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CHAPTER I
THE PROBLEM

S8ince the days of Calvin and Arminius there has been
theological controversy among the various branches of
svangelical Protestantisme. The underlying cause of this
struggle has been the differences of convictions concerning
the sin problem that have exlisted between these groups, and,
because many of these differences have culminated in bitter-
ness, the Kingdom of God on earth has suffered great reverses,
The vital need of the hour among the various evangelical
denominations is a re-defining of each other's poindt of view
in order that a harmonious relationship be established among
these groups.

I. THE STATEMENT OF THE PROBLEM

The problem, therefore, is to present a comparison
and contrast of the differences between the carnal and
spiritual christians according to the views of Calvinism,
Wesleyan-Arminianism, Keswickianism, and Pentecostalisnm,
Within this study there 18 inveolved the Important work of the
Holy Spirit in both the carnal men and the spiritual man, for
this vital aspect has presented a controversial problem of
each of the above-named schools of thesology. Furthermore, the
question arises whether the believer is able to attain Christian
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perfection in this 1life, which, needless to say, has been a
subject of intense theological contention, especially be-
tween the Calvinistic and the Wesleyan-Arminian groups.

This also will be considered in this survey.
II. JUSTIFICATION OF THE PROBLEM

The writer feels justified in writing this thesis
on this problem for three reasons., First, since there is
much confusion between the aforementioned schools in suffi-
ciently understanding each school's definitions of the terms
there 1is needed a concise statement of each position's defi-
nition of these two terms. As one notices the associations
of such theological groups as the Celvinistic and Arminian
it 1s evident that much of the friction that is caused
among them is due to the lack of understanding of views
and definitions of the opposite position. Undoubtedly
much of the controvergy would disappear 1f clarity in
definitlions were presented., Secondly, the writer thinks
that 1t 1s possible to establish a harmony among the four
groups on the basis of comparing and contrasting each view
in order to establish an understanding which is imperative,
With such an understanding these four groups would be able
to present a strong, evangelical force capable of subduing
the powers of the devil. Jesus said, "By this shall all

men know that ye are my disciples if ye have love one to



another."l Such love characterized the apostolic church,
but unfortunately today there is sometimes an absence of
such a spirit. Instead there éfttimes is.bickering which
has seriously hindered the progress of Christ's church,
Finally, the writer feels that there is need of a concise
compendium to aid those individuals who have lost victory
in their spiritual lives because they have failed to
distinguish the differences between carnality and humanness
or fleshly infirmities. Especially is thls definitely so
among the adolescent-age groups, If there is any point in
which Satan expends all his forces against christians it 1s
et this vital point. Therefore, a distinction between

purity and maturity is forthcoming.
ITII. THE HISTORY AND THE LITERATURE OF THE PROBLEM

Concerning history of such comparisons of the views
of the four schools, this investigator has beqn unable to
find any. There have been, however, comparisons made
between the views of Calvinism and Wesleyan;Arminianiem.
Unfortunately, these works have been of a destructive,
critical nature for the purpose of discrediting one another
in order to advance their own theory. The book "Holiness =

The True and the False" by Dr. Harry A. Ironside is cited as

& John 13:35,.
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an example. Dr. Ironside unfailrly eritlicized the doctrine of
8in to which the Wesleyan-Arminiang adhere. Another book
which was written by the Wesleyan-Arminian, Richard 3. Taylor,
entitled "The Right Conception of Sin" criticized the Calvin-
istic doectrine of sin but not as severely as Dr. Ironside

did criticizing the Arminian position., There are alsc many
commentaries both on the Calvinistic and the Wesleyan sids
which compare the two views. Such a comparison was made

by Dr. Augustus Hopkins Strong, the great Calvinistic
theologian, in which he pointed out the defects of the
Wesleyan position on sin, However, of all the works written
on comparisons of the views that this investigator was able
to find, one 1s quite prominent. It 1s an ancient, two~
volume set entitled "A Comparative View of the Controversy
Between the Celvinists and the Arminians“ written by an
Episcopalian rector and scholar, Dr, Williem White. He was

a student of the Epistle to the Romans and discussed many of
the controversial points upon which the two schools disa-
greed, He presented an impartial view. Thus, this latter
work, which was published in 1817, was the only true compari-
son found that actually was an unbiased study of the two
views., Within this study Dr., White does Interpret Paul's

usage of the "carnal mind" as describing the unregenerate man. <

2 Willlam White, A Comparative View of the Controversy
Between the Calvinists and the Arminians, I. Philadelphiaz
i. Thomas, b2 Chestnut Street, 1017 Pe Tle
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It is quite evident that from the above there is a
tremendous lack of material which has been written to compare
the views of Calvinism and Wesleyan-Arminianism. But there
is no material available which compares the four views on
this problem of the differences between the carnal christian
and the spiritual christian, Thus it is all the more impor=-
tant that a survey of these positions and their differences

be made.
IV. THE METHOD OF PROCEDURE IN THE SURVEY

There are various aspects involved in the determining
of the diverse views of each of the schools. Included with
each positions' definition of the carnal and the spiritual
believer there will be an examination of thelr treatment of
the work of the Holy Spirit., This will include the Spirit's
office work in the carnal christian, the various views of

interpretation of the infilling of the Holy Spirit, and the

effect the Holy Spirit has upon the spiritual believer and the
frult produced, In addition to this there will also be
presented the thoughts of the four schools upon the possibility
of attaining sinless perfection in this life.
Bach of the following chapters, two through five, will
be devoted to one of the four trends, The order of arrange-
ment will be the following: Calvinism, Wesleyan-Arminianism,
Keswickianism, and Pentecostalism, The sixth chapter will

present a comparison and contrast of the data ascertained from
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each view, In the seventh chapter a brief Bibllcal exposi-
tion of the subject will be given and in the final chapter

the all important conclusions from this study will be given.
V. BSOURCE OF THE DATA

The source of any material is important. Partlcularly
in this study the source from which the dats ie derived is
vital an there have been go meny biasged opinions for the sole
purpose of eritieizing the opposite views, It 1s wlth great
gare thet this writer has ahoséégoutstanding authorities from
each position to represent the four branches of theology. With
the exception of Keswlcekianiesm, the writer has chosen two
gcholarse of each position. There may be other men which this
investigator wlll mention; however, the maln source material
will be ascertalned from the two chosen theologians of each
gehoole The reason Keswickianlem will have more then two men
to repregent it is because of the scerecity of the pertinent
material that is sought.

The scholaers that have been chogen are as follows:

Dr. Charlea Hodge snd Dr, Lewls 8, Chafer will represent
Gelvinism; John Wesley and J. A, Wood, Wesleyan-Arminianism;
Dr. W, Grsham Scroggle, Miss Ruth Paxson, Bishop H. C, G.
Moule, and Dr. Herbert Lockyer, representing the Keswick
Convention; and Rev. Donsld CGee gnd Dr, Myer Pearlman will

present the views of the Penfecostal Movement,



CHAPTER IX

- THE DIFFERENCES BETWEEN THE CARNAL AND THE SPIRITUAL
MAN ACCORDING TO CALVINISM

The oldest branch of theology of the four that are to
be considered in this thesis is Calvinlsm. The two scholars
that are to represent this school are Charles Hodge and
Lewis Sperry Chafer. After a brief biographical sketeh of
each hag been presented this writer will present the views

of the two men in order to present the clearest possible

interpretation of the tenets of Calvinism on this vital subject.

I, A BIOGRAPHICAL SKETCH OF THE SCHOLARS

Charles Hodge was born in Philadelphia on December 28,
1797. He graduated from Princeton College in 1815, and in
1822 he became & professor in Princeton Theological Seminary,
where he remained until his death on June 19, 1878.:L Shortly
after this appointment he went abroad for two years for
further study in the Universities of Parls, Halle, and Berlin.
Upon his return in 1828, he resumed his professorship in the
seminary, and in 1840 he was given the chair of didactic and
exegetical theology. Polemical theology was added to this
in 1852,°

2 "Charles Hodge", Chamber's Encyclopaedia, V, p. 382,

2 Fames Grant Wilson and John Piske, "Charles Hodge",
Appleton's Cyclopaedia of American Bilography, III, p. 222,
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Dr. Hodge was regarded as a great leader in Presbyter-
ian thought, He was a very prolific writer having a style
which was noted for its clarity and argumentativeness. As a
controversialist he was very logical and fair., He was glven
the Doctor of Divinity degree by Rutgers University in 183l,
and in 186l Washington College conferred the Degree of Letters
and Laws upon him.3

Included in the writings which Dr. Hodge contributed
to the theological world were his commenteries on Romans,
Corinthians, and Ephesians, He also was the author of a three-
volume set of Systematic Theology and many essays as well as

founder and editor of the Princeton Review.h

Lewls Sperry Chafer was born in Rock Creek, Ohlo on

February 27, 1871. At the age of twenty-six he began his
ministry and was ordained in 1900, After a fruitful ministry

’ durihg which period he had a remarkable spiritual experience

in the office of Dr. C. I. Scofield, he was called to the
ministry of Bible teaching. He enjoyed a season of rich
blessings in this capacity until 1922 when, under the direction
of the Spirit of God, he went to Dallas, Texas to establish
Dallas Theological Seminary. This instiﬁution was founded in
192y with the cooperation from and the advice of Dr. A.B.

3 Ibid., p. 222.

L

Chambers, op. cit., p. 382,
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Winchester of Toronto and Dr. W. He. Griffith of Philadelphia.
Chafer has been the only president since the founding of the
seminary. In addition to his teaching at Dallas he has
travelled abroad extensively, teaching in many European

countries, having a frultful ministry.s
IX., DEFINITIONS

The carnal man, The definltion of the carnal man

according to Dr. Hodge is difficult to understand because
there is no distinction made between the degrees of spiritual-
ity of born-again believers, He asserts that all Christians

are carnal, as he expresses in his Interpretation of Romans

7:1lis

'T am carnal' means I am under the power of
the flesh, and by the flesh is meant not the
body, nor our sensuous nature merely, but our
whole nature as fallen and corrupt. It includes
all that belongs to men, apart from the Holy
Spiritecccess s ZRPAIMN are those who are under
the control of their own nature. As, however, even
in the renewed, this control of the Spirit is
never perfect, as the flesh even in them retains
much of its original power, they are forced to
acknowledge that they too are carnal. There is
no believer, however advanced in holiness, who
cannot adopt the language used here by the
ApoStleccscsvessceSometimes carnal means entirely
or exclusively under the control of the flesh. It
designates thosein whom the flesh is the only
principle of action, At other times it has a
modified gense and is applicable to those who, al-
though under the dominion of the Spirit, are still

Lewis Sperry Chafer, "Doctrinal Summarization,"
;stematie Theolo (Da11a3, Texas: Dallag Seminary Press,

i, pPp.
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polluted and influenced by the flesh.6
There is, however, in the latter phrase of the quote
a slight discrimination of the use of the term carnal between
those who are exclusively controlled by the flesh and those
who are regenerated. Nevertheless, Dr. Hodge insists that
even the advanced believer 1s yet carnal as the babe in Christ
or the unregenerated and must ask for pardon each dayo7
Dr. Chafer, on the other hand, gives a very clear
definition of the carnal man. Although he does not define the
term in few words, he describes the carnal man as a christian
fundamentally; but who manifests the works of the flesh
because he is unylelded to the will of God.8 In order to
justify his definition he uses the example of the Corinthian
Christians in I Gopinthiand’ 3:1~h from which he mskes the
following observation:
In this context it 1s revealed that the carnal
person is a true bellever and therefore saved. Such
are addressed as brethren and are said to be babes
in Christ., Regardless of their carnality they are

eternally saved. This revealing passage not only
indicates the limitations of the carnal believer

6 Charles Hodge, Hodge's Commentary on Romans (New
York: Robert Carter & Brothers, 1882), Pe 350

7 Charles Hodge, "Soteriology", Systematic Theolog
Grand Rapids, Michigan: Wm. B. Eerdmans Publishing Co., lgﬁO),
I1I, pe 245,

8 "Carnality ls caused not by the unspiritual things
which one may do, but fundamentally by lack of unyieldness to
the mind and will of God. The Carnal Christian does un-
spiritual things because he 18 carnal or fleshly. "L.S.
Chafer, Systematic Theology, VII, p. 68.
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but. reveals the state of affalrs which, in case

of the Corinthians, came about because of their
carnality. Being unyielded to God they could 9
not receive the "Strong meat of the Word of God."

The Spiritual Man. As was mentioned Dr., Charles

Hodge made no clear difference between the carnal man or
the spiritual but merely asserted that all belivers are
carnal regardless of their state of maturity. He did say
that "unless we are partakers of that vital union which
arises from the indwelling of the Holy Ghost we are
Christians in name only."10
Dr. Chafer on the other hand, defines the Calvinistic
interpretation of the spiritual man when he declares that:
A spiritual person, then, 1s one who experlences
a divine purpose and plan in his daily 1ife through
the power of the indwelling Spirit. The character
of that 1life will be the outlived Christ. The
cause of_ that 1ife will be the unhindered, indwelling
Spiritetl
Thus, as the carnal individual was described as the
believer whose life was dominated by the flesh, so the
spiritual one, aeéording to Chafer, is he whose 1life is

controlled by the Spirit of God and whose end is l1life and
peace. Spirituality (”7‘€A<‘T‘”53) then is that quality in a

9 Loc. Cits

10 Hodge, Commentary on Romans, op. clt., po Lok,

i L. S. Chafer, He That 1s Spiritual, n. p.

Ne doy P 3L|ro
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life which is wrought in the believer by the unhindered,
indwelling of the Holy Spirit.lg A Cnristian who is spiritusl
must be £illed with the Holy Spirit end muet have constant
refillings throughout his 1ife span,

I1I, THE EXTERT OF THE WORK OF THE HOLY SPIRIT

The work of the Holy Spirit, according to Charles
Hodge, representing Calvinism, la that which effects the
new 1ife of Christ in the child of dod, In his interpretation
there is no distinction 1n the Spirit's work in the carnal
or spiritual man, but he did allege that the Spirit continues
a guickening of the soul until it is perfectly transformed
into the express imags of Christ.*3 He elaborated in further
detail the Spirlt's ministry in the believer:
The Spirit enables him to see the glory of God
as revealed in His works and in His Word; the
holliness and spirituality of the lawj the exceed-
ing sinfulness of sinj hls own guilt, pollution,
and helplessness; the length and breadth, the
heighth and depth of economy of redemptlon; and

the reality, glory and 1nriﬂite importance of
things unseen and eternal,

X Chafer, Systematic Theology, VII, ope. clb. pe 292,

i3 Hodge, Systematic Theology, III, op. gcit. pe. 229,

i, Ibidey, pe 230,
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The above definition is the most acceptable one that

this writer was able to find as Dr. Chafer does not clearly

define. the work of the Splrit of God; however, he does de-

scrive it, In this description he mentions seven ministries

of the Spirit four of which apply to carnal Christians.

These are:

1, The ministry of the Spirit in regeneration--
he is born of the Spirit and has become a 1egiti?ate
child of God (JOBN F10)essessssnecsonvansonnssr

2« The minigstry of the Spirit in indwelling the
believer., Ilie indwells the true child of God fr g
the moment he 1s saved {(Romans 5:5; 8:9)eccsses

3. The ministry of the Spirit in baptizing (I Cor
12:13)eveeelt has to do with the forming of the body
off Christ of living members and when one is united
vitally and organically to Christ, he has been bap-
tized into 293 body and has been made to drink into
one Spirit,

i, The ministry of the Spirit in sealing
(Ephesians L:30), The ministry of the Spirit in
sealing evidently represents the Godward aspect of
relationship, authigity, responsibility, and of
final transaction.

According to the above statements Dr. Chafer verifies

the fact that each bellever, regardless of the degree of

carnality in his heart, has these four essentials of the

Spirit. He differentiates between the indwelling of the

Spirit with His filling, which will now be discussed.

15 Chafer, He That is Spiritual, op. cit., p. 20,

16 1p14., p. 21.

17 1pid., p. 26.

18 1p14., p. 27.
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The infilling of the Holy 8Spirit. Dr. Charles Hodge

did not disclose in his theology what 1s meant by the in-
filling of the Holy Spirit. Instead he asserted that the
Spirit indwells the believer from the time he is regenerated,
and through a gradual process, e perfects in him that which
makes him more Christ-like.
It is Dr. Chafer to which one must turn in order to
obtain the Calvinistlec conception of this term. He says:
To be filled with the Spirit is to have
the Spirit fulfilling in us all that God
intended Him to do when He placed Him there;
to be filled is not the problem of getting more
of the Spirit: it is rather the problem of the
Spirit getting more of us. We will never have
more of the Spirit than the ancinting which
every true Christian has received. On the other
hand, the Spirit might have more of the be=
liever and thus be able more perfectly to mani-
fest in him the 1ife and character of Christ.®>
Moreover, he states that from the beginning 1t was
God's perfect pattern to have each Christian filled with the
Holy Spirit. Christ was full of the Spirit, Hls disciples
were also filled with the Spirit, and the New Testament gave
expressive command to be fillled with the Spirit. (Eph.Ele).20
The effects of thls epochal experience upon the carnal
man are tremendous: It is this infilling that transforms the

carnal Christian into the spiritual Christian, and instead of

= Ibidc, Pe 3’40

20 1b1d., pe 32-33.
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being dominated by the flesh he 1s controlled by the Spirit,
Since the infilling or the baptism of the Spirit, which is
coming under the influence of the Spirit, causes such a
momentous tranaformation in the believer, it will be expec~
ted that Satan will do all in his power to confuse, misdirect,
and distract all sincere efforts to procure this ministry of
the Comforter.21 3

This infilling works a mighty transformation in the 1ife
of the bellever which has been described by Dr. Chafer, How-
ever, Charles Hodge was mute concerning this great work. He
merely depleted the Spirit's work in sanctification as the
only similarity of the effects wrought by the baptism of the
Holy Ghost in the following:

Sanctiflication, therefore, consists in two things:

1. the removing more and more of the principles of

evil still infectling our nature and destroying thelr
power; 2., the growth of the principle of spiritual

life until it controls the thoughts, feelings, acts,
and brin%s the soul into conformity to the image of

Christ. 2

It must be remembered that Dr. Hodge assumed the
position that justification and sanctification are insepar-
able, Furthermore, he declared that if a person is not be-

coming sanctified, it is because he has not been born again.

Of this he stated:

21 rewis S, Chafer, Systematic Theology, (Dallas,
Texas: Dallas Seminary Press, 10L43), VI, ppe 138, 1Ll.
22

Hodge, ops cit., p. 221.
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Sanctification consiste in the gradual

triumph of the new nature implanted in regen-
eration over the evil that still remains after

the heart is renewed........And as the Spirit
dwells in the believer, He manifests his life-
glving, controlling power, and ia in them the
principle, or source, or controlliing influence
which determines thelr inward and outward life., .23

Moreover, he explained that the believer through the
power of the Holy Spirilt renounces sin and fights against 1t.
The Christian 1s in a life-long struggle against evil, esarn~
estly endeavoring to crucify it, and actually does although
it may die a long and painful death.zh

The frults that are produced through this process of
sanctification, Hodge sald, are good works. These good works
do not apply merely to the inner effects but also to the
outer acts which are seen and approved of others., He em~
phaslzed the fact that all of these works are imperfect as
long as God's people are in the world, nevertheless they are
regarded good for the following reasons:

l, They are, as to their nature or the thing

done, commanded by Gode 2. Because, as to motive,
they are the fruits, not merely of right moral
feeling, but of religlous, l.e., of love to

#ods 3. DBecause they are performed with the
purpose of complying with His will, of honor-

ing Christ agg of promoting the interests of
His kingdom, '

23 Ibid., p. 22,

2k

Ibid., pe. 225,

25 1bid., p. 237
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The changes that the infilling of the Holy Spirit

produce in the spiritual man, as understood by Dr. Chafer,

are empowering for service and helping in difficult plaoes.26

He has listed seven manifestations which are the frults
wrought only through the Spirit's infllling and these are:

1., Christien character, which is only pro-
duced by the Spirit. This character is evi-
denced by the nine graces set forth in the
New Testament (Galatlans 5:22-23), and when
it is so traced it will be found that (1)
they (the graces) are always presented as
being divine characteristics; (2) they are
assuredly expected by God in the believer's
life; and (3) they are always produced only
by the Spirit of God. ;
2. Christian service (John 7:38-39).
3. The teaching of the Spirit (John 16:12-15).
» The Spirit promotes praise and thanksgilving
(Ephesians 5:19).
5 The leading of the Spirit (Romans 8:1l; Gala-
tlians 5:18).
g. 6?he Spirit witnesses with our spirit (Romans
$10). '
7+ The 8pirit intercedes for us (Romans 8:26).27

Dr. Chafer concludes from these seven manifestations x
of the Spirit that true spirituality does not consist of the
prohibitions of worldliness but rather that it is a divine

output, It is not what one does not do but what one does.28

26 "As strong drink stimulates the physical forces and
- men are prone to turn to 1t for help over difficult places,; so
the child of God, facing an impossible responsibility of a
heavenly walk and service, is directed to the Spirit as the
source of all sufficiency." Chafer, He That is Spiritual,

‘ops elte, ps 3
2T Ibld., pp. 32-35.
28 Ibid., pp. 55.
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1V, SINLESS PERFECTION IN THIS LIFE

One of the most vital points in any branch of theo=
logy is the view as to whether the Christian can live in a
world full of gin and yet remain undefiled and spotless from
' its corruption, A clear presentation of the position of
Calvinism 1s given by Hodge and Chafer. Dr. Hodge intimated
in the above that no matter how advanced the bellever has
become, as long as he 1s in this world, he will remain
imperfectly sanctified and must plead for pardon daily. He
affirmed however, that it is not a question of whether or
not God is sufficient to completely cleanse His children.
Everyone will agree that He has provided for the complete
sanctification and salvation of the believer, for all that
the Christlan needs for his perfection is found in the Lamb
- of God that taketh away'the sin of the wofld.zg The essential
question was, gs Dr, Hodge saw 1t, the time God promises to
make His peopl; perfectly holy, perfectly happy and perfectly
glorious, Not that God is unable to make & person as per=
Tectly sanctified before the grave as after, for He 1s able
without questions But does lle do it before? The answer to
this question glven by the universal church is in the nega-
tive. Hodge gave the basis for his doctrine in the following

29
Hodge, Systematic Theology, III, op.eib., pe 245,
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statement:

le The Spirit of the divine law and the immutae
bility of its demands. Anything less than loving
God with all our heart, mind, and strength con=~
stantly is sin. 0o, The express declaration of
Sceripture that ell men are sinners. All men have
sin cleaving to them. (I John 1:8; James 3:2; I
Kings 8:16). These and many more Scriptures apply
to all men, including Jews and Gentiles; the renewed
and unrenewed; babes in Christ and mature Christians.
3. HMore definitely is this truth taught in those
passages which describe the conflict in the be}l
liever between the lesh and Spiritecsscesscsas
lis Argument from the Lord's prayer - 'Forgive us
cur trespasses.' The Lord has taug t all of His
disciples to pray the 8bovee.seeo.~~ 5, Appeal may
be made on this subject to testimony of the church
universal. There are no forms of worship, ro form-
ulas for private devotions in any age or part of
the church, which do not contain g@nfeasion of sin
and prayer for ergiv9n5559000003 ‘

D Dr. Chafer takes a similar view concerning this vital
doctrine., He explains that sanctification is the setting
apart of the Christian from the world to God. There may be

a cleansing accompanylng this and again there may not.3LL

Chafer is also very explicit concerning the provision which

30 Ibidn’ Pe 21,160

31 Told. . pe: 28%.

3% Ibid.s pe« 248,

33 Ibide; p. 2506

3L Lewis S. Chafer, Major Bible Themes (Chicago,
Illingis: The Bible Institute Colportage Assn., 1937),
Pe 176,




God has mede for sinning Christians. He declares:

The Bible takes full account of the sins of
Christisns., It doesn't teach only that sinless
people are saved, or kept saved; on the contrary
there is faithful consideration of and full pro-
vision for the sins of the sainta, There are
three preventative provisions: 1. The Word of
God {Psalm 119:11); 2. The present interceding,
shepherding ministry of Christ in heaven (Romans
8:3L; Hebrews T7:25); 3. and the enabling power
gflghgsindwelling Spirit (Galatians 5:16; Romans

st }e : ;

Furthermore, he reiterates that the Christian who

sins has the divine cure of the advocacy of Christ in

heavén pleading the merits of His sacrificial death which

was for the sins of the whole worll, Moreover, this is the

only way in which the imperfect believer is kept saved.
He explains more fully in the following:

The divine preventlon of sin is imperative in
case of every child of God, since so long as He is
in this body he retains a fallen nature which is
ever prone to sin (Romans 8:21, II Cor. L:7:

I John 1:8). The Scriptures promise no eradicatiom
of this nature, but there is a moment by moment viec-
tory promlsed through the power of the Spirit (Gal.

20

5:16~23). This victory will be realized just so long

as 1t is e¢lalmed by falth and the conditions for a
Spirit-filled 1life are met.5%

Moreover, he says that the sin nature is never
actually dead. It was crucified, dead, and buried with

Christ., Inasmuch as Christ's sacrifice occurred btwo

35 1b1d., p. 183

B

36
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thousand years ago, this reference is made to be the
judgment upon the carnal nature which was accomplished
by Christ when "He died unto sin." In other words
the Bible does not teach that there are saints of God
who have died unto sin and others who have not. They
have all died unto sin through Christ's death, and they
are to reckon themselves dead unto sin, It is at this
point in which many have falled as they have not reckoned
themselves to be dead unto sin. As a result they have
not e¢laimed the wondrous riches which the Lord provided
for them, consequently, they are living defeated lives,
This is the human responsibility. (Romans 6:1-1l).37
Dr. Chafer concludes that "every victory over sin 1s itself
a separation unto Ged and is, therefore, a sanctification.
Such victory should ever be inoréasing 2s the believer
comes Lo know his own helplessness and the marvel of
divine pawer.“38

Immaturity. Dr. Chafer points out the faet that

all belilevers are immature in "knowledge, wisdom, exper-
ience, and grace." Therefore, it i1s the Lord's plan that

they continuelly grow and become more like Him.

37 Ibid,, p. 18l

'38 Loes clt,




Beholding the glory of the Lord as in

a glase, they are chenged into the same

image from glegg unto glory, even &s by the

Spirit of God,

"Thie transformation will have the effect of sgetting
them more and more apsrt. They will, to that extent, be
more senctified." This latter statement thus expreesses this
gmminent scholarts view of the heritage of the Christlan,

He concludes by sayling?

A Christian may be 'blameless' though 1%
could not be truthfully said of him thaet he
is 'faultless'iieeaeoWe may be walking in
the full measure of our understanding teday,
yet we know that we are not now living in
the added light and experlence thal wlill be
ours tomorrow. There 18 a perfection within

imnperfection. We who are go ingomplebe, so 40
immature, so glven to sin, may ‘abide in him.!

V. SUMMARY

In summarizing this chapter it was found that the
Calvinlstiec conception of the carnal believer ls that he
ig one whose acts are dominated by the respond to the flesh.
He is the Chrigtlen who lives next to the realm of spiritual
death, but because he ig a Christian he 1s eternslly saved,
On the other hand, the spiritusl Christimn iz the believer
whose 1ife ia conbtrolled by the Spirit of God and whose end
is life aﬁd De&ce,. ,

59 Chafer, Ma&og'Bible Themes, op. 8it., pe 184,

40 Ibid., p. 185,
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Concerning the effects of the Holy Spirit in dealing
with the carnal Christlan, both Hodge and Chafer affirmed
that the Christian is in a life-long battle againet sin,
buttressed by the Spirit of Cod. There are four ministries
that the Ppirit performs in the lives of all Christlans
whether carnal or spiritusl. These are regeneration, the
ninigtry of the Spirit indwelling, the ministry of beptlze
ing the child of Cod into the body of Christ, and that of
geeling. It was found that the infllling of the Holy Spirit
i8 that menifestation of the Spirit when He completely con-
trols the life of the Christian, The purpose of this ine
£illing is for power 1ln service., Thils experiénce transforms
the carnal believer into a spiritual child of God, The
spiritual men, through the power of the Spirit, is renewed
in the inner man by putting teo death the 0ld man; and em=
powers him for service and produces a new character from which
flows the divine graces of love, joy, meekness, snd lemperance,

In conclusion, the Calvinistic views toward the
poesibllity of sinless perfection in thié 1ife are in the
negative, Both of these theologlans maintained that as long
as the Christian is in his earthly body he will have the
cernal nature with which to contend, Only when he passes

from this earth wlll this inner foe be Totally annlhilated.



CHAPTER IIX

THE WESLEVAN-ARMINIAN VIEW OF THE DIFFERENCES
BETWEEN THE CARNAL AND SPIRITUAL CHRISTIANS

After presenting the view=-polint of Calvinism on the
differences between the carnal and spiritual believers, it
is quite natural that the Wesleyan-Arminian view should
follow., The reason for this is that these two great systems
of theology have taken opposite views on Ehe important
problem of sin., In order to discover these differences the
Wesleyan position will now be presented. The two scholars
that represent this school of theology are John Wesley and
John Allen Wood, In the following a brief blography of each

man will be given,
I, BIOGRAPHIES OF THE SCHOLARS

John Wesley. This noted theologian was born at

Epworth, in Lincolnshire, England, on June 17, 1703.1 He was
the first man to clearly Iinterpret and systemlize the theology
of Jacob Arminiuns, and he 1s considered the authority of this
historic theological trend. He was the second oidest son of
an English clergyman who had nineteen children, niﬁe of which

grew to adulthood., Not much is told of John's sarly life

1 tyonn Wesley," Chamber's Encyclopaedia, X, p. 1L2,.
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except of the harrowing escape from burning to death in his
home at Epworth. He was rescued from the upper story of
the parsonage a few minutes.before the building collapsed,
It was believed that some of his father's parishoners
set the fire because of animosity against the elder Wealey.2

When he entered the ministry Wesley spent much time
pondering the fact whether or not he was fit and whether his

intentions were pure for such a high calling. After these

doubts were settled and he began his minlstry, he was ordained

a deacon in 1725 in the Church of England. In 1726 he gradua-

ted with a Master of Arta Degree from Lincoln College, Oxford,

and was elected a fellow to the same institution. In 1735 he

went to Georgla feeling the compulsion to preach to the colon-

ists and Indians., However, in as much as he was unseibtled in
a religlous experience that was strongly tinctured with
asceticlism he failed miserably and returned to Englande3

Oon May 24, 1738 Wesley was converted while reading
Luther's Epistle to Romans, and this epoch changed the whole

course of his carser. He was transformed from an ascetic

ritualist to a flaming fire~brand for God. Shortly after this

experience he teamed up with an old school mate, George

2 Chamber, Ibidog Po 11439

3 Loces clt,
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Whitfield, and they went about preachlng to great throngs in
open-alr mestings all over England. In 1752 he married =
widow with four children, but this marriage proved to be
unhappy and they soon separated.

Wesley was a voluminous writer, and his writings were
chiefly polemical and religilous. His style in the pulpit was
fluent, clear and argumentati#e. His countenance was mild
and Lfg;ranreau.}-L During the last three years of his 1ife his health
declined and he passed to his eternal reward at the age of
elghty~eight on March 2, 1791,

John Allen Wood. This scholar was born at Fighkill,

New York, on June 2, 1828.5 He was the oldest of ten boys
born of good moral parents who nurtured twelve children.
At the age of ten John VWood was led to a saving knowledge
of Jesus Christ by his Sunday-school teacher, Flmina Doty,
in Berne, New York, where his family was then residing, Through
the influence of Rev. Wood's prayerful life his mother and
father were converted in 1841, and the three of them joined
the Methodiat~Episco§al Church.6 Later every member of his
raﬁily was converted except one.

In 18L)i he was called to preach and began preparing,
but many elderly pecople in the church thought the idea

L

5 Jo Aes Wood, Autobiography (Chicago, Ill: The Christian
Witness Co., 190L), pe 7e

6 Ibid., p. 10,

Chambers, Ibid., p. 1L 3.
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ridiculous and consequently prevented him from taking a
charge. However, the Lord overrulsd this actién and opened
.an‘opportunity for Wood to preach in a little church in
Brookline, Vermoné.7

In Pebruary, 1850 Rev. Wood married Mary Louise
Mills., To this unlon were born two sons and ons daug;hter.8
In 1872 his beloved wife passed away, and after a year of
extreme lonliness he prayed that the Lord would guide him
to another companion. Consequently, in 1873 he married
Martha E. Bisson, and for thirty-one years Rev. Wood and
his second wife enjoyed & happy marriage.9

During fifty~five years of ministry Rev. Wood enjoyed
a riech harvest ol souls from the hand of God. FHe held suc-
cessful pastorates in Vermont, Wyoming, New York, and Penn-
sylvania., However, it was not until nine years after entering
into the active'ministry that he entered into the experience

10 After this experience the Lord enriched

of full salvation.
his ministry many-fold iIn leading countless souls to the
Savior and many more into the experience of perfect love.

In addition to a rich ministry the Lord gave him a burden for

the heralding of the full salvation message in camp meetings,

T 3. A, Wood, Ibid., pp. 20-21.
8 tpia,, ps 26.
9 Ibido, ppa 88"900

10 1pid., p. 73
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As a result of this, Wood was one of the instigators, along
with Rev. John 8. Insklp and others, for the founding of the
National Holiness Association.ll From this he went out into
full-time evangelietic work in 1867, and he continued in this
capacity having a frultful ministry until his health failed,
He then temporarily retired for a period of one year and
nine months., After he fegained his health he again preached
the Gospel, which he loved so well, with renewed fervor.

In 1880 J. A. Wood was invited to join an evangelistic
team that was to tour many of the counbries of the world and
hold campaigns. The group held crusades in England, Indias,
Ceylon, and Australia, the Lord blessing their efforts,

He wrote three outstanding books concerning entire

sanctificatlion. They were Perfect Love, Purity and Maturity,

and Wesley on Perfection., He was a great blessing Lo many

souls, and even his enemies respected him for his convictions

and pure life. John Allen Wood died in 1905,

II, THE DEFINITIONS

The Carnal Christian. This writer discovered that.
in order to derive Wesley's definitions of certain theological
terms such as the above, 1t was necessary to search many of

his works and refer to authors who interpreted him. After

3 Jde A WOOd, lbid., Pe 75.
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much scrutiny this writer found that Wesley defined the carnal
Christian as the belliever who is stlll weak in grace and
walks as a man of the world though he may be endowed with
spiritual gifts.12 From one of Wesley's sermons Rev. Wood
quoted the following which clearly set forth Wesley's view
of the carnal bellever, He said:

Accordingly believers are continually exhorted

to wateh against the flesh, as well as the world

and the devil, And to this agrees the experience

of the children of God. While they feel the witness
in themselves, they feel a will not wholly resigned
to the will of God. They know they are in Him; and
yet find a heart ready to depart from Him, a prone-
ness bto evil in many iggtances, and a backwardness
to that which is good,

Thus Mr. Wesley also referred to the carnal believer
as the justified man who still senses the presence of sin in
his members although it no longer reigns supreme. Furthermore,
he emphasized that 1f this sinful believer expects to be rid
of this divided condition of flesh and spirlit, he must exercise

1k

Mr., Wood took a very similar position in his inter-

another falth unto repentance of this evil foe,

pretation of this term. He asserted that in the merely

regenerated soul all of the graces of the Spirit are present

iz Je Wesley, Wesley's Notes (New York: Faton and
Mains, n.d., 18th Ed.), p. Ll2.

13 Je A, Wood TWeslez on Perfection (Boston: McDonald
and @111, 1885), p. 36. .

1h Herald Lindstrom, Wesley and Sanctification (London,
The Epworth Press, R.d.), ps 110,
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even though he 1s partially carnal, ' This man possesses Ilnbred
sin, hence he 1s antagonistic to CGod. Therefore, the carnal
Christian is "he whose life is impaired and impeded by this

~
remaining corruption, and an internal war is necessitated, "t
Moreover, he illustrated this condition of such struggling
souls from the example of the Corinthians:
Those addressed by Paul at Corinth in his
epistle were Christian believers in that church.
They were children of God and are called "brethren,"
"Beloved brethren,"ecvsesscs " believer,".se0.. babes
in Christ,".ss.0e€tcy and yet these very persons,
who are thus described, were "envious," and there
were "strife and divisions” among them.....¥While
the regenerated soul has in itself the essence
and princlplq of true and genuine holiness, it has it
in a nature yet carnale==not fully cleansed from
indwelling 8in...usInbred sin remaining in the re-
generate heart, indicates its existence and presence,
first, to the consciousnessg of the soul in perverse 16
. inelination, and the, more or less, in outward action.
In summarizing these theologlans' definitions of the
carnal Christian, it l1s found that he is a Christiar, though
in the regenerate state, 1s not wholly ylelded to God because
of indwelling sin which yet persuades his nabture, and con=~
sequently has a warfare raging in hils members,

The Spirltual Christian., According to John Wesley

the spiritual or perfect believer, as he referred to him, is

15 Je A. Wood, Purity and Maturity, (New York: W. S.
Palmer Jr., 1876), p. 100,

16

ITbid., p. 102,
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the one who is delivered from evil thoughts and evil tempers°17
The basis of this deliverance; of course, is the fact that he
nas been cleansed from‘the inbred corruption which polluted
his soul and caused such evil desires and tempers. As
a result he is "an adult, experienced Christian who minds

the things of the Spirit which 1s the sure gign of spiritual

n18

life. Wesley further elaborated tirls description in the

following

The eye of the perfect man is turned to God alone,
whom he loves., God is absolute Master of his soul. All
the motions of hils heart are in full harmony wilth God's
will, His one intention is to live all the time to please
and honor God, And this love of 988 is accompanied by
obedience to all His commandments.

‘Rev, Wood likewise possessed a very similar understanding
of what comprises the spiritual or perfect Christian, He said
"he is a perfect Christian in wnose heart grace has wrought

the extirpation of all that is opposed to pgrace-~he who has a

w20

pure heart. He explained in more detall the perfect man

according to Seripture:

This I understand to be the state of that Christian
who is made "perfect in love," {I John 4:17), who is
"pure in heart," (Matthew 5:8), who is "cleansed from all
sin,” (I John 1:9), who is "without spot," (Ephesalans
5:27), who is "cleansed from all filthiness of flesh and
splrit," (II Corinthians T7:1l), who has thus "perfected
holiness in the fear of God," according to the Word of
God, as interpreted by orthodox theologians generally,

17 Harald Lindstrom, op. ¢ilts, p. 131,

18 Jo Wesley, Wesley's lotes, op. cit. p. 381,

19 He Lindastrom, op. cit., pe 130,

20 Js As Wood, Purity and Maturity, op. cit., pe 27,
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and Methodist divines in particular¢2l
In summarizing his description of the Christian "made
perfect in love" Rev. Wood clearly descriminated the differ-
ences between the merely justified man and the one who
is made perfect. He stated that "the purified and the merely
regenerate states differ in moral quality. Grace in one case

has antagonisms to itself in the heart, -- 1n the other it

has none, The "new man," or "new 1ife," exists in an uncleansed

22
soul in the former case, and in the purified socul in the latter.“a

It is, therefore, plain that the spigitual Christian,
according to these two scholars, is the one whose heart has
been cleansed from the defllement of inbred sin, and who now
loves God with all his heart, soul, min@, and strength and
his neighbor as himself. Furthermore, the graces of the Spirit
wnich are love, joy, peace, longsuffering, goodness, gentle-
ness, falth, meekness, and témperance, now dwell in the heart

wlthout the alloy caused by pollutions of sin.
IIT THE EXTENT OF THE WORK OF THE HOLY SPIRIT,

This writer also discovered that the dkaining of John
Wesley's precise view of the function of the Holy Spirit was

an extremely difficult task. Again it was a matter of search-

2l J. A. Wood, Purity and Maturity, Ibid., p. 29,
22

Ibidey, pe 107,
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ing into his many writings along with other authors' works
that interpreted his theology. Of the Spirit's operation in
he carnal Christian he said:
The Holy Spirit is the effector which God uses to lay
he ax unto the root of the tree, purifying their (men's)
hearts by faith and cleansing all the thoughts of the%r
hearts by the inspiration of His Holy Spiribticesccsse 3
The above is applied solely to the believer who has in-
bred sin dwelling in him. There are, however, other functlons
of the Comforter which are common both in ecarnal and spirlit-
unal believers., One of the most important of these is His wit-
ness to the Christian's heart that he is a chlild of God. WMr.
Wesley reiterated
eseesThe Spirit of God beareth that witness to our
Spirits, God hath loved thee, and given His own Son to
be propitiation for thy sins; the Son of God hath loved
thee and hath washed thee from thy sins in His Dblood...
sesit 18 He that not only worketh in us every menner of
thing that is good, but also shines upog His own work,
and c¢learly shows what He has wrought.Q-
Another operation which the Spirit performs in all Chris-
tians is the quickening of their spirits in making them in the
imege of Christ. Wesley asserted "in baptism we, through faith,

are engrafted into Clhrist, and we draw new splritual life from

2
. John Wesley, A Plain Account of Christlan rPerfection
(Kansas Clty, Missourl: Beacon H1ll Press, 1950)s; Pe [e
2l 1
John Wesley, Sermons on Several Occaslons, (New
York: Carlton and Porter, 1850), L. P. 08,

PORTLAND CENTER LIBRARY
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this new root, through His Spirit, who lfashions us like unto
Him, end particularly with regard to His death and resurrect-

jon, 3 25

The Baptism with the Holy Spirit. In his treatment of

work of the Spirit Wesley did not mention the actual experience
which pervades the soul the moment the Spirit comes in His
fullness, However, he had intimated before that the root of
bitterness which plagued the believer was exbtlrpated. In

its place all of the graces of the Spirit, which permeated

his soul at conversion, have now unhindered occupation in the
bellever. Consequently, Mr. Wesley pointed out, "The christian
dally goes on from strength to strength; beholding now, as in
a glass,.the glory of the Lord, they are changed into the same

120 iope-

image, from glory to glory, by the Spirit of the Lord.
over, this entire sanctification of heart and 1life brings the
child of God into a mutual union and harmony with his Creator,
and a continual work of righteousness is wrought in him by
the Spirit.27

From his own experience and thoge of countless others
‘who received perfect love, Wesley expressed that the fruits of

this blessing, in addition to the graces, were rejolcing ever-

more, praying without ceasing, and in everything the giving of

25 J. Wesley, Wesley's Notes, ope c¢ilt., Do 376.

26 J. Wesley, Plain Account of Christlan Perfection,
‘9-13-' Cit.’ p-. 7Q

27

J. Wesley, Wesley's Notes, op. cit., p. L96,
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thanks.28

Rev, J« 4. Wood poffrayed a very graphic account of the

Splritts functions both in the carnal and perfect Christians,
His treatment of thils subject was very clear and specific,
Concerning the Spirit's convicting the imperfect belilever of

hils laward pollution, Wood alleged

The repentance subsequent to Justification.e.ss
is properly a conviction, wrought by the Holy Ghost,
of the sin which still remains 1ln our hearts; of the carnal
mind, which does still remain even in them that are "re-
generate," &l though it does no longer reign, Those of
the believer seeking purity are convictions of inward
depravity, unlikeness to God, and his need of cleagging.
They produce paln and shame, but not condemnation, :
The fruits of conviction for the blessing of perfect love
are deep--self-abasement and humility of spirit; self-
renunciation and submission to God; self loathings, and
hungerings and thirstings after righteousness; and a
willingness to suffer anything, be anything, 8r do any-
thing to please God and obtain a pure hearted

Wood strongly refuted the idea that the above experiences

of the imperfect Christlan were the processes by which he
gradually is perfected. He stated that heart purlity is an
instantaneous work of the Spirit even though the bellever may
be approaching this crisis a long period of time after he was

justified. He quoted Rev., Timothy Merritt in his book Manual

28 J. Wesley, A Flain Account of Christian Perfection,

P_Eo _C_i_-_t_o, jors 580

29 Je A. Wood, Perfect Love (Chlcago: The Christian

Witness Co., 1915), pe. 113¢"

30 tpid,, pe 11k
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on Christian Perfection when he replied to the adnerents of

a gradual-growth~Iinto~sanctiflication. He saids

The work may be accomplished in one day, or one
hour, and yet be a gradual or progressive work. A
long time is not necessary in order to a gradual work
of this kind.31 The gradations may be as follows:
(1) Light 1s imparted to the soul. (2) Conviction
is fastened upon the conscience. (g) A desire springs
up to be delivered from all sin. (L) WHe confesses and
prays for deliverance. (5) He is convinced that he
cannot cleanse his own heart, and, therefore, casts
himself upon the mercy of God for this. (6) The
work is wrought in him,32 The items named precede pure
ification, but they %3 not effeet it, (that is the work
of the Holy Spirit.)

The belief of this Wesleyan theologian, concerning the
Beptism of the Holy Spirit, will now be considered. His ex-
planation of this baptism, especially in regards to the ex-
periential part of it, 1s most clesr. He explained

It is the coperation of the Spirit to which the soul,
upon completely ylelding to God and trusting him in an
act of faith, 1s cleansed from the pollution of inbred
sin. There may be great varieties of emotional exper-
lence In different individuals. It 1s the cleansing
energy of the Holy Spirlt which eradicates all the im-
purlty of the human heart meking it clean by the blood
of' the Lamb, thus the carnal bellever, by this great
work of the Hol§ Spirit, is transformed into a pure
soul instantly. L

Furthermore, he emphasized that those bellevers, who have

1

3 Jo Ao Wood, Purlty and Waturity, op. cite, p. 136,
2

3 Ibida’ pe 137°

33 Ibid., p. 138,

34

Ibid., p. 153.
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experienced this mighty transformatlion know with equal cert-
ainty, by their spirits, and from the witness of the Spirit
of God, that He has cleansed them from all sin, They rejoice
with joy unspeakable and full of glory to the point that they
not only feel it but confess it and diffuse it abroad in the
sweetness of the Spirit-rilled, purified 11ves.35 Along with
the above evidences of a pure life, the Spirit produces re-
sults in the bellever which are characterlstics of His full-
ness. Hev., Wood alleged
With a pure heart, it is vastly more easy to
live a Christlan 1life, and retain the continuous
witness of a justifled state. Purity is spirit-
uval freedom-"Whom the Son maketh free is free
indeed." The intellect and spiritual vision are freed
from darkness, valn imaginations, and high things
which exalt themselves against the knowledge of
God; affections are freed from all forbidden or
sordid objects; conscience is freed from condem-
nation and dead works--the guilt and power of sin,
and the will is frged from all perversity and
evil inclination.3
He further insisted that the Holy Spirit in His
fullness emancipates the soul from bondage, and in place
of such bondage, He gives a freedom that makes obedience
to God natural, delightful, and easy. In other words, the

soul is in perfect harmony with God,

35 Jo A, Wood, Perfect Love, op. cit., p« 123.

36 Jo A. Wood, Purlty and Maturlty, op. cit.,

po 2010
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In summarizing the beliefls of these two theologlans on
the momentous work of the Holy Spirit there are three out-
standing points. PFirst, the carnal Christian is definitely
convicted by the Spirit of an inbred corruption just as the
sinner is convinced of sins, Evenlthough the believer lis
6onvicted, he s8till has the Spirit's witness unto his spirit
that he is a child of (od. BSecondly, Wesley and Wood emphasg-
ize that the imperfect Christian, by entire yieldedness of
the soul to God and by an act of faith, 1s instantaneously
cleansed from this inward pollution of soul by the power of
the Holy Ghost. Finally, this cleansing baptism\of the Holy
Spirit so changes the believer that he is able teo live vietor-
iously over sin through the Spirit. Also he prays without
ceasing, rejoilces ever more, in everything gives thanks,

and 1Is made perfect in love toward God and man,
IV, VIEWS OF SINLESS PERFECTION IN THIS LIFE

The answer to the all-important guestion, can a Christian
be perfect in this life, is obviously in the affirmative ac-~
cording to the view pcints of these Wesleyan~Arminian schol-
ars, The above data confirms this contention, However, the
question is often asked ‘what 1s meant by perfection?! John
Wesley answered this gquery by saying that it is freedom from
sin, He elaborated

On the basis of I John 1:8-10 (If we éay

we have no sin, we deceive ourselves, and the
truth is not in us. If we confess our sins,
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he is faithful and just to forgive us our sinsg,
and to cleanse us from all unrighteousness, If
we say that we have not sinned, we make him a
liar, and his word is not in us.) A Christian
1s so far perfect as not to commit sin., This is
the glorious privilege of every Christian, yea,
though he be but a babe in Christ. Butbt it is
only of grown Christians it can be affirmed they
are in such a sense perfect as, secondly, to.be
freed from evil desires and tempers. First,
from evii or sinful desires.

Moreover, he afflirmed "that purity of intention, the
imitation of Christ, and a whole-~hearted love of (od and our
neighbor are specified as factors that determine perfectione38
Mr. Wesley, thus, concluded thet perfection includes a negative
and a positive factor. Negatively, the Christian 1s delivered
from all inbred sin, and positively he is made perfect in love

to God and to man.

Limitationg. One of Wesley's first sermons which was

on Christian perfection has the theme 'In what sense a Christian
is perfect and in what sense he is not.' There has undoubtedly
been more confusion at this point than any other. Mr. Wesley
stated in this sermon that no man 1s absolutely perfect but
only relatively perfect. In further detall he related of the
fallibility of Christians made perfect in love. He said:

They are not perfect in knowledge., They are
not free from ignerance, no, nor from mistakes

37 Jo Wesley, A Plain Account of Christian Perfection,
9_2. Citag P 50 .

38 Ha Lindstl"om, -9.23 Cit., po 1310
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We are no more to expect any living man to be
infallible than to be omniscient., They are not
free from infirmities) such as weakness or slowness
of understanding, irregular quickness or heaviness
of Imaginations......felther can we expect....to
be freed from temptation; for the servant is not
above his HMester. But nelther in this sense is
there any absolute perfection on earth. There 1s
no perfection which does not admit of a continual
increase, '

It is evidenced from the foregoing quote that the most
mature Christian who 18 made perfect by the blood of the TLamb
1s by no means infallible. As long as he is in his earthly
tabernacle he will be subject to all the infirmities, weake
nesses, and temptations which were inflicted by the Fall.
Even though Christ causes him to triumph day by day, yet he
must constantly plead the blood of the Savior because of his
infirmed body.

John A. Wood heartily agreed with John Wesley's beliefs
on the possibility of a Christian being made perfect in this
life. He defined Christilan perfection or sanctification as
"negatively, the state of grace which execludes all sin from
the heart. Posiltively, it was the possession of pure love to

God." He continued this discourse, in order to polnt out

tirat the Wesleyan-Arminian position definitely believes in

: 39 J. Wesley, A Plain Account of Christian Perfection,
EE. Cit., Po ho

Lo

Ja hoe WOOd, Perfect Loves OpRs Citog Pe Bhe
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perfection, by stating

essesssfallen but regenerate and sanctified
man has also hils peculiar sphere of perfec-
tion in the mediatorial economy; and the high-
est practical rectitude, whatever it may be,

in his perfection, and is Christian perfection.
Christian perfection is a perfection of }ove,
pure love in a fallen but purified soul.Hl

Limitation., Rev. Wood very clearly diffentiated between

the perfection that is attainable to man on earth, and that
which is not attainable., Of the latter he emphasized

Christian perfection is not absolute, sin-
less perfection or the state in which the soul
cannot sin, To the latter term we believe in no
such perfection in this life; and further, we
know of no one who teaches any such thing, al-
though it haes been asserted over and over, thou-
sands of, times, by opposers of Christian per-
fection.hz

As a [inal note, he discussed the vital distinction be-
tween the purity of the soul and its maturity. He explained

There 1s no instentaneous growth to man-
hood. No c¢hild of God is cleansed into Christ-
lan maturity. UNo babe in Christ jumps into a
maturity involving twenty~-years growth, dis
cipline and development. But a babe in Christ
may at once be cleansed from all inbred ain,
and thus become a pure Christian, which ﬁs
quite different from a mabture Christian. 3 The
advanced attainments of spiritual manhood are
attained by growth, and purity perfects the
conditions of that growth. After purity, growth
in grace may be more or less rapid, asccording
to watchfulness, diligence, study of the

b1 J. A. Viood, Perfect Love, Ibid., p. L46.

b2 1pi4., pe L7

}
3 Wood, Purlity and Maturity, op. cit., p. 188,
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Seriptupre, prayer and ministries of the
Spirit."4 There are "babes," "young men,"
and "men of full age,” in a state of entire
sanctification,es....»a2 babe in Christ, after
being entirely purified, may love God just as
purely, fully, and with all his heart--to the LS
extent of his capacity, as an adult Christian,
He concluded, therefore, that the maturity of a
hristian 18 God's process of establlishing, strengthening,
settling, and rooting and grounding him in His love. It is
sdvancing toward "the length, the breadth, the depth, and the
heighth, involved in a life of obedience to God."hé
It is found from this study of the view of Wesleyan-
Arminianism on Christian perfection that a Chrigtian is per-
- fect when he is cleansed from all sin and loves CGod with all
his heart, However, this state of perfection is not absolute--
that a Christian cannot sin. He retains this pessession as
long as he meets the conditions of the Spirit-filled life of
walking in the light and growing in the grace and knowledge

of nis Lord.
Ve SUMMARY

In summarizing the contents of this chapter the

wWesleyan-Arminian doctrinal beliefs of the difference between the

L Wood, Puriﬁy and Maturity, Ibid., p. 190.

)45 Ibid., p. 191.
Lé Ibid., p. 19L.
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carnal and spiritual Qhristian were clearly emphaslized by
Wesley and Wood. The carnal bellever was polluted with In-
bred sin and hence had a measure of rebsllion toward the
whole will of God. The Spiritual Christian is that one
who 1s made perfect in love toward God and man, and whose
heart is cleansed from the inward corruption. This cleansing
process was effected by the Holy Ghost when the believer yleld-
ed unreservedly to God and exercised faith in Him to perform
this. As a result of this crucial experience the carnal be-
liever is transformed intc a pure Christian who loves (God
with all his heart, rejolces evermore, prays without ceasing,
and thanks God in everything that befalls him. This state of
grace to which he has attalned!does not make him infallible.
-On the contrary he ié still full of imperfections, weaknesses,
\ and is subject to severe temptations so that he must'contin-
ually plead the merits of ﬁhe blood of Christ.

This conclusion of the study of the view point of
Wesleyan-Arminianism on the differences between the carnal
and spiritual believers marks the end of the survey of the
two great historical trends of theology, Calvinism and
Wesleyanism, A study will be now directed to the two compara-

tively new schools of Keswickianism and Pentecostalism,



CHAPTER IV
THE KESWICKIAN VIEW

The Keswlck Movement could be referved to as the
"deeper-life’ movement of Calvinism Just &8 the Wesleyens
invigorated the followers of Jecob Arminius to a richer, more
sbounding 1ife in Christ. Since this is the case, Keswlck-
ienism is usually not thought of as a sevarate trehd of theology
but mérely a8 a division of Calvinlsm., However, many of the
teachings of this movement are very worthy to be considered,

Its sdherents claim as a basle for its existence

esssthe conviction thet the average Christe-
ian 1ife is too often grievously destitute

of real spiritual power, and 1ls, essentially
carnal; and that it lg the duty and privilege
of every chlld of God to enter at once into
‘newnesz of life,' and walk henceforth in the
power of Christ's resurrection. (Romans 6314 )%

Unlike the previcus trends in which ezch had two main
scholars to present lteg views, the Keswlckian school will be
represented by four teachers, The reason for this 1sg that it
wee lnpossible to obtein sufficlent materiazl written by one or
two suthors thet would explain in toteo the Keswickian tenets
on the differences between the carnal end gpiritual Christian,
therefore, the scholers selected are Bishop H. €. ¢, Youle,
Mies Ruth Pexson, Dr, W, Graham Scroggle, and Dr. Herbert
Lockyer. This writer was also unsble to secure blogrephles of

1 Herbert Lockyer, ®Keswick's Unchanging Message," The
Sunday School Times, 88:567, June 22, 1946,
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these men except in the case of Blshop Moule; therefore, in
addition to the latter's blography there will be given a

brief historical sketch of the Keswick Novement,
I, THE HISTORY OF THE KESWICK CONVENTION

The Keswick Convention is a summer religlous reunion
lasting one week which has been held annually at Keswick,
England since 1875, 1Its aim is the "promotion of practical
holiness" by means of prayer, discussion and personal intere
oourse,Q The event that 1s sald to have been responsible for
the organizing of this convention was the great revival of
Moody, Sankey and others that spread all over England in the
early 1870's, The first meeting was held at Broadlands, near
Remsey, July 17-23, 187l, followed by a convention at Oxford,
August 29-September T; and one at Brighton from May 29 to
June 7, 1875.3 At the latter meeting a suggestion was made by
one of the minlsters that the.conventian be moved to Keswick.
This was done, and as a result annusl conventions have met
there ever since with an Increase of splritual power and in-
fluence., The meetings are held in a huge tent in which sever-

al thousand devotees gather annually from all over the world,

The services are notable for their spiritual character, for

B Samuel M. Jackson, "The Keswick Conventi?n," The New
Sehaff-Herzog Encyclopedia of Religious Knowledge (New York:
Funk and wWagnalls COss 1910), VL« Pe 321

3 Loc, cit,
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the prominence given to "silent prayer, and for their apostolic
simplicitys, Music and all else are subordinated to.the
one object -~ the glory of God through the promotion of truth
and holineas.“u This organization 1s chilelly supported by
the Churoh of England, and it has some f{ifty noted speakers
and scholars that stress the baslc evangelical truths which
they base on the absolute plenary, inspiration of the Holy
Scriptures, Xeswickianism, in addition to its annual conven-

tions, has an extensive misslonary progrem. It also has ex-

cellent literature which includé Life of Falth; The Keswick

Week; and The Eeswick Library which is a geries of booklets.5

The Biography of Hs Ce. G. Moule, Handley Carr Glyn

Moule, Bishop of Durham, Church of England, was born at Dorches-
ter, Dorsetshire, Englandzon December 23, 1841. He was educated
at Trinity College, Cambridge where he received the degree of
Béchelor-of~Arts in 186L. He also was a fellow from 1865 to
1881 at Trinity. Little is known of his personal life other
than the fact that he held many reéponsible positlions, Among
these were a Horrisian professorship of divinity at Cambridge
(1899-1201). He was consecrated Bishbp of Durham in 1901, and

was honory chaplain to the gueen in 1898-1901 and to the king

h Ibid., p. 321,

5 Loc, cite.
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1901 to the date of his death (this writer was unable to disg~
cover the date of Moule's death). He held many preaching
appointments, the most important being at Cambrldge and
Oxford, during sporadic periods from 1880 to 1900. 1In theology.
he was "deeply attached" to the main positions and traditions of
the English Reformation, He was a humble believer Iin the dive
ine authority of the Holy Secriptures, and in later years he

was greatly influenced by the Keswick Movement. His works are

numerous. Among the best known are his studles In Fhilipplans,

Ephesians, Colossians, Romans, and Thoughtis on the Spiritual

Life .6
II., THE DEFINITIORS

The Carnal Chrigtlan, Of the four scholars who represent J

this movement Dr. Scroggle, the sainted English author and
scholar, hags the clearest definition of the carnal bellever,

He said: "The carnal Christian has spiritual life for he is

spoken of as a Ybabe in Christ,' but there i1s little or no
spiritual growthn..og‘.7
Scroggie continued to say that the worldly believer is

a stranger and pilgrim in this earth but is a sinful wandereres

o Samuel M, Jackson, "Moule," The Schaff-Herzog Ency-
clopedia of Religious Knowledge, VIII, p. 30.

7 W. Graham Scroggle, The Land and Life of Rest {London
Pickering and Inglis, 1950}, ps. 03,

8 1vid., p. 26,
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Moreover, Scroggie also deseribed this type of a

Christian as:

ceoothe one living between "Easter and Pentecosti"

Christ is in his experience as Redeemer and Savior,

and he has spiritual life. But because he 1is not

living from and in Pentecost the Lordship of Christ

is not a realilty to him, ngr can he enjoy spiritual "=

health, which is holiness.

Bishop Moule and Ruth Paxson, a Keswick-missionary to

China, have vivid descriptions of the carnal Chrlstian. The
former identified him as "the justified man who has not the
powerful presence of the Spirit in hin and is a sorrowful
eanomaly in the idea of the Gospel."lO Thus, the carnal bellev-
er 1ls conscious of impotence, and in a spiritual sense one
who "swims half-drowned being unaided."ll Miss Paxson depicted
the carnal man as "the one who has spiritual stagnancy in his
life because he is content to live as a beggar in the midst

of plenty."12
In his 1ittle book, The Cross and the Spirit, a study

in Galatians, H, C. G. Moule interpreted the various works of

the flesh as "impurity, idolatry, wizard tamperings with the

Y Ibldes pe 834

10 g,0.0. Moule, The Cross and the Spirit (London:
Pickering and Inglis, n.d. ), pe. 45.

11 H.CosGs Moule, Christ and Sanctification (London:
Pickering and Inglisy nede ), PPe 10=17e

12 puth Paxson, The Wealth, Walk, and Warfere of the
Christian (New York: Fleming H. Revell (COey 1932),; Do 27s
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unseen, hatred and'envy, bloodshed, and debauchery all being
evidences of the carnslity that existed in the Christians of
Galatia.13 He also emphaslzed that the old sin nature is ale~
ways present, and only as the Christian 'walks in the Spirit?
he has wictory over sin.

The Spiritual Christian. For the definition of the spire-

itual Christian Ruth Paxson gave the clearest interpretation
of' the Keswickian view, 8he defined the spiritual believer
as:
The believer who has & Christ-controlled; Christ-
conformed; Christ-centered 11 wio bears much fruld
in which God 18 glorifieds.es*HeceessThe 1life of the
truly spiritual Christian is.....a paradox in that he
is always satisfied, yet ever seeking. He never
thirsts, yet 18 always thirsting., He 1s perfectly
content; yet ever wants more. He enjoys to the full
what he possesses moment by moment, yet knows there
is always more beyond, and eagerly longs for 1%,15
The really spiritual believer in Christ, according to
the above, is he who is completely the Lord's possession, but
yet realizes that there is infinitely more for him, and he hun-
gers and thirsts for it.
Bishop HMoule has aptly described the whole-hearted

Christian as the one who "casts his needy being upon the

13 youwle, The Cross and the Spirit, op. cite, p. 26.

1l Ruth Paxson, Called Unto Holiness (Ghicago; Moody
Press, n«ds )Y DPe 2l

15 Paxson, The Wealth, Walk, and Warfare of the Christian,
_9_2_. Cito, P« 270
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Spirittes side and gives himsell up to be 'led by Him.'"16 He
further described this believer as "the one who has abdicated
the throne of his life and bends himselfl with reverent Jjoy yo
be the throne of his Tord."17 The evidences of such a life,
sccording to Moule, are numerocus both internally and externally.
He brought out the fact that the fellowing criteria should
be present in the truly spiritual Christian: ’

As believers in our Lord Jesus Christ, as those
who are not thelr own, but bought, and who accord-
ingly, in the strictest sense, belong to Him all
through, our aim is, it must be, across any amount
of counter~thoughts, 'never to grieve Him, never
to stray;'! always in the inner wor%g, always in the
outer, to walk and to please Him,'

Furthermore, he stated that the Lord is able to effect
a mighty transformation in the life of a fully-ylelded child
of Gods He said:

It is possible, I dare say, for those who will
draw in their TLord's power for deliverance and
victory, to live a life~~-how shall I describe it?
~-=g life in which Hls promises are taken, as they
stand, and found to be true. It 1s possible to cast

every care on Him, daily, and to be at peace amidst
the pressure, It is possible to have affections and
Imaginatione purified by faith in a profound and prac-
tical sense., It is possible to see the will of God

in everything, and to findlét, as one has aaid, no
longer a sigh, but a song.

16 '
Moule, The Cross and the Spirit, op. cit., p. 59.

17 Ibid., p. 55,

18 Moule, Christ and Sanctificablon, op. cite, pp. 9-10

19 Loe, cilt.
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This should be the normal experience of every born-
again Christian if he completely yilelds hiﬁsalf to the whole
will of God, This 1s the Keswickian conception of a spiritual

Christian.
IIT., THE EXTENT OF THE WORK OF THE HOLY SPIRIT.

Bishop H. C.G. Moule alleged that the supreme work of

20 4o

the Holy Spirit is to acquaint the soul with Christ,.
explained the purpose of the Spirit's operation in the
believer in the following:
The Holy Spirit's influence leads the regenerate
to 'yleld thelr members as slaves to righteousness!
esnsessiis method of compulsion is such as to make
thelr real subjectig? tperfect {reedom,’ because it
is divinely rilial.
One of the first functions of the Holy Spirit in
carnal Christians, Mlss Paxson thought, is putting the choice
before him as to whom he will serve-~God or Satan.22 She ag-
gerted that the Spirit of holiness separates the believers from
the world, He convinces them that there can be no fellowship
with the world in an intimate sense and have the sweet communion

of the Godhead, Obviously in the worldly Christian a struggle

ensues in his soul between these two forces. In describing

He Ce Go Moule, Romans (Cambridge: University
Press, 1896), p. 1hl.
21 1pid., p. 1L7.

22 Paxson, Called Unto Holiness, op. ¢ite, Pp. 52-53.
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this battle Dr. Scroggle said it is the result of the
Holy Spirit's couvieting him of his sinful nature and he cone
sequently cries out in his anguish: Scroggie explained

«eso.the cry here is not for deliverance from sin's

guilt, but from its powerj; it 1s not for forglvbness

of sins, but for help againgt indwelling sin; the

experience here described is that of very many

Christians, though it is far removed from Christian
experience, 23

The Fullness of the Holy Spirit. This experience 1is

highly honored among the followers of the Keswick. In fact
many Keswickians refer to the bterm "Keswick" as signifying the
' fullness of the Spirit,Qh Dr, Herbert Lockyer, famous British
author and lecturer, interpreted this experience, which he
also called sanctification, as involving & crisis and process
in the believer's life. He said:
There is g point of crisis when we come to the
point of absolute surrender to the divine will. Such
may come at conversion, but with the majority it is
otherwise,....0sthe Holy bpirit travels inward to
the will,25
Moule also emphasized the fact that there is a terisis?
when the Comforter indwells the heart of the bellever in His

fullness, Although he was not as-clear as Lockyer in his des-

cription, he presented a study on the Greek word *'to dwell!

23 Seroggie, ops. cite; ps 75,
2h Paxson, Called Unto Holiness, op. clt., p. 76 .

25 ,
Lockyer, "Keswick's Inner Teaching", The Sunday
School Times, 88: 607, July 6, 1946,




53

(kaTotNTac ) which is most enlightening. He explained

The word dwell (aTotikndae) which denotes this
experience, 1s in the sorist tense, and this marks
a point, a crisis, a step. HNotnecessarily a soli-
tary point or crisis in the history of the soul.
The idea rather is of a point and crisis in the
abstract, realized it may be In many steps of con-
sciousness, many upward growbths and openings, a
climbing gg a ladder, It is an ides of gradual
holiness,

Miss Paxson emphasized the fact that one need not wait
until the 'twilight' of hls experience to receive this blessed
gift of being filled with the Holy S8pirit, but it can be real-
ized here and now--even the day aflter conversion.2’

The effects of this infilling upon the carnal believer
are momentous., Moule sald that "the believer is changed from
a8 doubting, stumbling, defeated Christian to a rejolcing one."28

Scroggle also expressed that:

This experience clarifies minds; purifies hearts;
will invade the innermost places of the soul, clean-
sing our motives, and taking control of the very
springs of our desire. It transforms the believer
who hgg merely eternal life to one who has abounding
life, :

Dr. Scroggie further reiterated that the fullness of the

Holy Ghost imparts to the Christian a true spirituality and

an abounding life which is characterized "by trust, and peace,

26
27

Moule, Christ and Sanctification, op. cit., pe Ll

Pexson, Called Unto Holiness, op. cit., p. T0.

Moule, loc. cit.

s Scroggie, OPpe cite, P 81,



sl
and rest, and joy, and love, and power, and victory. It gives

him spiritual health =- noliness."~0

Miss Paxson saild that fullness imparts to the Christian

The power of self-controls animates his heart
with newness of 1life; brings his spirit, soul, and
body into right adjustment; enhances the power of
mind, heart, and will to fulfill the divine purpose,
and leads to spiritual, moral, mental, and physical
wholenessSeesse The spirit-illed man attracts atten-
tion by his truly separated walk and sanctifled talk, S+

The frult of this operation of the Holy Spirlt, accord-

ing to Lockyer, in addition to the nine graces thalt are men-
tioned in Galatians 5:22-23 is "the rest of faith, a passion
for souls,'conscious fellowship with God, a growing possess~-
ion of the promises, and a prevailing in prayer."32 Above all
it 1s the wonderful graces of the Spirit which reveal the mor-
al character of Christ in the bﬁlievef, and they are to be

in him as the work of the divine Spirit in beautiful symmetry

and ever-growlng evidence of the life of Chrisi within him,33
IV, VIEW OF SINLESS PERFECTION IN THIS LIFE

Definition, The Keswickian definitlon of the term

"perfection' as it is applied to the Christian's experience is

30 1pid., p. 82.

31 Paxson, The Wealth, Walk, and Warfare of the Christian,

_9_20 cito, pp- 1)—!-0"11}.1-

32 rockyer, The Sunday School Times, June 22, 1946,
OB ¢lte, 88:5670

33 Paxson, Called Unto Holiness, ops clt., p. 62,
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vague. 1t seems as though the termy, as it is interpreted by
the Keswicks, indicates the absolute perfection of the saint
here on earth, which, of course, is impossible. However,
from Blshop Moule's exegesis on the Book of Philippilans
there is derived a partial definition of what the Apostle Paul
meant when he used the word 'perfection' in relation to Christ-
ians. Moule, in explaining Paul's words '...let as many as be
perfect be thus-minded,' Fhil, 3:15,' related

eussthe sense that the apostls means the word
"perfection” may mean "adult," "mature" as
against infantines.....2 perfect Christian in
this respect may have spiritual faculty well
developed, and yet be vepry far from "perfect"
in spiritual character.3ﬁ

Thus, this distinguished Keswick scholar thought that
the apostle identified the "perfect Christian® as one who was
mature and well established in the faith but was undeveloped
in spiritual character,

Ag to the possibilities of perfection in this life all
of the Keswick conventionists agree that a Christian can never
be free from sin while in his human body. Dr. Lockyer asserted
that eradlcation is never performed by the Spirit's infllling.
He explained the Keswick view very clearly in stating

Sinless“perfection is impossible in this

life, seeling that the old nature is more or

less dormant within the most sanctified.
Justifiication and sanctification do not inply

3h He C. G Moule, Philippians, (Cambridge: The University
Preas, 1918), p. 100.
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the eradication of the old natural life, but
that it is thrown out of commisslon, No matter
how deeply sanctified a saint may become the old
Adamic nature remains, The holy frame and dis-
position received by faith put the old natural
life in a state of submergence. As the Holy
Spirit is constantly ylelded to, we die to sin,
but sin‘gpes not die, 1Its appeal is ever in-
sistant.”~
Dr. Secroggie also stated that although the Christian has
no completeness of experlence on earth, there is yet the vision
of unattained possibilities which should greatly encourage him.35
In conclusion Mouls said that the reason for the limit-
ations that prevent the Christisn from attaining sinless
perfection In this life is that the evil flesh is always
lusting esgainst the Spirit. e said "never is the flesh so
gone that the believer can dare to say 'there is no mischief
latent in me; I have only now to think of the evils around

met" 37
V. SUMMARY

In summarizing the Keswickian viewpoint on the differ-
ences between the carnal and sbiritual believers it 1is found
that the carnal Christian is he who is vold of the fullnes of
the blessing of the Holy Spirit, because he is unyielded to the

35 Lockyer, Sunday School Times, July 6,. 1946, ope cit.,
88:607-608,

36

Seroggle, ops cite, ps 50.
37 Moule, The Cross and the Spirlt, op. elt., p. 57,
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whole will of God and tormented by lnbred sin. He merely has
eternal 1life without having the radiant joy of sbundant living
that accompanles the Spirit's infilling. On the other hand,
the spiritual believer is he who has a Christ-controlled,
Christ-centered 1ife that radistes the righteousness, peace,
and joy from the fullness ol the Holy Ghost within him,

Furthermore, the Keswickians teach that the Holy
Spirit‘is constantly dealing with the carnal man in order that
he may yileld to the whole will of God. They also teach that
there 1s a crisis experience in which the Holy Ghost comes and
takes control of the will of the Christian as he surrenders
completely to God. Thils epochal experience transforms the
stumbling, doubting, carnal believer into one who radiates the

power and love of Christ in his 1ife., The evidences and fruit

éf this change are the nine spiritual graces wholly manifested,
the rest of faith, prevalling prayer, a passion for souls, and
an abounding life of joy in the Holy Ghost,

In conclusion, the Keswickian scholars believe that
the Christian cannot have sinless ﬁerfection in this life, but
that he is ever attaining toward it until he meets his Master

face to face,



» CHAPTER V
THE PENTECOSTAL VIEW

This trend of theologlcal tihought 1s perhaps the moét
difficult to explaln in essence 1in that there are so many
different groups that are classified under Pentecostalism., As
an example this investlgator came in contact with a grecup that
sincerely belleved that they were the most sbiritually ad=
vanced of anj group of Pentecostalism, The reason for this
pious attitude 1s that they are persuaded that there are four
works of grace for every believer., As a result of the above
experience it was indeed no easy task to select the scholars
to represent thls view that would most sufficiently defline
the differences between the carpal and spiritual Christians.
After many conversations with Pentecostal pastors and teachers
this writer was directed to the writings of Dr. Kyer Pearlman
and Rev, Donald Gee, Before their beliefs wlll be elaborated

8 blography of each will be gilven.
I. BIOGRAPHIES

Myer Pearlmen was born In Scotland of Jewish parents

and moved to England where he lived until his late teens.l

Myer Pearliman, "My Journey to the Unknown Sanctuary,"
The Pentecostal Evangel, 1525:; 1, 7-9, July 31, 19l3. Ps Tso
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He was educated in the Birminghem Hebrew School in Birmingham,
England. He received thorough training in the Jewish religion,
the 01d Testament Seriptures, and the Hebrew language before
he ever heard that Jesué Christ was the Messiah of the wor*ld.2
When he did hear Jesus' name it wasvvainly'used in a. jeering,
blaspherous manner by Myer's school-mates,

When Pearlman was seventeen years old he came to the
United States to.reside. Tt was in Cincinnati that he first
definitely felt the hand of God upoﬁ him.? The Spirit of the
Lord was definitely convicting him of his need of Christ, as
he was groping about in the dark for a satisfaction of.soul
that Judalsm did not give him, After he searcued diligently
Ifor peace, the Lord saved him in a service at a Pentecostal
Mission in San Franclsco. h Iatar he was baptized with the Holy
Spirit and received the gLft of tongueg, After his conversion
he was encouraged to enroll at Central Bible Institue in
Springfield, Missouri, from which he praduated in 1925, Soon ‘

after hls graduation he taught at thls institute and worked in

the edltorial department of the Gospel Fublishing House which

r
was also located in Springfield.”
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Dr. Pearlman was also talented in the literary fild and

wrote many books. Among them are Knowing the Doctrines of the

Bible and The Heavenly Gift. He married the daughter of F. A,

Graves, the composer of the gospel song There is Honey in the

Rock for You.é Myer Pearlman passed away on July 13, 19&3.7

Donald Gee, considered one of the outstanding scholars
of the movement today, was born in Englando8 His father died
when he was nine years old, and he was reared by a devout mother,
He accepted Christ in October, 1905 in North London Congrega-
tional Church where his mother was a member, For Beven yeurs
Donald worked zealously for the Lord, but during this time he
had a hunger for a deeper experlience with God. On March 1913
he received the Baptism of the Holy Ghost in which the Lord
gave him the gift of tongues.9 Hils mother had receilved this
blessing on January of the gsame year through a seriles of
lectures gilven by a returned missionary from India. It was this
incident that influenced Gee to seek the Spirit's fullness,l0
During the firat World War Gee answered the call of God

to preach the Gospel. At the time of hils call he was engaged in

a private business, but he laid this on the altar of sacrifice.

6 Ibido’ Pe Qs

7 Tvid., pe 7.

8 Donald Gee, Pentecost (Springfield, Mo: Gospel Fublish-
ing House, 1932) p. 3.

9 Ibide, pe To
10 1pid., peSe.
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The Lord led him to take a Pentecostal charge to Edinburgh,
Scotland in 1920.%%
The Lord has richly blessed his ministry in giving
him a world-wide mission as a Blble teacher and expositor., His
éxtensive travels have taken him to Australia, New Zealand,
Canada, and the United States.12 He has served as Chalrman of

the Executive rresbytery of the Assemblies of God., He has also

written many books which include Pentecost, After Pentecost,

Congcerning Spiritual Gifts, Upon all Flesh, and The Fruit of

the Spirit.13

II, THE DEFINITIONS

The Carnal Christian., In defining this term Dr. Myer

Pearlman used Paul's usage of the term found in I Corinthians
3 and Romans 7. In the former passage he described the
carnal believer as

saint8.ceec.e.but some of them were far from
being such in dally conduct. They had been
called to be saints but were not walking
worthy of thg vocation wherewith they have
been called, L

1L Tvid., pe 9.

12 1pid., p. 10.

13 Gee, Concerning Spiritual Gifts (8Springfield, WVos
Gospel Publishing House, n.d. ), pe viii,

2 Pearlman, Knowlng the Doctrlines of the Bible (Spring~
field, Mo% Gospel Publishing House, 1937), De 253
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Thus Christians are carnal, in one sense, according to
Pearlman, when the conditlons in which they are living do
not measure up to thelr God-given posltlion. The basic
reason thét this condition existed in the hearts of carnal
believers is that indwelling sin robbed them of viectorious
living. He elaborated further in the followlng words: "He has
a sinful bias in his human nature called 'flesh'"}g He con-
tinued in saying that Paul in Roman 7 portrays a man "who
earnesly desired to observe the law, but he was stirred by

016

sinful impulses within him, Pearlman concluded this dis-

cussion by making the following observatim:

The latter part of chapter 7 evidently presents
the picture of a man under law who has discovered
the heart~searching spirituality of the law, but
who in every attempt to keep 1§ finds himself
thwarted by the indwelling sin. 7

Reve. Donald Gee is less specific in his definition‘of
the sinful believer, He gilves the following allegorical de-
seription of this type of Christian:

The 'house' has been already purchased by nothing

less than the precious blood of Christy but in how

many cases the Lord 1s still longing and walting for
complete possession, even if we have given Him one or

15 wntal . e 261,
16

Loe, eib.

17 1bid., p. 262.
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two room as it were. The old tenants of selfl
and self-will have 1ingergg and have been un-
willing to surrender all.

One other scholar that this lavestigator found who
had a very good definltion of the carnal believer was Ernest
8. Williams, He asserts that these Christlans are those

who have been self-willed in the wrong
sense, The attlitude has yielded the follow-
ing results -~ Some are hard, unbroken, un-
vielding, and unforgiving in their spirits.
These are evlidences of the unsanctified
Adam in them. Carnal flesh likes to he ex-
cused, condoned, and petted, It thrives on
such, If it can only ease conscience by un-
meaning confcsslog it glows with carnal
self-complacencye. 9

The Spiritual Christian. Dr. Pearlman was not as

lengthy in his treatment of the definition of the spiritual
believer as he was in that of the carnal man. He placed more
emphagis on the results or marks of the spirit-filled saint of
God, He tnought that this believer was "one who is apiritually
mature and has spiritual understanding and who is delilvered
from the power of sin,"20

Gee is more specific in his definition. He believes
that the truly spiritual Christlan has received the fullness of
the Spirit or a personal Pentecost. Furthermore, he is charac-

terized as having an overflowing testimony, giving of thanks in

18

Gee, Pentecost, op. cit., p. 22,

i E. S, Williams, Not I, But Christ (Springfield, Mo:
Gospel Publishing House, 1939) D. 10.

20

Pearlman, Knowlng the Doctrines of the Bible, op. cit.

Poe 26,40
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“ L all things, and possessing a spirit of brokenness and humil-

ityDEI Gee also affirms that the spilritual bellever 1s one who
regards love as the consuming zeal of his life, and that he
grows in holiness which is manifested by the fruits or graces
of the Spiritezg This principle of love is the stimulating
factor in the display of spiritual gifts, Gee reiterates
All gifts that he has received will

be subordinate to love, and the display

of gifts and a 1ife of holiness will go hand

in hande.sss.The Christian who hag most of the

frult of the Epirit will be the Chrlstian who

will mogg profitably exercise the gifts of the
Spirit.

ITI. THE EXTENT OF THE WORK OF THE HOLY SPIRIT

Pearlman gave a very concise presentation of the Holy
Spiritts function in the carnal belliever. Acocording to this
Pentecostal scholar the Holy Spirit continually 1s cleansing
and reforming the Christian into the likeness of Christ. Of

this function he states

What is true for us must be made real in

usy what ls judicial must be made practlcal;

" death to penalty of sin must be followed by
death to the power of sin., And this is the
work of the Holy Spirit (Romans 8:13). As
the ascending sap in a tree crowds off dead

2L Tntd,, pp, 30 T2
22
23

Loc, c¢lt,

Thid., ps L7,
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leaves which c¢ling in spite of frost
and storms, so the indwelling Spirit
crowds out the inperfections and hablts
of the old 1ife.?b......The Spirit regen-
_erates human nature in the crisis of conver-
sion, and theay as the Spirit of holiness
within, produces the frult of the Spirit: the
distinctive features of Christian character
(Galatians 5:22-23),2
The sbove intimates that the Holy Spirit cleanses the
goul in a continuous manner and not in s crisis experience to
which the Wesleyan trend holds. Pearlman believed that sin
cannot be eradicated in this life and even if it were there
would still be the world, the flesh, and the devil with which
o contend.26 Hence, the Spirit's sanctifying work continues
until the Day of Christ.
Donald Gee is very mute concerning the operation of the
Spirit in the carnal believer, It appears to this writer that
Gee holds that the Spirilt separates the Christian from the
world and purges him from sin in a progressive sense, Besides

this cleansing aspect the Spirit instills in him a hunger and

thirst for the Baptlism of the Holy Ghost,

The Baptism of the Holy &pirit. To Pearlmen this operation |

is defined as "immersion in the energizing power of the Divine

Spirit or the impartation of spiritual powere"27 he sald that

2h 1p14,, pe 263,
25 Ibid., p. 311.
26 Tbide, pe 257.

27 1p1d., p. 310.
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this experience 1s accompanied by supernatural manlifestations,
the most important and common of which is the miraculous
utterance 1n other languages.28 There is evidence through
Pearlman's writing that the Baptism of the Spirit is a third
work of grace following the regenerating and sanctifying
graces of the Comforiter.

Gee has offered a very interesting definition in which
he says "when you are baptized in the Holy Ghost, God touches
you and for ever after in your life you know God touched you,
and that He lives."2’ He explains that i1t is when a Christian
1s filled with the Spirit of God that God comes In to possess
the whole, Gee 1s also definite in stating that thers are
certain conditions which the believer must fulfill if he 1is to
recelive this wighty baptism. He emphasigzes

The beldiever only receives the Baptism of

the Holy Spirit on the prerequisite condition

of a clean heart being received by faith in the
precious blood, The Baptism in the Holy Spirit

is grantsd upon repentance and remission of ains,30

When these condltions of repentance and remission of
sin have been met, God graciously baptizes the saint with His

Spirit for the purpose of endulng him with power to witness

in the various ways granted by the Spirit (Acts 1:8)031

28 tuid., p. 310.
29'Gee, Pentecost, op. ¢lt., p. 20.
30 1yid., p. Lo,

31 Locs. cit.
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That the effects of this blessed experience upon the
carnal Christian are tremendous both Pearlman and Gee affirmed.
The greatest effect, as thought by these scholars, ls the be-
stowal of supernatural gifts of tongues., Pearlman said

We believe 1t to be the teaching of the New
Testament that in addition and subsequent to
conversion a bellever may experience a baptism
of power, whose 1nitial oncoming is signalized
by a miraculous utterange in a language never
learned by the converte o

Moreover, it is not mersly isolated cases in which
the manifestation of tongues appears when the Spirit comes in
His fullness., Pearlman again pointed out that

esessthe Initial evidence..s..s-.0.is8 always an
immediate, supernatural, outward expression,
convineing not only the receiver but the people
listening to him, that a divine power is cont-
rolling the person; and in every case there 1s
an ecstatic speaking in a language that the
person has never learned,

Gee belleves the same as Pearlman, but mentions that
the believer is given an assurance that he never befors ex-
perienced. He stated

That touch directly from the glorified Christ

which is always experienced in the Baptism with
the Holy Spirit enables generations of Chris-

tians who never saw Christ's earthly_day to
testify nevertheless that they know.3

32 Pearlman, The Heavenly Gift (Springfield, Mo:
Gospel Publishing House, 1935), p. 53.

3 Pearlman, Knowing the Doctrines of the Bible, op.
cito 9 p. 313.

3L Gee, God's Grace and Power for Today (Springfield,
Mo: Gospel Publishing House, 1930), pe 10




68

Gee continues in a very pilcturesque language to des-
cribe further effects of the Spirit's fullness.

When God baptizes you in the Holy Ghost, every
key is given up, every door thrown open wide, and
at last the Lord of Glory possesses entirely that
which He died to make His OWnesseoeesd new realm
opens up to our view. As the Holy Spirit takes
full control, we rejoice in %od as one who has
made a new discovory.mooa..B

Concerning manifestations of the Spirit's baptism he
says "several may be named, ‘wind,' !'fire,! 'tongues,' 'proph-
ecy,' etc., the final choice of the Holy Spirlt both then and
"35

now seems to rest on gpesking in a new tongue,

The Effects on the Spiritual Christian. It was quite

difficult to ascertain Pearlman's meaning of a spiritual
‘believer because of the brief treatment he gave in defining the
Spirit-rilled salnt of God. It may be remembered that Peariman
classified this Christian as one delivered Ifrom the power of

sin by the operation of sanctification. e granted that there
have been many Christians who have never spoken in tongues,

and yet have had an expsrience with the Holy Spirit in regen-
erating and sanctifying power., He also affirms that many have
had special anointings of the Holy ZSplrit and have been able

to win many people to Christ without the aid of the supernatural

35 Gee, Pentecost, op., olt., p. 22-23,

35 1p1d,, pe 28,
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manifestations of the Spirit.37 However, from Pearlman's
the&logical beliefs it is the opinion of this investigator
that he bel ieved that the truly Spirit-rilled believer

manifested the charismatlc gifts of the Spirlt such as speaking

in tongues (glossolalia), prophesying, and etec. such a life
will also manifest a countenance from which the frult of the

Spilrit will shine forth.38

Gee, on the other hand, 1s very clear as to the eflfects

the Holy Splrilt makes in a wholly yielded life. He gives his
personal testimony in describing these impressions:

The real Baptlism is a bubbling-forth of the
Spirit within; you are so bursting with joy
your ordinary language cannot express the feel-
ing within, I used all the English I could
muster, the full extent of my vocabulary,
and I had more praise in my heart and worship
for Jesus than I could utter. I hadn't any
words to speak to Him as I had used up all mine;
so He gave me Hls and I sggke in tongues as the .
Spirit gave me utterance.

He further relates that the paramount funetion of the
Holy Spirit is to bring the Christlan in contact with the dy-
namic power of God which is a necessity. He admonishes "we
need, not only the {ruit of the Spirit but we need gifts, We

need, not only to be bullt up in character but we need the

37 Pearlman, The Heavenly Gift, ope. c¢lt.;, p. 53,
38

Ibid.,; pPe 57.

39 Gee, After Pentecost (Springfield, Mos Gospel
Publlshlng House, 1945), P. 23
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dynamic power of God, "0 1n addition to these gifts, he
stresses that the Giver of these gifts also increases person-
al holiness. There must be a'perfect balance bctween the
fruit of the Spirit and the display of gifts. Thls balance
is maintained by the operation of the Holy Spirit with
cooperation from the Christian walking in the Light; Fruit
is only manifested when the saint of God walks in the Light
by allowing the fullness of Christ to flow through him. Gee
concludes this discourse by warning that it 1s perfectly
possible for a Christien to manifest a display of gifts with-
out the presence of the Spirit’s‘fruit.hl The essence of the
fruit is love and other graces overflowing from Christ's ydeld-

ed vassgel,
IV, VIEWS ON SINLESS PERFECTION

Dr. Myer Pearlman has written a lengthy discourse on
the types of perfection in which he thoroughly presents the
. Pentecostal viewpoint of perfection in this 1life. The following
is his comprehension of the term 'perfection.!?
There are two types of perfection: (a)
Absolute - whileh only belongs to God; and
(b) Relative - which man can attain. It is

that which fulfills the end for which it
was designed; in a theological sense in the

Lo

b1 Gee, The Frult of the Spirit (Springfield, WMo:
Gospel Publishing House, 1928) DPe. 1X=Xe

Thide, pe 264
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01d Testament the essence of perfectlon is
the whole~hearted desire and determination

to do the will of God. In the New Testa-
ment one word means complete in the sense

of being apt or fit for a certain task or

end (II Tim 3:17). Another word means a
certain end attained through growth in men~
tal an& moral development (Matthew 5:1i8;
19:28)42, . ,000....Tne word is deseriptive

of the following aspects of the Christian
lifes (1) Positional Perfection in Chrit
(Hebrewsl0:1lli) - the result of Christ!s

work for us. (2) Spiritual maturity and
understanding, as opposed to spiritusl
childhood, %Philippiana 3:1544)e (3) Pro-
gressive Perfection (Galatians 3:3). (L) Per-
fections in certain particulars: the wili of
God, love for men and service. (Colossians
Li:12...Hebrews 13:21), (5) The ultimate per=
fection of the ind&gidual (Philippians 3:12,
I Peter 5:10ooeeo)

It can:be said that this eminent theologian perceived a
Christien as perfect when he fulfilled the end for which he was
created, He also belleved that a bellever is relatively perfect
when he Tossesses that whole-hearted desire to do the will of
God., Donald Gee did not have & definition of this term.

Pogsibllities of Sinless Perfection. Pearlmen and Gee

both readily admit that the perfection mentioned in the Bible
is not sinless perfection. Pearlman, in giving a reason for
the above admission, interprets John Wesley's treatise on sanc-~

tification, He said:

The blessing comes in responge to faithful

b2 Pearlman, Knowing the Doctrines of the Bible, op.cit.

p. 263,
b3 Ipid., p. 26l
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seeking; pure love ills the heart and governs
all work and action, with the result that the
power of gin is broken. This perfection in
love was not considered sinless perfection,
neither does it exempt the bellever from conw
stant vigilance and care. Wrote Wesley "I
believe that a person filled with the love of
God is still liable to involuntary transgres-
sions., Suech transgressioﬁﬁ you may call sins
if you please; I do not."

Pearlman affirmed that during the process of sanctifica-
tion there is often involved a crisis in which the child of
God receives a fresh revelation of God's holiness; and that
he must decide either to go backward or forward with God.h5

Gee also affirms that there is not a state of sinless
perfection in this 1life., He is quick to infer that the Spirit's
baptism does not‘purify the believer's heart. He says:

There 18.4e¢....9the error that receiving
the Baptism of the Spirit makes a child of God
ginlessly perfect, or something epproaching
thereto., The Scriptural truth is that follow-
ing the Baptism of the Spirit there may be a
great amount of personal sanctification still
needed in the believer, and this will proceed
as the child of God now goes on to "walk in
the Spirit." It is vain to think that any 'eri-
sis' or 'blessing' or 'experience'! can take
the place of a continual 'walking in the
Spirit' however hel gul such a crisis may of~-
ten undoubtedly be.

To this school of theology perfection in holiness is a

Lk Ibid., pe 268,
hs Ibid., pe 266,

hé Gee, Pentecost, op. cit., pPpe h8~h9.’
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gradual process of cleansing and not a crisis experience
where the heart is cleansed from all sin,

Limitations. Dr. Pearlman alleged that in spite of

all thils work of sanctification in its most glorious aspect,
the believer i1s 8till confronted with the frallity of llesh
and temptations that war againgt the soul. He said:

There will still be temptations from
without and withinj hence need of vigil-
ance; the flesh is frail and the Christ-
ian 1s free to yield; for he is in a
state of probation; his knowledge is part-
ial and faulty and he may theﬁefore be
subject to sins of ignoranceo'T

Because of these infirmities a man can never come to a
place where he cannot sin, However, Pecarlman conmcluded in o
paean of wictory when he asserted:

Nevertheless, he may press on with the
following assurance: that he may reslst and
overcome every recognized temptationj....he
may be always glorifying to God and filled
with the fruits of rightecusness....; he
may possess the graces and power of the Splr-
it and walk in unbroken fellowship with God...
eesves s he may ever have the constant cleansiﬁg of
the Blood and thus be blameless before God...%

Gee is less optimistle than Pearlmen when he expresses
that those displaying gifts and sanctifled by the Holy Ghost

are not exempt from infirmities. He étates:

Fearlman, Knowing the Doctrines ol the Bible, op. cit.

ne 266,
hB Ibidi, ps 267,
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It is strange, yet obstinate, fall~

acy that persists in imagining that those
ho enjoyed these supernatural gifts of
the Spirit were models of perfect holi-
ness and spiritual maturity, and that the
mere fact that they exercised such gifts
necessitated those high qualifications.
The New Testament makes it clear that
they were, weak, erring men and women who,
although not sanctified by the Holy Spirit
were s8t1lll compassed about by human ine
firmities, made many perfectly sincere
mistakes, and needed the wise and sym~
pathetic instruction of one who was their
apiritual 'father' in Christ ﬁg kindly
lead them into the right way.

Thus Gee concludes that no matter what state of sancti-

fication he has reached, the Christian 1s never sinlessly perfect.

V. SUMMARY

From this study of the differences between the carnal
and spiritual believers according to these Pentecostal scholars,
this writer discovered that in Pentecostalism the carnal
Christian is he who is unylelded to God becauss of self-will
originating from inbred sin in his heart. The spiritual
Christian is the believer who has been filled with the Spirit
of God manifests supernatural gifts of the Spirit. The
most prominent of these gifts 18 glossolalia. He also walks
in holiness before God; thus he maintains a perfect balance
betwesn the exercising of gifts and manifesting the fruit of

the Spirit.

Lo

-~ Gee, Concerning Spiritual Gifts, op. cit., pe To
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It was found that the work of the Holy Spirit is per-
haps the most outstanding phasgse cf the Pentecostal doctrine.
According to this movement's viewpoint the Spirit sanctifies
the carnal belilever in a progressive manner in which the old
life of selfl 1s gradually crowded out., He also implants in
the heart of the Christian a thirsting for His fullness., The
most important operation of the Spirit is His Baptism in which
the Christian, upon entirely yielding himself to God, is im-
mersed with mighty power to witnesss., The evidence of this mighty
Baptism is always the manifestation of supernatural gifts of the
' S8pirit such as the gifts of tongues (glossolalia), and prophecy.
Through this Pentecostal experlence the believer is enabled
to maintein a perfect balance in displaying gifts and walking
in the Spirit of holiness. The saint is so bubbling with joy
thét he cannot express himselfl, thus, God gives him tongues
that he has never learned to utter His praises.

The central belief in the Pentecostal view of perfection
1s that no Christien, no matter how sanctilied he has become,
nor how great is his God-given ability.to exercise the gifts
of the Spirlit, can be sinlessly perfecf in this life. The work
of sanctification will continue until he shall meet Christ

face to face.



CHAPTER VI

THE COMPARISONS AND THE CONTHASTS
OF THE FOUR VIEWS

Having examined the view polnts of the four contempor-
ary trends of theology, Calvinism, Wesleyan-Arminianism,
Keswicklianism and Pentecostalism, on the differences between
the carnal snd spiritual Christians, this investigator
devoted the present chapter to the comparisons and contrasts
of the four views. He presented each of the phases of the
_subject that were studlied and then he endeavored to compare

and contrast the beliefs of the four trends with each other.
I. THE DEPINITION

A, The Carnal Christian.

1, Calvinism. There is a difference of opinion within
tﬁis school on the definition of the Carnal Christian, Dr.
Charles Hodge believed that every Child of God was carnal
regardless of his state of maturity and sanctification,

On the other hand Dr, L. S. Chafer definitely referred to
the carnal believer as the one who 1s unyielded to the will
of God, and therefore, 1s influenced by the flesh. This
condition 1s due to the fact of indwelling sin in his heart.

2, Wesleyan-Arminianism. The carnal believer is
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in the regenerate state, having a heart not wholly ylelded
to God because of indwelling sin which pervedes hils
nature,

3. Keswicklanism. The Keswick Conventimists de-

seribe the carnal Christian as one who 1s voild of the fullness
of the Holy Spirit, because he is unylelded to the whole will
of God, consequently, he i1s dominated by the inbred sin which
exists in his heart,

i, rentecostalism. The scholars that represented

this movement alleged that a believer is carnal when he is
dominated by self-will and sinful Impulses, As was previous-
ly quoted, Donald Gee said that this man is definitely a Chris-
tian purchased by the blood of Christ, however God 1s still
waiting to wholly possess hime -

5. Comparisons and Contrasts. There are two central

aspects that appear in all four of the above contempory
views concerning Carnal Chrlstians, These aspects are
firstly, that the Carnal Christian 1s unylelded to the will
of God, and secondly, his actions and motives are dominated
by inbred sin that pervades his being. This writer has
found that the four views agreed as to what constituted a

Carnal Christian,

A Donald Gee, Pentecost, op. clt., p., 22,
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B. The 8piritual Christian.

1. Calvenism. Both Dr. Hodge and Dr., Chafer affirmed
that the truly spiritual Christian has a vital experience
with the Holy Spirit., Dr. Chafer exblicitly sald that the
spiritual person is one who experiences a divine purpose
and flow in his daily 1life through the power of the In-
dwelling Spirit. The character of that life will be the
outlived Christ, The cause of that 1life will be the un-
hindered, 1lndwelling Spirit.g

2, Weslevan-Arminianism., According bto John Wesley and

Je As Wood the spiritual Christian is the believer whose
heart has been cleansed from inbred corruption and filled
with the pure love to God and man, This love 1g shed abroad
in his heart by the presence and power of the Holy Spir t.

3. Keswickianism., Rutn rPaxson has clearly given the

Keswick Conception of the spiritual believer., As previously
quoted she explained. "The Spiritual believer is he who has
a Christ-controlled, Christ-conformed, Ghrist-centereq life
that bears much fruit and brings glory to God."3 The thought
is evident in the above description that the truly spirite-
wal Christian is wholly yielded to .the will of God.

2

L. 8. Chafer, He That is Spiritual, op. cit., p. 3lL.

3 Ruth Paxson, Called Unbto Holiness, op. ¢it., p. 2&,
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b Pentecostalism. A spiritual Christian is a spirit-

filled Christian, according to the Pentecostal Movement,
"He 1is splrtually mature and has spiritual understanding,
and also one who is delivered from the power of sin,"u as
understood by Myer Pearlman. Purthermore, the Splrit-filled
believer is characterized by Spirit-endued; supernatural
gifts of tongues, prophecy, or other such manifestatlions
which empower him for the service of Christ,

On the other hand, the four different view polints
vary on their emphaées of the factors that determine a
spiritual Christian. All agreed that the Holy 8pirit has
full control of the believer's will., However, Wesleyan-
Arminianism points out that tﬁis gpirit-filled believer is
cleansed from the principle of siﬁ while the other groups
emphasized that he has recelved great power for serviece, The
Fentecostal trend belleved that the power of sin is broken
in the spirit-filled Child of God, but its main stress is on
the charismatic glfts which characterize the spirit-filled -

believer.
II. THE EXTENT OF THE WORK OF THF HOLY SPIRIT

A: In the Carnal Christian.

1. Calvinism. Hodge.and Chafer both affirmed that the

L lyer Pearlmen, Knowlngz the Doctrines of the Bible,
op. olta, pe 26k,
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work of the Splrit in the carnal bellever is not distinect
from that in the spiritual Christian., The Holy Spirit is
given to all bellevers to fight a life long battle agalnst
the old carnal self, Chafer, however mﬁntions.that there
are certain ministrles which the Spirit performs in both
- the babe in Christ and mature believer. These are regener-
ation, the Spirit indwelling the child of God the moment he is
saved, baptizing the believer into the body of Christ, and
sealing His work in the believer,

2. Wesleyan-Arminianism, The specific operation which

the Spirit performs In the heart of the carnal bellever,
according to Wesley and Wood, 1s the function of convicting
him of the need of heart purity. This process occurs in the
following ordar.s

l. Light is imparted toc the soul.
2. Conviction is fastened upon the consciences,
ﬁ. A desire springs up to be dellvered from all sin.
« He confesses and prays for deliverance.
5. He 1s convinced that he cannot cleanse his own
heart and therefore casts himsell upon the mercy of God.
6. The work is wrought in him,

3. Keswickianism, The Holy Spirit is constantly deal- |

ing with the carnal man in order that he yield to the whole
will of God, This persuaslon of the Spirit consists of His
convineing the sinful bellever of his condition until he

cries out in angulsh to be delivered from the power of sin,

5 Jo A, Wood, Purity and Maturity, op. clt.,
pp ° 136"138 Q
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L. Pentecostalism. This movement was qulte vague in

expressing the actual operation of the Spirit in the heart
of the carnal believer. It merely stated that the Spirlt
continually sanctlfies the believer regardless of his

maturlity.

5. GComparisongs and Contrasts. There is a common

ground for agresment among all four views concerning the Holy
Spirlitts function in the carnal Christian. It is a fact

that the Holy Spirlt convicts the sinful believer of his im-
potent state and causes him to flght agalnst this conditlon.
However, Calvinism snd the Pentecostal Movanent simply
stated that the Spirit quickens the besliever to strive against
his carnal condition, while the Wesleyan and Keswickianism
views were more specific. The Wesleyan view held that the
Spirit leads the impotent believer to seek hesrt purity

and the latter believed that the Spirit econvinces him of

his need for the deliverance Irom the power of sin.

B. The Fullnesg of the Holy Spirit.

1, Calvinism. The infilling or fullness of the Holy
Spirit is that process in which tha>Spirit perms2tes the
whole being of the Christian when the latter utterly ylelds
himself to Gods This infilling so transforms the believer
that his acts are no longer dominated by the flesh but are
now spirit-controlled. This momentous experience is for

the purpose of empowering the Christian for service,
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2, Wesleyan-Arminian. According to Wesleyan theolog-

ians the baptism of the Holy Spirit was a crisis experlence
in which the Holy Spilrit cleansed the believer from inbred
sin. The believer must entirely yleld himself to God and
exercise an act of falth in order to receive the Spirit's
fullness, The believer then is transformed into & pure
soul instantly. In place of inbred corruption the Spirit-
ual graces, which were Imparted to the soul at conversion,
have now unhindered occupation in the believer,

3. EKeswickianism: The fullness of the Holy Spirit is

the crisis experience in which the Holy Ghost takes control of
the will of the Christiesn as the latter surrenders complete-
ly to Gods The effects of such an experlence is clearly
described in the following quote of Dr. Scroggie which was
previously given,

This experience clarifies minds; purlfies heartss
will invade the innermost places of the soul clean-
ging our motives, and taking control of the very
springs of our desire, It transforms the belisver «
who merelg hag eternal life to one who has abound-
ing 1ife. ‘

i, Pentecostalism. The baptisﬁ of the Holy Ghost is |
the experience in which the Christian,‘as he ylelds himselfl
entirely to God, is immersed with mighty power to witness.
The outstanding evidence of this experience upon the carnal

Christian is the manifestations of supernatural gifts of

6 W. G. Scroggie, P_Eo citm’ P 81.
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the Spirit such as tongues and prophecy., Thie scholars of
thls movement make 1t clear that there 1s no cleansing in

this experience.

5. GComparlsons and Contrasts. The baptiam of the Holy

Spirit 1s one of the points In this entire subjeet which is
controverslal, Each view, except Calvinism, holdes that the
Holy Spirlt infills the Christian when the latter completely
vields himself to God,

As to the purpose of thls crucial experience Pente-
costalism stated definitely that this infilling was for the
express purpose of enduing the Christian with power for
service, Wesleysnism on the other hand, believed that this
baptism was primarlly for cleansing the belliever's heart
from inbred corruption., Furthermore, the Wesleyan-Arminian
group malntained that this experience with the Holy -
Spirit is a second definite work of grace coming subssquent
to conversion., The Keswick Conventionistz stated that the
Spirit's fullness impsarts a true gpirituality to the believer
by purifying motlves, clarifying minds, and glving the Christ-
ian a jJoyous, abounding life,

This writer also discovered that the Calvinistic,
Wealeyan, and Keswick views emphasized that the acts of the
flesh were affected by the Spirit's baptlism., The Pentecostal
Movement claimed that there is no cleansing that takeg place
when the Spirlt baptizes the believer, but it affirmed that
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the bellever ls endued with supernatural gifts of the ﬁpirit
such as tongues and prophecy for the purpose of witnessing.
It was the oplnion of thils writer that the Pontecostals
regarded this experience as a third work of grace. Calvinism
and Keswlokianism both asserted that this experience with the
Holy Splrit can take place at conversion, but in the vagt

majority of the cases 1t ocours alter conversion.

Co The Extent of the Holy Splpit's Work in the Spiritual

Christiane Thia investigator found that the four trends of
theology affirmed that the main evidence of the Holy Spirit's
presence in the spiritual belliever 1s an over{lowing test-
imony. Wesleyan scholars emphatically pointed out that the
believer is released from bondage, and in its place‘thera

was given a freedom that makes obadlence to God natural,

sasy and delightful, The ¥Xeswicks also held that the
presence of the loly Spirit was manifested in the spirit-

ual Christian by Joyful testimony., Furthermore, thygy alffirme-
ed that the Spirit endued the bellever with a rest ol falth,
a passion for sculs, conscicus {fellowship with God, a
growing possession of the promises and a splrit of preveiling
prayer.7 Calvinigm and Pentecostalism described the Spirit's
function as the power generator in the spiritual bellever,
The Pentecostal Theologlana were careful to relate that this

power manifested itsell through supernatural gifts of the

883 567,7 Herbert Lockyer, Sunday-School Times, ope. gite,
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Spirit.

ITII. VIEWS OF SINLESS PERFECTION

1. (Calvinism. Hodge and Chafer were very pointed 1n
maintaining that the Christian, regardless of his state
of maturity, could never reach a state of sinle ss perfection
in this 1life, The Splrit is ever warring against the flesh
and the flesh against the Spirit, and the believer, con-
sequently, has to plead for parden daily because of his
impotent condition. However, these men believed that
the Holy spirit is contig@cusly cleansing this lmpotent
condifidﬁ;“making the beiiéQéfvmore Christ-like.

2, Wesleyan-Arminianism., The view of Wesleyan-

Arminianism on this vital subject was contrary to that of
Calvinism. It believed that a Christian could be made perfect
in a relative sense. Through the power of the Holy Spirit,

he is cleansed from inward corruption, and God's grace 1is
imparted to the degree that the belisver 1s able to live daily
without sinning. However, his body is still weak and is in

no wise exempted from temptation. Unless he continually watches
unto prayer and walks in the light he will fall into sin.

3. Keswicklanism. The Keswick Conventionists stated

that it is ilmpossible for & Christian to be made perfect
while in his human body. The o0ld carnal self iz made more or

less dormant in the most sanctiflied, but nevertheless 1t ig
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still present.

i, Pentecostalism, This school is in agreement with

Calvinism and Keswickianism in reiterating that the Christian
is never free from the carnal nature in this lifes There ls a
gradual process of purification in his life thus making him
more like Christ,

5. Comparisons and Contrasts. As to the possibilities

of sinless perfection in this life, the Wesleyan doctrine
holds the only positive view that the power of the Spirit
cleanses the believer's soul from all inward depravity by a
single act. On the other hand, Calvinism, Keswickianism and
Pentecostalism maintained that 1t is not possible for the be-
liever to be made sinlessly perfect while in his human body.
There 1s a gradual cleansing taking place in the heart of the
believer wiich purifies the soul more and more from inward

corruption,



CHAPTER VII
THE BIBLICAL VIEW

In bringing this survey %o a conclusion this writer
felt that it is vagtly lmportant to know what the Bible
says concerning these important aspectsin Christisn
experience., Thus, in the following he has endeavored to
present passages that pertain to each of the subjects
that have been covered. The Biblicel views of the definition,
the extent of the work of the Holy Spirit, and the views

on sinless perfection will be given,
I, DEFINITIONS

As to the definitions of the carnsl and spiritual
Christians, the Bible is qguite explicit in making a distinct-
ion between the two., New Testament passages will be the
- only sources where the Biblical conclusions will be found.

The Carnal Christian. The most definite evidence of

the Bibl;cal view of the carnal believer is found in Y Cor.
3:1-3 where the Apostle Paul spoke to the Corinthian Christians
"And I brethren, could not speak unto you as unto spirltual,
("'””«“"’"""23) but as unto carnal, (‘5:0"’“’9“ ), even as

- unto babes in Christ., For ye are yet carnal, (duéﬂklﬁot), for
whereas there is among you envying and strife, and divisions,

are ye not carnal, and walk as men?"
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It is noted that the Apostle Paul used two different
Greek words for the term which the English translates

carnal, The famous English exegete, Dr. Richard C. Trench,

explains the meaning of those two WDPdSel

s

esssebhe man who 1s (@@ /<ivos) is the man
allowing an undue preponderance of the ( anz/OJF )
which is 1n 1ts place so long as it is under the
domain of the (7wevaa ), but which becomes the
source of all sin and all opposition to God so
soon as the true positions of those two are revergw
ed, and that ruleg which:should have been ruled,
But when St. Paul says of the Corinthlans

(I Cor, 3:1) that they were (gameval )}, he

finds fault indeed with them; ut the accusation ,
is far less grave then ir he had written (ggaarmac)
instead. He does not intend hereby to charge them
with positive active opposition to, the Spirit of
God this is evident from the (ws #»7t&) with which
he proceeds to explain it., ~ but only that they were
intellectually as well as, spiritually tarrying at
the threshold of the faith; making mo progress, and
content to remaln where they were, when they might
have been cerried far onward by the mighty trans-
~forming powers of that Spirit which was Ifreely
given to them of Gods He does not charge them in
this word with being antl spiritual, but only with
being un spiritual, with being flesh and little
more, when they might have been much more, He goes
on indeed, at verses 3,4 to charge them with the
graven gullt of allowing the (o@0f) to work
actively, as a ruling prineiple in them; and he
consequently changes his word, They were not
(rapmevet } zlone, for no man and no church can long
tarry at this point but (ore9@A/Ao¢) as well, and

as such, full of "envying and strife and divisions,"
(verse 3),.

we

One other passage that a few scholars have interpreted
ag referring to a regenerated man who is struggling agalnst

inward depravity is that found in Rom. 7:1L where the Apostle

1 Richard C. Trench, Synonyoms of the New Testament,
(New York: Charles Scribner, TéEﬂi, Part Il, pe L1ll-115,
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Paul says "I am Carnal, sold under sin.”" However, there
is much disagreement as to whether Paul in thls passage
spoke of a regenerated man or an unbeliever. Adam ¢larke?
says that this couldn't possibly have been a Christian to
whom Faul was referring, while Matthew Henry3 on the other
hand, applied this to the believers who still have the
remalins of the corrupt nature in them., Because of the
above conflict, this writer did not feel justified to use
the verse in question.

The Spiritual Christian, The Seriptures referred %o

the phrases "those who are spiritual very frequently.
According to Paul,; the spiritual man is he who has the mind
of Christ and judgeth all things that are spiritual.h It

is also 1nferred by the Apostle that this believer 1s fed
by the meat of the Word of God and not by milk.5 A further
light on the scriptural definition, according to Thayer,

is that a spirituval person is one whe is filled and govern-

ed by the EHoly Spirit.6

Adam Clark, Clarke's Commentary (Few York: Abingdon-
Cokesbury Press, n.de. ), Vi, Ds OO.

3 Matthew Henry, A Commentary on the Holy Bible (New
York: Fund and Wagnalls Tompany, iieds )s Vis De 959,

L I Cor, 2:15-16.
5 I Cors, 3:1-2,

6 John H, Thayer, A Greek-English Lexlcon of the New
Testament (New York: Americanl BoOK GOmpany, L1800}, Pe 523
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II. THE EXTENT OF THE WORK OF THE HOLY SPIRIT

The Bible is also very expliclt in its explanation of
functions of the Holy Spirit in the bellever's 1ife. As
far as the evidences of the Spirit's dealing with the carnal
believer, there 1s one which is Galatians 5:17 that this wrl-
ter has been able to find, However, in the Lord's Last-Supper
discourses in John 1L,-16, where He speaks of the promise of the
Holy'Spirit to His disciples, could also be considered as passa-
ges that promise victory to carnal Christians such as the
disciples were. The Lord also bade ﬁhe disciples to tarry
in Jerusalem until they were endued with power from on high.7

The Baptism of the Holy Spirit. This experience is

mentioned very frequently in the Scriptures. They definltely
affirm that thig baptlism comes subsequent to a believer's
regeneration, This fact that the disciples were definitely
Christians before they experlenced this Pentecostal Baptism

is verified in the following verses, "Rejolce because

your names are written in heaven" (Luke 10:20) and "They

are not of the world even ss I am not of the world." (John
17:16) Further evidences of the disciples' carnality are made

manifest in their disputing as to who was the greatesth

7 Luke 2L:h9.
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among them8 and in Peter's denial.?

As for the actual experience of the Spirit's baptlism,
the Scriptural account is given in the well known passage in
Acts 2:1-&. The purpoe e of this experience according to the
Seriptures, was %o give power in serviceio and to purify
the haart.ll This fact is established by the epochal
change in the disciples lives and in their ministries
manifested after the Day of Penbtecostbe.

The effects of the infilling by the Holy Spirit upon
spiritual Christlans is cited throughout the New Testament.
Espécially it can be noted in Romans 8 where a Twalking in
the Spirit! brings a life of joy, peace, freedom, and viet=
ory in Christ, +2

IIl. VIEWS OP SINLESS PERFECTION

The term "sinless perfection,” as such, is not found
in the Scripbtures as far as this writer has been able to
find. However, there are many verses that imply perfection in

a relative sense, These speak of the Chrlstian becoming perfect

& ke 9:46,

9 Luke 22:5L-62,

10 Acts 1:8,

11
12

Acts 15:8-9,
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and also of the one who is already perfect (I Cor. 2:63
Phil. 3:12,15), In the Pauline epistles especlally is
the term 'perfect?! used, As to the meaning of it Dra Trench

has interpreted it in the following.13

St. Paul, when he employs the word in an ethical sense,
does it continually with this image of full completed
growth, as contrasted with infancy and childhood, under-
lying hig,use,,the'r'Aftdt being by him set over again-
st the ”ﬂ.‘a‘ &y xp“r? (I Core. 2:6ee-.n.ocophilo 3315)00
ssesscesHe shall be ‘perfect?, that is, seeking by the
grace of God to be fully furnished and firmly established
in the knowledge and practice of the things of God (James
3:2); not a babe in Christ to the end, "not always em-
ployed in the elemenits, and infant propositions and prac-
tices of religion, but doing notable actions, well gkill~
ed in the deepest mysteries of faith and holiness."

Trench also explains the ambigulty of Paul's usage of
the tgrm in which the Apostle himself claimed to be perfect,
and almost in the same sentence disclaimed being perfect
(Phil, 3:12,15), Trench explained:

The distinction then is plain; the TéA€(0S has reached
his moral end, that for which he was intended; namely
to be a man in Christ; (It is true indeed that, having
reached this; other and higher ends open out before
him,tQ have Christ formed in him more and more;) the
©AoxkAnpos has preserved, or, having lost, has regain-
ed, his completeness. In the oAddnoes no grace which,
ought to be in a Christian man is wanting; in the Tedéesos
no grace 1s merely in its weak imperfect beginnings,
but all have reached a certain ripeness and maturlty,
‘OAoTsA9s, which occurs once in the New Testament
(I Thes. 5:23c0c0sse)s forms a certaln connecting link

13 g, ¢. Trench, Synonyms of the New Testeament (New
York: Charles Seribner and Company, 1807Ll)s Pe L10e

W 1p44,, p. 111.
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between the two, holding on to ©AcrAvpos by its first
half, to TeA&res Dby 1ts second.

From the above, i1t is quite evident that Paul referred
to the TVClclos of perfect Christian as one who was fully
grown in Christ, but he still had infinite areas of growth
that he muast attain in order to become more like his Master.

As concerning the paséages in which the Bible refers
to the possibllity of believers being cleansed from all sin,
there are many., However, in these many verses the tense of the
Greek verb must be carefully noted in order to distingulish
between the single act of cleansing and the continual process.
There are three passages in which this writer has chosen in
which to 1llustrate that the tense of the verb denotes =a
single act of cleansing. In Acts 15:8-9 Peter, in referring to
the Gentlles, said "And God who knows the hearts witnessed
to them giving the Holy Spirit to them as He did t0o USsecos
cesssecloansing (~a Ga-/u;ru-t) their hearts by feith." The word
for cleansing is an aorist-partiéiple‘form denoting a com=-
pleted or single action, thus affirming that the Holy Spirit's
baptism cleansed their hearts instantly. Again in II Cor. 7:1 |
the Apostle Paul sald "Therefore, having these promises let
‘us cleanse (Kasa/ol’ﬂw‘“) ourselves from all filthiness of

flesh and spiriteceevssse" The verb here is an aorist subjunctive

15 Ibid.
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which again denotes an act of cleansing. Finally, in I John
1:9, the Beloved Apostle wrote ".....He 1s faithful and just
in order that He may forglve us our sin and cleanse (“45‘/“"’}7)
us from all unrighteousness.” The verb that is used 1In this
passage also 1s an aorist subjunctive again denotlng a purifying
act, From these three typical passages of which there are
many, the Bible definitely states that God cleanses the
heart of a man from all sin by a single act of cleansing.
However, it should behoove each believer that only as he con-
tinues to plead the merits of the blood of Christ by faith
and walk in obedience to CGod's Word, is he kept clean from
all sin., For the Scriptures declare "if we'walk,in the light
as He is in the light the blood of Jesus Christ His Son
cleanses us from all sin.," The verb form for cleanse (Kle’ﬂatc)
in this passage 1s in the progressive tense which signifies
a continual cleansing upon obedience to the light of the Word.

With the conclusion of this chapter of the Biblieal
view of the differences between the carnal and spiritual be-
lievers, this investigator shell present the conclusions, which
he has reached from his study of the views of the four contem-

porary schools of theology, in the following chapter.



CHAPTER VIII
CONCLUSIONS

The central purpose of this study, which was by no means
exhaustive, was to determine the teaching on the differences
between the carnal and spiritual Christians according to the
four theological branches of Calvinism, Wesleyan-Arminlan-
lem; Keswickianlsm and Pentecostalisﬁ. When the exact teaching
of_each of the above trends have been clearly understood, it
is the opinion of this investigator that those who have
been confused concerning this vital problem will have receiv-
ed help., After a careful survey of views of each s chool,
this writer came to the following conclusions,

1. The four schools of theology are generally in agree-
ment in definitions of the carnal and spiritual Christians,

The basle element in the carnal Christian is his unylelded-
negs to the whole will of God, and as a result; the flesh lust-
eth against Spirilit and the Splrit against the flesh., On the
other hand, the splritual belliever was characterized as one
wholly yilelded to and filled with the Spirit of God,

2, Three of the four schools, namely Wesleyan-Armin-
ianism, Keswicklanism, and Pentecostalism, believed in an in-
£illing of or baptism with the Holy Spirit subsequent to re-
generatlon that changed a carnal bellever into one who was

victorious and fruit-bearing.
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3s It was found that the purpose of this infilling
of the Spirit, according to Pentecostalism, was for power in
service, while the Keswick and Wesleyan views stressed vic-
torious living and heart purity, respectively, as its pur-
pose,

L, It was found that the Pentecostal Movement was the
only trend of the four that stressed the charismatic gifts
of the Bpirit as being the maln evidences of the believer
who has receivsed the fullness of the Holy Spirit.

S5 This investigator discovered that the Weslsyan-
Arminian view was the only one which believed that the
Christian could be purged from the inherited depravity of
his heart. This purging, according to the Wesleyan scholars,
is performed by the Holy Spirit when the believer completely
surrenders himself to God and trusts in the power of the
Holy Spirit to perform this, However; they:were quick to
inter ject that this single act of cleansing does not gusr-
antee the Christian freedom from future possibility of
falling into sin. On the conirary, they maintained that
unless he continually pleads the merits of the blood of
Christ and by walking in ébedience to the Spirit, he will most
assuredly rall, )

6, It was found that the thaologles of Calvinism,
Keswickianism and Pentecostalism maintained that no Christilan,
regardless of his state of mabturity, could be delivered from

inward depravity., At best, there is a continual cleansing
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by the Spirit of God which diminishes the Influence of this
corrupt condition, The complete extirpation of the bellever's
depravity will be effected after his death.

As a further study this writer suggests that a
thorough inquiry be made into each of the above branches of
definition of sins When this vital aspect is c¢learly under-
stood, it 1s this writer's opinion that many of the controver-
sisl points will disappears

In conclusion, as a result of this survey, the writer
is persuaded that the various great bodies of evangelical
Protestantism have many points in common in which they can
harmoniously cooperate In proclaiming the glorious Gospel
of Christ. They are in perfect agreement that man can only
be saved through the blood of Christ, and that an entire
yieldedness to the whole willl of God is required of every
Christian in order to live a victorious Christian 1life and bear

mugh frult for God,.
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