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CHAPTER I
INTRODUCTION
- I, STATEMENT OF THE PROBLEM

The problem under consideration was an investigation
of the @eSIEyan doctrine of entire sanctification in the
light of the Apostle Paul’s use of the term "flesh" (sarx).
No termy in connection with this doctriney; needs more
careful study and analysis than does the word "flesh" as
Paul used it in his New Testement epistles. Paul so closely
identified this term with sin and salvation from sin that ne
one can adequately apprehend hamartiology (the doctrine of
gin) and soteriology (the doctrine of salvation from sin)
and ignore the Apostle's use of the word "flesh". Therefore,
the problem centered around the question as to whether Paul
gave the same meaning to the term "flesh" (sarx), every time

he used it, or whether the word had different meanings

depending on the line of truth he was presenting. |
II, JUSTIFICATION QF THE PROBLEM

In the light of the fact that the theological world
has been so divided concerning the Apostle Paul's use of the
term "flesh" (sarx), and because the available literature on
the subject seemed meager and inadequate, supplementary

objective investigation and study appeared both wvaluable and



necessary, More extensive examination revealed that mosti
commentators! interpretations of the Apostle Paul apparently
have been determined by their theological positions rather
than a careful inductive and exegetical study of the
Seriptures under consideration. A review of existing
writings on the subject disclosed a scarcity of material
waich further convinced this investigator that additional
research was neededs Therefore, since there is a need for
clear understanding of Paul's position at this pointy this
writer felt justified in making an honest effort to
contribute the results of his study. Any doctrine of sin or
of salvation from sin will be greatly influenced and
affected by one's interpretation of Paul's meaning when he

used the term "flesgh"®,
IXIIs; REVIEW OF PREVIOUS LITERATURE

A brief survey of previous literature on the subject
was made to ascertain its availability and usefulness. That
review was not only revealing but also pathetic. Vriters on
this topicy both within and without the Wesleyan movement,
have failed to adequétely treat the term “flesh" (sarx) in
its relation to the Pauline theology of sin and salvation.
Nearly every theologian, Bible expositor, and commentator
hasy to a greater or lesser degreey touched on the matter

but almost always without adequate treatment.




@

Some men have written from a purely theological
emphasis and have omitted the inductive and exegetical study.
Others have written more from a devotienal or experiential
gtandpointy; and have sacrificedy at least at timesy logical
research and scholarship., Some have been lacking in an
adequate understanding of the original Biblical languages;
particularly Greeky; and have often reached unjustifiable or
ungubstantiated conclusions., Others have been unduly bilased
by their theological commitments which haﬁe prevented
thorough and objective research, Still others have perhaps
been well-qualified to adequately treat the subjecty but
have been limited by spacey timey or their objective in
writing.

Daniel Steeley one of the greatest theologians in the
Wesleyan movementy did not adequately treat Paul's use of
the term "flesh" (sarx) in any of his writings. Vhat he did
write was not definitive enough to be very valuaﬁle.1
Brockett, in his refutation of Ironside's book on holiness,g
made some rash and unsubstantiated statements concerning the

flesh that have weakened, rather than strengthenedy his muche

L Cf. Daniel Steele, Half-hours with St. Paul and
other Bible Readings (Chicago: Christian Witness, 1909).
gan §l Steeley Love Enthroned (New York: Eaton & lMains,
902) ¢

2 H, Ao Ironside, Holiness, the False and the True
(New York: Loizeaux pnedeyle
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needed and worthwhile apologetic:S Hie zeal for the trﬁth
apparently caused him to take an extreme position without
gufficient facts to support it. Commentators,; such as

Clarke, Godbey, and Binney, handled the subject in their
' writings, but did not develep it enough to make it very
useful., Some meny such as Hodgey Ironside, and Machen, have
written from a theological position which predetermined}
thelr final interpretations. of Paul's theology and therefore
mede their works inadequate. It must be admitted here that
not only have some Calvinists been guilty at this point, but
also that some Wesleyan writers have been unduly bilased by
prejudices which have hindered rather than helped the cause
of Biblical interpretation.

Since a more minute investigation of some of the
material in this field occupies a later chapter of this
study, & detailed presentation seemed inadvisable here,
However, the polnt has been made that the available |
literature on this subject was insufficient and not
definitive enough to be helpful to ministers and laymen.
Certainly there was a need for a study which would combine

the sciences of systematic and exegetical Christien theology

with a ecareful inductive study of the Seriptural passages
concerning the Apogtle Paul's use of the term "flesh®

| 3 CL, Henry E. Brocketty Sgriptural Freedom from Sin
(Kansas City, Missouri: Beacon Hill, .
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(sarx), This, the present investigator endeavored to make.
IV, LIMITATION OF THE PROBLEM

The wvery title of the investigation limited the area
in which the greatest emphasis could be made, Howevery a
study of the Pauline use of the term "flesh" (sarx) iniits
relation to the Wesleyan doctrine of entire sanctification,
opened a vast field for researchy, and care needed to be
exercised in the selection and use of material, Large and
important areas related to this subject went almost
unmentioned, because of lack of time, spacey and the
immediate ability of the investigator. A study of the
Greek usage of the word garx outside of the Bible wculd have
been interesting and undoubtedly helpful, but it was omitted.
Inquiry into the 0ld Teétament usage of garx, as found in
the CGreek Septuaginty, could only be brief and far from
compféhensive. The historical development of the
interpretation of Paul's use of the term "flesh" (sarx),
within the Christian churchy was almost entirely ignored.
There were tempting areas for examinationy conceraning
related phases of the doctrine of entire sanctification,
which could not be included in this study.

Although an inductive study was made pf all the
Pauline epistles where the term "flesh" (sarx) was used, the

main Biblical emphasis was limited to those parts where Paul
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especielly identified this word with the sin problem and its
remedy.4 The theological and literary survey had to be
limited and yet thorough enough to be representative of that
area of the problems The study of the VWesleyan doctrihe of
entire sanctification was confined to that section directly
related or pertinent to Paul's use of the term under
consideration, The entire investigation called for careful
Judgment in the handling of materials, in order to avoid
superficial or inadequate»treatment on the one hand and
needless entanglement in less important phases of the
subject on the other, Ivery effort was made to include only
such research items as had directy or at least important,
contributions to meke toward the solution of the problem
stated previously in this chapter.s |

Vs DEFINITION OF TERMS

Fleghs The term "flesh", unless specifically stated
otherwise, was interpreted in this study as the English
equivalent for the Greek word ¢dpf, Therefore, two words

were uged interchangeably as equal terms: flesh and crcipg
(Sﬁ;:ﬁ) s

Wesleyane The term Wesleyan was used to identify the

4 Such epiétles as Romans and Galatians,

S supra pe le
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doctrine and the men who have follewed in the tradition of
the great English churchman, John Wesley, and the Methodist
movement which had 1te beginning under his leadership.

Non-Wesleyan. The term non-Wesleyan included the
writers of the Calvinistic and Jutheran traditions who have

been more or less contemporary with the Wesleyan movement.

English Bible: The English Bible used in this
investigationy unless notation was made otherwise, was the

American Standard editiony published in New York in 1901.
Vi, METHOD OF PROCEDURE

Every effort was made to keep this study objective
and free from unfair and unwarranted subjective
interpretations and conclﬁsions. Previous procedure has
been to formulate a doetrinal statement or theory and then
gselect the Scriptural passages which appeared o uphold the
idea, ©Such was notl the purpose of this investigation.

There has been far too little real investigation of doctrine
through a thorough inductive Bible étudy. Ne true doctrine
of the Christian church can ever be endangered by honest
inductive study of the Bible. Rathery much benefit may
result from the removal of the false and unwarranted
accretions which have been attached to many of the doctrines.

The method of procedure followed in this study was




inductive rather than deductive. This method was used in
order that greater freedom from bias and greater objectivity
of research might be attaineds In order to secure a valid
basis upon which to evaluate the Wesleyan doctrine of entire
 sanctification, it was first necessary to ascertain what
Paul actually taught concerning the term flesh. This
proﬁided the light by which the Wesleyan doctrine was
carefully examined.

The investigation of the problem was begun with a
gurvey of the general usage of the term flegh within the 0ld
and New Testaments In order to save timey and facilitate
the researchy the concordance to the English Bible was
consulted to locate the passages where the English word
flesh appeared, These passages were then compared with the
Greek versions. By this procedure, those sections of
Seripture containing the Greek word a'a'tPS were easily
isolated for inductive study.

Following the brief survey of the nonsPauline usage
of the term flegh, a chapier was devoted to an inductive
study of the term within the Pauline epistless This chapter
was opened with a careful investigation of the Greek word
cépg ¢ Help in the examination was derived from some of the
most dependable Creek lexicographers, The special word
study was followed by a general survey of all the Pauline

epistles which contained the term cap¢ or words derived




from 14,8 This review established the fact that Paul did
use the term a-af,o $ with various shades of meaning in his
writings. A more careful and detailed inductive scrutiny
was then made of the epistles where Paul used the term flesh
in relation to man's sinful condition and God's remedy of
salvation from sin,

The inductive study of the Pauline epistles was
followed by a review of the theological usage of the term
flesh. This survey was far from exhaustivey but an endeavor
was made to carefully represent the fields Firsty the none
Wesleyan writers and their literature were studied. In this
phase of the problemy the non~Wesleyan writers were limited,
for the most party to men of the Calvinistic and Lutheran
persuasions, Secondy a review was made of the men who have
followed in the tradition of John Wesley. The materials
used in this study were limited to those which were directly
related to the problem,

Following the theological survey; another chapter was
given to a careful evaluation of the Wesleyan doctrine of
entire sanctification in the light of the preceding
investigation, In this ways 1t was hoped to it the
doctrine to the evidencey rather than selecting evidence to
support a previously adopted theorys The final chapter

summarized the course of the investigation, stated the

© Eees the words gapK(KAs and e-aPKivos,




conclusions reachedy; and included a few suggestions for
st1ll further research. |

10




CHAPTER II
GENERAL USAGE OF THE TERM ®“FLESH"

This chapter contains the results of the research
concerning the general usage of the term flegh within the
014 and New Testament Seriptures. An analytical concordanced
to the English Bible was used in this survey., The English
Bible was carefully compared with the Creek versions to
aéeert&in if garx were the Greek equivalent for the English
word flesh and the 0ld Testament Hebrew word b3sdr ( ‘7@)‘;’2) .

The chapter has been divided into two main divisiomns,
One section has covered the research in the 0ld Testament,
and the other has covered the research in the New Testament.
The main purpose of this general survey was to find the

varied meanings given to the word garx.
I. SEPTUAGINT VERSION OF THE OLD TESTAMENT (BRIEF SURVEY)

The Hebrew word basir (flesh) was used about two
hundred and sixty times in the 0ld Testament Scriptures.2
In the English Bibley it was translated nearly two hundred
and fifty times as the word "flesh®, A Greek equivalent for

the Hebrew term bagar appeare in the Septuagint version

"I Tobert Young, Anslytical Concordance ito ithe Bible
(revised (20th) editionj New York: Funk & Wegnalls g NeGej)e

2 Ibid., "Index-Lexicon to the Old Testamenty” p. 7.
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(excepting the Apoeryphal books) at least two hundred and

thirty-five times,® However, the word garx was not always
used.s Instead, four primary Greek words were used in
translating the term bEs8r. These words were garx (vofpg )s
Kreas (Kpeas), gima (Tdmd), and ghys (ypws)e Sarx
was found 126 timesy and uysually in some reference to man,*
Kreas was found 75 times, and was usually used in reference
to the flesh of non-humen animals, either as food or as
sacrifice,® S¥ma was used 20 times, and usually as
pertaining to the washing or clothing of the human body.®
Chrog appeared only 14 timesy all in the book of Leviticus,
and all but twe were in relation to a ¢ertain type of
leprosy of the akin.7

Since the word garx was the term under particular

investigation, a closer study was made to discover its

varied meanings., As is noted in the paragraph aboves sarx

wae nearly always used in some relation to the human race,

There were a few exceptions, but for all practical purposes

© See Appendix A,

4 E.g.y Cenesis 2:21, 23-243 17311, 13~14, 24-25;
Exodus 437§ Job 2:5.

5 E.gey Genesis 9:4; Exodus 12:8, 465 1618, 123
Leviticus 6:27; 7:15,

© E.gey Leviticus 6:103 143193 15:165 1634, 243
Job 7350

7 Beges Leviticus 13:2e4, 10-11, 13, (The two
exceptions were Leviticus 18:7 and 16:4),
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this statement will stand the test of careful researchs
Several of the more important uses of garx have been listeds

1. Sarx was used in a physical sense to denote a part
of the human body.8

2. Sarx waes extended from the meaning as part of the
body to include the "whole body," especially the human
body,? although the Creek word sBms was often used in this
relationshipelo

3. Sarx was used to refer to “all men", the human
race, or mankind, and was used occasionally as a common term
for living things,11 Usuallyy in this sensey; howevery it
referred to mankind., In this relationy garx was often found
in the term "all flesh" or pasga ggx;.lz

4, Sarx was also used as the medium of external or
natural generation: in the sense of relationshipy tribal

connectiony or kith and kine'® The expressions “bone" and

S L.gey Cenesis 23213 Ezekiel 23:203; Job 10sll,
E. 'é Genesis 40:193 Ixodus 4374 Leviticus 17311,

14;lnumbers 12:123 II Kings 4334° Job 33: 25; Feelesiastes
12:12¢

10 m, L, B, Luering, "Flesh," Internstional Staendard
Bible Encyclopedis, 1947 Shitien, IT, STiBcit o

1 B.g.s Genesis 63 12; Psalms 65:23 1453213 Isaiah
403:5-63 Jeremiah 253181y Ezekiel 20:48; Job 2328,

12 1ueringy ope cites pe 1119,
13 E.ge.y Genesis 2:2435 37:27.
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wPlesh® were often found in combination.Ll®
5. Sarx was used figuratively of human nature as

opposed to God and the Spirit of Gad,ls and also as implying
weaknessy, frailty, and imperfectiony both physical and
moral.16 It was often connected with the ideas of mutability
and degeneracyy the natural defects of the flesh propers
Thus, it was represented as the counterpart of the divine
strengthy and as the opposite of Gody or the Spirit.l7 The
flesh designated man because

man appears through it,; and manifeste his nature by itj

in the flesh man has life-=he is flesh, This attribute

he shares with the whole living universe. Flesh is the

condition and outward expression of its existencej by

the flesh it manifests its solidarity. Thusy, as flesh,

it is weak and frail. « « « Flesh ig not spirit, nor

vital power ¢« « « but stands in a living anismoral
contrast to spirity the spirit of God o « «

Ge Cenesis 633 appeared to be the only passage in the
0ld Testament in which the term garx was used in a sense

approaching an ethical meaningalg "And Jehovah saidy My

T EeZe.y Genesis 2:233 2031145 Judges 9:23 II Samuel
5213 19812=~13. \

18 Eogey Genesis 6:33 Deuteronomy 5:263 Psalms 56143 }
Jeremish 17:5, |

16 John MeClintock and James Strong, "Flesh,"

g¥cloge§ia of Biblicals, Theological and Eeclesiastical
L t.era'ibgre, : Al 9 593.

17 mid., p. 594,

18 1, Cremer, "Flesh," New Schaff-Herzog Encyclopedia
of Heligious Knowledge, 190§ edition, 1V, 330,

19 yeclintock and Strong, loce. cite.
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Spirdt shall not strive with man forevef, for that he also
is flesh: yet ghall his daye be a hundred and twenty years."
When the marginal notes for this verse were substituted, it
read as followe: "And Jehovah said, Iy Spirit shall not rule
in (or abide in) man forevery for in their going astray they
aré flesh: therefore shall his days be a hundred and twenty
years." It seemed as if God set forth in this verse that
because man was straying away from his Creator and following
his own sinful desiresy; he (man) was denominated flegh, and
his days upon the earth were limited. In all other cases
the Old Testament “only uses the word flesh in the physical

and metaphysical senses, 20

IX, VARIED USAGE IN THE NON-PAULINE NEYW TESTAMENT BOOKS

The investigation of the non-Pauline New Testament
books was not exhaustivey but it was complete enough to show
the most important uses of and meanings for the term garx by
the various writers of these books.

The word a-cip ¥ appeared one hundred and forty-seven
times in the Greek New Testament.?+ Found fifty-gix times
in the non-Pauline books and ninety-one times in the Pauline

epistles, it was translated flesh one hundred and fbrty—five

20 lieClintock and Strong, loc. cite
2l gee Appendix B.
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times, "carnal" oncey22 and "fleshly" once.2S In the non-
Pauline New Testament booksy garx was usedy, with only two
exceptionsy2? in some relation to man or the human race,
This was a very significant faety for it revealed that the
New Testament writers followed very closely the 0ld
Testament usage of the wor&.ggg;.zs "The development of the
term in the New Testament and especially in Paul may be
traced directly to this 0ld Testament conception « « e“26

Since the New Testament use of garx was based and
built upon the 0ld Testament usagey; one would naturally
expect the word to be used with a similar meaning. However,
for the purpése of this studyy the investigator felt that a
brief examination of the non-Pauline2’ usage in the New -
Testament would present additional valuable background for
the chapter to follow,

In the Synoptic Gospels and in the book of Actsy garx
appeared only fourteen timesy but in the few places where it

did occury most of the traits of the 0ld Testament

4 Hebrews 9310,

23 Colossians 2318,

24 Hebrews 9:13 and Revelation 19:18,
25 see p. 12,

26 Cremery; loc. gite

27 For the purposes of this study, Paul was not
considered the author of the Epistle to the Hebrews.
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conception were present.28 Sarx was used to denote the
substance of the human bedy¢29 It was also used as a
designation for man and humanitygso Ageing it was used to
indicate the difference between man and Goﬁ,31

and carries on the thought farther to denote the
perverted relationship of man to the divine principle of
lifey and to the inward gwn as ruled thereby, Matt.
xxvie 41l Mark xive 38,°

The Apostle John used the word garx generally to

indicate humanity under the conditions of thie lifeesa Sarx

was used to designate the great idea of the incarnation of
the Second Person of the Trinity. The "Wordy" whieh "was
with God" end which "wag Gody" became gleshﬁ34
The phrase ‘the Word became flesh' means more than that
He (Jesus) assumed a human body--He assumed human nature
entire, identifying Himself with the race of magy having
a human bodyy & human souly and a human spirit.

Sometimes John gave & more definite hint at the sinful and

28 Hermann Cremerg Eib;iinghag%Q%ical Qexicg%‘gg Hew
Testament Greek, trans. Wm., Urwick (Edinburgh: T. & T.

Clarky 1878)y pe 88le
29 g o., luke 24:39; Acts 2:26, 3l.

30 B.gey Matthew 19:5-63 241223 lark 10383 13:203
Luke 3:65 Acte 2117,

31 yatthew 16:17.

32 Cremery, loc. gite

38 Marvin R, Vincent,; ¥Yord Studies in the New
Testament (New York: Charles Scribmer, 1008)y Llp 93

3¢ 5,g.y John 13143 63513 I John 4323 IT John 7.
35 Vincent, op. gitsy pe 51,
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fallible nature of humanity,36 and twice he used garx as

cppesed to pnelima, spiriteS’

In the writings of Petery the contrast between garx

8

and'gneﬁga appeared. Once it referred to Christ,3 and once

to those people who would accept the Gospel message and
‘#live according to God in the spirit."39 Peter also used
garx in relation to the sinfulness and defilement of fallen
man apart from the grace of God., He used such expressions
as "the f£ilth of the fleshy" "after the flesh in the lust of
defilementy® and "in the lusts of the flesh, ™40 Surely, any
Bible student would recognize here a deeper meaning than any
physical or metaphysical use of the term flesh. The
sinfulness of the garz in these verses could not be
explained alone by the metaphysical distinction between God'
and finite man,

While the use of the garx by the writer of the
Epistle to the Hebrews was limited to the idea of corporeity,
it was not used merely as an equal to goma (body)e It
designated man's earthly being.4l Twice garx referred to

SC E.gey John 8:153 I John 2:16.
37 B.gey John 3:65 6163,

38 I peter 3:18.

39 I peter 4:6.

40 I Peter 3:213 IT Peter 2:10, 18,
41l Cremer, op. gites Do 852.
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the earthly life of Christy”® once to the relationship of
men in this earthly 1life,*3 and once to both men and Christ
as partakers of "flesh and blood. nd%  wrhat v£lesh and blood!
does not imply a sense bf inherent sinfulness is « « ¢« shown

in all passages where Christ is declared a partaker of such

nature s « .“45

The genersl survey of the 0ld and New Testament use
of the flegh revealed the fact that several different
meanings were given to the Greek term garx by the authors of
these books. Howevery, it showed that for the most part, the'
term was used in some relation to man and his earthly life.
In some passages a part of the human body wés intended. - In
others the whole body was meant, while in still others the
human race or humanity zs a whole was intended. Within
these general areas, various shades of meaningy by
accommodationy were given to the term garx. With the
possible excepiion of Genssis 613y garx was not used in the
ethical sense ﬁmm the 0ld Testament Seriptures. Howevery
in the non-Paﬁline writings of the New Testament, gsarx was
used, at times, with reference to man's fallen and sinful

condition, which does approach the ethical idea.

TZ Tebrews 5173 10320,
43 pebrews 12:9.
44 Hebrews 2:14,

45 ruering, log. gcite




CHAPTER IIX

AN INDUCTIVE STUDY OF THE TERM “FLESHY
WITHIN THE PAULINE BEPISTLES

The inductive study of the term flesh within the
Pauline Ipistles was divided into twe parts. The first
phase included a genei‘al survey of the Epistles. This was
made to ascertain the varied meanings which Paul gave the
word garx in his writings. The second phase was a more
detailed study of those passages wherein Paul used garx in
setting forth his doctrine of sin and salvation from sin.
This chapter includes the results of the entire
investigation of the Apostle Paul's use of the term flesh or

8aIX.

I. A GENERAL SURVEY
OF THE APOSTLE PAUL'S USE OF THE TERM "FLESH"Y

According to Joseph Henry Thayery® the word 0'a,,0§
seems to have been derived from the verb a‘J/wahich is
related to ra('pw s The latter (O'a(PW) means Yto draw®
or "to draw off," and capf signifies what can be stripped
off from the bones, With this as a brief explanation of the
word O'o(pj, the results of the general survey of Paul's use

of the word flesh will be presented.

~ Joseph Henry Thayer, Greek«-;«%glish Lexicon of the
New Testament (New York: Harpery; 188%9)y p. 569.
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Because many people have the mistaken idea that words
in the Scriptures always have the same meaning, no matter
where they are foundy it was important to show that such a
conclusion is not always entirely valide The purpose was
not to present every fine distinction which might be
possi‘ble, ner to enter into needless argumentsy but rather
to show that the Apostle Paul did not always mean exactly
the same thing each time he used the term garx.

First of all, Paul used the term flesh (garx) to
designate the soft substancey permeated with bloody which -
forms the covering of the bones of the human bc:c‘iy.2 Only
once did Paul ever use. garx to designate other than human
flesh in this respect.3 In several of the passages of
Seripture noted abovey,? he used garx in relation to the
Jewish rite of circumecisiony which was performed on a
portion of the fleshy part of the humen body.® In Galatiene
4:13-14y Paul used garx when referring to an infirmity in
his physical body: “an infirmity of the flesh."® From thie
very real and initial use of the termy sarx came to mean by

"~ © Legey Romans 23283 II Corinthians 12:7§ Calatians
4313=143 6:12-133 Ephesians 2:113 Colossians 2313,

3 T Corinthians 15339,

See footnote 2

4
3 5 EegZey Romans 23283 Galatians 6:12-13§ Ephesians
28l1le

" Cfs Galatians 6:12-13y Iphesians 2:11.
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synecdoche the whole body 1tself, Paul used garx in
reference to his whole body in Galatiané 2320 when he spoke
of "that life which I now live in the flesh," It is even
possible that a few of the above references may have
included in them something of this same idea, Thus the.
'transit-ion in meaning, from a purely fleshy portion to the
whole body, is evident and has been acknowledged by most
lexic egrap}iers ..7
In connection with this use of garx as equivalent to
the body (goma), Marvin Re Vincent made a very helpful
observation in his study of the two Greek words.
Sarx differs from ocwwma in that it can only signify
. the organism of an earthly, living being consisting of
flesh and bonesy; and cannot denote 'either an earthly
organism that is_not livingy or a living organism that
is not earthly?.>
This limitation of the word garx, set forth by Vincent in
the above quotation, was not true in connection with the
term gdma. SBma was sometimes used to denote both the

orgenism of the plant® and the celestial bodies,™O

T ¢ Cf. Thayer, ODe Cites DDe 569571, Marvin R,
Vincenty lWord Studies in the New Testament (New Yorks
Charles Seribner, 1908 gy III; 74«77, Hermann Cremer,

eijserTiepigniins jacdeo o Jogpges. cosy oo
8 Vinecenty @pe Cites Pe 75
9 Eeges I Corinthians 15:37-38.
10 E.gey I Corinthians 15:40.
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Hence the two conceptions are related as general and
specials cwua Dbodys being the material organism apart
from any def e matter (not from any sort of matter)y
gdpf fleshy, the definite, earthly, animal organism.

The two are synonymous when cwMa is usedy; from the
contexty of an earfixy, animal body., Compare Philip. i,
223 2 Core Ve l1=8s .

In addition to its use in reference to the whole body
of many garx was also used to mean the whole living being,
the man, whoy, in his nature, was distinet from God and all
other non~terrestrial beings.*? The term wdca od p¥(all
flesh) was used as the equivalent to "all zmsan.,"l:3 In this
same class may be included the combination a’a',o § Kat o.T,u.a.
{flesh and biood) which carries practically the same meaning
as maga ¢éyﬁg(all fles’h).l4 The Apostle Paul used the
term sarx to designate the whole many the human family as a
unity or human nature without reference to specific
individuals.ls He also used garx to denote natural or
physical relationshipy especially relation to the Jewish

segment of the human r-ace.16

I Vincent, loce gite
12 cremery ope cites Pps 853-854.
13 cheigtian Friedrich Schmidy Biblical Theol of

the New Testament (third editiom; Zdinburgh: T. & T. Clark,
1882)y Pe . » Romans 3:203 I Corinthians 1:29j

Galatiang 2116,

12 cremer, op. git., De 354, Cf. Galatians 1:16j
I Corinthians 15:503 Ep esians 6312

15 m,g.; Romans 1:33 31203 4:1; Calatians 1:16; 2116,

16 E.gey Romans 1333 933, 53 1l:l4; Galatians 4:23,
293 I Corinthians 10:18, Cf. Vincent, loc. gite
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In Romens 4:1 and Galatians 2:16 the word garx was
used in the ethical sense, “The word 'flesh' here denotes
man's incapacity for good apart from divine aid."? 1
these versesy Paul meant that sinful man could not be
justified apart from faith in God, "We see, then, that the
_meaning of the word flesh was « o « gradually extended from
the physical to a metaphysicaly and finally to an ethical
_sense, "8
Since this general investigation showed that the

Apostle Paul used the word sarx to express different phases
of truthy depending upon the setting in which it was found,
it also made evident the fact that every true Bible student
should be careful to rightly understand the Apostle’s use in
each instance. Unless these distinctions are madey Paul
will be misunderstood and grievous error may resulte From a
review of Scriptural passages which have been citedy it
seemed evident that '"no definition of the sarx can be given
which will be equally applicable to all the uses which Paul
makes of the word."19 Sometimes Paul had in mind just the

physical bodys either in part or as a whole. In other

17 John lieClintock and James Strong, "Flesh,"
%i§%§§§§%2’9§i8%b%ic?l, Theological and Eecclesiastical

18 Loce cite Cf. Thayery ope citess pPe 571

19 George Barker Stevens, Theology of the New

Testament (International Theological Library. New vorks
Charles Scribner, 189¢), p. 342.
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references the whole man was intendeds In still others he
rose above the individual man and meanity in a generic sensey
the human family. Vhen Paul used gerx in relation to s&in or

salvation, he sometimes gave it an ethical meaning,
II, DETAILED STUDY OF THE MORE PERTINENT PASSAGES

In the previous section of this chapter it was shown
that the Apostle Paul gave several different meanings to the
term flesh (8arx). That phase of the investigation was made
to set forth the fact that when Paul used garx in one placey
in specking of the human bodyy it did not necessarily mean
that the same definition or interpretation would be true in
other passages of his writings., Following the general
aur#ey of the Pauline IEpistlesy a study was made of those
Seriptures wherein Paul identified garx with the sin problem
of man. The report of that investigation will be presented
in this section.

Certain individual wverses of Paul's writings were not

given much prominencey, in order that the more important
areas might be given special emphasis, The passages in
Paul's writings which most clearly present his doctrine of
sin in relation to the word flesh are: Romansy chapters
seven and eight'and Galatiansy chapter five. The detailled
study centered around these Scriptures in particular. Other

passages were investigated when it was felt that they would
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furnish additional light.

Romans, ghapter seven. In Romans 735y Paul used the
word garx in the following phrase: "when we were in the
flesh," Whatever he meant by the flesh in this verse it was
a situation or condition of the pasty and the Greek verb
vuevs being imperfecty indicated g gontinuing state in Ei‘?.‘!’:
time.20 According to Chr. Wordsworth, Paul meant by ev TH
raPKC wyhile we were in the carnal states « o o Vhen we
were as yet in a carnal statey and had not as yet received
the gift of the Holy Ghost « » 2l p.p, vhedon said Paul
meant: "when we were ﬁnregenerate, before our conversion,"22
Ao M. Hills believed that Paul deseribed the state of the
unregenerate.za

In verse fourteen of this chapter Paul stated: "I am
carnaly sold under sin." The Greek word used here was
sarkinog which meant "not carmal in action but carnal ‘'in

nature'.“24 Paul made his meaning even c¢learer in verse

20 g, Gresham Machen, New Testament Creeck for
Beginners (New Yorks Jacmillan, 1923)¢ pe 65

21 Chr, Wordsworthy The Ng Testam of our lLord and
Savior Jesus Christ in the 9] Ggeek new edition;
London: Rivington's, 1877)s 1l, 233

°2 B, De Vhedony; Commentary on the New Testament (New
York: Phillips & Hunt, 1871), I1l, 334,

23 A, M. Hills, astablishigg Grace (Kansas City,

Missouri: Nazarene pn.de]ls P

2% Thid., pPs 59
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eighteeny when he said: "For I know that in me, that isy in
my fleshy dwelleth no good thing." According te Pauly an
alien element or principle was present in his lifey which he
called the "sin which dwelleth in me."2® He found himself
enslaved by this principle of sin, and because of this
slavery he called himself "carnal® {sarkinos) .
This blind slave works out the will of his master,
~follows the blind instinets of corrupted nature which
drags him along into.evil, and when he sees the result
he abhors ite : .
Here begins the battle of the I's, It iz the corrupt
I of carnality and indwelling sin asserting its law in
the membersg; and overwhelming the I of consciencey,
awakened by the Spirit. What I wickedly doy I
consciously ALLOVW NOT. He has In him a tyrant who
forces him to act in opposition %o his better wishes.
Yhat humiliation! What miseryl?

Paul contrasted garx and goig (mind) in this seventh
chapter,27 and stated that because he was under the power of
the sin prinecipley he was in the flesh. He did not say his
body or his human nature was necessarily sinful and carnals

but rather that they were in that condition because of the

gin which dwelt in him. The problem as to whether Paul
depicted his regenerate or unregenerate state will not be
dlscussed here beyond the following quotatien from the Creek

exegete and lexicographer; larvin R. Vincent.

28 Homans 7517 |
26 Hills, ope cites PPe 59-60.
' 27 George Allen Turmer, "Is Entire Sanctification

. Seriptural?" (unpublished Doctor's dissertation, Harvard
University, March, 1946), p. 71.
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I hold that in this chaptery Paul is describing the
conditiony not of the regenerate man struggling for
sanctificationg but the unregenerates « « « 'It was once
my true self% it is no more my true self which works the
will of sin.' Dr. Dixon says: 'Hardly any recent
exegete of marky except Philippi and Delitzsch, lends
countenance to the view that Paul is depicting the
exp?ragnces of the believer under grace in conflict with
sint,

According to Pauly in verse twenty-foury deliverance from

being "in the flesh" was possible "through Jesus Christ our
Lord®,

Romans, chapter eights In the eighth chapter of
Romans, Paul contrasted garxs not with the human mind as in
chapter seven, but with the Spirity the Spirit ef Cod.
Verse three of this chapter revealed the need for careful
discrimination concerning garx, when Paul said that Jesus
came in flesh, but not in ginful flesh (or flesh of sin).
Jesus partook of humen nature, actually and really, but it
was a nature free from the pollution of sin common to the
descendants of Adam.%° #The flesh (garx) here means 'the
geat of passion and fraility,' end then figuratively, 'the
carnal and rebellious principle itself! (Clarke)a"so

Paul contrasted the "mind of the flesh" with the

28 ViIncenty, op. cites Pe 8l. Cf. Hills, ope Cite,
Ppe. 50-58, Joseph Agar Beety Commentary on St. Paul's
istle to the Romens (sixth edition; London: Hodder and
Stoughton, 1887), pp. 217=222,
29 Vincent, op. gites Pe 84.

30 Hillsy ope citey Po 67,
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"mind of the Spirit" in verse sixy the difference between
them being that the former was Vdeath," while the latter was
nlife and peaces® %To live under the influence of the
carnal mind is to live in the state of condemnation, and
consequently liable to death etermal . .“31 The Apostle
gave the reason for this great difference between the flesh
and the Spirit when,'in verse seveny he said: “Because the
mind of the flesh is emmity against Gody for it is not
subject to the law of Gody neither indeed can it be." Here
Paul identifiéd the mind of the flesh with the principle of

sine The very essence of sin is irreconcilable and

implacable hatredy; and Paul said that the mind of the flesh
could not be subjected to the law of Gods
As it is poi subject, and cannot be subject to the
law of Gody It must be destroyed, else it will continue
to rebel egainst Gode It cannot be mendedy or rendered
less offensive in its naturey; even by the operatigns of
Godg 1t is ever siny and sin is ever enmity ¢ ¢ o
In verse eight Paul explained that "they that are in
the flesh cannot please God." Here the word flesh could not
possibly mean "body," for Jesus dwelt in a physical body and
yet was without sin, Neither could flesh mean essential
human nature, because Jesus not only took upon Himself a

human body, but He also indwelt human nature. Thus, the

2 Adam Clarke The Holy Bible, containing ithe 01d
it a Commenta and Crit gal Notes

and New Test y W
New Yorke Abingdon«Coknsoury (Reds] )y VIy 95
%2 Log. eit.
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best interpretation seemed to be that Paul meanty by the
phrase "in the fleshg® to be in subjection to the sin
principle.33 Paﬁl believed that a person in subjection to
the principle of sin could not please Gods He saidy in
verse nine: "ye are not im the flesh but in the Spirit, if
so be that the Spirit of God dwelleth in youe" Since these
two principlesy according to the Apostley were opposedy the
Spirit of God could not dwell in the life of a man unless
the mind of the flesh was.first removed. "This principie ef
sin that infests our being must be condemmedy; and executedy
sc that we may be wholly loyal and well=pleasing to God, "4
Apparently Paul used the term flegh (sarx) to identify the(
principle of sin which, when operative in the life of the

individualy made him unpleasing to Gode

Galatiang, chapter five. In Galatians 5:17, Paul
personified garx as he used it in opposition to the Spirit

(Holy Spirit).35 Here he presented the flesh as lusting
against the Spirity, and the Spirit against the flesgh.
According to verse thirteeny Paul was writing to Christians,

I3 Hiila’ @o giiog Pe T2

34 1oc. git.

35 Archibald Thomas Robertsony Word Pictures in the
New Testament (New York: Harper, 1931), IV, 3ll.
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to believers who had accepted Christ as their Savioroaﬁ .
Howevery in verse sixteen, he warned the people to "walk in
the Spirity; and ye shall not fulfil the lusts of the flesh.®
Apparently a batitle between the flesh and the Spirit was
being waged in some believers.

In the unregeneratey the conflict‘was really between
the mind and the fleshy whereas in the regenerate it was a
conflict between the flesh and.the Holy Spirite. Therefore,
the flesh could not mean unregenerate human naturey but
necessarily referred to the principle of sin which was not
removed in regeneration. Paul did not say that the believer
was lusting against the Spirit, but rather that the flesh
wag lusting against the Spirit.

In Galatians 5319«23; Paul contrasted the "works of
the flesh" with the "fruit of the Spirity" and included in
this list several categories which were purely moral and not
physicale These were "enmitiesy, strifey jealousies, wraths,
factions, divisions; parties (or heresies)y envyings." Also,
in Romans 13:l3=14y Paul listed “strife and jealousy" as
works of the flesh to be renocunced, In First Corinthians

333y, Paul called his readers %“ecarnal® ( ra PKLKOC )

3% Otto Schmoller, Epistle of Paul to the Galetians
transs Cs Co Starbuchy eds 55 ¥ B rTadte tvel VTI“}E, ot
Peter Lange, Commentary on the Holy ipturesy trans.

Philip Schaffy seventh editiony 24 vols.§ New York: Seribner,
Armstrong, 18 - )s PPe 140, 144,




32
because of their jealousy and strife.S’ From these verses,
it became apparent that Paul believed that the Christian,
who still possessed this flesh, needed to take great care to
walk in the Spirit and not give way to the desires of the
carnal principle.

Paul presented the fact of warfare between the flesh
and the Spirity and warned the Calatians that whosoever
practiced the worke of the flesh would not inherit the
Kingdom of God.ag_ Howevery he did not leave them with the
idea that this was a condition or state which must exist
throughout the earth;y lifes Rather he presented the fact
that while this was the condition of many believers, it was
not the ideal situation, In Galatians B:24, Paul explained
the means whereby the believer could be freed from this
warfares "And they that are of Christ Jesus have crucified
the flesh with the passions and the lusts thereofe"

The verb here is not the perfect . o « but the aoristy
which does mot denote timey but instantaneity and
completiony setting forth the fact that all the elect of
Christ were legally crucified with Himy; which is in due
time verified by grace being summarily executed and
completed in a moment.

The verb comes from d"TaU/O(;UJ end implies destruction

ST Turnery loc. gite
38 alatians 5:121b.

39 W, B. Godbey, Qggggg%g;x on the New Testament
(Cincinnati: M, W, Knapp, 1899), IV, 534, -
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accompanied with intense pain.40 According to Pauly even
though it was not allowed to express itself in "works", the
believer did not need to live with the flesh present. He
could crucify the flesh with its passions and lusis and thus
live and walk by the Spirit.41

Deductions. As a result of this move detailed study
of Paul's usage of the term flegh, certain conclusions were
reached,

1, Paul did not identify the body and sin,

2¢ Paul did not identify garx with the material bodys
Neither did he associate sin exclusively and predominately
with the body.

3, Paul sometimes used garx as an eguivalent to human
nature (body, souly and spirit), separated from God; and
under the dominion of the principle of indwelling ein.

4, There was also evidence that when Paul used sarx

as "enmity with CGody" as having a "mind," as having
naffections and lusts,* as having "works," and as lusting
Yagainst the Spirity,® he had in mind more the idea of a
principlg which could in no wise be subjected to the law of
God, but one that must be eradicated, destroyed, crucified:
inbred siny inherited depravity, the body of sin. If the

20 H, Orton Wiley, Christlan eologx (Kansas City
Missouris Beacon Hill, ¢946 6), LI, 44 :

41 Galatians 5325,
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flesh was not always essentially identified with the bedy or
human nature, then the way was left open for deliverance

from "the flesh" in which man "cannot please CGod. nd2

42 Romans S:8.




CHAPTER IV

A SURVEY OF THE THEOLOGICAL USAGE
OF THE TERM "FLESHY

In the previous chapterl evidence was set forth
showing thaty; within his Epistles; Paul gave several
different meanings to the term flesh (garx)s Following the
inductive study of Paul's use of the word flesh, a survey
was made of the verslons which some of the leading
theologians have given to his usage of the fleshs The study
was confined primarily to the interpretations concerning
Romans, chapters seven and eight and Galatiansy chapter five.

The first section of this chapter contains the
resulte of the survey made of the non-Wesleyan writers. The
second section contains the results of the study of
representative writers who followed the tradition of John
Wesleys., Some outstanding theologiang did not preserve in
writing their interpretations of Paul's use of the temm
fleshy andy thereforey; it was impossible to ineclude them in
this report.s An effort was made, however, to include only

men of influence.

I, BY NON-WESLEYAN WRITERS

Charles Hodge (1797-1878). Charles Hodge was the

LI See Chapter III,
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chief figure in the group of theologians known asg the
Princeton School. Ranked as "the ﬁost internationally known
and influential Calvinist theologlian in the United States
gince the days of Jonathan Edwards,"z he was a professor in
Princeton Theologlcal Seminmary from 1822 to 1878.°

_ Hodge rejected the idea of the Apostle Paul using the
word flesh in an evil sensey in the doctrinal portions of
his Epistles, when he referred to the physical body or the

merely sensucus nature of man.4

Rather, he believed that by
the fleshy unless the word was limited by the contexty; Paul
meant "our fallen nature; i.e., our nature as it is in
itself, apart from the Spirit of God."® Sometimes carnal
meant "to be entirely or exclusively under the control of
the flesh or fallen mnature." In other instancesy; it was
applicable to those whoy although under the dominion of the
Spirity were still pelluted and influenced by the ;2&5&.6

"When we speak of 'saints and sinners?! we do not mean that

saintsy; such as they are in this worid, are not sinnerso"7

2 Vergilius Ferin, editor, Incyclopedis of Religion
(Wew Yorks Philosophicai Library, 1945), po 889

® Loc. gite

4 Charles Hodgey, Commentary on the IEpistle Lo the
Romans (new editionj New York: Robert Carter, 1886), De 359

8 Charles Hodge, Systematic Theology (Grand Rapidss
Terdmans, 1046). TTT b SoEoo s

S Hodge, Romens, log. git.
7 Loc. eit.
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Charles Hodge interpreted Romans, chapter seven, as

Paul's description of the experience of a true believer. He
gsald the passage wes inconsistent with the experience of
unrenewed men.8 The conflict between the mind and the flesh
in this chapter was not that of the reason opposed to the
sensual passions, but rather, the higher; renewed principle
opposed to the law in the members, or indwelling corruption.
In this relationy; the flegh meant indwelling sin.g Although
Hodge believed that by the flesh Paul meant corrupt nature
or indwelling sin; he denied that there was any deliverénce
from this corruption in the earthly life,

The doctrine of Lutherans and Reformed « . « 18y that
sanctification is never perfected in this lifej that sin
is not in any case entirely subduedj so that the most
advanced believer has need as long ag he continues in
the fleshy daily to pray for the forgiveness of sing. 0

The conflict in Galatians 5:16-18, was interpreted by

Hodge as the description of the experience of the true
believery and he believed this conflict to be identical with
the one described in the seventh chapter of ROE&HSell i
Concerning Galatlans 53124, Hodge saids

s o o they [the believers] have crucified the flesh with

its affections and lusts., They have renounced the
authority of the evil principlej they do not willingly,

8 Hodge, Systematic Theology, ODe citey Pe 223,
¥ Hodgey Romang, &R« citey Ppe 375=376,

10 Hodge, Systematic Theologys ope cites Pe 245,
11 HOdgeg R@&na, QEQ Ci&e’ Poe 381,
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or of set purposey or habitually yield to it. They

struggle againig ity although it may die a long and

painful deaths 3
According to Hodge's theologyy the flesh, although crucified,
was never actually put te death in this life.

The following is one example of what at least
appearsd to be inconsistencies in Charles Hodge's theologye
In one place he made the statements "Salvation in sin,
according to Paul's systemy is a contradiction of terms, "13
Latery in the same booky he said the believer found that
*he is often, even daily, overcome s ag to sin in thoughty
wordy and deed o o R Although Hodge identified the flesgh
and indwelling sin, his conception of salvation prevented
him from seeing any real escape from the flesgh in the

present lifee

Julius MHller (1801-1878). An influential European

theologian, contemporary with Charles Hodge in Americay; was
Julius Miller. During the middle years of the nineteenth |
century he was professor of theology in the University of 1
Halle~Wittenberg in Germany.15 In the first volume of his

T2 Hodge, Systematic Theologye oDe Cltes De 225.
13 Ibide, ps 112

12 1hidey pe 224,

15 rerm, op. gites; Pe 570
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work on the doctrine of sin,ls Miller set forth his
interpretation of Paul's use of the term flesh, in relation
to the doctrine of sin and salvation. ’ '

Miiller said that when garx Waé used to refer to the
cutward sphere of human eiistence, as distinet from the
inward, or to humen lifey; as distinet from the divine life
in God, it did not eéarry the ethical meaning.>’ The ethical
meaning was only included when Paui's usage passed beyond
the bounds of the 01d Testament use of basar (flesh), and
“when that necessary and sinless distincetion becomes a
separation and an actual oppesition."ls Sarx

« v « 18 ﬁow no lenger a specialy yet perfectly

legitimatey dapartment of human life{ it denotes a

tendeneys that tendency which turns towards the things

of the world in desirigand in lusty and is thereby

turned away from God. : ,
Thereforey, MHiller believed that when‘ggég was uged in
relation to the sinfulness of man it denoted a tendency
toward thiﬁgs opposed to Gode

Julius Mfller opposed those theologians who
interpreted Paul as positing evil or sin in man's body or

his sensual naturey and denied that Paul used garx to denote

16 Juiius Méller, Christian Doctrine of Sin, trans,
Williem Urwick.(CIark9s’Foreign Theological fEbrar&, Vol: 1.
Edinburghs: Te & Te Clark, 1885), I,

17 1pide, pe 325.

18 LoCe 9_&0

19 1hid., ppe 325326,




the sensuous nature,20

Miller interpreted the sarx in Galatians 5:13-25 as
meaning man's habit of 1life and conduct in this present
worlde Thus, it was man's habit of life which was to be
crucified, and not the sensuous nature.gl He believed the
antagonism between the flesh and the Spiritzg had reference
to the life of the regenerate., He confined the meaning of
garx in Romaﬁa 7318 to the non-moral natural part of human  —
nature. "It denotes the whole outward and manifest life of
the man, his worldly life in all its bearings."2S

Although Julius M#iller did not identify garx and the
humen bedy, or men's sensuous nature, it wes doubtfﬁl,'té
this investigatory; if he ever actually identified gggg and
indwelling sin, However, he came very close to the idea,
and fecognized a close connection between sin and garx. He
called garx a moral principle,24 and said that it was "not a
merely anthropological notions its meaning is to be found in
the depths of the religious c:on&zczhatmnes.-zs."25 In his final

analysis, the flesh was human nature itselfy, alien to Cod

20" Ibid.s ppe. 321-322,

21 Ibidey De 327

22 Romans 835-8 and Galatians 5:13-24,
23 Mitllery gp. citey pPo 330

24 1hid., ps 332,

25 Ibid., p. 333.
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and a servant of all that was worldly.26

George Barker Stevens (1854~-1906). George Barker
Stevens wag professor of New Testament at Yale Divinity
School from 18286 to 1906¢ While he was not entirely
representative of the Reformed tradition in some of his
views,; he nevertheless was an influential man in the field
of New Testament theology. If not a true representative of
Reformed theology, he was at leasty to a certain extent, a
product of it. One biographer called him "an esteemed
teacher and contributor to New Testament theology."27

Stevens believed that in certain instances Paul used
sarx as man's creaturely weakness in contrast to God.
Howevery; he rejected:the idea that this interpretation was
true in Paul's usage as a whole., Stevens believed first
that Paul's ontological dualism of flesh and spirit easily
emerged into an ethical dualismeZ® This idea was further
developed in his interpretation of Romans 7:18-25. The
terms "the good willy" "the inward many" "the mind," or the
"law of the mindy" were interpreted by Stevens as synonyms
of To TTVEUMa (the spirit). Therefores the conflict
T 26 gulius Mdller, Christian Doctrine of Sim, trans.
William Urwick (Clark's Foreign Theological Libraryy Vol. 2.
Edinburghs T & Ts Clark, 1885), II, 277,

27 Permy ope Citey Do 735,

28 George Barker Stevens, Theology of ithe New

Testament (Internatiomal Theological Library. New Yorks:
Charles Scribmer, 1889), p. 342,




42

between the flegh and the spirit was not one between a
sinful nature and the Spirit of God, Rather, Stevens
interpreted the spirit as that immaterial and imperishable
part of man which related him to the eternal world. This
human spirit thus stood in oppoéition to the corruptible
flesh which had no future,?
The flesh is subject to decay; but the spirit is kindred
to Gody and bears within itself the potency of an
endless life, Hence to live or walk according to the
spirit means to cultivate the higher natyre and to
realize the life of fellowship with God.
Stevens always identified Paul's use of the term "spirit"
with the *higher nature," rather than with the Holy Spirit.
But wherever the contrast between flesh and spirit is
spoken of in connection with the moral and religious
lifey, the basis of that contrast is the conflict in
human naturey as it actually is, between sensuous
impulses which become incentives to wrong choice and
actiong and the higgfr moral nature which knows and
approves the righte '

For Stevens the flesh became a synonym for the lower
nature of man in general, He believed that Paul never
identified the flesh and 8in.%2 Since Stevens always
identified the word garx with the body or sensuous naturey
it was understandable that the flesh and sin would not be

identified.

il :Qiﬁ's Pe 343
30 Loc, cite

3l Thide, pe 344,
32 1bid.s p. 346,
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The following is a summary of CGeorge Barker Steven's
interpretations of Faul's use of the term garx.

l. Primarily; garx referred te the material body,
generally considered as the seat of impulses which: became
motives to sins Scmetimes it was a symbol of creaturely
weakness,

2 Sensuous appetites and passions might enter into
natural alliance with sine of disposition, Thusy garx
became a synonym for the lower nature of many in contrast to
the better selfy or tﬁe moral and religious nature,3>

filetaphysically consideredy the flesh is neutrals
empirvically considered it is sinfal, w34

Je Greshem Mgggga (1881-1987)¢ J« Gresham Machen was
professor of New Testament Greek at Princeton Theological
Seminary from 1206 to 1929, He left Princeton because of
theological differences and founded the Westminster
Theological Seminary in Philadelphiag Pennsylvania.35
Perhaps liachen was not a theologian in the strictest sense
of the wordy buty, as a student of New Teétament Greeky he
wae a great defender of the Christian faith and Calvinistie
theologye

53 :Eiao ¢ PDPe 346=347 ¢
34 Ibigo 9 Pe 347 o
38 Fem’ ODe ‘Q&. 9 Pe 460,
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¥hen he interpreted those portions of the Epistles of
Paul in which the flesh was presented as an evil thing,
Machen rejected the idea that Paul thought the human bedy
was necessarily sinf'ul..,ss He also rejected the view that
the confliict between flesh and spirit was between the
physical and the spiritual part of man's nature. In those
passages wherein this c¢onflict was set forthy he said the
flesh "designates not the physical nature of man or the
animal nature of man, but the whele nature of man; as that
nature now isy in 1Its fallen conditiony; separate from God. u37
Thereforey the conflict between the flesh and the Spirit was
a conflict between the man and the Spifi‘t' of CGods

lMachen interpreted First Corinthians 3:3 as having
reference to those Christians who were walking according to
men and were thus carnal or fleshly. Those Corinthians were
therefore people who were controlledy or acted as if they
were controlled, bﬁ/ their fallen human nature rather than by
the Spirit of God.>® J. Gresham Machen did not believe that
Paul ever used the flesh as equivalent to indwelling ein,
To him, the £lesh designated "all of man's nature, in its
York: Macmiilgfsggg7¥fcg?nél%£mﬂ i M e

37 dbid.y pe 214,

38 Tpid., pp. 215-216,
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present sinful statey as over sgainst the divine holiness, "39

He Ae Ironside (1876<1951)¢ He A. Ironside was
professor of Biblical Literature at the Evangelical
Theological Collegey in Dallas,; Texas, from 1925 to 1931
In 1930 he became pastor of the Moody Wemorial Chureh in
Chicagoy T1linoie.4® For several years he was a member of
the Salvatlon Armys and during this time he earnestly sought
the experience of entire sanctification. Vhen he failed to
realize such an experience in his own life; he resigned from
the "Army," and later became a promoter of the doctrine of
the two natures theory of Christian experience. According
to this theoryy every believer has two natures: the old
carnal, Adamic nature, as well as a new divine nature
implanted by God in regeneratien.41

Ironside declared that the conflict between these two
natures was the experience of gvery believers, He cited
Paul's teaching in Galatians 5:16-17 as proof of his claim,
by iﬁterpreting the flesh to mean 'not the body of the

believer, but the carnal nature."¥2 In these verses,

according to Ironsidey Paul taught that every Christian must

39 :EiE‘Q Pe 214

40 who's Who in America, 1940-1941 (Chicago: A. N,
Mamuis, 1940)g De 1362,

4l ¥, A. Ironside, Holiness, the False and the True
(New York: Loizeaux pn.de])y PP %5 L,

42 Tpides pe 125,
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experience this conflict. He saild Paul gave no instruction
as to how the flesh might be eliminateds; the Christian was
simply told to walk in the Spirit and not fulfil the lusts
of the ;;gggo43 He spperently falled to recognize the truth
of Galatians 5:243 “They that are of Christ Jesus have
crucified the flesh with the passions and the lusts thereof.®

The conflict presented by Paul in Romans, chapter
seven, was interpreted by Ironside as undoubtedly the
experience of a child of Gody and probably the experience of
the Apostle Paul himself, |

Paul is describing the inevitable conflict that every

believer knows when he undertakes to lead a holy life on
the principle of legality. He feels instinctively that
the law is spiritual; but that he himself, for some
unexplained reasony is fleshlyy or carnaly in bondage to
8in. « ¢« o« He finds himself doing things he knows to be
wronge end which his inmost desires are opposed toj
while what he yearns to do he4£ails to accomplishy and
doesy instead, what he hates.

that Ironside may have meant when he called the flesh
the carnal nature was not entirely clear to this
investigator. He never clearly defined the term. However,
carnal nature,vaccording to his theory, was an essential
part of man's earthly existencey and could not be eliminated
in this life. Certainly, in this interpretationy; man could

not be freed from indwelling sin while in his earthly body,

b ms Pe 126,

4 Tbide, Ppe 126=127,
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What a relief it isy after the vain effort to
eradicate sin from the fleshy, when I learn that God has
condemned it in the fleshy and will in His own good time
free me from its presencey when at the Lord's return He
shall change these vile bodies and meke them like 3134
own glorious body. Then redemption will be complete.%d

-II, BY WESLEYAN WRITERS

Jdohn Wesley (1703~1791)s John Wesley was a graduatel
of Oxford (Christ Church) and Fellow of Lincoln College,
England, He was a thorough scholary as well as an expert
linguist'and grammariane He was the leader of the
Eighteenth Century Awakening in England and revived the
Biblical doetrine of entire sanctification by faith,

Wesley was not a theologian in the gtrictest sense of
the word, but was more of a Bible expositor and preacher,

He did not, howevery Ignore theologys but since his writings
were of an expositive nature, hevdid not always systematize
his doctrines as well as his followers might have desired.
Wesley was included in this survey because he was the
originator of the movement which bears his namee=the
Wesleyan lMovements

John Wesley said that the flesh, in the usual
language of the Apostle Pauly signified corrupt hature; He
rejected the idea that a phrase such as "they that are in
the flesh" meant those who were in the physical bodye. He

Z5 Ibidey pe 129.
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said it no more meant the boedy than it dld the souls Rather
he felt that Paul meant that such people were unbelieversy
in their natural statey and without God in the world.*®
Wesley interpreted Romans, chapter seven, as an account of
the experiencey not of a regenerate Christiang but of & man
in his hatural statey before he believed in Christ.
Thereforey in this chaptery the flesh signified the whole
men apart from God.47
%’esley's interpretation of Paul's use of the temm

fleshs in relation to its confliet with the Spirity also
gavey most clearly, his own concept of the term. Wesley
recognized thaty, even in believersy the flesgh, or evil | e
nature, was opposed to the Holy Spirit. He said the works
of the fleshy as Paul referred to them in Galatians 5:19-21,
were the @nifestations through which the inward principle
of corrupt nature was discoﬁereﬂ."‘g

Seme of the works here mentioned are wrought principally,

if not entirelyy in the mind, And yet they are called

works of the fleshw-Hence it ls clear; the Apostle does

not by the flesh mean the bodyy, or sensual appetites and

inelinations onlyy but the corruption of human nature,

as 1t spreads through all the POXQN‘ of the souly as
well as the members of the body.

TC Jgonn Wesley, Se ® Sege@ QOccasions (NWew
Yorks Phillips & Hunt cn.%.,E, ’f%, 172,

47 John Vesley, L ory lotes upon ih

¥ 9 5&%?@2‘&_}1 upon Lae l‘l%.w

zgﬂgg?g_\‘, (eighteenth edition; New York: Laton & Mains
:n,dq 9 PPe 372=380,

48 Ib$do, Ps 485¢

4.“9 -I;Q-g“_ cz .




49

John Wesley identified the fleshy or corrupt naturey
as Paul used it in relation to sin and salvationy with "the
root of bitternessy"90 "inward ging wSl wihe corruption of
human ﬁature, w92 and "that inward prineiple."9® He believed
the flesh could be crucified, ‘

True believers in him [Christ], have thus cified th
flesh--Nailed it as it were, J%o a cross wﬁence it HE%
no power to EZG loosey but is continuaily weaker and

weaker o o o

¥illiam Burt Pope (1822-1203). William Burt Pope
studied theology at Richmond Collegey; England. After
gerving as a lMethodist pastor from 1841 to 1867, he became
professor of theology in Didsbury College, Manchester,
England,58

Popey, one of the leading Wesleyan theologians of the
nineteenth century, identified the flesh or garx as fallem
human nature, Flesh was the whole being of man (body, souly
and spirit); separated from God and subjected to the

S0 John Wesley, Sermons on Several QOccasions (New
York: Phillips & Hunt nede § 69,

51 1bide, pe 71e

52 Wesley, Notesy logc. gite
88 100, qit. | |
54 Log. gite

55 wpope, William Burt," New Schaff-Herzog
Eneyclopedia of Religious Knowle?ﬁe, 1911 edition, IX, 133,
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creature.9© He seemed t6 feel that Paul's admission that he

was carnal or fleshly was a pointing to an inherent quality

of fallen nature., Flesh, thereforey; became a designation of

depraved humanity, enslaved to sense.57 Howevery Pope was
not too clear in setting forth his interpretation of Paul's
use of the term flesh, and whether or not he ever actually
identified garx and corruption, or indwelling siny was
questionable, One statement, concerning Galatians 5324,
seemed to hint that he may have come very close to the idea,
even if he did not make the identification: "Here the union
is the contizmbus mortification and death of the old man or
the corrupt naturey; signified by fleshy still remaining in
the believer, "8 ’
William Burt Pope was a very strong exponent of the
Wesleyan doctrine of entire sanctificationy and believed

that Christians could be made holy in this present life.

Henry E. Brockett ( “ ‘), Henry E. Brockett is
& present-day minister in England. As an exponent of the
Wesleyan interpretation of Bible holin.ess, he has both
defended and proclaimed the doctrine of "Seriptural Freedom

from Sin."

56 Wiiliam Burt Popey Compendi Christian
Theology (Wew Yorks Phillips & I% [n.dq) 11, %

57 Ib;do' pp. 65"'66-@

S8 Ibid., pe 396,
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Brocketty whe so capably challenged He A. Ironside's
unscriptural presentation of holiness,sg interpreted Paul's
use of the word flesh in a somewhat different manner than
did John Wesley. He sald the flesh was never used by Paul
as & synonym for indwelling sin,%® Although the flesh and
the sin were closely related they were never to be used
interchangeably. . Rathery accerding to Brockett, the flesh,
in the Pauline sense of the wordy was simply human nature in
ite fallen condition and was regarded as being apart from
divine grace.
Thus 'the, flesh' includes spirit, soul; body, reasong
affectionsy appetitesy but there is *a hateful intruder'
withine=the sin in the fleshe-and this sin' exercises
its sway over the whole man, When therefore ‘the flesh!®
is spoken of in the evil gense as in Galatians 5317 and
19, it means human naturey as a wholey regarded as gpart
from divine grace, and, as suchy the sealt of sin and the

gggegf in which sin exerts its power in antagonism to

Having accepted this view as the only interpretation
of Paul's use of the word flesh, Brockett then denied that
there was any instruction in the Epistle te the Galatians
pertaining to the elimination or destruction of the flesh.
He argued thaty since the fleshy in ite full meaning,
included humaen naturey God would not destroy the flesh,

59 Ironsidey ope gite

60 yenry E. Brocketty Seriptural Freedom from Sin
(Kansas City, Missouri: Beacon Hill, 1941); pe 121.

61 1pides ppe 122-123,
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because He would not eliminate human nature 52
Brockett was forcedy by this very real connection of
the garx and huwan naturey; to interpret the conflict in
Galatians 85:17 as an actual one, between the believer and
the Holy Spirdits He said this conflict with the Spirit
gould only be remedied by the Yerucifixion" of the flesh.
Howevery in interpreting Galatians 5:24y he was practically
forced to a renunciation of the fleshy or human nature,
because 1t was the seat of indwelling sin.
Loéking upon 'the fleshy' that is, what he is in his
fallen condition and apart altogether from divine gracey
he sees in the Spiritts light, that 'the flesh' is the
sphere and instrument of indwelling sin andy in effecty’
ke says, 'Thou worthless "flesh" with all your
affections and desiresy the home of indwelling sing I
nall you to the crosss I do not own or recognize youe'
It 1s the keen desire of the Spirit to bring the
believer +to this attitude to 'the flesh;' and when the
heliever iz brought te this point he no longer
antagonizes the Spirity but is brought into harmony with
the Spirit's dgsire and the state of conflict with the
Spirit ceases,®
In spite of this view of the fleshy Heary B, Breckett
is a great exponent and promoter of the Wesleyan doctrine of

entire sanctificatione

Lo Eo m (184:§~1937). As Me Hills is today
congidered one of the leading theologians in the holiness

movement. Another outstanding promoter of the Wesleyan

B2 Ibidey pe 123

63 Tbides pe 131




doctrine of entire sanctificationy; he believed that God
could deliver a man from all sin in this life.

' Hillsy in his interpretation of Paul's use of the
term flesh in Romans B:5-14, identified the flesh with the
sin principle that dwelt within the unsaved or unsanctified
mane Three short quotations from his writings will set
forth his position.

!Tn the flesh,' like the phrase 'after the fleshy' means

to be in subjection to this sin prineipley which

perverts and deranges all our sensibilitlesy prompting

g?iﬁigﬁgzegob;hzﬁergggsrsggggtogid1ence to right reasong

] N
wThe fleshy the sinful principley possesses meny ruling
sinners and tonmenting unsanctified believersy; opposing
everything good within them,"65 wnrhig principle of sin that
infests our being must be condemned and executed, so that we
may be wholly loyal and well=pleasing to God. 166
Ao M, Hills certainly believed; on the basis of his

study of the Epistle to the Romansy that Paul sometimes

identified garx with the indwelling principle of sin,

He Orton Wiley (1877« Je H. Orton Wiley is an
cutstanding theologian of the present=day Wesleyan movemente

For many years president of Pasadena College in Pasadena,

©FR, ., Hills, Establishing Grace (Kamsas City,
Missouri: Nazarene pNedey)y Do /26 .

65 1pid., p. 73.
66 Thides Do 726
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Californiay he now holds the position of president emeritus.
He is an ordained minister of the Church of the Nazarene,
and a strong promoter of the Wesleyan doctrine of entire |
sanctification.

Wiley sadd Paul probably used the term flesh more
than any other New Testament writer, and thaty as he used
ity he referred to the depraved nature of man--especially to
the propagation of a corrupted nature,®? I this connection
ne referred to such Scriptures as Romans 815, 8«9, 13
Galatians 5:243 and Romans 7:17«18, He also felt that the
nature of inbred sin was that of a bondage of the higher
nature to the lower natures :

This lower nature in its entire being--body, souly and

T2 Nile bvashs the Teickld la ths BesureePmn (7"

separated from God and become subject to the creature.®®
Wiley appeared always to distinguish between the flesh and
the prinéiple of sin. The "works of the flesh" manifested a
secret filthiness of the fleshe This filthiness, therefore,
was the fountainhead,; or sourcey of the outward carnal
manifestations. Consequently, the filthinessy; or inbred
sin, as a principley could only be known through the works

of the flesh or depraved humanity.eg

— o7 H, Orton Wiley-'ghrgst;g% Theology (Kansas City
Missouri: Beacon Hill, 1548 g L1ly 100. !
68 1hid., pe 188
69 1bid., pe 139,



55

We have seen that the 'flesh'! as St. Paul uses the term,
includes both the spiritual and physical nature as under
the reign of sin. The corruption extends to the body: as
well as the souls The depravity of his spiritual nature
may be removed by the besptism with the Holy Spirity but
the infirmities of flesh will be removed o in the
resurrection and glorification of the body.

-According to H. Orton Wiley's development, thue far,
of Paul's use of the term fleshy he did not believe that
Paul ever used the term as an equivalent to inbred 8ing the
evil principle and intruder into human néture. ILater,
howevery in the same book; he referred again to CGalatisns
5:24, where Paul saids "And they that are Christ's have
crucified the fleshy; with the affections and lusts.” In his
interpretation of this verse, Wiley saids

A distinction is made here between the carnal mind as
the principle of sin, and the works of the flesh which
flow from its These works of the flesh are put off in
conversion, But now the carnal mind itselfy; as the
underlying prineciple of sin (the flesh or capef with its
inordinate affections and outreachings, which though
existing are not allowed to expresg themselves in works,
or actual sinning) is to be erucified (from oTavpsw
implying destruction accompanied with intense pain).7l
The thought seemed warranted, from this statementy that
Wiley believed Paul sometimes used sarx or flesh to
designate the carnal mind or principle of sine In cther
instances, he apparently believed that Paul used the term to
mean depraved human nature. He recognized that the flesh

(capfy not cWRA or body) wae to be crucified, and that the

70 1bids, De 140,
71 Ibid.s pe 448,
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use of the aorist tense (éo"rau,pwo'd v) indicated a single

definite and completed acts’ 2

II¥, CONCLUSION

Certain conclusions were reached during this survey
of the theclogical usage of the term flesh, and they have

been summarized in this sectione

Non~Wesleyan writers. Study of the non-Wesleyan
theologians revealed the following facis.
1le Most of these writers did not actuallyy in their
writings, identify the flesh and the human body as Paul used
sarx in connection with sin, However, George Allen Turner
said:
The Augustinian interpretation, preserved in Lutheranism
and Calvinismy, by its identification of the 'flesh' and
the 'bodys' necesesitates the deferring of deliverance
from s8in unté% the next life when the bedy ie no longer
a hindrance.
2e¢ Some none-Wesleyan writers identified the flesh
with fallen human nature, from which deliverance must be
deferred until the future life,
3. Some non~iesleyan writers, if the words they used

rightly convey their meaningy did believe that Paul used the

72 Teyy log. gite

73 @eorge Allen Turner, "Is Entire Sanctification
Sceriptural?” (unpublished Doctor's dissertationy Harvard
University, March, 1946), p. 73.
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term flesh to identify the corrupt principle of indwelling

siny, the intruder into humen nature, However, their
doctrine, that sin could not be separated from the believer
in this lifey caused them to deny any possible deliverance
from the fiesh in which man cannot please God;

Wesle writers. Investigation of the Wesleyan
writers brought forth the following information.

l. The VWesleyan writers denied that Paul taught that
the human body was essentially sinfuls

2 Scme of the Wesleyan writers limited Paulfs use of
the flesh to the depraved human naturey apart from Gode A
few writers interpreted the flesh as essential human nature
and denied any deliverance from the flesh in this life, In
this relationy they did not identify garx with sin, but
taught that sin could be separated from the flesh or human
nature,

3e Other Vesleyan writers identified the flesgh in

Paul'’s usage as a designation for the principle of indwelling

sin, They realized this was not the gnly meaning for the

Lleshy but rather that it was frequently used in this menners
4, Although the Wesleyan writers essentially agreed

that sin could be separated from believers in this lifey

they did not always agree concerning Paul's use of the term

flesh, Alsog their interpretations have not always been

carefully defined, ©Some tried to make one meaning of sarx
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stand for all of Paul's usage of the term. If the flesh
{garx) was not always identified as essential human nature,
by Pauly then the way was left open for deliverance from the‘
flesh which "luste against the Spirit."



CHAPTER V

EVALUATION OF THE VESLEYAN DOCTRINE OF ENTIEE‘SANCTIFICATION
IN RELATION TO THE TERM ®FLESH®

The results of the inductive study of the Pauline

- Bpistles and the investigation of the theological usage of
the term glggg have been presented in previous chaptersgl
This chapter will contain the evaluation of the Wesleyan
doctrine of entire sanctification in relation to the temm
fleshs This eritical evaluation was made for two reasons.
Pirsty, to learn whether or not the traditional Wesleyan
doctrine was Seriptural in its usage of the term flesh.
Second, to ascertain whether or not the men who have
followed the Vesleyan tradition have correctly set forth the
Seriptural doétrine of the flesh.

The procedure in this phase of the study was as
followss (1) The doctrine of entire sanctification was
defined; (2) Wesley's own understanding of the flesh in
relation to his doctrine of entire sanctification was
investigated; (3) A summary analysis was made of how
Wesleyan writers have used the fleshg (4) Certain

conclusions were reached and formilated.

T°5ee Chapters TIT and IV.




I, THE DOCTRINE DEFINED

Before the Wesleyan doctrine of entire sanctification
could be evaluatedy; it was necessary to define it. H. Orton
Wiley had already defined ity carefully and completely, and
his statement was the one used in this study.

We believe that entire sanctification is that act of
Gody subsequent to regenerationy by which believers. are
made free from original siny or depravitys and brought
into a state of entire devotement to Gody and the holy
obedience of love made perfects It is wrought by the
baptism with the Holy Spirity and comprehends in one
experience the cleansing of the heart from sin and the
abiding, indwelling presence of the Holy Spirit
empowering the believer for life and services éntire
sanctification is provided by the blood of Jesusy is
wrought instantaneously by faithy preceded by entire
consecrationy and to this work and state of grace the
Holy Spirit bears witness.2

From this definition the following facts were noted,

ls Entire sanctification is a work of Gods

2. Entire sanctification is subsequent to
regeneration.

3« Entire sanctification is for believers,

4, Original sin continues to exist in unsanctified

believers,
5¢ Believers need to be freed from originsl sin.
6s This work of God is instantaneously wrought by
faith while the believer is in this present life.

2 H, Orton Wiley, Christian Theology (Kansas City
Missouris Beacon Hill, 1946), Il, 466-467. ’




1T, WESLEY'S VIEW OF ENTIRE SANCTIFICATION
AND THE FLESE

John Wesley's interpretation of the term Llesh was
presented in an earlier chapter of this study.s Wesley
‘maintained that salvation consisted of two parts,
Justification and sanctificationy both attainable, with
faith as the only condition.4 Justification was another
term for forgiveness of sins, or pardon. Sanctification was
the full salvation from the sin which remained ia the
peliever after justification. Wesley taught that indwelling
sin was "suspended” in justificationy, but was "destroyed" in
entire sanctification.® @eorge Allen Turnery in commenting
on Wesley's sermon "The Seripture Way of Salvationg" said:.
“Tn none of Wesley's writings are two 'works of grace! more
clearly distinguished."ﬁ

Wesley distinguished sin in believers from actual
sins, when he described it as pridey; self-will, anger,
unbeliefy and the carnal mind,

The repentance consequent upon Justification ¢ o e
implies no guilte « « ¢« Tt is properly a conviction,

3 Cf. gntey ppe 4749,

5 Lec. git.

S George Allen Turnery, "Ig Imtire Sanctification
Seriptural?" (unpublished Doctor's dissertationy Harvard
University, March, 1946), pp. 233=234,




wrought by the Holy Chosty of the gin whieh still
;eg:%hgg in our hearts of tne @ro VZ%Q Tap kds ¢ the
ca, mind, which ‘does still 3 ¢« « + » OvVen in
them that are regenerate;' although it does no longer
reigns it has not now deminion over thems It is a
conviction of our proneness to evily of a heart bent to
backslidingy of the stdill continu%ng tendency of the
flesh to lust sgainst the Spirit. :

Here Wesley clearly identified the prineciple of

indwelling sin with the "earnal minds" or the mind of the |
flesh; in the eighth chapter of Romans, as well as with the
£lesh which lusts against the Spirit as described in the
fifth chapter of Galatians.®
The Apostle here Calatians 85117 directly affirms that
the fleshy evil naturey; opposes the Spirit; even in
believersy that even in the regeneratey therg are twe
principlesy ‘contrary the one to the others!?

Wesley flrmly believed that the moment the believer
exercised faith in Gody for cleansing from this indwelling
siny the work was done,

To this confldencey that God is both able and willing
to sanetify us nowy there needs to be added one thing
more, a divine evidence and convictiony that he doeth
ite In that hour it is dones; God says to the inmost
souly faccording to thy faith be it unto theel! Then
the soul is pure firom every gpot of sing it is clean
trfrom all unrighteousness ',

George Allen Turner stated in his doctrinal

dissertation, presented to Harvard University, that John

T 7 Wesleys; ops gites; Pe 389,
8 Cfey Turner; gp. git.; pp. 234-235; 287; 288-289,
? Wesley, gpe gitey Ps 109 Cfes Ibldey pe 115,
10 Zbidey Pe 391,
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Wesley's doctrine of entire sanctificationy as a gecond
definite work of graces, was never successfully refuted from
a Scriptural stendpoint.ll Wesley agreed with the Apostle
Paul that inward sin, symbolized by the term garx, remained
in the unsanctified believer, He also agreed with Paul thet
the flesh weas opposed to the Holy Spirit and must be
cerucified before the believer could be free from sin, Thusy
Vesley's interpretation of the garx, as it related to the
Pauline deoctrine of sin and salvation from sing was both

logical and Seriptural,

IIT, A SUMMARY ANALYSIS OF HOW
WESLEYAN WRITERS HAVE USED THE "FLESH"

BEvidence has been presented above to show that John
Wesley was Pauline in his interpretation of the term flesh.
He rightly related the flesh to Paul's doctrine of salvation
from sin, and recognized the necessity of the flesh being
crucified, if the believer was to be wholly "of Christ" and
able to live in and walk by the Spirit. Wesley believed
that when Paul spoke of the fleshy as a principle in
opposition to the Holy Spirit and "emmity with Gody" he
referred not to the human bodyy nor human nature, but rather
to a principle of indwelling sin which remained in the

believer and desired expression through the human nature

LI Parner, op. cite, pe 271



(body and soul).

Comparatively few writersy of the thousands within
the Wesleyan Movement, have developed any adequate
interpretation of the term garx in their writings. NMeny
books have been written on the subject of entire
gsanctiflicationy or holiness 6f hearty; without even a mention
of Paul's use of the word flesh in relation to that doctrine,
The interpretations which do exlsty writien by men who
attempted a doctrine of the fleshy were found to be widely
varied and often contradictorye.

However, an evaluation of the interpretations of some
of the more prominent Wesleyan writers, concerning the term
esh, has been included in this section, This evaluation
was made on the basis of the Wesleyaﬁ and Pauline usage of

garx in relation to salvation from sin. Men, who have
agreed that the doctrine of entire sanctification is
Sceripturaly have disagreed widely in their statements
concerning the flesh (8arx).

We Bs Godbey was a Biblical expositor who recognized
and experientially embraced the doctrine of entire
sanctification, He also recognized that the Apostle Paul
sometimee used the term flesh to designate the prineiple of

indwelling sin, Howevery, Godbey was an illusiration of one
who carried this truth to an extremey; and said that

"nineteen out of twenty times when garx is used it means
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depravity or inbred sin,ni2 Codbey took a partial truth and
tried to make it a whole truth.

Henry E. Brocketty; in his zeal to promote the
Wesleyan doctrine of entire sanctification; carried his
interpretation of the garx to the other extreme. He
maintained that the flesh, in ite full meaning, always

included human nature, pever indwelling sin, This was
another example of a partial truth being made the whole
truth. In taking this extreme view of garx, Brockett was
forced to an unwholesome concept of humen nature (which he
called the f£lesh) in his interpretation of Calatians 85:24,
In commenting on this verse, where Paul said the believer
should crueify the fleshy Brockett said the believer should
regérd his human nature as worthless and fit only for a
shamefuly contempiible death.ls In gharp contrast to this
viewy the Apostle Paul prayed for the Christians at
Thessalonicas "the God of peace himself sanctify you whollys

and may your gpirit and goul and body be preserved entires
without blame at the coming of our Lord Jesus Christ,"14

Between these two extreme positions steood the other

+= We Be Godbey, Cgmmen%gg¥ on the New Testament
(Cincinnatis: M. W. Knappy 1899), IV, 526, :

13 Henry E. Brocketty Seriptural E?eedgm frbm Si
® ‘ ¢ L0 iy
(Kansas City, Missouri: Beacon Bill, 1941), pp. 123, 13L

14 1 Thessalonians 5:23. (The underliining is the
investigatoris).
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writers on the subject. William Burt Popel® and H. Orton
wileyl® represented men who defined the flesh as fallen
human nature, deprived of the minlstry of the Holy Spirit,
andy thereforeg depraved. They recognized that Paul
sometimes designated fallen human nature as the flesh.
- Whether or not they followed Wesley's interpretation of the
flesh, as equivalent to indwelling sin, was not clear to
this investigator. 1Y

. Adam Clarke did follow Wesley's interpretation of the
. Apostle Paul's use of the fleshs He believed Paul sometimes
used garx to denote the rebellious principle of indwelling
sin.t A, M. Hills also agreed with Wesley that the garx
signified the principle of indwelling gin, 38

Richard Watson was a great Wesleyan theologian of the

nineteenth century who never developed a ¢lear doctrine of
the flegh in his writingse Howevery; in his Biblical and
Theological ionarys he noted that the gsarx was sometimes

used by Paul to denote moral evil or depravityolg

J-b(wii iiam Burtinpe, Compendium g_f;) Christien
Theole New Yorks Phillipe & Hunt rnedey)s IIy, 275 544 65«
Eﬁﬂr?ﬁﬁ§? C 179 iiy &ly Oy

16 Wiley, OPe E_i&o; Ppc 100, 138“'14&0, 448,

17 A, u, W1, Establishing Grace (Kansas City,
Uissouris Nazarene pgn.dsJ)s Pe 676

18 Thidey Pe 73

19 Richard Watson, Biblical and Theological
Dicgéonagz (revised; New Yorks T. Mason and G, Laney 1840),
Pe Ze
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In 19454 Claude Aes Ries, professor of Greek and
Biblical Literature at Houghton College, Houghtony New Yorky
presented a doctrinal dissertation to Northern Baptist
Theological Seminary, Chicago, enti"bled A Greek New
Testament Approach to the Teaching of the Deeper Spiritual
Life." 1In this research effort there was evidenced an
inadequatey if not superficial, treatment of the term garx.
The only source to which particular reference was made was
Stevens' Pauline Theclogys Apparentlys Ries interpreted the
sarx, in relation to siny simply as meaning unregenerate
human nature.go

One of the most recent works of researchy by a
Wesleyan writery was George Allen Turner's doctoral
dissémation, presented to Harvard University in 1946,21 4
section of this disserteation was devoted to a briefy but
scholarly, study of the Pauline ueaée of the term garx in
relation to the deoctrine of sin and salvation. Turner
agreed with Wesley that Paul used the garx in the ethical
sense, Used in this sense, sarx sometimes denctedmwwu ,

unregenerate human nature, Al other times it was equivalent

20 Claude Ao Riesy "Graek New Testament Approach to
the Teaching of the Deeper Spiritual Life" (unpublished
Doctor's dissertationy Northern Baptist Theological
Seminary, Chicago, May; 1945)y ppe 33«35,

2l Turner, ODs Ei&‘
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to the principle of indwelling sin,22

IV, CONCLUSIONS

In evaluating the Wesleyan doc’c.rine of entire
ganctificationy In its relation to the term flesh, certain
conclusions were reached and formulated,

1, John VWesley was Seriptural in his interpretation.
of the term flesh and its rela'tion to the doctrine of entire
sanctification.

2s The majority of Wesleyan writers have failed to
even consider the flesgh (sarx) (a'afp_f } in their books on
entire sanctification as a secondy definite work of grace.

3s Great variations and even contradictions were
apparent in the writings of those men who have written
concerning the term flesh.

4o Few of the writers who have presented
interpretations of the flesh have adequately and clearly set
forth the Pauline doctrinee

5¢ In the opinion of this investigator, the men who
most closely followedy and carefully presented; the Wesleyan
doctrine of the flesh were Adam Clarke, A, M. Hillsy and
George Allen Turners Perhaps if William Burt Pope and H,
Orton Wiley had more clearly formulated their doctrinesy it

would have been discovered that they were alsce in essential

it 22 IbIdey PPe 70764 Cfe PP« 198, 234.235, 239, 287-
289,
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agreement with this same doctrine of the flegh.
6¢ The present-day Wesleyan Movement needs to clarify
the understanding of Paul'e use of the temm flegh, in its
relaticn to the doctrine of full salvation from all sin,




CHAPTER VI
SUMMARY AND CONCLUSION
I, DISTINCTIVE FEATURES OF THE STUDY

There were some distinctive features of the study
which warranted special mention.

The extent of material surveyed in the research
ineludedy perhaps for the first time, in such a contexty a
comparative study of Greek words used in the 0ld Testament
Septuagint as equivalgnts for the Hebrew word basar (')ép:;)e
This helped to provide the background for a better
understanding of the New Testament use of the term flesh
(garx) o |

A comparative study of the theological usage of the
term flesh had not been previously conduetedy at least in
this manner, and the one presented here helped to reveal the
development of the dbctrine of the flesh within evangelical
Protestant denomingtionso Although the investigationy in
itselfy, was limited; it nevertheless was representative of
the Wesleyan and non=VWesleyan traditions. It also provided
a means of evaluating the Wesleyan doctrine of the fleshy on
the basis of the inductive study of the Pauline Epistles,

The method employed in'the entire problem was

inductive. In this way, greater objectivity in the handling
of material was soughty in an attempt to distinguish the
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original thought of the Biblical writersy especially Paulg
from the theological concepts which have often been read

into their writings.
II, SUMMARY

The extension in meaning of the word flesh, in the
0ld Testamenty from the fleshy portion of the human body,; to
the whole bodys to the whole persony and finally to the
whole human racey was presented in the first section of
chapter twos This phase of the research revealed thaty with
the possible exception of CGenesis 633y the word flesh was
limited to a physical and metaphysical ideay; and did not
include the ethical concepte

A study of the nonePauline New Testament Scriptures
showed that the New Testament writers based their use of the
flesh primarily on the 0ld Testament background, It also
revealed that the writers may have been guite familiar with
the Greek version of the 0ld Testament. The New Testament
writers began to include the idea of sinfulness of man in
their use of the term flesh. Man was often denominated
flesh because of his sinful and'fallen conditions Man's
separation from God and need of salvation was included as a
reason for calliﬁg him flesh. The Apostle Peter and the
Apostle Johny especiallyy seemed to present the flesh as

denoting the sinful and depraved nature of man,
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Investigation of his Epistles showed that the Apostle
Paul also used the term flesh in all of the shades of
meaning familiar in. the 014 Testament Scriptures. Pauly
however, used the flesh in a closer identification with the
problem of siniihan had préviously been done., In facty he
developed much of his docirine of sin around this word flesh
or garx., He did not identify the human body and sing but
presented sin as a primarily moral depravity.

The survey of the theological ﬁsage of the term flesh
revealed a great variety of interpretations and theories.
The study indicated a need for more objective and inductive
investigation of this termy as it is related to sin and
gsalvation from sin, Howevery, John Wesley was found to be in
substantial agreement with the Apostle Paul's use of the
term flesh in his doctrine of salvation from sin.

Very few of the Wesleyan theologians have objectively
faced the problem of the flesh and sin. UNiost of them have
either entirely ignored the problemy or have given it only

superficial consideration.
IITI, CONCLUSIONS

Certain conclusions seemed werranted to this
investigatory as a result of the entire study, and they have
been included in this sectione.

l. No one definition can be given for all th<ns1:XMLFault xmlns:ns1="http://cxf.apache.org/bindings/xformat"><ns1:faultstring xmlns:ns1="http://cxf.apache.org/bindings/xformat">java.lang.OutOfMemoryError: Java heap space</ns1:faultstring></ns1:XMLFault>