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CHAPTER 1
IBTROVUCTION

THE PROBLEM

.
o R

The auestion h&s been raised since the inception of the Friends
or Quaker movement, "What poesition do the Friends hold in reference to
8 basis of authority for thelr proposed and propounded doctrines?® This
basie of authority was firet questioned by various religious leaders of
the day when CGeorge Fox went sbout presching against the cold, dead for-
maliesn of the churches in England, snd remsine a natter of some debate
today.

S4ince the beglnning of the Friends movement, 1t has hai@ the Bible
in grest reverence and has used it as & basis of thelr tesching, Other
groups, too, coneldered the Bible thelr source of authority - groups
guch a8 John Jslvim Broughi inte being, %e find thed Calvin's approsch
to Christisnity wes logical and systematic, wherees George Fox vreached
& purely experiencial religion, They both used the Bible ae their
guthority, yet they srrived at widely divergent conceptions of Christisn

rules and faith,

Every theological syetem has some thing or sone one as 2 basis of
its suthority. For the Christien religion this source ie called the
Yord of God. But in the consideration of defining the Yord of CGed, it
would ssem every separste group in Christienity hes a different view of

what the term consists, VYhen there are divergent views on vhat the
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Word of God consists there will be different views of Christian doctrine
and feith,

It i2 proposed to state ue conclsely as possible the views of
John Calvin and the early Frlends in en sbttempt $o dliscover where and
for vhat rveasons there i3 thie diverpence of viewe bstween then,

Some theologians feel that within the scope of the term Word of
God are involved méra than merely the written Seripturss, It is essen-
tinl that three phases of study be underisken here for all are directly
related to such » study in eny gfoap. PThese phases or aress sre (1) Reve
elation in general (2) Revelstion in regard to the Yord of God, =nd {(3)
Hevslation in regard to the Saera&@mtﬁ;

Some of the specific problems to be considered aret (1) How has
God revealed Himself to man and dees He still revesl Himself:t Is revela-
tion finished? (2) OFf what does the Word of God consiés - i.e. is i%
limited to the wriitten Yord, and if so, to what extent? If not, what
are the other phases of the Word of God? (3) Of vwhat do the sacraments
consist and vhet part do they vlesy in the é&lvaﬁian of man? Are they
essential to salvetion? If there say resl merit or velue betwsen the

gpiritual end physical or corporesl elements?

JUSTIFICATION OF THRE STUDY

The attitude of any group towerd Seripture as the besis of suthor-
ity for Christian faith is a determining factor in the doctrinal struce
ture of svery church or denomination, 3Becsuse of this it is essentiel

to exsnmine the dlvergent vositions, in an sttempt to clarify snd estsbe-
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lish the individual position,

This writer haes hed & perscnal lnterest determining what vposition
the Friends held concerning the Word of God and the sacraments in rels-
tion fo faith. |

fince the esrly Friende held such different views, conceraing
the ¥Word of God snd the saecramente than other traditional religlous groups
it sesmed expedient fo @xpld?a and compare the teachings of one of these
groups with the early Friends to determine the beeisz of thelr position.
Aecording to the hnowledge of this wrige? there hes not been a satisfec-

tory anelyeis previously done in this area,
DELIMITATIONS

It 1s provosed, for the purpose of this investigetion, %o coupere
the early Friends' wiewe with the position of John Calvin., 1% would be
impozeible $o cowpletely cover every wolnt of difference bebwizen John
Calvin's views snd those held by the early Frieads, Thie study will
therefore be confined %o the attempt bo locate 2nd compare the two posi-
tions concerning revsletion, the Yord of Cod and the Ssoraments.

For this invesitizetion, 1% is provosed %o limit thie study %o 2

arning the conditlon of men for esch of the views

under considerstion., GCalvin believed in the totsl deprsvity of nen, un-
conditionsl election, limited sionement, irresistadble grece, =znd perse-
varsace of the Elect, The sarly Friende aleso belleved in the toial de-

pravity of mer, tut they helleved in freedom of the will, unlversal



B
atonement, resistable grace, aand the poeseliblility of sinning unte desth
after &t@nem$nt. Due $o the mosmibude of meterisl necessary to cover
in %this ares the writer shall, of necessity, limit She study here,

4Le one investigstes the 1ife hietory of the Anglo-Sexon people it
is seen thet few periods are uore ﬁigﬁificaat than the one commenly called
the Commonweslih period, covering from sboubt 1840 %o 16880, %There were
politicsl struggles which produced tremendous constitutional chsngesy
entisuated kingeships were szet aside and prineiples of self-government
were established, But this civil a&ﬁ political commotion was the oulcome
of = much deeper strife. For a cenbtury the real burning guestions had
been religioue Qﬁ%ﬁti@ﬂ&.. The Church of that time was the result of com-
@rsmiae.' It consisted of & large stock of mediaeval thought and tradition
and earnest religlous men were endemvering jo bring sbout some meagure of
fresh reform. The o0ld ides of en suthoritarisn Church was onlgrown but
yet no religlous system had come 1a its place which providsd for a free
personsl relationship to God.l

The long struggle for religlious reforms in England follewed two
maig lines of development. One was g vell-defined movement toward FPres-
brterianiom while the other was & somevhat chaotic search for freer religi-

oward Independeney.®

The movement toward Presbyterisnism, scecording to H, Orten Wiley

ohy, (with Introduction by Hufus Jones),

lzsorgs Fox, An sutobloes
e 18=17,

2Ibid., . 17,



6

of Pasadens, Californias, fells into two broad divisions - the Lutheren
and the Reformed. Both are sacramentarian in thelr spprozeh to religlen
but the Luthersn proup ie more deeply secramentarisn, wherseas the He-
formed is more intellectual end doctrinsl,l

For the purpose of this 1nvéﬁtigﬁ$ion there will be but mention
made of the Luther&n’grgap wvheress the Beformed groups will be desli
with extensively., Since the groups under considersilion in the bedy of
this wrliting both stem, in the main, from the Reformed group, this in-
vestigation shall be limited to that sres,

The first leader and inestigstor of the Luthersn group was Martin
Luther {1483-1848), The first real systematic theologlan of this group
and of the Reformetion vas Melanchthon (1497-1580). The first leader of
the Heformed group was Zwingli (1484-1531), Acecording %o Wiley, Zwingli
is not commonly thought of as a thecloglen, bs Iuthsyr, the lender of the
former groun was, though he produced & written work along the usual lines
of theological order.® This taek wes left John Calvin (1509-1564) whose
tienae Relirinnin, first sppesred

in 1526 snd is considered the most important work of the Heformed theslio-

most importent work, Zhe Institutis

gy. This wark’censisted of four books, the firet three of which follow

the creed snd the fourth contains the doctrine of the Chureh, S

18, Orton Wiley, Christisn The
gm.l ?. ?6.
SM- L ‘53, '?3.
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The Reformed Movement was essentially stabilized by Caelvin esund
Zwingli. The thecloglans who immedistely followed these two were able
representatives of the true Calvinistic positions,l Then Theodors Beszs
(1519-1608) begen & powerful movement toward sn overstraining of Calvin'e
poeition, or hyver-Calvinism, %This movenent progressed repldly and in-
fluenced grestly the theclopy of his tim@.g

Thie repld epresd of Presbyterisniem incressed rether than de-
¢reased the general religious uanrest., I spon beoceme clear $hat this
novenant was mérely snother form of eccleslastical suthority ae rigid
28 the old, end lacking the sanction of custom, which the old hed,®

Lg & result, while theology wae stiffening into a fixed form with
one grouny 1t ves becomming more and more flexible smong great masses of
peorle throughout the nation., ZReligious suthority cessed to count as it
hed in the past and existing relliglous conditione were no longer sccep-
ted as final.? Apainet hyper-Calvinien there sroge 2 rescticnary move=—
ment which was not & return to Calvianism but teo an avowed modification
of it. 7he movement waes begun by Cocceius (1803-156%}, who reasunced
the olé¢ scholastic form andé introduced & purely biblical method.® Theve

w58 8 widespread movenent toverd & more g$piritusl religlon which produced

@%il@y. on. git., v. 86,



meny "gects. 1

Some of these "sects® were the Baptists - which at that $tine were
often celled Anabaptieis - Seekers, Ranters, and Fifth-monarchy men.

Some of thelr beliefs weret! the separation of Church end stats, & lay
ninistry, objsetion to infant bapbism, and the use of "steeple-houses."2

In Holland and Bnsland there arose st the start of the seventesnih
century, in the form of Arminlenism, a protest against the Calvinistic
teaching of that dsy, The lesder, James Lrminius (1560-1809), as a
youth studied under Bega but later broke sway from the Heformed theology
and becsme lnvelved in a flerce é@a%%nversy with the Reformed Fomerius
(1565-1641). At the death of Arminius, Simon Zpiscopius (1583-1643)
hecane the leader snd carrled on the econtroversy with Gomerius, <

Among the Puritsns in Fneglend the most noted leaders were! dJohn
Goodwin (1693-1668), John Fleteher (1729-1785), and John Wesley (1703-
1781}, the "Father of Methodism,”

In thie sems pericd of time there arcse & group in England called
the Society of Triende, or Gueskers, Though they were not strictly of ‘
the Arminien type of theology, they had much in common end were thor-
oughly evangelicael., They, like the Arminians, reacted agsinst the strict

cold, desd, loglecal formalism of Celvin., FHufus Jobn etates In his in-

1’?@%. TEDOTe G0 m'g Tie 18,

ZIbid., p. 19-20,

Sileys ope Cles e 86-87.



troduction to George Pox'e Auboblogrenhw!
Then, btoo the falvinistic theoleogy of the time 414 wiolence %o
humen nature 28 & vhele. Its linked logie mlight compel intellec~
tusl sssent, but there is something in & nan as resl sze his intel-
iget, which is not sstisfied with this clamving of eternsl truth
inte inflexible propositions. Pergonal scul~hunger, and the neces-
zity which nmeny individuals feel for spiritusl gquest, must alweys
e reckoned with., It should no% be forgotten that feorze Fox canme
to his epiritusl crisis under this theology,:

Fox found many vital and sssential truths in the sroups or %sectst
snong Infependents, whieh he fuaed torether into one grest itruth or re-
ligion, Thie wae morse thsn jJuet & feeble attempt by men to reach (od,
for Fox testified that he had recelved this versonally snd received new
life from his living centrsl ides.®

Inglend had been facing religious vrobleme of a deep and complex
nature since the stert of the Reformatlon. Thouph many reformers had
coue and sztitempted %o repluce the shallow religlone worshin of the day
with & type similar to thet of the Nev Testenment Uhurch, none had suc-
ceeded, Though soms forwerd progress had been made, ﬁh@r& had been long
years of ingenious, pabtchwork compromise, bub ne distinet grﬁﬁit.g
8gorse Fox ie¢ the first real provhet of the English Reformetion, for he

saw what wes involved in thils grest relizious novement . 14 Ferhaps the

best proof of thies ig not the imuedlste results of his work, though

m-' Yiie 1’?| %8.
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these are very significent, bt rether the essily verifisd faet that
the progress of relipisus Bruth 4in the lest 180 yesrs has Baen bowerd

the very truth which Pox mede centrel iz his mgss&g@.l
PEOGETURE

It is the p&r@ase of thie study %o evsmine the views of John
Calvizn and the esrly Friends 4in relation %o revelation, the Yord of Ged,
and the Sacrements.

Chapters II, III, and IV %»ill be concerned with Calvin's view of
revelation, Yord of Ged, and the Sscrements respsctively, Chepters ¥,
Ti: snd VII will be concerned with the early Friends’ view of the Werd
of God, revelation and the Hacremente, OChspter VIII will be devoted to
e sumsary of the two positions with coneclusions,

Among the suthors referred to, lorge reference to nrimary sources

hes beer made fron The Institutes of John falving

the ¥Word snd Ssersments by Ronald Wallace; Calvin's Compentas
Barclay's Apology; and the Yoxks of Ceorse Fox.

11%4d., 1. 26,



CHAPTER 1I

CALVIE'S VIZY OF REVELATIONW




CHAPTER 11X
CALYINEE VIEY OF REVELATION
IHTRODUCTION

Down through the ceaturies, Ualvin has become kuown ae the loe-
~ tor of Predestinetion. Though this mey be true %o & certain degree, is
ig appsrent thet he would have been the flirst o repuvdiste this $ltle,
Eenuneth Xantrer of VYheston Usllege states that 4f Celvin had besn con-
gulted, he would unsauivocally have vroaounced in fevor of & very 4if-
ferent depree, Doctor of Ssered Seripture,i
In hie own estinstion, Calvin was firesd end foremost zn inter-

vreteyr of Serinture., Just before hiz death, 28 he looked back across
the yeurs, he seid %o his fellow pasiors in Uenevs,

Goncerning ay doctrine, I have taught feithfully, . . . snd God hes

given me the gyace %o writs. I heve done thiz ss faithfully ase

possible and have not corrupted a single paseage of Seripbure or

rnowingly tvisted 1%.2

PTo Oslvin, his 1ife's work waes the faithful exnosition and systemadiza-

tion of the temehing of the Bibvle.

RATUEAL AND BPRCIAL REVELATION

Gslvin's doetrine of Serivturs can be understood oaly agelnst

xﬁs. ad, wﬁhﬁ W, %alve@ré. w. 1&5

21%id.. e 116.
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& baekersund of his view of nstursl revelstion, According to Celvin,
& men's knoviedge of Godl may be divided ianto two perts, knoviedge
of God 28 erestor snd knowledpge of God as redeemer,l
¥noviedze of @9od ee cresbtor 16 primerily concerned with uen 8 8 hunmen
heing origzinelly crested in the divise imasge., Enovwlaedge of fod ss re-
deener 12 8 knowledge of men as sinpner f&ii@n from his origionsl stats
and righteously condemnsd by Ged. The zources for this dusl knovledge
of God ere twofold?! the naturel vevelation snd the sveclal or superna-
tural revelation,?

Through Hie revelation in nature God presents mea with evidence
eonclusive enouzh to establish both the existence of & divine belng and
the eszentisl attribubes of the God of the Bible, including Hie nerey
and goodaness, These evidences sre so svervhelamingly conclugive thet no
rational mind csn fail to be convinced.

Becousze of His infinite love, God iz not satisfied to merely

leeve men without excuse, He aynrosches the sinner with "snother and

lugnowiedre of God® %o Calvin 1s “thet by vhich we not only see
that there is =ome Pod, bubt slso aprrshend what iz for our interest snd
conducive to hig glory, what in short it ie¢ fittings to know concerning
nim,® Celvin further defines the phrase by ianslsting that hkaovledge of
God rightly so called must be full and complete, cerialn, deeply rooted
snd permenent, pure and undistorted, snd includes seousintance as well
2s informstion, YHeslect of this definition hae prevenited most students

of Celvin from understending his views on naturel revelation (Footnote
# 7 from Kentzer)., Lbid., p. 117,

Ipid., p. 117
3&&0. ma l}.?-

4I%id.s p. 120,
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better heln® to Ygulde hinm vroperly to God." This second help, above

and beyond the nestursl revelstlon, is the Yord of God subsdled in the
written Seriptures, the Bible,t
The sdvantage Hir sinful men in this nev source of revelstion ia

threefsld,

Seripture serves first 4o republish the knowledge of God ms creator
whieh nen ought %o heve glesned from zsdural revelsitlon but vhieh,
beoause of the blindnese of sin, they 414 not ssoure there.

* & & e @« » © & ¥ » ® L] "« & & ® 5 a s & & ¥ & & ® % g F & ©° * .

In Serinture we find not only the repetition of vhet is revesled in
nabure hubt additionzl informstion about fGod as ereater. The svecial
revelation, therefore, embellishes the naturel by telline us of fod
az Sriune and of details concering creation, ancels, vrovidence,
2nd men, ’

&« ¢ * @ * ® % ¢ & & . % % . ® L ® €& 9% B e+ N & s o s & * o ¢ s a

A& £insl benefit of sveclial yevelabtion is the knowledps of God as

redeemer. It wae neceszery, held Calvin, ¥in passing from death

unto life thet they should know God, not only ze Creator but ss &

Bedeemer sleo, Bnd both kinds of knowledge they certainly a4id ob-

tain from the YWord, 42

To Salvin, 21l knowledse of Jod as redesmer czn enme snly through

gpecial revelation. Thie is both necessary end gheolute because Christ
ie not revesled in nature and &8 & result fod &3 redesmer cannet be known
except through epeciel revelation, The knowledse of Bod ae crestor muet

cone frém Zgrivture; bub in this esse Seripture is only relatively

necessnry owing %o ocur sin, Ideslly, if men head never fallen into sin,

nsburel revelstion would be sufflelient to bring men %o God, Tor the

sinner, even the speeially illumineted simner, however, natursl revela-

lrpia,, ». 120-131.

21pid., v. 121,
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tion may only lead towerds 2 true falth in God or 1% aay confirm & true

faith which is primarily grounded in Scrinturs. But, snatural revelation
cannot lﬁ&d'msn ints & true Enovledpe of God as either crsator or re—
deemer. Cnly the Bible can do thie,l

The vltimate suthority of Serivture is founded on 1%s belng spoksn

by God, As the YWord of Ged, 1% cen be given the sbsolubte trust whieh is

due to God Himselfd, vho is truth.

Hence, Calvin srguss, the highest »roof Ter the suthority of
Seripture {s unifornly taken from the character of Him vhose Yord
1% 4e, The vprovhets and aposztles bosst not thelir own agubeness or
any qualities which win credit to speskers nor do they dwell on
ressongg but they eppesl %o the szacred nswe of Jod in order that
the whole world may be compelled %o submiseion. The faithful ought
thus "¢o embrace the Vord of God ss they know thet they heve not %o
deal with men, the credit of whom 18 deubiful and lneonsgistent, bud
with Hin who is the true God, vhe cannot life, =nd vhouse truih is
immuteble, "2

ZERIPTIRE AY REVELATION

Calvin novhere discusses completsly the proofs for the divine
suthority of Beripture. Hovever, in the opening cheanters of his Insti-
futes he vute forth enough azsterisl to iaéiaat$ the direction of his
thought, Ye reslized thie subject needed more explanation, but simply

refers %o the plen of his wgfk a8 & whole a3 s fefense for his superfi-

elel survey of the nroofes feor the dlvine au%hsri%y of Seripture,?

B‘MO ¥ 'ﬁ. 1;23».

%ﬁiiﬂ» 2 Te 121,

. A

;‘"E ﬁi(%. s Te i.?g.
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falvin outlines hie defense of the Scripbures, dividing his srgu-

ment inte four parts, He lists Ffirst & number of internsl evldences,

4

‘g refers to the subjlect matber of Seripture, the dlsmity of the diviae

™

content, the majesty of Scrivture, the power of Sruth to be found in i%s
soepe, and many others, These internzl evidences sre menifest to vhoe
ever will rsad the Serivptures. Intirely apert from sny eriernsl supporie
for its suthority, they alone ars sdsguate to esteblish the divine
suthorship of the Beriptures,i

Prow internal evidences, Celvin turns to speeial oreofs from the
014 Testanent, concerning the enticulty of the books, itr smivecles and
nredictions, and Ged's previdentisl @ar%‘iﬁ nraserving thesn,

Fext Galvin goes fo the Vew Testament evideunce, where he considers
the harmony of the Goepel writers, the simplicity of the writings, the
evidence of a suvernstursl csll e the apostles, perticularly Paul,

Pinelly Celvin adduces verious proofs from church history., He
evalurtes the arsvaent derived from the eoncent of the fhurch: notes
universel sgreement on the doetrine of Serinture; 2nd the constency of
the Cnristisn mertyr'e witness,®

In Calvin'e thought, miracles represent one of the grestest evi-

dences for the authoridy of Eferirture. The ecrowning nirsele is %h

regurrection of Chriss., 2By this miraclie, as well as othars recorded in

the four Goepels, Calvin esteblishes both the sutherity of Christ and

ipid., . 122-123.

)
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His true deity., For Celwvin the rational srgument for esiablishing the

authority of Seripture iz beyond qu@a%i@a.l
"nfortunately for man, sll the evidence in the world cen fell
sn his ears without accompliszhing 1%e 2ol ‘an's sinfulness csusee
this., Hany unvegenerate men even ackrnovledge the Faet of Christ se the
Son of God end the Seripture as God'sz Yord., To Calvin, this is hister-
ieal faith, 2o far ss 1%z eonbent ig concerned, and csnnot be dlstin-~
gulshed frow true faith. In ths esse of the non-elect, this histerical
or special faith will never lead %o ealvetion, It will instesd szerve o
bring grasier caa@&m&a%iém on those who sbubbornly refuse to erercise
%rmgyfﬁi%%.g In the case of the elect, this speciasl faith serves & Hwo-
fold purposed
(1) They "orepare the mind for fsith® and thus lead %o a true and
saving faith., (2} They confirm the true bsliever in the certeinty
of the f&z%h w%ﬁah he already possesses on othey grounde {Institutes
11, zvi. 3) %
There iz one thines these evidences csnnot do snd that is ﬁzh@y
connot of themsslves nroduce the right kind of falth in Seripture,?f

Therefore, Calvin faels 1t is foollsh %o stiempt to convince an infidel

thet the Serinture is ths Vord of God,




i8
In both the astural snd speclal revelstion, despite the couplete
validity of their retlonel support, becsuse of man's sin he will
nod and esnnet sct upon this evidence and enter into 2 true know
ledee of %Gé,i

OLD TESTAMENT REVELATION

Aecording %o Ualvin, the grest barrier %o the poesibility of
revelation teking vrlsce between CGod snd men is the intervening gsull cre-
ated on the one hend by the holiness and mejesty of Gpd and on the other
hend by the sinfulness snd feebleness of man.© BSo great is the mejesty
and holinesgs of the infinits God thet sinful nen i2 browsht to nothing
befors His greatness,d #The lizht of the msjesty of the glery of (ed i
not only ae the brisghiness of the sun, bub iz greater than ten thoussnd
guns, % "This glory of God, contemplated slone by men, eould omly £i11
the beholder with despair.®® Therefore, should Usd not insbitule some
wedive of communicetion dirvectly between hesven and men, the immente

distence 2t vhich we stand from Him would strike us vith disnmey sund

If the snpgels tremble at God's glory, if they vell themselves with

linia., v. 127,

eif,«“, of ibe Institufes of fhe Christlen

m@&@h mhem#% %@rr,,“
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their wings, what should we do who creep unon this esrtn?l
Poar 4f the mounitains meld at the sight of Him, what must nesds
happen %o mortal men, then vhem there iz nothing more freil and
feeblel?

Yhen Calvin comes %o the discussion of passazes which svesk of
men &8 hoving "seen' God, bhe slunst &1@@3& noints out that they should
not be interpreted as mesning they setuslly sav the complete, abaolutbe
Goé es he "really is”, But in & limited way, or "as far as He can be
beheld by mortsl ﬁﬂn.ﬂq Yhen BGod revealsd Yimself %o man in ancient
Yimee Ea‘zranafarm@ﬁ himself by coveriang over ﬁm Himael? that which
man in hiz sinfuloewss caaonot Besr %o see, and by altering thet in Hin-
gelf which men's finite mind csnnot grasy.

God in rvevealling Himsel?, sdupte Hinesl? $o man's capscity. Hince
wen cannot behold Ood ag Me sctuelly or Yreslly is%, without being sn-
nihiloted or Brought to utter fewpair there i¢ & gulf between God and
man thet only throush & mirecle of Godle grece nmay be bridged., God can
pnd doss veveal Fimsel? 1n suvch & way thet Godl's elsct can reslly come
to knew Fim and enter into communion with Fim.4 To men's finite under-
standing this 1limited and disgulszed revelation seems so fll and satis~

fying thet mon says he sses God "face %o face®, In the commentary on

Paalm 78:80 Calvin says, "As we csnnob attsin o that infinite helght

liohn Salvi ne Commentary on ?qggggg I, 108,
2

Wallace, o0. £5tes Do 2.
&Cslvin, Commentery on Hsekiel, I, 106.

%g?zl@ﬁ?&. O3 G’ig\a. Tre e
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to which He is ewxalted, in descending suong us by the exerciss of His

nover and grace, He apneare ge nesr z8 is needful, and as our limited
capecity will bear.®l ¥e see God through s vell, estching glimpses of
defining nerks here and there, giving an obscure ploture, not beholding
God'z glory freely snd directly, but st lezsl we ses him from behind,

For this reeson, wvhenever we read of God smppearinge %o men or
beiang present with wen in the 01d Testoment thers is slweys reslly some-
thing mthar than Bod thet spnesrs ss o sign or synbol that Bad 18 there,
Celvin nlaces in this cstagory of signe or syabole the Ark, Burning
Bush, the clond and smoke snd flame, &nd also in the ceremonies ordained
for ths temple. Thesze wigns or agmbel@ need net be matarial forms only
but mey ocour equslly as well Dy mesns of vilsions or dresms, euch as
Issishle vislon in the temple. The eymbolle form moet frequently used
in the 0ld Testament thoush was the form of the sngel of the Lord,

Hr, Yellsce commente %o thie volnt:

Calvin shows & feseinating reasliem, mnd poss inte rather daring
speculation, in his comments on the sppesrences of angels to nen
in the Bible., They are somebtimes called men, but "we ought not
to believe them %o be really wen. Christ indeed was really men, .,
But as regarde sngels, God clothes them for a dey or short pericd
in bodles for e distinet purrose and speciel use®, After dlscusing
the eating of fish by the risen Jesus, Calvin comments: “Thus the

gngels st the table of Abrehem, having been elm%h@é with ragi ﬁgﬁi@a.
414 schbually, I bheve no doubt, sat sud drinkg, 1 & :

wit thet the mest and drink ylelded them. . . rafraahﬁant. if we
soinowledge thet the bodies vhich they sszumed for g time wers re-
dueed Yo nothing after they had discharged thelr embessy whe will
deny that the ssme thing hapnened as to the Faod?® (Calvin does
not insist that they were alweys clothed with resl boedles, however,

111, 2v0.
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%o me 1% iz enouch thet the lord gave them s humen shape zo thad
the wonmen might see then,” This 2ll done %on scosunt of the isnor-
ance of men,"
Although CGod has never spreared In Hls immeasursble glory snd hes
never nanifested Hinself ss He rveally exists, wvebt we must neverthe-
less hold that He hes so appeered aw 4o leave no doubt in the ninds
of Bie mervants ms to thelr knoving thet they heve seen fod.?
Galvin positively aezerts thet Chriet, the Word of God, vwhe is
God Bimeslf, was alvays the bond of conmectlon dbetwesn God snd msn. He
was the souvee of sll veveletlons, wes alveye present in all the orscles
end never 4ld God revesl Hipselfl ouiside of Chrisit. Therefore, the
Hedistor of 21l revelation bebween Bod mnd men in the 0ld Pestement is

the Yord of God, the second Person of the Trinity, the Chriet vho becens

inesrnate in Jesuw of Vazsreth,

Hevelation in the 01ld Testement i1¢ an event vhich fod, by his
grece and vnower, overrules all that separates His sinful srestures from
Himzelf., ZHevelation in the HYevw Tesienent meen the Crosze and all thed
it involves in the self-hupiliztion of fod, and undeserved wercy re-
vé&l&& there, The forn which 8od seeumed in Jesus in order to revesl

Himealf? wes not & form of zlory and divialty, nor o form thet corld be

thy metitm TOF Tevesling G 7 '8 True LolUTE] Dub wes & rorm

thet was, for God, & form of deep abesement, Oalvin svegks in ssversl

1§a1§gc@. ane gltes b 6.
20alvin, Commentery on Bgekiel. I, 106.
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paseages of the "meen condition of Christ in the flesh," Yhen the

Serinture saye thet the "Word wes nade flesh,® or rather %wss made men®
this point 4e being emvhasigzed. Vhen Seripture spesks of men contenp=
tuously, it cells him "flesh®, In Christ we see the infinite glery of
CGod united %o our p@liu%@é fiesh in such & manner that they beeome one,
His purpose in this, seys Oalvin, wes "in order thet we wight have gasy
acceess to Him and that we might have no uncertainty of being rseeived, 1
o Calvin, the humenlty of Jesus was the well which concesled

God's mejesty in order to revesl Himself., Cslvin esys in his commen-
tary on ?hii. 217 "The sbasement of the flesh wae like s veil by vhich
Hig divine majesty was concealed,” So thick was this vell of hunsalty
that few saw maything divine sbout Him and conseguently peovle were of-
fended when He spoke of ﬁgmagif 28 being more then mere men,® Calvin
teusht thet in the act of the incamnedion the Word of God did not shen-
don His heavenly throne, bub that 2% the sanme time the Vard econtinued
to fulfill 211 Hie heevenly functions unlmoaired, Celvin etrongly ree
pudistes any suggestion thet the union of the divine snd humen altersd
either nature in any way,

There heve been hereblce who have endesvoursd to maintain thet the

the mejlesty and Codheasd of Jesus Christ, His hesvenly sssencs,
wes forthwith changed inte flesh end manhood., Thus 414 some say,

with meny other cursed blasvhemien, that Jesue Chriet was made men,
Yhat will follow hereunon? God muet forege Hie nature and His
gpiritusl essence must be turned inte flesh, They go on further

l%&il&a&. an. £it., . 12,

“Calvin, Lommentery on Philinuisn:

Te %ﬁ‘ﬁ%o
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and say Jesus Christ is no more men, but His flesh has Become Bod,
These are marvellous slchenists %o wvake so many nev nadurss of
Jesue Christ,>

To Celvin, Jesus revesled Uod in nmeny waye, There were festures
of the humenlty of Jesus thet zhone with divine glory, . Thees features
ere not gsesen in any striking rhyslicel or psychologlicel charscterietice
but rether in the gentler chermeteristics of & zrsclous and besutiful
cherscher, He nossesged gifte and grecss in whieh He far ezeslled all
others, FHis mirscles pgave indleation to divine vover snd glory. The
trapnsfiguration iz for Calvin the supreme gecasion vhere thers wes a
temproary exhibition of Hie zlory. Since this was witnesszed only by
three people, they were warned %o keep 1% & secret until He was risen.?

Ultimetely 4t is in the ressurrection that we hove a oleéesr wiitnees
ef His dlvinity vhich hes been hidden, VWhen Jeeus shoved Himself alive
it was done o ansver the chellengs %o prove His divinity snd 1% wee
nscessary that we might heve sssurance of our sslvation. ¥Fo one e con-
vinced of Christle divinity by studying Bis Vumenity, which wee full of
weakness and in which He suffered z shemeful death., It was only vhen
fHe was ralsed by the pover of the Spirit that “He displayed at last a
glory under which ws all, %ﬁ%h great and ssell oughi %@ tremble. 3

Yhatever simes of Hiz divinity Jesus gsve durias Hig sarthly

lWﬁllﬁee. an. glies e 18,

ﬁw X
“ipla, r Do 1%.

“Ibid., De 1%
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1ife, Hie divine naturs could be discerned enly by those vho had faith,
Becsuse those who were offended in Him dlepismed His erozs they could ast
see Hig glory, for there ig no other way to the dlvinity save throush
the hu&aai@y of Christ,

Aa the vell covered the recesses of the senctuary and yey afforded

an entrance there, =o the divianity, though hid in the flesh of

Christ, yet lesds us even to hesveny no can anyone find fod ex-

cent he %o whom the man Christ becomes the door and the wey, Thus

we are reminded that Christ's glory 1e¢ not te be estimated sccord-

ing %o the erternsl appesrance of His flesh; nor is the flesh %o

be despised, because 1t concesls as a vell the uzajesty of God,

while 1% aleso conducts us to the enjoyment of 211 the good things

of God.l

The glory seen by the dlsciples vhen they witnessed the resure
‘rection of Jesus was not the full glory of God, Even then they wers
far from sesing God "ms He is." Calvin sesms to tesch that even Christ's
glorified humanity is & vell which obseures for ue the full glery of God,
but thet ulbtinately even this will be chenged snd we shall see God fage
to fTace,
Thiz discussion should ensble us %o understend more clearly the

nlace Celvin givez to the YWord of Bod and the Sscrspente se¢ nesns of
revelation., They sre the forms or symbole by which Christ todey con-

fronts finite man with His sreee and challenge, It ig to these syubols

and forme we must bturn 1f we vwish %o enter into communion with Him, We

nead nn longey expect to have revelatlon medizted to uve by mesns of
snpels end visions., 0Ced has put in His pisce & msn like ourselves, &

miniater of the Cospel, who spesks to us that "He airsht draw us to

17ohn Celvin, Commentery on Hebrews, ». 275.
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Himself. "l In other words, by the presching of the Word snd the Sacra-

ments, we may be unitsd to God and ve sre to use these helps with rever—
ence, In his coumnents on Genesis 28117 Calvin says?
The presching of the zospel is called the Eingdom of Hesven and the
speraments oy be called the frte of Besven, bsesuss they admll us
inte the nresence of God,?

The Yord snd Sacrament then become to us what Jesus, His Yord
end works were %o those who received Mis grece during the days of Hiws
flesh, Thus the Yord and Sacraments are the chief tresssure of the
Chureh, They asre the signz of the presence of Jesus in the nidst of
Hig people., "By baptism and the Lord's Supver, Cod svrvears to us i{n
Hie only begobtien Son, "

The word used by Calvian %o describe the function of the Yord snd
sserament in revelation 1 8 mirror into which men ¢an leok %o ses the
image of God, In the Yord men view the secrets of Heaven which other—
wine wonld be too mush for them fto comprehend.

Calvin actuslly refers the text John 12:23, "The hour ls come vhen
the %on of men should be glorified,” not %o the desth and resurrec~
$ion of Jesus, but rather %o the time thet the Gospel wounld besin

to be preached ell over the world., For 1t is through hearing the
Yord that men behold His glory.%

UHITY OF THE OLD AFD HEY TERTAMERY REVELATION

lrensld Yellace, Celvin's Doctrine of Yord and Ssorsment, o. 22
ZIBid.s 7. 23.
Sibid., n. 24.
“Ibid.s v. 25,
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?9? Celvin, 21l revelsation in the Bible is revelation of Christ
the Medistor, ALl the 014 Testauent stories of God's svvearing to men
nuet be understecd 2nd interpreted in the light of $he incernation of
Uhrist 1f the understending snd interpretation is to be corrsct, 411
revelation then ie thus & varticipstion in the one lizht shed cver every
ege by the coming of Jesus Chriet. Zven the religious ceremonies of
the Children of lersel were & mesns of vevelstion end were also saoras-
ments 3hraa§h wnich the participante rsceived the benefits and blessines
of Christisn redemption., "The enclents were reconciled to Ged in & sac-
remental menser by the vietinms, just 2e we are now clesnsed through bap-
tiem, 1
Pevelstion under the New Covenant, is to Calvin, superior to that
under the 0ld for seversl reasons,
l. ZRevelation under the New Covenent is more "rich and full® then
under the 0ld, The Holy Spirit vee "nore abundently given' under
the Gospel than under Lew, when 0od gave Fis redemptive 2ifts "not

g0 freely and extensively as now,*

® » L] - » L d 4 L L] . - * » - . . » » L . L] . - - - Ll - L - . L * .

Z, Revelstion under the Hew Covensnt is more "vivid and distines”
then under the 0ld., Christ was formerly beheld at a dlstance by
the provhets, but now hes mede Himself femiliarly and completely
visible.
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to us is given fuller fruition,?
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The repenerating vpewer of the Holy Spirit under the ¥ew Covenant

lm. sy Do 30,
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nenetrates into the heart end really forms us for the service of
Cod,? vheress under the 014 1%t was more a doctrine than an experi-
ence., The sense of sonship to God under the old dispensetion,
thoush so resl that they called God "Father®, is now o much preab~
er that we can boldy cry "Abbe Father."

® ® & & + 8 & w & 8 B B g S B 2 ¥ ® ® Fg » S w w ® s 5 » e » » & 3

4, Revelstlon under the Mew Covensnt is wmore "fanilisr® than under

the 01d., The dispensation of the law is full of terror, but the
goapgl condaine nothing bub love, previded 1t be recelved by faith.

L S N ) " 4 & 8 v ® K ® 4 & & ¥ O * & & & 5 B & s T e © & & * 9

B, Hevelstlon under the New Covenant is more "immediately sub-
stantiel” than under the 01d, Those who enjoyed revelation under
the law were consclous thet thelr present ewperience woes bub 2
emall pledge of » future glorious reality. In thelr expsrience of
revelation they were couscious of grepuvling with a hidden mystery,
the segrst of which would belong %o & fubure genersiion. lven
though they knew theumselves t{ruly $o possess what the coming He~
dosmer was to bring them, they nossessed it 22 the promise of iheir
fubure inheriiencs., . » » under the Hew Covenant, however, this
szchatolezicel tension, though not removed, hee been leasened,
Whet was formerly posseszsed and enjoved 22 st & dietance hew been
nade & wresent ewnsrience,

L L] L - [ * - - - . * » * * L] » - » . - * » . [ < ° . - . . » L L4

&, Revelation under the ¥ew Uovensnt 1w more simvle ¢then under
the 014, Cod sccommodated Himself $o the "wesler and unripe"

apprehensions of the fathers by the rudiments of ceremony, while
Fe hes extonded v sinmple form of worship to us vho have attained

& meture age,+

Thus one may see that according teo Calvin, God is revesled %o man

both by natural snd specizl revelation, but all knowledge of God 28 Re-

deemer must come by special reveletion. This speciel revelation consists

of Seripture, the presched Word, sné the Sacraments, But, though thig

gspecial revelation comes %o all men, only the elect of Ged benefit by it,

wiile the reprobate is condemned the more,

1iptd., ». 33-38,
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CEAPTER IIX
CALVIN'S VIEY OF THE WDORD OF GOD
IRTROTUCTION

The method of inspiration ae outlined by Calvin indicsbes thal
Gnd dletated to the writers of the Scriptures, whether they be prophet
or avrgetie, "The Yoly Spirit dictated to the prophets end the apestles”
the writinge of Seriviure so that what He wished wes conteined in the
final production,: He apvnlies this $o the writbten nesssge, rather then
the meswsse received ip the mind of the nroghet or writer,
God . . . was pleaged %o couwnit and consiga his word to writing
. o « he commaanded alsg the provhecles $o be commiitted %o writlag,
&nd %0 be held nart of his word, To thess st the sane Sime were
added historical details, which ave also the comvosition of nropvhets
but dictated by the Holy Spirit., The whole body, therefore, com=
poged of the law, the Prophets, the Psalms, znd Histories formed
the word of the Lord o his ancient veople. . . .2
In the titles Calvin gives to Scrintures one can vlainly ree the
identity between the Word of God snd the written word. FEe continuocusly

refers o Scrivture ss the %sure ané infallible rscord,"® the "unerring

etendard’® "the pure Yord of God "B and the "infellible rule of his

zenneth Kentper, "Calvin and the Holy Seriptvres,” Inspirstion
nbernretstion, ». 137,

ZIpid., p. 137-138,

31bides pe 242,
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holy truth,*l

Kentzer feels that Calvin doee sllow for "textual errors® in the
Seriptures. In his Institutes, Celvin ssye thst in every detail the
worde written down by the pronhets were written by God and are therefore,
inerrant down to the very last jot and tittle.? The %gextunl errorst
come In with carslesaness in recepylng the Seriptures, It is merely the

eriginele or aubtographs which sve %nerrant,d
PREACHIEG AZ IR ¥nah oF O0D

Calvin feld that since God not normally allowsd His velics to
sound a3 thunder dir&eﬁly from heaven on the ears of the children of
Isreel hu¥ rather snoke through the medium of a nrovhet 1t may be said
that in so deing God 20 closely identified the nrovhet’s speech with Hie
own Yord thet it may be sald thsit the mouth of the vrovhet waz the mouth
of %od Himself, Thus, the speech of men can reelly become Godls Word
if it 1s epoken %o those vho are intended to hear it,

Commenting on the pover of Hagzal's word to srouss the vapple
to bepin bullding the temple, Calvin says!

The peorle recelved not what they hearéd from the mouth of moriel

man, otherwlse then 17 the majeety of God had openly apvesred.
For there was no oeular view of God given: but the nmessase of the

provhet obtained as wuch nower az though God dezcended from hesven,

L1vid., ». 142,
E‘E&%}iﬁ *p ? - 1%}% ]
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and had given manifest tokems of His presencs, Ve usy then con-
clude from these words, that the glory of God 2o zhines in His
Yord, that we ourht to be so much affected by it, whenever He
gpeaks by His servents, ss thoush He were nigh to us, face to fsce,l
The Word of God is heard todey in e eimiler manneyr, It ig heard
through the word of & men, & preacher of the Gospel vhe 1¢ called and
sppolated by God for this tack. He is to expound the Scripture o the
weople expecting that by Eig‘graas God will cause Hig word to beoonme &
Word that proceseds from Uod Himself, Thus, the word preached by man cesn
becone "Cod spesking,® Oalvin savs in his remarks on Hegesi 131128 thet
fthe Yord of God is not distinguished from the Word of the prophet, e
Calvin ageln says in & comment on Isaleh B0110, "God doss not wish te
be heayd but by the voice of His ministers,'s
Yhe task of presching must therefore be underisken, and the word
of the preacher should bYe heard, expecting bthat Christ will come and
glve ls presence whers the Cosvel is presched snd csuse men %o hear
His volce through the volce of the minister,
Ty Celvin Ywords are nothing else but signs."4 Phrough the presmch-
ing of the ¥Word, Ohrist therefore gives His sscramental »resence in the

midst of His Church, ¥He slso imparts the grace promised in the Vord to

men, and establishes Hie Kinpdow through presching, Christ uses the

lzfall&a%. g;’“}, Q &.. '}3. %3.
d_z‘_@iﬁ%oo Pe 82,
3Calvin, Comsentary on lseish, IV, 81,

“Wzlinee, gn. cit., Pe 844
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preached word as 8 mesns of revelation snd self-communiecstion in much

the ssme way that He uses the other eigns of His vnresence and grace in
ecte of revelation., Thus CUalvin refers $o nresching as & token of Godls
presence snd as a means for God to come near ne,l

Preaching also 18 & mesns whereby Christ establishes His rule in
the hearte of His people. 4z David ruled over his kingdom by & golden
sgeptre and eword of iron, Christ has chosen $o rule over His kingdom
with the scertre of the Gospel,?

Calvin seems %o feel that through presching Christ also directs
the whole course of history and creates the disturbance snong nstions
that iz %o bring about His desired purpese,

Wellece stetes thet Oalvin claims for presching even the function
of renewing the whole fallen orsation,

He givee his views on this metter in his srplication of Isaish E1:18,
Zhat I mey plent the heevens, "thst is, restore all things to its
proper order,” "Hesven and earth sre sald to be restored by the

doctring of selvationy because 1p Christ, 2e Peul says, areg gollec~
Ied 21l things that 2re either in heeven or eorth. . . . Since,
therefore, the whole fsece of the world is disfigured, , . there
gre gond grounds for saying thet godly teachers renovate the world.

« « o Thus, the heaveng are esld to be plented sund She g%xﬁg i5 ke
founded when the Lord esisbliches the Church by the YWord,®
Calvin slevetes the preached YWord of God in the ﬁﬁuf&ﬁ>&nﬁ world

to such & hizh plane that though it be spoken throush frall humen words,

11pid., p. B4-35,
telvin, Compentarv on Isaish, IV, 10,
g%&llﬁﬂ@. 0B m.' Do a7,
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God'e Word cannot be semsreted from His action. Thersfore though Jacohb
falsely obtained Ismac's Dlessing, vhen lszec discovered that he hsd
boen dsceived, Isesc could not go beek on the blessing he had spoken
for 1t had been God's word snd hed been effeetive iz bringing to belng
what had been premised.l

Thus wvhen God spesks through the mouth of & preacher end offers
forgiveness, all those who hear in faith ere immediately absolved from
thelr sine, for the Word effects vhat it declares.?

Celvin very seldom if ever refers to the preaching of the Gospel
without exalting it highly =snd besseching people fo prize it beyond all
other gifts of God to the Church, for it is the Word which is able %o
save the soul,

The word of the preacher can cnly become the Word of God through
e free aet of the Holy Soirit, It is by the vower of the Holy Spirit
elone that rreaching can be effective, Thus the work of the Holy Spirit
iz jJoined to the ¥Yord of God in that the externsl word is of no aveil
sxcept 1t be empovered by the Spirit.d Thue preaching mey fail to be
the YWord of God snd if %o, all efforts ot forth by the preascher avells

nothing,

To meke man's act of preaching the effesctive Word of God, & re-

letionehip ie esteblished between the spesker and the divine action of

11bid., v, 88,
®Ronald Wallece, £alvin's Doctrine of ¥ord and Smcrament

SJohn Celvin, Commentery on the Epistle of Faul to the Cord
II, 387-220,
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grace, which may be called & saecrsmentel union, This will be discuesed
when dealing with the Sacraments,

¥Hen ecomplained to Calvin that Christien nreaching made the worléd
worse rather then better., His enswer was, "The Gospel is never preached
in vain, but has invarisbly en effect, either for life or death, ™t fAe
the Yord is affi@&cieua for the salvation of believers, so 1t i3 abune
dantly effiaacious for the condemning of the wicked,"2 Therefore preach-
ing hes & duel effecty It softens the hearts of God's elect and hardens
the hearts of unbelievers. To Celvin the proper office of the Uospel
is edification, which it does in believers, but the condemnation o un-
believers is not intended or accidental., The latter is %o be imputed
to the depravity of menkind,

Since the preached Word is really ﬁhe Word of (od also, it follows
that the ministry of this Vord is an office of such grest luportance im
the fulfilling of CGod's purpose in Hie Church, that no men hse z right
to attempt to fulfill this office unlesa called by God Himself, Hince
God no longer revesls Himself in the eame menner se in the 01ld Testament,
but yvet i¢ to make Himeself known 1t must by ministers of the Ghurah;
It ie logicel that i¥ God cells men to the miniebtry, He will also give

them the necessary giftes to effectively fulfill thelr ministry. There-

fore, nothing more then a cell is necessary, As & result Calvin states

l1vid., ». 160,

2Calvin, Commentary on Lesisn, IV, 172,
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» "It freguently heppens that God selects vile

end worthlese versons to inetruct and wamm ug, in order %o subdus our pride’
{John 9;34)1 Yhen we ere addressed in the name of God by "2 contenptible
mortel who hes just smerged from the dust, we glve the best evidence of
our piety and reverence toward God Himself if we resdily submit.{Ineti-
tutes IV, 114, 1.)2 The ministry must be mccepted ss an ordinsnce of fod.

This 1z not just 2 one wey preposition for there is a very grest
responsiblility which falls upon thoze vho fulfill the office of z minis-
ter. Through the vpreaching of the Werd of God Christ rules within His
Church, Therefore the minister is bound $o the Seriptures as the only
source of materisl, They are to be handled with the ulmost reverence
end must rot over-dyametize, mix his own idens wlth the pure docirine,
or strive after novelty.d

The minieter must strive to be & scholer, "lone will ever be &
good minister of the Werd, unlees he is firet of &ll & scholer,%4

Being in such an elevated position the minister is &also in denger,
Celvin constantly warne againet the temptation of glving wey to pride,
smbition, or sseking %o plezse hearers by hiding the more harsh poriiens

of Godla Yord,

1calvin, v on John, p. 386-87.
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In eonclusion we may sum up Calvin's rosition by stating that for
men to be confronted with God's grace offered through the preaching of
the YWord ie o fearful thing. Through the presching of the Word the
Judgment of the worlé continuss constantly. In giving their inesespable
declieion aboub the Word, as 1% comes through the preascher, men are giv-
ing their eternal decisioen sbout God, for if the Word 1f Christ'e scep-
ter, men cannot reject it without treating Him with open contempt.

This $wo-fold effect of the true Yord of God scta as & benefit
for the Chmrech., On one hand it sete in behalf of the spiritusl health
of the believer by constantly confiming their folth., Un the other hend
it profuces a violent resction ageinst the Church on the part of those
whose hearts sre hevdened and thus the Church is pertly clesmned end
those vho by their own cholce are not Christ'e sheep sre warded of from

the fold,
THEE WAITTEE WOED AL THER YWDHED OF GO

Calvin felt that 1f enyone desired to proclaim the Yord of God in
the name of Christ Jesus, he must obtaln the word he has to spesk from
the witness %o Jesus Christ given in the 014 snd Vew Testament., 0Gpd has

given us a written word %o consult in order that we do not have $o sesk

"HEilly oracies from hesven® in order to hear from Him, The originsl
nurposes of the written law was that the peonle might know the YWord of
God apert from Just the orelly spoken word,

¥Yhen 1t plessed Cod to reise up & more visidle forz of & Churech, ¢

wes His will that His ¥ord should be commitbted to writing in order
that the priests might derive from it wvhatever they would communi-
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ezte to the veople {Institutes, IV, viii, 8).1
The Seripture in ite sarly form were oracles which God had bheen
pleaged to elve %o the pstriarchs, These oracles hed been csrefully
pregerved in their orel trensmission and nex ka@w they come from God be=-
cauge they bore the testimony of the Holy Svirit (Institvtes, e.f., I, iv.
2: IV, vi1i, 8).2 Te this nucleus wse added the law sad lster the ore-
clee of the pronhets, who were inberpreters of the low, edding nothing
to it except prophecles (Institutee, IV, viii, 8).% Lawtly ceme the
vritings of the Snostlies vhose Job wae to expound the snolsnd ZSeriptures
end show thet all these thinee were sceomplished in Christ (Institutes,
Iv. vits, 8).4
Therefore 1f we desire to know and bear witness of Jesus Christ
we must turn to thie record., The Serintures for ue sre the only euthor-
itebive vitneses %o Christ, and we may trust Sthem sz relisble scurces,
God hag adpeirably provided for our sakes in choosing Heses Fis ser~
vant, who wee the minister of thelr deliverancs, to be also the
witness sznd historiasn of 1t; and thie Yoo among those vho hed eesn
211 with thelir own eyer and vhe, in the peculier frowvardness,
would never suffer one, who wss $0 severe a reprover of them %o
make any felee stetements of fact., Since this 1s s¢ then his

anthority is sure and ungn&a%ian&hle.ﬁ

These writings of the Apostles are to be recelvasd as ths oracles

lHugh Thomes Xerr, A Comvend of the Institutes of the Shristlan

Belizion by John Gelvim. v. 189-170.
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of God =znd "others hsve no other office than to teach what is delivered
end semled in the sacred seripturee (Institutes, IV, viii, @).1

Provhesying at this dey smongst Christisne is slmost nothing
else then 2 right understanding of the Scripture, snd singuler gift of
grpounding the ssne, since all old prophécies and precles h&vé been
finished in Chriet snd His Gospel,Z2

Therefores for Cslvin the Yord of God is ﬁhe Seripture, The im-
nportance of the place givan t¢ Seripture by him ie indicated in two
stetements from his commentary on John's gosvel: %Christ cennot be
properly known in sny other wey than from the Scriptures,”? and Christ
ie rejected when we do not embrece the pure doctrine of the Gospel.4

In the witness of the Apostles, God hes saié everything concern-
ing Hie Son until the finel consummetion when He shall be seen in ¢lory.
The Apostoliec writinge are thus the "limite of revelastion, "B

The Bidle, for Celvin, i¢ not only the sole source of Church pro-
clamation, bud alvo the sole authority thet must rule the life of the
Church, A% has been pre?iﬁuﬁly pointed out, through the presching of
the Word of God, Christ rules within ¥ie Church. 4lse, the minister of

the ¥ord, being bound exclusively to the Seripture, indicates that the

3‘;’%@!’?; a0, ﬂt’ul Do 173,
27ohn Cslvin, Coumentery on the Enistle of Peul to the Bomens, v.
sntery on the Gosnel of Johns I, 216.

41vig., II, 51,
Brallace, go. gib.s p. 98,
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Seripture is set over the Church by God 285 the authority that muet be
allowed full freedom %o rule the life of the Church, It must be given
a place of unsurpasesed honor and suthority withia the Church,
Celvin admits that it is the duty of the Chureh to distingulsh
be%%&eﬁ genuine snd felse Scripturs, s gheen will hear the volee of
the shepherd and not listen %o strongera. But %o do as the Eomen Church
and "to submit the sound orscles of God %o the Church, thst they may
obtain & kldn of precerious suthority emong men, is blasphemcus lmplety.l
The elaim by the Eomen Church wee and is that the Chureh had & supsrior
position of authority over the Werd., The Church hes infallible power
to interprst Scripture zccording to 1%s cwn ¥raditlional or naturel in-
gights, Calvin reolies to this olaim:
The »rovheciss can now be no mere understood by the perspicacity
sf the humsn wmind then they pould at first heve besn compossd by

it. . . . ¥Ye should pray %o have thelr genuine meaning opeéned up
to us by the Spirlt of Ged, Hething iz %o be glven to smbition -

nothing to arrogence,=

In his commentery on IT Timothy 3:18 Calvin says, "We owe the
Seripture the same reverence vhich we owe to God beceuse it hes proceded
from Him aloa2 and hes nothing belenging to man nized with 1%."% Ualess

we approach the Seripture with reverence , expseting to hesr the Yord

of God, and be willing to obey that Yord, we will not

i1pia., ». 100,

Zshn Calvin, Comnentary on the Epistles to Zimothy, Zitus, znd
Zhilezon, p. 249,

Ballece, gn. cit., v. 105,
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and certainty it is deslgnad %o give us, Helther will we find it yield-
ing to us ite stores of divine wisdom,l

We must therefore possess a reverent and humble srprosch to the
Bivle within the life of the Shureh for the authority of the Word demands
sach, This authority is authenticated by the inner witnees of the Holy
Spirit who gives lnward testimony %o the believer that shis word is the
Word of Cod,
#Calvin, " seys Wallsce, "is $irveless im msking the claim thet to
those who have faith wou 4o not need to prove the suthority of
Seripsure, It will be most reedily sccepted.®
Calvin states thst it is only on the minds of those who have falth that
the ferinture so imnresses iteelf, "It 1s Foolish %o asttemnt %o prove
to infidels thet Seripture 1s the Word of God., Thie it ceonot be known
to be, except to faith® (Institutes, I, viti, 1303
Part of the rsverence due teo Seripture, if we aze to profit from

it as the VWord of God, is the bellef that the mhgle Seripture iz the gift

of God, ZXEvery part of it hes significance for the Church asnd thoee thinge
which we de not understand will yet become plaln end understandsble if

we adhere te the Word of God, UThough we may not be cepszble of under-
stending great portions of the Seripture, z2ll of 1% is imporiant, snd

we should lebor to lesrn 1%, for it were contumely sgeinst the Foly

Bpirit if we should think thet Fe hath ftaught snything vhich were not

lﬁallaee. op. 8Lk, p. 103,
“Ibid., p. 102.
;’%gerr‘ ,ﬂﬁo mni ‘_‘Q. 1?0
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material for us to know,) "We must not pick and call the Seripture to

please our own fancy, but must receive the whole without exeception, "2

Galvin seens $o undersiand the Aiffieculties whiech will cenfrent

one endsavoring o fulfil such & comwend and become n roverend student

of the whole Zerivture, for he seys, "Scometimes, perhaps, we shall heve

to welt lomg (i.e. for ligzht!) but at lsngth the Lord will rescue and

deliver us if we ave willing to obey him,"3 His advies to the ordinary

student of Beripiture il

He manifeetly confesses hie ignorance of the darker plsses, Thers
be many thinge in Isaish which need no long exposition, 2% vhen he
prescheth of %the goodnemg end pover of Bod, partly that he may in-
vite men unte faith, vartly thet he mey ezhort snd teach them to
lesd 2 godly 1ife, Therefevre, no men shell he so rude &n idict
which shell not nrofit somevhed by reading that beok and aoctwithe-
standing yet he shall, peradventure, sesrce uvndersiand every tenth
verse. Such was the eunuch's resding., For sesing thet, sccording
to his eapecity, he gothered thossg things which gserved to edifica~-
tion, he had some certain nrefit by his studiss. Hevertheless,
though he were ignorent of meny things, yet wss he not wearisd, =zo
thet he 414 cnet sway the book., Thusz we muet alss vead the Scrip-
tures, e muet greedily, z2nd with 5 prowpt mind, recelve those
thinge which are plein, snd vherein Zod oneneth His mind, Ae for
those thines vhleh sre hid from us, we must pssg them over until
we zas greater light, And 1f we be net wonried with reading. . .
Seripture shall be made more familisr by constant uss,%

The valgue origin of the Scripbturs, for Calvin, speskrs for its

sutherity ae a2 witnees %o Jesus Christ, asnd 1%s rizht to be the szole

-

ifohn Calvin, Comuentury on Bpistles of Peul to the ggz&ﬁg. Pe 516-
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source from which the Church derives ite nesssge or proclamation, He
pléeas much importence on the inspiration under which the writers of the
Seripture wrote, Since we no longer ere given daily responses from hea-
ven and the only record we have of God for continual remembrance is in
the Beripture,

The full authority which %they ocught %o poesess with the faithful

ie not receguized, unless they are belleved to have come from hea-

ven, &8 directly se if God had been heerd giving utterance to

then {Instisutes, I. vii. 1).-

Calvin often uses phragea’%hat suggeet he folt the Zariplures
were orally dictated from heaven., "The law snd the Frophete sre not 2
doctrine dellivered ascordin@ to the will and plessure of wen but dictated
by the Holy Spirit."2 "The ancient propheciss were dicteted by Chrisg,®d
Yelleece feels theres are nany pesssges in Cslvin's writings, slso,

walch reea %o indicate that wvhen Ualvin speaks of a dictation of the
worde from hesven he really means that the writers weve inwerdly moved
to utter 28 the Vord of @od something that wes et the seme time the pro-
duct of their own inspired thinking and feeling, The Holy Spirit “dir-
ected” David's tongue in the composition of his Psalms,4 Vhen the pro-
phets gave thelr inepired words, though they Yobediently followed the

Spirit ss thelir gulde,® were, however, not beremved of mind (ae the

Ixery, on.e git.s po 1B,

gxohn Celvin, Commenter
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Gentiles imegine their prophets to have been).l

Calvin no doubt means to emphesize that, though the resultant Word
wag really the ¥Yeord thet God intended should be uttered in all ite
detells, nevertheless the prophet acted throughout &g one who real-
ly experienced 21l thed he said and who gave forth the message se
one comlng naturally from hie swn heart through 2 process of thought,
on & peychological level, no differenct from thet of ordinery humen
authorship, These points are brought out in nis couments on Dze-
kiel 2:8, Zzekiel sees the roll of 2 book and this lesds %o the
comnends "Therse le¢ ne doudt thai ihis volame comprehended whatever
the Spirit of God afterwards dictated to the prephat; and yet the
effeet was Just as 1f dod had nade s mortel $he ahsnnel of Hie
Spirit: se if He had eaid, 'Fow you shall utter nothing human nor
terrestrial; becsuse you shsll utter what uy Spirld hes alvsady
written in this book.'® But then Fzekiel has to gaf the roll of
the book, and Calvin further comments, "The trus servants of God
-+ o 2ot only learn whet they swpsak of, Wt &8 feod is esten, o
&lso they receive within them the YWord of Usd, azand hide it iz thelr
heart so that they mey bring it forth as food properly dressed,?
Calvin further adds, "Gcd's servante oughd to spesk from the lnmosd
affection of the heers,"2

TANLE & MY AWY A T WTE A
HANTE RELATION TO THE WoRD

falvin felt thsat even with all tbat God hag done to reveel him-
gelf, & mazn could look at all of the svidence and yet not see that say-
thing of God 1& reverled. ol may spssk but siaful men may be epiritu-
ally deaf and unable to hear., It ie in vain that God reveals Himselif,
excert 2% the game time He a2lso works within the mind and heart of man

to creste the power %o grasp vhat 1s being revesnled, This power is faith,

Falth 1e¢ opennesg %o revelstion, I¢ 48 the vowsr %o regosnize

thegs hidden revelstions of Bod's grsce. It is the 2B111ty %o hear the

lvalloce, om. Glh.. De 108,

glﬁiﬁ.. r. 108,
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Word of God coming through the wef&a of man, Faith arises in response
to the spoken word, the central part of any revelstion, not in response
to the visible aign.l Bince "faith cometh by hearing and hearing by
the ¥ord of God," "take away the Word, then, and there will be no faith
left." (Inetitutes, [II, 11, 6)2

Since the Beripture contains threats ss well ss promises, Calvin
points out that it ie the promises thet are chiefly used in giving faith,
¥“The human heart is not excited o faith by every word” (Institutes, III,
ii. 7).% This faith which comes in response to the promises of God is
not a mere intellectual amsent to & doctrime or fact, but it is instead
our resvonse to the mercy of (od provided in Jesus Christ, by which we
are seved, PFeaith 1e¢ & retional leving hold of that which resches ug by
knowledgs.,

Calvin Pinde the key %o his defense of the divine suthority of
Seripture in the testimony of the Holy Spirit., By the rationsl argumente
for thelism and svecial revelstion, men could come o only 2 humsn Judg-
ment as to the truth of Ged., Buch a view or judgment is distorted by
ginful human intellect, therefore, to know God rightly men must renounce

the sufficiency of hie einful humen resson and seek the ultimate grouad

of hie faith in & divine re

the feriptures to be the Word of God not merely on the grounds of his

SEENEs Do 1528-24,
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own jJudgments, but primarily on the grounds of (od's perfect wisdom pro-

vided for man, Thie iz svaileble to man in the wilnese of the Holy

Spirit,l
In vain [C&lvin argues in the Ins%itu%ea,} were the authority of
Boripture fortified by argument or supported by the consent of the
Church or confirmed by say other helps, if unsccompsnied by en as-
surance higher and stronger then humen Judgment csn give., Till
thie better foundstion has been laid, the suthority of Scripture
remsing in suspense,@

This smesursnce or witness is caslled fides dlvine or the divine
alternative. The omnisclent God bringe by His judgment, a full know-
ledge of Himself to the humen mind, He imposes this knowledge upen the
mind so thet full certainty ls obieined, 0Ood wills ic meke this witness
of the Spirlt deeply rooted, including the entire nature of men., He
algo chooses %o geal it permanently on the hearte of his elect,3

Une of the mest difficult vroblems in the study of Calvin's dee-
trine of %ariytaiﬁ is "to £ind precisely what to Celvin is the nsture of
the teetimony of the Holy Spirit."4 There are sbout ae meny different
interpretations as there sre views or positions on the matter,

In his Institutes Calvin says,

The office of the Spirit promised to us is not to form new and un-
heerd of revelatione, . . but to seal on our minds the very docirines

Yenneth Kantzer, "Calvin and the Holy Seripturee®, Inspirstion
CeErpEre bl lille 'g. 12?0

31pid., p. 128,
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which the Gospsl reconnends, 1

Galvin asserts the importesnce of the heart to & true faith in
Christ or in the Scriptures.f Basieally Calvin is not appealing to
anything in men, wvhether i1t be in men's intellect, feelines, or inzer
gonsaiousness, but is making his eppesl directly $o God. Qﬁ}?&ﬁ declares
emphatically thet the witness of the Spirit is & divine Judgment hidden
within the believers mind by the fmmediete sciivity of the Spirit with-
out the necessity of humen testing or humen judgment. The clearest form
of his doctrine of the testimony of the Holy Spirit is, agcording %o
Kantueer, found in the first part of his Inséﬁtuﬁas. He quotes Calvin:

if, then, ws wuld consult most affectually for our consclences,
end save them from being driven sboubt in 2 whirl of uncertainty.
from wavering end even stumbling st the smallest obstacle, our con=
viction of the truth of Soripbure wust be derived from & higher
source than human conjectures, Judgments, or resson; namely, the
secret testimony of the Spiris,

Seripture carrying its own evidence along with 1%, deigns not
to submit o proofs and arguments, but owes the full conviction
with vhich we ought to receive 1%, to the testimony of the Spiris,

Enlightensd by him, we no longer believe, either on our own
Judement or that of others, thet the Seriptures are from Cod; but,
in 2 way superior to humen Judement, feel nerfectly assured - asg
magh o as if we beheld the divine imege visibly impressed on it -
that 1% ecame $o us by the lnstrumentality of men, from the very
mouth of God. WYe ask not for proofs or probabllities on whie to
rest our Judements, but we subjeet osur intesllect snd jJudement %o
1% sz too transcendent for us %o sstinste,

Such, then, i¢ & convictlon which zeke not for resson; such, &
knowledge which secords with the highest resson, nemely, knowledge,

in which the nind rests more firmly and sscurely then in any remsons;
such, in fine, the conviction vwhich revelation from heaven alone
can preduce,

pid., v. 129,
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Then only, therefore, does Seripture suffice to give 2 saving
Imowledge of Bpd when its cextalnity is founded on the lnwerd ver-
suasion of the Holy Spirit, 5%ill, the humen testimonles which go
to confirm 1% #1111l nov be witheut effect, 1if they sre used in sub~
ordination to that chief snd highest proof, as secondary hslpz to
ouy weakness,

The testimony of the Spirlt, 1% iz inmedisbely evideni, iz 2
work of the Holy Spirit. It is an sct of God by which He sgives
certainty to man., There is no appeal to eny part of men whether
to intsllect, will, or ezotions. There is ne new svidence pro-
vided for man to judge. Hather, there is & divinely originatad
and ensrgized and & divinely formulated judgment within, thousgh
not stemming from, the human intellsct,

The testimony of the Spirit is & work of the Holy Spirit, It is
en act of God vhereby He gives certalanty %o men, There ig no appeal to
any part of man, but rather it 18 a Judgment within vwhich 1s of God, not
of man,

It ie also an illuminating or opening of the mind to see the truth,
end & fizing of this truth s&eurely*&nﬁ»firmly on the human mind, Yhe
Spirit witnesses to the right knowledge of God,

Por the right knovledge of CGod ig 2 wiedom vhich far surpesses the

comprehension of men's understanding; therefore to attain it no one
is eble except through the secret revelatlon of the Spirit,.2
The person of Christ is sleo witnessed to by the Spirit and many others
but the truth of the gospel ig primary. Calvin stetes "We point to She

promise of mercy as its special object,"3

Hot only does the Svirit ensble man %o know the truth of the

21bid., p. 133,
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Gospel, but Calvin writee, "The Holy Spirit becomes the witness of adop-
tion." Only through the testinony of God Bimself cen man know for cer-
tein thet he ie 2 son of Géd.l

I{ wee stated esrlier that 1% is only by the power of the Holy
Epirit that the word of éhe ninister can become the VWord of Bod., Egusle
ly so, the Yord of God cen have no effect unlese the Holy Epirit 2lso
creates Talth in men'e hesrts snd ovene their winde %to ths Yord, The
Spirit "must form the eer to hear snd the mind o underatand,®2 How-
@#ar this does not teke plsce epsrt from the external word,

Calvin comperes the relationshin between falth and the Yord %o
the relationship between the sun and the rays of the sun - one canuot
be hed without the other (Institutes I, i1, 2).%F It mey be etated sim-
ply, faith 1e born through the promises of the Word but lives by the
complete Yord of Ged.

The Yord of God, rightly interpreted end rightly spplied by the
Spirit of God, i the sbsolute rule of lif%. If relipion is based on
Seripture, it is sprroved of Bod. If 1t is not baked on Seripture, God
doee net evvprove, True obedience to God in nmetters of the Spirit re~
guirea not only complete subjection to the revealed will of God but alse

regquires that we 244 not one thing to the lew of God., “Thers i3 no true

}'Mn P, 134.
3§err, on. giber pe 20,
3%&.5;.. e B,
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religlon before God excent 1% be formed according bo the rule of his
Word, "1

In conclusion, one is able to ses that for Calvin, the spcken
Word and the written Yord are 2 part of the ¥ord of God, God nuses the
spoken Word %o offer forziveness bo wan and all those who hear in failth
are lamedistely absalved of their sins, This is accomplishsd through &
‘sacremental uvnlon., Since the preached Word is really the ¥ord of God,
therve is a gzreat and lnescapsble obligatlon placed upon the spesker o
see thet the words he speals ars Seripiursl,

This naturslly leade us to the proposition that the written Word
“is the Yord of CGod alse., They are the oracles of God glven Ho man,
This is the nmedium 1n which Christ is revealed %o man asz Savior, for
Christ was not revealed ia nature., It is the sols muthority that must
rule the 1ife of the Chureh, I% is the inspired gif$ of God to men and
must be spprosched with 2 reverend, humble attitude, I% muet be reedily
agcepted with & true falth iz the heart. If sccepted in this nmanner
the written Yord provides sslvation for man, bubt if not asccepted in true

heart fsith the written Word serves %o condenn the individuzl more,




THE SACRAMINTS AS SICHES AND SEALS




CHAPTER IV
THE BACRAMENTS AE STGRE ANWD STALS
TETEOTUCTION

Yhen God, under the Vew loyensnt, offsrs us in Christ the "trea-
sure of heavenly grace,t He gives us not only the Yord, but aleo signs
or sacramente which sesl the pramiﬁa glven in the Yerd, & sseorvement of
the ¥ew Covenant 48 & cersmony instituied by Jesusm (hriet to fulfill the
gane function ee the verious signe of the 01é& Testzment, Celvis defines
then ze %an exbernsl elgn, by which the lord szeals on cur consciences
Bis promises of good will towerde ues thet our faolth might be aphgldﬂ
(Inetitutes, IV. xiv. 1).2 *I% is & vieible slen of & emcred thing, or
e visible form of an invisible grace” (Institutes, IV, ziv. 1).°

¥hen Calvin tested the varlious sserements of the Rowen Chureh
with the zbove definltlon he found muthority for snly twe - Baptism
gnd the Lord'e Supper., COalvin felt that & sacrement ceuld never be
celebrated without & clear commend of Christ end the promise of Christ
in the hope of which the Church fulfills His ordinance,

Grlvin folt thet nmp could not be withont sxbernal sigas of thelr

Yaonsld Vallace, Onlvin's Doctrine of fhe Yord snd Sacregens

z
Te 13E,

' PHugh “nowson Kerr, & Comvend of the Institutes of the Christian
Eﬁ; ig!gzz :S}#E m g}ﬁ _}‘gixikg }i). 185.

SInid.s . 185,
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religlion because all pagen reilgions had idole and vivid ceremonies,
For this reason Fod institutsd the eacresents, thet man's carnzl nature
might be satisfied, Thus the sacrexents confiwm the Word by neking 1%
more visible snd conerebte $o the sensses,

They are else trus visible repressntetions of invisible spiritual
things to which the Word &irﬁaés us., "By the corporeal things which are
produced in the sacrauent, we are by 2 kisd of anslogy connectsd o spire-
ftual things® {Institutes, IV, xvii, 3,1

The sspect of the Gosvel vwhich the sacraments chiefly bring be~
fore our eyes in clarifying for us the promisss ziven in the Yord is
thet of our mysticsl union with the body of Christ. For Cslvin, this
union is one of the moet important doctrines for anyone to gresp if they
desire %o understand the Christlen life, 7aith end ordinances,

The nature »f this union with Christ is such 2 spiritusl mystery
in itself that 1% fe¢ incomprehensible to the natural mind. It is even
aifficult for belleveres %o grasp 1lts meaning and reallty. Thersfore Bod
has arpolinted the two sacreaments %o visibly depiet this mystiesl union.

Jalvin teaches %thet through Hig 1ife and death snd resurrection

Jesus Christ performed in Eis humen nebure all thet was necessary for

bedy sad nsture, the benefits of Hie work are not available %o us, un-

lese we gre broueht into gome kind of communion with His humen naturs

‘intd., p. 207,

—————
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end body., This union hetween us end the humen nature of Chriest effects
the completion of the reconciling =2¢t of God in uniting to Hlasell in
Jesus » human natuore. In this union there takes place, Calvin says,

“s woadroue smchenge” (Institutes, IV. zvii, &5% whereby Christ takes
npon Himself what is ours, and trensfers %o us what ie His own.

Calvin svesks of both secraments as being sigue of our incorpor-
ghion in the body of Carist, Vhen Calvin thinke ocut the netuve of this
union he finds 4% shown Fforth in the sscraments to be & mystery., Our
bodier 28 well s e our souls sre lavelved in $his union and therefore in
thﬁlsaﬁr&m@n% of the =upper, the elements representing the body and blood
of Christ sre not simply veheld and adored bub reslly saten by ths parti-
eipant. ZThis is brouebt sbout by the work of the Holy Spiris.

Thees sacrements are signs and besr witness fto & union that is

besun, aud is woving constantly onwsrd towsrd complebion, Dut which ean

only be completed in hesven.?
TER FATURE AND PURPQOSE OF THE SACRANENTS

Cslvin outlines the nature and purpose of the Sscraments in his

Institutes where he stalest

Connected with the presching of the gospel, snother agsis:

support for eur faith ile vresented %o us in the sacremente; on th@
subject of which 1% is highly imvorient teo lay down some ecertain
doectrine, %hat we mey learn for what eand thay vers instituted, and

1Ibid., . 196,
Ziallace, £p. ¢it.s p. 156,
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how they ought to be used, In the first place, it iz necessary

to consider whet » sacrament is, Now, I think 1% will be a simple
and appropriate definition, if we say that it is an outward sign,
by vhich the Lord seals in our consciences the promises of his
good-will $owards us, %o support the weaskness of our faith; and ve
on our psrt testify our plety towards him, iz his presence and
that of angels, as well ae before men, It may, however, be more
briefiy defined, in other words. by eslling it 2 testimony of the
grece of God btovards us, confirmed by an outward, sign, with &
reciprocal attestation of our plety towsrds him. Vhichever of
these definitions be chosen, it conveys exactly the same mesning
as that of Augustine, which states 2 sacrament to be "a visible
sign of & sacred thing," or "a visible form of an invisidble grace”
« + . (Inetitutes, IV, xiv, 1).1

THE HYSTERY 0F SACRAMENTAL UWION.

We heve slready seen Uslvin felt thst God, in reveeling Himself
tekes vy indo ﬁistaativiﬁy sn earthly event, ond unites with Himself =
humen element for & moment, This is God's secrsmental sction.

In such sescrementel action a union tskes plece between the divine
element anéd humen sctivity, so that the whole event conveys the grace
deplcted in its outward forn. Therefore, what God depiets in the same-
ranente, He sctually dbrinss %o pess through their agency. (Institutes,
17, =vii, 3).3 Thus to Celvin, the function of the sacraments is not
to merely produce & healthy psychological effect, but to be the instru~

ments of a divine action whereby what is represented to us 1s elso pre-

gsented to us. -

Therefore the sseranents deserve to be ranked slong with the

lKerr. K212 1Y m.. Do 185.

?Iuid., p. 185,
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Word ws true mesns of grace, and slong with the ¥Yord of the Upepel can
be called the Ynower of God unto sslvation,®
Celvin felt that in the 2erovaments we have such & cloze connectlen
bebwesn the sysmbol and the spiritusl g17¥% which 1Y% represent, that wve can
Hgasily pass from the one %o the other,” {Instituses, IV, xwii, 211 in
sur speech and refer to the bresd as belnsz eeiually the body of Christ,
and bantlism as belng the Ylaver of regenerstion® and se an sct thet
N , o
washes our sing swey,”
For, thourh there 1w 2n essentlial 4ifference betwesn the synboel snd
the thing slgnified, the forper belos corvereal, tervestrisl, zad
yvat visible, #nd the latber gpiritusl, celestial, and invizidle,
yed, #8 the aymbel ie net = veln and useless nmemorisl, & mere
pdunbretion of the thing which 1% has besn consecynted %o renrssent,
but aleo & true and real exhidition of 1t, vhy wmey not the nsme of

thet which 1% simmifier be Juetly somlied fo 1877 {Imeditutes, IV,
xvii, 21)3

Celvin refers %o this nenner of svesking s® 2 %&@?&m&nﬁ@ﬁ mofe of
spasking, He attaches 1%t $o the wildernese Journey vwhen the cloud went
before Israsl, Hoses say "the lLord went before then,” not the clon, sad
many obther insteances, The wnaterisl elesments in the actlion are spoken of
g2 baing actuelly done by Bod, &t %the sane instant., The union formed

between the divine sod humen sctivity in the event of fed's setion in

the sserament ie 80 clogse as, vractieally sveskisg, e bscome one of

1denditye Ualvin felt thet thies ssue closs seoramentesl union holde zood

lsohn &1len, Institutes of the Christisn Ze bz Joba Belviz,

s
“John Calvin, of dohn. e 61

g
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in the presching of the Yord, In vpresching 14 iz not the humen efford
of the nrescher whieh saves znd regeneraiss men, tut thie ssersmental
unien bebwesn nen's svesking snd God's Yord 1e zo close thei the word
of the minister almest sccomplishes thet which is God's prero-mtive

Blong,

24

Yhe close secrsmental unlon vhich Chriet %@@%‘&@ betwesn Hismsell
end the siens vhleh testify of Hin glves un & right $o spesk of the sle-
mente of the sscraments in the terms of identity with thet which they
renresent,

Thourh thin sscreamental union is 2o close st times to Justify
regariing 1% almost as & relstion of ldentity, it 13 neverthelsss 0
trenscendent and freely personel thet even iz the gvent of the sacrement
hewoning effectusl we must alvays hold the prace end sction of God a2
being distinct from our humsn activisy.l

There are no such thinse as secramenis snert frem the events ra-
corded in the Bible, The ssersment is somsthing Ood does in Christ with
sny earthiy element He cares %o lay hold of in His free and sovereien
groce, Unlese God soks in this wey, pothing esn poesibly have suy sng-

ranentel vealne, For Salvin the institviion of 2 zpersnment 1z an mot of

: mw %Zﬁ#ﬁt@

guits sbjeet” (Institutes, IV, ziv., 18).2 I$ is definitely not by ne-

Wallece, on. 8i%5., o. 181=166,

»r.

“Allen, gn. giles 1L, 487,
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The efficecy of the sacrsments depends entively upozn the Holy
Epirit. "The Foly Soirit . . . mskes wey for the sacraments, snd cauges
them to beer fruit? (Inetitutes, IV, xiv, 17).7%
¥allece states?
The vhele efficmcy of the sacraments depende on the Spirit, vhe is
soversien and free in Hls operstion through the sseranent snd not
in eny way constrained by the humen action or will, "Bo far, then,
iz God from resigning the grace of His Svirit te the secranents,
thet 8ll thelr efficecy and utility are lodged in the Epirit alone¥
Thus the sscrenente are effectual only "where snd whenever God is
so pleased”, God "uses the crestures thus freely and azt His own
will zobe by mesns of them so far as He plesses, OGpa's cgrace is

no more tied to the elements or the sction of the sacraments than
it i3 %o presching,?

Thusz the vover of salvalion is not included in the sscrazents,.
Ond can, 1f He 20 desires, ure the ssersments to envoke salvatlon, bud
He is not forced to. %The @ffiﬁi@n@& of the sscrsmends depeads upon the
one who uvzes 1%, Uxece iz not confined to the sscrsment not within i%.

God chooses the way Fe desives to bestow grace,
BAPTIEY AND FAITH

Por Calvin, bevpiisnm consiaels of 2 zign of the forriveness of sinsg,
morsification, renewsl, adontion of entrance ints the Church and sensr-

etion from the world, It iz 2 sig of perticipstion in the wictory of

Ghrist over the vowers of evil. ¥He parallels Christisn bantisn and

eircuncision, bentlenm of the Church and the beptlemm of Isrsel at the

l@{@r?. 20 w.’ Ve 187,

Sallece, gne Clbes . 169=170,
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Red Seam, the beptismal font and the flood in the deys of YNoah., 3Bantlsm
becomss the siern of the ing?&f%img of Chriat, |

In baptlenm, the bentized individusl, as & mexber of Christ, is
uprooted and separvated from evey corrupt source of 1ife end introducsd
in%o & new sphere of common life which the nmembers @f‘ﬁhriﬁﬁ share with
thelr exalted Head. The bevtism of the individusl Chrietisn i¢ merely
one more act Sowards the completion of the bertism vhieh the Church
sheres with Jesns Uhrist,

Jesue "consecreted snd eanctified baptisnm in His own body that He
might have 1t in common with us =28 the foremnst bond of union and
fellowship which he delgned %o form with us; znd hence Paul nroves
us to be the sons of God from the fsct thet we heve put on Chrisd
in Baptism” (Inetitutes, IV, wxv. 8,

The Ohurch through 1te baptisn bedomes the one redeened body that
shares not only & greed sxperience of redermitlon but the one 1ife of ¢he
redeaner, Beptiem is thus richtly mede the eipgn of initiation by which
g Christien is recelved inte the vieible Church,

Fothing i¢ more needful, 1f $the Christian %2 to receive unsw life,
than thed the old 1ife should die, and thet ell its spurces end impulses
should be mortified. Baptism iz & sien thet we enbter inte 1ife in Christ

nly through death, thet there e & gulf beitwsen the rvesly of nsture and

thet of death, thet whet is new in Christ is reslly & new crestion and

not nersly sn imvroving of the old,

Pantisnm 1w more then e mers algn of the need of mortificntion,
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however, Hortifiention iz & 21t of Christ ziven ﬁl@&s with the slim
of bantiem., It 48 the effect of union with Ohriet for it iz scmsthing
which f8 gilven %o uz snd done for uz within our hesris es nert of the
grece of bavtism.: “Christ by beptiom he &f@ we partskers of Hls
desth, insrafting us into 1%.% (Institutes, IV, xv. B).2
the purging oub of the old 1ifs in mortification iz secomosanled

by the Torgiveness of eins,

We are to recelve 1% as frow ths hend of ite suthor, being flealy

nersusded thet 1% le Himeeld who washes and rurifiess usg, ﬁﬁé effnces

the remeubrince of our f wlte: that 1% ie Wia@@&f whe neles ng per-
gokers of ¥is death (Inetitubes, IV, wzv, 14),°

Jiﬁi m

Union with Christ in bertism wesns union with His resurrection

pe with Hig death., HNorbificstion iz & necessery beplnning e
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the Uhristisn 1ife, snd for Calvin the Christisn 1ife conslstz mainly
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of seif=denial, But true mortificstion in Christ 1:
by & positive renewal of 1ife in Chriet., This new life 15 the 1ife of
sonshin of the Father in unity with Christ, who wes declared the son of
God by the resurrection from the dead. Bantlem iz thue 2 eign of adop-
tion into the femlly of God,
Bapbtisn, the firet thiag to be conslidered is, that God the
?%thﬁ?. By rlanding us iz His Church in unmerited zoodnszs, receives

ag by sdoption indc the number of His sens, Secondly, we cannnd
have sny cennegtion with Him excent by &@%ES of yeeoncilistinn,

have need of Christ %o restors us %o the Father's favour by Hie

Lisliece, ou. git.s Do. 177, 178,

“Kerr, gp. gll.e Te 189,

"‘E’, 3 o o
“Alleny gne £k 1. 485,
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bisod, Thirdly, a8 we zre by Baptlen consecreated to LGod, we neecd
also the interposition of the Holy Spirit vhose office 1% ig to
meke usg new cresburss, -
Calvin looks &%t beptiem as & sigm of separstion from the world
to fod. The baptlienmal font stands as & sien of division between the
Church sand the world, sepsrating those within from those without., This
senaration signified in hgwti gn involves Sthe forssking of 211 false lords
end the confessien of sllepglence Trem thet time on to Chried alone ne
Lord,
To this Panl referred when he asked the Corinthisne whether or not
they hed been beptized inm the nswe of Christ, intimeting thet by
the very cirommstence? of heving been bevtized in His nsme they had

devobed themselves to Him, hed awa?n end bound Shemzelves in ale
legiance 4o Hinm %@&@?a men, ©

Avin le very clear in stading thal bantien has no efficsey vhare

&

Ce
thereis no faith in the one receiving it., "Prow this sacrement ve gain
aothing, unless in so fer ez we recelve in falth® (Institutes, IV, xv.
153.9 Gslvin soperls for uimest cars in verforming the ceremowon only
those from whom therve sve clear signe that they elither have falth op
are liksly %o come %o full faith, Ths abzence of faith in the verson
velag veptized does nod Seke away from the faot that through the very

S

aduinistration of baptlenm grace mey be offered, even though 1% iz nod

socented, The velidity of bsptien

unlese there iz a deliberste renouncing of the sacrament,

iallece, op. glb.e Do 1LE80.
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We soknowladge thsrefors that at thet tine Eﬁ?%ﬁ@& profited us ao-
thing, becsuse we totally neglected the promisl offered to us in 1%,
without which baptism 12 nothing (Institutes, IV, zv, 17).-

Where there 18 falth banitien cen become s vewerful meansz of grace
ip the 1ife of z believer, sssisbing falth, directing end insvpiving
Christisn living., The main prsctical use of beptism 1e %o give us the
full %agm?&ﬁﬁﬁ of splvabtion and cerrving with it a8ll the effects of ze-
newed snd contident living that such sn sssurance inspires. DBepbies
saves uw by assuring us thet we are indeed saved,

. o o the right considerstion of zecromental eigne consists nol

merely in the exbernal ceremonies, bul that it chiefly devende on
the vpromiss and the splritual mysteries, . . . The Soripture shows
e o s inn 1% 19 the remisslion znd purgstion of ﬁiﬁ&, which we obiain
4n the blood of Christy and the morsification of the flesh ., . . by
whieh believers are vegeserated do newnesg of Eif@. Thiz iz ths
eunr $o whilch we may refer everybhing deliversd in the Soripiures
concerning baviism, except thet 1t is aleo & slgn by which we tes-
$ify our religion befere men (Institutes, IV, xvi, 29

fuch an sssurance con be & shrong incentive to us to sterd anew
o OCheistian 1ife, and o Teee 2ll the evwils of 1ife vwith the confidence

thet will enable us %o be victorious,

For in this menner, in beptism, he promises, end gives us 2 sign Yo
2RERTE VG, @h&% we are exérﬁcﬁt@é gnf deliversd by his power from
the cantivity of Fgyrs, thet is, from the servitude of sing and our

Fharosh, thet iz, the dewll, is ﬁysWﬁaﬁ. though 55311 he cesses nol
o harsse and fatigue us, Bub sz the Zgyptiens 4id not remein sunk
4o the bobttom of the ses, bud, beling cast ueon the shore, gtill

terrified the lerzelites with the dresdful sighi, thouvgh they were

not sble to injure thewm, so this eneny of ours @%il¢ threatens,
dienleye his srme, and nakes himself felt, bub cannol overcome

ot

Allen, nne git., 13, 488,
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(Institutes, IV, zv., 9).1
Bevtiem 1z & vign given once to emch bellever, btut the =igm on
thet one occasion can in leter years ebill remain continually effective
if 1t 1= proverly used, The power of bapiierm never "hecomes oheolete®

in

e

veliever (Institutes, IV, xv. 3).2 Jven though the belisver csnnod
remenber the occasion of his baptlan, nevertheless in remenbering the
simole faect thet at one time he was bantized, bis baptisn ecen in his

time of need yleld ell the efficscy nitteched $o the sacrsment by the

provises of God, Horeover, the spirituel srysce of zortification, of

which bantiem is o slgn, i not glven simply in one great crisis but i

? » continued process® teking pleace throushout sll the length of the

Christion 1ife,”

Thie ie an important factor in infent bertism, Aecording to this
view of Celvin's there is nothing %o hinder the baptism of infants for
though they remenber nothlang of the event, they come completely under
the effect of the grace of baptiem later in life.

We ausht to conclude, that st whatever time we are bantized, we
sre washed and purified for the whole of life. Yheznever we hevs
fallen, therefore, we must recur %o the remexbrance of bapbisnm,
end arm our ninds with the consideratien of 1%, that we nsy be al-

waye certified and sssured of the remisslon of our asine {Institutes
E?o E¥e 3}0% )

Lnide, . 4B2-483,
Kerr, gn. gli., p. 188,
SWellece, op. glf. . 188,

“lien, gn. olb., 71, 478,
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Beptism possesses & dorment pover when given %o infants, It can-
not impart grace io them yet for they have not yed shown an active sign
of profiting frowm 1%, i the sctive agent i lying dormend se 5 sesd
that hes been zown, and springs fordh later in life.
*Uhildren are beptized for future reventsnce and feith, Though
these ave not yet Fformed in then, vet the seed of beth lise hid in
them by the secret operstion of the Spirit.® It ile obvious hers
that Galvin is thinking of the seed of fubure repenbance =nd faith,
e o o Dot 88 8 present possession of the child bud me hald over the
ehild trenscendently and eschadologically throush the potentiality
of Bevtlem and the wuirit.

Under the 01d Covenant, to be born en lsreelite mesnt sn @n%?ﬁ&@@

ints the privilezss of the covensnd %od nmade with Abrzhan snd his chile-

it

dren %o & thousand genervations. & sign of this covensni was elven in

eiroucision, The vromisse of the ¥Yew lovensnt held put o the children
of the Church mey be sealed by bezlowing bepitism on them,

wy 88 the Lord, immedistely ofter heving made the covensnt with
Lbreham, commznded 1% to be sesled in infente by an extsinel sace
rement, what cause will Christiane sesign why they should not slso
2% this &95 @@st%zw and seal the same in their childrean? {Institutes,
IV, =vi, 6).2

seem bto be inflvenced gprestly

e
e
o
B

Selvin's views en 4nfamd bani

&

by hie views of early regeneration of Christisn chlldren., ¥e feels that
there is no doubt that some sre saeved in the earliest infeney., "It wers

dangerous, " says Oalvin, "$o deny thet the Lord is sbls teo furnish thenw

{i.e. infants} with %mwlwsr% of Hinsel? %n gny way He vpleases,'?

&%
“hllen, gm. git.. II, 488,
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The word of Jesus in inmstituting the Suprer must be internrsied,
socording to Uslvin, szsoramentally net literslly, sccerding t@ the nor-
wal weage of gc%iy%ﬁr@, whersby the slszn i glven the newme of the $hins
giﬁmifi@é. Also, with equal stress Ualvin rejects any vurely figurstive
intsrpretation of the words of institution, vhich nilshit neks the sacrse

ment nothing wers thas an snpdy eymbolie action, Uslvin felt thet when

desune instldubted the Supver He was not spesking in & purely flsurative
BAHNBEY,

There is & nystery of sacramentel unlon here indiceted that 1ifys
Hie leansunge far sbove being legitimstely eslled “figuretive” withe
out sny qualificetion. P"let our opronents, therefore, cesse to
indulge thelir nirzrth in 3@17§ﬂg une 32%?18%%. wvhen we exnleln the
saoyemental mode of expression dcoording to the common use of soripe

fure, *3
Thus the word "is® in the words of institution denctes & spora-
mentsl union., The bread iz celled body in & “sscranentsl menner,t
The sccount of the imstitution of ths Lord's Supoer ls one of

the chaoure vazsages of Scripture which musd be interpreted secordiang

to %he male of feith, derived frow the sbudy of the clesrer narts of

Christ in the Lord's Bupver, The vholeness of Christ ie given in thet

His Spirit, His divine nsture and slse His humsnldy sre given, Wallsce

1., Yy e
“Honsld Wallaos,

o, 107-198,
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gquotes Calvin sz ssving "The @@eraxaa?% direect our falith %o the wvhole,
not to & vart of Chriet,®! The whole of Christ is'really given® in

the sagramsnt,

I any one inguire of nme respecting the nsuner, I shall not be
sshaned to acknowledge, that it iz & mysteyy feoo sublisme for ne to
be able %o express, or even %o comprshend; and, to be 2till more
explicit, I rether expsrience 1%, then understand 1%, Here, theree
fore, without sny controversy, I embrece the truth of God, on which
I ¢en #afely rely. Heé vronownces his flesh %o be the food sud his
vinod the drink, of nmy soul, I eff@r him my soul, %o be nourished
with sugh slinent, In hisz sscred suprver, he conmends ns, mm%er
the symbols of bresd snd wine, to t&ke. and est, and drink, hi

wody and blood. 1 éaa&% not that he Sruly pregents, and that E
receive them, , . . h@ presence of Christs bedy . . . 12 such as
the nsture of the seorament regquires: vhere we 2ffizm thal it sp-
nesrs with se much ¥i r% & and §f€icaev as nob. only to afford our
ninds sn undoublted ceufidence of ceternsl 1ife, Jut slse %o zlve us
an asenrence of the resurrsction snd imwmordality of our Dodles,

Por they sre vivified by nis immortsl flesh, and in some degres
participate his imvortelity. . . .2

Thume throusgh ocur vartlceipation in the bedy of Chirist through ths

Supper there comes %o rigshtecusnessz, forsiveness, senchtification, eand

ot

all the blessings thet are the Trult of His desth, Tor this saocrsnent iz

in figure not only & verdicination in His bedy, bub azlso in Hisz death,

‘3

& bodv, therefore, which wasz once offersd for cur malvetlon, ve
e conmended to bake snd esti thet zesing curselves made nartekers
te we mey cerdainly coneclude, %het the virtue of that lifge -
ne desth will be efficscious with ue {Institutes, IV, xvii, 1)°

i

n
of i
givi

¥ellace nuts forth zn outline of the neture of the commuanication

£ the gift of the body end blood of Christ,

?g‘% T bz {“}.

2% &he Institutes of fhe Christlan

:ma é@iw wﬁ.m; T, if??f?-?;{}{},
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First, "the body of Christ,® in which ¥e wrousht our redemmtion
end spart from which we are unable to be saved, in Velng ziven to us
in the sserament, "remeius,? throushout the narticlestion, "in hesven,”
bevond this world, "end retsine sll ite humsn vrovertise.®

Secondly, "Communion with the body of Christ le effected through
the descent of the Holy Spirit, by vhonm our zouls are 11fted up %o hes-
ven, " there to narteke of the 1ife tranefused inbte ve from the flssh of
Christ, CLalvin does not exvect us to fully understend this, nor does
he fully understend 1% himeelf, bubt 1f we are %o begin to understend
the zacranment we nust belleve 1%,

Thirdly, »artsling of the flesh of Christ in the zupper ie thus
& "hesvenly action,” in which the flesh is Yesten in = spiritual manner,®
This hesvenly actlion invelves the recelivins of 1ife from the substance
of Chriet's flesh into our seuls., Thie iz a spiritusl perticivetion,

Fourthly, the presence of the body of Christ in the Bupper,
theugh it mey be eanlled & "real presence" snd » “descent of Chrisg® by

the Soirit is nevertheless also & Ycelestisl mode of vresence’ and leads

o

te no localisation of Uhriet's body on earth, no inclusion of 1% 4n &b

elsments, no sbtischument of 1% fe the elemsnis,

inconsistent in his ststements sbout the Supmer.

deny that Chriet "descends to earth” in the Buvper, and yet in other

5

nleces he spesks fresly sbout Christ se descendins throush the Sunper, ™

B

Yalleoe, pn. olles e H03=310,
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in the sscrement the body of Christ is received by faith, and
thiz eating is far Celvin %h@ it of Faith, f an unbeliever narti-
cipates in the Supper he dose not recelve the body of Christ in the
sacrement, though the bedy ie vresent to $he unbelliever,
Hen doew not offer snything to God in the %aar&w@m%% by way of
g pronitiatory sserifice. ﬁﬁﬁﬁﬁyp&?t ig to receive with thenkseiving

2ll thet iz offered in the one completed sserifice on the Uross,

3

hus for lalvin, the sscrement le indeed & love in which the
menbers of Chriet fYcherish end testify" towards esch sther thet nubual
cherity the bond of which they see in the unity of the body of Christ,l
In coneclusion, one seeg that the sscrements are sisne and seele
to men of the incorporstion of the indlvidualle body iz the body of
Chriet, Az & result the sacrements deserve & vlace egusl to thet given

to the YWord =3 2 true mesnz of grees snd along with the Yerd of the Joz-

pel can be called the Yoower of Jod untoe salvetion.® Uslvin contended

o

for %wo sscrepments, Bantism sud the Lord's Supper, snd pleced the effi-
ceey of thenm entirely upen the Holy Bpirle,

Zertism gives the full mssurance of salvation snd possesses a
dormant vower when given %o infents, In the Lord's Supper, the bedy of

Christ ls recelved by faith end for Calvin, thie eatine of the fruils is

faith, Throush the Bupvmer there cones to the individual rishitscuszneses,
forgivensss, zsnctification, and all the blessings %het are the fruld of

Eis death,.

Eﬁlﬁé- ¢ Do 2li=21E
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CHAPTER V
THE FRIZEDS' VIEY OF RUVILATION
INTROTUOTION

The early fOuskers bullt no system of theology, thie wae left to
learned men of the next generation llke Penn sud Barcley, but certain
princinles wvere basic in thelr religlen, They were of Uslvinistic
theologzieal background and wvere a@tcmiwiie as %o the vurposes of CGod.
They were in the suscccesion of & grest mysticel tradition., CGod wos
sttainable by man snd hed » perecnal salvation to offer to sll who de-
sired it snd met the requirements, They believed in en Inner Light
vhich ineluded three related idessi (1) It stood for God as knowable
to end within men, (2) It mesnt also the capaecity iu 2ll men to pere
celve, recosnize zad respond to God - to his truth, his love, =nd his
will, (3) The Inner Lisht was aleo s designation for God ss inwardly
known; for a man's vhole exverience of Uod,l

The central Jueker fsith in the seventeenth century wes a testi-
mony that man may live in vital contaet with the divine Life-stress and

thet that divine stresm of Life cen flow into expression through men.2

The esrly Priends regarded the Bible as the record of men imspired by

the Spirit of Christ, but they did not regerd revelation as either

B Ve &3, B3,

lgivert Bussell, 4 History of Juske
21p1d., p. 6.
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am&éd with the Bible or confined to it, Phe Bible is to be uneed as &
guide book - %é help ther find snd ewverience for themsslves the 4ruths
recorded in 1%, YThe Bible wosz also & mesns of testing religlous beliefs
and sxperience,

To the Friende & corporate experience in the will of God iz known
most fully and in social worship the Inner Lighs is apprehended most
clearly, therefors the Priends meeting wee based on sp informel seeking
together, ususlly celled & silent meeting, until eny member hes & truth,
expsrience or exhortation to be shared voeslly, |

' Zarly Friends were go occupied with atiespts o order thelr lives
according to thelr principles of epiritusl autonemy snd brotherhosd
thet they 41id not attempt & thorough oriticism of the politiesl and

econenic order,l
BARCLAYYS wiTpuss

The esrly Friends felt sz 4id the esnrly church that no one was
te be jJudged = Christisn unless he hed the Spirit of Christ ss in
Romens 818, In the day of the eteré of the Guaker movensnt there were
meny who boldly celled themselves Christisn but yet laughed at sayone

whe clalmed %o have the Spirit of Christ. OFf 0ld they were sccousted

"the sons of God, who were led by the Spirit of Sod,® ss in Homens 8314,

In the day of the esrly Friends, many called themeselves the sons of God

11bid., ». B3,
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but knew nothing of the Spirit who wee to lesd them, end they ridiculed
those who knew the Spirlt and proceded to call éh@m heretiecs,?

Berelasy chooses %o distingulsh, for betler umderstsnding of the
Priends' view, between the certsin knowledge of Ood snd the uncertain;
between the spiritusl knowledge snd the 1lltersly the saviag besyte
knowledge snd the sosring siry hesd knowledge.” The uncertsin or
literal knovledge of lod ﬁﬂy be obteined in many ways, bub the certain
or spiritusl kunovliedge of God may be had by no other way then the in-
ward immediste menifestation and revelation of Godls Bpiri¢, shining
in on the heart znd enlightening 1t and opening the underetanding,

Seeing "neo men knoweth the Fether but the Son, and he %o vhom
the Son revealeth him," snd seeing the "revelation of the %on ie
in snd by the Bpixrit:® therefore the testimony of the Spirit is -
that zlone by which the true knowledge of God hath been, is, and
cen be only revesled: who as, by the moving of hie own Spirit, he
dispomed the chacs of this world into thet wonderful order in which
1% was in the beginning, end erested men o living eovl, %o mle
end povern it, so by the revelstion of the ssme Spirit he hath
nenifested himself &ll slong unto the sons of men, both patrisrch,
prophets, snd spostlesy which revelations of God by the Spirit,
whether by ocut ward voices znd appesrsnces, dresms or ilawsrd ob~
jective manifestetions in the heart, were of old the formal object
of thelr faith, and remsin yet so to ve, since the object of the
gaints' faith i¢ the same in ell sges, though held forth under
divere sdminietrations. Horeover, these divine inverd revelabtions,
which we smake sbasolutely necezsary for the building upn of frue
feith, aneither do nor cen ever contradict the oubtward testimony of
the sariptures, or of the natursl ressoen of men, a8 $6 2 more anocble
or certalp zule ond fouchsbtope; for this divine reveletd and

1Bobert Berelay, 4n Anology for the True G »
Beilng sn Bxplenstion snd Viadication of the ?riacipl@ﬂ aﬁ& ﬁaetx&a@s of

the People Ualled Quskers, p. 27,

2Ipid., p. 27=28,
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fawerd 1lluminabion, ie thst whieh is evidend =2né clear of itself,
foreing, by its own evidence snd clesrness, the well-diznozed
underetanding do pssent, irrestibly moving the same bhersunto,
even &g the common nrinciples of truths do move snd iacline the
mind %0 & astursl nesentt s%, that the vhole 1z greater thsn its
part, thet two contradictories can neither be both %rus, nor both
false,

This true snd effectusl kunowledge which brisgs eternsl 1ife

conunot be atteined through any source other Shen by the revelation of

God'e Spirit, Hany of the snelent Charchmen such as Augvstine, Ulemens,

Alexsndrinas, Tertullisn, Hurow, Athenssius, Oregzory the Grest, Bernard,

and many cthers @i%ﬁ&ﬁga& to the inward work of the Spirit of God dolng

His work of leading them and revesling things of God to then.? Hartin

%ﬁth@? gaid,

o men cen rightly know fod, or undersiand the word of fod, unless
he immediztely receive 1t from the Holy Spirit; neither can say
ong receive it from the Holy Spirit, except he find it by exveri-
ence in himeelf; snd in thie experience the Holy Ghost tescheth,
a¢ in his gxap&r schools oud of which school nothing ls teught but
nere talk,”

Aecording to the Berinptures, & true Christisn 1e one that hes the

Spirit of Christ and iz led by it. I% matters not to whet extent you

may posasss other méan% of knowledge, vhether they be Scrﬁg@ar&. tradi-

tiong, works or whsl have yéa, they are %o no sveil znd nmeke not & true

Christien, The only sure and certaln way to stteln the true and saving

Enowiedge 1s through the invard end immediste revelation of the Spiris,

1rpia., p. 27-28.
2Inid., p. 28~30.

g§§i$~a ?; 30.
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This 1w, where the true inwerd koovledpge of God ig, through the revels-
tion of Wile Bpirit, there is gll; nelther ie there an sbuelube nscessiity
of suy other.

“he early Priende felt thet thers is no kn@wieﬂgé of the Pather
but by the foa. The lufinite snd wise God has dene all things through
Hig Son, This certesinly pat forth la the Seriptures whers 1% etatest
Jesus Christ, by whom God crested sll thinges Fo men kneweth the Father,
but the Bong I am the Yay, the truth, and the Life; no nan cometh unto
the Father bub by we.” Therefors He is £1% to be called the Hedlator
between Uod sud wen, becsuse He ie both Cod and pan.

¥o one knows the Tather bubt the Son, sud he %o vhom God ig ze-
veeled by the Som, then there ls no knowledge of the Father Wt by the
Yom., If the Zom be the way, the Srubth, sthe 1ife snd that uo wan cones
unto the Father but by Himp then there ie senlin no hnowledge of the
Father but by the Son.

The saviag, certsin snd necessary lnowledse of Jod cennet be ace
aulred any other way then by the Splirit, Por Jeses Christ, whe revecls
the Father, also reveals Himeelf to His disciples sné friends iz sad by
His ﬁgiﬁi%, Yhen Ohrist wes oun esrth, Hile revelations were oulwerd and

now having gone $o be with Hie Pather, Me teaches nen lawerdly by His

Spirit. By the Spirlt God alweys revecle flmeelf to Fie children,
God epoke slways to the Jews, in that He alwaye imuedlisisly spoke
to the High Triest from bebtvesn the Cheriblm; who when returaing relsted

to the people that vhich God had teld bim., Thie imnediate revelation



74
hes nevér cessed, There were none esrnestly seeking af%ei end walting
for this fellovship who were shut out. Even though they were not of
the priestly order, nor prophets, 1f they sanctified thé&salv&ﬁ with
vreyer and feebting they had thie fellsweshinp,

Paul eaid "Paith ie the subetence of things hoped for, =nd the
evidence of things not seen.” The object of this falth i¢ the promised
word, tesiinony of $§§ epesking in the mind. Noah had not the writings
no prophesying of eay going beiove, not yot the concurrence of any
chureh or people to strengbhen him; mand yet hie falth was nene other
then inwerd esnd immediszte revelatlon, or God signifying His will unte
him inwvardly by His Spirit.

God used angels to sppear before sud spesk to men, and st Pimes
used dreams end visions vhich have not cessed., Thewe dresms snd mngels
were looked uron as being from God vhen the Holy Snirit witnessed to
this in their hearts, These revelations by the Spirit were looked upon
as the ground and foundation of their hope in God and life etermal or
the formal objeet of their faith.

Christisne are now to be led by the Spirit inm the ssme menner as
the salnts of old. A& manifestation of this Spirdt is given to all,

thet they might profis from it, This Spirit iz inward, "He dwelleth

in you, and shall be in you.' Thet thie Bpirit was indwelling in the
saints is proved in Seriovture. It is beceuse of the work of the self-
same Spirit that they hed enything worthy or desirable in them. It is

by this Spirit that they could cell themselves converted or redeemed
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from the flesh, The work of this Spirit ie to zuide into s1l 4ruth,
temch 2ll things, and bring all things to remembrance,

Where the law of God ie put into the mind, md written in the
heart, there the object of felth, snd revelsiion of the knowledge of
God i¢ inward, lmmediate end objective,:

Zeveletion then comes to man by the Splrit of God vitnessiang %o
end verifying Uod in the hearts of men., Thies Spirit was the spent used
by God to inspire the writers of the Bible, and the Bible contains what
God desired that men should write. Since the Spirit of God inspired
the Seriptures, they must be less then or subservient to their author.
Ag & result the rule of faith for the esrly Friends was not the Scrip-

_tures but rether the Spirit of God witneesing inwerdly %o every man,

}‘;QMQO P 3@"71.
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CHAPYER VI
THE EARLY FRIENDE' VIRV OF SCRIFTURE
IETROTUOTION

The Serivtures are ususlly denominated by Christisns, "the Word
of God,” ZThough the Guakers believed them to have been given by divine
inepiration, yet they reject this term, They spvrehend that Christ is
the ¥Word of God, they csnnot therefore consistently give to the Scrip-
turce, however they reverence them, that nsme which Saint John the
Bvangelist giv&skeﬁelnaiv$ly %o the Son of @aé.1

The eerly Priende wers often sccussd of not valuing the Bidle,
or sccevting 1% as & rule of life, It is very essy to pisunderstand
the early Friends' view on this, but & casreful readine of Barclay's

chapter on the Seriptures will erase this doubt,
THE PRIEFDE® VIEY OF SCRIPTUZE AB PROPOUNTED BY BARCLAY

Aober Barclay, the suthor snd spologiet in the Friends movement,
felt moved to write for the world %o see some theologloal propositions

of the esrly Friends. In his third provositien he discusszes the Friends®

view concerning the Feriptures,
He states that from these revelstions of the Spirit of God to

the salnts have proceeded the Seripturss of Truth, which contain:

1thomas Clarkeon, 4 Portresiture of Suskaeriss
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I, 4 falthful historicsl sccount of the sctings of God's veople
in divers sgesy with meny singulsr end remsrkeble providences
attending them. '

II. 4 prophetical sccount of several things, whersof some are
slready peast, and some yebt o coue.

ITI. & full snd smple account of all the chief vprineiples of the
doetrines of Christ, held forth in divers precious declayations,
sxhortations and sentences, which, by the moving of Zodls Spiris,
wvere at several times, snd uvon sundry occasions, spoken sand
weitten unbe some churches and thely pastore,

Heverthelese, because they sre only & declarstion of the fountsain,
and not the founteln 1%eelf, therefore they are not to be sstesned
the nrincipel ground of all truth and knowledge, nor yet the ade-
gquste primary rule of falth and maanners, Yat becaunse they give s
true sud faithful tesztlimony of the first foundstion, they are and
may be seteemsd & sscondery rule, subsrdinate to the Spiris, frem
whieh they have all thelir excellency snd certainty: for as by the
inward testimony of the Spivit we do alone $ruely know them, so
they testify, thst the Splrit ie¢ that guide by which the saiants
are led inte all Trath: therefore, sccording to the Seripturss, $he
Spirit e the first and principal lesder, Seeing then that we do
therefore receive and believe the Scriptures beczuse they proceeded
from the Spirit, for the very same reason is the Spirit more orig-
ionslly smd principally the rule,t

#he Friemds felt thst the Holy Secriptures were the most excellent
writings in the world; to which no other writinge are to be preferred oy
even compared. Thelr suthority comes from the cenon of nmo churdh or
gesenbly, but rather from the Spirit from which they mroceed. Hince
meny things ca&tain@ﬁyﬁhsreia &re not éiﬁeerﬁsﬁ by the nstural, but only
by the epiritual man, 1% is the Spirlt of God thet must enlighten the

Serivtures to man,

Barclay statest

We cennot go the length of such Protestants ae mske their
suthority to depend upon say virtue or pover that is in the writings

Zivinliy, ». 72,

lRovert Barelay, An fuoleevy for the Pyue Christinr



79

themeelves; but_wve desire to sscribe sll to that Bpirit from which
they procsedsd,

Althoush the Sgrip%ures are heavenly snd divine writiags, snd
though they sre useful and necessary te the Chureh: slthousgh God in
His providence preserved then nure snd ungorrusted as we have them, yet
they are not the princinel fountaein of 211 truth and knowledge, nor the
first adequele rule of faith snd mennevrs) because the nrincipal fountain
of troth must be the Truth itself, ithat vhose certainty snd suthorisy
depends not on aznother., ?hé writings snd sayings of 2ll men must be
brought to the Werd of fod, thet le, the Bternsl Vord snd if they sgree
thereunto, we stand thers, This Word always snd steraslly vproceeds from
rod. §ha'$ez§p%nrea* suthority snd certainty depend upon the Zpliris by
wvhieh they were dicteted, 2ad the resson they were rava&laé pe truth i
beasuse they vroceeded from the Spirit, If by the Spirit we can only
come Yo the true knowledge of Gody if by the Spirit wve sre to be led into
#ll trath, and so be taught of sll things; therefore the Spirit, not the |
Seriptures ie the primery rule of faith and menners,?

The very nsture of the gospel declavee thet the Seripture cenmot
be the only snd chief rule of Christisns, else thers should be no dif-

ference between the lmw and the gospel., The law and the gospsl éiffer

in that the lew, belng outwardly written, bBrings ander condemnstion,

but bes not 1life 4in it to save; vhersans the gospel, ss 4% declsres snd

11pid., p. 73.
21pid., oo, 7E=78.



end melkes the evil 8o, belng sn inward powerful thing; 1% gives power
also to ébay and delivers from evil, Because of thie 1% is cslled the
Gond Tidinss, The law or letter, which is withond ve kills; but the
zospel whieh is the inward spirituel law, glves 1ifé; Ffor 1% consists
not so much im words as in virtue,l
Tha ?tiﬁﬂip&i rale of Christisns under the gospel is not an
sutward letter, ner lav oubwardly written snd delivered, bud an
inwerd epiridual law, engraven in the heart, the lsvw of the Sulrit
of 1ife, the word that is nigh in the heart snd im the mouth,?
The letter of the Serinture is oubward, of itself a dead thing,
& mere declarstion of good thinzs, But not the thinge themsslves)
therefsre 1% ie not nor cen be the chief or »rineipal rule of Christisns,
Thet vhich le ~lven to Christiane for & rule and cuide, must
A&@ﬁ% ba so fall thet 1% say elsarly snd distinetly sulde zad order
thes in 21l ihinﬁﬁ %m& occurances, But there are many things vhich
coour with regards to various Christisn's eirpumstances for wh;eh there
¢an be no partieuisr rule found in the Scriptures) therefore the Sorime
tures cannot be & rule to then, For instance, some sre called to the
minletry of the vord! Paul esith, There wos a necessity upon bim %o ’

presch the gospel; "woe te me, if I preach not.® If it be necessary

now s8 then that there be minieters of Church, then there is the same

neceesily that ﬁhara‘be ministers ealisd %o the task., ¥ho will be

czlled? Helther can nor does the Seripture say. There are gquelifica~

linid.s p. 76-77,
21pid., v. 78,



ticng put forth in scriytura.‘ﬁat the individusl must ;uﬁgﬁ as %o
whether he qualifies, #4lseo, these gualifications advanced by Seripture
will £i%, in some mesneure a8t ldsst, every true Ohristian, Hovw i one
to know the answer if Seripture ie 6o be the sbscluite rule? Is it not
the Spirit's testimony in one's conscience that must be the aseurancel
hné if one ism guelified and called, what Scripture rule sives the in-
formation 28 Yo where eseh individusl is %o serve, 22 to locality or
bronch of servicel

Gan the Serirture give me the assursnce of faith ead zalvationl
If 1% be szeid, By comparing the Seripiure marks of true faith with mine,
the gquestion eriszes, How shall I uske the observetions with an agcurate
and unbissed conclusion? The Scrinture gives & mere declaratlon of
these things, but mskes no applieation, The Beripture, instesd of
affirming » rule sufficient %o pive &@a#x&n@a, asoribes it vholly to
the Spirit, as Homens 8118, ®"The Spirit i1tself besreth wiiness vwith our
gpirit, that we are the echildren of God," I John 4:13, "Hereby kuew we
that we dwell in bhim end he in us, hecsuse he hath given us of hie Spiri¢.”

The Eerirtures cennot be %ﬁa ouly, prineival, nor chief rule

because nod everyone has agcess to the &arigﬁur&m.z

If it be then ssked me, Hather I think &@raéy t¢ render the

scrith ures eliorether uncerialn or vseless?

I anewer: ¥ot at 211, The provoeition iteslf declare how much
I esteen them; and provided thet %o the Spirit from which they
came be but granted that nlace the seripiures themselves give 1t,
I do freely concede %o the zoriptures the second place, even whate-

119id.s op. 78=86,
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soever they say of themselves ., ., ., Romans 15:4 , ., . II Timothy
BE15mlTe o o ot ;

God is é@aehar of HEis people Himsell, yet 1t was & frult of
Christ's ascension to send teschers aznd pastors for parfec%ing of the
saints, So that the seme work is ascribed to the Beriptures as %o
teachers: the one %o meke the man of God perfeect, the other for the
perfaction of the sainte,

Ls then teachers are nob to go before the tesching @f Bod Hip-
salf under the Hew Qavﬁn&aﬁ; but to follow after 1%; #o neither lis the
Seripture to go before the ﬁa&ehing'af the Spiris,

The szreat work of the Seriptures is to woriray %o uz the condi-
tions and exveriences of the saints of old thed we may behold their
trizls and deliversaoces that we might be instrucied in righisousness,.

Friends believe that God reveels Himeelf as far as men iz able
to uwndersband and willing %o obey. Since in the 0Lld Testauent times
men. could not understend as much sbout God and His will for wen, as
after the couing of the Lord, Bod'as revelation of Himeelf could not be
as full as in the Hew Testament., Thus the writers, slthough inspired
by the Hely Bpirit, were nevertheless men, they mized up God's meesssge

with their own ideass,?

TheTerore the Holy Scriptures, &8 menaged in snd by tohe spirit,

are to the Church of God, & secondary rule. Alss they have been written

11pid., . BE-B7.
"£1lzebeth B, Bumott, The Story of Quskerie




83

by the dictatee of the Holy Spirlt end the errors which may be supposed
to have slivped in are not such but that there is & sufficient clear
testimony left to all the essentisls of the Christien faith, They are
looked upon as the only fit outward judge of controversies smong Chrig-
tisns, ﬁny doctrine contrary %o thelr testimony, i® to be rejected asg
false,

The inward testimony of the Spirit is the seal of Seripture
 promize. Becanse of this the Seriptures occupy the pesition of & sec-

ondary ruler.

THE TESTIHONY AWD VITHESS OF BARLY FRIENDS HIEISTERS

Zhe ¥itness of CGeorxze Fox.

The discovery that the world, and even the Church was full of
wickedness erushed Georse Fox, He found that the priests were “empty
hollow casks,” snd that religlon, as far es any in ﬁﬁglanﬁ wee concerned,
was weak and ineffective, with no dynamic messsge which moved with the
living pover of God behind it, To him religion seemed to be reduced %o
2 system of clever substitutes for God, while his own soul could not

rest until it foumd the Life iiself. The turning point ceme im his 1ife

when he discovered that Chriet is not merely an historic person vho once
czmé to the world and then forever withdrew, but that He is the continu-
ous Divine Presence, He had discovered «ithin the deeps of his own
personslity a m@ating nlace of the humen epirit with the Divine Spirit.
Ag di4 the Ohristians of his day, Fox believed gbaout Christ, but his
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gsearch had noet besn to find ond szomething sbout Chriet, but instesd %o

find Hin,l Fox points out that every husger of the hesrt, every dle-
gntinfaction with self, every act of self-condeunstion, every sense of
shorteoning @aw thet the soul is not unvisited by the Divine Spirit,2
The abllity to sppreciste the right, to discriminste light from darkness,
the possibility of being anything more then a ereature of Bense, living
for the moment, mesnz that our personsl life is in contact 2t some point
with the Inﬂnite Life, and thet all thinges gre vpossible to him who
believes and abws.g

Fox continuelly mekes sppeal to "that of God® within them. A4t
other timee he cells 1% the "Light," " Seed," or the "Principle" of God
within the man, Frequently 1% is the “Christ within.?® In every ip-
stanes he means thet the Divine Beling operstes directly upon the humen
1ife, 2nd the new birth, the resl spiritusl life, begine vhen the indi-
vidusl becones awere of Him and sets hinmself %o obey Eia,

Fox could interpret his own inward experience in the light of the
Seripturs, |

He believed that the Seriptures were inspired of God and used

them extensively, quoting them for support of his doctrines. But, he

1&%;’@@ Fox, Ap Aute gre Ay, Bditor end Introduction by Rufus

.J‘e;zma. Pe 88,
gm. pe 28,
3Inid., ve 29,
“Ipid.. v. 29,
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felt that the Seriptures were subordinate to the Spirit because the
Spirit is the author of the Scriptures, but at the seme time they would

never, at any time, disagree becsuse %ha'Syirit never disazrees with

Himself,l

George Whitehend, & minister and laborer in the early Friends
chnrda testifies to the inspiration end snthority of Seripture end the
working of the Spirit¢ of God in the instruction and leading in the 1life
of an individusl, He was pertly educsted under 2 Presbyterien ministry
but was not satisfied with the immorality smd lsck of true godly life
on the pert of the priests,

George sought out & Gueker meeting snd felt that thees peopls
hed the true Goepel when he sew the Quakers, who trembled at the Word
of God, he belleved that they were God's people. He became more con-
vinced of this when in meetings he could feel the presence of God, He
etates that in the very first meeting he attended, Thomes Arey spoke
znd for 2 short while and & young lady went mourning oud of the mestins.
He followed her outside snd found her sitting on the ground, with her

face downward ae if she neither sev nor knev snyone was sround, snd she

mourned bliterly, crying out, "Lord, make me clesn; O Lord, meke me clesn,?
Yhitohead wae converted snd became & Friende nminister. The tes~

timony of hias 2bllity wes thisd’

11818, pp. 109-110.
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"He was one,” says the document referred to, “whom the Lord hed
f£itly cualified =nd vrepared by hie divine pover and Holy Spirit,
pue of the most able miui@kars of the goupel of our 8% + o o
dividing the word aright."l

His testimony as to the basie of suthority for the Ouskers ist

These of our principlee which have been chiefly opprosed by our
sdversaries, snd which I have been most obliged to vindicate and
dispute for, sre the light and perfection; the gospel urim ané
thumeing the kingfom of Christ, asgsinet the kinpgden of Satan spé
Antichriet., Let God arise, and His enemies be seattered.2

The light shined in darknege, 2f in & derk place, and wsa often
clouded, before it shone out of derkness, The spirié of the Lord
moved upon the walers, aven vhen daykuese wes upon the feres of
the great deep, before his works of old were wrought, 4nd in
order %o bring forth hie works in the new crestion, %o maoke us
new creatures in Christ Jesus, his epirlt moves upon people's
hésrbs, even vhen unsteble &z weiters, 2ud his 1isht shines in then
before they know God or Jesus Christ, iz order %o glve theuw the
gﬁawlaéga of the glory sad power of God, 2nd of his dear Son Jesus
hrﬁ.ﬁ'ﬁc

The Lord by his lisht and grace of his Hely Spirit, having fully
persuaded me, that without belng converted as well sz convinced,
and without belng regenerated, senctified, snd borm sagain, I counld
not enter inte hie kingdom, nor be an heir theresf: and that the
£odly sorrow unto true repentance, and a yesl amendnent of life,
must be wrought by his grace and good spirit in me; and, thet vith-
out holiness none can see Jod,*

He then sccepted Christ as Savior, followed Him in obedience,
believed in snd obeyed His light given %o him and waited thereln dill-

gently %o receive power fron Him %o bocoms 2 true child of God. He says

1% end Thomes Fvans, (ed.) “The Christign Progress of Ceurge
Yhitehead”, from The Xriends Libragv, VIII, 225-226,

P1uid. . p. 227,
3153d., . 228,
%m-a e 228,
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concerning thist
I saw 1t wes sy plece to retire imwszily to the lighi, to the grace
of God, the immeortal, inesrruptable seed, the ingrafted ¥Word, which
is our divine principle, freguently testified of smong the said
people, sscording o Holy Seripture.
Yhen & verson fearing Uod, snd loving our Lord Jesus Christ in
glnceridy snd truth, confesseth Lils or her real belisf, falib or
hope, in terms of Holy Scripture, it is aaffiaian%.ﬁ
From thls we mey draw the conclusione that the uayiptafem'ax& @
divine objeet or book, ziven under dirveetion of CGod and are to Ve used
88 suthority sleng with the YInner Lighs,! or %he Holy Bpirit directing

ne from within,

Ltness of Ssmuel Hownss.

Samuel Bownas, 2 mninlster of the Gospel in the Friends movement
gspesks %o the suthority of the Church belng the Holy Scriptures and the
lesding of the Spirit of God. Somuel wes e minister who had o clear,
definite, and Divine call indo the &iaiﬁtry;

He and Bamuel Rebinson were involved in a dlspute with a group of
rgliglous nen in Zeotland end their firet article of dispule was sbout
fthe rule of falth snd practice,? Seumuel Bownazs states about the dis-

pubat

Our opponents would endesvour in thelr way, %o make ou’ the
. Seripbtures %o be the cnly rule of fsith, and the Spirit we pro-
feszed to Be gulded by, to be subordinate to the text . . . 41l

3’,@&“@5 s Fe 223,
Ezbiﬁ‘. h@. Q@Eo
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were very willing to hesr mej znd I begen to state the difference
between us thus: *¥e all sgres, the the Seriptures are & rle of
faith and practice; do we not? Thie was grented. %The differsnce
lies here, if I tske 1% risht, we gay it is & rula; you say it is
the only rule; thie is the veint in diepute, i& it noti" This was
likewlee grented, . . “Allowing whet you ssy to be true, 1t nust
be considered thet all inetrumental rules are mede, whether they
relate fo spizitusl or temporsl affsirs, and smust be contrived end
sdepted to answer the end for which they are made.® This wss al-
lowed slso, P"he the text ig & rule made, contrived and sdmpied
for epiritusl affairs, vho meke 1t sel sgince the ftext could not
make itself." , . . reply, "Holy men writ as they were moved by the
Holy Ghoet,® Here waz & long pause againy "4nd," said I, "is thie
your mind?® "It is the nlein words of the text,” saild another:
*Granting this, then it must by your concession be allowsd, that
the Splrit zave forth or made the Scriptures, by the medium of holy
men; therefors the Splrit geve forth the text; now judge you,
whether a rule mede, or the author who made the rule, be subordia-
ate?® , . . "ou are done, you are dons,® ., . . "The Seriptures must
e subordinete to the Spirlt thet gevs them forth.% I renlied
thus, "We believe concerning the text, that it is & rule, snd the
best externsl rule we heve; but that the Splrid, whieh gave it us
by the medium of heoly men; is the prinmeipsl rule of faith and
practice, !

Then also in Hewberry Samuel Bownes defended the Friends! view

of Zeripture sgeinst s prisst wvho said thet Priends denied the Scripe

tures, baptien snd the supper, snd the resurrection of the body, and

thet they pretended to revelation now., ¥e defended the FPriends' doctrine

in open debate and states the accuser %Could meke nothinz but noise and

tunuls, 9%

From Ssmuel Bownas we msy ssfely gonclude $thadt he 41id belisve

that t(he SeTiptures sve a rule of faith for, but are suberdinste to the

14i11%am and Thomes Bvens, (ed) “Life of Semuel Bownas,” The

de Librayy, III, 16,
2Inid., r. 52
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author who was the Holy Spirit., We therefore have not one rule of faith,

but twor the Yritten Word snd the Bpirit of God, working within us,

The ¥itness of Thomes Shillitoe.

The attestation of Thomas Shillitoe as %o the rule of falth is

thus!

The Loxd 1s ne respecter of personsi but in svery unstion he that
fasreth him, and worketh rightesusness, is sceepted of him! it 1s
alss declared, that & menifeetation of the Bpirit is ziven to
every man $o profit withal; if we walk 1n the Spirlt, we shall not
fulfill the lusts of the flesh! the primsry nsane of immediste
Divine helwn, the Holy Bpirit, is freely administered uanto all; ths
grace of God, vhich bringeth eslvetion, hath sppeared unto all,
teaching 2811, The Holy Scriptures sre bountifully distributed;
which mre nble to make wise unto galvation, through fzlth vhich

ig in Christ Jesue, zund sre profitable for doctrine, for reproof,
for correction, for instruction in rightecuszness, These Sacred
Yritings, although B segondary meane wers glven ferth by iaspirs-
tion of God; designed, in condescending mercy, for the helyp of man;
snd they have the blessed tendency, to direet our minds to the pri-
wary means even Chriast Jesus, the Llvhe and Omegs, the begimning
end ending, the first and the lasst, the way, the truth, and the
1ife, and the only way to God. . . o1

Yr, Shillitoe leaves no doubt in the readers mind that the
Soriptures are & rule of falth, a basis of authority but thet the Holy
Epirit aleo lemds and instructe one in the way of righteousness, He
goeeks for the ?riénée movenent with & grest amount of suthority for

he was one of the early ministers in the movement and is spoken very

highly of and hig worde are sceented by the early Friends,

Ye may say in conclusion then that the basisfor suthority in

1y¥3113em snd Thoumas Evens, "Life of Thomes Shillitoe," Ihe Friends
Eibrery, v. 325, '
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the early Friends movement wes both the Bidble &ﬁd‘tha Boly &pirit

working in harmony, bud with the Bible in subordination to the Spirit.

The Spirit thet inspired the Bible is more important thsn the
Bible itself becsuse without the Spirit no one can rightly uader-
stand the Bible - but the Splrit can spesk to hesrts without the
Bible; however, the Spirit never epesks contrary to the Bibls
because the Spirit was the ineviretion for the Bible.l

151igabeth B, Fmmott, The Story of OQuskerism, p. 114-115,
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CHAPTER VII
THE PRIEZNDS VIEY OF THE SACRAMINTS
INTROIUCTION

In & previous chapter wae discuesed the Secrsments as Signs and
Sgals from Bod, This investigation indicated that John Caivin and his
followers placed greet emphasis upon the Sacraments as an essential pary
of the Christisn relicion., Specificelly, the szeraments are elevated to
the superlor position of being & part or & phase of the ¥ord of God.

This concept of the secrsmente and others are put forth by other
relizlous groups also, Since there are meny good people of all denomine=-
tions of ﬁhrigﬁi&aa. who use the rites of baptism and the Lord's supper
end believe that Christ hes commended then %te¢ do so, the Friends osught
to consider the subject ecarefully, snd be able to give ressone for doing
without them.

Thet which first comes under observation is the name "sacrement.®
It 18 2 word whieh was borrowed fyom the militsry oaths smong the hes-
then, from them the Christians horrowed the term snd meny others vhen

they begsn to spostasize and desired to more emsily gein the heathen

to thelr r@ligien.l The Paplsts contend for seven magrsments ém&

Protestante contend for two.

5 controversy srises from the definition of sacraments as well

1&@@@@@ FYox, The Yorks of Beorre Fox., I, 42.
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se the name, HRegerdless of whatever way their definition is taken,

whether it be an ocubward visible slgn in which an iawerd gzrasce is con-
ferred, or only signified, this definiticn will ngree %o many things
which neither Pepiet nor Protestants will acknowledge to be sacramente,
If they be expressed under the name of sealing ordinsnces, Barclay says
he gould never see by resson nor Yeripture hov this $itle could be sp-
propriate to them more then %o any other Christian religious performance,
for it mush properly be & seasling ordinsnce, which mekes the person re-
ceiving 1t infallibly certaln of the promise or thing sesled to then,
Elizabeth Immott discusses the Friends' view in repsrd to baptism

end communion in her book The Story af Suskerisn., Some of her main

points are: (1) Christ came %o tesch & religion of the heart end life,
guite apart from sny oubtwaerd form or ceremony. His purpose was to bring
men into personal touch with Himself se our Savier ané Priend and to
make him understand ths Love of God the Hesvenly Father., It seems con-
trery to the whole epirit of His tesching to believe that outwerd things
ae sprinkling or immersing in water, or eating bresd snd drinking wine
can have any effect on our hesrts. (2) All of the meny 014 Testament
rites and ceremonies which were commended by God also were most care-

fully described with full directions as %o how each was to be doane,

Though the various parties of Jews differed about meny of their beliefe,
the nmode of sacrificisl offering and who was %o offer them was uniform

throuzhout.

In the Few Tentament, Christ gave no directions sbout the cere-
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monies of baptism and the supper and yet nothing has ceused more discord
suong His followers then their differing opinions about these rites, In
some instences this has gone $0 2 grester extremity then merely bitter
feelings and has even caused persecution and bloodshed, If Christ had
meant %o institute these rites as & blessing to His Church, is iV not
plavsible He would have glven clear dirsctions, so ag to aveid all this
disagreement ?

{3} 1In Acte 1516-29, is recorded an account of a meeting held
by "epoetles, elders, and brethren® et Jerusalam; on purpese %o consider
| how far it was necessary %o inesist on any outward rites as binding on
the Oentile converss, A letter was written directing them to observe
certain "necessary® thinge, bui nelither water bapiism nor the Lord's
supper are mentioned, as certeinly would have been if the "spoetles and

elders" had coneidered these things important to & Christisn 1ife,t
BAPTIEH

The early Friends did not practice the set of weter baptiszm be-
esuss they felt the Baptiem of Chriet superseded all ciher baptiem,

Thie beptien was not a physical beptiem but rather in iaward or spiri-

tusl beptiem which could not be relegeted to the phyeicel sbove the
position of an outwerd elgn of an inwerd work which had alresdy been
secomplished, Therefore there wae neither advantege nor disadvantage

in water bepiiem,

1p1izabeth B, Emmott, The Stery of Ouskeriem
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4%t the beginning of each of the four Gospels (Matt, 3:11; Herk 1:8;
Luke 31163 John 13133) end also in hote 1315 1% states very explicitly that
Christ's baptism is not with water but "with the Holy Chost.” Hatthew
and luke add the words, %and wi%h fire," which "have always been under-
stood By all Christlans es symbolical.®l Therefore, whenever afterwards
in the FHew Testement when Christ’e baptism is sroken of it should be
understood to mesn bapiism with the Holy Spirit, unlese water bepiiem
ig olearly referred %o, Vhen Jesue spoke to Nicodemus (Johm 318}, “Ex-
cevt & man be born of wsber and the Spirlt he cananot enter into the
kingdom of God," the "water! is understood flguratively as ie the “fire®
in the passages in Madtthew snd Iuke, "Pire® and "water" lend under-
standing to the onurifying effect which the Holy Spirit hae on the heart,
as water washes sway and fire buras up chaff,®
Christ's great commiseion to His diseiples, "Go ye therefors and
malte discivles of all the nations, baptizing them into the nsme of the
Father, and of the Son, and of the Holy Uhost,” (Matt. 283119}, is baken
figuratively also for three rﬁéaen&.
(1) Becsuse the discivles are so clearly teold to wait $1ll they
themselves have received this Holy CGhost baeptism, before they en-
tered on their work (Acte 1:14,5), and after they had received it,

we find they 41d "recelive vower® to go forth end bring mea to the
same baptism of the Holy Splrit, (Acts 2:38; 4:138Ll; B:l4-171 103144,

48y ete,i.

1&1@-0 pe 91.
%bid., v. 9L



o

4]

(2) Beecause, although water-baptism is spoken of in several places
in the Actes { e.g., Acebs BIlB; 16, 36-38; 10147, 48), 1t seens to
have been used merely as az well understocod mode of admission inte
the Church, end not as econferring any specisal grace., In Acts 8:
12-17, the converts at Samaris were first beptized with water, and
aeftervards received the beptism of the Holy Ghost. In Acks 10144~
48, Cornelius snd hils household are first baptized with the Holy
Spirit, and thus, the fact of their acceptence in the eight of God
being so evident, the Jews who had come down to Cmesares with Peter
gaznet refuse the water-baptismg But in both czses the two things
are quite separate, and there is no hint of any grace conferred by
the walter-baptien,

(3} 7The rite of water-beptism was the common way smuong the Jews

of recelving converts. John the Beptist used It with thie well
understood meaning; and Christ submitted Himself %o it as & "ful-
filling of righteousness,® according to the idess of the time in
wnich He lived. The early Church simply continued what was & well
undersicod, and therafore convenlent way for those whoe jolned thex
to make & confession of faith, Vhen, however, dieputes begzan to
srige about the rite, a2 vhen %he Christiang at Uorinth dissgvesd
about who was the proper person to baptize them, Faul sald: *I
thenlk God that I baptized none of you, save . . ."(I Cor. 1:14);
and sagain, "Christ sent me not to bantize but to preach the Gospel®
{I Cor., 1:117), 2nd he certeinly would not heve said this, if the
veptisn with water had been reslly important or necessery to Chris-
tian 1ife,l

&3 there is one Lord, and one failth, o there i¢ one baptismg
which is not the putting awey the filth of the flesh, but the sns~
wer of & good conscience before Ued, by the resurreeiion of Jesus
Christ. 4nd this baptiem is & pure and epiritual thing, to wit,
the bavtienm of the Epirit and fire, by which we are buried with
him, that being weehed snd purged from our sine, we mey walk in
newness of life: of whieh the bavtiss of John was & figure, which
was coumnanded for & time, &nd not %o continue forever., As %o the

VEPSiER of InTBDntE, 17 18 & #ere hugel Gradiition, foy walch nelther
precept nor prectice is to be found in sll the seripture,?

11pia.. p. 91-92,
“Robert Barclay, An Augloey for the True Christisn Divinity,

Pr. 91-83, 4
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There is but one baptism, There need be anc other proof than the
words found in Dphesisne 415 ~ "OmsLord, one faith, one baptism,® Here
Peul positively states thet as there is but one body, one Spirit, one
faith, one God ., . . there is but "one beptiem.” Thie text is uam&iiy
interproted as meaning that both water and Spirit beptism constitute
this "one beptiesn,” by virtue of the secramentel union, Baerclay says
thet thie exposition takes place not becsuse 1t is grounded on the tes-
tinmony of %the %eéipzarav%nt becsuse they twist the ﬁwrip%ur@ to make it
guit thelir principle of water beptism. Another group m&y’say the baptisn
ig bubt one, with the water as the eign, and the Spirit as the seal.

Berelay s&yé thet Feter observed & distinction between the bap-
tism of John and that of the Spirit. In Aote 11116, Peter said, "Then
remenzbered I the word of the Lord, how thet he sald, John indeed beptized
with water; but ye shall be baptizad with the Holy Ghost." The apestle
mnakes the epplicetion of the Holy Ghost falling upen them, whence he
1n£éra that they wore then beptized with the beptism of the Spirit.
John's baptism was a figure of Chriet's hapilism, John's wes & being
baptized with water whereas Christ's 42 e bsptizing with the Bpirit,

therefore John's beptisu must have been a figure of Christ's. Aleo, we

knov thet weter baptism wes John's bentis

 beptiem ie not with water but the Spiris,

Therefore, there is no baptien %o continue now, but the one bape-

lm.’ ‘p‘ 5%*95.



tism of Christ, Thus, water bapilien is not o continue nov because it
ie neot the baptism of Chriet. Also, 1f water baptisa had been to cone
tinue 2 perpebtusl efﬂin&nae of Chrizt ia His Church, He would have either
proacticed 1t Himself or commanded Eie spostles to do so,

Concerning infant baptism, if water beptism be ceased, then sure-

1y Beptizing of infants ie not warrantable.l

Pox looked st the beptism of John, with the element of waber,
which must decresss, &% & forsrumner of Christ'’s beptism, "which doth
incresse,? Uhrist baptized with fire, end with the Holy Ghost, who
thoroughly purges the floor of the heayt frém sin and corruntion snd
barne up the chaff with unguenchable fire,

fvery men and women must come to this baptism of Christ before
they know the whest or the seed of God come into Bod's zarner, John,
who says he must decresse, hils beptiem with oubward elementary water,
doee not bring the whest (seed of CGod), into Bed'e gerner,

The spostle Paul thenked God thet he (Paul) had baptized but a
hendful of people, for he sald Christ sent hism not to beptize, but teo

presch the gospel, not with the wisdom of words lest the eross of Christ

should he made of none sifest,
John the Bsptist testifled to the difference between his bapiisnm

and thet of Christ., "There is one coming whoe ie mightier then It he

3‘.&&%-. o, E98-423,
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shell bentize you with the Holy Ghost snd with firve;™ YEe thet heth the
bride is the bridegroom, he must increase, but I must decrease," "He
that ie from shove, is above 2ll," "He thal a@@afk from heaven, is
above all.® 8o John confemses that Christ wee grester then he, end
esms efter him, vho must incremse, and vas mightier than he, preferved
before him, for He wae hefors him,

And when Christ came to be beptized of Johnm, John forbads Hia
saying thet he (John) hed need of being baptized by Christ, so why aid
Christ come to baptized of John, Jesus said to hip "Suffer it to be a$.
now, for thus it becometh us to fulfill ell rightecusness,®

Here you may see John's testimony sleong with that of ?ani; Qha
wes sent to preach, And he tells the Corinthiens {who were Centilee),
#By one epirlt are we pll beptized into one body, whether we be Jews or
Gentilesn, whether we be bond or free, and have been all pede %o drink
into one Spirit."

Thie was the spiritusl beptiem of Chriet thet the epoetle brought
both Jevs snd Gentiles intse., Then Paul surely must heve seen the dimin-
iehing of John'e beptiem end vho brought them %o the spiritusl beptienm,
Psul exhartes the Bphesimns to keep the unity of the spirit in the bond

of vesce, and then went on %o state there ig one body, one splris, one

Lord, one faith, 2and ene baoiisnm and one God snd Pether of all., EHo Ged

vas in them all, by His epirit,l

loeorge Fox, The Works of Gsorge Fox. p. 289-200.
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Paul saild in Acte how the baptism of repentanse flrst was
preached by John before the coming of Christ., This was presched %o all
the people of lsrael but he does not say to sll the Gentiles.

fnd Christ commended His disciples to walt in Jerusalem for $he
pronise of the ?aﬁﬁex. Yhyt Jesus went on to say "For John trusly
baptized wiﬁh water, but ye shell be beptized with ihe Holy Ghoat not
meny days hence." . . . and they were.

The epostle Paul came to Ephesus, where he found certein disciples
end zeired them if they had received the Holy Chort since they had be-
lisved. They eaid that they had not even heard there was & Holy Chost.
Peul asked them "Unto whait then were ye beptizedl® They said, *Unto
Jonn's baptism.? Peul said o them, "John verily %&p%%géé with the 5&@-
tism of repentonce, seylng unts the people, thet they should belleve on
him that should come after him; (that is, on Ohrist Jesus, sete.) end
whez Paul hed lsid his hend on them, the Holy CGhost came upon them. ™

Here one may see¢ the %ap%ism of John, with his eleuentary weter,
wes nob the baptiem of Christ with the Holy Chosty for they dld not even
know there existed a Holy CGhost. Then they were not likely io know the
beptisn of Ohrist with the Holy CGhost. But they knew it before Paul left.l

Also, while Peter spoke %o %he household of Cornslins, the Hely

Ghoet fell upon those which hesrd the word that he preached. 5o the
Holy Ghost wes given throuzh the preaching of the word Christ, and the

Holy Ghost doth baptize them; throush which beptism the wheat or seed of

11pid., p. 161-192,
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God is pathered inito God's gerner.l

Bo it 48 clear the apostle brouzht people off the doetrine of
many beptisme, to the one faith and one epiritusl heptiem, as in
Bphesiene 415, By thie one spirit were all to be baptized inte
one body, and so to drink all into one spirit, snd in that they
have unity end fellowshin with the Pether, and with his son Jesus
Christ, 2nd one with another. I Corinthiens 18:13; I Johan 113,
The Lord bring all people into this spiritual baptism, and into
this fellowship., smen.<

THE LOEDYS SUPPER

Hany people will sey that sven though Christ may not hsve placed
& specific corollation between the Lord's supper and sslvation, this does
not excuse ue from the obedience to the command of Christ, Ve sught not
to do what we think best, Christ said pleinly, "This do in remenbrance
of He,” and our part is te obey His commend, which will bring = blessiag,
Elizsbeth Emmott feels people who say thie sre misteken in believing
that Christ commanded any outward rite for the following reasons:

(1) Although sll the evangelists tell us about the last supper of
our Lord with Hies diseciples, and three of them (Hatthew, Mark snd
Luke) tell us thet he spoke of the breed snd wine as His body and
blood, yet it is only Luke (2nd he was not present) who mentions
the comuand, "Thie do in remembrence of He® (Luke 22119); and these
words are omitted in some of the beet ancient manuseripis snd ver-
sione, and %wo great Biblieal scholers, Doctors Vesteott and Hors,
now tell us that they were not in the original text at all, dbut
werse added leter, John, the dlsciple vho of 8ll othere ssemed %o
coteh the most of his Master's spirit, does not refer at all %o the

bread and wine ip hie mccount of the laet supper, bubt he relaiss
at some length the washing of the disciplee® feet by Christ, and
tells us thet He said, "I have given you sn exsmple that ye should

1Ibig., v. 292,

2Ibid., p. 294,
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do a8 I have done to you," tut whilet Christiens gemerslly tzke

the eating of the bresd and drinking of wine by Christ ss estab-
lishing an outward rite, most are agreed in thinking that this
sction of feet washing was meant symbolically, %o tesch us a lesson
of humble and loving service. We think hoth asctions were egually
intended %o be understood in their spiritusl nmeaning,

(2) But, suppose that these words, “Thie do in remembrance of He,"
were spoken by Chriet, and were intended to be taken literally, we
st1ll eannot see that they establish & new rite, Christ and his
éisciples were esting together the pessover supper ~ 2 sclemn re-
ligious feast, in vhiech once & year the Jews celebratsd thelr
deliverence from the bondsge of Egypt. The Jewish Christisns con-
tinued %o celebrate this fesmet for many yesrs $o come, ond 1t seens
to us that, in eating it with them, Christ wanted to teach them that,
from this time onward, the thought of their deliversnce from Egypt
was to be swalloved up in the thought of the grester deliverance ~
from the bondsge of sin, which He hed come %o glve, snd of which
thet was only a type, The passover lamb, which was slain %o remind
them of the enrinkled blood vwhich zaved thelr homes from the des-
troying engel, wae & type of Himself; and, in future, &e long as
they continuned %o keep that fesst, Eis death for them and the de-
liverence which Fe brought was to be ths foremost subject in thelr
thoushte, "This do in remembrance of Me." "Christ our passover

is ssorificed for ue,"

{3) And, inssmuch as it wes not over the lambd itself thet Christ
is sald to have spoken these words, but over the bresd and wiae,
those simplest (in those days) articles of food and drink, which
formed part of every mesl, many have thought that the words dld not
specially refer even %o the psssover meal, but had & still wider
meaning, beimgz in faet parallel to those vassagee in John 6, where
Christ spesks of Himself as the "breed of life,” and says, "Whose
sateth my flesh snd drinketh my blood hath eternsl life® (John 6154},
The Jews misunderstood theee words, and said, "How can this men
give ue His flesh %o eat?® Agein, when Jesus seid to His dlsciples
¢latt, 1816-11), "Pake heed and beware of the lesven of the Pharisees,”
they, "reesoned among themselves, sesying, 'I% is beceuse we have
taken no bread'.® In both these instances we see clearly thst the
Listeners were wrong in taking the words of Christ in their ocut-
ward and literal mesning; and why should we suppose that His words

were meBnt o be teken Literslly &t this last Supperit

The Friends believed generally, then, that Jesus was not insti-

1@%&%%. £ Mel Te 93“95.



103
hu%ing_a new rite or ceremony, ot was using & nmeank he ofben vsed %o

tell them & spiritusl truth, Other Priendd worde convey the same meaning,

The communlion of the body end blood of Chriet is inwerd and
spiritusl, which is the participation of hie flesh snd blood, by
which the i{nwerd man {8 dalily nourished im %he hearts of those ia
whon Christ dwells., Of which thinge the bresking of bread by Christ
with his disciples was & figure, which even they who had received
the subsbance ueed in the church for s time, for the sake of ths
weak; even as abstalning from things strangled, and from blood,
the washing one another's feet, snd the anointing of the sick with
eilt all vhich are comnended with no less authority snd sclemnlty
than bthe formery wet seelng they are but shadows of bestter things,
they cesse in such as heve obitained the substsnce.l

The communion of the body and bleod of Christ iz & ayetery hid
from 81l natural men, In their fellen state they cannet undersisnd,
resch %o, nor understand that so long as %héy remain in thelir einful
stste cen they be partskers of this communion. And the Christisn werld,
so called, for the most part has beén still labouring, vorking, con~
ceiving snd lwagining, in thelr own natursl snd vorenewved ninds about
the things of God,  Therefore, saye Barclay, this mystery has been much
hid end seasled up from thew, while they heve been éontending, quervelling
gad fighting one anothey about the mere shadow, subeide form, bud stran-

;ife a&nd virtue.

The body of Christ, whieh believers parteke of is epiristusl, snd

noet carnal; and His blood which they drink ie pure snd hesvenly, and

laerelay, op. gif., p. 422
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snd not human or elementary, &8 Augustine affirme.l

As to how and after whai manner men comes %o psrtseke of 1%, and

be fed by it Barclay revlys by the words of Chriet

#] am the bread of life,” salth he; "he that cometh %o me shall
never hungeri he thet belleveth in me shall never thiret.¥ hnd
again, "For my flesh 18 nmeat indeed and my bleod is drink indsed.”
S0 vhoepever thou art that askest this question, or readest thess
lines, whethar thou asccountest thyself & bellever, or really feel-
ist, by a certaln snd sad sxperlence, that thou ert yet in the
unbelief, and findest that the outwerd body and flesh of Christ is
g0 far from thee, . . . (though they mey have belleved and par-
taken of nhysical elemente for salvaebion and yet feel the nsed of
more) - And as the outward birth cannod subsist without zome sut-
wazd body %o feed upon, some oubward flesh and some outward drink,
2y neither can this inwerd birth, unless 1% be fed by this inward
flesh 2nd blood of Christ, . . . So it ig this inward participe-
tion of this inwverd man, of thie inwerd snd spiritual body, by
which man i united %o COod, and has fellowship end communion with
him. » . « This cannot be understood of outward eating of oubtward
bread; and ss by this the soul must heve fellowship with Ged, 8o
slog, 88 fer a8 all the saints sare paviakers of this sne body and
one blocd, they come alsc o heve & joint communion,2

Paul eaid to the Corinthians in thie respect, thet they "belng
many, are one bread, and one body:?® and %o the wise among the Corinthisns
he zaid, "The bread which we bresk ie not the communion of the body of
Christ?®

Thie to Barcley is the trus znd spiritusl suvper of the Lorxd,

vhich men come %o varteke of, by hearing the volee of Christ a2nd openiang

S0, the supper of the Lord and the partaking of His flesh and blood,

11bid., p. 422-23,
2Ibid,, p. 487-29,
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iz no waye linmited to the ceremony of bresking of bread and érinking
wine a% particular times, but is truely and really enjoyed &s afteﬁ &s
the soul turns to the iight of the Lord, feels andé partskes of that
hesvenly 1ife by which the inwsrd man is nourished, This may be and
is often witnessed by the falthful &% all times, though mere particu-

larly wheun they are sssembled together to walt upon the Lord,}

Georee Fox's Testimony on Communion

And Christ ssld to the Church of lecdicea, "Behold, I stanéd st the
door and knock, if any men will hear my voice, and will open the
door, I will come into him, end sup with him, snd he with we," and
this was the supper that Christ preached to John, and to the Church,
efter he voe ascended; for John had taken the supper of the slements
o¢f bresd and wine in the ssme night that Christ wes betrayed, be-
fore Christ wes crucified; but mow John writes to the Church, and
tells them of another supper, then taking the elemente of bread

and wine in remembrance of Christ's death, which Christ gave to

his disciples hefore he was crucified, and seld, "As often ss ye
eat this bread, and drink this cup, do it in remembrance.of me,

and to show forth his death ua$il he come,2

Por felt, in the former statement of Scripture, that the door
wvhich was %o be apaneé by those hearing Chriet's knock was the door of
his hﬁarﬁ. wind and soul, by jJolining to the 1light, grace, éﬂé trath of
Jesus, Then when Jés&g ecouesd in to sup, this is the marrisge supper of

the Lamb, "And is not this supper byond, and & further supper, than

teking the elements of bread snd wine in remembrance of His death, to

wit, to sup with Christ in his resurrection and sscenéion?"3

11pid., p. 429,
2Fox, The Yorks of Seorze Fox, p. 243,
3Inid.
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They hesr His voice, and go Chyist ie in them, then thay are no rEpro=-
betes., He thet heth the Bon hath 1ife; for may not reprobates teke
bresd in remembrance of Christ's death, and not hear His voice after
His resurrection and ascension?

Oen any that do not hear the volce of Christ, nor open the door
of their hearts to let Chriet in, sup with Eim, and He with them, at
the heavenly merrisge supper of the Lamb, which is the last gsupper that
Christ cells people to after His resurrection and ascension? Only those
who hear the voice and open their hearte door sre the ones that come %o
the merrisge supper of the Lemb snd sup with Him,1

And the gpostle Peul tells the Corinthians, after he had baptized
some of them with water, and had given them the cup and the bread,
*4f that Jesus was not in them they were reprobstes; though they
had a2ll these outwerd elementery things. . . . for Christ took
the bread and wine znd geve t1 %o hle diseiplee, when he was with
then, before he was crucified; bud now he ls risen snd ascended,
end stands at the doors of your hearts and kanecks,.,"2

In Matthew 28, Mark 14, Luke 22 and I Corinthisns 11: "In the
geme night that Christ wes betraysd, he took the bread and the cun,
end said, As often as ye do eat this bread, end drink this cup, do
it in remembrasnce of me; snd he do show forth the Lord's desth un-
til he come.," And Christ seith, "I say unto you, I will drinmk
henceforth no morve of this frult of the vine, until that day that
I drink it new vith you in my Tether's kingdom.,® And Chriet seid,
when he was at his last supper, when he wee betrayed before he wasg
crucified, "I say unto you, (nsmely, hie diseiples) I will not any
more eat thereof, (nsmely, of the bread of the passover,) until it

be fulfilled in the kingdom of God."3

l1vig., p. 241-248,
2Ip4d., p. 251,
S1kid., vp. 282,
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Thie fruit of the vine and bread which Christ broke at his last
supper and gave to the disclples, Fox says, would not be easten by Christ
again until it was fulfilled in the Zianpdem of God, nor drunk aany more
until the day that He drenk 1% new in the Kingdon of God., This wes
gaid by Christ, %o the diseciplee at Hle last svprer, before He was cru-
c¢ified. 3But after Christ wee crucified, buried, and roee egein, He did
eat and drink again with them a8 is recorded in the Soriptures. In
Luke 24130 we find thet after the resurrection Jesus took the bread,
 blessed 1%, broke and gave 1% to the disciples., By this sct they knew
that the Lord hed come. Also, in Luke 24:141-43 Jesus ssked for food snd
ate before the disciples and sald "these are the worde which I spake
unte you, while I was yet with you, that sll things must be fulfilled.

Poxr refers to the statement of Christ when He said, "There ars
some etanding here, which shell not %aste of death until they see the
Son of Men coming in ¥is Kingdom and power." (Metthew 16:28) This was
fulfilled after Fis resurrection when He said A1)l power in heaven snd
earth is given unto me." I% wee then that He came in power and the
diseiples sew Him in Hie kingdom afier Hie resurrection,t

John was one who partook of the supper the night Jesus was be-

come in the kinsdom of His Father, with power.

Chriet sent John, after He wae aseended, to call the Church %o snother

supper, and said, "Behold, I stand ot the door znd knook: 4if sny man

1&5&»- Te 283,
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will hear my voice and open the door, I will come in and will sup with
him end he with me; he that hath an ear, let him hear whaet the Spirit
‘gaith unto the churches,”

Wow they that come to this inward snd heavenly supper, a2ad teo
sup with Christ, the hesvenly and epirituasl man, the second Adan, since
He is rieen and sscended to heaven, they must have thelir spiritual ear
to hear the spiritual voice of Christ, and His spiritusl kaocking al
the door of their immortal souls and hearts., To this heavenly, Spirit-
usl supper did Christ send John to call the chnrches after He had risen
and sscended into heaven,

John hed already partaken of the supper with the elements of
bread snd wine when thie esll came to hin.

And may not reprobates tzke the elemente of bread and wine in
remenbrence of Christ's desth? Such will not open the door when Christ
knocke snd will not open their spiritusl esr %o heer what the Spirit
seys to the Church of Christ, They hate His light and do not come to
the hesvenly supper of Christ, but their derk spirit leads them to live
in weak elements, outward things which perieh with the veing and which
keep them in ben&age.l

Aecording %o the Friends the early Christisns seem to heve under-

etood the words of Christ in the wider sentge of applying to all eabing
end drinking, and therefore thelr visw of every mesl being s communion

feeet., It seemed natursl thaei for those who had been with Chriet, there

11pid., v. 282-288.
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would be & solemnity vhenever there was the bresking of bread for they
would remenber His teaching. It would be almost ae 1f He were present
at every mesl; thus whenever ther ate tozether 1% was the Lord's supper
and was %o be esten with gladness and unlsy of heart,

But, 28 new converts were added %o the Chureh, many of them from
heathenism, this eimple falith became chenged, Both Emmetsl and Clark-
son® express the idea that the new Chrietians mlesed their old sacrifices
and the ldez took root of some nmystery stbaching 4o the bread and wine
over which Christ spoke. .ﬁh@y ceme to bBelleve thet by vriestly consew
cration & wonderful change could take place snd the bedy and blood of
Chriet really be present, £&nd in thie wey much of form and ceremony
wos mixed up with thie simple feast, a&ﬁkas with baptism, there were
meny disvutes over the right way of taking 1%,

In conclusion, meny things are interpreted in a séiri%m&l gsense
rather then litersl, The Priends do not want to judge others, in regard
to either of these ordinances, who feel it right to make use of them,
end believe they receive bleseing iz so doing, but desire to emphasize
the importence of the spiritusl realitles, Friends do belleve in both
epirituel beptism end spirituvel communion; they srs so reasl thai they

eannot be lowvered %o the level of mers outward ceremonies, nor sre they

to be enjoyed only occmsionglly end st stated iimes,

1Zmwost, gp. gik.r . 95.
20larkeon, go. clb., p. 292-294,
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The the Friends, besptiesm consists of the Holy Spirit's powver, so

known and ylelded to in hearts, that there is a continual dependence upon
His help and sguldsnce, The believer is brought into such a conscious
fellowship with God end Christ that he can truly ssy, "The life which
I now live in the flesh, I live by the feith of the Son of God, who
loved me and pave Himself for me." "I live, yet not I, but Christ liv-
eth in me.® Communion is opening the heert's door to the Lord Jesus and
finding His promise fulfilled, "I will come in %o him, end will sup with
him, and he with me,"

These who sst sside the ocutward ought to meke sure that they know
the lawerd reslities, Without these, the outward rites can #svsr: help

anyone, and, if these are truely known, nothing more can be needed,
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CEAPTER VIII

A COMPARATIVE SUMMARY

The purpose «f thie study was to enslyze nnd compare the early
Priends view of the Yord of God with thet of John Oelvis iﬁ gn attennt

%o discovey the reeson why Hwo grounsg could srrive at such widely diver-

B

gent vievs wvhen they have begun 2t moproximately the ssme nlzes, The

5

gerly Suskers brousht no syetew of theology, this wes left %o lesrned

men of the next genersilon like Fenn snd Berclay. They ware of Oslvine
igtie theologleal background on the one hand and on the othsry were in-
fluenced greatly by the new Indevendent movement which wes of & great
nysticel Sradition,

The split with the Calvinistic churches of the day was sn stbemot
on the part of the sarly Friends to return to Apostolic Christisnity.t

Les had been commsaded to net cuench the Spirli, bubt to wald
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the two views of revelstion., Uzlvin bel
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immedistely takine sverything oubt of the handes of men and plsces him in
the nesition whers he must sccent any snd every thing which God seys
and desires. UGod reveals Himeelf to nmen im two waye! (1) nstursl rev-
elation through which God convinces ginful mzn of Hie existence through
neture; ond (2) special revelation which is given %o suide men nroperly.
The natural revelstlon caunnot lesd men into o true knowledge of God ss
either Crestor or Redeemer., This is accomplished only by the Yord of
God. Speecisl revelation is the Yoré of Cod embodled in Serinture, the
presched Word, and the Sacraments. Though this &p@cial'reV@l&tiaﬂ cones
to 21l men, only the elect of Uod benafit by 14 while the r%érgb&%@s are
condennsd the nore,

Ualvin gives gread plscs Yo the Yerd of God snd the Sacrsments se
meang of revelation, They are the forus or synbols By which Christ con-
fronts finite nman with Hie grsce zund challenge. % i3 ¢o these sywbols
and forme, acconiing te Lalvin, we mash surn if we wish fto snter come
manion with UJod., Ye no longer nzed to sxpset %o have revelstions throush
sungele and visione, for Bed hes pubt in %ha»glaae of Christ & men like
pureslives, & minister of the Gompael wvho spesks thet ﬁﬁ& might drav ue
unto Fimeelf,¥ In other words, by the nreasching of th&Vwﬁfﬁ sad the

inited to God, for Celvin calls the vresching of

the Gospel the "Kingdem of Heaven' and the Zmersments he calls the
#fats of Feaven® because they zdmlt us to the presence of fod,
Thue the YWord snd Ssersments beoome %o us whay Jesus, His Word

snd worke were %o those who regelved His gresce during ths days of His
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flesh, As a result, the Yord and Smersment aye the chisf itreassure of
the Church., They are the signs of the presence of Jesus in the nidst of
Hig psople.

The esrly Friends mede # distinction in revelstion too, bub ia =
different way, They 8istinguished between the certein knowledee of God
pnd the uwneerteing the saving heart kunoviedge and the eoaring airy hesd
knoviedpes the spiritual and the Literal, The litersl knowledse may be
obbalined in meny ways, but the spiriiusl or certaln kunovledge of Uod mey
ve had by noe other way then the imwedinte inverd manifeztstion snd reve-
letion of Ged's ®pirit, enlightening the heerd znd opsniag the undersiand=
ing, This true and effectusl kuovliedge which brings sternsl life cannot
be abtained through any other source other thepn by the revelstion of Godls
Spirit. It witnesses %o and verifies God in the hearts of men. This
Spirit was the spent used by God to inspire the wrlters of the Bible, and
the Bible contelineg what God deglred that man should wriis.

Zince the Spirit inspired the Zeriptures, they sust be subservient
$o thelir suthor. Ag 2 result, bthe rule of faidth for the sarly Friends
wes not the Seriptures but rather the Spirit of God witneselug lnvardly

to every man., The principal Fountain of truth wmust be Truth 1itself and

The wpitings and

be brouszht to the Word of fod - the Bternsl Yord - snd see if they egres,
This Yord slveys procesds fronm God., The Zerintural suthority and certalp-
ty depend uvon the Bvirit by vhich they wers dlcliated and the remson they

wers veveasled as truth ie because they procesded from the Splrit,
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If by the %Spirit we can éﬂly come %o the true knovledge of Gody
if by the Boirlt we asre %o bs led into 2ll truth, and so be taushi of
all things; therefore, the Spirit net the feriptures is the primery rule
of faith and menners. The very ngture of the fospel declares that the
Seriptures cannot be the oanly and chief rule of Christians, else there
sghould be neo difference hebwsen the lew snd the fospel. The law and
Gpanel 4iffer in thet the law, belng cutwardly written, bringes under
condemnetion, bub hes net life in 1% ¢o ssve) wherveas the Oowpel, as 1%
declares end maskes ths evll so, being sn inverd powerful thing: it gives
nower alge %o obey and delivers fronm @vii. The lev or lebttar, whieh i
‘without us kille, but the Gosnel, which i3 the inward spiritusl law,
gives 117e; Tor it consiste neot so much in words ag in virtues, The
letter of the Seripture 1s oviward, & mere decleration of good things,
ot not the thinge themselveny therefore 1% nod nor can be the ahiael or
vrineipal rule of Chrietisns, The Scripture wekes declarstion of things
but mekes no specific epplicatione, These are left %o the Spirit,

Gelvin pleced the ZBerintures on & puch higher plene then 31d the
enrly Friends, Por him the Seriptures were the surs and imf&lki%i@’r@~
covdy the uneryring standeyd, the wure word of God, ths infallidble rule

of hig f2ith, In every detall the words written down by the provhets

were written by God. Since Bod di¢ not spesk directly to the Children
of Iersel hub rather epoke through the medium of & provhed, Ged in so
doing, %o closely identified the mrovhet's spesch with Hisg own Yord thet

1% mey be sald that the mouth of the provhet wag the mouth of Sod Hime
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self, Thus, the sveech of aman can reslly become Codls Yord 1F 1t is
spokten %o those vho ars intended %o hear 1%, 4e & result, any epcken
word of Cod must be obbalned from the written Yord, the Seriptures,

These Seripbures in thelr early forms were oracles which Cod geve to
the peirisrchs which vers carefully vreserved in thelr orel transmission,
his muclens wes ardded the low end later the ovescles of the provhels,
who wers internretere of the law, addlng nothing te it ercept provhecies,
Lagtly came the writinge of the Apostles, If we are %o know ané hear
witness of God, we must turn to this record. The Zeriptures are for
Calvin the enly suthoritative witnese bo Chried, 2nd we must trust then
ag relisble sourses., Thus the Pible le the sole source of Church pro=-
glanetion and the sole suthority thet zust mle the 1ife of the Uhureh,
The Fpirit wvorke iz conjunction with the Yord, but is subservient %o the
Word., The VWord of God, rishtly interpreted sud avplied ie the absolube
rale of Life. It vrovides zalwatlion FTor men i4f sccepted in btrue heart
faithe If not mccepted in true heart feith it only serves to condenn
NEN BOTE.

Galvin incorporates into the Yord of God the Zscrements, Has
contended for two, the Beptism and the lord's Burper, &nd vplaced the

efficecy of them entirely upon the Holy Svirit., Ye feld that Bentism

TR

gives the full emsvyance of salvetion snd possesses & dorment pover
when siven %o infante, In the Lord's Bunmper, the hedy of Chried is ree
celved by falth snd for Uslvein this le esting of the frult of feith,

Throush the Purper there comes to the irdividusl rishteousness, forgive-

nets, senebifeation and all the blesesings thset sre the fruld of His desth,
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