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GLOSSARv1 

Allegorical: A symbolic method of interpretation which offers a different meaning of 
the text than what appears at first sight. Allegory is often associated with the 
explanation of the "hidden" or "real" meaning supposedly covered by the text 
itself 

Apocalyptic: Pertains to the genre of literature that divulges otherwise unknown 
secrets about the nature of God and the heavens and the end of days. Especially 
prominent is the concept of divine intervention and the dualistic idea of a 
cosmic/earthly conflict between evil angels, their agents of God, His Messiah, and 
holy angels. The term is also used to describe the imminent messianism that is 
often part of these texts. 

Apocrypha: Pseudobiblical books composed by Jewish authors in the Second Temple 
period; these were not included in the Hebrew Bible. Most of these works survive 
only in translation; some were preserved in the Septuagint and others by various 
Christian sects. 

Cairo Genizah manuscripts: A treasure of manuscripts of Second Temple, Rabbinic, 
and medieval texts discovered in the storage area of the Palestinian synagogue of 
the Jews of medieval Fustat (Old Cairo, Egypt), including letters, legal documents, 
and literary texts, many of which contain actual dates and datable historical 
references (see also Genizah). 

Codex (pl. codices): A group of manuscript pages stitched together on one side to 
form a book. The codex came into wide use in early Christian times, largely 
replacing the scroll. 

Eschatology: That branch of religious study, literature and belief having to do with 
aspects of the afterlife, as the Final Judgment, bodily resurrection, and the eternity 
of the soul. Eschatological doctrines refer to the end of days or the messianic era. 

Essenes: A Jewish religious subgroup described by Josephus, Philo, and Pliny the 
Elder, noted for their communal way of life, their asceticism, their piety, and their 
ideas about fate and immortality. 

Exegesis: There are many differing definitions of exegesis and it is often interchanged 
with the term hermeneutics. Exegesis generally refers to the work of ascertaining 
as far as possible the meaning that the writer intended. This involves scrutiny of 
the text, taking note of its linguistic elements, its genre, its historical background, 

1 Much of the content of this glossary has been extracted and adapted from Randall Price, Secrets of 
the Dead Sea Scrolls (Eugene Oregon: Hruvest House, 1996), 467-4 79 and Norman Golb, Who Wrote the 
Dead Sea Scrolls (New York: Simon and Schuster, 1995), 401-408. 
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and so forth in order to interpret the text. It has also been referred to as the art of 
interpretation. 2 

First Revolt: The Jewish rebellion against Roman rule that began in C.E. 66 and 
reached its climax with the destruction of Jerusalem and the Jewish Temple in C.E. 
70. The final action of the war was the capture of the Jewish fortress ofMasada by 
the Romans, which occurred in C.E. 74. 

First Temple Period: The Jerusalem Temple was first erected by Solomon circa 960 
B.C.E., which was destroyed by the Babylonians in 586 B.C.E. This period in 
Israelite history is known as the First Temple Period 

Genizah (Hebrew: "storage room"): A designated place, often located in synagogues, 
for the storage of texts that have become worn out from use, but cannot be 
destroyed because of their holiness. The most famous medieval genizah was 
discovered in a synagogue in Fustat, or Old Cairo (see Cairo Genizah 
manuscripts). 

Halakhah (adj. halakhic): Terms designating Jewish ritual and civil laws (e.g., 
Sabbath observance, tithing, contracts, etc.), as well as texts concerned with them 
(as opposed to haggadic texts, which are concerned with theological or devotional 
matters related to narrative texts). 

Hasmonean: A period during the dynasty of the Maccabean descendants (152-153 
B.C.E.). 

Hermeneutics: This word is often confused with the term exegesis. Hermeneutics is 
an outflow of the exegetical process. Once the exegetical process has been 
completed the exegete then employs hermeneutical rules so as to interpret the text 
in light of his own time and cultural situation. 3 

Judaean Wilderness: The low-lying steppeland of Judaea west of the Dead Sea and 
east of the central hill country. 

Khirbet: (Arabic) A ruin or destroyed place; thus K.hirbet Qumran ="ruin of 
Qumran." 

Kittim: A placename in the Aegean Islands, perhaps Kition in Cyprus, that, in Dead 
Sea Scrolls texts, serves as a code word probably referring to "Romans." 

Massorah or "tradition": The term as a rule refers to collections of early medieval 
textual traditions about the proper reading of the Hebrew Bible and to versions of 
it based on these traditions. The Tiberian Massoretic text is the one most widely 

2 See Daniel Patte, Early Jewish Hermeneutic in Palestine, Society of Biblical Literature 
Dissertation Series, no. 22 (Atlanta: Scholars 1975), 1-8 for more on the distinction between exegesis and 
hermeneutic. 

3 See Patte, Early Jewish Hermeneutic in Palestine, 1-8 for more on tl1e distinction between 
exegesis and hermeneutic. 
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used today. This text was passed down through the generations made possible by 
the many Jewish rabbis and scholars who labored diligently to transmit a proper, 
precise text in the Massoretic tradition. 

Massoretes: The group of scholars (scribes) from Tiberias, Israel who worked to 
establish and preserve the correct form of the consonantal text of the Hebrew 
Bible. 

Massoretic Text: The traditional or received Hebrew text of the Bible, which has 
been considered authoritative by Jews from Mishnaic times until the present. The 
term derives from the Hebrew mesorah, "tradition" (seeMassorah). 

Middot "Rules": The rabbis' treatment of scripture was governed by certain rules or 
middot. Over time, Rabbinic tradition summarized these rules into groups that 
began with the 7 rules of Hillel. Following this was the formulation of the 13 rules 
ofR. Ishmael, and the 32 rules ofR. Eliezer. It is important to note that the 7 
middot of Hillel were not invented by Hillel but constitute the formulation and 
codification of them during his time. 

Midrash (pl. Midrashim; Hebrew, "expounding"): A method of Rabbinic biblical 
interpretation in which a passage of Scripture is quoted, and then a meaning or 
various meanings are drawn from the text. Midrashists employed a variety of rules 
(middot) and techniques, including allegories, word plays, and gematria 
(assigning numerical values to words) in order to determine the meaning of a text. 
Midrashim are divided into two categories: halakhic midrashim, which comment 
primarily on biblical laws, and haggadic midrashim, which expound mainly on 
theological or devotional aspects of the biblical text. The term can also designate a 
collection of such interpretations produced by the rabbis. 

Pesher, (pl. Pesharim; Hebrew, "interpretation(s)"): The unique biblical 
interpretations and commentaries found at Qumran among the Dead Sea Scrolls. 
In the scrolls, pesher particularly refers to a method of interpreting prophetic texts 
referring specifically to the experiences of sectarians in the Second Temple period 
versus the time of the prophet. 

Pseudepigrapha: Literally, referring to books written during the Hellenistic age in 
the name of an ancient Bible figure. More generally, the term is used to designate 
much of the religious literature of the various groups within Second Temple 
Judaism. 

Qumran: A site on the western shore of the Dead Sea. Qumran itself holds the ruins 
of a building complex which served as the headquarters of the Dead Sea Sect 
(proposed by many to be the Essenes) in the Second Temple period. 

Raz (Hebrew, "Mystery"): Referring to the mysteries hidden behind and within the 
texts of Prophetic Scriptures. 
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Raz Pesher: A process of interpreting the mysteries hidden within prophetic texts by 
divine guidance in order to reveal the hidden secrets of past events as being 
fulfilled in the present age. 

Revelation: The process by which God communicates and reveals His divine will. 

Scroll: A roll of parchment, papyrus, or other material containing written texts, with 
the sheets being sewn or otherwise fastened together one next to the other so as to 
facilitate the rolling up of the joined text. In biblical times, the Hebrew term sefer 
designated not a codex but a scroll, which preceded the codex throughout the 
Mediterranean world. 

Second Temple Period (ca. 520 BCE to C.E. 70): The period from the rebuilding of 
the Jewish Temple at Jerusalem until the victory of the Romans over the Jews 
during the First Revolt. 

Sectarian: Having the characteristics of a sect; i.e., a dissenting religious group 
adhering to a distinctive body of beliefs and practices. 

Septuagint: The Greek translation of the Bible, produced in Egypt during the 
Hellenistic period. 

Teacher of Righteousness (Hebrew, Moreh Ha-Tzedeq): The Sectarian leader who 
appears to have arisen soon after the founding of the Dead Sea Sect and whose 
enlightened insight interpreted for the community the prophetic texts concerning 
the end time. 

terminus a quo: A point of origin or a first limiting point in time. 

terminus ante quem: A final limiting point in time. 

Tetragrammaton: The four-letter name of God, YHWH, found written in the ancient 
paleo-Hebrew script in some Dead Sea Scrolls. This was the name for God that 
was not uttered out of great reverence for God. 

Torah (Hebrew, "the Law" or "the Teaching"): particularly designates the first five 
books of the Bible, otherwise known as the Pentateuch or Five Books of Moses (to 
whom they are traditionally attributed). Among the rabbis, the term became used 
more generally for the Jewish law, both oral and written. 

Wicked Priest: A Hasmonean Priestly leader seen as the Qumran Sect's arch-enemy. 

Yahad (Hebrew, "Unity," "Oneness"): A term appearing in several of the Dead Sea 
Scrolls that designates a particular pious group of purity-loving brethren who 
composed some of the scrolls. 
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CHAPTER 1 

INTRODUCTION 

Background to the Scrolls 

In 194 7, on the edge of the Dead Sea, at a place known as Khirbet Qumran, a 

corpus of scrolls was discovered. Today these scrolls make up part of a collection of 

writings known as the Dead Sea Scrolls. 4 These Dead Sea discoveries - written 

predominately in Hebrew, with some in Aramaic, and Greek, - contain a corpus of scrolls 

that have since been divided into three categories. Some of the manuscripts are biblical 

books, some are non-biblical books, also known as apocrypha and pseudepigrapha, and 

some are sectarian documents. Approximately eight hundred manuscripts have been 

discovered in the eleven caves of Qumran. 5 Some 2236 or more of the total manuscripts 

are copies of biblical books. Copies of every book of the Old Testament, as we know it, 

have been found with the exception of the Book ofEsther. 7 

The sheer number of biblical documents found at Qumran begins to give us a 

glimpse into the importance of the Scriptural writings for the community that lived there. 

Questions regarding the importance and the use of these biblical writings are what this 

thesis will attempt to answer. We will look at these questions, however, not :from the 

4 Qumran is one region where finds known as the Dead Sea Scrolls were discovered. The Dead 
Sea Scrolls come from approximately 11 caves in the 'Ein Feshkha and Khirbet Qumran regions as well as 
from additional caves in Jericho, Ein-Gedi, Masada, Murabba'at, Nahal Hever, Nahal Se'elim, Nahal 
Mishmar, and Khirbet Mird. 

5 James C. VanderKam, The Dead Sea Scrolls Today (Michigan: Eerdmans, 1994), 29. 
6 The number 223 comes from Randall Price's figures writing in 1996. In VanderKam's 1994 

writing he shows the number at approximately 202 and gives the following breakdown: Genesis 15, 
Exodus 17, Leviticus 13, Numbers 8, Deuteronomy 29, Joshua 2, Judges 3, 1-2 Samuel 4, 1-2 Kings 3, 
Isaiah 21, Jeremiah 6, Ezekiel 6, Twelve Prophets 8, Psalms 36, Proverbs 2, Job 4, Song of Solomon 4, 
Ruth 4, Lamentations 4, Ecclesiastes 3, Esther 0, Daniel 8, Ezra 1, Nehemiah 0, and 1-2 Chronicles l. 

7 Randall Price, Secrets of the Dead Sea Scrolls, 77. 



perspective of the biblical documents themselves, but through the study of the sectarian 

literature found at Qumran. 

2 

Sectarian literature, as will be noted later in detail, is a body of literature that is 

unique to the sect. If my personal library were to be discovered some two thousand years 

from now, one would discover a set of church manuals and other writings that are unique 

to the religious denomination with which I am affiliated. The story of my denomination, 

as well as the defining characteristics of who I am and what I believe, could be 

discovered through the "sectarian" literature that crowds my shelves. In the same light, 

the defining characteristics of the community at Qumran, as well as who they were and 

what they believed, can be discovered through the sectarian writings that crowded their 

shelves. 

The sect that lived at Qumran, as we will discover, was formed around the study 

of Scripture. In their sectarian writings, we encounter a community of people who were 

committed to the disciplined study of God's Word in an attempt to discover God's plan 

for their lives. These writings attempt to map out a view of the world in which they live, 

as well as, what they believed God was doing in their specific historical setting. 

Research Question 

In response to their historical settings, religious groups produce texts. The 

community of Qumran was no different. They produced a body of literature in response 

to the circumstances in which they found themselves. These ancient texts give us insight 

into the mind, heart and lifeblood of the group or individual(s) behind the text. In 

reviewing the sectarian materials from Qumran, we can discover a great deal about the 

worldview of this community. In this thesis, we are looking specifically at the 



community of Qumran's beliefs about the Scripture through their sectarian literature. We 

want to know what the sectarian writings from Qurnran reveal about the sect's view of 

Scripture. In their citations and allusion to Scripture, as well as in their discussions about 

the relevance of Scripture to their community, how do they express their beliefs about the 

Scripture and ultimately their view of God? 

In order to answer this question we must first address several preliminary 

questions: 1) which of the works from Qumran are indeed sectarian 2) according to what 

criteria will we select certain documents for study, 3) by what methods will we analyze 

these texts? 

Sectarian Literature 

Just how to categorize the texts from Qurnran is a matter of some controversy. 

One approach divides them into two categories: biblical and non-biblical. The non-

biblical can be further divided into two categories: sectarian and non-sectarian writings. 8 

It would appear in reading the manuscripts from Qumran that certain of them are 

specifically intended for internal use within the life of the sect and would therefore be 

defined as sectarian in nature. 9 In these writings, we will discover that: 

Some texts presuppose a particular kind of organization and share a distinctive set 
of doctrines, a unique theological vocabulary and a special perspective on history, 
things absent from other Qumran texts and other sorts of Judaism in general. ... 
Perhaps 40 percent of the non-biblical Dead Sea Scrolls fall into this subgroup. 
These texts, it seems clear, were the central documents of the group or groups 
behind the Dead Sea Scrolls, and these are the ones we would designate as 
sectarian. 10 

8 Michael Wise, Martin Abegg, Jr., and Edward Cook, The Dead Sea Scrolls: A New Translation 
(San Francisco: Harper Collins, 1996), 13. 

9 Ben Zion Wacholder, The Dawn ofQumran: The Sectarian Torah and the Teacher of 
Righteousness (Cincinnati: Hebrew Union College Press, 1983), 83. 

10 Wise, Abegg & Cook, The Dead Sea Scrolls, 13. 
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Ben Zion Wacholder has further divided the sectarian literature into the following 

four genres: 11 

a. Peshers - Biblical commentaries, so-called on account of the 
characteristic opening of their exegesis with the term pisro (its 
interpretation is). Some peshers fuse a number of biblical verses under a 
single theme, others present a line-by-line exegesis of entire biblical 
books. 

b. Legal lore - In addition to the rules of the sect, this also embraces 
paraphrases of biblical texts, calendars, and descriptions of the future 
Jerusalem and the sanctuary. 

c. Liturgical pieces. 
d. Histories of the group. 12 

Devorah Dimant breaks down the sectarian literature from Qumran in the following five 

genres adding a sixth for miscellaneous sectarian writings that do not seem to fall into a 

specific category or portray a clear sectarian character: 

a. Rules 
b. Biblical interpretations 
c. Eschatological Compositions 
d. Poetic and Liturgical Works 
e. Halakhah 
f Varia13 

One of the primary genres that is often left out of the sectarian designation is the 

pesharim and because of their unique nature, many authors discuss them separately from 

the sectarian manuscripts. For the purposes of this thesis, however, they will be included 

in the sectarian literature following Wacholder and Dimant's genre designations as noted 

above. 

4 

11 It must be noted that the genre of these texts are not completely homogeneous. For example, the 
Rule of the Co1mnunity (IQS) is mainly devoted to rules and regulations for the members of the sect. The 
conclusion of this document, however, contains a liturgical section. 

12 Wacholder, The Dawn ofQumran, 83. 
13 Devorah Dimant, "Qumran Sectarian Literature," in Jewish Writings of the Second Temple 

Period 2, ed. Michael E. Stone, Compendia Rerum Iudicarum Ad Novum Testamentum, (Philadelphia: 
Fortress, 1984), 483-550. 



Criteria for Selection 

This brings us to the difficulty of trying to select and analyze sources for this 

study. The process of trying to select a small handful of primary sources for this thesis is 

not an easy one with the plethora of sources available today. As was noted above, 

approximately 40 percent of the non-biblical Dead Sea Scrolls are found to be sectarian 

in nature. Due to the limited scope of this thesis and the vastness of the sectarian 

literature, it becomes necessary to narrow the materials to those which would be a good 

representation of the literature and therefore pertinent to answer the question at hand. 

The criterion therefore, by which documents were selected for use within this 

study, was as follows. Once the sectarian nature of the document was determined, then, 

the source had to contain enough usable material to get a clear picture of the 

community's view of Scripture. Foil owing this, sources were selected to represent as 

many of the genres mentioned above as possible. 14 It is understood that one sample alone 

from a genre should in no way be made to represent all the rest. However, where there is 

agreement, from a broad range of genres, generalizations seem more possible. 15 Finally, 

the texts selected had to contain direct quotations of and/or allusions to Scripture, or they 

had to speak directly to the use and relevance of Scripture within the community. 16 

14 The use of multiple genres will avoid the limitations of focusing on a single way of using 
Scripture and thus skewing the discovery of the community's true view of Scripture. 

5 

15 In Qumran research, it appears that the pesharim, due to its obvious exegetical nature, is often 
the sole focus of Qumran exegetical studies. This being the case, many other genres within the sectarian 
literature are often excluded, thus giving an incomplete view of the exegetical nature of the community. 

16 It is of interest to note that, with a few minor exceptions, all the scrolls found at Qumran are 
Jewish religious texts. In a way, the fact that all the documents are of a religious nature is surprising. 
There are no copies of works on secular or practical topics. As noted by Wise, Abegg and Cook, The Dead 
Sea Scrolls, 11, "The Jews in this period were an agricultural people. Wouldn't they want to read such 
secular books?" Why would they preserve a religious library and nothing else? 



With the above criterion in mind the following is a listing of the primary sources 

which we have selected to be representative of the sectarian literature along with the 

rationale for each piece's inclusion within the context of this project. 

Habakkuk Pesher (1QpH) - Pesher I Biblical Interpretations 

From the pesharim we have chosen to examine the Habakkuk Pesher (1 QpHab ). 

The Habak:kukPesher is one of the foundational pieces of literature within the study of 

the pesharim. 17 It was one of the first published18 and is the most complete of all the 

pesharim. Written by the community for use within the sect, 1 QpHab is clearly sectarian 

in nature and plainly shows the use of Scripture within the community. Dimant writes, 

"The pesher of Habakkuk provides the most comprehensive illustration of pesher 

patterns."19 And B. D. Chilton writes, "By reason of its relative completeness and the 

close attention it has attracted, 1 QpHab is a suitable point of departure for understanding 

the pesharim generally."20 With good reason however, some have questioned whether or 

not lQpHab should completely define the study of pesharim. 21 We agree with Moshe 

Bernstein: the Habakkuk Pesher should not be placed in the realm "possessing singularity 

or near-singularity."22 However, due to its completeness, its clearness, its obvious 

exegetical characteristics, as well as its acceptance within the scholarly community as a 

17 Moshe J. Bernstein, "Introductory Fonnulas for Citation and Re-citation of Biblical Verses in 
the Qumran Pesharim: Observation on a Pesher Technique," in Dead Sea Discoveries 1, 1 (Leiden: E.J. 
Brill, 1994), 31-32. 

6 

18 There is debate over the dating of this document. These debates will be covered in further detail 
in chapter 4 of this thesis. 

19 D. Dimant, "Pesharim, Qumran," Anchor Bible Dictionary 5, 248b. 
20 B. D. Chilton, "Commenting on the Old Testament (with particular reference to the pesharim, 

Philo, and the Mekhilta)," lnlt is Written: Scripture Citing Scripture, Essays in Honour of Barnabas 
Lindars, ed D. A Carlson and H. G. M. Williamson (Cambridge: Cambridge University Press, 1988), 122. 

21 Moshe J. Bernstein, "Introductory Formulas," 31-32. 
22 Ibid., 32. 



sectarian document, it has been selected here to represent the pesher materials within the 

sectarian literature. 

Rule of the Community (1QS) - Legal Lore 

The Rule of the Community (IQS), preserved almost intact, gives the fullest 

picture now existing of the actual functioning of the sect. The fact that there are twelve 

extant copies indicates the document's popularity and importance in the life of the 

community. 23 This scroll consists of distinct literary units of differing genre. Dimant 

describes the structure of the document and the various genres employed: 

A general introduction states the aims of the community (1.1-15). It is followed 
by a description of the 'Entrance into the Covenant' (1.16-3.12 ... ). After a 
summary of the sect's main theological ideas, the 'treatise of the Two Spirits' 
(3.13-4.26), there follows a loose combination of several sets of rules (5.1-6.23). 
It begins with another list of the sect's aims and obligations, followed by various 
rules and admonitions to the individual members, mainly to avoid all contact with 
outsiders and to obey one's superiors. More detailed rules are laid down in 
column 6. Next follows a penal code (6.24-7.25), a unit describing the ideal 
community (8.1-9.11), and finally a unit with instructions and guidance to the 
community (9.12-26). The extant work concludes with psalm-like hymns (10.1-
11.22).24 

Since this document was of such great importance in the community and meets, quite 

adequately, the Scriptural requirements, we believe it is an invaluable document to give 

insight into the mindset the community had toward Scripture. 

4Q Florilegium (4QFlor) - Eschatological Composition 

Alongside the pesharim are a group of texts labeledflorilegia. The distinctive 

characteristics of this genre is that texts are organized around a number of biblical 

passages that pertain to a single or a few themes. They differ from the pesharim in that 

they are more along the lines of a "thematic commentary" versus a "continuous or 

23 Dimant, "Qumran Sectarian Literature," 498. 

7 
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running commentary." 4QFlor is an eschatological composition which deals only with 

the community's beliefs about the last epoch of history. This is noteworthy since, 

"though few sectarian writings escaped the touch of eschatology, a distinction should be 

made between compositions entirely devoted to it and other works dealing with it only in 

relationship to other subjects."25 4QFlor is one of those texts that deal exclusively with 

the eschatological views of the community. 

4QFlor gives a pesher-like interpretation of 2 Samuel 7: 10-14, Psalm 2: 1 and 

various other texts and is clearly sectarian in nature. The scroll deals directly with the 

text of Scripture and although this scroll is fragmentary, it is complete enough to give a 

clear view of the community's use of Scripture and will therefore be included in this 

thesis. 

Temple Scroll (11QTemp)- Halakhah 

The Temple Scroll (l lQTemp) is the longest of the Qumran documents. 26 It has 

been debated however, as to whether or not this document is in fact sectarian. Baruch 

Levine maintains that the scroll is not sectarian and that it contains no halakot. Halakhic 

texts are texts relating to Jewish rituals and civil laws, and therefore illustrate the 

sectarian nature of a work. Yigael Yadin, one of the most well-known scholars in the 

area of the study of the Temple Scroll, points out the weakness of Levine's claims: 

Levine "makes this claim despite the striking similarity - which he too acknowledges -

between the laws and language of the Temple Scroll and those of the Damascus 

24 Ibid. 
25 Dimant, "Qumran Sectarian Literature," 483-550, 514. 
26 Due to the length of the Temple Scroll it will be difficult within the scope of this project and the 

time constraints put on this project to do an in-depth study of the scroll in its entirety. It is our opinion 
however, that the Temple Scroll, because of its completeness and the halakah that it contains, will be very 
useful in answering the question that this present work sets out to answer. 
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Document." Yadin goes on to say, "Levine arrived at the far-reaching conclusion about 

the Damascus Document that it too is not sectarian. "27 These debates and their relevance 

for this study will be discussed in further detail in Chapter 7. However, based on the 

support of the scholarly community for this document's sectarianism, and the definition 

of sectarian literature within the context of this project, we will include it here as a 

sectarian document relevant to the sect's view of Scripture. The halakhah of the 

sectarian community will show a direct correlation to the uniqueness of Scripture within 

the developments of the community's laws and legal texts. 28 

Research Methodology 

We are analyzing IQpHab, lQS, 4QFlor and l lQTemp from the Qumran 

sectarian writings to discover more precisely what the sectarians believed about Scripture 

and how the Scripture impacted their world. The analysis of these sources begins with a 

thorough study of each primary source, with special attention being given to direct 

quotations and allusions to Scripture, as well as to discussions on the relevance of 

Scripture to the community. This analysis is combined with a review of the relevant 

secondary literature written on each primary source as well as materials written on the 

exegetical methods and use of Scripture within the community. 

A plethora of materials have been written on the Dead Sea Scrolls and more 

specifically on the materials found at the sight of Khirbet Qumran. The list of scholars in 

this field of research is not a small one. 29 It is our privilege today to be standing on the 

27 Yigael Yadin, "Is the Temple Scroll a Sectarian Document?" In Humanizing America's Iconic 
Book, 6, ed. Gene M. Tucker and Douglas A. Knight, Society of Biblical Literature: Biblical Scholarship in 
North America, (Chico, California: Scholars, 1982), 153-169. 

28 Dimant, "Qumran Sectarian Literature," 526. 
29 Names familiar in the beginning and early progress ofQumran research are: A. Dupont

Sommer, Abbe J. Starcky, C.H. Hunzinger, Frank Cross Jr., J. Carmignac, J. Strugnell, JD. Amusin, J.T. 
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shoulders of some of the finest scholars in the field of Qumran research. These scholars 

have established a firm foundation for our work. 

In order to answer the questions presented in this thesis, the literature of these 

scholars has been reviewed. The review of this literature will be found in the following 

chapters as it is relevant to the nature of the discussion at hand. 

Millik, John Allegro, KG. Kuhn, P. Skehan, R. de Vaux, William Hugh Brownlee, John C. Trever, E.L. 
Sukenik, and Yigel Yadin. These scholars, along with others, were instrumental in initial publications and 
development of the texis. Other names associated with the later development of Qumran research include: 
Ben Zion Wacholder, George Brooke, Geza Vermes, Hersha! Shanks, Joseph Fitzmeyr, Lawrence 
Shiffman, M. Burrows, Maurya P. Horgan, Michael Wise, Norman Golb, Theodore Gaster, F. F. Bruce, 
Hartmut Stegemann, James VanderKam and Timothy Lim. See the bibliography at the end of this work for 
more on the literature of each of these scholars as it relates to this current project. 
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CHAPTER2 

QUMRAN REVELATION THROUGH EXEGESIS 

Exegesis and Hermeneutics as Modern Distinctions 

An investigation of the ways in which Scripture was used at Qumran involves 

more than a simple look at a few documents from Qumran. One must begin with a 

broader understanding of the work of exegesis and hermeneutics in Judaism in the first 

centuries B.C.E. and C.E.30 We are following Daniel Patte's distinction between exegesis 

and hermeneutics. Patte claims that: 

The only conscious use of Scripture was hermeneutical. Even the 
middot of classical Judaism (sometimes called exegetical rules) are 
according to our definition nothing else than hermeneutical rules: 
they are describing the 'legitimate' way to prolong the discourse of 
Scripture by a new discourse. Yet our assumption is that these 
hermeneutical rules as well as the other hermeneutical 
interpretations are based upon implicit exegeses, that is, on 
understandin~s of the 'significance' and 'signification' of the 
biblical text. 3 

George Brooke, following Patte, states, "For the early Jew there was no 

difference between exegesis and hermeneutic, that is, no difference between his 

encounter with the text as object per se, and as it related to himself as subject. Such is to 

say that the text presented itself to the early Jew as immediately relevant."32 

Exegesis is the work of ascertaining as far as possible the meaning that the writer 

intended. This involves a scrutiny of the text, taking note of its linguistic elements, and 

its genre, its historical background, and so forth. Hermeneutics is an outflow of this 

3° For a detailed discussion of this matter, see Daniel Patte, Early Jewish Hermeneutic In 
Palestine, Society of Biblical Literature Dissertation Series 22, (Missoula, Montana: Scholars, 1975). See 
also George J. Brooke, Exegesis At Qumran: 4QF/orilegium in Its Jewish Context, Journal for the Study of 
the Old Testament Supplement Series 29 (England: JSOT, 1985). 

31 Patte, Early Jewish Hermeneutic, 6. 



exegetical process. Once the exegetical process has been completed, the exegete then 

employs hermeneutical rules to interpret the text in light of his own time and cultural 

situation. Therefore, Patte notes: 

Hermeneutic is a second step in the process of interpretation. It is 
possible only on the basis of an understanding of the "significance" 
and "signification" of the text. These are apprehended by means of 
an exegesis -either an explicit exegesis (in contemporary times) or 
an implicit exegesis (in former times). Any exegesis is dependent 
upon the culture of the "exegetes" who have to comply with the 
demand of their culture. 33 
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With this in mind, it must be noted that the distinction between exegesis and hermeneutic 

is probably a modern one, and not one that would have been in the minds of the authors 

of the Qumran Scrolls. At best, there may have been what Patte refers to as "implicit 

exegesis"34 leading toward a hermeneutical use of the text. It is for this reason, that the 

terms exegesis and hermeneutics have been combined in this thesis. For simplicity, the 

word exegesis has been chosen as the word to represent the process of ascertaining an 

interpretation of a text that is immediately relevant to the interpreter and his community. 

Mediated Revelation 

This brings us to the question at hand: What was the self-understanding at 

Qumran with reference to revelation? The sectarian writers believed they wrote the 

Truth. But, what did they believe was the source of their Truth? And by what process 

was this Truth revealed to them? Later Jewish writers would come to believe that the 

Truth they wrote came to them via an unbroken chain of oral transmission which reached 

32 Brooke, Exegesis At Qumran, 3. 
33 Patte, Early Jewish Hermeneutic, 3. 
34 Ibid. 
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all the way back to Moses on Mt. Sinai. 35 Did the authors of the Qumran sectarian 

literature understand themselves to be recipients ofunrnediated revelation? Did they 

claim direct, personal inspiration by God for themselves or for their Teacher of 

Righteousness or, did they believe that Truth had come to them through a process of 

inspired exegesis of the Holy Scriptures? 

Our thesis is that the community of Qumran used exegetical rules and methods to 

discover God's revelation. In other words, revelation came through a divine encounter 

with the text not a mystical, unrnediated encounter with the Divine. As will be seen in 

subsequent chapters the study of Scripture at Qumran is quite clear. In fact, the founding 

principles upon which the community of Qumran was established can be seen in their 

insistence upon the continual study of Scripture. A passage from the Manual of 

Discipline will suffice at this point: 

Everyone who enters into the council of the community shall enter 
into the Covenant of God in the presence of all the volunteers and he 
shall obligate himself by a binding oath to return to the Law of 
Moses according to everything which he prescribed, with all his 
heart and all his soul, following the priests, the keepers of the 
Covenant and the seekers of his will, and to the multitude of the men 
of their covenant they who volunteer together for this truth and to 
walk in his will. And he shall undertake by the Covenant to separate 
himself from all men of iniquity that walk in the ways of 
wickedness. For they are not reckoned in His Covenant, for they 
have not sought nor searched in his laws to know the hidden things 
in which they have erred, incurring guilt, and the manifest things 
they have done high-handedly. 36 

Patte believes that this passage shows that the community at Qumran separated 

themselves from the rest of Judaism based on a different attitude toward Scripture. The 

"men of iniquity" were those who had not "sought nor searched in his laws." Patte notes 

35 Herbert Danby, ed. "Aboth," in The Mishnah: Translated from the Hebrew with Introduction 
and Brief Explanatory Notes (Oxford: University Press, 1933), 446-447. 
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the use of the Hebrew words "wp:i and wi, were both used with the meaning 'to consult', 

'to inquire of' God (Exodus 33:7) or His Word (Amos 8:12). This consultation of the 

precepts of God was to be done 'in order to know the hidden things'. The Covenanters 

were not therefore merely rejecting people who neglected the study of Scripture, but 

those who were not practicing the same approach toward interpreting Scripture as 

theirs. "37 

The Scripture, more specifically the Torah, was to be studied by the whole of the 

community. The Zadokite documents refer to the community as a "house of the Torah."38 

Following Joshua 1 :8, and Psalm I :2, the community ruled that where there were ten 

members of the sect, there was to be a man studying Torah day and night. Joshua 1 : 8, 

and Psalm 1 :2 read respectively, "This book of the law shall not depart out of your 

mouth, but you shall meditate on it day and night, that you may be careful to do 

according to all that is written in it; for then you shall make your way prosperous, and 

then you shall have good success" and, "But his delight in the law of the Lord, and on his 

law he meditates day and night,"39 IQS 6.6 states: 

In any place where there happen to be ten such men, there is not to 
be absent from them one who will be available at all times, day and 
night, to interpret the law, each of them doing so in turn. 

The general members of the community are to keep awake for a 
third of all the nights of the year reading book( s ), studying the Law 
and worshiping together. 

36 lQS 5.7-12. Unless otherwise noted, this and all subsequent translations of the Dead Sea 
Scrolls are dependent upon the work of Wise, Abegg and Cook, The Dead Sea Scrolls. 

37 Patte, Early Jewish Hermeneutic, 215. 
38 CD 20: 10, 13. 
39 This and all subsequent citations of Bible texts are taken from the New Revised Standard 

Version of the Bible. 
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The Teacher of Righteousness, the founder of the sect,40 was primarily an 

expounder of God's Word. He is described in the Habakkuk Pesher as "the priest in 

(whose heart) God has put (the ability) to interpret all the words of His servants the 

prophets through whom God has foretold everything that is to come upon His people and 

(His land)."41 He is also characterized in this document as "The Teacher of 

Righteousness to whom God made known all the mysterious revelations of his servants 

the prophets."42 Patte refers to him as "the inspired interpreter of the Prophets' 

writings. "43 He explains this by stating, "he was inspired in the sense that he had the gift 

of' explaining' these records, especially the mysteries, the secrets contained in them. "44 

It is evident from the above discussion, and it will be seen in the subsequent chapters, that 

the Teacher of Righteousness' "inspiration" was through a divine encounter with the text 

as a gift from the Holy Spirit. 45 The Hodayot repeatedly mentions the author receiving 

the gift of the Holy Spirit. The author of the Hodayot is generally identified as the 

Teacher of Righteousness. Wise, Abegg, and Cook note in their comments on the 

Hodayot: 

The author speaks of himself in the first person and recounts an 
agonizing history of persecution at the hands of those opposed to his 
ministry. In addition, the writer describes having received an 

40 It must be noted that this title, Teacher of Righteousness, has been considered by some to refer 
to a position or function rather tl1an to a specific individual. See Patte, Early Jewish Hermeneutic, 216, 20 
who is following inter alia G. W. Buchannan, "The Priestly Teacher of Righteousness", Revue de Qumran. 
6, (1969), 553-558. It is agreed however, that the first who fulfilled tllis function was without any doubt 
considered as the Teacher of Righteousness par excellence and had a considerable role in the organization 
of the community. Several Qumran texts can be attributed to him, namely, some of the llodayot. cf., M. 
Mansoor, The Thanksgiving Hymns (Grand Rapids, Mich., 1961), 45ff., and the bibliography therein. Patte 
also notes that the Zadokite Document (l. lff.) does not seem to refer to the Teacher ofRighteousness as the 
founder of the sect. 

41 lQpHab col. 2.8-10. 
42 IQpHab col. 7.4-5, Ibid., 119. 
43 Patte, Early Jewish Hermeneutic, 217. 
44 Ibid. 
45 For more on the work oftl1e Holy Spirit at Qumran see F. F. Bruce, "Holy Spirit in tlle Qumran 

Text", in The Annual of Leeds University Oriental Society (Leiden: Brill, 1969), 49-55. 



empowering spirit granting him special insight into God's will (IQH 
4.26), opening his ears to wonderful divine mysteries (9.21), using 
him as a channel of God's works (12.8), and fashioning him as a 
mouthpiece for God's words (16.16). Indeed, in col. 26, he claims 
that no one compares with him, because his office is among the 
heavenly beings (see 4Q427 frag. 7, col. 1, 11. 11-12). These are 
bold affirmations for any leader, reminiscent of those of various 
claimants of both ancient and more recent history. 46 
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lQH 13.18-19 reads, "So, for mine own part, through the Spirit thou hast planted within 

me, I, Thy servant, am come to know that [all Thy judgments are truth,] .... " And 1 QH 

14.25 states, "So hast Thou graced me, Thy servant, with the spirit of knowledge and 

truth, that I should cherish the paths of righteousness and abhor all froward ways. "47 

Did this "inspiration" come through the study of the text, or, did it come in the 

same way as the revelation of the prophetic words themselves? The Teacher of 

Righteousness believed himself to be inspired by the Spirit in his interpretation of the 

Scriptures and this inspiration was unlike that of the prophets. There is no explicit 

reference in the Dead Sea Scrolls to any kind of visionary experiences. For the Teacher 

of Righteousness and the community at Qumran the Scriptures played a much more 

central role in the revelation and uncovering of the "hidden things" and the "mysteries". 

"Revelation occurred in an inspired search of Scripture. "48 

M. P. Miller states, "If pesher is the revelation of prophetic mysteries, these 

mysteries are exegetically discerned. They are the product of a meditative study on 

biblical texts."49 And it is through this meditative study that the Teacher of 

Righteousness, along with other authors of Qumran sectarian literature, were inspired to 

46 Wise, Abegg, and Cook, The Dead Sea Scrolls: A New Translation, 84-85. 
47 Translation taken from Theodor Gaster, The Dead Sea Scriptures (Garden City, New York: 

Doubleday, 1976), 195. 
48 Patte, Early Jewish Hermeneutic, 218. Italics added for emphasis. 
49 M. P. Miller quoted in Brooke, Exegesis At Qumran, 5. 



write and give their interpretations of Scripture and make use of the Scriptures for the 

formation and continuation of their sect. 

"The correct interpretation of Scripture was the focal point of the Community, 

and its belief that it had been entrusted with the correct teaching and meaning of 

Scripture was the basis of the Covenanters' faith, the stabilizing factor of their rigidly 

disciplined daily lives."50 This can be seen in the Manual of Discipline. lQS 8.1,2,4,5 

reads as follows: 

In the deliberative council of the community there shall be twelve 
layman and three priests schooled to perfection in all that has been 
revealed of the entire law. Their duty shall be to set the standard for 
the practice of truth, righteousness and justice, and for the exercise 
of charity and humility in human relations ... So long as these men 
exist in Israel, the deliberative council of the community will rest 
securely on a basis of truth. 51 

In addition, from the Manual of Discipline, lQS 8.14, we read of the Scriptural 

foundation for the community. "Prepare in the wilderness the way ... make straight in the 
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desert a highway for our God."52 Isaiah 40:3 is a text that could be said to be the 'bumper 

sticker' of the community. In lQS 8.14 a parenthetical note is given following the 

quotation oflsaiah 40:3. The note reads, "The reference is to the study of the Law which 

God commanded through Moses to the end that, as occasion arises, all things may be 

done in accordance with what is revealed therein and with what the prophets also have 

revealed through God's Holy Spirit."53 

W. H. Brownlee comments, "In this case, the interpretation oflsa. 40:3 lay at the 

roots of the Essene way of life and was not merely an afterthought for vindicating their 

50 John Trever, "The Qumran Covenanters and Their Use of Scripture," Personalist 39 (1958): 
127-138, 129. 

51 lQS 8.1,2,4,5. Gaster, The Dead Sea Scripture, 60. 
52 IQS 8.14. Ibid., 61 


