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CHAPTER I
THE PROBLEM
I. EISTORY AND ANALYSIS OF THE FROBLEM

Stetement of the Problem. Very much has been written on the
subject of sanctification, but meny of these writings were found to
econtein comparabively little clear teaching on the subject of sin after
sonctification. TFurthermore, there hae existed in the minds of many
with whom the writer has been personally acquainted some questions on
this subject, indicating a need for more sound instruction in thie
field. Thie study has sought to answer some of these questione. The
problem here presented wess Can a fully senctified person sin? If
so, how should sin after sanctification be expleined doetrinelly, and
how can it be prevented experientially?

Objectives. It wes the purpose of this study te try to deternine
clearly and accurately what the Scriptures teach concerning the extent
to which salvation from sin is possible in this life. With this general

objective in mind, the work was guided by the following specific

objectives:

(1) To find the New Testament definition for sin.

(2) To.discover just how thoroughly end how permenently Jesus
is able te save the humen goul from gin in thisg 1life,

(3) To find some of the things sanctification leaves undone.

() To Pind the relationship of sanctification to temptation and

i




the possibility of sinning.

(5) To £ind what can be efone if one has lost the blessing.

(6} &nd finally, to find the New Testament teaching concerning

the way to keep from sin afbter senctification.

Justification of the Study. Yhile in evengeligtic work, the writer
found among other criticisms leveled at the holiness movement the one
that some people who gol sanctified had the idea that they had "arrived".
They felt they had ettained a state‘ of grace from which it was impossible
to fall, and in which it wes unnecessary to grow. Though these people
fdentified themselves with the holiness movement and claimed the cleans-
ing experience of the baptiem with the Holy Spirit, they sometimes
have of'fered the least cooperation and the most eriticism to Holy~
Spirit-led evangelistic efforts. Their lives afforded menifold evidence
that if they ever knew the freshness end the reality of this experience
(and 4% is believed many of them had known it), they had lost it.
Apparently havi;'xg the idea that it was impossible for them te sin,
they quit webching sgeinst sin while they contimued to witness to the
experience that destroys sin, They waived all apprehension as to
their spiritual condition, and sin reappeered. It hes been the purpose

of this study to uncover materiel thet will be useful in dealing with

this clags of people.

There is another clase who may be interested in this problem.
It is composed of those Christisns who desire to enter into sancii- '
fication, but hesitate because they do not understand just what this
oleansing;‘ is to eccomplish in man. The writer was one of these.
(uestions hindered progress, such ss these: If the very root of sin

was teken out when one was senctified, then how could one ever sin
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agein? How can one reconeile I John 137, 9 and %:9 which teach thet he
cen be cleensed from all sin, with I John 1:8 which says, "if we say we
have no sin we deceive ourselves?™l Or if one ever slips after having
been senctified, will he have to start all over egein? If eanctified
people never sin any more, then what ie a siny and whet is a mistake?
Perhaps one of the reasons these gquestions lingered even sfter
hearing nany sermons on holinsseg wes beceuse holiuess preachers and
teachers were anxious Lo sell their product, and they feaved thet if
they said 'boo. much sbout sin after ssnctification the candidate would
be discouraged. The best holiness teachers, of course, have not
ghunned to touch on these questions. &Htill the writer failed to find

any one book dealing exclusively with this problem.
I¥, LIMITATIONS AND METHOD OF PROCEDURE

Limitationses This hes been primerily a New Testament study. It
wo.s the desire of the writer to regirict data enly to thai which had
foundation in Scripture. It was not a complete study of senctification,
but wes linited to a study of min after enbtire sanctification.

Method of Procedure. BDecause this was o New Testement study, the

Pirst step was %o locate as many paseages as possible whioh had bearing
on the preblem by the use of Strong'e Exhaustive Concordance of the

¢ Hebrs

Since this did not by any meens constitute o complete study of the
Bible teaching on this subject, the next step wes to conduct & epecial
resding of the entire New Testament noting every pasesge thet shed

light on the problem,

1. AuSQVO




Further material was gathered through a sbudy of writings of
various Bible secholera about this New Testament teaching. 4n effort
was made to list all the books aveilable which contained eny chapters
or sectionsg dealing with the problem of sin after sanctification. In
the siudy, thoﬁ, of these chapters end sections, special attention
wes given to seripture passapes used, and to comments on these pessages.
‘Thus, while much time wes spent in the study of the writings of men,
the objective was o learn just whalt Cod's Book teaches coneerning
the problem of sin after eanctification. The comments of these scholars
were cited in gcommectien with various Bible passages. If in any case,
hovever, an interpretation seemed inconsistent with the meaning of the
passage, the 1neunaistency was noted, All through the study importent
help was obtained from faculty members of the Western Evengelicel
Seminary through personal interviews and elass lectures.

The Americen Standard Version of the Bible has been used primerily
in thie study and has been quoted in most instances throughout the
digsertation. Y%hen another version wes used to ghow the idea of some

suthor, or for some other reason, it has been clearly indicated.

JIXII. DEFINITIONS

Just two worde comnected with the stetement of the problem have

required definition: sin and sanctificetion. OSince a separate chepter
hae been given teo an understanding of the first term, the need here is
only an explanation of the meening of the term sanectification.
"Senctification”, as used in this dissertation, refers only to
entire senctificetion, also enlled holiness or Christian perfection.

Seripture deseribes it using such terms as ssnctified wholly (I Thess.




582%), cleansed from ell sin (I Jn. 1:7), cleansed from all unrighte
eousness (I Jn. 1:9), the baptism in the Holy Spirit (Aets 1:5), the
promise of the Father (Acts 1:4), deliverance from the body of this
death (Rem. 7:2L4), love made perfect (I Jn. 4:17), crucifimion of the
0ld man {(Rom. 6:6), and meny others. The following definitions were
found to eonform closely to New Testament teaching:

Brenple. "Holiness is nothing more nor less then perfect love
for God end man,..holy love is the surest safeguard againet all kinds
of gin,*?

Hegley. The experience of ome entirely senctified is a total
death to sin and an entire renewal in the love and image of God, so as
to cause aﬁa te "rejoice evermore," to "prey without cessing,” and in
everything to give thanks.” "Both my brother Cherles snd I meintein
that Christian perfection ie thet love of God and our neighbor which
implies deliversnce fram all sin,"

Adem Qlerk. "What then, is this complete senctificetion? It
is the cleansing by the blood of that which has not been cleansed,
it is waching the soul of e true believer from the remeins of ein,"D
The following etetement by Mr. AJl. Hills clearly sumarizes

thege definitions and defines sancbification es used in this thesis:

2. OCompiseioner S.L. Brengle, The Way of Holinege (Atlanta,
Supplies and Purchasing Departments, 1949), pe 13

3. John Wesley, A Plain Account of Christian Perf‘eoti_% {Louig~
ville, Pentecostal Publishing Ccmpany, Ne Ga), s De &

4, John Wesley, quoted in J.B. Chepman, The Temminelogy 6_9_2
Holinese (Kensas (ity, Beacon Hill Press, 1947), Pe 656

50 Adam Glark, quOtGd in J. Be Gmpﬂ!ﬂn, ops Git»g Poe 64,

o,
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Intire senctificetion is a sscond definite work of
grace wrought by the baptime with the Holy Spirit

in the heart of the belisver subsequently Lo regenera-
tion, received ingtentaneously by faith, by which the
h,eart is cleansed from gll in gard ecorruption snd filled
with the perfect love of God.

The Yord "Entire®. BSince the word senctification as used in
Seripture has s broad application, the word entire has been added to
express the meening s ueed in this thesis. The Bible indieates that
there ere different até.ges in the proecess of sanctificetion, The Creek
word from which the word "sanctify" eomes is oﬁyu’&&w ¢ This term and
i1ts derivetives ocour in the Beripltures with reference to men and
things over one hundred times. It occurred thirty times in the New
Testament end was rendered (A.V) "panctify" twenty eix times, end,
in ssveral ceses, means inward morel purification {(Jn. 17:17, 19;
'Eﬁh. 51263 I These. 5123) o/ 1In these verses and in Febrews 1%:12
the verd "clearly looke for e purification of the Chrisbian from the
inner defilement of sin es well as pardon for the gullt of his einful
acte."C Thus a two-fold neaning is implied in the word itself, This
term wee used in regard to Jesus' followers in the New Testament sg it
was used of prieste in the 0Old Téatament to show thet they belonpged to
fod, not to deseribe thelr conduct. It declared vhat God required

thenm to be, not vhat they necesearily were.

Peul said the Corinthiene were senctified (I Cor, £:11); yebt—

they were not spiritusl, but cerrsl, "bebes in Christ®, full of

6. AJdie Hilla, §§ ipturel Holiness, quoted in J.2. Chapman,
__Ro t-, Po

7+ George Allen Turnzr, The More Excellent Wey (Winoma Lake,
Ind,, Light and Life Preae, 8, 1952}, Ds 136

8o Ibldc, Ps 84,

P =,




7
jealoumy and strife, walking after the manner of men (I Cor. 3:1=3).

Sanctification is a work wrought in believers by the Holy Spirit,
g spiritual change wrought in the hearts of men. Every one who has been
converted or born agein has experienced the work of "initial” or partial
senctificabion. This was the experience of the Corinthisns mentioned
above. It was an initial cleansing of the guilt and defilement attached
to sinful acts. This was not e helfewsy cleansing. It was a2 definite
cleansing, but was limited strictly to that guilt and sequived depravity
attaching to actual sins, for which the sinner himeelf was reesponsible.
On the other hand, entire sanctification ie e work wrought in the heart
of the believer subsequant.to regeneretion, and it includes the tleanse
ing from original sin or inherited depravity. Sin is twoefold. There
is the act of sin, and the etate or condition of sin. Senctification,

2

therefore, must be two~fold,

S0 ¥Wesley, observing that Paul used the term for those who were
justified, believed that, referring to those who were saved from all
sin, the word "wholly" or "entirely" should be added.

Other Teims for Senctification. Of the several terms used to
deseribe the experience of entire senctification, "holiness" wes
probably the one mest generally used Lo refer to the totality of the

state. The word "holy" in the Germen lenguege elso means healthy.,

The English word wholeeeall in one piece, without any hole in ite=
iz the ssme word. NHoly really means healthy, completely heelthy,.

It means more, howevere=the graciocus sndowment of perfect love, and

9, He Orton Wiley, Ohristian Theology (Keneas Oity, Beacon
Hill Prese, 19477, Voi. 1I, ppe 480-B1.

i .



the abiding fulness of the Holy Spirit.:0

A second term, purity, wes never found te be é synonym of holinese.
Although without purity one camnot be subjectively holy, yet holiness
is wuch more then purity. Purity is the negative exvellence, It is
without setivity. Heliness inplics the most intense mental end bodily
aotivity of which one is eapable Al

Perfect love refers ecepovielly to the filling of the heart with
 the Holy Spirit of love. Uhristian perfection deseribes the state of
condition resulting from the cleensing and filling,  The word "gancti-
ficstion” has particuler reference to the cleansing side of thias work
of grece.? Thus the tern ssnetification has been most generally used
in this thesis which deals with the reappearance of sin after this
clesnsing has been performed.

These definitions and explanations have been given to tell what
entire senctification is. The discuseion of what it does in men hes

been reserved Tor o later chapler.

IV, ORGANIZATION OF THE THESIS

The main body of the thesis was begun with e discussion of the
‘meaning of sin (chapter twe). A distinection was made between sin as a

condition and sin 28 an sct. Some things vhich are not sins were

discussed. Chapter three dealt with the extent to which salvation

10, Ibid., p. 60.

11, Joseph Agar Beet, Holiness as lnderstood by the Yriters
of the Biblas (New York, Phillip and Humt, 1889), p. 5l.

12, Rev. H.¥W. Middleton, Agpects of Holiness (Mingo Junctien,
Ohio, H.W. Hiddleboen, 19555, Pe 80,

i,




from sin is possible in this life. Various answere were given, then
the Bible answer, Objestions were answered and the conclusion was
gstated, Chapler four wap a discussion of some of the thinge senctifi-
cation is not and does not do.

In chapter five the reletionship between senctificabion and
temptation was noted, OCpecisl attention was given to the nature of
temptetion after senctification end to the promise of victory., Then
chapter six noted the relatlionship of sanctificetion to the possibility
of simning. OSeripture writers were quoted, objections were answered,
end the advanteges of sanctification were eited. Chapter seven dipe
cussed whet is te be done when one hae lost the blessing of eenctie
fication, A distinotion was mede between backsliding end apostacy.

In chapter eight the Bible formula for keeping from gin after sanctie
fication was found in two worde, trust and obey. Chapler nine, giving

a sumery end some conclusions, closed the thesis.




CHAPTER IX
TEE MEANING OF SIN

It has seemed fitting thet thig writing begin with a clear
explenation of the meaning of sin. Richard Taylor said, "3in, as one
doctrine of the Christien system is the common denominater of the
other doctrinea...Manv; perhops most, of the errors vhich have pro-
truded themselves into Chrigtian theology can be traced to a faulby
conception of s_in."1 A olear understending of the true doctrine of sin
is easential to thie study.

The Bible teaches that sin has e two-fold nature: it is e condi-
tion end it is an individusl act. In a study of the problem of sin after
sanctification it was felt necessary to understand sin, first, ss a
condition from which it 1s or is not possible to be saved in this life.
Then if it ie possible to be saved from this condition, the problem
is to know vhether or not it is possible to commit acts of sin after
this salvation hag ocourred. The smecond need, then, wae to know what

congbitutes an act of sin. Vhat, then, is sin according te the New

Testoment?

I. SIN A8 A CONDITION

Dr. Turner has noted thet the Hew Testement vocasbulery includes

 some btwenty eight synonyms for sin, making a total of 386 occurrences.

1. Richard S. Taylor, A Right Conception of Sin (Kensas City,
Nazerene Publishing House, 19595, PPe 9, 10,

oA a A
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This gives some idea of the importance of this subject in the Bible.
There are eight different roots of which these twenty eight mynonyms
are derivatives. The most frequently ocecurring root is &Mc\gt vhich
appears 214 times out of the total of 386.|2

The use of the noun form of this Wotd,(ﬁ.U\QPt{o\. s oocurring 171
times, opened up & truth which was very important to our study, that
sin has a two-fold nature. Turner hes shown that, among the seversl
ways in which this word was used, there wes that of en evil prineiple
declared to denote, not sin as an a;tion, but sin as a quali'ty of
ection, that ‘ie “gin generically". Romans 5:13; 7:13; 7:20‘, 213 and
6:12, 14, were cited to show sgin as not merely the quality of an action,
but & principle manifesting itself in the conduet of the ta:t.abjea‘cu.3

Another Greek word, 3\5”({0\, expressed the idea of iniquity ms a
stete of unrighteousness; the state of righteocusness displaced by a
Palse ones The word trenslated ungodliness, weBci, (Titus 2:12)
implies not just actions, budl a wrong attitude or reletion to God,
a cheracter unlike God, tending toward doom.

Thig state oy prineciple of evil, called in theology inbred sin,
was deseribed in various waye by the Hew Testement writers. As recorded
in the Americen Btendard Version, the following expressions were found

t0 bear eome relation to the basic idea of inbred sin: o "law" (Rem.

7:21=25), "the body of this death" (Rom 7:2%), "ein" (Rom. 7317), "

old men" (Rom. 636), "the body of sin" (Rem. 6:6), "the mind of the

2. George Allen Turner, The llore Excellent (Winona Lake,
Indiena, Light and Life ! Preas, 19525, p.—a%.

3' Ibid‘g PDe 7‘3"75.
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fleeh", and "emnity sgeinst Ged” (Rom 8:7), "unrighteousnese" (I Jn.
119), "iniquity® (Tit. 2:14), "evil" (luke 11:13), "defilement of flesh
and spirit" (II Cor. 711), "sinful passions’ (Rem. 735), "the £lesh
(Rom. 7:5), "the sin which doth o eesily beset us® (Heb. 12:1), "root
of bitberness" (Heb. 12:15), "the lew of sin end of death® (Rom. 8:12),
"the flesh with the paseions and the luste thersof" (Cal, 5s24), end
"the body of the fleeh" (Col. 2:11).

This sin condition exiets in men but as a foreign, and therefore
separable principle. It is like fever in a body. It permeates the
whole body, making it less effective, bub it is not essential to the
body. It can come out. It is like dirt in a sheet. The whole sheeb
is dirty. This condition depraves the whole neture of wan but it cen
be weghed out. It dwells in men (Rem, 7:17), but it cen be removed
from men (Rom. 8:2). It is not bodily appetites, but is expressed
through bodily appetites. In the next chepter the writer has showm

the extent to which Jesus can save men from thig kind of sin.
I¥. SIN A8 AN AQ7

What congtitutes an act of sin? The holiness people have been
accused of having a dim sense of sin, COpponents charpge that instesd of

bringing personal experience up to the standard of divine lew, the law

hee been brought down to the level of experience. They gquote Hatthew
5:48'aa the standard, "Be ye therefore perfect, even ag your Father

which is in heaven is perfect.' There is no higher standerd then this
for angele or for Adem, and this ie commanded of men. Therefore, they

would ask, is not any leck of conformity 4o the stendard of God's

el
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pezfection aingh

Hebster has defined the noun "ein’ se a trenepgression of the law
of Gods discbedience of the divine willy sny violatlon of or lack of
cunfornity Lo Ced's low, sither in purpose or in sondusty marel deficiency
in charmctery iniquily. A4s o verb, sin means to depart volunbarily
from the path of duty preseribed by God to mam; %o violate any known
rule of duty.’ Vosley said, "Sin properly defined is the willful trense
grepseion of a known law of God 6

There are these three definidions for sin. The first bae called
any leck of conformity to the nbeolute stendard, whether kmown or une
known, ein. The last said emly »1llful Lransgression of e known law is
sin. And Webster has kept bebwpen the twe,

The verb form,AuapTavw, ossurring thivty nine times in the
flow Testanment, in the Classical treek mesnt % mies the merk, to fail
of the yight, or to go wrong, end comit iniquitys’ The questlon which
hae arisen is: “hat ie the merk?

A less common word ismavomie (Fifteen times), which is ueuslly
tremelated (AVe] "iniquity.” "EBaeiteally i1 means lawlsssnesa®, wrote
Turner, "whether willful or fyom ipnorence; in Romens 6419 it is the

e

Be Wels Harrie, ed. in Uhie?, “smﬁ. i
R&a%gam 8L the mglish lenguege (6py f

€. Jobn Seeley, quoted in Daniel Fteele, ; g W FLLEN
(Chicago, The Christian Witness Co., 19?2%, Pe o

To m“, BBo mnp e 7‘3#
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antithesis %o "rightocuances’...and 'holiness’ 20
it ie the etymologloel usege of these two words which hme given
rise $0 the btwo theories of 2in. The Yesleymn definition of ein ae
& willful transgression of o lmown law oeme .g;t_m’awom'a., and that
charssterictic of Calvinimes"e falling short of the perfect lsw of
Giod weoame from &Mkeﬁ‘\ »
The veriely of New Testament seems not to warrent such
hardenod distinctionowwthey arise from necessities
of logle rather than esegesiss..in Jemes %:17 the sin
of emipsion L¢ deseribed, ("to him that Imoweth %o do
good and doeth it not, to hin it is sin®}, with the
implication that without wrong intention thers is ne
evil, Likewiee, in John D381, the 2in of the Fherigees
ie declared to br 4n proportion fo thelr light. Thers
ie thue no sin epart from vesponeibilitys
At the Eristol Confarence of lethodien of 1758 a distinction
wan nade betwesn sin ea 2 voluntary transgression of a kuown law and
gin as an involuntary Mmmanim of a divine law, mowmn oF uninoun.
The former was sin "properly so eslled”; snd the latter wes sin "ime
properly so called," " fueh o distinetion beceme fundamental for
Wesloyan thoologye
It hoe beon noted in justification for this definition that Uod'e
gquerrel fe not with our hunenity, but with our disposgition o sel our
will apainst his., BRelief in a “gimning religion” hae resmulted fron too

broad & definition of ein. Too mush has besn inciuded, hence the idea

That none oould live above sinning in this life. Cod doss not reguire

8 Mﬂ' Ps T5e
9. lss. gite

18, larold Lindetros, Vgggug SENET L 3 O T
Epworth Prega, 1D46), po %.
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that kind of legal rightecusnese which necessitatee & perfect heed as
well se e perfect heart. Ve asks for parfect Mifillment in heaytes
in motive, intention, cholce, and affectione«of the law of leve. The
first commendnent is to love Ced and neipghbor. "Love fe the Mifille
ment of the law.'"' This La the markesthe poussesion end expression of
porfoct love. 9in is o tronsgroseion of the lsw (I In, Hrdt), the law
of love (I Jn. 5125 Hom. 1%:330)s The lew may be unwitbingly transgressced
without, but 12 it hes beon honesdly kept within, no ein is aseribed.
Urs the other hand, the law way be brolen before the sot is ever pere
fomwd; when the thing e decided in the heart, Vhan evil is gommitied
in the losgination without even the inbention of soemitiing the act,
it is ein {(Matb. 5:20), "Cod looksth upon the heard! (I fam. 1617),)2
"8in ia the trenvgreesion of the lew, but it ean be commitied only
in the beard) the outward ast is but the expression of that otn, 1P

*Ye are not under law, but under grece” (lom. 6sih)s Those who
insgist on placing mistekes, sing of ipnorsnce, and human shorbtoondinge
into the seme bracket as a stubborn spisit end ovil affectione and
conseious choloe of evil, and labeling every set thet falle below the
abpolute stenderds of rightecumess a true cet of sin, are puliing
thenselven besk ey thy 1wt
boardnan a&mﬂ what about Johi Hewbon who for several yeaPs

after hie conversion comtinued %o proseeute the slavestrade on the

11, Remene 1%810, A.8.¥, Of. Cals 51ld,
12, AeVe

13. Teylor, 98. glbe, po Ghs

e Ibide, ps 67
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conet of Cuinea, He quotes Hewbon as seying, "I never knew swester

or more froguent houre of Divine sossunion then in my twe last voyages
to Sulnea...” Newbton lived, in eo for os the sleve trade was soncerned,
without coneoious sin. Boanrdmon soked, "Did the Divine lsw, in its
requisition upon him, peuse at the precise line where 1tes "light!
hocone dgﬂmen end phaolve him from all reaponsibility as Yo whet ley

" beyond?® Then he reminded, “lo that trusteth in hie own heart is a
fool" (Prov, 26:36)s0 '

It hee seamed to the writer thet the Boripbure just quoted hag
been mis-usged. The context shows that he who trusteth in hlé own heart
which 1o deceitful shove all thinge before the Lord clesnces it is e
fool., Newbon wes apparently born sgeln, end the verse sbove did not
80 mush apply %o hie condition as I John 5:21, "Beloved, if our heart
eonden ue not, then have we confidence toward fod" (2.V.)e "If we
walk in the light, as he is in the light, ve have fellowship one with
anvther end the blood of Jemue Chriet his Son clesnseth ua fyom all
s&h."m Newbon sesmed to have been snjoylag this fellowship.

Steele agreed that he was exoussble in “ed’s sight. le was
blinded by the darimess of his Simes and gulded by hie fallible morsl®
judgment which the Hely Spirit did not coyrect fmediately,! Thue
it hae been shown that some things thal are somebinmes lebeled oin ore

15.. Deardman, 9p. gite, ppe 18000,
16‘ 1 Jﬂhﬂ 1‘?, !\mvi!

17 Dendel fteele, Love W (Yiew Yoriz, Zaton and laina,
1902}y po 339

o0 &
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not sin. The dlsouseion Dolloving hee dealt with some of these thinge.

Infignities ave not Blns, Josus seld of the traitor who willinge
iy betveyed him, "Cood were it for that men i€ he had not bsen bomn'
{Hatb, 26324); bubt to the slesping diseiples in tetheemene he tenderly
said, "The epirit indeed is willing, but the flesh is weak® (Mats. 26:41),
Judes hed einned, The dleciples hud been overceme by en infimity.

Aete 1730 saye, "The times of ignorenes (mot ain) therefore Cod
overiookad."C This was becsuse God'e stenderd has mever been absolube
holiness, but reletive holiness, secording to revelation,

fteele has piven elight clear distinetione thet are worthy of
atbention: (1) Infimities are Tailures to keep the law of perfect
‘aboéim given %o Adem in the Carden. This law no man on sarth can
keeps oin hae impeired the powsre of universal humanity. Sins ave
offenses egalnst the law of love. (2} Infiraities ave an inveluntary
otflow from ouy imperfect morsl orgenivetion. Gin ie always voluntary.
{(3) Infireities have their ground im our physical natuve. PBin roote
itgel? in our moral neture. (&) Infirmities entail regret and Wmilie
etion, 5in produces guilts (5) Infimitles need not imberrupt
communion with God, Sine do. (6) Infirmities hidden from ourselves
are covered by the blood of Christ without e definite mct of faith in
the onse of a soul vitelly united with Mim (Heb. 9117)s Hine demend

& spocial resort to the blood and an set of reliance on Thrist. (7)
Infimities are without remedy so long as we aye in the body. BSins,
by the keeping power of Chyist, ere avoideble through every hour of
our vegensrate life (Jude 24), (8] A thousend inflrmities are

IBe ABaVe
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econsistent with perfect love, but not one gin,d

A perfect men may still have wrong judgmente, from which wrong
worde end actions may flow, and in some ceses wrong affections, but
these are not sins. The difference between sins and mistakes is in
the heart attitude.2"

Saten's Accusations are not %‘ Une of the favorite devices
of the enemy of our soul is Lo acouse the believer of sin when he is
 gailtless and thereby dissouregs him (Rev. 12110)b Bub & watehful
Christien mey distinguish the accusation of Satan from the eonvieting
of the Holy.Spirit'. Satan uses & sudden flash impression that one has
failed., If the Spirit is convicting for gin, there is an abiding
guiet feeling that one needs help.al He tempted Jesus with sudden
sugrestions (Mett. 411=0), espeeinlly when he showed him all the kinge
doms of the world at one time., OSaten may be overcome by the bloed of
the Lamb and the word of testimony (Rev. 12:11).

Temptetions are not Sims. If temptations were sine, Jesus would
have been a sinner. Few have difficulty along this line except to
imow just Qhere tmptatioﬁ leaves off end sin begins. TFoster wrote thet
it is not at the point where evil is suggested that sin begins, for then
'temptation and sin would be inseparable. It is not necessarily where

the evil thing sugpested awakens & movement of the passion to which it

ie sddressed, for sin does not reeside in mere impulses of neture. Sin

19. Daniel Steele, Mile-Stone Papers (New York, Nelson end
Phillips, 1878), ppe M=k,

20, Rev. Bldon Fuhrmen, Claes Lecture, "Theology of Holimess",
Weptern Bvengelicel Seminary, Jenuary, 19535.

21, Zbid.
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begine precisely at thet point where the soul is conscious of a dige
position to yield to what it supposes %o be 8in.22 Vhen the will
indulges the desire or even fosters it against the remonstrance of
conseience, lust is beginning to conceive, "and lust, when it hath
conceived, beareth sin' (James 1:15).

Anger is not W Sin. Jesus looked upon the Fharisees
“with enger, being grieved at the hardening of their heart..."2>
Ephesions 4:26 says, "Be ye angry, snd sin not." Yet some kinds of
anger are carnel and therefore sinful. Chapmen suggests that, "“the
line between lhmen and sarmal emotions is the point at which ethical
content becomes involved, A splrit of angry revenge is carnal.” 2h

Heaviness is not Sin. Peter wrote, "Whereim,rggtly rejolee,
though now for a seamgon, if need be, ye ere in heaviness through meme
ifold temptations."®’ But he went on to show thet this is not sin,
but is given that the faith of these elect sojourners might be found
unto glory., There is a difference between heeviness and darkness.
Heaviness mey be ceaused by some things for which we are not responsible.
Darkness is caused by things for which .we are responsible~-ging dige
obedience, unbelief, lack of watchfulness, preyerlessnces, leck of love,

neglect of duly, cerelessness, trifling, and other such thinga.aé John

22, 1[eV. ReS. roster, Chrigtian Purity (New York, Hunt and
Eat@n. 1869)9 Do 25-

25« Hark 5, A.BeVe

24, J.Be Chepman, Ask Dr. Qham? (Kaness City, Vezarene Fube
lighing House, 19&?& Pe 171,

25. & Pet. 136, A.V.

26, Oolonel S.L. Brengle, Heart Talks on Holinese (fifth ed.;
New York, The Salvetion Army Printing end Publishing Houee,
1910), pe 12,
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1:19 shows that men ere condemned for darkness, but no where was it

found thet men sre condemned for heavinesas.
11X, BUMMARY

Bin has a two~fold nature. A study of Greek words for sin end
of passages which epeak of sin es a body or & principle of evil has
shown that besides being an sct, sin is a state or a condition of une
righteousnese, which, though dwelling in men, can be removed from
mane

Difference of opinion was found as to what constitutes an sct of

pin. A study of Seriplure on this question hee led to the conclusion

that a true act of sin must inveolve a willful choice. It must be

accompanied by two facte: (1) the knowledge of evil, aend, (2) =

congent Lo the evil,




CHAPTER IIX
BALVATION FROM SIN IN THIS LIFE

To whet extent dees Jesus, in thig iifo, pave from sin? Chrig-
tendom is gquite generally agreed that there is in every men, as a result
of the Fall, the tendency toward evil, which wes discussed in the
previous chapter under the heading, "8in as s Condition®. The universal
experience of mankind testifies so assuredly of this condition thet
few have tried to deny it. There was found to exist much difference
of opinion, however, concerning the question of whether or not men can,
in this life, be freed frem this tendency.

Certainly the soul defiled with ein cannot properly be called
holy. The Bible teaches, furthermore, that without holiness no men
ghall see th§ Lord (Heb. 12:14). Men have agreed that this sinfﬁl
condition must be treated, but they have diesagreed agein ss to when and

where this treatment tekes plece.

I, VARIOUS AHSWERS

sanctification is obtaineds (1) According to the Purgatorial theory
(Romen Catholic), one mey have cleansing from both ectual end original
sin here by baptism, but purification from "concupiscence” which memaing
1e obtained only by flemes burning in a kind of a middle world celled

Purgatory. (2] Host advocates of the death theory believe that sin
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dwelle in matter. This theory bolde that purity can come only in the
moment of desthwewhen the flesh and soul are separsted. (3) The re—
formation theory holds thet people should stop doing wrong and live
clesn lives by an exertion of their own will pover, and they will
ettain purity. (4) Zinzendorf fathered s theory which is still
prominent todayeethat purity is obtained in regensration. Ged does
it all in one work of grace. (5) Some hold o growth theory, that
holiness comes as e development. (6) The imputetion th;ary, held by
many oppenents of Wesleyan holinese, holds thet the heart is never made
entirely elean in this 1ife, bubt purity is imputed to it through
Onrist,' Thie is the idea that we sre fitted for heaven, not because
of our own holiness, but because of the holiness of Christ, Carredine
then referred to the true theory of cleansing fron ell sin es "an
instantaneous work of God, wrough£ in the soul of a regenerated men
or women in answer to perfect consscration, unswerving faith, and
impertunate prayer e

The writer has not dealt with esmch one of these specifical;y
except in ehowing the true answers of Scripture in contrast. A few,
however, have demanded special attention,

Fleetwood, e proponent of the imputadion theory, wrote a %ract

against Wesley's pesition,entitled Perfectioniste Ezemined, which

sought to refute Yesley on Bibliecal grounds. He defined “perfection”

as inherent ebsolute perfection, and then proceeded to refute it.

l. Reve B. Uarredine, The Sang@ifiﬁg Life (Cineimmeti, Office
of the Revivalist, 1897), pp. Se

24 Ibidn. De 17.
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"The only perfection possible," he said, "is the perfect righteous~
nese of Christ which is imputed (i.e., attridbuted) te the believer.
Salvetion from sin is only forensic, not an actual, chengei it ie
nominal but not real.'” This ides is called Antinomianien, the idea
that man is perfect only in his heevenly representative., This has
seemed unreasonable to the writer. Can an impenitent sdulterer boast
that, in the Lord, he hes chastity and righteousness? Revelations
7314 reads,"they washed their robes and mede them white in the blood of
the Lamb," The writer believes thet men is to be perfect in himeelf,
but not of himself, Perfection of mility and love are to be inheremt,
not in another.

At one time, Dr. Heh, Ironeide held that sin dwolls in the mortal
'bedy, and therefore, to the question, "Does the Divine Ueliverer
cleanse the heart from t.he vile indwelling pollution?”, he answered,
"We," for this would be perfection in the flesh.” He ueed Calatians
5116, 17 for the purpose of showing that the inner conflict was definite-
ly deeclered %o go on in every Ohriatian.5 This led to the conclusion
that the only wey to attain perfection was to be separated from the
flesh.é If this were true, then when Faul prayed that folks might be
perfected, ae in II Corinthians 13%:9, he was praying that they might

die. Uhen he seid, "Be perfected” (II Cor, 13:11), did he meen comit

%+ (eorge Allen Turner, The lore Excellent Way (Winona Leke,
Indisna, Light and 14%e | Press, 19525, ps 190,

b, Henry E. Brockett, _S_c_ﬁj,gm Freedom from Sin (Kensas City,
Beascon Hill Press, 1941), pp. 45=46,

5. Hehe Ironside, Holingsa gglse and the True (New York,
Lolzesun Brotﬁera, Publighers, n.de), po 125.

6o Ibide, pe 129.
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suicide? There must be & more reasonable concept.

An exemination hae been mede of Celstians 5:16 and 17 vhich wes
used to prove thie "two-naturist theory" that flesh and the spirit
must continuelly war against each other, and thet theve is no deliverance.
"But I suy, Walk by the Spirit, end ye ghell not fulfil the lust of
the flesh. For the flesh lusteth against the Spirit, and the Spirit
ageinst the flesh, for these are contrery the one te the other..."

The error lies in the identification of the "flesh" with indwelling sin,
and in the thought that the term implies an inevitable duslien between
matter and apirit. If one were to substitute the term "indwelling

gin" vhere Paul uses the word "flesh" (Rom. 7:18; Gal. %:3), in many
passages he would meke the apostle spesk nonsense.

The "flesh” in Calatians is #imply humen nﬁture in ite fallen
cénditian regarded as apert from divine grece. it includes spirit,
goul, body, reason, affections, appatiﬁee, end ie the seat of sin
(Roms 813)s It ie not, however, eyhonymous with "the sin". "Hence
when Paul said, 'the flesh!’'lusteth against the Spirit, he stated
 vhat is characteristic of 'the flesh' regerded ms an instrument of sin,
and therefore in a condition of oppesition to the Holy Spirit."7

The propenents of most of the theories mentioned heve fellt thet

the best one can do in thie life ie just to repress the tendency to-

ward evil all his days and look forwsrd to e betler stote in the world
to come, They have not believed deliverance is possible, therefore
they do not have an incentive to seek it or expect it. These positions

were found to be oub of harmony with the Bible answer to this question.

7 Brocketl, op. gits, pp. 119-123.

8




II. THE BIBLE ANSWER

The Hew Testament has salled this sin condition by various nemes
and tells to what extent man mey be delivered from it. The following
passages have been noted: "The law of the Spirit of life in Christ
Jesue made me free from the law of sin end of death® (Rom. 8:2)., The
believer is to be delivered from "the body of this death" (Rem. 7:2%),
The "old men" is to be crucified (Rom. 6:6); aleo to be put awsy
(Bphe 4522}, The "body of sin® is to be done ey (Rom. 6:6), or
destroyed (A.V.). len are to put away ell "filthiness end overflowing
of wickedness" (Jemes 1:121). The Lemb of Ged taketh sway "the sin®
of the world (John 1329). We cen be cleansed from all "sin' (I Jn. 117);
from all "unrighteousness" (I Jn. 1:9). Jesus put svey "ein® (Heb. 9:26).
The fSon of God was manifested "that he might deetroy the works of the
devil" (I Jn. 3:8). "The body of the flesh" is to be pub off (Col. 2:11).

Wesley used the following lew Tesbtament passeges to show that
God saves men from all sin: IX Corinihians 7:1, "Let us cleanse our=
selves from all defilement of flesh and Spirit perfecting holiness
in the fear of fod"; I John 338 (quoted sbove), showing thet all sin
is the work of the devil; Ephesians 5:125-27, "Christ...gave himself up

for it (the church)s that he might sanctify it", and present it "not

having apol or wrinkle or any such thing; but that it should be holy

and without blemish"; and Romens 8334, "God...condemned sin in the

fleah. ® 0“8

A cloger exemingtion of these verses has been mades Theiy

&s Turner, gpe gite., p. 201,
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language has left little place for an ldea of only partial deliverance.
In the opening verses of Remans & Feul wrote, "Walk not after the flesh,
but after the Spirit." Jome under the entire control of the Spirit and
you will not fulfill the lust of the fleseh. This is a glorious promise
'of deliverance, for the "fleeh" and the "Spirit® are utterly opposed.
Yhen a person has come completely under the econtrol of the one, he is
freed complebely from the control of the other 2 This appears te

teach deliverance from the inmer struggle which Ironside has deeclared
to go on through all this life as was noted earlier,

Repression or Eradication. In conncction with the idea that ein
can only be repressed in this life, not removed, the language of Romans
6:6 hes been examined. The word trenslated "destroyed” {A.V.) or
"done away® (A.5.V.) is the word kaToPYnBl and is in the sorist tense,
gignifying an mstmeous act of Cod's power, The word from which
it comes,tm’m?yéu!, means to render uselens or unproductive, to meke-
‘empty and unmesning; to destroy, amnihilste, free from.’° It cannot
be interpreted to mean merely reprees, as some have teught. The full
force of the word can be seen from the following passages in which it
ocours, ae translated in the A.5.V.s (1) "The last enemy that shall
be sbolished is death" (I Cor. 15:26). (2) "Having gbolished in his
flesh the emmity" (Bph. 2:15). (3} "She is discherped from.the law

of the husbend" (Rem. 7:2). (4) "Whether there be lmowledge, it shall

be done away" (I Core 13:8). (5) "That it is done away in Christf

9« Brocketl, op. git., ps 175

10. Ihe Analytical Greek Lexicon (New Yorks Harper and Brothers,
Nnedo)y Po 219,
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(II core 3:14). (6) "Thet he might bring to neught the things that
are" (I Cor., 1328). (7) "When he shall have abolished all rule and
all suthority” (I Cor. 15:24).11

Peml gaid in the seme werse (Rom. 636) thet "our old man was
crucified (G'WRG'T"WP‘:’GN) with him." 7This verb comes from the word
OﬂkaJréquhich mneans to affix to the eross, to crucify, to mortify;
in the peseive volice, as in this verse, it means to be cut off from a
thing as by violent death, to become dead to.12 This speaks of more
than repression. |

Wesley allowed that in justification the sin which remians in
believers is merely "suspended", but in entire senctification it is
”deaﬁroyed“ol5 Whet bas been most generally asccepted is that Paul here
spoke of the "body of sin" ae a unitery principle rather then separate
acts. "ot only are sins to be forgiven, but this principle is to be

deetrayed.“lh

Brockett cited Romens 6 ae one of the clearest expostitions of
glorious freedom from sin Paul ever wrots. Faul used drastic terms
such as "deed to the sin", "free from the sin", and the body of sin
"destroyed" to express full deliverance. "The sin' (Rom. % end )
vas pergonified as a tyrant reigning bver the world, end was regarded

distinet from and external %o the individual sinner. Seripture reveals

11, Brockett, op. eib., pe 61,
12, The Analytical Greel Lexicon, op. gibe, pe 374
13, Turner, op. gite, p. 195.

}-ho I'bi.d., Pe 80.
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blessed deliversnce from sin in this mspect. )

Romene 6:1-1l1l shows that vhen Christ died on the cross, He died
o "the sin," and in God's mind end purpose, each believer was identified
with Ohriet in His death to "the sin," Likewise, when Christ rese
from the dead, in Cod's mind and purpose, esch believer rose with Christ
to "welk in newness of life," Brockett concluded that "Ged will sge
utterly and completely set the believer free from 'the ein' as a tyrant,
that it can have no more power or suthority over him than e dictator
can exert over a dead man."lé'

In other passagee the language was found just as strong. When
John wrote that "he was manifested to take away sins" (I Jn, %:5), he
uged an aorist form of the worda('{fw which means to take up, 1lift; take
away, removej destroy, or kill. Thie is what He dees in justification.
John went right on to say He was menifested to "destroy the works of
the devil” (I Jn. %38). Here the word is an aoriet form of AOw
which carries the idea of loose, unhitch, free from, This is what He
does in sanctificetion. It seems to the writer that Bible language
clearly shows the idea of repression to be insufficien‘b.

ITI Thesealonisne 2:8 speaks of the ﬁwlesa one, whom the Lord
'Jesua a?ié.ll ¥ eeobring to neught by the menifestation of his coming",

No one imagines that when the Lord brings to maught the lawless one

He will merely keep him under, repress him, but thet he will still be

able to strike agein. No ! Christendom is agreed that the Lerd will

destroy him,

15, Brocketbd, op. gibs, ppe S54=56.

16, Ibidey, ppe 56"57'
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The same language wog ueed in Romene 616 in comneotion with the
destruction of "the body of sin® and there it cmrriep the same fowce
of mmn:lng.n

Uaniel Steele soncluded thet if sin ie not destyoyed, then
Christ's wiseion was a stupendous feilure, because o does not destroy
the worke of the devil, end perfect holiness is impossible, elther in
thie 1ife or in thet bo oome.'®

Hany peeple have oblected to the word srediceation. They have
said it 1o not Sepipturel. 1% Lo Strue thet the word, as such, ie not
found in our English trensistion of the Bible, end thet it has carried
with 1%, in the minde of some people, ideas thet are nobt Seripturel, but
in the light of the foregoine Bible study, one muet adnit that pome
form of evadlcation is taught in the Pibles To "eradicote” mesne %o
foluck up by the roots; to voot wp op mzt.; henve, to destroy utterly.” g
A synorym ie "emplate®,

Besldee the pusmeges elready oited which imply that this is what
Ghrdst doss to "the sin”, moblee If Timethy 2621, "If & man theree
fore purge himself from these (profens babblings), he shell be & vessel
unte honor, senetified, meet for the Haster's uss," Compare John 1552,
"Every branch that beareth frult, he glesneeth (A.V., pargeth) &7
The word used here, and in I Usrinthisns 517, is a fom of KaDwiew

7. Ibida., ppe 6305
18, Deniel Stesle %;g g ﬁmg {chisape, The mmmm
Hitnens C0e, i9‘- » Po &

190 T, larvis, eds in Ohief, "eradisate’, Yob %g"g Jiew Inber= |
y ': pexy of _' s W mgﬁe{'w |
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which means to ¢leanse from £ilth, to clesr by pruning, meke expiation.
In II Timothy 2:21 and I Oorinthians 5:7, ek o prefixed to it which
mokes it mean te cleanse thoroughly, to purge out, eliminete.

In Hetthew 15313, Jesus said, "Zvery pland which my heavenly
Father planted not, whall be rooted up." The Letin word here is
"eradicated" .20 Matthew 3:5 says, "He will thoycughly eieanag his
threshing floor.” These words indicate that the idea of emdica‘tion
is not unscripturel.

12, where these words weve used the Bible writers meant to convey
the idea of repression, they ecould have used other (Greek words, such
as the ones translated in the A.8.V. "bind" (Merk %:27), "shut up'
(Gale 3:82), "restrained” (Acts 14118), "1aid hold", with the idea of
choke or subdue, (Mett. 18:28), "hinder" or hold dowm (Rom. 1:18),
end "held" (lLuke 22:63),

Perhape one of the difficulties in the use of the word eradication
has arisen out of the fect that it is used in some cases to express
ideas which do not apply in comnection with "the body of sin”, Hred=
ication, as used in thisg sense, ;ioes not meen (1) +hat some physicel
entity is teken out, some thing you ecen weigh., (2) It does not mean
that the humenity of e person is denastuved. It ie rather renatured. .
The natural desires of the body remain, but their perversions are re-

sotion 4o en ohedient will.

One may still be tempted and may fall es did Adem end Eve. .(3) It

does not imply the destruction of any of man's constitutional instincts,

20, Rev. Bldon Fuhrman, Class lecture "Theology of Holiness',
Western Evangelical Seminary, February, 1953.
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appetites, or aueceptibilitiea.al

On the other hand, eradication doee mean that (1) the sin
thet dwells in man, es an inherent prineciple resulting from the Fall,
is cleansed oompleteiy (I Jn. 1:7)e (2) The bias of the human will
is removed and the soul delights in the law of the Lord. (3) The
defilement of the affective nature is removed so that one is enmbled
to live in the spirit end practice perfect love to God and man. (4)
The shedow upon the understending is teken away so that the spiritval
man has the mind of Chriet (I Cor. 2:14-16), and cen understand the
things revealed by the Spirit,22

Various other passages that teech complete deliveraﬁoo from sin
were noticed. I John 1:7 eays, "The blood of Jesus ﬁia Son cleanseth
us from all sin." GSteele cited John'e definition of sin ("sin is
lewlessness" ) to sghow thet the term, es John used it, mey refer to
either an act or a state.2? Then thie passage means to the regenerated
men the c¢leansing away of all sins, guilt, end depravity thet are
pereonal end that pertain to the individual; to the sanctified men
it means all thie plue utier removal of inherited deprevity or inbred
2h ‘

sine.

"If we confees our sine (plurel), he is faithful end righteous

to forgive us our sins (plural), end to cleanse (aorist) us from all

21, "gymposium of the term 'ERADICATION'", The Preachers Hape
azine, 2311, Jamery-February, 1948, p. 7.

22. Ibid., Po (o

23. Steele's Answers, op. e¢it., p. 132. '

24, Rev. B. Garredine, Senctification (leshville, Term., Publish~
ing Fouse of the il.B. Church South, 1891}, p. 134,
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unrighteoumess” (I Jn. 1:9), This verse clearly teaches deliverance
from both kinds of sin,

“And the God of peace himself sanctify you wholly" (I Thess.
5325)e The Creek word trenslated wholly is OASTEAES vwhich is a come
bination of the word for "all' and the word for "perfect or "eomplete’.
The ssnetificetion of each believer is to extend to the whole men in
overy part, juet ae sin end depravity have extended to the whole man
(Isa, 116).

John 14:23 speaks of gsuch a love relationghip between man and
God that the Holy Trinity will come unto man and will make their abode
with him. Oan enyone imegine God end sin abiding together? This
certainly speaks of the possibility of a condition of complete deliver-
ance from indwelling sin,

I John 4:18 says thet "perfect love casteth out feer'. The con~
text ehows this fear to be a result of ein., As long as ein remains
this fear could not be cast oub.

Hetthew 5:8 implies that people cen be "pure in heart’. Compare
Acts 15:8, 9. I Thessslonisne 3113 teaches that the Lord may establish
hearte unblemeable in holiness before Clod. Febrews 7325 says Jesus
saves to the ubtermost. Ephesians 33119 showe thet one mey be filled

with 2ll the fulness of God, so full there will be no room for sgin,

The twentieth verse should not be separated fyom the thought of the
verse before it. He ie "able to do exceeding ebundently shove all that

we ask or think'.

The ldea of Perfection. The root from which worde are formed

which express the idea of perfection is TeA . Derivatives of this

root ococur gbout 117 times in the New Testament, Twenbty of these

Y
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indicate moral quality in man. While perfection is often future

(i Gor. 1%:103 Phil, 5:12), yet somebimes (I Cor. 2:6; Phil, 5:115),
it ie already preuant.25 If gome kind of perfection ie possible in
this life, nmen need to understend it,

The following passagee imply thet men should, in thie 1ife,
possess perfections HMatthew 5:483 John 171253 II Corinthiens 13:9, 11;
Ephesians 4:12, 1535 Coloseions 1:28, 4:12; II Timothy %:17; Hebrews
6:1; Hebrews 151213 James ltdy I Peter 5:10; II Corinthiane 7:l; and
Cologsions 3:144

Othere indicate that some kind of perfection or purity is pessible
in thie life: James 3:23 Hebrews 10:14; I Jobn 4:12; I John 2:5; I
Pimothy 1355 Titus 2:13, 14; I Peter 1:22; I John 3133 I Timothy 4:12;
and IT Timethy 2:22.

To live by & stendard of Ademioc or absolute perfection is obvious~
ly impossible in thie life. If this were what Cod required, He would
be unjust and unreasonsble, for the effect of the.Fall has rendered
nen incapable of living up to sueh & standard., Uhat kind of perfection
is meant, then, when Paul said, "Finally, brethren, ...Be perfected"

{IT Cor. 13:11)? Vesley called it Christian perfeetien,‘and defined
it as "negatively, not exemption from ignorence, mistakes, infirmities,

or temptation. Positively, it meens 'a Christian go far perfect as

;aa.t 4o ponait sanlﬁ.as
The holy man, then, is like Cod (Matt. 5:48), not in Cod's

2%. George Allen Turner, The More Excellent lay (Winoma lale,
Indisna, Light and Life Press, 1052), De 95e

26. Ibid., Pe 1924
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natural perfection of power snd wisdom end knowledge and annipresence,
but in patience, self-control,  purity of heert, and in love. He is
like God ae a drop out of the ocesn is like the ocean, not in ite
bigness, but in its essence. As the branch is like the vine (Jn. 15)
not in ite sslf-enfficiency, but in its neture, ite sap, its truitful-‘
ness, its beauty, so ie he that is holy like God.27 Christien peys
feeotion, then, is the state of gloriocus and complete deliversnce frem
ging; es such deliverance has been disoussed in the previous sections

of thie chapter.
III. OBJEOTIONS ANSWERED

To the ides that a Christisn mey be delivered from all sin in
both aspects, sinful actions end sinful condition, meny objections
erise. Some feel that 17 one were te be saved to such en extent that
he had no more ain in the heart, spiritusl pride would o 1ift itself
up that the'peraen would become Pharisaicnl, self-rightecus end teke
on & "holier then thou" attitude. There could be no greater misteke.
One of the elements of holinesgs ig perfect humility. If any profess
it, yet are proud and Pharissiecal, it is proof that they ere deceived.
8in in the heart huniliates, but it does not mean that one is humble.

To say that one needs sin to be humble ig to say that he needs to be

[+
sick 4o be healthy i

27+ Colenel 5.L, Brengle, Heart 1 on Holiness (£ifth ed.p
New York, The Salvation Army Printing and Publiehing FHouse,

1910}, p. 11,

28, Rev. Eldon Fuhmen, op. cit.
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Some have honestly questioned the idee of living without sin
because of certain passages of Scripture which seem to tesch thet this
ie imposeible. One of these is Ecelesiastes 7:20, "Surely there is not
2 righteous man upon the earth that doeth good, end simneth not."
II Chronicles 6:36 expresses the same idea. Dr. Chapmen has explained
that these two Seriptures are given to enforce the liability of all
nen bo sin, He wrote, "Hebrew scholars, without exception, I think,
agres that the rendering most consistent with the evident meening ia,
'There ia not & juel men upon the earth thet dosth good and may not
gin's This is a fact beyond dispute.'

There ave many problem passagés in the first Epistle of John,
I John 1:8 bhas of'ten been guoted by the opponents of entire sanctification
ag if it finally settled the matter and proved the necegsary continuence
of indwelling sin. 5If we say that we have no gin, we deceive our-
gelves, and the truth is not in us.” To properiy understend John's
meaning one should bear in mind theLt he had speeisily in ﬁ.ew certain
folese teachers termed "Gnostics". One class of these taught that all
metter was ineradicebly evil and, therefore, as long as man dwella in
e phyeical body he camnnot possibly be free from sin, Then they allowed
2ll sorts of sinful indulgences of the body but claimed all the time

thet the soul wes pure and without sin, denying that they needed 1 =

the eleansing bleod of J«mum.56
This dreadful heresy struek at the very foundation of the Chrisbian

29, JeBe Chapman, Ask Dr, ¢ m (Kenses City, Nezarene Pube
lishing Hoaaa,"'ﬁ&";’% Pe 169,

%0, Henry L. Brockett, Seripturel Freedom from Sin (Kensas
City, Mo., Beacon Hill Press, 191;'15, Pe €24
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faith, end John wrote te expose the error of these Palse tenchers

(I Jn. 2:26), Verses five to ten of I Johm:1l are in three couplete.
In the first verse of each couplet he declared the truth; in the sscond
he thundered against the error, Thus in verse soven he declared the
truth for believers that if they walk in the light the blood of Jesus
¢lesnses from all sin. Then in verse eight he exposed the ervor of
the false teachers who claimed they had no ein frum which they needed
to be clesnsed, "There is nothing in this verse, therefore, properly
understood, that affects in the slightest the truth of 'seriptural
freedom from sin', through the cleansing efficecy of the precious
bleod of Christ,"”

Wesley, speaking of I John 1:8«10, expleined that the difficulty
vanishes when one sees that the tenth verse fixes the sense of the
eighths

" Ap if he had said, "I have before affirmed, 'the blood

of Jesus Chyist cleanseth us from all sing' but let no
man say, I need it noty I have no gin, to be cleansed
from, If we pay, that we have no sin, that we have
not sinned, we deceive ourselves and meke Ged a liar;
but 'if we confess our sins, he is feithful and just,’
not only to 'forgive our sing,' but also 'to cleanse
us from all wnrighteousgness;’ that we may 'go and sin
no more.'"

I John 2:1, 2 has been cited by some as evidence that mean is

not expected to attain such a state of grace as to live without sin,

— However, & careiul reading of these verses supports rather then weakens
the teaching of secriptural freedom from sin. Notice, Johm wrote

"These things write I uato you that ye may nob sin, And if any nen

%l Ibide, PPe 85‘8’4-
%2, dJohn Wesley, Sermons, quoted in Turner, op. eit., p. 193,
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oinees" These verses are like the antidote on a bottle of poison. It
is not put there so that every one may drink the poison, but juet so

thet if any one should, he mey be spered.

IV. AVAILABLE IN THIS LIFE

Leter chapters in this dissertation have shown more completely
Just what this complete clesneing includes snd what it does not chenge.
A few verses have been examined which speek of this clemnsing as aveile
eble in this life.

Jemus "gave himpelf for us, thet he might redeem us from all
iniquity, and purify unto himeelf a people for his own possession
zealous of good works" (Titus 2:114). The purification for men while
they sre here on eerth, zlive and capable of good works,; is aveilable.

I Thesealonians 5323 says, "4nd the God of pesce himself sanctify
you wholly; end mey your espirit and eoul and body be preserved entire,
without bleme at the coming of our Lord Jesus Christ." Then Paul
sdded, "Faithful is he that ecalleth you, who will also do it." That
is, He will not only senctify men whelly, but will preserve them in
that state until He comes to receive them unto Himself. that need is
there for the idea of preservation if it is not attaineble in this life?

Several verb tenses, as "casteth” (present tense) in I John

4718, ond "cleanseth" {(present) im I John 1:7, show this deliverance
to be a possible present attainment.‘ Aecording to luke 1:74, 75, the
Lord has eworn to grembt us that we should "serve him without fear, in
holiness and rightecusness before him all our deye.” 411 of the
exhortations to enter into holiness would be mockery if it were not

possible in this life. Surely this miraculous deliverance is available

% 4,
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now. {(See also I Jn, 43:17)e How can men be setisfied with enything
less?

The results of this blessing heve been experienced by men in this
life. There is o constancy of spirit. The soul finds ite perfect
balance in God. The warring element within ie cast oubt. There is
perfect peace. The fear of backesliding is gone. Self no longer
struggles for supremacy. dJesus has become all and in all. Anxiety
about the future and worry are gone. Cernsl fear is gone for "perfect
love cesteth out fear" (I Jn. 4:18)., This, mecording to Brengle, is

the experience of the one delivered from ell gin.d?
V. SUMYARY AND OONGLUSION

COhristendem quite generally agrees that the sin principle sxists
in every man, but 4o the question as to whether or not Jesus saves from
gin in this aspect, during this life, many angwers have been given.'
These afe that complete cleansing comes only by purgatorial fires,
that it comes only at death, thet it comes through reformation by the
'exartion of human will power, that it is obiained in regemeretiony,
that it comes through growth, that holiness is imputed through Christ,
end thet it comes 2e an insgtanteneocus work of God, wrought in the heart

of the believer in answey to consecration, faith, and prayer.

The lenguage of Seripture, however, seeus to leave litlle room
for econtroversy. To the question, "To what extent does Jesus, in this
life, save from sin?", the Bible answers that he "cleanseth us from

all oln” (I Jn. 1:7)s Such expressions as'destroy", "free from",

550 Brengle, 0D« _G_E..E¢, Pe 28.
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"deliver from", "crusify", "put eway”, and "cleanse from all’ ave used
to show what trestument this body of evil is to receive.

This lenguage draws one to the conclusion that "the sin” is
‘not 1o be merely repressed, but in the Seriptural sense ersdicated,
When thie hes been performed by Divine power, the soul enters into the
state Wesley called Christien perfection. Though meny objections to
the ides of perfection have aripen, they heve been enswered by a
sareful gbudy of Seripture, and the conelusion has been meintained

that Jesus, in this life, aompletély saves from all sin.




CHAPTER IV
LIMITATIONS OF SANGTIFICATION

In this exemination of the problem of ein after senctification,
it was the desire of the writer to avoid being negative as much as
possible. The foregoing chapter, therefore, has stressed the grestness
of the effects of the second work of grace in the heart of men. Because
of the mubject matter of the fellowing chapters of this dimsertation,
it hes been shown in chapter three that God's power end ability to
cleanse from all sin in thig life is not limited, and that the believer
who has devoted all his powers to God has been completely delivered
from the reigning control of the tyrant sin into euch e state of pere
fect love as to enable him to live deye, weelks, months, or years withe
out sinning. 7o properly understand the blessing, however, it is
necegsary to know thet Cod has chosen to leavé sone aspects of 1ife in
this world unchenged even after senctificetion., Thie chapter has

attempted to explein whal sanctification is not, and vhat it dees not

do.

I. BME THINGS SANCTIFIOATION IS NOT AND DOES NOT DO -

In the first place, entire ssnctification is not a state of
freedom from infimrmities (II Cor. 12:9). It does not bestow a perfect
head nor a perfect body, but e perfeolt heart toward Ged. In chapter

three on "The Meaning of Sin", an effort was made to distinguish be~
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tween infirmities and sins. Infirmities such as the scers of sin which
the blood does not erese, lack of knowledge, defective memory, fallible
judgment; end hours of spethy and spirituel dullness by reason of our
bodily erganiem or the condition of the nerves, remain in the believer
though ein may be completely removed .* Fletcher says, "Christian pere
Pection extends chiefly to the will, which is the capitel moral power
of the souls leaving the understending ignorent of ten thousand things."?
Senctification, then, is not o esubstitute for learning and knowledge
(I Cor. 133123 iete 10), "The highest perfection which man cen attain,
vhile the eoul dwells in the Sady, does not exclude ignoxahce; and
error, and a thousand other infimmities."”

A truth very importent to the theme of this study is that holi=
ness is not a state in which there is no further development. Hather
it is aletate in vhich the himdrances to growth are removed end the
soul is freed to grow much faster than before, as flowers in a garden
grow better when the weeds are dug oub. Sanctification eliminates the
weeds: thet hinder develomment. Christian purity admite of no fimelity.
vIt does not save {rom undiscovered faults, Thus, there is no stete of
greee in this life when the soul may sit back in an easy chair and
relex and say, "Ah, at lest I have arrived." Rather, one must, with

Paul, strive as a runner in a race; "press on toward the goal unte the

prizﬂtqo“ (Phil. 5314)0

l. Daniel Steele, Love Enthroned (New York, Haton end Mains,
1902)’ p. 836

2o Ibidn, De 86.

3, John Wesley, Sermons (New York, Fhillips and Funt, 1788),
II, 168.
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Sanctification does not teke one to a state beyond the need of
atonement. e constantly needs the precious blood. Dependence is
more acute in perfect love than before., "If we walk in the light...
the blood of Jesus his Son cleanseth (present tense) us from ell sin"
(I dne 1:7)s This cleansing is contimous., It is only es and while
the soul is under the full power of the blood of Jesus that it can be
cleansed from all sin.

John Wesley wrote of some who objected to the idea of perfection
because they thought if it were possible then the ssnctified soul
would not need to pray in the Lord’e Preyer, "forgive us our debtis."
Yeegley believed that though the fully aangtified'cannot be said to be
burdened with guilt, nevertheless, even these stend in need of the blood
atonement, "because of their tranegraesiona."h In en ebsolute sense
even the fully sanctified treansgress the law because of their inescape
able defects, and these migtales, he says, would expose to eternal
demmation, were it not for the blood stonement. He coneludes then,
thet the most perfect may say, for themselves as well as for their
brethren, "forgive us our trespasses.” Vesley recognized that John
said, "211 ein is e transgression of the lew", but he did not believe
that "all traﬁegrcasion of the law is sin.“5 It is for those trans=

greassions which he believed should not be oslled gins that we need to

sek forgiveness in praying the Lord's Prayer., This little couplet

ocecurs very often in Wesleyan writingss

k, Hereld Lindetrom, Hesley end Senectification (London, The
Epworth Press, C 1946), p. 151, ’

5. HGB].GY, 220 m., II, 1720
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Bvery moment, Lord, I need
The merit of thy blood.

Holiness is nob a stete of freedom from temptation, from spirite
ual warfeare. In fect, there is a great deal of evidence that thev
eneny tempte e holy soul with stronger tamptatién because he knows it
will teke more to ceuse his downfall. This subject hes been discussed
more fully in a later chepter,

$t follows that holiness is not o stete of sinless perfection
go that one cén never sin again. Seriptural freedom from sin does not
mean a sbatic state of sinlessness nor "autometie" victory. It means
& condition of freedom maintained moment by moment by active faith and
obedience on the part of the believer.! He is not unsble to sin, but
he ies able not to sin.

Wesley declined to call it sinless perfection because that would
imply ebeolute perfection, vhereas the seriptural stenderd is relative
perfection, or what he ealled Christian perfection. The former ie
objective and independent of man's potentialitiea.s

It is not necessarily o state of perpetnal repturous joy. There
mey be times of heaviness, but the holy soul hae an indwelling principle
of praise (I Peb. 1:2«9).

Christian perfection does not meen freedom from trisle and from

afflictions (I Pet. 431213}, Peul was buffeted by a thorn in the

flech snd weakness (Il Cor. 12:7-9)s Neither does it mean freedonm

6., Henry B. Brockett, Seripturel Freedom from Sin (Kensas Oity,
Beacon Hill Press, 1951;, Pe 5l.

Te Ibidog Be 94, 97

8, Lindstr@n, .?_Ro _9_1__.9 Pe 149'




from gorrow, for Jesus sorrowed (Matt. 26:37, 38).

The senctified soul will not always appear perfect in the sight
of men, bul he can live in holiness and rightecueness before God all
his deys (Luke 1174, 75).

Sanctificetion is not an extreme unction, te be somght just
before death. It is a possible present attalment provided and ex=-
tended to help Christians live this 1life (luke 3274, 75).

It is nol & gwrantee of elogquence and victory in every effort
of' service, but it is an unction end it mesns perfect mobive and desire
Por service. Hany of Paul's offorts in the Jewieh synogogues were
without great victory (Acte 13:340-45),

It is not a speciel provision of hesven for epostles only, for,
Peter said, the promise is "bo all that are afer off' (sets 2128, 39).
If it were not for all, it would not be obtainsble by Paithe

It ie not a destruction of our eesential humanity; There is
still the power to choose, and there ig still the individual PEY BONe
ality. It was apparently differences in personality end choice which
caused the sharp contention between Paul and Barnsbas over John Mavk
{Acte 15:36=40),

It does not destroy the bodily appetites. They nmust be dige

eiplined. Fenl eaid, "I buffet my bedy, and bring it into bondage"

(I Cor. 93277+
It ie not a state of love to Christ so strong as to exclude every

vendering thought in prayer., Wesley thought it was at first, but

later saw his errﬂr.9

Da S‘beele, 2’2‘ Bito, Do 85-
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There 1s no sscurance that the soul believing in Christ for
cleensing from all eln will be delivered from all unpleasant and improper
dreams. The Bible bteaches that dreams come from a multitude of business
or travail, end not necessurily from ecarnelity (Feel. 5:3).

"Perfect love castelh out fear" (thet ie, fear that results from
e wreng heart relationship to God), but it does not save the Christisn
from sudden trepldetion when snything stertling cecours. This is
inntinctive. Neither is he saved from the kind of fear that keeps him
from jumping off e high building or touching s hol stove. These things
are not carnal, but are essentisl to lhumenity. Hary wes shtariled at
the appearence of the engel (luke 1:28«30). 2An angel exhorted Peul
not to fear in the sterm‘(Acta 27123, 24},

It iz not finel perfection which Christians atiain only when
they are glerified (Phil, 3:12), but present perfection (FPhil., 3:15),
The first is like the perfection of a runner ﬁho has completed the
rece and received the prize. The other is like the perfection of e
runner in a race. Ue is perfectly heslthy end £fit and able %o pub
forth all his energies to press on toward the goal, but he is not bee
yond the poseibility of stumbling and lesing the race. Even Jesus
disclaimed this final perfection (Heb..2810)o The senctified men is

not perfect in thet he hee attained the final goal (Heb. 12:23), but

in that he ie perfectly fitted te fulfill the purpose of Cod in this

lifo.lo

All of this has been mumerized in this one truths that the

perfection now sttainable is not angelic perfection nor the kind that

10. Erockett, op. eils, pe 52=50e
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Adem possessed before the fall. It is instead a perfection achieved
through feith, a perfection which mesns perfect love, a perfect fule
£illing of the law in so far as all disposition, thoughls, words, sctions
and attitudes have their source in love (Rom. 13:10). It is perfect
purity in intention and will, and in actions in so far as these are
determined by the individual will., "It is not absolute moral perfection,"
Turner wrote, "but the condition of progress towards g0

Lindstrom has provided a table of comparison which expertly
explains the difference between Ademic perfection and the perfection

abbainable in this lifes

Adamic Perfection Christian Perfection
Besed on the covenant of Baged on the covenanit of grace;
works: Menm must fulfill Van must fulfill the law
the law of worke. : of faith. '
Bignifies perfect obed~ Bignifies perfect obed-
ience Lo every point in ience in so far as this i
thie law. This holiness - attainable in the present
must be perfect in degree . cireunstences of man.
end conbimie without inter- It means perfect love.
migsion throughout the Thieg holiness is perfection
vwhole life. of motive, net of degree.

It concerns man's will
and intention.

This is perfect fulfill- This is a perfect fule-

ment of the law and Pillment of the law and
perfect deliverance from sin perfect deliverance from
in the ebsolute and sin in the relatixe and
objective sense. subjective sense. e

The relation between Christien perfection and atonement varies
in aepect according to the point of view from which perfection is re-

garded ®

jal ' Lake
1l. George Allen Turner, The lore Excellent Yay (Winona ’
indiena, Light end Life Press, 1962), pe 1lla

12, Lindetrom, 8pe _Q_i-_t_o, PPo 155‘151}0
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From the absolute and
objective standpoints

He who is fully sanctified
ig imperfoct,

This means thaet becausge of
inmmerable defects he must
trensgrese the absolute
law. In this sense he ip
not free from sin.

For this reason he ias not
free from guilte

Therefore in order that

he may not suffer damnation
for his sin and guild,

he is every moment depen=
dent on the merit and
intercession of Christ,

47

Prom the relative and sube
jective standpoints

He who is fully senctified
is perfect.

This means thet he perfectly
lovers God and his neighbor
end is perfectly free from
gin properly so-called.

Por this reapon he is also
free from guilt.

Yet in order to remain
perfeet he is every moment
dependent on the merit
and i cesgsion of
Chria:?gg

Finally, into the fremework of the tesching thet has just been
congidered we are ready to place the central truth of this dissertations
entire sanctification is not & state from which the believer cannot
fall (I Cor. 93273 10:12). He still has to wateh and pray that he
enter not into temptetion, for though the apirit may be willing, the
flesh is weak (Matt. 26:41). Saten planted the seed of sin in the
pure heart of Adam, end he will do the same in the ganctified Chriptian
unless in cooperation with God he works out his own salvation with fear
end trembiing; for it is God vho worketh in him, that he mey become

blemeless and e harmless child of Cod without blemigh (Phil., 2:12, 13,

15).
II. SUMMARY

These, briefly, are the things which sanctification is not and

13. Ibid., pe 154,
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does not do. It is nol a state of freedom from infimmities, or from
further development. It does nét take one beyond the need of mtonee
ment. It is not freedom from temptation. It is net sinless perfection.
it ie not necessarily a state of contimious repturous joys 1% is nob
freedom from triels end afflictions, It is not necessarily perfection
in the sight of all men, It ig not an extreme unction. Nor is it e
gusrantee of eloguence and victory in every effort of service. It is
not for Apostles only. It is not destruction of essential humenity,

of bodily appetites, of wandering thoughts in prayer, of unpleasant
dreams, or of naturasl fear, It is not finsl perfection, not angelic oy
-Ademic perfection, in other words, it i1s not e state from which one
cexmot fall,

Beceuse of the nature of this study, twe of these things sencti-
flcation is not have received speclel attention in the two following
chepterss First, if entire senctification does not free from temptation,
what is the relation of eanctification to temptation? And second, if
entire senctification is not e state from which the bellever camnot

fall, vhat is the relation of sanctifisation to the possibility of

ginning?




CHAPTER V
BANCTIFICATION IN RELATION TO TEMPTATION

God chose to make men in His own imege, a free morsl sgent, a
morel being with intellect, sensibility, and will. In order to make
wen é free ‘!aaral egent, God was obliged to give him the power of choies,
and the oppertunity of cholice. Thue He placed the forbidden fruit
in the Garden of Fden. Ever since creation men has had the power to
love and obey God or to hete and rveject Him, It was necessary to meke
men like this, or to make him to be ruled by necessity, end Ged chose
the former for it glorifies God more for man to love and serve Him of
his own free will than to be forced to do se. Along with the oppore
tunity be choose, God permits (not euthers) temptation. This is like
the testing a merufacturer gives his product to see if it is £1% for
distribution. God wents in heaven only those who have been tested by —
triel and temptation snd proved faithful.

God dees not chenge this relotionship in sanctification. There- "~
fore sanotificetion is not a state of freedom from temptation. The idea

o the impoeelbility of temptation affer sanctification is unscriptural.

Eve was éréat.sd e holy soul and ghe wae tempted. Jesus was the very
Son of God and he was tempted. "The disciple is not sbove his teocher,
but every ome when he is perfeoted shall be as his teacher" (ILuke 6340).
If to the lasght Jesus had to wabtch and pray, even one who is perfected
will not be free from this responeibility. Im feeh, it not infrequent-

A%,
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1y happens thet holy persons find temptetion greater then before, in

exact propertione to their holiness. The cleener one ig, and the
closer he tries to walk with God, the harder and more desparately will
Saten fight to destroy his soul J He must ever be watchful, for his
“adversery the devil as a roaring lion, walketh sbout, seeking whom
‘he may devour" (I Pet. 5:8), and, as Dr. Wesche expressed it to the
Chinese, "he prefers fat Christians.'2

God intends that men shall live a physical life, and consequente
ly, He created men with physical desires, appetites, and paesions.
These are For the preservetion, promotion, and propagation of the race.
Man has the power to use these rightly or wrongly. If he choeses right
end God, God chooges him to be His eternal companien. If he chooses
wrong, he prcveé himsel? unfit for heaven, Ceod cannot teke awsy this
power end opportunity to choosge, and along with it temptetlion, and
still maintain His method for selecting a people £it to live with Him

through all eternity.

I. THE FATURE OF THIS TEMPTATION

¥hat 1s the neture of the temptations that come to a sanctified
men? How is one who ig dead to sin tempted to sin? ‘hat ie there in

him thet would respond to e solicitabtion to evil?

holy soul will no longer wrestle against flesh and bloodw-the sensunl,

1. Rev. RlT. Williems, A Nepglected Theme (Temptation) (Xenses
Oity, Hemarene Publishing House, 1920), p. 7T+

2. Dr. Kenneth Wesche, Dean, Western Evengelical Seminary,
peregonal interview.
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worldly; fleshly temptetions thet ‘once‘warpowered him. He will net
respond to Satan's temptations to get drunk, be vein end proud, or
to covet honor and praise of men, and riches. He will flee from Satan's
temptation to adultery as Joseph did.

The Son has made him free and he is free indesd (Jn. 8:36)..
Put while Ohrist has set the sanctified men free from the Fight ageinst”
hie old worldly peesions and fleghly appetites, yebt he heas o sontinual
- werfare with Satan to keep this liberty. Fer he wrestles "apgpinst
principalities, ageinet powers, epgeinst the world, rulers of this
darkness, against the spirituel hostes of wickednese ir the heavenly
places® (Eph. 6:12). This is the goed fight of faith (I. Tim. 6312).5

The Christien holds to hig inheritence by faith (I Pet. 113-5),
and so long as he thus holde on, Saten's power over him is utterly broken.
The devil km.ms this, @0 he cerries on a gystematic warfare against the
newly-ganctified man especlally seeking to csuse him to leose his faith
(Heb. 3:312),

One of £ha waye the enemy seeks to destroy faith is to make one
dissetisfied beceunse he does not find feeling or because nothing very
unugual occurs. Peul wes aware of this and he wrote te the Uorinthian

Chrigtienes
I espoused you to one husband, that I might preeent

vou as a pure virgin o re ear, lest

by any means, as the serpent beguild EZve in his crafti-
ness, your minds ghould be corrupted from the simplicity
and the purity that is toward Christ (II Core 1l:2=3},

%5, Camissioner S.L. Brengle, Helps te Holiness (Atlanta,
supplies and Purchesing Departments, 1958), pp. 2326,
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Dougan Clark suggests thet another device of Satan is to sugpest
evil and blasphemous thoughts to the minde of the sanctified, especially
while they are preying, then discourage them by accusing them of being
themeelves the authors of these wicked imaginings., They cannot avoid
these vwhisperings, but they must at once repel the accusation of the
enemy, fully assuring themselves that he is the suthor, and not they.*
“Beloved, if our heart condem us not we have boldness towa<ns1:XMLFault xmlns:ns1="http://cxf.apache.org/bindings/xformat"><ns1:faultstring xmlns:ns1="http://cxf.apache.org/bindings/xformat">java.lang.OutOfMemoryError: Java heap space</ns1:faultstring></ns1:XMLFault>