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THE PROBLEM AHD HELATED ARBAS OF INTRODUCTION

Fvsngelicals have slways regarded the Bible as the ultimate
goures of doetrine me well as morals, This attitude applies, or sourse,
to itp teaching on the Atonement of Christ. The seriptursl teaching on
this subject is deseribed by & number of definitive terme, the meaning
of which is orueial $o ths formulation of a biblieal doetrine of the
Atonement, These terma, howevsr, have never been studled in & compre
hensive manner, and in no case hag evidenos besn presented to show their

meanings in relation to sach other.

stemsnt of the Problem. It was ths purpose of this study
(1} %o perform & comprehensive examination of selected terms used in the

Bible to express the Atonsment; (2) to determine the relationships of
word families and positions of importanse; (3) to provide adequate mat-

erial for the econatruction of 2 biblical doctrine of the Atonement.

nee of the Study. Since the Atonement iz one of the key-

gtone doetrines of the Chursh, the current revival of intersst In s
biblical theclogy makes this etwdy of uimest importance. One book hug

dealt with this matter in part but bhae neither been comprehensivs nor



2
hes the suthor related his findings,’ Aaother work, which has been re-
printed, also testifies to the present empbasis toward a biblical doetrine
of the Atonement, but the author did not attempt to examine the termine
ology of the Soriptures vegarding the Atonement,? Thus, thers has been
no rudimentary work doms in the area of word study.

The Church muat know the thought of these words since they are

ning and a means of expression, If it ie ot 21l pose

the gymbols of mes
sible, these dofinitive %terms mast be explorad in order that the findings
provide an sdoguate and valid foundetion on which to form & biblieal

ghatsmant of the Atonamont,
11, RBELATED ABBAS OF INTRODUOTICE

Two basic assumptions have been kept in mind through-

out this study: fLirst, it hss been zssumed that the words used by the
writars of the Bibls wers chosen not omly of themselves bui of God,
throagh the inspiration of ths Holy Spirit. The words glven ¢onsiders-
$ion in this study have significance ag this is the cmge. If the Bidble
iz not the final authority for any doetrine, not the lsast of which 4g
the doetrine of the Atonement, then this study is veid.

The other assumption basie to the study concerns the reiation of
the Uld Testament to the Mew, It bag been assumed that there is & logiw
cal progression of thought and deetrine from the 71d Testsment into the

Ym, B, %mﬁa %b:i.&ﬁhﬁag Go., 19&(3)

26eorge Smeaton, The Dogtrinme of the Atonement ag
Himsolf (OGrand Rapids: Zondervan Publishing Eems, 1953)




Hew Tesgtament. That which is unfolded in the New Testament was previw
ously enfolded in the 0ld Testament, A unity of temching as well as pure
pose therefore prevails throughout the whole Bible.

Bimitations. COonsideration hasg mot been given in this work to
all the payyri and recently found ostraka, However, they cannot be dis~
regarded as a possible source of supporting informstion and in a compre-
hensive stuly of the Atonement they would have to be ineluded. The study
has been confined largely to that body of literature known as the Bible
in which the Apocorypha is not iscluded. The author has used the word
Septusgint but he hag, in such instantes, slways referred to the books
of the canon unless otherwise glated, Of primary eonsideration, then,
was the originmal langusges of both the 014 and Hew Testaments. Oppore
tunity bms alsc been given for one secondary source to gpeak, This
source is that bedy of geculsr Greek literature up to sbout the seecond
century A.D,

Definition of Term Used. Verses in the Bible such as I Corinthisns
1:23: "We preach Christ erucified. . .the power of God and the wisdcm
of God%; I Timothy 1:15: YChrist Jesus came into the world to save sin-
ners. . .%; and luke 19:10: H#For the Son of man is come to geek and to
save the lost¥, indicate that Jesus came into the world to perform a
certain task., Theologlans have generally referred to this work ss the
Atogement, The Atonement has been defined as that work which Christ
Jesus came to perform on behalf of mankind,

Ag the author rvead in the area of soteriology




b
considersed here, it was obsarved tha® wmost of the theologians refirred in
gensral %o a certaln number of terms which were taken from ths Bibls.
These terms noted in the precursory study of the Jdoetrine of the Atone-
mont wore the beginning bases of this present study, The many encyclo-
pedias, dictiomaries, theological works, and lexicong were the several

goarces for this sompilation,

I11. ORGABIZATION OF THE BEMAINDER OF THE THESIS

In order to understand the voesbulary and lemguape of a certain
era, it is very logical that one should examine the literature itseld
and any other contemporanscus literature. This study, therefore, hag
logically and naturelly fallen into three partss (1) The Literature of
the Old Testament; (2) Extra-biblical Greek Literature; and (3) The Iite
erature comprising the New Tegtament.

The first chapter on the 0ld Testament is divided intoc two main
parte: (1) The Hebrew Testament; and (2) The Greek Septusgint. In this
chapter, as in the other chaplers, the invesiigetion hms proceeded in
ascordence with the specific areasz of the several word groups.

Chapter three cmbraces that body of Greek literature which i
congidered secular, Houne of the materisl used in this chapter was write
ten by men of God.

The Tourth chapter, on the Hew Testament, comprises ths apex of
this study. %his gection hag been gtudied in the light of the gonelue
sions and emphasss of the forsgoing, but is simply & contimmation in
method uged in chapters two and three,



Following the review of the literature as descrided above, the
suthor has reported his findings in the chspter entitled Swmary and

Goneinsions.



CHAPTER 11

WORD USAGES IN THE HEBREW OLD TESTAMEHT
AND GHEEE SEPTUAGINT CONCERNING THE ATONEMENT

When the author first began to read seriously on the subject at
hand, he discovered that the greatest theological message of the Bibla
ie revealed primarily by means of certain words, These words are often
used singly, but are alsc empluyed because of the context or in con-
Juaction with other words. The author, therefore, bas chosen to consider
the many individual words by their families as far as is poesible. Thus,
in this chapter, consideration hes been made st four points: (1) the
?'—\I'}r‘ gaal word group in the Hebrew Old Testament; (2) theil T-H paden
group; (3) the '?f_)._?_m; fanily; snd (b) the'ﬂ?_\;r)' shalam group.

Pollowing this section is 2 summary of trends and obgervations
noted in the Septuagint as ite tranelators used the Greek according to

their understanding of the 0ld Testament Hebrew.

I. THE BIBLICAL USAGE OF WORDS CONCERNIRG THE
ATONEMERT IN THE HEBREW OLD TESTAMENT

The 7 A geal word group. The word group expressing 'redemption’,
- r
like most of the words of ths Bible, is based on the distinctive Hebraie

way of thinking in conorete terms, Thus, it comes from the practice of

buying back something which formerly belonged to the purchaser, but for

1s1an Richerdson, A& Theological Word Book of the Bible (Few York:
The Macmillan Company, 1951), p. 185
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gome reason has pagsed out of his poszession. Examples of this would be
the redeenming of a pledge from pawn or the peying of a price required to
obtain a benefit. The money payed %o relesse a slave would be called
the ‘ransgom', vhich belonge to the same family.

The primary sense of gasl, sccording to Driver, is "to resume a
glain or right which has lapsed, to reclsim, revindicste."? Davidson's
lexicon defines the word $o redeem, rensom, recover, by paying back the
value for. *Q?& hgoel is redeemer, sy . nearest kingmen, %o whom
was escigned the right of redempticn and the duty of avenging the death
of anyone.”3 According to Morris, "the word has about it & family alr
and this ie nsver quite lost in the variocus shades of meaning which it
ultinately embraces. "t The kinsman aspect is to be noted several times
in whieh he is responsaible for playing his part in maintaining the family
bopor end in preserving the family's posnessions,

Zimri "emcte 2ll the house of Baashai he left him not a single
man-child, neither of his kinsfolks, nor of his friende,"5 This prin-
cirle is discuesed further in Kumbsrs 35:19ff without any person or per-

sonality connected, & Thers seems tc b no resl English equivalent to

28, R, Driver, The Intermstionzl Critical Commentary: A Critiecal

and Exe al Commentary on Deuteronomy (New York: Charles Scribnerfs
Sonsg, 1902}, p. 101

3B. Davidson, The Analytical Hebrsw and Chaldee lexicon (London:
Sammel Bagster and Sons, n.d.), p. OXXVII

“leon Morris, The Apostolic Preaching of the Cross (Grand Repids:
Wm. B, Eerdman's Publishing Company, 1960), p. 12

51 Kings 16111, ef. Puth 2:20; 3:9, 12; Numbers 5:8

60f. Deuteromomy 1916, 123 Joshua 2033, 5, 9; II Samuel 14:11



this Hebrew concept 4o kineman’®, In uphclding his family obligation,
the kinsman might be called on to perform multitudinous kinde of duitles,
i.e. marrylng the widow of s decsmgad rolstive,?

The duty of ths kizsman in RButh $c radosm the land of Naoml wae
held te includs the obligation %o marry her. The nearset kineman was not
willing to d¢ thiz, and formelly passed hiz responglidilisy over to Boas.B
Boas thus becuwe the redeemer and the duiies f211 %o him,

This kingman idea was applicable to be used in respect to redosie
ing elaves alsoc. With respsct to gmal, however, the former is the
broadsr concept or usage of the word} while the latter concept of payment
¢f price or redsantion is somewhed sarrower in scope. The traneition is
axn sazy on2 and the Hebrew form continmsd to be used for elthey idea.

In %the Seriptures, now, thers ars some very imporbant passsges ia
whish Jehovah i3 the subjest of gesl. In these God ie to be thought of
as the grest Xipsman of His vpeople. Ia thig relationship, Richardson says

The right and duby of a kinsman %o be the redesmer {or viadieator)
was particularly important in the discharge of that primitive jus-
ties by which ‘an avenger of blood', belng a msar kinsman of the

slain mané could claim an equivalent life from the family of the
murdaray.

When God iz desoribed or rallad a 'redoeuwsr' the sams word is

used. The impliestion is thst he ants op dahalf of lsrsel sa & worthy

TRuth 3:13 ef.: Levitious 25125, 33, L8f; Bush Lib, 6;
leviticus 27:13, 15, 19, 20, 27, 28, 31, 33; Jeremiah 31111;
Genesis 48:16; Hosea 13:14

8Ruth 411-11

JRichardson, op. git.. p. 186
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kiagmen wonld do for the honmor of his kin. The term ‘redsemsr® is found
more in Isaiah then in the rest of the 014 Tastament.

Iseizh geid, "Fear not, for I have rodesemed thee; I have called
thee by thy name, thou art mine, "0 There is also reference to the
price of this redemption: "as ye were sold for nought, ye shall be re-
deemed without money."ll The deliveranse from Zgypt as well as from
Babylon are examples of thie.

« « » I am Jehovah, and I will bring you out from under the bur-
dens of the Egyptians, and I will rid you out of their bondage,
and I will redeem you with an outstretched arm, and with great
Judgments: and I will take you i“ me for & people and I will be
to you & God. . .(Exodus 616, 7)12
It 18 guite clear that this deliverance furnished the pattern for dee-
eribing the later deliverance from Babylon as a rademytlon.13
If it is simply a term indicating deliverance, we should expect
it %o be used now spd then of human deliverance without ransonm,
but such is not the case. Wherever the verb is used wiih & human
subject the deliverance is always by payment of ransom,

Thus, Jehovah is spoken of as Redeemer goel thirteen times in
Isajab 40 through 46 and the people are referred to as 'the redeemed!
in & number of passages (Psalm 107:2; Isaish 35:9). It is also to be

noted that in many of these passages the redemption effected is not

107zaian 43:1 (Of. Ll:lh; Lbié; L7y 60:16; 63:4, 9)
1lisagah 50:1 (Cf. 53:3, 5)
12gee also, Bxodus 15:13; Psalms 743235 77:16; 78:35; 106310

13gee also, Psalm 107:2; Isaiah 43:1; bhi22, 23; 48:20; 5213, 9;
63:19; Jeremiah 31:11; Hosea 13:14; Micah L4:10

Morris, op. gites p. 14
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regarded as something He performs with effortiess eass. An illustration
of this might be Exodus 6:6, ¥I will redesm you with an outstretched arm,
and with great judgments,®l5

Jehovah's action is at cost to Himself., While He could, so %o
speak, cope with the situation with a small expenditure of effort, yet
because He loves Hie people He "hath made bare his holy arm in the eyes
of all the nation?, (Isaiah 52:10). "It cannot be said that God paid to
the Emtiaa oppressor any price for the redemption of his pao;ple."ls
Vestcott asserts that the idea of exertion and the idea that redsmption
costs is everywhere present. He states that "The force may be repre-
sonted by divine might, or love, or self-sasrifice which become finzlly
fdentical."17 Howsver, the idea of payment is not forgotten.

The redemptive activity is usually directed toward the whole
peopls, though in Jeremish and Ezekisl thers 1s some concern of God with
the individual.’® This thought has been enlarzed in the next seetion.

To open discussion upon padab, the

author rafors his reader to Davidson's lexlcographical definitions ‘"to

redeem, rangom,® "$o get free," "to cause to be redeemed,” "o be
redeenmed.” It seeme quite unequivocal that the word should mean other

150¢, Pealm 77:14, 15; Proverbs 23:10, 11; Jeremiah 50334

16Brooke Foss Westcott, The Epistle to the Hebrews (New York:
Macmillan Publishing Co., 1892), p. 298

171vs4.
18 aremiak 21120-34; Zzekisl 18:4.28



1l
than 'ransom by payment of a price'., However, & few supporting s*emﬁk:a
have been submitted. ;

A typical use of the verb is found in the passage deseribing the
procsdure in regard to the first-bora.

. . .thou shalt set apart unto Jehovah all that cpemeth the

womd, and every firstling which thou hast that cometh of a beast;

the males shall be Jehovah's. And every firetling of an ass thou

shalt redeem with a lamb; aend if thou wilt not redeem it, then

thou shalt break its neck: and all the first-born of mun among thy

gsons shalt thou redeen, BExodus 13:12, 13ff; e¢f. HNumbers 18:15.17,
There gsems to be indicatisn here of a more commercial transastion than
the Einship obligations of gaal,

Ancient Isresl balieved that the first-born belongsd to God and
mst therafors be redesmsd or ransomed from him. This referred both to
man and baast, Thig had to be dene if the owner desired to keep it.

The firet-bora belong to the Lord and they should be sacrificed
to Him on the altar, However, in some cases, it is permitted, or re-
quired to offer a substitute in lieu of the forfeited life. This agpect
of substitution haz been found basle to padah. 19

Several passages where Jehoveh iz the sabject of the verd z*eveél
noye clearly the ewphasis of the word. Thus, underiying the references
in this category is the underiying thought that Jehoveh ig beghbirring
Himgelf on behalf of His people, and the activity is not ordinsry.
Hence, the Psalmist complaing, "They remembered not his hend, nor the day
when he pedeemed them from the sdversary. How he set his wonders in the

198ee also, Numbers 3:40 f£f; Exodus 21:8; Leviticus 19:20



field of Zosn." Pealm 78:k2, 43,20

¥hile ®the idea of a price paid is en essential feature of the
term, the amphasis' i3 mors freguently laid on the vesult."@l Fhig is
the deliverance oy relsass which is gecured by means of the payment.
Hhis is particularly evident when ths redeeming activity of God is desw
evived, in relation both to the nation (Desuteronomy 718) and to the in-
dividusl (Job 33:28),#22

To the men of the 0ld Testament, material prosperity wae related
very c¢logely with spiritual status., Redemption was understood largely
by & material context. Hence, to be restored to prosperity from calame
ity was called redemption and the ransoming signifies the escaps.

In conelusion, the Oxford Lexicon says that when Jehovah is the
subject there is the underlying thought of payment.2) The overwhelming
prepondeyance for lutrod indicates clearly the essential meaning of the

root as meaning 'to redeen'.

Ihev$H2 kaphar word group. The other word of this primary group
expressing redemption is 74D kaphar. Kephar means '}o gover, overlay
-T

20¢f, Nehemish 1310; II Sammel 7:23
21lpichardson, los. git.
22144,

23The Oxford M%Q_g. quoted in Morris, op. git., p. 17, The LiX
translators rendered it )oqcm)) forty-thrse times, four more times by
its cognates (Auy;oov twice, ASrp wats, wdam)\umdcma each), by aliloouw)
three times, plowes four Mma. by 2Pge/ 5w once, while in ﬁuubers 18116
it ieg not translated and in I Samuel 1&4 777opa-7.,§a_7—o looks like 2

paraphrage,



i3
with piteh, %o nitch'., "io gover over sim. i.e. %o forsive, pardon sin

ahe an offence. . . 50 pake astonement. . . Lo szopesnse
2k

« o+ 250 aEn
paeify. . ", ete.

I% has been said that on "every occasion on which it ie used it
can be sghown there is the thought of a payment to be made.25 The riqfeaw
ral is to the sum paid to redeem a forfeited 1lifs, The ruling of MHosges
regarding the loss of life by goring was gquite strong and clear: both
the ox and its owner shall be put to death, However, the owner is per-
mitted to redeem his life by paying & kophey (s sum of money), "laid on
him,? Exodus 21%28—32.26 In some cases no can avail and therefore
the impossibdility of finding 2 ransom. This wag the case with a man-
slayer, whether scoidsntal or :grem&i’ﬁa‘&ad.a?

in sach case thsre is involved a pansom price, or a substitute,
and the forsgoing investigation shows that redsmpition consistently sig~
nifies deliverance by payment of a price., There may be other ideas, like
that of famlly obligation in gsal, or ths element of gracs in padsh, but
there is 2 stubborn subsiratum in avery ozse of the basic price-paying

concepbion,

Phnevidson, op. ghtes De CCOXO

25Morris, op. oib.s p. 17. Only two places where this meaning is
not compelled by the context-~1 Samuel 12:3; Amos 5:12.

26g¢, Exodus 30:12; Job 33:24; 36:18; Proverbs 13:8; 21:18;
Iasaiah 4313,

27¥ambsrs 35131, 323 Psalm b9:8; Proverbs 6:735
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Though the Septuagint and the Hew Testament have separate word
groups to express the thought of propitiastion and expiation, the Hebrew
retaing the use of kaphar. This word was noted above quite extensively
with regagd to redemption.

It peems to be disputed as to whether ksphar denctes primarily an
atoning action directed toward God or toward the offense. The former is
referred to as propitiation, while the latter is expiation. Those who
regard propitiation as the primary meaning of kaphar and 'atonement' hold
that "by sacrifice or other means the wrath of God is turned away and he
is reconeiled to man,%28

In many places where the word is used, as in leviticus 16:10;
17111, an action directed Godwarde is usually taken to be the meaning of
‘atonement'. The same conclusion comes from the incident of Jacob's
meeting with Eeau, Xaphayr is used to express appeasing by means of the
present,

David eaid, "let him smell an offering," for the same ides
expressed in I Samuel 26319, The sacrifice offered to Chemosh by King
Mesha of Moab in II Kinge 3126 was the means whereby wrath was turned
eway from Moab and diverted agsinst lIsrael.

One cannot pass over the criticiems of the prophets concerning
"~ the offering of sacrifices and of the sacrifices themselves, They deny
that sacrifice of itself can have an effect on God. Thus, it is said,
#Bghold, to obey is better than to sacrifice, and to hearken than the

28pyohardson, op. git., p. 25
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fat of rams,' I Samuel 15122, Man's relation to him ig personal and He
wants men's love and obedience. Richarscn says however, that in one
place such an offering is called & sacrifice, an 'sghanl a guilt-offering,

Richardson states that ", . .this is the redemptive self-cblation
of the Bervant of Jehovah {Isaiah §3:10). Here the redsmptive action of
the Servant is said to originate with Jehovah himgelf, %29

Those who emphasize the ezplatory aspesct say it is that sspect of
the Atonement which has an effect dirsotly on the sins, Sins avs
tcovered' or ‘blotted out', i.e,

to male or treat as harmless, non existent, or imoperative, to
anmul (so far as God's notice or regard is concerned), to withdraw
from God'z sight, with the attached ideas of minst%iag in his
favor, freeing from sgin, and restoring to holiness.

Though this ig not the primary meaning of kaphay, the idea does
oecur in the words 'cover' and 'blot out'; end in Isaiah 617; 2231l
27:9; Psalms 6533 and 79:9, kaphar is translated ‘purge'.

The primary meaning ofﬂgé machah is 'to blot out® or 'to wipe
avay' but not of kaphar, Illustration of this is in Pealm 51:1, 9;
Iealah 43:25; 44:22 and J‘amﬁiah 18123, where an interesting parallelism

is noted: ‘"forgive not (kaphar) their iniquity, neither blot out (machal
their sin from my sight."
Richardson rightly eays that it is correct and truthful "to think

291bid. God appears similarly as the subject of kaphar in other
instences: Esekiel 16:63; Psalm 78:38; II Chroniecles 30:18;
Deuteronomy 21:8, 32:43; Psalm 79:9; Daniel 9:24

301bid. As quoted from Hastings Dictiomary of the Bible - an
article written by Uriver
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of the Atonement ag a ‘covering' of sins, whersbty they are treated as
non-existent and the sinner as he had mot committed them"l "It 1 mot,
indeed,” he continues, "that cur sins are condoned and conveniently for-
gotten; we muet confezs them, and find sbsolution and forgiveness
(I Jobn 1:9),132

Any notion of a legal or forensio imputation of merit must be
banished., Man is made righteous because he belongs to Christ who re-
ceives hinm 2e a result of God being propitisted and men'e believing.

The usage of kivper ‘l_-?:_)&&vi&u naturally into two gections aoe
cordingly as atonement is thought of as coming by & cultie action or by
non-cultic means. . . .4t is not easy to find out exmotly how atone~
ment was thought to be made, as the verd acgulired & technical meaning
which eomplately overshadowed any other. . M33 Hence, *. . .in many
places it means 'to sccomplish reconcilistion between God and man' with-
out anything to indicats how that meconciliation is held to be obtained."3

Ths jneldent narrated in Numbsvs 16:41-50 is both non-cultie and
eultic., It waz not a prescribed offering, deing in & time of grove emer-
genoy, yebt 1t was offered by the priests in a way that was usval and for
the intended purpose of turning away the wrath of God.

The affinity of the oultus with kipner ia clear in Rumbers 15125

311vid., ». 26

321ni4.

Doreis, on. git., p. 148
3b1na4a.
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where the priest will make atonement for all the congregation of Israsl
and they shall be forgiven; for it was an error, and they have brought
thelr oblation for an offering made by fire unto the Iord. EKivpper stands
for a process of making atonement by the offering of a suitable gift,35
In Ezekiel 43, it is quite difficult to find any difference between this

use of }f§nka./a‘léa/4.a_/ ad and the Hedbrew M.BS

There is an impressive tie between the passages in which kipper
and kopher appear. ZKopher was found to mean, almost without exeeption,

a payment for the redemption of forfeited life. Exodus 30:12.16 has
both words used and kopher has the sense of atonement by the payment of
a gum of money as rensom. 37

The kopher ig a life in othsr places as in Exodus 32:32. The evie
dence points to kipper as denoting the making of an atonement by other
meang than the cultus; it usually has the meaning of averting punishment
by the divine anger by the payment of a kopher (raneom).

The Hebrew word group expressing the thought of reconciliation s
emall; and there is very 1little consistency with regard to reconciliation
in word usage. Those words which refer particularly to the subject of
reconciliation are; m?ﬂ ghate, though basically meaning 'to sin', also
meens ‘to cleanse, free from sin', |] g ‘l ratgah (to delight, take pleasure
in), kaphar, and T ? ‘.;‘.JM (to be at peace, to complete).

35Deuteronomy 16:116; Judges 6:18-19; lsaiah 18:7; Zephanish 3:10

36Morris, log. sit.
37¢e, Numbers 31:50; Genesis 32:120; Isaiah 47:11
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The Hebrew word for 'peacs' or 'to bring peace'! has a wider meane
ing than elther the Greek or the English. Iz zbout thirty-eight of its
236 cecurrsnces in the 0ld Testament, 1% is used %o dencte the state of
rest.38 This, Lowever, is = merrover definition than whet the remaining
passeges would suggest, which is 2 'general well-baing'.

) g_} ghalon (peace) dosn have = definmite spiritusl emphasis,>?
It is a Dlegsing which comes from God and frequently has an ethical cone
tau‘k.m There iz & cessation of hostility, but there is also a great
deal move. &4 definite condition of peasce is rendered thromgh ithe ree

demption by kopher as shown in ghalom {pesce).
Though the 01d Testament has no exaot equivalent for resconcilise

$ion, it should be said thet “we might aseemble z whols bedy of 0id
Testement texts or idsas whick foreshadow ite use, "™ He 1c referring

to those passeges which sllude o the restoration of the rebellions
people to the favor of Jehovah, and also to the "propitiatory sacrifices,
the ceremonies of the greet day of expiation in the sabbaticzl yesr, (and)
the Dey of Atonement (Levitleus 16:17, 25).%H42

38yorris, op. glt., . 210

3% salin 85:10; Isaiah 232:17; Job 25:23 I Kings 2:33; Judges H:2h;
Fumbers 25:112; Isaiah 354:110; Bzekiel 34:25; 37:26; Malachi 2:5

YOmumbers 6:26; Isalah 45:7; Zechariah B8:12; Pealm 3331k
Isaiah 32:17; Malachi 2:6

bls, 3. Von Allmen, (gemersl ed.), Vocabulary of the Bible
(London: Imtterworth Press, 1958), p. 351

*21pa.
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mavy of ths 01d Testament ILiterature. The comvarison and eone
trost of word atudy in these two lanpuages from the visw point of a third

is elearly damonstrated asz being involved and 41€fienlt., Howover, it 43
kers in this gection that the bazic ploture of the Atonsment is devalopad,

Ths first of the pisture resides in the Hebrevw kaphar, gasl, and
padab, The thought of redemption pet only igvelves 2 family obligsation
but an lmportaent sspest of grace. The kanhar gromp relztee not omly do
ths vedemption conespt of geal and padsh Yut to reccneilistion and proe
pitiation, The Hsbrew words, indesd, havs 2 broadsr meaning then either
the Gresk or the Baglish, In avery oage there is 2 stubbeorn substratun
of the peguwent of & price for & rademption.

With rezard to prepitistion =nd explation, it wos found that
whils both slements are expressed, the propitintory aspect 4s by for the
stronger. The kophey was pald elther by eultus or xo cultus to avert
puniehment. The foremont thought is of propitiation,

In Bnglish there ig only one word te exprese regoneilietion, but
thie is not the czme with the Hebrew. There are seversl words which ez«
press only 2 part of the conelilintory thrust in Hebrew, Much of this

pieture ig deceribed by the word ‘peace’.

GREEE SEPTUAGIET

The author took all of the usages of the foregoing section and
traced down all of the Creck eguivalents ir the Septuegini. There mey be
gome othey ccturrences of the Greek which are not translations of the

Hebrew words considered sbove., It is unfortunsie, indeed, that there is



no eoncordance to the Septuagint,

The comparison and contrast is clearly demonstrated as being ine
volved and difficult by the Hebrew Scriptures and the LXX, However, one
must teke courage for it is hore that the basic plcture of the Atonement
is made.

The thought of ransom was taken up by the Hebrew author, to be the
means by which astonement was effected. This process was God-sent and wag
efficacious only on his terms. The gubjest of redemption has been cone

gidered firset.

Zhe MovpswlutroS word group. The usage of lutron in the LXX is
ghown clearly in the account of the institution of the tax of a half
shekel when the census was taken, (Exodus 30:12).

When thou takest the sum of the children of Israel, accord-
ing to those that are numbered of them, then shall they give every
man & rangom for his soul unto Jehovah, when thou numbereet them;
that there be no plague among them, when thou numberest them,

Exodus 30112,
The use of lutron for kopher introduces the expression 'redemption'.
Redemption, as & noun, is always represented in the FNew Testament by
lutrdsis or apolutrBsig. "Both are deseriptive of ths act of procuring
the liberation of another by paying some Jlutyron or apoina, i.e. ‘ransom!
or 'forfeit', and hence always in the Hew Testament of the giate of being

ransomed in this way. alt3

aBM@ iheoloszical
H'Clintock and Strong,
1895}, p. 515
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Congruous with thie usage is that of other words from this group
whieh, though not cecuarring in the Hew Testament, are worth noting singe
they help give the elgnificance of the word group. Thus, lutrSsis occure
twice in leviticus to indicate thet ceridain houses werse open &t &8ll timss
to redemption (25:31, 32). The implication, of course, is that Godls
plan of redempiion is always avalladle,

Apolutyol is alse found twice in which the thought of ransom is
tmpliedt in both places. Bimilerly the compound gkiutedsie is found
in Sumbers 3:49 where the monsy paid for the ransoming is explicitly
mentionsd. Hot only is the result or effect important, but the means
(ransom price) is also emphasized. |

The position gseems %o be much the game in the single occurrence
of apolutrfeig in Danfel &:3&.“5 His ‘recovery!, or redemption, refers
back to verse 27 where Daniel exhorts the King to pray concerning hie
sins "and redeem all thy iniguities with a}.mgiving.”% #in, . + the
words thus far noted there is a clear and consistent usage; whenever any
of them oeccurs there is a process of ransoming in view, with a definite

price paid for release, "7

bl A rro >\o TpwSE/ Bxodus 21;8‘ and am\i&u?pwﬂfvovapmnm 41,

Also Hermann Cremer, éi%;},gﬁw neolcaisnl Lexd Pestament Gresk
Trans, William Urwick E&inmgh: ®, & T. Gi&rk. lﬁ). Pe <'f Cremey

says am>)orpwr/s oceurs in Exodus 21:8 and Zephanish 3:1, Ibid. p. 65,
However, Eichard C, Trench, Syn ByEs ,_; the Hew Tostament Second Part
(Bew York: Charles Seribner, 1864), 1?5, declares that the words
used here are 37e)orpsw (the verd faru

b513a0011 and goott, A  Sresk-Tnglish Loxicon (oxfords The
Glarendon Press, 1948), p. 208

béuorris, op. git., p. 11 471p14,

»
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lutrod occuring ninty-nine times in the eanonical 01d Testament
i ths treaslaticn primarily of the twe Hebrew words) padsh and gaal,
As was noted in the Old Teptament Habyew gection there is ususlly the
meaning of ransoming by mesne of a definite price. However, 1t mmst be
said here that lutros in the LXX hag a somewhat broader meaning.

In the Hebrew it was found that the gaal group had a thought of
family obligation, the kinsman, and then the narrower concept of payment
of price for redemption. The IXX translators mads 2 diatinetion 2nd used
only the Inbtron word group as a vendering for gesl when z ransom was in-
volved. %There is no place where & member of the \o+ pov group trange
lates g'l with a human subject without a rensom belng mentioned or
ifajgslie:é,“l‘& The LXX 4ramslators sssm to be more concerned with ransom
by peyment in lutron. As was also seen in the Hebrew section, there is
definitely more involved then mersly 2 simple dasliverance. Jehovah was
noted in those instances to be exerting Himself; hence, the implisd inie
tiative of the divine iz ezxpressed.

Thers &rs two places where the mesning of redemption for that
which has baen forfeited ie not necessery (I Ssmmel 12:3 and Amcs 5312).
Both are veferring %o bribes and sres ec translated, thovgh the A.8.V.
hag 4t in the margin, However, thers is vothing eaid here but what this
conldn't be referring to the wrong reception of ransom from those whose
lives were forfeited.’?

¥ith respeset to 3./70;7@ s the Beptuagint dose not agpear %o help

481b1d. . p. 13 borpid., v 17
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mtimbly. All references seem %o be of & simple commercial purchese
of such items as food, property, etc.50 A compound of this verb, ezagor-
2ds8, ocours only once that is known and again refers to an acquiring of

time,

The ‘Ddarkoua) hilagkomad word growp. Devidson says WEQ salach
meaning 'to forgive, pardon', kaphar (defined above as 'to cover, appease,
paeify, to be expiated!), and U Q; paham 'to mourn, grieve, over pity',
are the underlying words for the Septuagint usage of W,ﬂ In
any of these passages in which these words are the basis for the LXX
translators using the word hilagkomai, it eannot be said that the wrath
of God is absent and the rendering "propitiate inappropriste®,5?

The rest of the greug;:‘s)a.d'jxos hilagmos, ‘\o.n--rér:ov hilapt@rion,
C:\e/ws hiledg, and %g&a:czaﬁa.: exzilaskomai, will be consldered as a
whole. This is by no means %o say that they are in any way subordinate
in importance., In faet, the facts are to the contrary.

Hilasmos is connected with the day of Atonement which is closely
allied with what will be examined under gxilaskomai. Suffice it to be
said that in passages such as Daniel 9:8f, Psalm 130:4; Bszekiel Uls2y

and Leviticus 2539, propitiation and wrath are the two prominent faceis,

. 500enesis 41:57; L4215, 7; 43:4; Lh:25; Deuteronomy 2:6; Isaiah 24:2;
I Chronicles 21:24; II Chronicles 1:16; Nehemiah 10331, ete,

51pavidson, op. git., p. DLXXVII
52Morris, op. @it., D. 140, The passages involved are Exodus 3211h;

Lementations 3142; Daniel 9:19; II Kings 24:3f; Pealme 79:9; 24:11; hlsh;
Eather 3:17; II Kings 5:18; Psalm 65:h.
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1 is used twenty-two times in the IXX with rsgard to the merey

goat over the srk of the covenant snd five times of cne of the ledges of
Ezekiells altar,33

For hileBs, 72D galach, and ¢7Tl ghalal are the most froguently
uged Hebrew words given to express the attitude of the Lord in turning
His anger away from the jpaaple.-ﬁh' This is noted particularly in I Kings
and II Chronicles as it is used in ten of eleven instances, Thus, as
Solomon prayed, ®, . .forgive thy people who have sinned against thee,
and all their transgressions wherein they he;ve tranggressed against thee;
and given them compassion before thoge who carried them captive. . .%,
I Kings 8:50. The Greek expression is {héws Foy hileSs egl, which is
rendered 'forgive' as adbove.

With m%,;. it is interesting to discover that it is found
105 times in the 01d Testament. This frequent usage is accounted for
quite easily, however. It is the usual verb for rendering the recurring
expression 'to make atonement' (kipper) in connection with the saorifi-
elal system, mad renders kipper eighty-three times while other
Hebrew roots only eie"mn. It ig immediately observed that these two

keporeth, i.e. Bxodus 25:17-22; Leviticus 16:13-163

Ezekisl %331&- 1?., .?,G. Ii; was of this blood sprinkled Mercy Seat that
God said, "There will I meet with thee." Here is where righteounsness
and pease kissed sagh other. It is at this placs where God is glorified
and the sizner saved. John D. Davis, 4 Dietionary of the Bible (Grand
Bepids: Beker Book House, 1955), p. 492

it ”hrmght %o zind the ast and place of atenamnt and the accome
plished atonement." George Williams, The St | Commentary on gm
Holy Serivtures (Grand Rapids: Kregel Pamiaatiom. 195 . Do 5

5486e 1 Eings 8 snd II Chronicles 6; also Deuteronomy 2118;
Jeremish 31:34, 36; Genesis 43123
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worde ars nesrly synonymcus in mesning or at lesast the LXX translators
thought so,

Ones again, to fully understand the significance of the hilasko.
mai groun, one magh go beyond the limits for this etudy intec 2 stedy of
the wrath of God. 1% was surveyed above apd therefore need not he
repeated.
mal, meaning 'propitiate! or 'expiate!,

take the place of the Hebrew kivper and as such is ths best equivaslent,
though the idea lying at the foundation of heathendom is rejected by the
Biﬁie. The heathen believed the Deity to be naturally alienated in
feeling from wans and though the snergetic manifestation of this feeling
s speeially excited by sin, man has gc ipso to suffer under $%.955
Cremoy saye the Bible pletures s different relation. God is not of Hime
gelf elienated from man, and thus His gentiment does not need %o be
changed.

But in order that He may not b2 nscessitated to comport Himself

cthervise (%c edopt a different ¢ 13 aa of sotion), that ie, for
righteonsness' sake, an explatio of sin is nscegsary (a

55Gremer, op. git.., ». 302-303. fThe design of the propitistory
sacrifices and prayers that were offered was to effect = changs in thise
feeling, whether presented after the commission of sin or without any dis-
tinet consciousness of guili, simply for the sake of securing favor,?

560he autnor feels that using the word expiation here iz incorrect-
at least according to Biblical usage. Though explation is an asspect of
the Atonement, it would make this statement more true to the facis being
eoneluded in this siudy if the word ‘propitistion' were substituted,
There is no aet that man will ever perform that will take awey his guilt,
By the death of Christ on the erces Hz fully propitistes the dlvine na-
ture, and thereby expiates humzn sin, There is first a propztiation of
wrath and then an expiation of goilt., H, Orton Wilay, Christia
(Eansas City: Beacon Hill Press, 1958), vol. II, p. 283f£.
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subsitutionary suffering of the punishment. . .); and, indeed, an
expiation which He Himself and His love institute and give; whereas
man, exposed as he is to God's wrath, could neither find an expia~
tion, Through the inpgtitution of the explation, God's love antiei.-
pates and meets His righteousness. Through the sccomplishment of
the explation, man escapes the revelation of God's wrath, and remains
in the covenant of grace.57

He summarizes this by saying that nothing happens to God but to
man who escapes the wrath to come.

It is interesting to note that "With only seven exceptions, out
of sizty or seventy passsages in the 0ld Testament, where the Hebrew is
translated by atone or atonement, the LIX employs some part or deriva-

tive of hilagkomsi or sxilpaskomsi. 58
Oremer implies that exilagkesthai is used more than hilaskesthai

because it is stronger--meaning "to recomeile thoroughly, entirely, 159

Hevertheless, hilagkomal always appears in the middle voice and always

&g the Lord as subject, though sometimes in petition., The English vere
sions have translated the Hebrew worde 'forgive', 'repent'!, or 'purge';
but this does not mean that there is no connection between wrath and the
Lordts 'repenting' as in Exodus 22:11«14 for example., lamentations 3342
is another example.

The faet is that in six of the ten instances there is expliecit

57¢remer, los. git.
58Marvin R, Vincent, ¥ord § @mmgaw (Hew
York: Charles Seribner's Sonms, 1908), vol. 1II, p. 43

59remer, loc. git. He gives only Pealms 78:38; 79:9; Daniel 9:19;
11 Eings 5:18; Psalm 25:12; Exodus 32:13 as instances in the LXX,
Thers are other passages, however; II Kings 2U4:3f; Pealm 64:6; Esther
13:17; Pealm 24:11,
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mention of wrath in the immediate contexs.S0 Therefore, it sannot be
sald that wrath is absent from any of thege paseages and that it §s ine
‘g@a@iﬁ&ﬁe%él Hilasmos may be said
also to contribtute sudsianitjally in iﬁa LZX usage to the propitiatory

appropriate to ronder hilaskozs

emphasis. Vherever it means forgiveness, the circumstances indigaute $he
turning awvay of the divine wrath, 62

Hilagt3rion 49 used predominantly of the mercy seab over the ark
of the covenant snd of oms of the ledgee of Hzekrisl's altar, Ths border
of the altar was to be sprinkled with the blood of the sacrifice as in
ths Mosaie ritual--the kanporsth. Hence, the usage as the place of ex-
plation, COremer says that "Hot unitil 4%t is on the Capporeth ls it what
is meant to be, propitiation, Ieviticus XVII:i1i; XVI:l4, 15.%63 4rndt
and Gingrich say that the LIX uees hllasifrion of the 1id of the ark of
the covenant, which was gprinkled with the blood of the sin offering on
the day of Atonement and gives Bxodus 25:16£f as an i{nstance, 64

Aecording to the Exodus and leviticus paseagss, the kapnoreih !

the central seat of the saving presescs and gracious revelation of God,
It nsed not, thersfore, be surprising that Christ ie¢ designated

'hilastBrion'.
*

60There ie no Hebrew corresponding to Hether 13:117.

81porris, op. git., pp. 139-140

62y4via examples would be Duniei 9:8f; Pealm 129:4

63cremer, op. git., p. 305

6lyil1ian 7, Arndt and T. Wilber Mngrieh. A w~ww
Chicago: The

ﬁnﬁwrsity of Ghicage Press, 19%9), p. 3?
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Tha word hileBs {Ygracious, mereiful') is frequently used in come
perison %o other words of this group as it is found thirty-five times.
HileBg provides no problems or differences of usages that would esuse
any cuestion or further investigzetion es $o the nature and/or emphasis

nai and kipper are nsarly synonymous in meaning as demone
streted by its prominense as a translation of the Hebrew word. Eighty-
three times it ias the parallisl of kaphay while only sleven trauslations
ers of other Hebrew roots. The readexr is referred above to the diseus-
sion of this word under ths 01d Testamend., There ths exanmimation re-
volved around the 4bonsment as & rasult of 2 eulstus or of no cultus, The
forner section ig by far the largsr Bud is nob necessarily the mors ime
portaat, Heverthaless, thay both express a yeal propitiation as a part

of 2 weal olonsnent,

The o Magrw allasso word group. There are no Greek words which
are invariably used in translating specific Hebrale terms denoting reconw
eiliation,

KatoWasrd katallsess is found only cnce in the canonieal serip-
turese~Joremiah 48339, The passage does not help much.
katallae® (reconciliation) is also uged once~-Isafah 9:5. This latter
passage seems to present the older end most basic meaning of the word,
'$o ehange®.

A,,e.\)\cim-uo diallessd is ths only other wsage of this word group
in the Sapituagint. In this passege the Philistine lords say of David,
¥, . .for wherewith should this fellow reconcile himsgelf unto his lord?®
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The point is that David is spoken of as being reconciled, although the
enmity to be removed is not his, but Saulls, and this has ite importance
for an understending of passages wherein man is sald to be reconciled to
God.

The result of the word katallageé is often the same as that ex-
pressed by fj?f'wr) eirBp8 (peace). Many of the usages are not transls.
tions of any speecific Hebrew word.

Summayy of the Septussint Literature. It can hardly be sald that
the Beptuagint departs noticeably from the course of thought in the Hew
brew language. Though the family of words, denoting kinsman obligations
and grace aspects of the group of words depleting redemption, is narrowsd
gomewhat, the essential meaning is still present., Redemption is consig
tontly expressed by lutron and its cognates. Almest without exception,
the process of ransoming in view is by means of a definite price paid
for the release. The ggoradsf group neither supports nor detracts from
this concept.

mai wag found to be a synomym of kipper 'to make atone-

ment', Atonement was to be made by means of & propitiation. The pro-
pitiation was the price that was pald for redemption. The English rene.
ders the Hebrew words 'forgive', ‘repent!, ete., but this does not mean
that thers is no oconneotion between wrath and propitiation.

The Hebrew kapporeth and Greek hilastBrion are also synonymous.
The kapporeth was the central seat of the saving presence and gracious
revelation of God, This corresponds to the New Testament statement that

Christ is the hilagteérion.
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Begarding reconciliation, the Septuagint does not differ notice-

ably from the Hebrew. There is no congisteney as to word usage to des-
eribe the restoring of peace between God and man, As one thinks of the
Hew Testament conception of recomeiliation 1t is simply not found in the

014 Testeament in the same manner.



CHAPTER III

WORD USAGES IF EXTRA-BIBLICAL GREEK LITERATURE
COBCERRING TEE ATCNEMEET

Thisg shapter hag been limited to the writings of secular men up
to about the second century A.D. BSince Greek was not only the language
of the Septuagint tut the New Testement, the author felt this study
would be of profit in showing the ancestyy of the words used by the in-
gpired suthors of the Eible,

One can hardly ezamine a partionlar gection of thig study withount
being influenced by another. On this account, the author has taken the
worde considered in the Septuagint and Hew Testament sections to this
present body wof literature for consideration. This ssems entirely log-
ieal since the Atonsment is a divinely revesled doctrine. The same
method of chapter division applies here as in the former chapter.

The MuTpdwo lutrod word group. It was found in the last section
that thoughts of redemption or ransom were expressed by lutrod and its
cognates. This is the case for the Hew Testament as well. Appendix
Vi1l (pages 114 and 115) will bear this cut for the Hew Testament:
Appendices II and IIX (pages 93, 97) for the Septuagint.

A simple notation has been made, first of all, to those words
that do not appear in writings other than the Greek Seriptures and such
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treatises ae are dependent on them. Acsording %o Iiddell and 5@%%,1
)\urp um?;gmgﬁi and )NTP WTos imtrGtos firet appesr in the Septusgint
end are the only ones of this group ussd exclusively in Biblisal Gresk
and relative wrisiagc. The other words of thils group will be exanmined
after & short etymological consideration,

Avw o5 (I locse) is the figurative zncestor to lutron and its
family variations, The basic meaning of lud is 'to loose, losen', and
was used of such processes as unbinding clothes, amour, at‘a.z Thue,
even in the New Testament Jesus said concerning Iazarus, Moate abrTov
(lcose him) (John 11:44), This was the usual usage of the simple verb.
Howevsr, it was alesc upsd in sonterts whare 2 rensom was supplied 23 the
condition of ralease, Hemes, Iidiell and Scott cite pssssges in this
vein from Homer onwards, i.e. Illfed 1:13, 24:137 "Come, then, givs him
up and socept ransom for the body,®

Trench says c’:.rm)ur(:éw apolutrol and lutrDels are late worde in the
Greek lenguage., Ascording to his sourcss there is no esrlisr authority
for them than Plutarch, who wrote in the first and second sentury A4.D,7

Spesking of lutron Delgeman says that "when anybody heard the
Greek word Mopov o 'zansom', in the first cemtury, 1% was matural for

o

. 106

%

lHenry Gecrge Liddell and Robert Scott, A Sresh-Enslish
(Wew York: Harper and Brothers, Publishers, 18668), vol. II,

) 2The Analyticel Oreek Lexicon (Few York: Harper and Brothers,
n.d.), p. 254

BTramh. doe. git.
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him to think of the purchase-monsy for mammitting slaves. ¥ Deissmann
discusses the buying and selling of slaves guite thoroughly and shows
very easily that manumission in its various forms was widely known
throughout the first century world, Another obvious fact is that 1% was
in common use to desecribe the priece paid for freeing a slave, This
would be ths most familiay usage of the term to Gentiles to whom mmeh of
the New Testament was written.”

The derivative verb, lubrod, in the active umually conveys the
meaning 'to release on receipt of ransom' or 'to hold ransom'. In the
middle the sensge is rather 'to secure release by psyment of ransom, to
redeem’, Arndt and Gingrich note that the word is found from Plato one
ward in the active and Demosthenes onward in the middle and paaaive.é
Iiddell and Scott cite many instances most of which were translated
‘pansom' or 'redeem'.’ "There are no grounds for thinking that the word

can be reduced to ‘deliverance' in any of its occurrences outside the

“Ad0lf Deisemann, Light From the Auclent Eagt, trens. Liomsl
R. M, Strachan (New York: Harper and Brothers, 1927), p. 327. BHe sug-
gests also in footnote 8 of that page that I Timothy 216 implies that
Paul was acquainted with ths Greek form of the Lord's deeply significant
seying about the ransom, Mark 10:45 antilutron.

5ibid. pp. 320-332

srndt and Gingrich, op. cit., p. 484 Plato and Demosthenes
are both 4th century B.C.

7The author was not able to find many of the sources in the Greek

(or English) that would help determine the meaning with more fimality
and so he had to rely upon those sources that were found.

PORTLAND CENTER LIBRARY



34
Few Testement, n8 This means, then, that in every case there is & ransom
expressed or implled.

Apolutpod is quite rare though in form it would appear the better
for expressing the deliverance from redemption., Morris cites Warfield
as giving sight ocecurrences in non-bibilcal passages, and that he shows
in the context of every case how a ransom price is mentioned. The spew
cific eircumstances may very but the basic idea of redemption agaln has
been found t¢ be the paying of & ransom price to gscure a liberation.

120 and agoradst are quite common and both are used in

Hellenistic Oreek for purchasing in genersl. Deissmann does say, however,
that ggoreds? is used ss frequently with Tyl.?,)'s 3imgs 'price' as in I Core
inthisns 5:20 and 7123 that it is "gquite & stereotypsd expression. 9
There is somewhat of a differsnce, though, as Paul is msking emphasis on
the truth thet the redeemsd are paradoxically slaves, the slaves of God,

for they wers bought with a price.

Zhe Dk Oumai hilagkomel word group. Another outetanding group

in the Septusgint is hilaskomsi and its cognates. As is observed in

Appendix VI, hilaskomal appears in a consistent manner ir the Now Testa
ment also. A few remarks have been made regarding the use of this word
by secular authors.

In Homer always, and in later Greek in the majority of cases,

hilagkesthai denotes a religious procedure: to make the gods propitious,

SMorris, op. oit., p. 25
9Deissmann, op. git., p. 32b
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to cause them to be reconciled. Thus, wﬁen the Athenians had neglected
the god Pan, he asked Pheidippides why they had done so, when he had been
favorably disposed to them up to that time, Consequsntly, the Athenians
established in hie honor yearly sacrifices and a torech raee.rw

| Smeaton says of hilasmos 'propitietion’, that "The uniform accep~
tation of the word in classicel Greek, when applied to ths Delty, iz the
means of appeasing God, or of averting ﬁis enger; and not 2 single ine
stance to the contrary occurs im the whole Greek literature, il
Again, the grest goddess Minerva had been offended, and Nestor
felt it his responsibility to see that her favor was restored. Homer
uses the word fMd%’{from hilagkomali) and is tranelated 'propitiate’.
Hestor thence had a special saorifics praparsd for her.3?

Oremer says that hilaskomal does not indieate that good will was

the original and natural condition of the gods but something that must
firet be samned. Thus, Apcllo was idnelined %o deliver an orascle; and
Theuistooles favored the Parians because of the gift they semt.13
Horris asuggests that there may be btwo passeges that might contain
an expiatory meaning. 3But be says that
neithar of them demands such an iaterpretation and, in view of the

otherwise consistent usage of the sources, we must draw the con-
elusion that, when a first century Gresk heaprd the words of this

O2remar, op. git.s . 301, Herodotus 6, 105
1lsmeaton, op. gib., 2. 455

12Homer's Odyssey, III, 419

138arodotus 8, 112
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group, there \{znld be aroused in his mind thought of c\\«.r,u.és
propitistion,

The hilaskomai group is sometimes used with a human subject;
though even with respect to deity, thoughts of propitiation were crude.
Jealousy, hate, and love mingled in the dispositions of the gods to the
@#@e&% that there was nothing final or abiding. Whatever the gods willed
at o desigpated time was what had to be accomplished.

The a)\hoererw 8llassd word group. This group appeare more free
guently in this present body of literature and the Hew Testament than
in the Septuagint. The thought of reconciliation in the Hebrew is narrow-
ing as cne moves toward the New Testament.

In Xenophon, Orontas is said ¢to have plotted against Cyrus but
now is reconciled. His sttitude has changed from that of emmity to
friendship so that Oyrue now receives him into favor, 15 onis passege is
particularly clear with respect %o the reconvilistion of two parties
onse at enmity., However, it must be said that this does not seem %o be
the prominent meaning of the word in non-biblical Greek.

Both a-\oyy elless snd=Nagrw allassd are found from Asschylus
onward with a basic meaning in both cases of 'changa'.m The verb is
used much more than the noun and other parts of speech and is also more
common in compounds. Allass® is slsc wsed to express exchange, as one
thing for amother. Thus, to buy and sell was expressed by allagsd.l?

yorris, op. git., p. 129 15anabasis I, 6
16srndt and Gingrich, op. git., p. 38
1714ddell and Seott, op. git., vol. I, p. 68
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Apallasgd and dlallased wers first used by Aeschylus and Herodow
tus in the fifth century B.C. Katallesso was first penned by Herodotus
2868 18 only found in Christianl8 writers. Xatallsgs also

appeared at this sams time so it can easily be noted that the word group
is old indeed, ’ |

The compounds of allagel, ap, d4i, and kat are not so closely re-
lated as noted in the New Testement seotion.

The uncompounded verb rarely has the jdes of 'to change', even in
the middle and pasasive naages,lg at of about 131 given ocgourrences in
Liddell and Scott only two are suggested as being translated 'Ho be ree
conciled?, ‘eeottles a Msgaﬁs*.ee The majority of translations are 'put
ayay from', 'remove from!, ‘send away', 'get off free!, 'depart fromt,
ate. 21 However, the very fact that it evsn oscurs onve or twice is
worth noling for the interepts of this study.

The compounds are vice versa, with the preponderance of ocourw
renves meaning 'to change', 'exchange! or tto reconcils!. One of the
pany ezamples could be what Harodotus says of the story of the Argives:
#, + othis I know full well; 4f all men should carry their own private
troubles %o market for barter with their neighbors, not ons Tnt when he
had looked into the troubles of other men would bs right glad o earyy

18ayndt and Gingrich, op. git., pp. 92, 79. 185, 415
191444611 and Seott, op. git., vol. I, p. 176
zﬁm_

zﬁ.m‘



home again what he had brouwght,?22

Summary of the Extre~Biblical Oreek. From the forsgoing examina
tion it was seen that the redemption category in extra-biblisal Greek has

a process of atonement in several passages. With regard to slavery, a
man was not able to free himgelf but could be freed by an ocutsider. In-
stances were noted where o price was paid for the ransom. The resuli of
this payment wae freedom for the ons in eaptivity,

The strength of the word 'redeem' geems to be growing as 2 teym
used with referemce tc the Atonement. Thus, the thought of redemption
by peyment of a price was emphasized by the JIuitrom group, though it was
stated that different forms of Jlutron are used in the Beptuagint and
Kew Testament.

sl had & primsyy meaning of propitiation though evidence

is available that expiation is also imvolved. Reference is established
for the removal of the wrath of the gods by & process in which the sub-
Jeet appeased their wrath. This process usually invelved a Jutron, as
referred to above.

Though ailasst and its group are not used very freguently in the
Septuagint, there is no lack in geculay Greek writing. BReconeiliation,
as the making of peace hetween two parties once at enmity, is clearly
expressed in this literature by 8llssst. Though the uncompounded form
seldom oceurs, it is used. The compounds of allagsd are frequently

22Herodotus VII, 152, trans. by A. D. Godley, The Loeb Classical
Library, vol. 3 (Cambridge: Harvard University Preess, 1950), p. 463



found with the majority of ccourrencss expresaing the thought of

reconciliation,

39



CHAPTER IV

WOBD USAGES IN THE GREEXK NEV TESTAMERT
CONCERNIEG THE ATONEMENT

if the reader has observed the pattern of approach to the study
of each of the foregoing broad areas, he will find this chapter a con-
timuation of the muthorts method of investigation, The basic thoughts
or blueprints have been more clearly defined as the analyst enters the
laboratory of the Hew Testament.

The &urpo’wm:q word group. As was noted above, Now dus
{to loose) was often associated with deliverancs by means of ransom. It
is from thie emphasis, it seems, that )\erov Jlutron (ransom) and ite
derivatives came into usage. Imtron, az it includes the suffixz-Tpev tpon,
means an 'instrument for loosing' and, according to Chamberlain, the suf-
fiz denotes an instrumental ending: the means by which an action is per-
formed. Compounded with vt gnti (instead of, in place of), the word
means 'a ransom', 'something given' instead of a person to loose (free)
him,

From this noun, a new word group developed. There was nc neces-
gary ransoming significsnce with Jup, as indicated above, but this word
group was developed in order that the thought of a release by psyment

of rensom would be unambiguously aamyoé..z

lﬁﬁ.llm Douglas Chamberlain, An Exsgetical of the Oresk
Tegtament (Hew York: The Macmillan Company, 1958), p. 12

gﬁorria, op. git., pp. 9-10
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Zutron is found only twice in the Hew Tesgtament, namely,

Hetthew 20:28 and Mark 10145, The two passages are essentially the same
except for ons unimportant verbal difference. The " ka\ Jeoval Twv
Yoxnv adTed Notpov dwri TONGY # (and to give his 1ife a ramsom for
many) is somewhat obscure except for the baskground of the word.

Merk 10:45 snd Matthew 20328 both assert the voluntariness of the
ect as & deliberate sacrifice of Jesus' lifs. Also sxpressed is the
costliness of the eacrifice in the use of the word employed %o deseribe
the price paid for the release of prisomers or the manumission of slaves,
Jesus did something for the many which they eould not do for themselves
bat had to do if they were to have hope.

The use of the preposition 'for' guggests a substitutionary idea
which is elsewhere expressed by reference %o what Christ bore for men.’
Richardeon says with resgpect %o these verses that

The language in Hark 10345 is distinetly smorificial in tone,

‘and it is tc be observed that in two important passages,

Romans 3324f. and I Peter 1:18f., ransom and sacrifice are brought
together in the effort to ellusideste the meaning of rsdemption
that is in Christ (Ephesians 1:7) and to ahav how God can forgive
gin without compromising his righteousness.

Another member of the lutyon family is lutrod (to loose). The
first instance of Jutrol in the Hew Testament is Luke 24:21, The two
disciples uss the word luirod in the typical Jewieh manner of the long

avaited intervention of Almighty. Here they speak more of & simple

36f. Romans 3:2h; Galatiens 3:13; II Corinthians 5:21
E‘Eaéh&rﬁsm.« op. git., p. 187
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deliverance rather than the afore indioated thrust of the word, However,
#4 vedemption rendered impossible by the oross can tell us little about
the redemption effected by the cross."s

Basieally, Cremer says that lutroo means 'to redeem', 'to ransom!,
and in the passive 'to be ransomed’, or 'redeemed’. It has to do with
the appearance of the Savior to redeem menkind from bondage. To Cremer,
redemption is the result of explation and 1s the prominent thought in
the New Testament view of salvation. It 4s only found in the middle and
paaaive.é Thus, his meaning for m is ‘%o ransom', Yto be ranmsomed!
or ‘redesmed’.

in Titus 2:14 there is a specific Christian reference to redemp-
tion where 1t suys that Chrigt gave himself for us a )\UTPu:)O"an.t
);,aEs o Ta.crrqs ivo;u'a.g {in order that he might redeem us from all sinm).
Whedon associates this verse with Matthew 20:28 as he says that the two
words (lutrod and lutrop) are of the same root. The thrust, he seys,
is redemption by means of a ransom.’

The passage in I Peter 1:18 and 19 is even clearer, Here the
price of our redemption is aontrested with such prices as tgold or

silver!,

51bid., p. 35 6cremer, op. git., pp. 4OB-LO9

7D. D. Whedon, W on the Hew Testament (New York: FHunt
& ﬁ&teﬂ. 18%), vol, ?, Qo v
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There is hardly any poseibility of missing the reference tc & normal pro-
cess of redemption. The connection is easily made between this verse
and Paul's langusge in Ephesians 1:7, where he refers to the blood of
Christ as the cost of redemption: "in whom we have redemption through
hig b100d. "8 The order of the Gresk points with greater clearness to the
value of the means of ransome-"but with precious bleod, as of a lamb
without blemish and without spot, even of Christ," I Peter 1:19. It
seems clear that not even specisl pleading can rid these passages of the
thought of a ransoming.

2Aqre Aot peoats apolutrosis (redemption) ie used more in the New
Testament than any other derivative of lutron. Horris says that it is a
very rare word, for as far as he could determine, there are only eight
instances outside the Hew Taetament.g In the usage of the word in the
Hew Testament, it will be found that the price is mentioned three times
and implied on two other occasions, In three instances a future redemp-
tion with a certain eschatological significance is given. With one oc-
casion the reference is only general and the cne remaining passage refers
to & non-Christian redemption. 10

The three clearest psssages in which gpolutrBais occurs are
Romans 3:24, Ephesians 1317, and Hebrews 9:15. A redemption price is

mentionsd in each case, thue eupporting the strengthening trend of a

8Archivald T. Robertson, Word Pictures in the New Testament
(New York: Harper & Brothers, 19315. vol. IV, p. 518

9Morris, op. git., p. 38 10zbig.



typical usage of the word group.

8inee Ephesiane 1:7 has been previocusly considered, the suthor
passes to the other imstances of ueege. BRomens 312l and Hebrews 9:15
both emphasize the coet of men's redemption even though the former cone
nects more directly the blood of Christ with propitiation then redemp-
tion, Of this word, Trench says it ie not merely 2 recall from captiv-
ity but & recmll from captivity through & price paid. u

Thayer summarizes concerning &ll the usages in the New Testament
&8s he says it (mpolutrdsig) refers to "deliverance effected thromgh the
death of Chriet from the retributive wrath of a holy God and the merited
penzliy of gin. "2 It 18, he says, & releasing effected by payment of
rangom, 2

The scriptures which spesk of & future redemption are not withe
out their basis &t Calvary. The day of redemptiocn (often proclzimed ss
near &t hand) is & symbol for the completion of that redeeming work inme
sugureted by Chriet.l” The experisnce of redemption which Christiens
posgess now ig but the first-frults or a foretaste of that full rodenp-

tion wvhose scope will embrace all history and nature, 13

1ltyench, on._eit., p. 136

Y230seph H. Thayer, A Greek-Engiigh Lexicon of the Hew Tectament
(Bew York: American Book Company, 1889), p. 65

11pig.
Wor, Zphesiens 1sify 4130
150¢, Romans 8:19-23
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The passages of this category are Iuke 21:28, Bomans 8123, and
Ephesians L:30, The work of the redeemer in these verses ic viewed from
& more distant vantage point.

°Av-r's\t\or[>ov antilutron (ransom) only occurs once in the Hew
Testament and its kmown aeéurmmss outside the Soripture are later. 16
Both Cremer and Morris say that the preposition strengthens the thought
of substitution. In meaning it does not seem to differ greatly from the
simple lutron. Streess is laid upon the fast of Christ's coming and suf-
foring in the stead of mll and for their advantage.>! Thus, & S<Os
Eaorv ;‘”’r'k‘”'f"’" S’W\E/J MavTo v (who zave himself = ransom for all),
- I Timothy 2:6. This verse ecan also be congidered in the light of
Matthew 20:28 and Mark 10:45,

Two of the three passages in which Intrfsis ie used point to the
Jewieh sense ap was noted above with lutrod in Luke 24:21., Neither of
these passages i of copsaguential signifieance.

Hebrews 9112, however, exprassss s different sphere of thought,
Sacrificial conceptions are blended with that of redemption snd ®his own
blood® must be regsrded as indicating the prise of redemption. It aleo
reflects the sacrificial procsss noted in I Peter 1:18 and 19. Jesus
Christ is revealed as a High Priest who, "not through the blood of goats
and ealves, but through his own hlocd, entered in once for all into the

hely nlace, having obtained eternel redemption.® (Hebrews 9:12)

uorris, op. git., ». 48
17crener, op. git., p. 409 and Morrie, log. git.
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/\‘;TFW’{‘VZ s lutrotds (redeemer) is not in secular writing at all
and oceurs only thres times in the Text, once of which ie in the Few
Testement, Acts 7:35. There is no necessary implication of a ransom in
either this instance or of the other two in Pealm 18115 and Isaiah ?7:35.18

Christians were men who had been under sentence of death
(Romans VI:23), they had been enslaved to sin (John VIII:3k;
Romens VIsl7, VII:iL); but now they were ranscmed from the death
sentence (free 'from the law of death', Romans VIIIt2, and of,

I Corinthiens XVi5hf; I John IIItll; II Timothy 1:10, ete,).ld

The lubrod group in the Hew Testament was very consistent in pre-
senting the doctrine of redemption by payment of a price. Christ is both
the ome who has offered the price zs well as ths price itself. More spe-
cifically, the price paid was the blood of the Savior on the cross,

This is the most refined and descriptive usage of this word group thus

far,

The é_yo{oa/ w @agoraded word group. Ancther word translated 're-
deem' is gzoradsd (to guy) eppearing in both the LXX and New Testament.

It is used twenty-four times in the Hew Testament having the usual mean-
ing of acquiring, or buying at the ;-)/c:poi {market). The usage of agor-
8ded is consistent except for six instances in which Christians are said
to be 'bought! with a price. These instances demand consideration,

T %6 t4mE (price) is what is ususlly used in connection with the verb
agzoradgs, The ‘price' in these instances is said to be Christ or his

blood. 20

184rndt and Gingrich, op. git., p. 484
norris, op. git., pp. LB-L5 201pid.
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The study received no direction from the IXX with regerd *‘a& BEOT~
adegd, as all the references there seem to be simple purchasing transac-
tione of goods or articles such ag food. Helleniestic Gresk is profitedble
in its consistent usage of agorsdsd., It is used in the ssme genersl wsy
&g in the New Testament. The only comment to be made is with regard to
the buying of slaves. Morrls says bbat’ as far as he knows, the word
doee not ccour in ccmnection with mmiséieng but that £ins, which ie
used with this word as in I Corinthisns 6:20 and 7:23, fe so freguently
used in this comnection,?!

Thus, Paul seems t0 say in I Corinthians 6:19 and 20 Pye are not
your ownj for ye sre bought with & price.” OChristisne are nc longer
glaves to 8in but in & pense slaves to God, This conception ig used to
bring out the terribleness of sin in II Peter 2:1. The writer says that
falge prophets will come who even deny the Master Kal —r.\av g-\/opa: ravTa
ad T‘orjs (wvho bought them). Divine ownership is expressed in Revelation
519 and 10 as & result of a purchase,

The same idea reigns in Bevelation 14:3 and 4 where the phrase is
“the redeemed of the earth." This way of regarding the Atonsment stres-
gses the new life in Christ. Christians are slaves of God for he has pure
chaged them. Those purchased are in a2 special relationship to him, and
it is this which determines their conduct.

The uncompounded agoradzd seems to include the thought of the
gtate into which the Christian is bought as an integral part of the

21&0!’1’13. _%o m" 3)’ 50
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conception of being bought by Christ. However, on both oceccaeions wvhen
8xagoradst ie used there is an added expression which is indicative of
the rapultant state of the baliavem?z Gelatians 3:13 and 14 gtates that
cne is redeemed "from the curse of the law® by Christ "that the blessing
of Abraham might come upon the Gentiles even the promige of the Spirit
through faith,®

Thak gecond verse is so similar that it adds 1little to what the
firet one says. God sent forth his Son "born under the law, that he
might redeem them which are under the law," (Galatians 4:4),

There is yet another word used in this category of thought which
ie essentially the same as that given in earlier sections but with a
thought of its own. Iuke 17:33 asscciates it with & flavor of personal
poessession. Thus, Arndt and Gingrich define it in the first instance,
4o pressrve®, or "saguire for oneself", Both Aets 20:28 and I Timothy
3313 witness to the thought of the church baing soquired at the nprice of
the blood of Christ, Once again there is the thought of the price paid;
the shedding of blood oscurs rather than the leoss of the sinners.

Vhether compounded or not, agoradsd pieturesquely supporis the
prior emphasis of lutrod. Though it conld have been employed in the IXX
to thie came end, it wasz not.

The finality of the purchase is an important aspect of agoradst.

The one who makes this purchase is desoribed s having the complete right

22Morris, op. git.. p. 36
23Arnat and Gingrich, op. oit., p. 655
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of ownerghip., If 2 man is purchased of God, He has a right to do with

that men according to His own wilil,

The “Naxcoua: hilaskonsl word group. The verb hilaskomai ‘to
propitiate’ is met only twice in the Few Testament, namely in the prayer
of the publican.gi"' (Iuke 18:13); "God be mereiful to me & sinner?, and
in the statement in Hebrews that Jesus was a High Priest £is 7> Thar KE‘@"“
(to make propitiation for) the sins of the people. The usage o¥ the cone
text in Luke does not refer .to the work of Christ for men and therefore
this gection needs only to examine the latter.

Here the true humanity of Christ is esald to be necessary so that
He might become & merciful and faithful high priest that he might make
propitiation for the sins of the people.gs An was seen in many of the
01d Testament passages in which thie end cognate worde are used as a
reference implicit or explicit to the wrath of God, there does not seem
to be one hers, Morris says that this cannot be conclusive if only for
the reason that there is nothing in the context to force one to give uwp
the idea of wrath. 26 In fact, there may be some indications of wrath
here.

The first point 4s that the word hilaskomsi speaks of sinners as
being in & bad situation; that they could only loock for a severs pun~
ishment ae 2 recompense for thelr evil deede. The thought here reflects

gn&&” P. 376, literally, 'be propitiated to me a sinner',
257pad, 26Morris, op. git., p. 174
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the concept expressed in othsr places in ths phrase ‘wrath of God?,
Ancther indiemtion ie conceraning the phrase 'in things pertaining to
God.! The reader is thus directed toward heaven rather than earthward
with respect t¢ hilaskesthai, |

The accusative after the verb is 2 very umususl constrnetwn.a?
The one example in profane Greekza and one in the LXX are not very inm-
pressive along side the many times (116) that hilaskomal and gxzilagkomsi
occcur altogether. There are four or five places where the construstion
is accusative of person with the plain meaning, appesase, propitiate.zg

Horris says that there 1s not much ground for thinking that this
congtruction does away with the thought of averting wrath. Actually,
the contrary would appear the moré tenable, for the accusatives of sin
in these few places genmerally imply the thought of propitiation. EHe hasg
algo noted that the Hew Testament period of Greek finds & prepositional
econstruction being replaced by the accusative Pwith little if any mean-
ing.® The footnote below will show that among the New Testament wri-
tere there was great freedom in the use of constructions, and one may
ask why one construction was used instead of amother when it would have
been anticipated, and prepositional constructions were available and in
use, However, there seems to be no reasson to believe that the measning with

the sccusative is any different than thoge instances with propositiens.”

27worris, op. git., ». 175 287he Men Tyrannus Inseription
/

29’E§| \agkema i is not found in the New Testament,

3Ouorris, op. git., p. 176 "Mms aaropfu)'to be perplexed! is
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As wap seen s,p. the 01d Testament usage, the normal use of the verd
with regard to the sacrifices ie one which includes an element of prow
pitiation, This alement seems to be clearly implied in this verse with
regard to the priestly activity of Christ.

The English translation may be somewhat misleading as it has
Hebrews 2:17 saying that the High Priest {s said to make reconciliation
for the sins of the people, “E\s To ?Mfis a purpose clauge and
sould be compared to Pealm 65:3 where the meaning is to render propie-
tious to onsself or to make propitiation for,t eéu.a, (sacrifice, offer-
ing) is understood hers which would make hilastSrion an adjective. ?

The second word of this group to be considered is “\acues
hilagmos (propitiation). Both occurrences of bilsgmos are in the First
Epletle of John and in both places it occurs in an expression referring
to Christ 28 the propitiation for our ains.

I John 2:2 states with regard to Chriet that %he ieg the propitisa-
tion for our esine but also for the whole world.® Vincent Teylor says
that ususlly, hilasmos is rendered ‘propitiation', but in view of the

followed by Tre@! in luke XXIVih and John XIII:22; but in Acts
XXV:20 we bave the aamgstiw, although the meaning appears to be much
the same. Similarly, £05oxfw is ueually followed by €vas in Matthew
I11:17; I Corinthimne X15, ete,, but the direct objeet is found in
Matthew XII:18. Compere also me, &%) (Revelation XVIIIi1l), accusa
tive (II Corinthians XIX:21); idalw €777 (Luke XIX:bl, XXI1X1:28); ac-
cusative (Matthew II:18); @%;’;ai(m@ 11333), or wrp/ (Luke I1I3118),
secusative {Luke VII19, XXIVi12); omoumwyiwxe 7ipi (11 Peter 1112),
acousative (John xxvsaé);&? ropoma evom@{11 Tmothy IV:l),
accusative (II Timothy IVil) b

Jithayer, op. git., p. 301
3%H, Orton Wiley, Christisn Theglogy voi., II. (Eensae City:
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pagan a&ssociations of this meaning, ¥it is preferable to usge the trans-
lation 'expiation', or 'atonement!, in the 0ld Testament sense of the
covering and forziveness of sins, "33

If the conclusion in the sectlion on the IXX is right, then a sime
ilar meaning of propitiation will be required here. Hot only is there
this word of the hilaskomal group bﬁt also & refersnce to Christ as 'the
rightecus' and a few verses earlier, there is & mention of His Dblood
(I John I:7). This may strike a coincidence with Romans 3325 where ths
propitiation occeurs in a passage which geveral times pefers to God's
rightecusness and which says the propitimtion is in Christ's blood,

Concerning the term's usage in I John 4:10, it is to be observed
that if hilasmos means propitiation as the majority of instances would
demand, the present reference submite the thought that it is to Christ
that mankind owes the removal of God's wrath,

It mey be questioned whether the general feeling against the idea
of propitiation as appeasement has done sufficient justice to the éaatiao
of God upon ein. Taylor feels that

If the only ideas involved in I John 1132 snd IV3i10 are thoge of
forgs.venms and purifying, we should sxpect the author to use
Z@inee (of. 1 Jobn 119, I1112), kaleprfe) (cf. 1 John 1:7, 9),

and thg&r cognates. His cholce of /. /:ws suggests that he means
ﬁ@rea

Beacon Hill Press, 1958), p. 230

33vincent Teylor, The Hapmes of Jesus (London: The Macmillan Co.
Ltdu. 195&')3 P 121

3b1p44., p. 122
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¥hile the Biblical writers have abandcned the pagen ideas they have used
this word group to show s removal of the Divine wreth sgainst sin by e
process in which God's own holy will had the initlative,

As Christ is called hilagmoe (proyiti&ti&n) (I Jchn 2323 4:10),
it is He by whom, as a sacrifice, zin is explated (covered),’ Christ
is both the priest and the sserifice of the New Covenant, UFHe is at once
the propitistor and the virtue of thet yrapitiaﬁian.% John doss not
say that Christ effected explation but He himself 1s the expiation, Thie
i simply the claim that through faith in Christ, men find their sins
covered, so that they no longer ablide under the judgment of God., This
is closely related to Paul's statement thet God get Christ forth az &
means of atonement hilsgtBrion, "through faith, by his shed blood %o
show God's righteousness."” (Romans 111:25).37

Akn important feet ¢o note here is that the propltiation is as wide
as sin. The efficacy of the propitiation includes the sine "for the
whols world®,

The point of the context is to establisgh Christ as the offering,
by which wrath is turned away. The attention is upon a person, rather

than an activity, as the means of averting the wrath, Westcott well said

that,

35¢f£, Colossians 1:121f. for a similar statement regarding the
removal of emmity. Anything less than thig ie expiation and would rene
der the passage less mesningful in the Christian underetanding of
saerifice,

364118y, op. git., p. 230 377aylor, op. git., p. 122-123
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Christ is said to be the 'propitiation' and not simply the Ypro-
pitiator® {as He is called the 'Savior! IV:ll4), in order to empha-
size the thought that He iz Himsel? the propitiatory offering as well
as the priest (cf, Romans III$25). A propitiator might maks use of
means a:‘ grog%gmtien‘ cutside himgelf. But Christ is our
propitiation.

In one place where hilast&rion is used in the Hew Testament,
Romans 3325, commentators are essentially divided over whether the thought
revealed is expistion or propitiation. There is nothing in the verse %o
clurify which meaning was intended by the suthor, However, the wider
eontext may offer some amssistance.

The first three chapters of Romans form a closely knit plese of
reagoning in which the apostle unfolds his conception of the way in whieh
& man comes to be accepted with God. Thus, in Romans 1115-17 the consti
tution of the Gospel is enfolded in the thought of a righteousness of
God being at work and of the just living by faith, Justification by
faith is succeeded by thoughts of God's wrath., There i1s a revelation of
righteousness by the gospel because there is a revelation of wrath on
the whole world,-?

The thought of wrath is never lost throughout the pasaage as Paul
builds to the position that Jews and Gentiles alike are under the wrath
and judgment of God. Homans 2:5 and 315, 6 relate wrath and judgment;
in fast, thay are inseparable.

The whole effect of the law had been to show that men are blame-

38Brocke ¥. Westcott, The Hpistles of St. John (Grand Rapids:
¥m, B. Eardmans Publishing Company, 1950), p. 44

39F. 1. Godet, Commemtery om St. Bsul's Epletle to the Bomans,
Yrans, A, Cusin (New York: Funk & Wagnalls Pudlishing Co., 1883), p. 164
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worthy before God:t that they are sinners. 0 But now, quite apart from
the law, there is a righteocusness of God revealed, & rightecusnese lead.
ing to the sinn's justification through the work of Christ fwhom God
set forth® hilastSrion (propitiatiom). From the context, propitiatory
overtones are evident and are quite natural as Paul demonstrates the wrath
and judgment of God againet the simner. It seems that Paul's intention
was to demonstrate the sure destruction of the sinner exsept the wrath
of God were averted,

In conclusion to the discussion of RHomens 3125, Richardson says
that
Ae the kgpporsth, the covering of the Ark in the Tabernacle, was
the place of propitiation .as being ths place where God's forgiving
mercy was shown, so now the crossaif Christ is the place where his
gaving mercy has been manifested,

There iz still one more problem with regard to this usage of
hilagtérion. Is it an adjective or & moun; snd if it is a noun, should
it be taken as signifying ‘propitistion' or 'ths merey saat‘?aa

Undoubtedly, the propitiatory significance of the instance noted
below in the footnote (42) supports a similar significance in Romans

3:25. In both aaaés. it is conjoined with an expression referring to

LORomans 3120 ’*%iaha.rdson. op. cit., p. 26

b2rhere 18 & quite similar situmtion and usage of «Mrr; 10V in
L Heccabees XVII:22 where the desth of the seven brothers is referred to
thus: "They having as it were become a remsom (dvrgu)Xev') for the na~
tions sin; and through the blood of these righteous men and thelr proe
pitiatory death (or the propitiation of their death) the divime Provi-
dence delivered Israsl that before was evil entreated." With regard to
this specific incident 2 Maccabees 7:32-38 says explicitly that the wrath
of God rested on the people and the death of the brothers is viewed as &
propitiatory offering whieh would avail to turn away this wrath,
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the blood shed in & vicariocus desth,

There is a strong argument for the translation of hilast@rion
merey sest from the LXX, However, the apostle is not moving toward or
even from a sphere of levitical symbolism., It would seem that if this is
what was intended, there would be some word of sxplanation,

Deissmann, in writing about this problem shows that hilaestSrion
iz used tc denote a great variety of objecte but this conclusion ig that
wherever it occurs, it always and invariably means "that which propiti-
ates®, '%he "means of propitistion”, or ¥the propitiating thing®. He
also states that any object vhatever, as long as a propitiatory signifi.
cance ie attached to it, can be designated as hilastSrion."3

lLidgett says,

Yhether the word be translated by 'a propitiatory sacrifice’, or

‘s mgans of propitiation', its general significance, taken by it-
gelf seems clear. It is that by which those who are out of favor
mey be restored %o favor. . .in consequence of the changed condition
of mind it bringe abeg.ﬁ. not in those who present 4%, but in him %o
whom 4% ig presented,

He ssys &lso that in Romans 3325, "The word propitiation is wsed,
end with its essential meaning umaltered,” He is cmreful, however, to
show that 1% does not comtaln vawertlhy ideas.

fis the mercy~-seat of the 0ld Testament was sprinkled, sc the

meray-seat of the gospel is that which ie eprinklsd with the precious

W3Morris, op. git., p. 172

M43, seott Laagett, T Solrtue) Erinclule of She Atosouent
{Cincinnati: Jennings & Graham, 1898), p. 50ff.

“5.@.&.%- v Do 53
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blood of Ghriat.“"”é Christ es high priest became that explation or cove
ering over of our sin by bis substitution. It is never to be regarded
only as & means of propitiation but as an actual propitiatory sacrifice, X7

Thue, in Hebrews 9:2l, Ohrist asppears as a real and objective sac-
rifice and he appears Srr}(fvxu'l\/ (for us)=-the representative of the hu~
men race and head of a new oreation. He came Zv T 4ie aikart (in his own
blood) as the High Priest of the Hew Covenant, and not as those of the
01d Testament who came Zv ajZzr 2Mepic (in the blood of amother). He is
therefore designated bilastérjon. However, as Wiley notes, "There ie no
vicarions substitution in the sense of & discharge of &1l its benefice
teries from an obligation to rizhteousmess,

Closely related to this sacrificial picture is the second usage
in Hebrews G35 "And above it the cherubim of glory overshadowing the
mevay-seat." Here it seems that hilastBrion has to mean mercy seat, the
place, and net the propitiatory gift or propitiation as in Romans 3:35.23‘9

In summary, then, the hilagkomal word group has been found to con~
sistently express the concept of propitiats.on ag 1t relates and must ree
late to the wrath of God., %It is the combimation of the deep love for
the sinner and the reaction against sin which brings about the situation

in which the Bidle refers to propitiation,®50

The Kam»a.yr; kgtallags word group. Another one of the most

- %wilﬂy( .@0 MG ] Qo 226 &7-;%&‘
&8}%@‘ "‘?9308&“%&* op. git., p. 396
50Morris, op. git., p. 183
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no teworthy word groups is that of tca:ra»m.)w)' katallag® (reconciliation),
The 'reconciliation' passages, though relatively few, are important and
will be found to contribute greatly to the total ploture of the Gospel
of the Atonement.

The conception is explicit in two notable Pauline passages!
Homens 5:10 and II Corinthians 5:18.20, In both of these instances the
verb katallesggd and the noun katallag8 are used. The verb is used no-
wvhere elee and the noun only in Romsns 11:15, The coneept of reconcil-
fation is sometimes present when the astual word itself does not ocecur.
This has been noted later in a section baving to do with peace in regard
to God's dealing with man,

This word group came ultimately from cWhes and so the basic sig-
nificance of allases is 'to change’, or 'exchange', as coins for cthsis
of equal value., W¥ith people, it means 'to reconscile' those who a;re at
variance,5* The basic root, 2llagst, is only used four times in the New
Testament and, to Arndt and Gingrich, it is to be translated 'change'! op
‘exchange'! in sach case.’2 The noun has 2 meaning correspondent to that
of the verb 'Y%o exchange', 'toc reconcile't the latter being the Hew
Testement significance.

Ons of the more outstanding passages under this heading is Romans
538-11, Here the reader is reminded of the love of God shown in the
croges, 1%t is also explicit that, by the blood of Christ, one ie justi-

fied and saved from wraths

, 5lfnayer, op. git., p. 333 A good example of the former is
hets 611l while Romans 1:23 is & clear usage of the latter.

52Ayndt and Ginmgrich, op. git., p. 38
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For if, while we were ensmies, we were reconciled %o Cod, much
more, being reconciled, shall we be saved by his life; and not
only so, but we also rejolece in God threough our Lord Jesus Christ,
through whom we heve received the reconciliation, Romans 5:10, 11

The firet thing to notice is the objective elmht in the above
passage. It is said that "we have received the roconeilﬂ.ati.aaﬁmindiea—
ting an independence of ua., True it must be personal to be effective,
but, as Thayer put it, the reconeiliation is completed objectively through
the death of Chriet before it can be completed subjectively through its
wce:g%&n&&.%

Beconeiliation, here, is the work of God. It is man vho is re-
coneiled to God through the death of Christ. Christ has thus inavgurated
a new era in the relationships of God and man, As Sanday and Headlsm
remark, “The natural explamation of the passages which speak of enmity
and reconciliation between God and man is that they are not on one side
only but mutual,nS¥

Vhat Paul is proclaiming appears to be a paradox. Even though God
looks upon sinful men as e‘nemies. He still "reconciles them to himgelf
and has done this by the ome decisive act of the cross of Christ.*55

Man mast enter into a etate of being reconciled., HNevertheless,

there 18 a sense in which a reconciliation can be said to be proffered

to mankind, Denny saye, "Unless we can preach a finished work of Christ

53%&7’91'. lee. git.

Shpg guoted in Richardson, op. git., p. 185 from Sanday and
Headlam Icﬁ; aﬂmg 5th Qdo. P 13&

5531@31&36.30&, dos. git.
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in relation to sin, & l<ﬂm»myr\’ or reconeilistion or peasce which has
been achieved independently of us at an infinite cost. . .we have no real
gospel for sinful men at all. 56  ynile we were yet sinners, Christ died
for us," (Bomens 5:8). The Hew Testament view is that rsconcilistion was
wrought on the croes before there was anything in man's heart to respond.

Before there was ever objective cor subjeciive reconsiliation the
prosent passage gives the reletiocnship between God and mane— ’ax @po(

schthroi (enemies), It is with this word that ketsllegsl hes its greater

significance., Men were hogtile to God and even while in thie condition
God effected reconciliation.

Behthyoi may either be *hating God® or "hatred of God® (the essen~
tial antagonism of the divine mature to 8in) .57 Eohthrol describes not
only the hogtile attitude of men, tut also their chevaster in the eyes
of God, He gees them as epemiss, and yet He reconciles them to Himgelf,
Thus, man is gaid to be reconciled by the death of Christ, indicating a
Godward rather than ¢ manwaprd sspect of ths Atonement. Christ, in his
death, removed God's enmity against men and man's enmity against God up-
o8 and katallegimen mst,
therefore, be understood to express not merely the reconsiliation of the

on & moysl consequence of falth,

moral pature of the Christlan with God, but the new relation of God %o

 man in Christ which made this possible.

56Janes Deuny, The Ghrist trine of Beconciliation (New
York: @George H. Doran Company, 1918), p. 86 ef. Forsyth "Reconelliation
wag finished in Christ's death., DPaul did not preach a gradual reconcil-
iation.® Peter Taylor Forsyth, The ¥ork of Christ (londont Independent
Prees, 1946), p. 86

57vincent, gop. git., p. 146
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If, in Bnglish, we speak of God and man being reconciled, we
necessarily think of & reconciliation in which right relationships
now exiat on both gides, and perhaps the same is trus with regard
to the Greek terms when reconciliation ig thought of as being fully
consumated. Bub 1% is possible to use the Greek terms to denote the
faet that God has dealt with the chatacle to fellowship, and that
Hs now proffers recomciliation to man, Thus, Paul can speak of man
'receiving the ‘reaanci%émi@n“. which implies that reconciliation
is a boon given by God.

‘ The distinetion here may be along & fine line, but it is present
and must be made. Denny gives support here by saying that it isg not pogw
sible iz Bnglish to say thet God reconciled ue to Himeelf, without cone
celving the persons referred to as being actually at peace with God, and
having entered into relations of peace and friendship with God. Eatal-

dagsein as describing the work of God or katallagd as describing its

immediate result Wdo not necessarily carry us so far.® The work of re-
coneiliation, in the sense of the Hew Testament, is & work which is

.59 ¥hat 1e being emphagized here is that the Greek and English

words do not have quite the same usage. The Greek can be used of a more
one-sided process than the Engligh, and Romens 5:9-11 sugeests such a use.

The other prominent passage on reconciliation ie II Corinthians
5:17-208

Wherefore if any man is in Christ, he ig & new creature:t the old
things are pmssed away; behold, they are become new. 3But all things
are of God, who reconciled v to himgelf through Christ, and gave unto
us the ministry of reconmeiliation; to wit, that God was in Christ
reconeiling the world unto himgelf, not reckoning unto them their
trespasses, and having committed unto us the word of reconciliation.
Ve are ambassadors therefore on behalf of Christ. . .we bessech you

58Morris, op. git., pp. 200-201

59James Demny, The Degth of Christ (London: Hodder snd Stoughton,
1902), p. 103
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on bshalf of Ghrist, be ye reconciled to God.

Here there is no man&iﬁa of wrath in the context ag in the Romans
passage, However, &g will be seen, it must be in the backgrouni of ths
point Paul is meking in the connecting reconciliastion snd the resuliant
victorious Chrigtian 1&?1#@.

The process described sbove is ome that is wrought by God: All
things are of God; God was doing the recconeiling. Though it iz true
that there is an aspeet in which men are exhorted to be reconeiled te God,
yet thare la no doublt in this pagsage that Paul is mindful of something
God hag done for man rather than some mers humap zetivity. It cznnct be
taken for granted thet if a man merely repents that the "wrath? of God
dies, It is difficult toc believe that this is the whole story, or, that
this is the Pauline mesesage in the passege under comsidevation., Thisg
comes dangerously close to leaving Christ out of reconciliation. Forsyth
gsays that the Christians! view of reconciliation is not simply an idea,
so that if a man repents 21l will be well, but it is the reception of a
Person. ", . .The charasteristic Chrigtian thought is that reconsiliation
rested upon this, that on His eternal Son, who knew no ein in His exper-
fence. . .sin's judgment fe11."60

Ais Vincent notes, "The emphasie is on the fact that 8od was recon-
giling, not on the fact thet God was in Christ. God was all through and

behind the prséasﬁ of reconeiliation, 461

60Forsyth, op. git., p. 82
6lyincent, op. git., p. 321 (Vincent's italics)
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Thayer translates the passage "Allow yourselves to be reconeiled
to Gody do not oppose your return into his favor, but lay hold of that
favor now offered you.“éz Men are to be reconciled tc God., They are to
respond to the divine grace which canmot be sarried through apart from
ments remstion.

Estallaps? only ocours agein in I Corinthiesns 7:11 where Paul
charges those who are married that the women should remain uwnmarried,
if she lsavaes her lmsband, or else she should return into harmony with
the hueband, There iz variancs betwsen the twe parties; amd the restor
ing of harmony is 'reconsiliation'. Thers is significence in thet while
the wife is envigaged as the perty actively seeking the reconeiliation,
she is exhorted to "he reconeiled®, indicating a change from her pide as
wall as nis. 63

g8 in Romane 5111 as

The Kings Jemes version tranelates kattalls
tatonement', According %o the findings of this study, 'reconciliation'
iz mors correct. Vincent is in agreement when he esys this passsge re-
fers to "the making of two estranged parties at one., "6

In II Corinthisns 5:17-21 Panl is meking the point that reconcile
iation mesns more then gimply laying our enmity to God aside,

The relation is & Judicizl one, and it is this judicial variance
between God and man that is referred to in the idea of reconeiliation,

62fhayer, loc. git.
63’”@2’2‘151 23 m-. Do 208

64vincent, op. git., vol. III, p. 62 "The wvord {atonement) at pre-
sent carries the idesn of satisfastion rather than of reconsiliztion, and
is therefore inappropriste here.®
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Moreover, the reconciliation is effected, not by the laying anidg
of our enmity but by the non-imputation of our trespasses to ue. 5

In the two prominent passages explored above the thought of sub-
gtitution has been in the background, Reconciliation does not have a
very close connection with gubstitution, in itself. More attention will
be given to this later. At present it is to be noted that recomeiliation
hae to do with the effecting of harmonious relations where they did mot
exist before. The metaphor directe attention to the estrangement and %o
the overcoming of that ml&tion.%

The manner in which that estrangement is overcome is by means of
the death of the Son of God rather than man. The reader is now directed
to another reconciliation passage from the Ephesian Epistle.

This passage deals primarily with the enmity between the Jews and
Gentiles. From here the apostle goes on to consider the change wrought
by Christ in the relationship of men with God. He came to reconcile
them both in one body unto God through the cross. The result ig that
the Gentiles are no longer strangeres but fellow citisens with the saints,
even of the household of God.

The word used in Ephesians 2116 and Colossians 13120, 21 is bas-
ieally the same word as katallassd except for another prepositional pre-
fix. This particular compound is only used by Christian wri’sers.é"' #The
compounded prepcsnienan{ gives the force of back, hinting at

65viley, op. git., p. 231
66“01‘!‘15; OB wug Pe 223
67arndt and Gingrieh, cp. git., p. 92
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restoration to & primel unity.ée Colossians 1:21 makee the connection
by the ward;ﬂT7))¢n"u&L£NO' (slienated) for they had not always been
strangers. Thayer says there is nc evidence that one compound is stronger
than ﬁha other, in fact, the prepositions Ymerely intensify (in elightly
different modes) the meaning of the simple verd, 169

How in examining the passage it is observed that God had the in-
itiative in the process of reconciliation, The description here is com-
pletely from the point of view of Christ. Men are not spoken of as dolng
anything in the matter since they were "far off",

The concept of enmity needs notice as to whether it 4is man's en-
mity ageinst God or if it includes any thought that God reacts severely
against sinners. If it is only man's enmity against God, then there is
no Godward aspect of reconeiliation, but if it incliudes the latter, then
guch an aspect cannot be diemissed, 7°

Ephesians 2:3 makes reference to men as "by nature the children
of wrath." Again in chapter five, the wrath of God is spoken of as com~
ing upon the sons of disobedience, (verse 6). In chapter six Paul says
that certain evil persons are excluded from the kingdom of God, (verse 5).
Thue, it would seem that groundes are not wanting for thinking that in

this paseage Paul is thinking of the removal of the divime wrath against

68yincent, op. git., pp. W7U-U75

69Thayer. doc. git. Be ;mh}des §m}\\aﬁcu§ in this group also.
Bobertson says the addition of oxve 18 clearly for the idea of complete
reconciliation, vol. 4, p. 481

MMorrie, op. git., p. 206
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ein as the effect of the death on the cross and the peace coming aboutb
between God and man,

For this reason, it geems best to say that there seeme to be 2
double change: both the sinner's enmity and misgivings are removed, and
God's moral sentiment of displemsure againet sin is appeased. Paul says
in regard to the enmity between Jew and Gentile that the emmity of both
has been slain by the cross, Ephesians 2:16.

The other passage (Colossians 1:10-23) tells of the good pleasure
of the Pather that through Christ the world should be reconciled unto
himgalf: having made peace through the blood of His cross.

Those that were alienated and enemies in time past are now recon-

ciled in the body of his flesh through death, Christ on the ¢rosze is

the Peace and makes of peace between CGod and man, 7} The peace He mede
was through the blood, the blood of His eross. This is the act of re~
coneciling; the result is peace, hermony, reconciliation. It was only
through his death that there was reconciliation.

Once more, stress is made on the activity of God; it was His good
pleasure that reconciliation ghould be effected. It is difficult to es-
cape the impression that what Paul is teaching i{s that the death of Christ
did something quite apart from the stimulus it has on the feelings and
actions of man., Reconeiliation began with God,

The wider context again finde a divine diepleasure with sin, The

barrier between God and man, as well as man and God, is spoken of in this

7ltrench, op. git., p. 138
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Epiatle’several times: 336; 3:25; and 2:18, Sinners are in a precar-
ious situation because of the attitude of a holy God ageinet ein. Man's
responge is not the process but the completing of what God has already
done for him,

Since reconciliation is clearly the activity of the Divine, it is
streesed that it is the love of God that is the dominant factor in bring-
ing about reconciliation.

The only occurrence of another related cognate, s \a\l\\‘iﬁ'a‘od
disllapsd is in Matthew 5:24: first be reconciled to your brother, and
then come and offer thy gift. BRobertson says that this word is more come
mon in Attic, and suggests that the difference in idea ie that diallassc
accents motion of exchange and katallaged the perfective idea (complete
racomiliation).72 A friendly relstionship is the implied result of re-
conciliation which Jesus adviged in the sermon on the mount for those who
have ought against his brother and attempts to worship., Here again the
one taking the initiative is spoken of as being reconciled. Thus, the
linguistic usage gives place for thinking that when reconciliation is
applied to the relations between God and men, it will signify, in part,
that God is reconciled as well as man,

Having only katallagl and the group of words clustering around it,
the pleture would be a description of mankind as having been enemies,
but that by the death of Christ were made friends, With only the recon=-

ciliation group, there would be no deseription of how the friendship was

72pobertson, op. eit., vol, &, p. 127
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made. > The Chrietian katallegs has two sides. It is firet = reconcil-
iation in which God's holy angsr agsinst man's sine iz laid aside and He
receives him into faver. This ie & reconcilietion effected omece for all
for mankind by Christ on his crcss.?b Secondly, it is the putting away
of the enmity of the old msn towsrd God by the Holy Spirit.””

God 1s hence both & karaNasowy (he who reconciles) snd & caT Ny
(he who 4is veconciled). Ae far as God is concerned with his moral govern-
ment, he is reconciled; but as f8r &z man is concerned with that moral
government {ultimetely with God Himself), he is not reconciled until he
ig in Christ.

Handley Moule says that katallas® and its cognates "habitually
point to the winning rather the pardon of an offended king, than the con-
sent of the rebel to yield to his kindness.®7® Both katallasss and
disllsegd, sccording to Crawford, point to the removal of enmity of the
offended party rather than the offending party.',?

o summarize, reconeiliation in the cass of man comes about from
outside., God was reconeiling the world to Himeelf, go there is no third
party involved. God's lovs for man remained unchangsd throughout the

process of reconciliation, There was no disharmony in the Godhead,

"rrench, on. git., p. 141
Thpomens 5:110-11 and II Corinthisns 511819 7511 Coriathians 5120

76andley Mouls, Cutlines of Cbristisn Dostrine (Lozdons 1892),
P. 79, &8 quoted in Morris, op. git., p. 209

"Tcrawford, The Atonement (Bdinburgh: 1871), ae quoted in Morris,
op. git., pp. 209210
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Forsyth makes this helpful distinetion: YGod's feeling toward us never
noe&éd to be changed. But God's treatment or God's practical rélation to
uge-that hed to ah&ﬁge,ﬁ?s The distinction is important, The Atonsment
naans thet men are no longer Srestsd as sanemies but &3 friends., God hasp
reconeilad himself. Thus, it may be sald that God is reconciled.

The vaccnciliation deeoribed by katsllags and its word group is
between pereons only. There is no smphasis upon one party of ths reconw
ciliation bheing a process or asn idea, Thus, the Yrue cause of the sge
trangsment betveen God and men ie dezlt with, There was a changs to be
meds on both sidsst by both parties., The finsl statemsnt to be made,
then, is that the recczeiliation is two-f0ld (by necessity); and when God
raconciles man to bhimeslf, hic relation ¢to Bim and Bis relation to man

are both put on & new basie.

Brepogitions snd prepositional phrages in the New Testament. The
preponderance of instances thatavri gati and om’p Luper or mepl peri
are used meke it impossible and impractical to conslder every occcourrence.
However, there are certain passages in which these prepositions are
found that are related to this present study.

Many passages containing these words indicate a ‘substitution’
though the word itself 1s not to be found in either Testament. Huper
and anti are found fregquently in the NHew Testament meaning 'on behalf of?,
tfor', 'instead' and ‘for the advantage of' (Romans 8:26, 31; II Corine
thians 1:2). In John 15:13 and John 3:16, on the other hend, huper has

78Porsyth, op. git., p. 105
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the meaning of anti 'instead of' or 'in the room of' as in Matthew 20:28
and Mark 10:45 (Of. 2:22.)

Robertson says that Matthew 20:28 and Mark 10:45 teach the substi-
tutionary conception of Christ's death, not becamseavr! of itself means
‘instead'!, but because the context renders any other resultant ides out
of the @eatian.?g

There seems to be no problem about stating that Christ suffered
for menkind or that these prepositions connect Hig death with the punisgh-
ment due the offenses of man.ag The problem is what thig or these state~
ments mean and whether and when these CGreek prepositions signify substie
tution.

Bobertson describes it this way:

We were under (bupo)e curse, Christ became a curse over (luper) us
Sf on us, Ths bs bought us out (€] ans we sre free from She curse.
whieh he took az; himgelf. This use of huper for mbstitutioglsa com~
mon in the NHew Testament (John 11:50; II Corinthisns 5314f).

There are usages of both ivr{ and «5%'9 in non-biblical Greek
though.,

‘KI"E,P is not used to & very great extent in the Classical Greek in
the gense of substitution, but it definitely does occur and it occcurs
often enovgh so as tg become unmistakably evident that it was not
out of the ordinary. 2

794, 7. Bobertson, A Grammay of the Oreek New Tegtament in the
light of Higtorical Beseaych (Hew York: Hodder & Stoughton, 1914), ». 573

80wiiey, op. git.. vol. II, pp. 228-229
8lpobertson, gp. ght., vol. IV, p. 294

82639.?@ Benjamin Lawrence, "4 Study of °Kﬁ'a’p and its Bearing
Upon the Dootrins of the Atonement as Presented in the New Testament®,
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It is observed in many places thst anti has the meaning 'in the
place of', 'inetsad of'. Attention is drawn to Genesis 22:13; 4L233;
Hambers 3:12; Matthew 2:122; Luke 11:11; I Sorinthians 11:15; Bebrews
‘1212; Romens 7:17; I Peter 3:19; I Thegselonians 5:15 vhere subgtitution
ig obviously intended.

Anti does not always denote gubstitution but it should be regarded
as the exception rather than the rule. Ivan if the substitutionary mean
ing were taken cut of ths preposition, 1%t is not always taken cub of the
context as in Metthew 20128 and Mark 10:45.57 In thess two passages it
is to be understood $hat it is because of, or on behalf of manking, that
Chriet died. Wiley declares that they cannot, "of courge', mean "instead
of" here though generally thay are used in the sense of aubsisitu%&an.%

Anti has the emphasgis of exchange. Thuse, Jesus gave his own 1ife
as the prics of freedom for the sglavee of sin. It is conceivably easy
to refuse the admission that Jesus hald to a subastitutionary desth be-
cause of its infreauent usage, and is that used by Jesus himself,55

Agsuming the inmspiration of the Seriptures, it cannot be held that
there is contradioction betwsen the teachings of Jesus and those of the

A thesis presented to the faculty of the Western Consgervative
Baptist i‘heolagiea% g?&imry. Portland, Oregon; April 1952, p. 19.
Ruripodes Alcestie 1 699-701; Thucydides 1:141:7; Plato, Gorgias 515¢
Xenophon, Memorsbilia 1.1.17 and Xenophon 333.1k,

83Morris, op. git., p. 31

84110y, op. git., vol. II, p. 229 Watson and Wakefield eclearly
ghow this also.

85n0berteon, op. git., p. 163, vol. I
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Apostle Paul., Especizlly is this so conserning the hesrt of the Gospel.
It appeare that a connection is made between the words of Jesus and those
of Peul in the word gatilutron first found in Paul's Epistls's.6

In other words, there seems %to be a three-fold emphasis ia the
phrags fwho gave hia life = ransom for many® (Matthew 20128): the sacw

rifice; the ransom; and their connection with the words QVT ToNNDY

{in ths plsce of many). The Lord offered a sacrifice as a priest in the
roor of many and ho slsc vaid a renson in the room of many. In both re-
prossntative modesz, the thought is uvnmistaksbly that the Lord Jesus was
acting iz 2 viocarious m:m@r.a?

The above phssages are somewhat akin o I Timothy 2:16: o Soos
EauTov AuTINTPOV TP mivnov(who geve himself s vansom for many). The
two prepositions under guestion curiously eppear together. This brings
the study to ISTT'E.’f which would declare that Christ's dsath wae not only
‘for us' but 'in our stead'. Trench seys that huper is used becomse it
smbrosos both meanings and exprosses how Christ died for the sake of man
{touching mors nearly the meaning of pori Matthew 26:28; Mark 1b:2hy
I Peter 3:8; dis alsc sppeering once in this comnection), and "i= our
ste=d®, Aptl, he states, only expresses the 1sttor, 56

Thet huper means nc more than ‘on behalf of' or 'for the good of!
is maintained by several, and cases in point might he Matthew Sshiy

861p1d., vol. IV, p. 568 et =1
87smeston, op. eit., pp. 198-199
Bsmmmtig In. Mc' e, 163"1&
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John 13:37 and I Timothy 2:1 et al, Trench says that in the several psse
sages of which it is said that Christ is said to have died "for many®,
"for us® etec., huper "shall be mcceptsd as equipollent with anti: it be-
ing further urged that, as avn’ ie the preposition firet of equivalence
« « o2nd then of exchange. . .én{p wugt. . .be regarded as having the
geme force,"89
He pays further that
Easch of these, it 1g evident, would become & dictum probang for a
truth, in itself most vital, namely that Christ suffered, not merely
on our behalf and for our good, but also in our room, and bearing
that penalty of our sing which we otherwise must have borne. CKW.
though some have denied, we must yet accept &s certain that uﬂ‘{p
has sometimes this meaning,90
In regard to huper and anti, Robertson says "We wust not. . .make
the mistake of thinking that UTEp of iteelf literally means 'in behalf
of'. It means 'over'.'9) It is sometimes said that Gvri means 1literally
/
'ingtead! and UMEQ 'in behalf of'," However, he who acts in behalf of

another, takes his place., "Whether he does or not depends on the nature

of the aotion, not on avri or é_ﬂﬁ 92

4 substitutionary intgrpmtaticn is natural for several passages
in the Hew Testament; QGalatians 3313 "Chriet redeemed us from the curse
of the law being made = curse for us®; and I Corinthiane 15:29, "They

Bgmi. + Roberteon notes that huper is the ordinary preposition in
the papyri for the notion of substitution where benefit is involved.

Robertson, Jloc. git.
901p14.
91Rovertson, op. git., p. 630
921b14.
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are baptized for the dead." John 10:11 end 11150 and Homaus 16:il ave to
be eclessified with this group elsc. Thus, a8 in II Corinthians 5:21, it
geemg thet "On Him, representatively, fell the eccllective eonsequence of
sin: in His enduring 'the contradiction of elinners agoinst Himeelf',
(Hebrews XI1.3) in His egony in the gerden, and Hie death on the eross."9D

In I Peter 2:23, 24, it would not be expected that the writer
would use huper becsuse he did not believe in a vicarious atonement.
This would create a contradiction in hig statements that indicate s vie
carious nsture in His work on the oroes. Buch statements are given, for
example, in verse 21 "because Christ alsc guffered for us® and agein
"peosuse Christ also suffered for sins once, the righteous for the une
righteous, that he might bring us o God. "9

Substitution geems to be clear enough in several LXX passages
alsot Deuteronomy 243163 II Kings 14:6; II Chronicles 25:4; though even
there lmper is to be interpreted 'on sccount of', 'for the sake of!,
‘with regard to': Jeremiah 19:8, II Kings 18:5; Judges 6:31.

There are many other instances of Sm<p Judv, SaEp oefov cfvé,a
~ravrwv ete.,, but they only are to be translated in the two basic ways:
tinstead of' or 'on behalf of'. Both are true and though some ingtances
more clearly require one or the other, there are some instances in whieh
huper may be translated either way. Both translations would render the
truth of the seripture with vegerd to the vitel and purposeful work of

Christ on the eross.

93Vincent, op. git., vol. III, p. 321 Of. Gelatians 3:13
Q%EWMQQ Sn. m.g P 36
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The death of Christ is clearly repregested sz being of a substi-
tutionary nature, Whether by prepositions or their contexts, it is guite
obvious that Chrigt acted on behalf of, and in the pleece of, all mankind,

Therefors, as the einner is under the curse of ths law,

he ig gullty and exposed to the wrath of God, but in Christ the wrath of

God iz propitisted and his guilt expiated. EHe is also under enslavement

to Satar (ein) but the blood of Christ redeemed him from that bondage and
is now et free, He was accordingly estranged from God but is now recon-
ciled by the death of Christ,

All the way from the 014 Testament Hebrew through nen-biblical
Grsek to the Hew Testament text it wes fomnd that these words centered
about individus]l thoughte guite congietently., Thue, %o redeem is to pay
e price of deliverasnce, and a form of Jutrot is used. That whieh atones,
propitistes or explimtes ie expreesed by hilsemos and ite accompanying
word group. In the Hebrew the price or scvering was primarily kephar,

The last of the picture worde, katellag8, connected itself with
the language of Seripture which deseribes sin as a etate of enmity with
God and sinners as his enemies and alienated from him. Christ on the
cross was thevefore man's peace and peacemaker.

The prepositions and prepositional phrases, of which there are
many, describe the death of Christ both as substitutionary and as & work
performed on behalf of lost makind, An%i and lmper are expressive of
the vicarious nature of the atonement in Christ which produced salvation
for all.




CHAPTER V
SUMMARY AND COHCIUSICHS
I. BUMMARY

There are three grand circles of images by which it is sought in
the Seriptures to set forth the work of Christ on the eross. The iaspiz*éd
authors geem Yo have approached the central theme of the Bible in this
way so that the aspect of truth unexpressed by one may be reveslsd by
apother. Thus, the Atonement through Christ is expressed in its primary
emphages by 'redemption!, 'propitiation'!, and 'reconeiliation®.

01d Zestament Literature. The 014 Testament literature gives the
concept of redemption afaily air, as gsal--frequently translated ‘%o
kinsman', The kinsman was responsible for playing his part in maintaine
ing the family honor and possessions. OGod is spoken of as a Vorthy Kins-
man of his people. The same term is used for Him in this relstionship.
This action of Jehovah is at cost to Himself. The concent of a redemp-
tion price (ranscm) is expressed very sarly.

Coupled with the above .family concept is a more commercial set-
ting. pPadah emphasizee the price paid and the effect of that price. Re-
demption was largely understood by material prosperity. Thus, to be re-
stored to this status from ecalamity was termed redemption.

The other main term used in the 0ld Testament was kaphar. ZXaphay
is & term that gpans two areas of thought: redemption and propitiation

or expiation. On nearly every cccasion where 1t is uased, it can be showm
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that there is the thought of & payment to be mads.

The dispute over whether kaphar means expiation or propitiation
has probably arisen from the fact that both are true. The greater pro-
minence goes, however, to propitistion. Zaphar is generally used to ex-
prese appeasing by means of the gift. It was particularly noted in this
seotion that the redemptive and propitiatory astion in the Atonement or-
ig&a@ta& with God himself. This process of Atonement “W means of & price
referred, almost without exeeption, %o redemption of a forfeited life,

The eonditions and results of the word images noted above depiet
the comecept ofﬁ recongilistion thgagh the word has no exact equivalent in
the 01d Testament, It is symbolically expressed in the return of the
Israelites to prosperity from oslanity. In their thinmking, Jehovah had
changed his trsatment of thewm, They bad boen reconciled. Reconsilistion
is revealed mainly in the ghalam word group which contains a definite
spiritual thrust. Basically expressing a genersl well-being, the word
defines the result of vedemption of memkind by Jshovah.

The Greek Septuagint was quite falthful to the

emphages made above., The translators were quite aeﬁsistan& in the words
they selected to express the thoughts snd wcr&u of the Hebrew.

The redemption by payment of a price is as prominent here as 1%
was in the former section. ‘,i‘ha matter of redemption, 'thmh narroved
amﬁwh&t by the absente of the family air, still bears its esaa&fml mean.
ing., By the usage of the lutrom group there is no doubt remaining that
the redempbion of all forfeited life is by means of a ransom, & prics.
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Regarding the propitiatory aspeet of the Atonement, there were
several synonyms, as kapporeth and hilastBrion, for example.l Ome might
be misled by the English renditions of this word group becamse some of
the words do not express thoughts of propitistion snd wrath. The hilas-
komai group is the other of the two prominent word families whish exprees
an aspect of the work of Cod in galvation.

A summayy cap hardly be made of such & gmall amount of consgiders-
tion of the Septusgint words exprezeing recomeilistion. There is not a
real empbasis on reconeiliation az there is on redemption and propitistion.

Extre-Biblieal Greek. The lutrod word group was in common uge to
deseribe the freeing of 2 slave during the first century and even earlier.
Some would go so far as %o say that there is not a single occcurrence oube
side th@ Hew Tegtament which can be reduced to the meaning of deliverance.
Yhere is & change in the appearance of the verb as it is compounded with
other prepositions, but this seems to have made 1ittle or mo change in
its thruast.

{laskomad, t&a other ontstanding word group of the s@min%,.

is also used by secular writers. In most instances this body of anthors
bad a propitiatory concept in mind as they wrote. The good will of the

gods was something Yo bs earned, These attempts %o propitiate the gods

wore guite ¢rude because they were so corrupt. However, oune cannot help
but balisve that the propitiatory concepts of these asuthors was an imi-

tation of those in the 0ld Testament even though they are crude.

1gipper and exilagkomsi are other examples.
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The gllasgd word group and its cognates, on the other hand, does

not have the game meaning here as it does in the Hew Testament. Appear-
expresses the fundamental

ol

ing much more often in the verd form, gllase?

idea of 'to change'., The many compounds of this word seem to make little
difference, if any, in translation; and wvheress the uncompounded form sel-
dom means 'to change', the compounded form means predominanily thet.

ent Greek., The final authority and most complete source

of vevelation comes now from the Hew Tegtament, Here the matter of re~
demption is associated with Christ as never before. The blood of Christ
is plictured as the price for the redempition of those whoge lives have
been forfeited. It was & costly ransom, but becsuse of the love of God,
it was not too much, Christ was both the one who has offersd the price
as well as the price itself,

The other word comelidersed under the thought of redemption was
5 and though it generally hae & wider meaning than that of lutrod,
ite special meaning makes it nearly synonymous.

The family of words explaining propitiation is nesrly alweys ac-
companied in the context by wrath. The pagan 2ssociations are to be
guarded against insgmuch as the center of attention is a person rather
than an sctivity. A4As Christ was both the price and the virtus of that
price with respect to redemption; so is he both the priest and the saeri-
fice as the propitiation for &ll men,

The rest of the total pilcture of the Atonement is expressed by the
2llagsd femily. In contrast with the Hebrew 014 Testament and the Greek
Septuagint, the matter of reconciliation is the idea most vividly expressed




in the Hew Teetament. Reconsiliation is said to come frca the cutside-w
even from God himself., It was God whe 8id the reconciling, though it
came not ez & result of dishersony in the Godhead. God bad to be reson
ciled in order that man's exigtence might contimme. God has always loved
mon but the expression of that love has been changed., Now, sines He is
reconsiled, God ip able to treat his enemy e¢ a friend., This teck place
in Christ who was m's peace and pescemaker.

The many praposs}tioml phrases &aserﬁw the death of Christ both
as substitutionary &né. as a work performed on behalf of lost mankind, |
Anti and huper are expressive of the vi@rio&a nature of the Atonement in
Christ which produced mlva.ti@a for all,

I1I. COHCLUBIONS

There are four conclusions that have been drawn from the sbove
investigation., These conclusione conceyn the relationships between the
vaprious word groups and between the different aspects of the Atonsment,
Parther, these statements comprise the outcome of the present study as
indicated above under the 'statement of the problem',

The £irst deduction deals with the relationship of vedemption
to propltiation. Howhere is the ¢ie between these two concepis made ag
clearly as in the Old Testament. The kaphar

group unites the thoughts
of redemption by means of a price psid with ﬁm’c of propitiation, This
is dome by the fact that the kaphay family has a very wide scope of mesn-
ing. Hot only is this tms but also this very group of cognates brings
in the subjeet of reconeilistion. Appendix IV shows this quite readily.
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Since the kaphar group can be readily trenslated by words meaning

either redemption, propitiation, or reconciliation, the author has made
this point: 1t iz impossible %o discuss the doctrine of the Atonement
without implying that one asgpect is mors important or prominent then
another simply because he considered that part first or last. In the
gourse of discuseing the Ai:mmsnﬁ. an author implies more or less that
his method of snalysis reveals the mods in which the Atonement was une
folded.

Anyone who would attempt to outline a Biblical dootrine of the
Atonement, must not overlook this danger and this observation. The work
of Christ is not only to be understood as a redempition but 2lso as a pro-
pitiation, an expiation, and a reconoiliation st one and the same time.

The Hew Testament suggests a relationship between redemption and
propitiation alsc, as the ingpired authors sought to reveal the work of
Christ on Bis ocross s a complete work, a single expression of love. It
is imposeible to geparate these three prominent word families without
destroying the whole or even a part of the beautiful message of the
Atonsment.

The reason the Atonement is so poorly explained snd soc diffieult
$0 examine ig that men usually dissect it into so many parts for the sake
of analysis, that all perspective is lost. Hemoe, it appears that the
doetrine bhas several messages and one immediately tries to determine
which one is the most important or at least the relationship between
them. There is only one message; it is & unit. It ig very diffioult,
indeed, to ex2mine the whole in terms of the parts and atill retsin the
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full appreeiation of the whole. The author feels this is cne of the pri-
mury ressons for the dlssatiefoction of many who vead 'Biblicsl doelrines'
of the Atonsment, It is simply & mest difficult cause %o express one mes-
sage in terms of seversl,

A geeond conslusion regards the use of prepositions in the Greck.
it con hardly be said that the thought and emphasis of subebitubion is
net in the Seripiures. However, the above scntlusion prompis one to say
that 4% is not the messsge of the Abonemen$, only a part of %, It
should not, therefore, receive primery cconsideration because that pluce
hag been reserved for a cimple contemplation of Chrigt,

The two prepoeiticns given attention above do nct express an
either-or definition in every case. While the usual definition for hupsy

is *for, on behnlf of', and sznti for 'in the pluce of, instead of', there
is 8%ill an overlapping in meny instences so thet one cannot ssy that
every cccurrence must be trenslated one way or the other,

Substitution is alse comnected with the othsr asspsets of the
Atonement. The rangom which wag pald was also a subeiitute, snd that
subgbitule wasg 2t one znd the same time the propitiation for the sins
of the whole world. Substituticn is a real part of this keystone doc-
trina, even though the word is mnot uged with such vegard in the Bible,

This is =n exeellent ilingiretion of the unity, not only of the
tosshing regerding the Atonement, but also of the Bible itself. The
word substitution is not used in the Seriptures but 1t is no lese an in-
tegral part of this subject. There may be profit in the sxplisit sbating
of the dootrine of the Atonement, btut thisg wasn't the purpose for whlch
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it wvas revealed. The Atonement is = Person and the effect of it i3 a
1ifs o be lived. On $this sccount, the dooirine under consideration will
be profitably spprshendad by the ome who seeks, but will nmever be fully
acomprehended,

The third sonclusion concerns the long-time feud over the meaning
of hilssmos, Dose it mean expiation or propitiation? It appears that
the Bible makes it evident that hoth are involved. Howsver, this auilhor
has conclinded that both are inwvenlved., It mumet be added quickly, however,
that the Godward thrust is more important as well as the more prominent.
Cartainly, Godls nature and agtinn is of more conssquenns then the orea~
tare.

If propitiation is not primary, then sxpistion e, and if ewxpis-
tion is the foremost translation and d=2finition, then the rest of the
dootrine of Christ's atoning death is in jeopardy. Rither man's free will
is on the scaffold, or God's holy and just nature is clouded beyond re-
cognition, If explation be emphasized move than propitiation, one will
soon come to the plane where he will say, "Who is the Chrigti® Religion,
for that man, will be only a matter of worke.

There is yet another nossibility. If a men'e ein ie covered, why
Bot go ahead and sin for there is no danger for him?

God has given the freedem of cholece and He hes alsc ordained that
4% should be in faith lest any man should boast. Thume, to remain in the
context of Soripture is to give prominense to the propitistory mesning
of hilasmop and its cognmtes.

The fipal observation %o be msde arises out of an earlier conclu~

sion that the Atonement will never be expressed in the language of men
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better than 1% is in the Bible. Iomeons will indubitably ask, however,
which one of the chove inventignted facets ir the most pofervad %o in
the Seriptures. This 1s most matursl, ut who ocan snswer for Godl? Who
aan say that propitiation was a by-product of redemption or vice versa,
o one can siste which was the most important in Sod's syes. Hvery ss-
paect of tho work of Chriat was & necsssity. Thus, each ong w2s most im-
portant in i%s om way.

That one word i3 used five more times than anothar word ghould not
mesn thas 1% rates higher on the azsals of importonse. The message is a
anit hecause 1% is subodiasd in = Parson and men srs 30 look unto Him ®the
author and perfecter’ of thelr falth. God himsslf reveals this message
for 1% is "the 3pirit (wha) searcheth all $hings, yea, the deep things
af God. ¥
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APPENDIX I

This page shows where the Hebrew verb 2 N\ -A geal is used and
- T
how it is translated in the Septuagint and in the American Standard

Version,
"Deliver® Psalm 119:154 lutrdeali
Do or Perform the Ruth 3:13
part of the Kinsman
3113
3113
3113
#Ranson® Igaish 51:10 lelutrSmenois

Jeremiah 31311
"Redeem” See Appendix II
favengert Bumbers 35:12
Deutercnomy 1916
19:12
Joshma 20313
2015
20:9
UEineman® Fumbers 5:8
Buth 2:20
19
3112

33112
L3




"Kingman® (Cont.)

"Kinsfolk®

YRevengert

Ruth 433
Le6
L:8
byllh
I Kings 16:11
Numbers 35:19
35:21
3524
35125
35127
35327
I Samuel 1411l

92




APPENIIX 11

This appendix contains most, if mot all, of the usages of 7 /U }.
gaal when 1t mesns "redeem®, "redesmer", etc. Besides the 0ld Testament

reference, the American Standard and Septuagint translations are recordsd

here. ,
giish Iranglation English Bofere Septuaging
"Redesmer® Job 19325 ho skluein
Psaelm 19:1k g,gg_;ﬁg@,
78:35 lutrBtas
Proverbs 29111
Isaiah L1:14
Bl 2h
b7:4
48117
h9:7
49426
5435
&L 8
59120
60116
63116
Jaremiah 50:34
"Redsemed" Leviticus 25130 lutrothe
25: 48 lutrosis

25: 5L lutrotal




"Redeemed® (Cont,)

"8adeen®

ob

English Reference
Leviticus 27:20
27:27
27:28
27133 lutrGthesetal
Pgalm 107:2 lelutromgnoi
Igaish 135:9 lelutrCmenol
5213 JutrBthasesthe
62:12 lelutrBmenon
631k lutréseby
Genesis 48:16 bho hremencs
Bxodus 636 IutrBsomal
15113 elutrdeB
Leviticus 25:25 lutrdsetal
25126 ho sngchisteudn
25126 ho angehigteudn
25129 lubroths
25129 lutrStai
25:32 lutrSeamenos
25148 IutrBaetat
25149 lutrdsetal
25149 lutrBeetal
27:13 Autrousencs
27:13 lutrBgdtal

27:18 JutrBtad




English Translstion English Beference
"Redeem® (Cont.) = Levitious 27:19
27:20
27:28
27:31
27133
Bath bLib
Ll
bl
bl
bil
L6
b6
lis6
17
bt
Pgalm 69118
72:14
Fhe2
77:15
103:4
106:10
107:2
Igaish b3:1

bl 22

phusesin
lntrotad
utrositai
lutrGthisetal
lutyothesetal
dutrbtal

angehistonsal
angzehistousd

angohistonsal
anschistsusal

sngehistelan
lutrdsal
lutrSzetal
2lutrBsd
glutrBss
elutrSsato
lelntrBmenot
glufrdsamdn
lntrBaomad

95




English Trapslstion

"Redeen® (Cont.)

YRedemption®

English Beference
Iswjah L4123
48320
5219
6319
Lementations 3:58
Hoses 13:14
Micah 4:10
Leviticus 25:24
25151
25:52
Ruth 437
Jeremiah 32:7
32:8

Septuaging
errusato
errusato
elutrBsato

lutra
angchisteian

96




APPENDIX III

The uses of Tl:[{) padsh in the Hebrew 014 Testament are shown
-

here with its Septusgint and American Standard translations.

Enzlish Iranslation English Refere
"Redeem' xodus 13:13

13:13
13:13
13115
3h: 20
34220
3h:20
Leviticus 19120
27:27
Fumbers 18:15%
18:158
18516
18:17
Deuteronomy 7:8
G126
i35
15:15
21:8
24118
I1 Susmuel L4iS
7123

lelutrbtel
lutrotal
lutrothesetal
lutross
lutrosis
lutrdss
elutrosato
QXatgﬁggka
slutrBsd
glutrBsato
glubrOsato
lutrosasthal




h Transglation
“"Redeem® (Cont.)

II Samuel 7:23
I Einge 1:29
I Chronicles 17:21
17:21
Nehemiah 1:10
Job 5:20
6:23
Pealm 25:22
26:11
31:5
3bh122
Ll 26
b9
L9117
b9:15
71:23
130:8
Isalah 29:22
50:2
Jereniah 15:21
31:11
Hosea 7:13
Hicah 6:&
Zgchariah 10:8

98
Greek Translation
elutrist
elutrdsato
lutrosasthel
elutrBad

sosal hrusasthal
lutrdsai
lutrTeal
elubrosd
lutrosetal
lutrosal
lutroutes
lntrogetal
lutrosetal

elutrosd

aphorisen
hrusasthal
lutrBsomal




"Redemption®

fRangomt

fangomed?

"Dalivert

Bxodus 21318

Leviticus 19:20
27:28
Fuwbers 3:48
18:16
Isalish 1:27
51:10
Exodus 21130
Bumbers 3146
3:49
3181
Psalm 49:8
1119
130:7
leviticus 27:28
Isaiah 35:10
Hosea 13114
leviticus 27:29
Isalah 51:11
Job 33128
Psalm 55:18
69118
78:42
119:138

99
Gresk Trensliztion

spolutsBeed
lntrols
IntrBthesetal

lutre
lutrdsis

lelutrBuencis
tre

lutre

iutya

Jutre

lutrBsin

lut»Gsis

lutrdthBsetal

lelntyBumenc

lotrdsomad

gdson
lutrBsstal
lutrossd
elubrdsato

lutrBeali




100
English Tranelation English Beference Greek Izranslation
"Ea&m*’ I Sammel lh:hs prosduxato




APPENDIX IV

The word 75 D kephar including its frequently used cognates
are listed here with their American Stsndard and Septuagint translations.
Zngligh Trenglation
*Banson® Exodus 21150 lutre

30312 lutys
Job 33:23
364 18
Pealm 4917
Proverbs 6:35
13:8
21:18
Ieaish 4313
Humbers 35:31
35:32
fAtonement " Exodus 29:36
40110
30:16
303116 xi i

Leviticus 23:27 gxilagmon
23:28
25129

Fumbers 5:8

29:11

Ezodus 29:33




102

Ensiish Iransletion English Eoferemee Santvacin
Hatonement® (Gont.) Bzoduz 29:38
29137
3C:10
30:10
%0115
32430
Leviticus 134
L:20 zilaget
Li2é exilssstal
L3l gxilesetal
Li13g asats
536 laget
5:10 exilaseted
5:13 exilasetal
5116 exilasetal
5118 xilosetal
€17 exilasetal
7:7 zilesetn
8134 axilaes
917
i0:17
1257
12:8

14:18




Trens;

tion

Bnglisk Rafersace

#ptonement? (Cont.) Levitieus 14139

120
1i:21
14229
31
14:53
153118
15:30
16:6

16:10
16:11
16:16
16:17
16:17
16:18
1612k
16:27
16:30
16:32
16:33
16:33
16:33
16:34
17:11

103

exilasetal
exilasetai
exilasagthol
exilasetaj
exilasetai
exilaskesthal
exilaskesthal




Inglish Tranziatie

zlish Hafavennys

fatonznent® (Cont.) Levitleus 17:11

"P4tcht

Bribet

igs22
23:28
Numbers 5:8
6:11
8112
8:19
8:21
15125
15:28
16:46
16:47
25:13
28322
28:30
29:5
31150
I1 Samel 21:3
I Chronicles 6:49
1I Chronicles 29:24
Hehemiah 10:33
Genesis 6:1h
6:14

I Sammsl 127

Ssptusaint
axilasetal

asphalt®
avhalifsels

104




Friba" {Cont.)
#Redampiion®

#Raconcils?

s, i
#Put awayt

Trepiation?

. .8
o gi‘%’é:

TForgove"®

fPargivant

¥ezplatad¥

Eoglish Beference
Amos 5:12
Exodus 21:30
Lavitions 6:30
16120

Ezekrisl 45:20
Isaish A47:11
Humbere 35:33
Deuteroncmy 32:43
Dauteronomy 21:8
Psalm 65:3

7919
Jeremiash 18:23
Pealm 78:38
Deuteronomy 21:8
Isaieh 6:7

22114

27:9
Ezekiel 16363
I Samusl 3:lh
Isaiah 28:18
Il Chronieles 30:18
Genasis 32:20

Bzekiel 473:20

k3126

Tt

105

bhilasthetd
athooghs
hilasetai
exilasthégetal
perikathariel
aphethégeta:

aphairethasetal

exilagthasstal
gxilasasthd
gxilasomai




English Iranslation

#Clsange"
Purify®
%Atoned for®
"Pacify®

"Mercy Seat"

Ezekiel 43:20
Bmekiel 43:26
Proverbs 16:6
Proverbs 163114
Bxodus 25:17
25:18
25119
25:20
25:21
25:22
26230
30:6
317
35:12
37:6
3737
37:8
37:9
39:35
b0:20
Leviticus 16:2
16:2
16:13
1611k

h t8rion

hilast8ricy
hilasterion
hilsst¥rion
hilestérion
kiboton

kibGton

kiboton

hilagtérion
hilastérion
hilagterioun
hilasterion
hilast8rion

kgbﬁﬁaﬂ
hilasteriou
hilagtéricu

hilastBrion
h terio

106




107

Eoglish Tyanslation English Beforence Septuagint
"Herey Ssat? (Cont.) Leviticue 16:15 bilsstBricn
Bonbers 7189 hilasterion

I Chronieles 28:11 gxilagmon




APPERDIZ ¥

This appendiz shows the usages of the Hebrew word Il _‘éj ratsah,
The American Standard and Septuagint transiations are a}so ligted %o
support the statement that though the word gz

seonciliastion is not used,

it is certalnly in the Seriptures.
English Reference
Leviticus 134

73118
26141
26143

Deuteronomy 33:11
11 Samusl) 243123

Pealm 119:108

Focleniastes 9517 eudokien

Jergmliah 14110 ndicks
14312 udokBsd

Ezekiel 20:40 osdex
203141

k3127
Hosea 8:13

Anmos 5:22

Malachi 1:10
1:13
“Accomplish® Job 1h:6

“Approve® Psalm 49:13




English Translation
"He ascceptable!
 #Congent with®

#plonsel

"Be pleased with"

Y“Have & favor®
iBe accepted!
%Ba pardoned!

"Enjoy"

fTake pleasurs®

"Delight”

U8t affectiont

Deuteronomy 33%:23
Psalm 50:18
i1 Chronicles 10:7
Proverbs 16:7
Genesls 33:10
Pgalm bhe3
Bether 10:3
Isaish 40:2
Leviticus 26:34
26234
I Chronicles 29:17
Psalm 102:14
147:30
147111
149:4
Haggal 1:8
Leviticus 26:43
11 Chronieles 36121
Poalm 51:16
6214
Proverbs 3:12
Isaieh L2:1
Job 3419
I Chronicles 29:3

109

adeynt

prosedexato

eudokasai




English Pronslation
fSagk to please!
¥Reconcile self"
#1ika

¥Be favorable!

Job 20110

i Bammel 29:4
I Chronicies 2834
Job 33:26
Psalm 77:7
8811

110

dinlinsBsstal
h#ratilen




AFPENDIX VI

Listed below are 2ll of the passages in the Greek Hew Testament
vwhare fki«no;.w hilagkomei and its cognates are found and ite trans-

istion in the Amsrican Standard Version.

The meanings glven on this

page do not oceur anyvhere else as & translation of some other word in

the original,

‘wafticopa.l bilagkomai
“Be merolful"
Iuke 18:13 Pasgsive
"lake reconciliation for'

Bebrews 2:17

‘I )\mr;,'pmv hilastGrion
fppopitiationt

Bomans 33125
fHeroy seat®

Hebrews 915

“Idasuds hilssmos
"Propitiation"
I John 212
4:10

‘.n\t{.w_s hileGs
Herciful®
Hebrews 8112
¥Be it far from®

Matthew 16122




AVPEEDIX VII

This page contains the

6 word grovp and its cog~
natest where they are found, and how they are tranglated in the American
Standard Versicn. The allass® group is foumd a total of twenty-four times

in the Greek Hew Teztament: all of which appear here.

ANasow allassd Kﬂ-TC-M‘n’") ¥atal
%Change®, "Changed® fReconcile”
Aots 631b Romans 5110
Romsns 1123 §:10
I Corinthians 15151 I Corinthians 7:11
15:52 II Corinthians 5318
Galatians 4120 5119
Hebrews 1:12 5320
>AtraMagr) gpallaged A mrokaTa o) apokatallases
“Eelivérﬂ "Reconeile®
Iuke 12:58 Fphesiang 2:16
Hebrews 2:15 Colossiansg 1:20
"Departed" 1:21
Aots 19112
Ata\deloow sisllasss Karadhoy, Eatellecs
"Be reconciled "Atonement”

Hatthew 5:24 Romans 5:11




!
fiuva:KXMMho sunallased
figet at ocne again®
Acts 7126

113
Nayd 3
Kava ayn katallags (Gont.)
#Raconciliation®
I1 Corinthisns 5318
5:19
"Reconciling®

Bommns 5:11




APPERDIX VIII

Listed here #re all of the passages in the Gresk Hew Testament
where the AuTpou> lutrod group are found and how they are iranslatod in
the American Standard Version. There is no other usage of this word
group either in the Greek Testament or in the English. It occurs a

total of twenty-one times in the original.

Aurpw lutros ASr pov lutron
"Redeem! "Ransom"
Inke 24:21 Middle Matthew 20:28
Titus 2:14 Middle Mark 10:45
"Redeemed"

I Peter 1:18 Passive

’Avrf}\u'rpov antilutron /\\Srpu.m'as lutrosis
®Rans om" "Redemption®
I Timothy 2:6 Lake 1:68
2:38

Hebrews 9:12

>Arro\oTpuwarts &polutrBeis AvTpwrns lutrbtss
YRedemption' ilsliverer®
Luke 21:28 Acts 7:35
Romans 3:24
8:23

I Corinthians 1:30



115
’A 1o \J'rpwv-ls apolutzrBsis (Cont.)
"Redemption® (Cont.)
Ipheslans 1:7
1314
4330
Colossians 1:14
Hebrews 9:15
"Deliverance"

Habrews 11:735



APPENDIX IX

' : 5
This appendix contains the Gyo’:a'.gu) agoredgd word group and other
synonyms used in the Greek New Testament: whers they are located, and

how they are translafed.

7
’A]ofﬂ.ju) agoradzd ’E; e-yor«’tju gxazoradsd
"Buy, buyeth, bought" "Redeem, redeemed, redseming”
Metthew 13344 Galatians 3:13
13:06 b5
1Ls15 Ephesians 5:16
21312 Colossians 4:5
25:9
Other Greek words used in the
25:10 Hew Testament, meaning %o buy and
sell.
273
e -(LV‘:‘B'*" Oneocmai
Merk 63736
"Baught"
d Acts 7316
s 78
11115
15346 ’E/urq,&JO}La.l emporsuomai
16:1 "Trade and get gain'
Iuke 9:13 James L:13
iL:18 "Makke merchandise of you"
14;: 19 II Peter 2:3
17:28
22336

John 438
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’Ayora_gau agoradzd (Cont.)
"Buy, buyeth, bought" (Cont,)

John 635
13:29
I Corinthians 6:20
7:23
7:30

II Peter 2:1
Revelation 3:18
13317
18:11
"Purchage"
Ravelation 5:9
"Purchaged®
Revelation 14:3
Lhsl



APPENDIX X

All of the Greek words translated in ths American Standard Version

as "peace' are shown below with their references and synonyms..

Matthew 10:13 John 20:21 I Corinthiane 16:11
10:13 20:26 11 Corinthians 132
10:30 Acts 9:31 13:11
Mark 5:34 10:36 Gelatians 1:3
Iuke 1:79 12:20 5322
211 15:33 - 6216
2:29 16:36 Bphesiens 1:2
7:50 2h32 2:1n
8148 Homans 1:7 2315
10:8 2110 2:17
10:6 3:17 be3
10:6 5:1 6:15
11:21 8:6 6123
12: 81 1117 Philippiane 132
14132 k19 b7
19:38 15:13 419
19:42 15133 Cologaiang 132
241736 16:20 3115
John 1L:27 I Corinthians 1:3 1 Thessalonians 1:1
16:33 7:15 5373

20219 14133 53123




II Thessalonians 1:2
3:116
I Timothy 1:2
11 Timothy 1:2
2:22
Titus 1:4
Philemon 3

Hebrews 7:2

Use of the verb
Mark 9:50
Romang 12:18

II Corinthians 13:11

119

Hebrews 11:31 II Peter 1:2
12:14 31k
13:20 II John 3

James 2:16 III John 15

3:18 Jude 2

I Peter 1:2 Revelation lik
331l 6:4
5:14 Acts 7:26 "A% one

again®

Colossians 1:20

I Thesselonians 5:13

Additional references where "peace" ig the translation of Greek

2
vords other than E(Pjvy) eirsns.

2w 818p8 and d‘mftp; sidpos E«yafvd 8izad and a‘r)/ol size
Matthew 20:31 Iuke 18:39
26:63 20:26
Mark 1:25 Acts 12:17
34 15:13
4339 I Corinthians 14:30
9:3L T
w phimo
10:48 4%uo
Mark 1:25
14:61
luke 4335

Acts 18:9



Hav xdfg w Bsuchaded
Iuke 1hsh

sets 11:18
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