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CHAPTER 1
. THE PROBLFM, IMPORTANCE, ASSUMPTICNS, AND PROCEDURE

Cne of the numerous accusabtions made zgeingt the Bible
is that it contains contradictions. The one Book that is
unique in every way is in no single phuse more uniocue than
in the matter of its unity: yet it ig in regurd to that
particular facet of truth that many of 1ts enemlies delight
to ¢im thelr weapons, believing it to be & target worthy of
& large shure of thelr amunition and energy. Two of the
doctrines that appear to be contradictory are the doctrines
of divine love and divine wrath. Are they compatible or are
they opposed to each other? If one belleves in divine wrath
can he also believe in divine love? 1Is 1t reasonable? 1Ig it
posgible? Is 1% truth or error? Cen God be a God of love,
and, at one and the game time, be a God of wrath? Can a CGod

of love send @ person to hell?
I. THE PROBLEM

Statement of the problem. The purpose of this study was
to survey sermons of agpecific Christisn ministers who zre both
representative and succesaful, Thelr sermons were analyzed
to discover how they dealt with the problep of preaching
retribution and love, and an attempt was made to discover

a satlsfactory and workable method of presenting the truths
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under consideration. The survey was made to £ind out if these
ministers had been able to preach the doctrines without contra-
dictions, disunity, or unreasonable absurdities. An lmportant
question was whether this problem had oblizated them to an
foither-or" position, or if they had been able to make them
a "botheand." Specifically then, the problem was how have
these ministers preached the doetrines of divine love and

divine wratht Have they harmoniged them or have they placed

them in opposition one toc the other?
Il IMPORTANCE OF THE STUDY

Importance of the study. What the minister belleves

about these two subjects will radically influence hils sermone
izing. There 1s no proper ggcund for neutralitys His views
will result in one of three emphasis: (1) he will place a
greater emphasis upon love than upon wrath, (2) wrath will
receive the greater emphasis, or (3) the two views will be
harmonizeds Either unlity or disunity will resulé.

Ne two doctrines are treated more fully in the Bible
ﬁhan are ﬁhese two. Therefore it 1s inmpossible for the Christe
ian minister to escape thelr implications or take a neutral
position regarding them if he is to be a preacher of the Word.
It is assumed that the Christian minister is a preacher of the
YWords Any other position iz absurd, for the Christlan message

comes from the Christian Scriptures. In his great work on
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Homiletics and Pastoral Theology, Doctor Willlam G.Te. Shedd,

speaking about the content of the minister's sermon, well saids
In respect to matter + « « we affirm that he ought
to eonfine himself to evangelical doctrine. If he is
to err in regard to the range of subjects, let him
err on the safe side. It is undesirable, and unwise,
for the pulpit to comprehend more in its instructions,
than that range of inspired truth which_hasg for its
object the salvation of the human scul.
If, as Dootor Shedd sald, the Scriptures are the source of the
message, and the doctrines of divine love and wrath make up a
very vital porticn of the Scriptures, then they must be dealt
with by 1ts messengzerse. The preacherts views on divine love
and wrath will color his beliel on every other doctrine of
Gods, Especielly will this be true of his views on the
attribute of unity and the moral attributes of holiness,

righteocusneas, justice, mercy, and love.
III. ASSUMPTIONS

Assumpbtions., It 1s assumed that the Bible is the inere

rant, authoritative Word of God and as such contalns the
messenger's message. It is assumed that both doctrines are
Scriptﬁfal; faasoﬁéblé; aﬁdrharmbnious. It %8 further assumed
in this thesis that they can be preached in an harmonious
manner, with the result that one strengthens the other rather

than weakening 1t. The attempt, then, in this treatlse, is

1 william G.T. Shedd, Homiletics and Pastoral Theology
(Wew Yorks: Charles Scribner's Sons, 1376}, pe 246,




not ‘to prove the truth or error of the doctrines under cone:
slderation, but; believing them, to analyze the sermons of
successful and representative preachers, and to discover
thelr fallure or success in this matter and to arrive atia .
woritable method of presentation of these btwo extremely impore

tant and fundamental btruthse.
IV, THE PROCEDURE FOR THE REMAINDER OF THE THESIS

Procsdure, The procedure will be as follows, In chap-
ter two the sermons of Jonathan Edwards will be studied, He
is recognized as an extremely strong preacher on the sovers.
eignty of God, with wrath belng much more prominent than love.
Chapter three will be a survey of sermons by Bishop Georsld
Kennedy, a liberal preacher whp emphasizes the love of CGod to
the exclusion of a strong emphasis on the wrath of Gods In
chapter four the sermons of T. De Witt Talmage will be
studieds He was a Calvinist preaching during the last half
of the nineteenth century and who was a strong preacher on
both doctrines. In chapter five sermons of Doctor Paul 3,
Rees will be considered. e is also a strong preacher on boﬁh
doetrines, but he is contemporary and of the Arminian Wesleyan
persuasion. Chapter six will consist of a summary and cone

clusions



CHAPTER II
SERMONS OF JONATHAN EDWARDS

There are many different types of sermons, types of
preachers, snd methods of delivery. The sermons to be con-
gldered in this chapter fully represent a type which 18 necrly

forgotien in this day, but once was very common.
I. BIOGRAPHICAL SKETCH

Jonathan Edwards was born in Baet Windsor, Connecti-
cut on October B, 1703; the samne year John Wesley was born in
Epworth, England, He is popularly and correctly known as the
founder of New Bngland theology. His theclogy can best be
described as hyper-Calvinism, and he was one of the most able
defenders of 1t that has ever lived. He did give a 1little
more pluce to the fresdom of the will than did John Cazlvin,
Many theologlans consider him the greatest theologiazn Amere
ice has ever produced, and other scheolars say he possessed
the greatest intellect of any American thinker.

The Grest Awakening came azbout primarily through the
preaching of Edwards and George Whitefield. The following
description of moral conditions given by Albert Henry Newmen
shows the necessity of such a revival:

By 1733 a Sociniasnized Arminianism, blended with delg=-

tic modes of thought, having wrought havoc with the estab-
lished church and the dissenting bodies of England, invaded
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the colonies. Skepticlsm and indifferentism were
somewhat widely diffused. Converslons were rare,
and deep religious experiences were not only not
unlooked for, but were regarded by many &g savor-
ing of fanaticlem. Preaching here, as in England,
had lost much of ite fervor. The grest mass of
church-nembers wfre 1living in & hopeless sgtate of
carmal security.-
B0 great was the revivel that in some towns there were very
few people who had not elther been converted or were deeply

moved because of the revival.

Ag to hie person many people have pictured Edwards gs
severe, unemobtional, and entirely lacklng in compassion and
love, They say he seldom mingled with people, but apent at
least thirteen hours dally in his study. DBut a study of his
sermong and personal life has impresgsed this writer that he
loved God and man wlth z burning passion. Even in his most
severe sermons there can be sensed a warm heart and compassion
for souls. Doctor Charles Warner says of him:

Probably for most personsg the influence of Edwerds
will longest survive through his wonderful personality.
'From the days of Plato,' says & writer in the West~
minster Review, ‘'there has been no 1life of more impoging
and simple grandeur,!® -

Two of his meny resolutions reflect hle motlve and ambition.

Ag to hle motive: ‘"Resolved, never to do any manner of thing,

L Albert Henry Newman, A Manueal Ch Hi ¥
] s B &, u stor
§§h11adelph1a: The Americen Baptist Publication Soclety, 1948),
& Fl p. 6?3.

2 Bgbert C. Smith, "Jonathan Edwards, "Library of
World's Best Qitsrgturg (New York: R, 3. Beal and J., A, Hill
publishers, 1897), p. 1758,
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whether in soul or body; less or more, but what tendes to the
glory of God; nor be nor suffer 1t, if I can possibly avoid
1.0  The other resolutlon is = hint concerning his ambltlon:
"Resolved, to 1ive with all my might while I do live,"4

He was a Congregationsl minister, his most famous pas-
torate belng a?sNorthhampton, Hassschusetts., It was while he
was there that éhe Great Awagkening came, and it is generally
considered %o have begun in that very church. During a part
of hig later years he was a mlssionary %o the Indlans in
Stockbridge, Hassachusetts. He was inauvgurated President of
Princeton College, Princeton, New Jersey in 1758, but dled
thaet same year.

Besides writing out sll of his sermons in full, he
also found time to wrlte books and essays. Titles of some of
his best known works are: Inguiry Into the Freedom of the
Will, History of Redemption, Iife of David Breinerd, and Dig-
tinpulshing Merks of g Work of the Spirit of Cod.

Though he had llttle oratorical ability, he neverthe-
less became famous as a preacher. An Editor of the Master-
pleces of Eloguence says of him, regarding his menner and

effectbiveness in preaching that:

S Ipid., p. 5181,
4 Log. git.
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His sermons were read from a small menuseript book
held in his left hand, hie right being used only to turn
the pages, and hisg body remalning slmost motionless., But
his solemnity, his logle, his sincerity, were 8o imprese
give, and hig deseriptlon of the fate of the lmpenitent
go terrible in thelr reallsm, that his hearegs were often
moved to agonlesg of tears and suppllieations,®
This solemnity on hls part and convietion on the part of his
hearers wae especlally maerked in his most famous sermon "Sine
ners in the Hande of an Angry God."
Jonathan Fdwards iz known as & "Hell-fire" preacher.
It will be noted from the list of sermon titles below that he
preasghed upon the wrath of God a great deal, and from many
different spproasches. The germon titles are from Volume IV
of The Works of President Mdwards.® This book contains forty
of his better known gsermong, and it ls both interesting and
illuminating to see how many proportionately are elther dir-
ectly upon the subjeet of damnation or contaln much of the
wrath of God in them. The first llist is of those that are
direstly on the damnation of Sinners:

The Final Judgement; or the Wordld Judged Righteously
by Jesus Christ.

The Justice of God in the Damnation of Sinners.

. The Muture Punisghment of the Wicked Unaveldsble and
Intolerable,

The Eternity of Hell Torments.

e

S ¥Mayo W, Hazeltine, Bditor, te ges of Eloguence

(New York: P. F. Collier & Son, n.d. ol. V, p. 1797.
8 Jonathen Fawards, Horks or Pr Edwapas (Vew
York: Leavitt end Allen, 18887 Voo T7. A



When the Wlcked shall have Filled up the Measure of
theilr Sin, Wrath will come upon them to the uttermost,

The Bnd of the Wicked Contemplated by the Rlighteous
or, the Torments of the Vieked in Hell, no Ogecasliong of
Grief %o the Saints In Heaven.

Wicked Men Useful in their Destruction Only.

Sinners in the Hande of an Angry CGod. »

The 8in and Folly of Depending on Future Time.

The Felly of Looking Bamck When Fleeing out of Sodom.7

Thie next list 1s not directly upon the subject of

wrath, but containe much on the subject:

Hen Naturelly CGod's Pnemies.

God Glorifled in Man's Dependence.

The Vain Self-fiatteries of the Sinner,

The Warnings of Beripture are in the best Manner
Adepted to the Awskening and Conversion of Binners,

& Werning to Professors; or, The Gregt CGuilt of those
Who Attend on the Ordinances of Divine Worship, and Yet
Allow Themsgelveg in any Known Wickedness,

God's Soverelgnty.®

These are sixteen of Torby representallve sermons

~which indicate that a great deal of his sermonizing was on the

subject of retribution. The sermons $o be considered in thie

paper will be selected from these lists.

T Ind, o 1L
© Log. oit.
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IT, SERMONS TO BE ANALYZED

It has glresdy been mentioned thet Jonathan Edwards
was one of the most capable and willing promoters of the Cale
vinism of John Calvin. From the time of Cglvin to Edwards,
Arminianism had had & very fast growth and was a decided oppo-
nent %o striet Celvinlem. With this in nind, 1% would seenm
appropriate to teke as the firet of Edwards sermons for gtudy
one entitled, "God's Sovereignty."® The text was, "Therefore
hath He mercy on whom He will have mercy, and whom He will
He hardeneth."0 The opening stetement in the doctrinal
treatment of this subject clearly indleates that he believed
God acts soverelgnly in regard to men's salvation. He gald:

God exercises His sovereipgnty in the eternal salvation

of men. He not only is a sovereign, and hag o sovereign
right to dispose and order in that affair; and he not only
might proceed in a sovereipn way, 1f he would, =nd nobody
could charge him with exceeding hig right; but he actually
does so; he exercises the right which he hasg.ll
In this statement he declares that God does "actuplly" exer-
cise an absolute govereignty.

~ Two of his favorite terms, Jjudging from the numerous

times they are used end the emphasis given them, are "The glory

of God" and "The glory of Hig attributes." These and similar

9 Ibid., p. 548.
10 Romans 9:18.
1l Jonathan Bawards, op. cit., p. 549.
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terms are used repeatedly in the sermon under discussion with
a shrong appeal for the hezrer to understend that absolute
sovereignty does not in any way cast the lezst reflection on
the glory of any divine attribute. This assertion : That
absolute sovereignty does not lessen the glory of any atiri-
bute,'was the main burden of the sermon.

He seemed to sense that hils congregation might think
that thie sovereignty would reflect on God's love and man's
freedom; so he came back again and agein to the proposition
that none of God's attributes are chenged in the least be-
cause of Hig absolute govereignty. It almost seems that he
was not sure of the correctness of the proposition and was
trying to convince himeself zs well ag his hearers.

The extreme predestination arising from this doebtrine
ls summed up in the following etrong argument:

There is no person whatever in a natural eondition,
upon whom God mey not refuse to hestow sclvatlon without
prejudlce to any part of his glory. Let a natural person
be wise or unwiege, of =z good or 111 natural temperament,
of mean of honorasble parentage, whether born of good or
wicked parents; let him be & moral or immorel person,
whatever good he may have done, however rellglous he may
have been, how many prayers soever he may have mude, and
whatever pains he has taken thaet he may be saved; whatever
concern and digstress he wmay have for fear he shall be
demned; or whatever circumsitances he may be in; CGod can
deny him gglvation wlthout the lesst dlsparagement to

any of hls perfectionz. Hig glory will not in any ine-
stance be the least obscured by 1%.12

12 Ipid., p. 552.
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This shows thot he believed that there is absolutely no pogsl-
bility for enyone to be saved who 12 not sovereignly selected
and predegtined to salvation no matter how geriougly or des-
perctely they sgeek and plead and act.,

He then attempted to prove this statement by arguing
that God gould deny salvation te anyone without injuring the
honor of His righteousness;, the honor of His goodness, or the
honor of His faithfulness. Ag to God's goodness he sald,
"That which is not contrary to God's rightecusnesz is not
contrary to His goodness,'ld And in referring to %he honor
of His faithfulness he argued that not all men have been prome
ised the privilege of salvation, and,; therefore, God 1s not
obligated to them. Hleg own words aret

Men in & natural condition are not the children of

promise; but lie open to the ocurse of the law, which
gogéd0¥0%4be the case if they had cny proulse to lay
o .
Thie agalin shows that 1f they are not predestined to salvation
they have absolutely no hope or posgibility of obltalning it.

Hig next approach was that of illustration. He teught
that the heathen nations on the whole 4id not have any oppor-
tunity for salvetion; and that such nations as Amerlca, with
all of her privileges did have an onvortunity to be saved

solely on the basis of God's sovereignty. Another illustration

b ibid., p. 553.
1% Log. oit.
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of this soverelgnty, he gzid, wag UGod'z cholee of the Cove-
nent people in the 0ld Testament deys and His rejection of
the Gentile nations. He dealt at length with the matter of
the difference between privileges of hesthen nations in hig
dey and the Gentlle nations of enobther dsy contrasted with
America and the Covenant people.

Two reasone are given to chow why fGod exzerclses Hig
goverelgnty. The first i1s that 1t wae God's intention in the
ereation of the universe to manifest the glory of each of His
attributes and 1f one were glorified more than another Hia
glory would be defective. 8Since one of His attributes is ab-
solute soverelgnty, then He must exerclase that sovereignty.
The second reason for Ood's exercise of His sovereignty is a
natural progressgion from the first. In this it is argued that
the higher the creature, the greater the glory will come from
the sovereignty exercised over it. Men are higher then sni-
mele, therefore, God exerclees Hig sovereignty over men; and
gince no endeavor of men is higher then that which issues in
eternal salvation, God exercises His sovereignty in that realm,
thus bringing all the greater glory to Himself,

In the application of this sermon, the appesl wae made
only to the elect., That is only nasturzl. However, in other
germons his sppesl wus to everyone, which seems to point up @
gontradiction in his theology. DBut if one followed his resson-

ing closely he would goon discover that Kdwards sppesled to
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everyone %o come for salvation, bémause no ong could know for
cerhain, while in thie 1life,; if he were of the elect or not.
In other words; "“COome, everyone. If you are of the elest you
will be saved. If you ave not of the elect you will; by yvour
coming and your supplisations, add to God's glory by showing
your gbsolute and utter dependence upon Him." 8o in the appli-
cation he reminded them of thelr absolute dependence upon God'.
in the matber of eternal salvation; beecause 1t was all of sov-
ereignty. He exhorted the eleet io adore the awful and abso-
lute sovereignty because by 1% they were made different than
others; to praise God that because of His soverelgnty He has
become bound to them by Hig word of promisge; to gladly submit
to the eternal znd unchanging decrees; and lastly; to seek
salvation esrly even though they will be saved 1T they are
'sovereignly chosen. The reason he wanted thenm to seek carly
was becsuse the sooner they come the more they will odd to
Godls glory.

More space has been given to this sermon than will be

given to any of the others because the idea of God's sbsolute

goverelgnty was so baelc in 211 of Edward's theology and ceame
out in nearly 211 of his preaching. Thls sermon showed up his
hyper-Calvinistic theology in that it presented, begldes abso-
lute goverelignty, sn unconditionszl piredestination and a come
plete denial of the freedom of the will.

fnother sermon entitled, "When the Wicked shall have
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filled up the mesaure of their 3in, wrath will come upon them
to the uttermost, "L5 built upon the text, "f£ill up their sin
alway; for the wrath 1s come upon them to the uttermost, "6
has much of predegtinstion in 1%, but has an appesl much more
universal. There are three basic propositions in'this address;
namely, God has set & "certain measure" to the sins of every
man; while men continue in sin they are "filling the mezsgure™
get them; and when once the messure is full, wrath wlll come
upon them to the "uttermost."

The following statement geems te indilcate that God walts
patiently for people to fill up thelr prescribed measure of ein
so they can die and He ean punish them., He gsgked and answered
the following polnted question:

To what effect was the helnous wickedness and obstin-
aoy of the Jewe; viz., %o £ill up their sins. God hath
get bounds to every men's wlckednege; he suffers men to
live, and go on in sin, till they have fllled up thelr
measure, &and then cuts them off. To thies effect was the
wickedness and obstinacy of the Jews: they were exceced-
ingly wicked, and thereby fllled up thelr measure of sins
&« greut pace. And the reagon they were permitted to be
so obstinate under the preaching and mirscles of Christ,
and of the apostles, aznd undey 21l the means used with

them ¥gs that they might £111 up the measure of their
——— s ) ' : G o TR AL S g

In this sermon the absolute sovereignty of God of the

type that would issue in uneonditional predestination is not

18 1 Thessalonlicng 2:16.
17 mawards, op. git., p. 280.
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nearly as pronounced as in the previous one. In fast, there
are geveral rays of hope and mercy evident for everyone.
Hercy is suggested in the degree of punishment; for he declared
that the judgment wlll be in direect proportion to the sing
committed. He sald: | :

There 18 a connectlon between the measure of men's
gin and the measure of punishment., VWhen they have filled
up the mezsure of their sin then isg filled up the measure
of God's wrath.18

and agein:

Some reprobates commit but & 1ittle ein in comperi-
gon with others, and so are to endure proportionstely =
smaller punishment. There are many vessels of wrfgh; but
gome are smaller and others greater vessels . . ,+¥

Though the predestination in this germon is not as

gtrong ag in some others, 1t 18 by no means entirely lacking.
In thie statement: "While men continue in sin they are £ill-
ing up the measure set them," 4t is strongly suggested, though
not positively stated, that men are vredestined to commit a
certain or preseribed amount of ein before they dle. Another
more 1engthy paséage mekes uncondltional predestination stand

_out more prominently, and God's resporisibility for man's sin

more pronounced in these words:

But sometimes the reason why God lets them alone isg,

18 1hig., p. 280
1° 1pig., p. 281
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becauge they have not filled up the measure of their
ging, Wnen they live in dresdful wickedness, they ave
but filling up the measure which God hath limited for
them. %Thls is sometimes the reason why God suffers very
wicked men to live so long; bhecause thelr inlovity is not
full: Genesis 351186, IMhe iniquity of the Amorites is
not yet full, For this reason also God sometimes auffers
them to live 1n nrosperity. Their progperity is o snere
to them; and an occasion of their sinninﬁ a zreat desl
more, Wherefore Cod enffers them to have such = snare,
becaunge he suffers them to f£ill wp a larger measure, &o,
for thig cause, he sometimes suffers them to live under
great light, and great means and advantages, at the game
time %o neglect gnd misimprove all, Evoryone shall live
$3111 he hath filled up his measure.20

In his appeal he made the lnvitation universal by call-
upon everyone to turn from his sin and %o flee to Christ
safety. He then warned them that when the measure of thelr
was Pilled up there would be nce moderation or restraint in

degree of punighment. He reminded them that now there~is

- mercy, but then there would be no moderation in the least

degree. He declared that wrath would utterly undo the victims

of it, that it would be eternasl =nd hopeless, and the final

warning was that it would be to the uttermost of whet is threate

ened.

From the text in erkiel whtch readS'

Son of man, what lg the vine-tree more than any tree,

or than a branch that 1s among the trees of the forest?

Shall wood bg taken thereof to do any work? Or will men
take a pin of it to hang any vessel therson? Behold, it
is cast into the fire for fuel; the fire devours both the
endeg of 1%, &nd the mldst of 1t is burnt. Is it meet for
eny work? el

2l Erekiel, 15:2-4.
20 Ipig., p. 281.



18
he had a sermon which he called, "Wicked men Useful in their
destruction only."22 fThe theme of this sermon is that the
primary and only purpose for man being placed on this earth
is to bring glory to (God., The part that wicked men play in

- adding to this glory is that in thelr punishment for sin God
is getting glory %o himself; and the contribution of the elesct
is in thelr absolute dependence on God for redemptlon. Thisg
punishment of gin glorifies two abiributes; namely, thoee of
omnipotence and holinegs., Therefore, sinners are useful to
fod in showing the awfulness of sin, Uod's hatred of sin, His
final overthrow of it, and His abgolute sovereignty. There
was very little of appesl to any sinner in thle sermon.

Fpom Romsns 3:19, "That every mouth may be sbtopped" he
preached on "fhe Justice of God in the damnetion of Sinners, "25
Cne of hilsg first|statements wae:

YWhen men are fallen, and become sinful, God by Hig
goverelignty has a right to determine about their redemp-
tion as hie pleases, He has o right to determine whether
He will redeem any or no. He might, 1f He had pleased,

haed left all to perieh, or might have redeemed zll, as
He pleases. Or, He may redeem some, and leave others;

end if He doth so, he may take whom He pleases, and lecave

—  whom He pleases.

Simply stated, this quotation saye that God has every right to

22 Eawards, op. eit., p. 300.
25 ipid., p. 2286.
?¢ 1p14., pp. 231, 232.
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predestine salvation or condemnation on the basis of soverelgnty
alone. 5

He then proceeded to show the justice of God in demning
sinneré by the following arguments, the gist of which will be
here presented. It will be noted that azll the arguments are
baged on the proposition that God's trestment of sinners will
be in almost exaot proportion to thelr treatment of Him, (1)
Because they had éhown no love to God, He would not be obliged
to show any love to them. (2) Because they had slighted Him
He had every right to slight them. (3) Because they hed been
ungrateful for paat mercies, they should not expect anylfuture
mercy. (4) Because they had chosen to side with Sstan in his
opposition to Cod, they should eﬁpect to be punished with
Saten. (5) Because they have so often refused His calls He
should refuse to heazr thelr czll for mercy. (6) Hacaﬁée‘they
had sinned,. presunming that CGod would forgive them when they
galled He could Justly refuse the mercy they had presumed upon,
And (7) because they haﬁe opposed God's sovereign dispensatiéns
He might justly oppose them. In the arguments just mentloned
he wae saying in effect that CGod's actions are in direct pro-
portion to men's actions. He was telling his listeners that
if they do thug-and-so, God willl do thus-and-go.

In the latter part of the sermon he supposed some
objectiong and snswered them. The first objection was, “If {

1t be so, that 1f I am not willing to have Christ for my
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Saviour, yet I cannot mske myself willing.'"29 He reminded
them that he had slresdy told them that they would not re-
celve Christ, and now he told them that the objection that
they cannot recelve Him 1s unreasonable, since he had already
proven that they would neot. 'In other words, "Your excuse
that you ecannot recelve Christ 1s unreasonsble, unless you
would if you could." Another imaginsry objection was: "God
shows merey to others that have done thesge things as well as
I, yes, that have done o great deal worse than I."26 T this
objection he snswered: '
That doeg not prove that Cod ie in any way bound to
show merey to you, or them, either. If God does bestow
it on otherg, He does not bestow it on them becausge He
is bound to bestow it: He might 1f He had pleseed, with
glorious justice, have denled it them. If God hag be-
stowed 1t on some, that does not prove that He is bound
to bestow it on sny; . . . God is in debt to none; and
if He gives to some that He is not in debt to, because
it 1is H%g pleasure, that does not bring Him in debt to
others.~
At least three principles are stated here: (1) God is not
bound to show merey to anyone, (2) if He does show merey to
anyone that does not prove He is bound to them, and (3)
whether He choosges to bestow mercy or not, either position ie

in perfect harmony with Hig justice,

26 Ibid., p. 244.
26 I1p1da., p. 250,
27 Tpid,, p. 250.
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"Sinners in the Hands of an Angry God, "28 i1s Jonathan

Edward's most famous sermon. It ig from the text "thelr foot
shall elide in due %ime,"29 - Thig sermon was given at Infield,
Connecticut, on July 8, 1?41. 9. E. Frost, in The lorid's
Great Dermong, wrote about the effect of thls sermon thus:

It had 20 marked an effect upon the gudience that the
hearers groaned and shrieked convulgively; and thelir out-
eries of distress once drowned the preacher's volce, and
compelled him %o meke a long pause.

Thig sermon gavé e declded impulse to the Great Awakening that
was then in full progress. It would not be hard %o imagine
the disbtress such a sermon would have placed upon the congre-
gation as it came from the lips of the preacher with his grest
solemnity and seriousnesgs; for in written form, these many
years laﬁer. it mekes & powerful impression upon the reader,

In vivid, plecturesque language he visuazllzed the people

etandlng on the slippery edge of a great pit, with no vower

of thelr own to baek away, and nothing within reach to hold
onto., He sald they were held there by only one thing; the
hand of God: but that hand, he warned them, was the hend of
en "sngry God" who had power to cast them down into hell st any

moment ¢

28 }':é.wardﬂ, -QR' 'Gitq’ po 315.

29

%0 s, B. Frost, The World's Great Sermons (Gerden City,
New York: Garden City Publishing Comnany, 1963), p. 111,

Deuteronomy 32:35.
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Not only did CGod have sufflcient power to cast them down
immediately; but He could easily do it. Divine jJjustice would
- not interfere beoguse they deserved i%; they were already un-
der condemnation to hell, they were the objects of the same
wrath that those already in hell were suffering, and God was
not unmindful of thelr wickedness and exceeding sinfulness.

The idea of soverelpgnty is very strong in this sermon.

He declared that the only thing that stayed God's hand from
gasting them into hell lmmedlately was that His "mere plea-
sure"” dictated otherwise. Thelr time was predestined and 1t
had not yet come, but it might come any moment unexpectedly.
In vivid language he said:

The wrath of God burns against them; their damnstion
does not sglumber; the pit iz prepared; the fire isg made
ready; the fire is now hot, ready to recelve them; the
flames do now rage and glow. The glittering sword 1g
whet and held over them, znd the »it heth opened her
mouth under them.ok

He referred to the Devll and to devils several times in the
message; saylng that sinners were thelr prey. In that regard
he said:
—— he Devil stande resdy to fzll upon them, and seize
them as his own; ot what moment God shall permit him . .
The devils watch them; they are ever by them, at their
right hand; they stand walting for them, like greedy,
hungry lions that see their prey, and expect to have,
but are for the present kept back; if God should withdrew

His hand by which they are restrained, they would in one
moment fly upon their souls,®

Sl Edwards, op. cit., p. 314,
52 1pid., p. 314.
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Then he came back to his doctrine of unconditional pre-

destination. 7o those; Tor whom he said the devils were walle
ing, he held out & fearful future, without a single ray of
hope. He galds

God has lald himself under no obligationsg, by any
promige, to keep any natural man out of hell one moment:

« &« « but what are contalned in the covenant of grace,

s+ » o But purely they have no Iinterest in the oromises

of the coggnant of grace that are not the children of the

covenant.v
Not only were they completely hopeless in that they hed no
promise to lay hold of,; but he told them that they should take
no comfort in the faet that there was no visible means of
death at hand and thet they were at that moment enjoying good
heglth. And then he mentionsd a number of possibilities of
immediate death, reminding them:

Uneonverted men walk over the pit of hell en & rotten
covering, and there are innumerable places in this cover-
ing, so weak that they wil%dnot bear their welpght, and
these places are not seen.vs

¥A11l that preserves them every moment," he sald, "is the mere
arbitrary will; ond uncovenanted, unobliged forbearance of an
angry God."9® He was saying they were completely dependent
upon & Cod who was in no respect obligated to them, That they
were in the hands and at the mercy of a God who wag angry with

them and totally unobligated to them ls forcefully presented

I8 Loec. cit. |
3¢ Ibid., p. 315.
50 1pig., p. 317.



when he sald:

The bow of God's wrath is bent, and the arrow made
ready on the string, and justice bends the arrow at your
heart; and stralins %he bow, and it is nothing but the
mere pleasure of CGod, and that of an angry CGod, without
any promige or obligation at all, that keeps the arrow
for one moment from being made drunk with your blood,od

And again he spoke in much the same way except that he went
gven Tarther and declared that God was not only not obligated
to them; and angpry with them, but that He actuslly sbhorred
them, He said:

The God that holds you over the pit of hell much as
one holde a splder or gome loathsome insect over a fire,
abhors you, and is dreadfully provoked: . . . You are ten
thougand times as abomingble in his eyes,w%s he most
hateful and venemous gerpent 1s in yours.v

. Then after depriving them of a1l hove, and telling
them how loathsome they were in CGod's sgicght, he pleaded with

them to conslder thelr denger; but still gave them not & single

L]

ray of hope. He only plunged them further into despalr by clos-
ing the sermon wlth thig hopeless statement:

You hang by a slender thread, with the flames of
Divine wrath flashing about 1t, and every moment to singe
it, and burn it asunder; and you have no interest in any
medlator, and nothing to lay hold of to save yourself,
~  nothing of your own, ncthing thalt you have ever done,
nothingaghat you gan do to induce God te spare you one
moment.

%6 1m14., p. 318.

a7 Loc. elt. |
8 Eawards, op. cit., p. 318.
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He aleo declared that the Medlator had no interest in then.
He taught that Christ died for the elect only end sinece the
only hope of salvation is through the death of Christ they were
certainly desperately hopeless. It ig no wonder thaet this ser-
mon had such a merked effect upon the ﬁeople. It is imposelble
with the few quotatlions given here to begin to express the
power and seriousness of the message, beccuse with the ekill
of & master he progressed from each propositlon to the next,
making every word count and every idea builld to & climax that
muet have plunged his hopeless listeners deeper into despsir
with each blow,

Jonathan Edwards taught thaet God does not love those
who azre not of the elect a;d not only that but when thevsaints
are in heaven and see as God does they will not love them
elther. In & sermon built on the text, "Rejolece over her,
thou heaven, cnd ye holy Apostles and Prophetg; for God hath:
avenged you on her,"39 he gave o title which is both suggés-
tive and interesting: "The End of the Wicked Contemplated by

- the Richteous: or the Torments of the Wicked in Hell, no Cceog=
nék

 sion of grief to the Salnte in Heaven,."*C 1In this sermon he
gald that ealnte and sinners would be in plain view of each
other all through eternity; 20 that the einners, seelng the

blegsedness of the salnts would weep and gnash their teeth;

39 Revelation 18:20.

2 Edwards, op. git., p. 287.
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being in all the more torment becsuse of the compsrison of
their condition with that of the elect, But thé main emphae
sis of the message wes on what would take place as the saints
behold the suffering of the wicked, Thig would be gn ecca-
sion of rejoleing for the righteous he sald. Not only will
they rejoice at God's judgment and the suffering of the damned,
he said, but "when they.see it, it will be no occasion of
grief to them, "4l

This statement geems very severe, but in another pert

of the sermon he enlarged on 1t, making it even stronger by
saying:

They will not be gorry for the damned; it wlll cause
no uneasiness or dissatisfection to them; but on the con-
trary, when they have this gight, it will ineite them to
joyful praises.%2

This rejoicing he sought to prove by Revelagtion 21:4, which
sayes there will be no tears or erying or sorrow in heaven,
Another argument he used wes to clte several passages from

the Bible that taught that everything in heaven will contrib-

ute te joy.

saints would no longer love sinners, beccuse they would then
know thuat God does not love them and it would be wrong to love

those whom God has no love for. He sazid:

4l Tpsd., p. 289.
“2 1p14., p. 290.
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Posltively; the suffepring of the damned will be no
occagion of grief to the heavenly inhabitants, as they
will have no longer love nor pity for the damned as such.
It will be no argument of want of a spirit of love in them,
that they do not love the damned; for the heavenly inhabw
itants will know that 1t is not £it that they should love
them,; because they will know then that CGod has no love to
them, nor pity for them; but that they are the objects of
God's eternal hatred. And they will then be perfectly
conformed to God in thelr wllls and affections. They
will love what God loves, snd that only.4S

He told them that they would then not only rejolice
beczuse they see the torments of the wicked;, but: they would
rejoice beeause of the soverelgn grace of God that made it
possible for them to be blesased, He gald:

Thie will give them a Joyfuvl sensge of the grace and
love of God to them, becausge hereby they will see how
great a benefit they have by 1t. When they shall see the
dreadful miseries of the damned, «nd conglder that they
deserved the same misery, and that 1t was sovereign grace,
and nothing elge, which made them so much to differ from
the damned, that, if it had not been for that, they would
have been in the same condition; but that God from gll
eternity was pleased to set hls love upon them, that Christ
hath 1ald down his life for them, and hath mede them thus
gloriously hapny forever; O how will they afmire thet dying
love of Christ, which huth redeemed them from so great =
migery, and purchased for them so grest happiness, and hes 4
so distinpgulched them from others of thelr fellow ereatures.”™

It hes clready been suggested that the reprobates are to praise
God Tor the fact that thelr demmnation will zdd to Mis glory snd
here he presented again the other side of the guestion; namely,
that the elect will pralse God for thelr sovereign selection,

remembering that 1t was not due to any merit of thelr own,

0 Inid., p. 201.
&L Ibid., pp. 292-203,



They are to rejolee that Christ dlied for them, but not for
others.

In this same sermon he told the neople that they should
love everyone while they lived, because they could not know
until after death who ig predestined %o eternal 1life. He ad-
vised Christlans o love the ones that God loves both here in
this present 1ife and in heaven, but to love the ones God hates
wnlle in thils 1ife only. He gsaid:

It is our duty to love all nen, though they are

wicked; but 1t wlll not be & duty to love wlcked men
hereafier « «+ « We ought now %o love all, and even wicked
men; we know not but that CGod loves them . . . But this
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