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would change all that. Nineteen people were to be executed at Salem, nearly a hundred 

and fifty were accused of witchcraft, and Cotton Mather, who once felt sorry for those 

possessed, would later rather see them hung. Salem is a fitting end to the medieval era's 

great witch-hunts, for after Salem apologies would flow in from those men and women 

sorry that they ever aloud its fever to control their actions. As if in a foreshadow of this 

aftermath, Cotton Mather wrote in Memorable Providences that he had been told by a 

possessed girl that what he wrote on witchcraft would one day come to disgrace him, as it 

inevitably did for almost all who were connected to it. 18 The religious and political 

assignations of those men, including the Mather's, who were connected to Salem and 

survived to find remorse in its tragedy is the subject of the following chapter. 

18 Ibid., Sect. XX.VII. 
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CHAPTER TWO 
The Road to Witchcraft- Brick by Brick 

"When a landfalls into the hands of the wicked, he blindfolds its judges. 
{fit is not he, then who is it? 

-Job 9:24 (NIV) 

With every trial or conspiracy theory comes a family or a group of individuals 

who by their very nature will serve as fuels to the flame of controversy surrounding it. 

With the Salem Witchcraft Trials, three families emerge, the Parris, Putnam, and Mather 

families, and each family becomes so embroiled within Salem that to talk about it without 

mentioning them would be an injustice. However, this chapter, which is principally 

concerned with the political, religious, and social milieu of the trials and Salem Village 

itself in 1692, will primarily deal with Reverend Increase Mather and his son, Cotton, 

Along with the Mathers, this section will also delve into the motivations behind three 

men who sat on the Court of Oyer and Terminier, which means to "hear and determine." 

Two of the most influential members of this six-judge panel included Chief Justice 

William Stoughton and John Hathorne. 1 The governor of Massachusetts; Sir William 

Phips, and the constable of Salem Village, who was also another of Salem's judges; 

Jonathon Corwin will be discussed in this chapter. The story of Samuel Parris and the 

Putnam family will be woven in throughout this narrative for their political and economic 

desires, associations with the accusers and the accused, and their fervor within the trials is 

foundational to continuity of this narrative, yet because of these very reasons it is best to 

1 Boyer and Nissenbaum, Salem Possessed, 7. Samuel Sewall is another prominent judge who sat 
on the Court of Oyer and Terminer, but a discussion of him has been reserved for Chapter Six since Judge 
Sewall made a very adamant apology for his role in the trials. 



view the Parris and Putnam households through the stories of those people they affected, 

rather than by themselves. 2 

The Prolific Mathers: Increase and Cotton 

If one could say that there was one definitive family that held the most authority 

on all things pertaining to witchcraft in the late sixteen hundreds, then it would be the 

Mather family. The Mathers were one of the most prominent families in Massachusetts, 

and within their writings emerges a unique background of puritan life and its theology of 

witchcraft prior to the Salem Witchcraft Trials, which is often distinguished by 

controversy. Both Mathers wrote about the effects of Indian captivity (especially on how 

it related to the mental state of women), demon possession, and witchcraft - including 

what they both deemed as "proof of its existence.''3 Cotton Mather also wrote on spectral 

knowledge, which was an accuser's testimony that they saw an apparition of the accused 

harming them or someone else.4 Cotton wrote extensively on spectral evidence before the 

trials, as well as in his The Wonders of the Invisible World: Being an Account of the 

Trials of Several Witches, Lately Executed in New England, which documents the 1692 

trials and his thoughts on them. Yet, even with a firm foundation set against spectral 

2 There is new scholarship that is coming out on both the Putnam and Parris families, yet it is not 
available to the author at the time of this writing. What that new scholarship looks into will be discussed 
later on in pertinent sections of the text. 

3 See Cotton Mather's work, Memorable Providences: Relating to Witchcrqft and Possessions 
(1689) or Increase Mather's, Remarkable Providences: An Essay for the Recording of Illustrious 
Providences (1684). Both works pose decisive arguments outlining the fact that the things they are 
discussing in them contain very clear evidence that witches indeed exist. 

4 Spectral knowledge or evidence had its problems, especially at Salem, since to disprove it is 
nearly impossible. It brought with it a continual debate over the validity of spectors (demons), and whether 
they could or could not take the shape of an innocent person. Mather wrote against the use of it, and the 
misuse of it would be the undoing of the witchcraft trials themselves, and yet Mather saw it being used 
repeatedly during the trials and did not try to stop it. For example- an accuser could say that he/she knew 
that the accused had had a dream about the devil, and since the accused could not disprove it, it was 
allowed in court as evidence, and termed of a spectral nature. 
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evidence as grounds for an indictment, it would still play a dangerous role within the 

trials.5 

With the acknowledgement that the prolific nature of both the Mathers influenced 

puritan life in New England comes with a great deal of pandemonium. Cotton and his 

father often found themselves embroiled in a fight to legitimatize the existence of 

witches, and because of that battle, we have discussions on witchcraft, works on the 

evidence for witches, and witches themselves becoming quite prevalent in the New 

England area. That being said, we could surmise that this type of open and seeking 

admission of witchcraft made the path to Salem and its trials easier to tread, for 

something is eventually bound to happen when everyone is crying "Witch, Witch!" 

Increase Mather was a native of Massachusetts. He was born in Dorchester in 

1639 to the Reverend Richard Mather and his wife Katherine Holt; he later attended 

Trinity College in Ireland and became an ordained minister. 6 What first triggered 

Increase's fascination with witchcraft is unknown. However, there were random hangings 

of accused witches, mostly women of dubious distinction prior to 1656 in the New 

England area, yet it would not be until the witchcraft outbreak in Hartford, Connecticut in 

1662-63 that he would be prompted to write about any of the accused witches. In 1684, 

some seven years before Salem, Increase would publish his work Remarkable 

Providences: An Essay for the Recording of Illustrious Providences that dealt with Ann 

Cole, a witch accused in the Harford outbreak and several other isolated incidents of 

5 For a more detailed account of the horrors of spectral evidence on the lives of the accused see 
Chapter Three. 

6 For a full Biography oflncrease Mather see: Michael G. Hall, The Last American Puritan: The 
Life of Increase Mather, 1639-1723 (Middletown, CT: Wesleyan University Press, 1988). 
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witchcraft on the Eastern seaboard.7 Increase Mather, a notable minister, served as 

Harvard College's sixth president, obtained Massachusetts' charter from England along 

with bringing over Sir William Phips as governor, and still maintained his position as the 

parish head of Boston's Old North Church.8 Nonetheless, his belief in the existence of 

witches along with his case study would become one of the chief assertions used in any 

discussion of the problem of the devil, which continually plagued the minds of the other 

members of the clergy in New England. During this time period, a dialogue on how the 

devil and his wiles, if left unchecked, could ruin the souls of the innocent peppered many 

a sermon. Increase Mather's preoccupation with the spectral world was second only to 

that of his son's. 

Cotton Mather, Increase's eldest son, followed his father's example and entered 

the ministry, working alongside his father in Boston's North Church. Even though his 

father was often taken away by duties at Harvard College, it was not until Increase's 

death in 1723 that he assumed sole responsibility for the parish. Cotton Mather wrote 

extensively in his adult life publishing more than 450 pamphlets, books, and other tracts.9 

Most of his works were not on witchcraft, yet it is his writings on witchcraft that have 

given him the most notoriety. One of the more prominent of Cotton's works deals with 

the possession and torment of the four Goodwin children, which he described in his work, 

Memorable Providences in 1689. This book, as was mentioned earlier, was in circulation 

around the Salem area prior to the winter of 1692, and was likely read by Samuel Parris 

7 Carol F. Karlsen, The Devil in the Shape of a Woman: Witchcraft in Colonial New England 
(New York: Norton, 1987), 2. 

8 Marion L. Starkey, The Devil in Massachusetts: A Modern Enquiry into the Salem Witch Trials 
(New York: Anchor Books, 1989), 129. 

9 Thomas J. Holmes, Cotton Mather and His Writings on Witchcraft (Whitefish, MT: Kessinger, 
2003), 35. 
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and the judges who would later make up the court of Oyer and Terminer. Memorable 

Providences marks a point of distinction between what Cotton deemed real and 

noteworthy about demon possessions and witchcraft from the beliefs of his father, who 

was more conservative in nature and more forgiving of those who were entrapped by the 

devil. In Memorable Providences Cotton's dealings with the accused witch, Goody 

Glover, show a decidedly reproachful and pity-filled tone that suggests that the devil 

would do everything in his power to have the soul of a condemned witch without the 

witch ever having the capability of finding any solace in God. Mather wrote: 

I Sett before her the Necessity and Equity of her breaking her Covenant with Hell, 
and giving her self to the Lord Jesus Christ, by an everlasting Covenant; To which 
her Answer was, that I spoke a very Reasonable thing, but she could not do it. I 
asked her whether she would consent or desire to be pray'd for; To that she said, If 
Prayer would do her any good, shee could pray for her self. And when it was 
again propounded, she said, She could not unless her spirits (or angels) would 
give her leave. However, against her will I pray'd with her, which if it were a 
Fault it was in excess of Pitty. When I had done, shee thank'd me with many good 
Words; but I was no sooner out of her sight, than she took a stone, a long and 
slender stone, and with her Finger and Spittle fell to tormenting it; though whom 
or what she meant, I had the mercy never to understand. 10 

The lack of remorse Mather found in Goody Glover and her inability to call on 

the name of God to save her from the hangman's noose shows a switch from tolerance 

and patience with the accused to that of a more condemning and less charitable 

demeanor. This key ideological shift from what the condemned man or woman could do 

in order to prove their innocence and save their souls to a more radically condemning and 

judgmental nature will be developed further during the trials themselves, where we will 

see people hung even if they can prove their innocence by calling on the name of God 

10 Linder, (accessed October, 31, 2007), Sect X 
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and saying the Lord's Prayer perfectly, as in the case of George Burroughs. 11 Besides 

Increase and Cotton Mather's writings on witchcraft, there is one more place where their 

presence would help to pave the way for how the witchcraft trials were to be 

accomplished, and that influence is most evident in the appointments of two of the most 

prominent judges who helped to make up Salem's Court of Oyer and Terminer. Yet, it 

would be Increase who would become a voice of temperance in regards to how these men 

would conduct the trials. 12 

The Chief Justice: William Stoughton 

One of the most controversial of Salem's judges was the Lieutenant Governor, 

William Stoughton, who would consistently be a voice of power and corruption 

throughout the trials themselves and in later years one of the few people who came out of 

Salem unscathed in either mind or heart. 13 Salem scholar, Marion Starkey, would note 

that Stoughton was a "man of granite, (who) confessed no error, (or) made no personal 

suit of forgiveness." 14 Stoughton's longstanding friendship with the Mather family also 

contributed to his position as Lieutenant Governor and as the Chief Justice of the Court 

of Oyer and Terminer, even though he was from Dorchester and not affiliated directly 

with either Salem Village or Salem Town. 15 

11 During the trials of 1692, it was assumed that a justly accused witch would not have the ability 
to say the Lord's Prayer with perfect accuracy, and therefore any mistakes in the recitation of it was used as 
adamant proof for the presence of witchcraft. See the story of George Burroughs in Chapter Five for more 
on this. 

12 Rosenthal, 30. See also: Karlsen, 41. Increase's famous sermon speaking out against the trials 
was aptly titled, Cases of Conscience. 

13 Ibid. For a more thorough discussion of William Stoughton's political career after Salem, see 
Chapter Six of this work. 

14 Starkey, 262-263. 
15 Frances Hill, A Delusion of Satan: The Full Story of the Salem Witch Trials (New York: Da 

Capo, 2002), 155. 
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Scholars such as Marion Starkey and Mary Beth Norton have noted that some of 

Chief Justice Stoughton's methods of inducing a confession were not typical of the 

judicial system of the time, yet they were allowed to be used by the members of Salem's 

specially appointed court. One such instance of this happened at the trial of Rebecca 

Nurse, where Stoughton, upon seeing that the verdict against Nurse would not go "his" 

way, reminded the jury that Rebecca Nurse had disclosed a bit of information that he had 

determined was an outright confession. The words were, "What, do these persons give in 

Evidence against me now, they used to come among us," this was said by Rebecca Nurse 

about Abigail and Deliverance Hobbs who both had testified against Nurse. 16 By no 

means is the phrase a definitive statement of confession; rather it is one discussing the 

fact that the women frequently met up socially. Yet, it is just one in a long line of other 

simple remarks used in the condemnation of several witches, who were brought before 

the judges either because of their social status or their religious indiscretions. 

Another example of this tactic of Stoughton's can be seen in the trial of George 

Jacobs, its use of spectral evidence, and Stoughton' s position on apparitions. Jacobs 

argued against his accusers and the court, restating the long-held puritan belief that the 

devil could take any shape for his purposes that he wanted to and that the court should 

therefore not believe the young misses, Abigail Williams and Mary Walcott, that he 

himself had afflicted Abigail, but rather that the devil in the form of Jacobs, if at all real,. 

had been what the girls saw. Stoughton's take on Jacobs' argument was to go against the 

popular consensus. He stated that the devil could only take the form of a human being 

with that person's consent. This new position of Stoughton's would leave the door wide 

16 Norton, 255. 
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open as to who could be accused, and by what means, for he was stating that if one 

person saw the devil in the shape of any person, then it could only be true that the person 

in question was inhabited by the devil and in all cases consented to by that person. 17 

Stoughton would not be the only proponent for this new wave of theology and of how the 

devil worked within the bodies of his witches and wizards. John Hathorne from the onset 

of the investigations would push for the use of spectral evidence and the manifestations 

of the young girls as all the proof that was needed to insure a witch/wizard had been 

rightly sought out and captured.18 

The Railroader: John Hathorne 

John Hathorne's political position in the early stages of the outbreak was as 

magistrate and pre-trial investigator. After the Court of Oyer and Terminer was 

established, he served on it as judge. 19 Even within the legal practices of the day, a future 

judge would never undertake the roles of investigator and magistrate in the arraignment 

of an accused individual, but in the person of John Hathorne, Salem would again prove 

itself contrary to popular conduct. Furthermore, it is his underhanded dealings with those 

people who came before him, and Jonathon Corwin as the magistrates of Salem Town, 

17 Rosenthal, 120. 
18 According to Marion Starkey, " ... the most important principle accepted by the magistrates 

(Hathorne and Corwin) was the premises that the devil cannot assume the 'shape' of an innocent 
person ... Thanks to this arrangement, hallucinations, dreams, and mere fancies would be accepted in court 
as factual proof not of the psychological condition of the accuser but of the behavior of the accused." 
Starkey, 54. 

19 Rosenthal, 225-226. The original judges appointed to the Court of Oyer and Terminer were 
Bartholomew Gedney, Samuel Sewall, John Richards, Peter/William Sergeant, Wait Winthrop, Nathaniel 
Saltonstall, and William Stoughton. Yet, an earlier account by Thomas Hutchinson (1870) found in 
Rosenthal's work would note that the court at its inception also included John Hathorne and Jonathon 
Corwin. 
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that would form the basis of people's low opinion ofhim.20 The other villagers dislike of 

Hathorne was do in part to the fact that he allowed the accused to endure the presence of 

Salem's "afflicted girls" and their outlandish antics during their pre-trial hearings as 

proof of their witchery. In addition, this low opinion of his roles in the Salem Witchcraft 

Trials would cause his grandson, the author Nathaniel Hawthorne, to change the spelling 

of his last name in order to distance himself from his impetuous grandfather.21 

From the onset of the girls' "fits" in late January of 1692, Hathorne would aid the 

hunt for witches with his peculiar brand of questioning - hoping for a confession - that 

could be termed as a type of religiously or politically maneuvered railroading. For 

instance, in the cases of the very first accused witches, Tituba, Sarah Good, and Sarah 

Osborne, Hathorne showed his prowess for leading an accused down a track that they 

might not have considered for themselves. Hathorne's first question to Sarah Good was 

"What evil spirit have you familiarity with (?)" which at the onset assumes her guilt.22 

Sarah's hearing would continue after she denied hurting any of the afflicted girls, yet the 

girls' courtroom antics would only stop once she accused Sarah Osborne of harming 

them. The widespread use of the girls as permanent fixtures in the courtroom and the 

acceptance of the validity of their fits would begin with Hathorne and continue 

throughout the trials. 23 Bernard Rosenthal also notes that when it came time for the team 

20 Hill, 155. 
21 Frances Hill, The Salem Witch Trials Reader (Cambridge, MA: Da Capo, 2000), 210. 
22 Rosenthal, 15. 
23 Ibid., 15-16. His source for this assertion comes from Paul Boyer and Stephen Nissenbaum, The 

Salem Witchcraft Papers: Verbatim Transcripts of the Legal Documents of the Salem Witchcraft Outbreak 
of 1692 (New York, NY: Da Capo, 1977). This will be from hereon abbreviated as SWP. This particular 
citation comes from (SWP II: 356). Throughout the rest of this document, where applicable, the author will 
cite from the SWP the place where a particular scholar obtained their information from in support of their 
claims. 
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of Hathorne and Corwin to question Sarah Osborne because of Sarah Good's accusations, 

"(their) mind-set ... was evident enough: They had chosen witchcraft as the only plausible 

alt t. ,,24 erna1ve ... 

Later on in the spring with the hearings of several other accused witches, we can 

see that Hathorne' s modus operandi will not be swayed. He would continue to have the 

afflicted girls sitting in the first few rows of benches while he examined one of the 

accused. And as the girls carried on with their antics, he would simply query of the 

woman or man before him why they had afflicted the girls, as he did in the case of 

Martha Corey, reported in Starkey's The Devil in Massachusetts. Starkey writes of the 

morning Martha Corey was questioned that, "(Hathorne) did not even ask for a plea; what 

with the girls yelping on the front of the benches, such a query was superfluous. He 

simply asked her why she afflicted them."25 In contrast to Hathorne's more pronounced 

demeanor was Jonathon Corwin, who was said to be calmer than his counterpart in the 

examination of the accused witches and wizards.26 Along with Corwin's quiet, yet just as 

determined character, was the steadying - albeit absent - presence of Sir William Phips, 

the newly appointed Governor of Massachusetts. 

The Governor and the Unlikely Jailer: 
Sir William Phips and Jonathon Corwin 

There were never two more opposite men both socially and politically at Salem 

Village in 1692 than Massachusetts governor Sir William Phips and the magistrate, 

24 Rosenthal, 20. 
25 Starkey, 72. 
26 Norton, 24. Hathorne conducted the majority of the investigations, and what evidence we have 

for Corwin's participation comes from court records he wrote about the proceedings. See also, Boyer and 
Nissenbaum, Salem-Village. 
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Jonathon Corwin. Each man saw Salem in his own light, and each fought a battle in the 

midst of the mayhem. One man was on the inside looking out, Jonathon Corwin, and he 

fought to keep the war going for whatever reason, and the other, Governor Phips, sat on 

the outside looking in, and only hoped to see it ended when its chaos struck too close to 

home. 

Sir William Phips was born in Maine but would later be knighted in England by 

King James II in 1687 after finding and salvaging a Spanish Vessel in the Bahamas. 

However, quite soon after that, he was no longer able to make a living in England, so he 

returned to Massachusetts in 1689 and joined the North Church. He would again go back 

to England on diplomatic business accompanied by Increase Mather. He would be 

appointed in the early months of 1692 as the new Governor of Massachusetts, sailing 

home to Boston's Harbor with Increase and would instantly be swept up into the height 

of Salem's witch hysteria. 27 

Phips kept guarded about the trials, and yet he appointed the judges to an official 

court upon his return in early May. Nevertheless, throughout the summer of 1692, the 

new governor would find himself with a quite hectic schedule, and would later write in a 

letter to the Earl of Nottingham in 1693 that he kept away from the trials because of his 

work and thought that everything was left well in the hands of the capable Chief Justice 

William Stoughton.28 Nonetheless, Phips would abolish the Court of Oyer and Terminer 

on October 29, 1692 when he came home to find that his wife had been accused, by the 

usually inadmissible spectral evidence, of witchcraft. The supposed evidence against her 

was that she must indeed be a witch, since she signed a form requesting the release of an 

27 Starkey, 132-135. 
28 Rosenthal, 194. 
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accused prisoner, and spectral evidence would indicate that no one above reproach could 

be about the devil's business.29 This kind of spectral evidence, even though Cotton 

Mather wrote against its use earlier in the summer, was being used quite often to point 

the finger at some notable person that an accuser often wanted to see portrayed as a pawn 

of the devil. 30 On the other hand, Jonathon Corwin, one of the magistrates at Salem 

Village, was not against spectral evidence, and was only too keen to follow the others 

desperate for a witch-hunt. 

From the beginning of the outbreak of witch hysteria, Jonathon Corwin would 

find himself in the thick of it. Early on, he was present with Jonathon Hathorne as the 

justices of the peace sent to weed through the evidence against Tituba, Sarah Good, and 

Sarah Osborne, the first women to be brought before the magistrates for dabbling in 

witchcraft and harming children. He allowed Hathorne's revelry to sweep him up into a 

one-way whirlwind intent on its hunt for witches. Corwin would also join Hathorne in 

introducing the strategically consistent line of questioning that focused solely on 

promoting the guilt of an accused witch rather than the presumption of their innocence. 

Furthermore, when it came time to set up the Court of Oyer and Terminer, Corwin was 

there to hold the job of magistrate and jailer along with Hathorne and Bartholomew 

Gedney.31 Yet, Corwin too must have felt the need to see the court dissolved when his 

mother-in-law, the wealthy Margaret Thatcher, was also accused of being a witch.32 Even 

mass hysteria has to run its course sometime, and in this case, spectral evidence was there 

29 Karlsen, 279. 
30 Starkey, 219-220. 
31 Rosenthal, 27-30. 
32 Karlsen, 41. 
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to see an attempt at accusing Corwin's mother-in-law thwarted, even though it had been 

used against more lowly individuals as damning enough evidence in the past. 33 

If Corwin can teach us anything, it is the proof that a good man can go right along 

with the flow if the undertow of mass hysteria is there to draw him in.34 Of course, no one 

could be drawn into a witch-hunt if there were not people around just waiting to name 

someone a witch. Our story now continues with the Parris family, their slave Tituba, the 

Putnam family, and the passel of young girls who would make up Salem's wayward 

cluster of unlikely accusers. This group of young women and the religious and political 

motivations of those people who surrounded them will be the focus of not only the next 

chapter, but also the rest of this text, for it is to them and to their "antics" that Salem 

owes its place in history. Their situation in the trials is quite unique for Puritan times and 

its uniqueness will sit center stage throughout this ordeal. 35 

33 See Chapter Five, especially the trial of Giles Corey. 
34 Starkey, 158. Because Judge Nathaniel Saltonstall could not abide by the use of spectral 

evidence and the outlandish antics of the afflicted girls he stepped down on June 28, 1692, and as Starkey 
notes the eager Corwin took his place. 

35 Boyer and Nissenbaum will note in their work Salem Possessed, that "Whatever was troubling 
the girls and those who encouraged them, was something deeper than the kind of chronic, petty squabbles 
between neighbors which seem to have been at the root of earlier and far less severe witchcraft episodes in 
New England." Boyer and Nissenbaum, Salem Possessed, 33 and 35. 
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CHAPTER THREE 
A Winter for Making Witches 

I loathe my very life; therefore I will give free rein to my complaint 
and speak out in the bitterness of my soul. 

-Job 10: 1 (NIV) 

In the dark kitchen of Rev. Samuel Parris' home in the dead of winter, Tituba, a 

slave from the Caribbean Isles, would rock her little charge Betty by the fire. She would 

tell her stories about the sea and the wild land of Barbados that she loved and had missed 

terribly since Rev. Parris had purchased her and brought her up to the cold north of Salem 

Village. In any good puritan family, affection was given in miniscule amounts, since for a 

puritan, obtaining a heady fear of God was more important to breed into a child than the 

need or the desire for love. It was no different in the home of Salem Village's minister, 

Samuel Parris. Nevertheless, a simple young slave and a tiny girl were allowed free reign 

to talk together, to play games, and to cuddle up together by the fire in the middle of a 

cold January day when the other members of the family were out tending to their 

respective duties. Mrs. Parris would be out on rounds, taking care of the poor, seeing 

food dispersed among the needy, while Rev. Parris spent his days at the meetinghouse or 

the homes of church members. Abigail Williams, the pre-adolescent niece of the Parris' 

who lived with them, would often be about her own activities, or her and several other 

girls from the village would all gather in the Parris' family kitchen to be regaled by 

Tituba' s tales or to see her practice a little magic. 1 

It was that magic that would get Tituba sent to prison and would see the town of 

Salem Village embark on a massive witch-hunt that would leave no household without 

1 Starkey, 29-33. 



the stain of witchcraft. Of course, any good story has to have two sides, and this story is 

no exception. It was not just Tituba's unorthodox relationship with the girls alone that 

would bring the trials upon Salem. It also took the malice and hatred of a few bored little 

adolescent girls to unleash the terror in the minds of Salem's superstitions folks that 

Satan had finally found a place among them. This is not to say that the girls themselves 

were in any way evil; it is just that within the height of winter's long drudgery these 

unmarried girls set about a series of activities and outlandish "fits" within the community 

alleviating their boredom, yet setting the course for a terror that they could never have 

predicted. No one person is to blame for all of the terror wrought by the witchcraft trials, 

yet Tituba and the girls irrevocably started the tidal wave that would become Salem's 

internal battle against the devil.2 Their story, which is set against the backdrop of Puritan 

life, is unique for its time and place, and has always taking center stage in both scholarly 

works and many fictitious bestsellers, such as Maryse Conde' s I, Ti tuba, Black Witch of 

Salem, and Arthur Miller's The Crucible, which has also been made into two critically 

acclaimed movies. 

Ti tuba 

Tituba Indian, or Tituba, as she is most commonly referred to, was likely born on 

the Island of Barbados. Many scholars believe that Tituba was half Carib Indian3 and 

half-African. Tituba came to Salem with the Parris family after Rev. Parris had failed as a 

merchant in both Barbados and later in Boston.4 It was rare for a puritan family to have 

2 Ibid., 34-35. 
3 Carib Indian is a non-standard term used to describe a person born of mixed ancestry from the 

Caribbean Islands. The word can mean from any Caribbean Islands, but we get our knowledge ofTituba 
coming from Barbados specifically in several key texts. 

4 Norton, 17. 
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either an African or an Indian servant, and Rev. Parris employed both Tituba and her 

husband John Indian, about whom very little is known, except for the fact that he too 

participated with the girls in the accusations of some of Salem's elite.5 Puritan life for 

women was rarely infused with much joy or merriment, especially in the harsh 

Massachusetts winters. Men often would go out to hunt or to meet together out of their 

respective homes, and often their young sons would be in attendance to learn the proper 

skills needed to be an upright male within the society. Women were taught to stay at 

home, to tend to their chores, and to be in constant vigil against evil, for it was believed 

that women, with their lack of sufficient sensibilities, were a prime mark for the devil if 

left to their own pursuits.6 

Into this cloistered community on the forested outskirts of Salem Town and its 

busy harbor walked an Indian woman, who with her very nature as a dark-skinned 

foreigner would lead others to assume some kind of power enveloped her. Tituba with 

her native stories, her ability to whip up potions from herbs - a common practice in her 

native land - coupled with the girls' outlandish fits would serve as fuel to ignite the fires 

of Salem Village's already fearsome souls.7 Tituba, being a foreigner to both this country 

and to the puritan ways, acted and spoke like the Indian woman that she was. The 

difference with how Tituba acted once the trials began stood in stark contrast to that of 

the other two women, Sarah Good and Sarah Osborne, who had been accused with her, 

for Tituba would confess to the crime of witchcraft and all its heresies with ardor; thus 

5 Hoffer, 124. 
6 For a full description of what makes a "Goodwife" and the inner-workings of a proper New 

England home see: Laurel Ulrich, Good Wives: Image and Reality in the Lives of Women in Northern New 
England, 1650-1750 (New York: Vintage Books, 1991). 

7 Boyer and Nissenbaum, Salem Possessed, I-3. 
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beginning the spiral of accusations. Her confession would usher in the use of the "devil's 

book," the man in black, and the little yellow bird. 8 She also went one-step further and 

stoked the fires of doubt and fear even more when she announced that she and the two 

Sarahs were not the only witches within the confines of Salem. Tituba would claim that, 

like herself, many other women had written their names in blood in the Devil's book, yet 

she could not tell the magistrates any of these other names.9 This led the already fearful 

town of Salem to begin to suspect each other. Any little slip up from the daily rigors of 

puritan life could be, and often was, cause enough to be accused of sorcery by the young 

girls who were clamoring for the town's attention with their trial antics. 

Among the girls who would sit in the Parris kitchen, engrossed by the tales and 

little magic tricks of Tituba, were Betty and Abigail, along with several of their friends. 

The other girls lived close to the Parris' home and included Mary Walcott (16), Ann 

Putnam (12), Elizabeth Booth (16), Susanna Sheldon (18), and later Elizabeth Hubbard 

(17), Sarah Churchill (20) and the maidservant Mary Warren (20) who worked for John 

and Elizabeth Proctor. 10 These young girls would be initiated into Tituba's little society 

in the Parris kitchen, and later they would serve as the accusers of several citizens based 

solely on the acknowledgement that the man or woman attempting to defend themselves 

at trial had sent their specter to attack the girls in that very courtroom. These "fits" were 

what was recorded as the damming spectral evidence, and would often cease when the 

accused witch/wizard fully confessed to the crime of witchcraft and/or named other 

8 Tituba will be discussed at length in Norton, 15-44. This is her chapter titled, Under and Evil 
Hand. For trial transcripts ofTituba See: SWP I: 358 and SWP lll: 745-49, 750-53, and 756-757. 

9 Rosenthal, 22-23. 
10 Starkey, 34-36. 
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witches. 11 For instance, during the trial of Sarah Good, young Ann Putnam, Jr. 12 

testimony reads, "on the 25th of February, 1691/92, I saw the apparition of Sarah Good, 

which did torture me most grievously. But I did not know her name until the 2J1h of 

February ... " 13 Not knowing the name of the accused until later is another well-known 

staple in the girls' testimony, which has led some scholars such as Boyer and 

Nissenbaum to assume that the girls were being "fed" the names of people to accuse. 14 

During the pre-trials of March and April and the formal trials in Salem Town 

conducted by the Court of Oyer and Terminer, the girl's antics within the courtroom 

would become more and more ostentatious. This would lead scholars such as Marion L. 

Starkey to believe that these girls were merely pretending to be inflicted by Satan as a 

means of appeasing their own hunger for adventure. 15 Also within the background of 

several cases at the time, it appears as if several of those whom these young girls accused 

often coincided nicely with a person their respective families, or others within the 

community, simply wished to be rid of, especially with regards to the Parris and Putnam 

families. 16 Again, as it did with the judges and the magistrates, political aspirations and 

11 For a wide array of the girls' testimonies see: Boyer and Nissenbaum, Salem-Village. 
12 The "Jr." distinguishes her from her mother Ann Carr Putnam or often referred to as Ann, Sr., 

who was also a prime accuser during the trials. 
13 Boyer and Nissenbaum, Salem-Village, 3. 
14 Boyer and Nissenbaum, Salem Possessed, 33. 
15 Starkey, 47. 
16 A complete discussion of this topic is not available at the time of this writing, although Paul 

Boyer and Stephen Nissenbaum do a nice job of introducing these issues in their work, Salem Possessed 
and particularly in their chapter titled, "Witchcraft, and Social identity" ( 179-216). Also, during an email 
discussion February 22, 2008 on this topic with Dr. Mary Beth Norton of Cornell University, a notable 
Salem scholar, had this to say on this issue: "Given your interests it's too bad the articles that are in press 
(for the Wm & Mary Quarterly) are not yet published. I'm not certain when they are scheduled for 
publication; perhaps it's the July or October issue. But they focus on Parris, not the Putnams so on second 
thought they might not be as helpful as you need. Are you aware that the editors of the new compilation of 
the court records have concluded that Putnam wrote many of the depositions of the afflicted people? (they 
have identified his handwriting). That book too is in press and I don't know when it's appearing but it 
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the desires of those intimately involved with the trials would have a hand in dictating its 

course, and the most damning of evidence for this is seen within the girls' themselves 

who were all in some way aligned with either the Parris family, the Putnam family, or 

both. 

The Girls of Salem Village 

Nine adolescent girls ranging from nine to twenty would take refuge in Tituba's 

kitchen to wile away the long winter days. Scholars such as Marion Starkey and Bernard 

Rosenthal would claim that the interlude between Tituba and the girls started out 

innocently enough.17 However, Tituba's voodoo had to have taken its toll on these young 

girls whose puritan beliefs were deeply rooted in the fear of the devil and the black arts. 18 

It is believed that the backlash to these girls' "temptation by the devil," as they saw it, 

first began in the Parris household with little nine-year-old Betty and her cousin, Abigail. 

It was in the early part of January 1692, that Betty became ill. Her outbursts, disrespect 

for evening prayers, and blatant disregard for her staunch puritan family very quickly sent 

Abigail into fits as well whenever God was mentioned, prayers said, or hymns sung. 19 

Each of these girls was quite impressionable, and it is easy to see how Tituba's stories 

could affect them so terribly, since as puritan children they had been raised from birth to 

believe that the devil can easily take hold of the soul who is not constantly vigilant and 

should be before the end of the year. In my opinion, the Putnams' past conflicts with Sarah Osborne and the 
Towne (ie Nurse-Easty-Cloyce) clan are contributing factors to Ann Jr's & Ann Sr's accusations but they by 
no means explain everything." 

17 For Marian Starkey's discussion ofTituba and the young girls see: The Devil in Massachusetts, 
29-35. Bernard Rosenthal's position is examined in the chapter titled, "Dark Eve" in his work Salem Story, 
10-14. 

18 Voodoo is the common form of magic that is associated with Tituba for Salem scholars. See: 
Rosenthal, 11-14. 

19 Starkey, 39-40. 
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