordered to leave Japan. Heal persecution
followed. Undex Ieyasu,'the persecution gathered force, and Japan went
through an anti-foreign phase which culminated in the severance of
relations with foreign countries. But by 1854, Commodore Perry had
concluded a treaty with the shogunate vhich opened Japan to foreign

intercourse and led to treaties with other nations.
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Some of the drastic reforms of the Meiji Restoration concerned
religion, From 1868 to the termination of hostilities in 1945, the
development of religious institutions was so inextricably bound to
government nolicies that only an examination of thoge policies sufficed
to explain religious life in modern Japan. The first Protestant church
was established in Yokohama in 1872. Christianity, which at first was
forbidden by law, eventually succeeded in re-establishing itself with
the help of diplomatic pressure., Although it suffered occasional
periods of depression and popular disfavor, it gradually became a vital
factor in the religious life of the nation.

From a survey of history of Buddhism in Japan, the following
important factors were found: Buddhism was officially introduced in
552 A.D, The influence of Buddhism on the spiritusl and cultural life
of the court during the Nara period was tremendous. Its impact on the
administration of the govermment was equally great. But the very power
of early Buddhism proved its downfall. The sects were literary and
scholastle and lacked the vitality essential for securing an extensive
following outside the ruling classes. The two men who brought about the

transformation in Buddhism were Saicho and Kukai. They included in their

teachings certain concepts which could be grasped even by uneducated
people. In addition, they preached that salvation could be attained by
the lowest of men., The most important factor in the rapid spread of
Puddhism amonz the lower classes was the merging of Shinto deities with
those of the Buddhist pantheon, which is called Ryobu (dual aspect)

Shinto. Vital religious life for the twelfth century was not to be found



in any revival. Something new was required. The first significant
development in the religious revival was the rapid Spreadrof Anmidaism,
fmida or Shin Buddhism had-a great popular appeal, because it offered
salvation on relatively easy berms. The other schools of Buddhism
required spiritual enlightenment for salvation and demanded of their
followers rigid discipline and much personal effort, whereas Amidaism
demanded of its followers only one thing--absolute faith in the Buddhs
Amida. This new doctrine of salvation through the power of another
guite naturally sppealed to the masses, who did not have the leisure to
master the difficult practices of other sects. The second major developw
ment in the grest spiritual awakening wag the introduction of Zen Buddhism,
It became the most influential religion in Japan. Essentially, Zen was
more a philogophy than a religion. The third and lest significant
movement in this remarkable period of Japan's religious history was the
appearance of a flery reformer named Nichiren. He believed that all the
sectarian interpretations of his day, including Amidaism and Zen, were
perversions of PBuddhism's true meaning. After studying, he eventually
decided that true Buddhiem was to be found only in the bteachings of the

Lotus Suira, =nd he therefore set about to reform Japanese Buddhism. He

alsc began to denounce the teachings of the established sects as heresies
and even attacked the policies of the government., During the course of
the centuries, Buddhism had been regarded by many as a foreign religion,
thug retarding its assimilating into the national life. But, with the
great spiritual awakening of the ¥amakurs period, Buddhism became truly

indigenous. It is interesting o note that the seeds of each of these new
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dectrines has been present unitil now. The Japanese themselves eventually
modified Buddhism and adapted it to Japanese culture so successfully that
an indigenous Buddhism evolved, which differs radically from the Buddhism
of both China and India,

In the comparison of both religions, the evangelical Christian
doctrine of salvation and that of Buddhism were discussed from the view
points of the conecept of God,; Man, Sin, and Salvation. The important
findings which were found in an objective comparison awve as follows:

1. A summary of the compariscon of the concept of Gods

as The Shin's concept of God is different from that of Christ-
ianity. Amids is a saviour, but he has no historiecal evidence. The
Chrigtian God is & Heavenly Father, who was revealed in Jesus Christ, the
Saviour of the world. He existed in hisbory, and is now living.

b. The Zen sect has no concept of God; Christisnity has the
goncapt of God being a personal Spirit.

cs The Nichiren's conecept of God is diffevent from that of
Christianity. There ig no concept of incarnation in Nichiren; in
Christianity Chyist Jesusg is the incarnated Son of God, who eéme to this

world to save sinners.

2. A summary of the comparison of the concept of man:
ae The Shin's concept of man is similar to that of Christianity
in the gense that all men are sinful, But it is different from the
Chrigtian hope of resurrection in that all men and other sentient beings
have an interminable existence.

b. The Zen's concept of man is similar to that of Christianity
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in the sense that man ig the helpless, miserable vietim of a host of
hostile forees,

¢s The Hichiren's concept of man is similar to that of
Christianity in the sense that man is an intermediate bheing, for he has
the tendengy for both good and evil.

3. A summary of the comparison of the concept of sin:

a., The Shin's concept of sin vhich is based on man's conscious-
negs is different from that of Christianity. In Christiasnity sin is not
the consciousness, but the actual transgression against the law of God.

h. The Zen's concept of sin is different from that of Christ-
ianity. Ignorance which is 8in in Zen is not congidered gin in
Chrigtianity.

¢. The Hichiren's concept of sin is wvery similar to that of
Chrigtianity. But Nichiren has no concept of original sin or rebellion
against God's holy will, which Christianity emphasizes.

4. A pummaryof the concepts of salvation:

a, The Shin's meaning of salvabtion is different from that of

Christianity. In Shin, man is identified with Buddhe himself through

—enlishienment; in Chrigtianity man can become only a e¢hild of God through

regeneration. The Shin's method of salvation is very similar to that of
Chrigtianity in the sense that man can be saved only by faith. But the
objeet of falth is entirely different from that of Christianity. Amida
is neither a historical being nor is he the redeemer. Christ Jesus died

on the eross, and redeemed from all sins by His precious blood.
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be The Zen's meaning of salvabtion ig different from that of

Christianity. In Zen, sslvetion means deliverance from the serroneous
belief or ignorsnce in objective individuality into the enlightened belief
that 2ll things are one in Buseing in Chyisbtianity it ig deliverance from
sin. The Zen's method of salvation by meditation and self-discipline is
entirvely different from that of Chrisiianity which is obtained only by
faeith in Jesus Christ.

g, The Hichiven's meaning of salvation is different from that of
Christianity. In Nichiren, salvation means the attainment of the conviction
or the assurance of Buddha's spivrits; in Christianity it is deliverance from
gine. Hichiren's method of salvation by faith in the name of Efernal Shakae
muni and Hokekyo is entirely different from that of Christienity, which

is obtained only by faith in Jesue Christ, the Son of God.

II, COBCLUSIONS

As the result of this comparative study of the evangelical Christien
. doctrine of sslvation and that of the Japsnese Buddhism, the writer has
arrived at these conclusions:

1. The Japanese Buddhiszt dootrines of salvation which teach

extention or absorption of selfl are inferior to the Christian teaching of
the perfection or fulfilment of self sanctified.

2. Japanese Buddhism has no true salvation, beceuse Buddhe himself
is only a sinner however great he wasj Christ Jesus is God-Man, the Son

of God, who died on the cross for sinners, rose agein, went to Heaven,
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and is now making intercession for all who believe in Christ, from the
evangelical Christian point of view.

3. Japanese Buddhism has influenced culture and life of the
people, but does not meet man's deeper desire for eternal happiness or
eternal life.

Ae A true understanding of the differences and gimilarities of
both religions is essential for pastors, laymen, and missionaries in order
to do effective evangelism in Japan.

5. A e¢lear comparative presentation of the doctrines of salvation
of both religions is very helpful in solving the problem of misunderstand=-

ing and prejudices between Christians and Buddhists.
III. RECOMMENDATIONS FOR FURTHER STUDY

Prom this study have come three recommendations for further study:
(1) Methods of evangelism used by Buddhism and Christianity in Japan;
(2) A comparative study of the assimilation of Buddhism and Christianity in
Japanese culture; (3) A study on how to spread the gospel more effectively

in Japan, where Buddhism has been completely assimilated by the people.
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APPENDIX A
CASE STUDY--A CONVERT FROM BUDDHISM TO CHRISTIANITY
REV. RYOUN KAMEGAT

There are many Christians to be found in Asia today. A few
among them are men who once were Buddhist priests, and vho now are
witnesses for Jesus Christ. Ryoun Kamegsi is one of them.

He was born in 1888, and is a direct descendent of one of the
greatest leaders of the True Pure Land (Shin) sect. As 2 boy he looked
forward to continuing the unbroken tradition, and becomling a monk, and a
great Buddhist leader himself. So he studied theology at the University
of Tokyo. His studies included the reading of the Bible and of the lives
of great Christians, and he found himself atiracted to the person of
Jesus.

But for some years after he had completed his studies he continued
to practice his Buddhist faith. He worked first as a teacher in a
secondary school in his home town. Then he inherited the work of his

father and became Abbot of the monastery for several years. This wes a

period when his mind was restless and his spirit troubled. He struggled

to decide vhether to remain a Buddhist, or whether to become a Christian.
Finally, when he was twenty-geven years old, he opénly renounced Buddhism
and became a Christian. That same year he was baptized and hecame a

member of the local Methodist church.
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Kamegei spent a year studying the Bible in the Omi Christian
Brotherhood, and then went o Tokyo Union Seminary, After his graduation
he courageously reﬁﬁrned to his own town to work as an evangelist. Here
he became the pastor of an independent church to which he has given a
life~time of service., This meant & great change in his life. He had
been respected as being the heir of Renuyo Shonin, and a teacher in th
great historic monastery., Men had knelt before him to do him honor, and
thought it wnderful to see him. Fow he gave his life to the work of a
Christian minister and traveled widely in Japan, seeking to share with
Puddhists everywhere the true salvatilon he had found in Jegus Christ.

Ryoun Kamegald 1is well known ag an asuthor as well as a speazker.
He began a magazine called The Cross, which has continued for many years.
He has written a number of books, including his biography, which he called

From Buddhism %o Christianity. It is from this material that the writer

gquotes, letting him tell the way he was led to leave his former faith in
order to become & Christian., He is now 73 years o0ld, and still continues
his ministry at Toyama-city, Toyamaken, Japan., In 1959 his church

celebrated his fortieth year of evangelistic work, His testimony gives a

—comparative point of view between Buddhism and Christisnity. Following is

his testimeny.

"I was born and brought up in one of Japan's most famous
monasteries. It is called the Shogwanji Temple, and is in the distriet of
Toyema, in the western part of Honshu Island, and not far from the shore

of the Sea of Japan. This monastery is said to have been founded
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originally by a great Buddhist leader, Rennyo Shonin. He lived from
1415-99 and did much to revive the True Pure Land Sect of Shin Buddhism
in Japan. I can trace my ancestry back to him through eighteen
generations.

"During my childhood my mother urged me to devote my life without
regerve to Buddhism., I also had the vain hope that I might be a great
»eligious figure, like those in the past, such as Rennyo Shonin, or Gotama
Buddha himself, giving all I had to serve my fellow men. But as I grew
colder I gradually came to know my true self. My foolishness and ny
sinfulness came home to me, and I became very pessimistic, so much so that
I even wished I could wut an end to my life, Then when I thought about
the fact that it was Buddhisis who were supposed ¢ be able to give peace
of mind to people like me, I really began to doubt if it was any use
trying to believe in religion at all. After I entered Tokyo University, I
also envolled in a novices' school for the Buddhist priesthoods After my
graduation, I stayed on in the school for four years receiving religious
instruction. But though I studied Buddhism for four years, I made no
progress in being able to believe in Amida Buddha and his work.

*T began to read the works of some of the great Christian saints

of earlier times. The writings of men like Johm Bunyan, and Martin
Inther, and especially of the Apostle Paul attached me very much. So also
did the preaching of Gumpei Yamamuro the Salvation Army leader. I
treasured every. word I heard him speak. Vhen I think back there is no

doubt that it was from this time that God's grace began to work in my
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life. As I read Bunyan's Pilgrim's Progress I felt that every word was

full of meaning-«it was as if I had come upon a long lost store of
treasure. I felt that God had inspired Bunyan to write all this specially
for me. I could not think of a Buddhist book which gave instruction sbout
faith in God so clearly and in such detail, and I only wished there was
one.

"After this I was very downcast for a while. Without my knowing
how i% happened, Christ had truly captured my mind., Yet I did not easily
let go my beliefl in Amida Buddha. Should I believe in Christ or Amida
Buddha? Should I still believe in Amida Buddha, and think of Christ as
one of the saviours of Buddhism, or even as Amida Buddha appsaring on
earth in another form? All these came to me. Should I aceept or reject?
All was confusion end vexation and I could not seem to come to a decision.
I even thought of rejecting both and starting up a new religion. But I
was not strong enough to do this. And besides, this kind of compromise,
trying to get the best of both, was not really faith. I thought--I must
choose between the two and do it guickly. I remained in this uncertain
state of mind for & long time, disitressed and miserable. In the following

gpring, I was invited back to teach in my old secondary school at Toyama,

and so I returned to my own distriet and my own school.

"Not long after my return home I was appointed to be the Abbot
of the monastery. This stirred up within me even greater faith. Yet the
result was that I fimlly decided to become a Christisn. I made the
decision because I could not go on halting between two opinions--that was

not real faith. But why, in this case, did I not hold to my Buddhist
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faith, instead of giving it up altogether, and come to rely only upon
Jesus Christ? Thers was s deep, strong reason for this. This is the
explanation.

"The story of Amida Buddha is a2 kind of legend or folk story, it
is not historiecal fact. It contains profound teaching, and if a man
believes it, it can be of bhenefit 4o him. But it will not do to act as
though we believe in it; we can call on the name of Amids Buddha, and
discuss the teaching in all its many parts. But we have to recall that
this story is only something in the written record which can be believed
as having actuelly happened,

"But the life of Jesus, who died upon the crosg to be the Saviour
of all men, is a plain fact according to the written record. tvhen we read
the words and actions of Jesus in the Bible, we Ilmow that they are true
to life., We know clearly that these words and actions are not just those
of a man, bul of Christ, the Son of God. I do not think there is any
gonfusion in the Bibles I believe firmly that Jesus is Divinc because
this can clearly be seen through His life and teaching as recorded in the
Bivle. As for me, I was completely taken hold of by Christ and His love,

the love which is so great that it is beyond our power to describe it.

The more I kunew of Christianity, the more deeply I grasped the true source
of 1life and strength. And thus I also discovered for the first time a
true path by which T myself might live.

"So I came to see that what had been dead had now come to life,
what had been useless now was full of mesaning, Truly, love, life and

strength, clear as the morning light, had come in all their fullness into
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the world, 4As I made progress in my reading of the Bible, I graduslly
came to understand more clearly the teaching of Christ. Not only is it
not inferior to other religions, there is no other religion to compare
with it. It became very clear to me that although the teaching of the
various sects of Buddhism might be found within Christianity, it was
itself far above them all.

"There is much that is valuable in Buddhist teaching, and espec~
ially in the teaching that man may be saved through the grace of Amida
Buddha. Great emphasis is put upon the worship of Amida Buddha. He is
the gaviour above 2ll., Men are saved by hisz grace, and enter paradise
by virtue of his merits alone. Because of this emphasis upon salvation
by the grace of Amida Buddha, the priests of the True Land sect were given
great freedom, Buddhism is like a lamp shining in the darkness. It has
helped many pecople in previous times and is belileved by people in Japan
today. But it still is a way of describing the truth, it is not the truth
itgelf. Moreover it is difficult for people of today, who thought the
religions unscientific, and are influenced by modern education and new
ways of thought, to believe in the Buddhist legends which attempt to

describe the real truth of life. We may make up our minds: truly we will

believe. % it still is not easy to do this. For we cannot force
ourselves to believe; belief is something that must come naturally. We
may think: let us walty wait t11l we can believe what we cannot be sure
about. But how long are we 1o go on waiting?

¥But the teaching of Christ is not Jjust one way of expressing the

real truth of life. It is clear and straightward. It ies that He himself
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is God's Son who died upon the eross for the sin of mankind. He came near
t0 us and shared our life in our sorrow and suffering., His salvation is
far greater and more reliasble than 811 the millions of Buddhist saviour.

"Then again, becsuse Jesus is God's Son from heaven, His teaching
is from God Himself. The light of His love is like the sun. If Buddhism
ig like g manemade light, then Christianity is like the sun. Buddhism is
an earthly light: Christianity is e heavenly light, eternally saving
mankind and giving life and strength beyond measure. Facts are stronger
then arguments. Day by dsy I was coming nearer to God, and experiencing
real Jjoy in my life. It was this experience that finally decided me to
become & Christian. For a long time I had wanted to dedieate myself, body
and souls to find a work on which I could spend my whole 1i£e and
strength. Now for the firet time I knew Gode I knew that He wanted me
t0 tell the good news to others, and to spend my life in extending His
Kingdom. So I made wp my mind: From now on I would study the Bible, and
work out my faith in praciical ways. I must push rapidly on, bearing the
cross with Jesus. Relying upon His precious hlood to save my fellow-men
and myself, I must work with all the sitrength I have.

"I do not look down on Buddhism. But the aims of Buddhist bhelief

are already completely achieved in Christianity. Vhen the sun has come out
there is no need of any other kind of light: The aims of merey and
compassion of Gotame Buddha and of other great Buddhist teachers are fully
realized in Christianity. Buddhist teachers and worshippers also aim at

faith, at saving sinful men. 3But these aims are simply and completely
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schieved by trusting in the oross. Christ did not come to destroy other
religions. He came to complete what they seek to do - (Matthew 5:17)¢

"Moreover, Jesus did not come to our world for the sake of perfect
end sinless people. He came to save imperfect sinful people like me-
(Matthew 9:12, 133 Iuke 15:7; I John 4:10, 11),

"y deer brothers and sigbers, I write this testimony to you in
the hope that you will not lose yourselves in an empiy tangle of teaching,
all to no profit. Make up your mind to become a Christian and to get new
life and strength. Spend your life in a true and worihwhile way, in
extending God's Kingdom, and taking His selvation out o all the people of

the wnrld.“1

1Ryoun Kemegai, From Buddhism to Chrigtianity, (Tokyo: Fukuinkan,
1961 ) 9 PPoe 20"230




APPENDIX B
TABLE OF CHIEF EVENTS

552, Buddhism was officially introduced into Japan.

584. First Buddhist Temples built.

604. Shotoku Taishi enacted his new Constitution.

607. Horyuji Temple built.

698. A Shrine-Temple constructed at Ise; beginnings of active Shinto-
Buddhist syneretism.

710. Capital established at Nara; beginning of Nara Period.

712. Kojiki published.

720. Nihon-Shoki published.

745. Gyogi, the unorthodox Buddhist, promoted to position of Buddhist
“"Archbishuu' to forward popularization of Buddhism.

752, GConstruction of the Daibutsu at the Todaiji Temple in Nara.

798. Capital moved to Kyoto; beginning of the Heian Period.

805. Saicho returned from China and founded Tendai sect.

806. FKukai returned from China and established Shingon sect.

927, Engishiki (the collection of Norito) published.

1117. BRyonin preached Yazu-nembuisu.

1156, Beginning of the Kemskura Age; the old aristocracy replaced by the
new warrior class.

1175. Hone founded Jodo-shu.

1191, BEisai returned from China end introduced the Rinzai school of Zen

Buddhism.



1224. Shinran established Jodo Shinshu.

1227, Dogen came bhack from China, and founded the Sote school of Zen
Buddhism.

1253, HNichiren founded Wichiren Buddhism,

1276. Ippen preached Odori»neﬁbuﬁsu (the Amids faith put to dancing).

1318, Literature published in defence of Ryobu Shintoj in those days
the Honji suljakn theory was systematized.

1320, Vatari established Ise Shintoe-sz purist reaction sgainst
syneretistic forms.,

1487+  Several Nembubsu believers! revolis ccourred, The peasant groups
were larvgely adherents of Pure Land Sects,

1549, Arrival of St. Francis Xavier at Ksgoshina.

1569, HNobunega, &s part of anti-Buddhist moves, permits preaching of
Christianity in the espital.

1571+ Xobunaga desgitroyed the Tendai stronghold on Mbt. Hiei,

1581, First Chrietian seminary esteblished.

1587 Hideyoshil issued the order for the exile of Chrigtian missionaries.

1596. The twenty-six martyrs of Nagssaki.

1598, Persecution of Christians ftemporsrily subsides with death of
Hideyoshi.

1600, Beginning of the Tokugawa Shogunate.

1612. Ieyasu Tokugawa prohibited Christian propaganda.

1614. Christian missioneries and more then 400 Japanese Christians
exiled.

1615. Regulations enacted for all Buddhist sects.



1617,
1637,
1638.
1771,

1814.
1838.
1853,

1858,

1861,
1863.

1868.

92
Intengification of search for Christlan believers.
Revolts of Christiansg in Shimabara and Amskusa.
The act of national isolation issued.
Horinage Motcori wrote on Shinto beginnings. From that time the
Shinto Revival Hovenment gained in strength.
Munetads Kurowsumi founded Hurosmumikyo.
Miki Nakeyama founded Tenrikyc.
Commodore Perry (U.S.A.) demanded cpening of the country.
Freedon of religion for foreigners in Japan suthorized by treaty.
First Protestant missionaries came to Japan.
Bunjo Kawate founded Konkokyo.
Bighop FWicolai of the Orthodox Church came e Japan.
Romen Catholic missionsries re-entered.
The overthrow of the Shogunate and retuvrn of Imperial rule,
Beginning of the Meiji Period. BPuddhism separated from Shintos

shrines purified of Buddhist traits.

16872, First Protestant Church established in Yokohama.

1875. Hotice boards prohibiting the propagation of Christianity removed.

1875. Rites of Shrine Shinto regulated.

1884, Attempt to establish a govermment-directed syncretism of Buddhism
and Shinto--with Shinte dominant--given up.

18689. The new western-style Constitution promilgated, giving guarantees
for veligious freedom.

1890. The Imperial Rescript on Bducation.

1900,

Shrine Shinto geparated from Bureau of Heligions.



1912,

1915>

1920.

1940,

1945.

1951,

1959,

Death of the Dmperor Melji,

Trensfer of the Bureau of Religions to the Ministry of Edueation.
Batablishment of the Meiji Shrine.

Regimentation of Religious Bodies under the Religious Organigation
Law.

Shinte removed Trom government patronage and control by the
Occupation.

Religious Juridietional Personal Law, which determines what
constitutes & Religious Body, promulgated.

Centenary of Protestant Missionary activity celebrated.
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APPENDIX C 1

TABLE OF CHRISTIAN AND BUDDHIST MEMBERSHIP

Japanese population:

CHRISTIANITY

40 PROTESTANT BODIES 348,000

THE JAPAN CATHOLIC CHURCH

(ROMAN) 241,000

EASTERN ORTHODOX CHURCH
34,000

OTHERS 70,000

TOTAL CHRISTIAN MEMBERSHIP
69%,000--0.7%

1958

2.
Be
4.

95,000,000

BUDDHISM

SHIN BUDDHISM 22,000,000
NICHIREN BUDDHISM 12,000,000
7EN BUDDHISM 9,528,000

OTHERS 13,672,000

TPOTAL, BUDDHIST MEMBERSHIP
57 ;000 000-~60%

e, w. Iglehart, Protestant Christisnity in Japan, (Rutlands

Charles E. Tuttle Company, 1960), pe 337




APPENDIX D
WORD LIST

Amitabha (Japanese: Amida)--The Buddha of Infinite Light; the Lord of the
Pure Land; the object of worship and devotion of the Pure Land
(Jodo) sects.

Bugghin-~Degignates the Ultimate Buddhs wreality.

Hins-yanae--~The name used by the Maha-yanists to distinguish their own
school from the southern tradition, which they felt to be the
"amall or lesser vehiele™ of salvation. The only surviving form
of Hina~yana teaching is the Theravada school, as seen in Ceylon,
Burma, Thailand, and Vietnam, Cambodia snd Laos.

Hokkekyo-~The Lotus Sutra, Saddharma-pundarike Sutra; especially revered
by the Tendai and Nichiren sects.

Hotoke~~The Buddha; sometimes used for the historic Gautama Sakemuni, but
more often for the goal of all 4o become a Buddha.

Hozo--The legendary monk whc made the forty-eight vows and finally
became Amida.

Jiriki--Self power; the path to salvation (enlightenment) through one's

own power, as opposed to tariki, salvation through the power of
another, who is Amida in the Pure Land Sects.

Jodo~~The Pure Land; the Paradise in the west, where Amida dwells in his
Bliss Body.

Karma (Japanese: Imnen)--The law of interacting cause and effect; in

Hinayana is linked with samsara (birth and death); in ethies,
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is the law of Ethical Causation, determining character and
deatiny.

g@;g§§r~(3apaneses Jihi) Compassion--one of the two pillars of Maha-yana
Buddhism.

Kukai--(Kobo Daishi)--The founder of the Shingon sect and an important
character in Japanese religious history; founded monastery on
Mt. Hoya.

Ewarmon (or Kannon)--Hext to Dainichi and Amida, the most revered of the
Bodhisativas; supposed to be the spiritual son of Amida; reprew
sented in China and Japan as femaley and commonly described as
"the goddess of mercy.®

Mahayana--The great vehicle of northern Buddhism (i.e. Buddhism in Tibet,
Mongolia, China and Japan); embraces the Sanskrit and Chinese
canon of sutras.

Mandara--A gymbolie pilcture of almost magical power, used in esoterie
Buddhism (especially in Shingon). The Nichiren Mandara is an
object of worship, containing the names of gll vho partake of
tathate (i.e. ultimate Buddha-hood).

Namu myoho renge kyo--"Honor to the glorious Lotus Sutra"--the invocation

introduced by Nichiren in his exelusive dependence on that sutra.
Hembutgu~~"Ponder on the Buddha'-wa name given to the invocation "Nam

Amida Butsu,” which, in Jodoe-ghu, is the means of entering the

Pure Land of Amida, and which, in Jodo Shinshu, is a symbol of

thankfuiness to Amida. Esotéfically, it is used as a means to
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attain mystical unity with Awmida. The invocation means “Honor to
the Buddhs of infinite Light."

Hirvana-~The supreme goal of endeavor--the point at which all the
possibilities within the Buddhe nsture arve fully realiged and
actualized. .

Prajana-(3apaneses Chie)--Transcendental wisdom, which is gained in
enlightenmenty one of the pillars of Meha-yana Buddhigm,

Saicho (or Dengyo Daishi)-~The founder of the Japanese Tendai School.

Sakenuni (Japenese: Sheks)--The historical Buddha of India. The
idealization within Mehaeyans Buddhism tends to put aside the
historical and siress Sakemuni's significance as the nirmanakays.

Hirmsnekays (Japsneses 0jin)-=The body of accomodation, whereby the
Buddhae can take on an historicel or phenomenal forms one of
Buddhism's trinity of modes.

Satori--The enlightenment experience, which is central to Buddhist
soteriology.

Shotoku Taighi--Regarded as the founder and establisher of Buddhism in

Japan; acted as regent from 593 until his death in 621; erected

the temple of Howryuji, Japants oldest surviving temple.

OTHER JAPANWESE TERMS

Bughido~~"The Way of the Warrier"--used to describe the particular ethical
behaviour of the Samurai class, Its influence, however, was much

nore widespread. Its roots were in Confucianism and Zen.
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Daimyo--Literally "great name"-~the title given to the Peudal Lords who
had local autonomy during the period of the Shogunate.
Giri--"obligation" which arises from relationships and the receiving of
on from others, necessitating an ongaeshi-~a reciprocal return
suitable for the on {favor) received.
Semurai--"arriort--attached to & Daimyo, for whom he was expected to
demonstrate loyalty to the death. Only the varrior class were

entitled %o carry swords during the Tokugawe Period.




APPENDIX E

A COMPARATIVE CHART OF CHRISTIANITY AND BUDDHIBM

Shin Sect

BUDDHISH
Zen Sect

1. Amida Buddhs, who is o concept of god,

the object of adora-

tion.

2s He is 2 personal

savicur, but has no

higtorical evidence.

1. ¥Man iz a pgycho-
physieal vprocess.
2. He has an abiding

k1

self,

A oonsciousness of
being sinful.

1o Balvation means
freedom from the
agony of sin,

Ze A man oan only be
saved by the repe-
$ition of the name
of Amida,

%, It ean be obiained

T B et e Amd S

¥ is the helpless, miser-

able vietin of hestile
forces which seek %o keep
hinm and all dher cmmbures

captive to ignorance,.

1. Ignorance is sin.
2+ A1L wrong thoughts,

1. Salvation means dig-
pelliing of ignorance.

2o It can only be atisined
by meditation and selfw

disipline (Zazen).

Hichiren Bect

1+ Buddha thalkawmuni,

2

1.

2

1
Ze

o~
i-.{ »

who is the only
Savicuwr in this
world,

The Sacred Title of

the Hokkelkvo as the

ad

GOD

suprens belng.

Man is an interme-
diste being.

He haes the tendency
for both good and

evil,

Ten evils.

Five Yreacherises.
Fourteen disparage-
ments of the truth,
Unbelief, jealousy,

rabellion « + »

The atiainment of
the conviction of
Buddha's spirit,
When man repeabs
the sacred formula,
hie soul bscomes
identified with the
cosmic soul of the
eternal Buddha.

BALVA~

TI0H

s

CHRISTIAWITY

He is "the Personal Spirit,” who should be worshipped in truth.
(John 4:24).

God as Spirit is Life. (John 5:26), Light (I John 1:5), and

Love (I John 4:8),

He is the Heawvenly Father, who created the heaven snd the sarth
(Genesis 1:1).

He is perfectly revealsd in the person, Jesus Christ (John 14:10),
He ig the redeemer who sccomplighed the work through Jesus Christ,
His ultimates are lrue, right, perfec
His attribuites:

(1) Absolute--Self-existence, Immensity, Bternity, and Plenitude
{2) Personal--Omnipresence, Divine Sensibility, Holiness, and

Ommdpotence.

Man was made in the imege of God (Genesis 1:26, 27).

411 men have sinned and come short of the glory of God. (Romans 3:10),
There is ne rightecus man (Romans 3:10).

Man rebelled against God (Romans 5:12-21).

Han has free will o obery or to disobsy God.

The source of gins Batan brought aboul the a1l of man by false~hood.
Sin is the transgression of the law (I John 3:14).

411 unrightecusness is sin (I John 5:117).

Whatever is not of faith ie sin (Romans 14:23).

To him vwho knows %o do
(Jomes 4317).

8in is unbelief in Jesus Christ (John 16:9).

good and does it not, to him 4t is ein

Salvation mesns deliverance from sin and entrsnce upon s new divine
life (John 3%:16, Romans 3:24, Titus 3:15).
The method of salvation:
1. Man should repent of all his sing before God in ordsr to be
saved (I John 1:9).
2. He should accept Jesus Christ as his personal Saviour (Romans 1039).
3. He should confess with his lips that Jesus is Lord (Romans 10:10).
4+ He should be cleansed from all his sin by faith in the blood of
Jesus (I John 1:7).
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