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“That of God in Every Man” --
What Did George Fox Mean by Ir?

LEWIS BENSON

The phrase “that of God in every man” has been widely
used in the twentieth century as an expression which signifies
the central truth of the Quaker message. Many present-day
Quakers, when asked what the Quakers believe, are likely to
reply: “They believe that there is that of God in every man.”

George Fox used this phrase, or variants of it, hundreds
of times. This phrase does not occur in the Bible and some
have been tempted, as I have been, to suggest that it may
have originated with Fox.* It is doubtful if Fox thought of
himself as its originator. We know that Fox had the first
chapter of Romans in mind when he used this phrase, for he
refers to it in his reply to Enoch Howet. Howet, a Baptist of
Lincoln, had written in 1655, “There is nothing to speak to
in man, but man,” and Fox replied: “Here the scriptures are
a correction for thee... for the apostle saith, ‘that which may
be known of God is manifest in man, for God hath showed it
unto them’ Romans 1.”* Burrough and Naylor both refer to
Romans 1 in their replies to Howet.

That Fox saw *that of God in every man” in the context
of Romans 1 is evident from the following passage written in
1658: “So that which may be known of God is manifest within
people, which God hath showed unto them... and to that of
God in them all must they come before they do hold the truth
in righteousness, or retain God in their knowledge, or retain
his covenant of light. ...

Fox does not use the declarative sentence, ‘“There is that
of God in every man,” and he never makes it the central theme
of any of his sermons or writings. His collected doctrinal
writings, Gospel Truth Demonstrated, contains few references
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to that of God in every man. References occur in abundance
in his Journal and Epistles when he is writing about Quaker
ministry, and exhorting Quaker ministers to reach and answer
the witness of God in all men. This phrase belongs to his
pastoral vocabulary rather than to his doctrinal vocabulary.

Two salient facts point to an understanding of what Fox
meant by “that of God in every man”: first, it is not used by
Fox to designate the central truth that he is proclaiming; and,
second, it is used most frequently to refer to the response that
Friends were trying to evoke by word and deed. The object
of Quaker ministry was te reach, touch and answer something
in man which is distinct from intellect, feeling, or action. What
was this special kind of response that they were trying to arouse
in all men? This question cannot be answered without first
exploring Fox’s teaching about the nature of man, and man’s
relation to God.

MAN’S RELATION TO GOD

In Fox’s theology, God, the Creator, is unbound and
unconditioned by his creation. The wisdom and power of the
Creator is the ultimate wisdom and power. It cannot be set
aside, or overruled by, any other wisdom and power. The
Creator has imparted a unique status to man. He communi-
cates with man in such a way that his wisdom and power are
made accessible to man. This is the glory of man — that his
life can be informed and shaped by the word that proceeds
from the Creator. Man is not compelled, by his human nature,
to hear this word or to obey it. When he hears and obeys he
is brought under the authority of the Creator, and his life
reflects the image of the Creator. When he closes his ear, or
refuses to obey, he loses the divine image and the consequence
is death, darkness, and captivity to demonic forces. By refus-
ing to hear and obey the Creator, man loses his favored posi-
tion among God’s creatures and becomes instead the destroyer
of himself, of human community, and of his natural environ-
ment. Man cannot truly live except by the word that comes
from the Creator.

Man’s relation to his Creator is therefore personal — like
that of a son to a father, a wife to a husband, or a disciple to
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a teacher. This can be called the prophetic conception of man
because prophecy, in its biblical sense, is essentially a word to
man from his Creator.

The restoration of the image of God in man is, therefore,
not accomplished by reactivating a dormant spiritual potential
In man, but by re-establishing the link of communication
petween man and his Creator. God has taken effective action
in history to restore all men to true manhood. Jesus Christ is
the way that God has chosen to restore the line of communi-
cation between man and himself.

Fox’s Christology focuses on the prophetic office of Christ.
Conventional Christology has focused on the Atonement, inter-
preted in various ways, accomplished by Jesus’ death; and on
the Incarnation, that is, the embodiment of the divine word in
human flesh. Fox’s Christology puts the emphasis on Christ
as the fulfilment of the prophecy that a prophet like Moses
would come, who was to be heard and obeyed in all things.
From Fox’s viewpoint, a messiah who is not the universal
Prophet who now teaches the principles of God’s righteousness
to all men is not the savior of the world. Through his office
of heavenly prophet, Jesus Christ overcomes and vanquishes
the darkness, death and captivity that came upon man through
disobedience, and a new era of light, life and freedom is born,
This new era did not have the transforming effect on history
that it should have had because the prophetic power of

Christ’s redeeming work has been rendered ineffective in the
course of Christian history. Fox accused the historical Chris-
tian churches of “denying the power.” The power that they
were denying was the power that comes from the Creator
through Christ, the heavenly prophet.

Fox’s first public act was to proclaim a fresh beginning of
the Christ-era of liberation — the Day of the Lord — and to
call for repentance. He announced that “Christ has come to
teach his people himself.” Christ, the teacher of righteous-
ness, is the new way that God has chosen to bring all men to
himself.

Fox’s message is about Jesus Christ and how he saves men,
and not a message about the nature of man. This message
makes certain assumptions about the nature of man, Man’s
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life 1s conditioned by his relation to his Creator. He encounters
the Creator as lawgiver. In the Bible, law and prophecy are
parts of a single conception. The God of the prophets is one
who tells us what we ought to do, and what we ought not to
do, and calls for an obedient response. If there had never
been a Mosaic Code, God would still be the lawgiver. Fox
says, “Adam broke the law before it was written, and was
reproved.” To live by the voice and command of God is to
live by the light. The Bible says, “The law is light.” (Pr. 6:23)
In the Bible the “law of God” is used in two senses. In
its broader and more general sense it expresses man’s basic
relation to God. In its more particular sense it refers to the
Mosaic Code. When Fox speaks of “the life of the law” he has
in mind the more general sense of the basic relation between
God and man that the prophets are most concerned about.
The interposition of the Mosaic Code between God and man
does not completely restore the basic relation that was lost
through disobedience. The giving of the Mosaic Code was
not a terminal action in God’s dealing with men. It was part
of a long-term redemptive work leading toward a full restora-
tion of the lost dialogic relationship between God and man.
Christ, the eternal prophet, is the new and living way by which
the breach between man and God is healed, and all is restored
that was lost through disobedience. It is in the context of
this conception of man and God that we can now begin to
examine what Fox meant by “that of God in every man.”

THAT OF GOD IN EVERY MAN

“That of God in every man” is not a human means of
knowing like reason, intelligence, feeling, intuition, natural
conscience or moral law within. It is a means of knowing that
can be described as seeking counsel of the Creator. The Cre-
ator imparts his wisdom to man. This is not human wisdom,
but the voice and wisdom of the Creator. We cannot produce
the equivalent of this voice and this wisdom from our human
resources. It must be heard and received. There is a hunger
in every man for this voice and this wisdom — a need to be
taught what is right by the Creator. In every man there is a
witness for God that summons him to remember the Creator.
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This is “that of God in every man.” It is not an organ, or
faculty, or gland. It is a hunger and thirst that God has put
in man. People, says Fox, “are led by the witness of God u

to God.... And in this that eye is opened which beholds God
and his law, which answers that of God in everyone....”® But
there are those who “stop their ears and close their eyes to that
of God in them,”” and concerning these Fox says, “they never
knew the spirit of the Father speaking in them but follow
their own... spirits, and stop their ears against that of God
in them; and that immediate voice within, which is the word
of God in their hearts, which men should obey.”® All man’s
troubles arise from not hearing and obeying this word. There
is more disobedience than obedience, and this is the problem
of man. The witness of God in man is unheard, unheeded, or
disobeyed. Fox says that where that of God within, that per-
tains to the righteous law of God and answers it, is trans-
gressed, “the spirit of man is not sanctified; ... the soul comes
into death ... man comes to be defiled and . .. a stranger to the

life of God.”” “Transgression,” he said, “must be brought down

before the principle of God, which hath been transgressed, be

lifted up.”*® Fox’s message included a call to repentance, and

in his letter to Friends in the ministry urging them to “walk

cheerfully over the world, answering that of God in everyone,”
he concludes by saying, “The call is now out of transgression.
--. The call is to repentance, to amendment of life, whereby
righteousness may be brought forth.:

When Fox speaks of “that of God in every man” he is
talking about a voice that is personal and transcendent. It
calls us to repentance. It judges and condemns the trans-
gressor, and blesses the obedient. Fox says, “if ... you know not
a principle within, which is of God, to guide you to wait upon
God, ye are still in your own knowledge. ... But waiting all
upon God in that which is of God, you are kept open to receive
the teachings of God. And the pure wisdom and knowledge is
that, which comes from above, which is to know God and Jesus
Christ, the way, ... and to walk out of your own ways, and out
of your own thoughts.”

Fox’s Christology focuses on Jesus as prophet, and this is
equally true of his soteriology. If the great need of man is to
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re-establish the lost line of communication with th‘-e Creatqr,
then, says Fox, filling this need is exactly v.vhat Chrl_st does in
his office as prophet. Christ speaks to us with the wisdom and
authority of the Creator. When we hear and ol_oey, e b-ecome
recipients of his saving power. The proclamfmon Christ has
come to teach his people himself” puts Christ as .prophet at
the very center of the Quaker message. The Mosaic covenant
brings man into a covenant relation W{th God through th‘e
Law. In the new and living way proclalrfled by Fox, man is
brought into a covenant relationshi_p. with (.}od thr9ugh a
master-disciple relationship to the living Christ; Christ, the
teacher-prophet, is the new covenant and the new way to God.
Reporting on a sermon that he preached in 1682, Fc.)x says
that he declared that “all people now are to hear Christ the
prophet, in this his gospel of the new covenant. For as Moses
said, ‘Like unto me will God raise up a prophet, anfl H}m shall
ye hear in all things’; so, said I, this prophet, Christ, is come,
and all... are to hear Christ in his gospel, new testamer}t and
new covenant. ... So Christ was and is their treasure o.f w1sdor.n,
life, knowledge and salvation.”** The encoun’ter with .Chrlst
as heavenly prophet is at the very heart of Fox’s conception of
Christianity. It is the cornerstone of his whole theology. Fox
frequently refers to Christ as the corners.tone, and he does §o
in the context of the parable of the wicked husb:'mdmen in
which Jesus seems to be saying that a long succession o.f pro-
phetic encounters has culminated in God’s ROD: Appearing a(;
the prophet to end all prophets. Thqugh Go'ds son is rejtilcted
like all previous prophets, yet he is fiescnbed as th’e ea
cornerstone whose preciousness is not dimmed by man’s rejec-
tion. Jesus, as the prophet who speaks from heaven,. is the
stone that the builders rejected. The rejectors of this stone
are those main-line theologians and church leaders. who have
constructed a detour around the conception of Chrl'st as heav-
enly prophet. These Fox calls “the wise master bullfiers, who
rejected Christ the cornerstone, and his order, and his govern-
d his counsel.”** '
mentl*’“ozn links the parable of the wicked husbandmen w1%h
the opening statement in Hebrews that “God, who.. o spakel 1r:
time past unto the fathers by the prophets, hath in these las

7



days spoken unto us by his Son” (Hebrews 1:1,2). Comment-
ing on this Fox declares: “now in these last days, God teaches
us, and speaks to us by his son Christ Jesus, whom God hath
appointed to be heir of all things, by whom he made the world
-..and all the children of the Lord are taught of the Lord.”s
That which answers that of God in every man, he says, “is of
the son of God.”

Fox’s favorite descriptive title for Jesus is “the prophet
who speaks from heaven.” This has its source in Hebrews
12:25 where the author says: “See that you refuse not him that
speaketh. For if they escaped not who refused him that spake
on earth, much more shall we not escape, if we turn away from
him that speaketh from heaven.” Concerning this Fox says:
“Let him have your ear, that speaks from heaven, that you
may come to observe his counsel, teaching, instruction and
direction. ...”" Concerning the voice of this heavenly prophet
Fox says that it is “distinct from all the voices of this world”
and distinct from “all the voices of natural Adam’s sons and
daughters,” and ‘“‘all the natural men’s voices upon the earth.”
This voice, which is not man’s voice, is the voice of the Creator.
Fox makes this most explicit when he states that before Adam
disobeyed and refused God’s counsel he was informed by a light
that “did not come from the creation, nor by things that are
made; if it were given from the creation, it comes by nature,”
“the light, which is Christ within, by which all things were
made and created, was... before nature, for all the naturals
that were made, were made by the light, Christ Jesus, who is
the wisdom of God, by whom all things were made. ...”** This
light “was before conscience.... For that which convinceth of
sin is above the creature; checks him, and reproves him, and
lets him see where he goeth astray from the Creator...."®

In the foregoing I have tried to bring out some of the
major theological assumptions that underlie Fox’s use of “that
of God in every man.” Another approach is to study the way
in which he actually used it. I will proceed to examine his use
of the words “answer” and ‘“reach,” and the terms used for
that which is answered — such as “witness of God” and “just
principle”; and the terms for that which does the answering —
such as “sons of God” and “wisdom of God”; and, finally, I
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will look at some of the consequences resulting from answering
that of God in every man and also at some of the means by
which men are reached and answered.

ANSWERING AND REACHING

The verbs that Fox usually links with “that of God” are
“answer” and “reach.” The goal of Quaker preaching, either
by word or deed, is to reach or answer something in all men.
When a person is thus reached or answered, is this the same as
being convinced? Fox says, “it is the light that makes manifest
to a man when he is convinced: it answers to something, and
reaches to something in their particulars.”* He reports in his
Journal that, on one occasion, some ‘“were reached and con-
vinced.”” On another occasion he was moved of the Lord to
speak to a man and “it reached to the witness of God in the
man” and “he was convinced of the Truth by the spirit of God
in his heart.”® If to be reached and to be convinced can be
linked in this way, it throws light on the meaning of “reached.”
Fox describes convincement as coming under Christ’s teaching.
To be convinced involves repentance, coming under obedience
to Christ, and faithfulness under persecution.

THAT WHICH IS TO BE REACHED

Fox taught that, in departing from God’s counsel, or refus-
ing to obey it, man forfeits his humanity and cuts himself off
from the life that God intended for him. The Mosaic law was
part of God’s action to bring man back to himself, but obedi-
ence to the Mosaic law is not the open relationship to God
that God intended in creating man. The law “was added
because of transgression” (Gal. 3:19). There was the possibility
of obeying the Mosaic code without knowledge of the Creator,
and Jeremiah says of such that they handled the law but knew
not the Creator (Jer. 2:8). To know God and obey him is
what Fox means by “the life of the law.” Christ restores the
open relationship between man and his Creator. Fox equates
the life of hearing and obeying the Creator with “that of God
in every man.” Concerning those who “could not see with their
eyes, nor hear with their ears,” he says that such “were out of
the life of the law, and were from that of God in them.”’*
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Writing to Oliver Cromwell he says, “Friend, to that in thy
conscience I speak, that with it thy mind may be guided up to
God, to receive the Law from God, which is perfect, which is
according to that of God in everyone’s conscience.”” It was
opened to him that “the law of God that is perfect answers the
perfect principle of God in everyone. ... None knows the giver
of this law, but by the spirit of God, neither can any truly read
it or hear its voice but by the spirit of God.”*

Fox uses a number of variants for “that of God”: that
which is to be “reached” or “answered” is sometimes called
“something of God,” “the principle of God,” “Witness of God,”
“spirit of God,” “truth of God,” and “law of God.” He states
that, in each of these variants, the thing which is of God has
been either “transgressed,” “disobeyed,” “vexed,” “quenched,”
“grieved” or “buried.” Other variants are “the good,” “the
grace of God,” and “that which may be known of God” in all
men. These terms all refer to the same thing.

THAT WHICH DOIS THE ANSWERING

In Fox’s theology, man’s creaturehood means that there
are definite limitations on his way of knowing. In creating
man, God did not create another god. Man was not endowed
at creation with the wisdom of God, but is a creature to whom
God imparts his wisdom. The disorder in human affairs is due
to man’s unwillingness to accept his creaturehood and his fail-
ure to seek counsel from the Creator. God has acted to restore
the broken relationship between himself and man through his
Son. Christ answers man’s need for God’s counsel. For Fox,
“gospel” means that God has closed the breach between him-
self and man by sending his son to be a prophet and teacher.

Fox declares that the gospel answers that of God in every
man, and in his Journal he says, “The gospel is not of man,
nor by man, but it is the power of God, and answers the truth
in all.’”® “There is something in man,” he says, “that answers
the power which is the gospel.”  He asserts that “all shall be
taught of God from the greatest to the least” by “Christ Jesus,
the new covenant,” and he asks “is not this gospel?”®  “For it
is the word of the Lord, and the light of God, that prophesieth
and revealeth the dispensation of the gospel of Christ unto
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people.” Be faithful to that holy gift of.propl}’ecy, he exhorts,
“through which you answer that of God in all.”*

Fox taught that it is the wisdom of the Creator that
answers the witness of God in all men. “In the wisdon‘l of God
wait,” he says, “that you may answer that of .Go.d in every-
one.” To Lady Claypole he wrote: “as the principle of God
in thee has been transgressed, come to it... and deny thy self.
... And there the wisdom of God will be received, which is
Christ, by which all things were made and created. ... ‘There-
fore ... keep low in his fear, that thereby you may receive the
secret of God and his wisdom.”®” And in a General Epistle to
Friends he wrote: “In the fear of the Lord God live,... -and
therein ye will receive the wisdom of God by Wl.lich all things
were made and created.... And with that wisdom use afll
things... to the glory of him that created them. Al.ld in
this you will feel the Lord God ... giving you dominion in his
wisdom; . .. and with that ye may come to answer that of God
in everyone.”® . . ,

A thing that stands out with particular cilarlty m'Foxs
teaching is his insistence that that of God in sy i not
answered without the fear of God. ‘““What God doth, ’. he says,
“it is in his wisdom, beyond the ignorance of manklfld, and
they that receive it must be in his fear.”* In his Epistles he
writes, “dwell in the power, dread and fear of the Lgrd Go.d,
that you may answer that of God in every man.”* “Keep in
God’s fear that ye may receive his wisdom from aboxfe, that
with it you may order all things to his glory, answering the
witness of God in everyone.”” He describes the Quakers as a
people who fear God and “tremble at the wor.d of Goc.l, by
which all things were made and created.”® This emp'hasm on
the need to fear God gave Friends the name by which they
were best known.

That which answers that of God in man is the tru‘th. For
Fox, receiving truth is not a matter of assenting to certain prop-
ositions, but it is a person to person relationship to the living
Christ who is the prophet who speaks from heave.n who' must
be obeyed in all things. Fox says, “the truth is Christ by
whom the world was made.”*® He announces that the truth
“shall be exalted, which shall answer that of God in everyone
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upon the earth.”” I have found nine instances where he states
that “spreading the truth abroad” answers that of God in man
and eight places where he asserts that being “valiant for truth’:
answers that of God in all.

The help of God’s spirit is needed in a ministry that
answers that of God in man. Fox says, “the Spirit... giveth
an undeltstanding. .- how to wait, speak, and answer the Spirit
of God in his people.... The Holy Spirit teacheth the holy
gentle, meek, and quiet lowly mind to answer... the light’
grace, and Spirit and the gospel in every creature.’* Hendrik’
Kr.amellr maintains that communication of the gospel “is neither
prlmarll)f nor ultimately dependent on our human ability to
communicate, ... it is not a transmission of doctrines or
trths. - " “Throughout the Bible,” he says, “it is consistently
maintained that the primary author of the effective transmis-
sion -of the message is the Holy Spirit.... In other words, com-
munication of the gospel although it certainly has much in
common with the universal phenomena of communication
between .men, cannot be regarded as one of the many forms of
communication. It is a category sui generis, at least theologi-
cally speaking. It is not simply communication between two

partners, but the invisible third partner, th sty 2
: , the Holy Spirit
the chief one.”* Yy oSpirit, is

WHAT RESULTS FROM ANSWERING THAT OF GOD IN MAN

Answering that of God in man involves the judgment of
God and a call to repentance. In his Vials of Wrath Poured
Fort.h (1654) Fox writes, “Repent for the day of the Lord is
coming. Awake, ye worldlings, hearken to that in your con-
sciences, which shows you sin and evil. ... To that in your con-
science I appeal, which Christ hath enlightened you withal
which calls you to repentance, which shows you your evil deeds’
which will be your teacher....”® “Consider the Lord’s wa s’
and walk in his paths, lest his judgments kindle among yovz
and his fire break forth with burning, for to judgment is the’
Lord come and coming, who will judge the earth in righteous-
ness and answer that of himself in everyone.”*

Fox. maintains that there is something of God in man that
shows him what is evil. “You must come to the witness of God
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in yourselves,” he says, “which lets you see sin and evil.”** “Do
rightly, justly... [and] equally to all people in all things, and
that is according to that of God in every man, and the witness
of God and the wisdom of God, and the life of God in your-
selves.”* What is it, he asks, that the children of disobedience
are disobedient to? “...is not this something of God which is
disobeyed? Is it not that which is of God manifest in them,
which God hath shown them... which lets them see... when
they act unrighteously?”*

Is this “something of God” the same thing as conscience?
Many of Fox’s critics believed that when he spoke of “that of
God in man” and “the light that lighteth every man” he was
really talking about conscience. In reply to this Fox says, “The
light which everyone that cometh into the world is enlightened
with is not conscience, for the light was before anything was
made. ... So the light is that which exerciseth the conscience
toward God, and toward man, where it is loved and the voice
heard.””” The voice of conscience is not the voice of the Cre-
ator. Conscience must be informed and instructed by a teacher
who speaks with the wisdom and authority of the Creator.
That of God in the conscience is not conscience itself, but the
word by which all things, including conscience, were created.

The witness of God in man teaches us how to use, and not
to misuse our natural environment. It would be reasonable to
expect that this aspect of Fox’s teaching would receive special
attention in an age when the increasing pollution and destruc-
tion of our natural environment has become a matter of global
concern. But this, too, has been allowed to drift into obscurity
like most of the rest of Fox’s teaching.

Much has been written in the past few years about the
biblical doctrine of man’s God-given dominion over nature,
and it has been asserted that in modern technological civiliza-
tion we see the triumph of this doctrine over primitive man’s
awe, fear and reverence for nature. In the present stage of
technological development man has come to believe that he
has the knowledge and power to control nature absolutely. It
is now being argued that the man of biblical faith is committed
to extend technological development to its ultimate potential,

and that this is what God wants us to do.
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This interpretation of the Bible omits one factor which for
Fox is the key to the whole thing. These modern interpreters
seem to have forgotten that man’s dominion over nature is
conditional. Man retains dominion over nature only as long
as he keeps in God’s counsel and, in the fear of God, seeks the
wisdom that comes from the Creator. The light of Christ, that
answers that of God in €very man, restores the true relation
between man and his natural environment. Fox says, “wait
in the light for the wisdom by which all things were made,
with it use all the Lord’s creatures to his glory... and with the
wisdom by which they were made ye may be kept out of the
misuse of them... and ye may come to see that the ‘earth is
the Lord’s’”* The wisdom of God, he says, “preserves the cre-
ation and is not destructive.”® “Honor God with your sub-
stance;” he exhorts, “for nothing brought you into the world,
nor nothing you shall take out of the world, but leave all crea-
tures behind you as you found them, which God hath given to
serve all nations, and generations.”® It is Christ, he says, that
“renews man again to the image of God and brings him again
to his dominion over the handiworks of God.”

By using God’s earth in the wisdom by which it was cre-
ated the Christian man answers the witness of God in all men.
In an early Epistle Fox writes, “In the fear of the Lord God
live, departing from sin and evil ... and therein ye will receive
the wisdom of God, by which all things were made and created.
... And with that wisdom use all things, and order all things
that are under your hands and dominion, to the glory of him
that created them. And in this you will feel the Lord God
going in and out amongst you... and his blessing and pres-
ence with you... and he over all giving you dominion in his
wisdom, power and life; that with that you may come to answer
that of God in every one.”

HOW THAT OF GOD IN MAN IS ANSWERED

Fox mentions five ways by which the witness of God in
all men may be reached or answered. Preaching by word of
mouth is one of the ways of answering that of God in every
man. Preaching the gospel is not one of the ordinary means
of communication. Fox taught that a true preacher of the
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gospel is one who preaches to the inward ear. To “Friends llln
the Ministry” he wrote, “All Friends, who are moved of tde
Lord to speak the word of the Lord, whom the Lord has made
to be his mouth, speak not your own words. ... ]?ut pe speak
the word of the Lord faithfully, neither add to it w1t}.1 your
reason, nor diminish from it with a disobedient mind...
trample that which is contrary to God undel.* your feet; that ye
may answer that of God in every one.” "‘er%lster 1r'1 t}}at love,
and grace, and power that keeps all things in sub]ecu.on and
order, and in unity in the life and in the power, and light, by
which you may see that of God in every man, and answer to
that which God hath showed unto people.”* He counsels those
that go forth in the Lord’s service not to go “before they are
moved,” for to do so is “out of the wisdom an.d ouF of the
fear,” and, he says, that “answereth not the. light in every
man’s conscience, neither doth it reach to the llfe... .. And such
are stumbling blocks, and do not answer thfa witness of God
in the conscience.” *“...keep down that which W(.)uld.not be
subject to Christ; that He, the Holy One, may reign in your
hearts; that your lives... and words may preach righteousness
and truth; that you may all show forth good exz_xmples of true
believers in Christ, in virtue and holiness, answering that which
be known of God in all people.”** .
mayP:eaching with our lives answers that of God in mm;1
Today, there is a popular Quaker notion that preaching w11t)
lives is superior to preaching with words,. and can -actuallyﬁ s
substituted for preaching with words. It is not pos'51ble to fin
the source of this notion in Fox’s teaching. His dfasn"e for
Friends was that their “lives and words may preach rlgl}tem{s-
ness and truth.” In his Epistle to London Ye:arly Meeting in
1679 he wrote: “Friends, the Lord doth require more of you
than he doth of other people; because he .hath committed more
to you. He requires... the fruits of righteousness, hohn}elss,
godliness, virtue, truth and purity; so that you may answer that
which is of God in all people.”* Let your lives preach, .he saysé
“so that you may be as a city set on a h'111 - jl?d as lights o
the world answering the equal principle in all.’”
The Love of the Brethren for one anoth"er answers that of
God in man. Fox wrote to Friends in Dantzic: “Live in peace
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and love with one another, and in the pure, gentle wisdom of
God.... And let all your conversations be according to the
glorious gospel of life and salvation; so that you may come to
answer the truth in all people.” In an Epistle addressed “To
Friends to live in love and unity together in the power of God”
he wrote, “Live all as the family of God in love. .. that ye may
answer that of God in every man.”s

Unity of the Brethren is another way of answering that of
God in man. For Fox, that of God in man is not an individ-
ualistic concept for, he says, “that which is of God within every
one is that... which brings them into unity, and this unity
answers the witness of God in all men.” Writing from Amster-
dam he says, “Friends here are in unity and peace... answer-
ing... that of God in people.”®  Unity, he says, “brings all
into oneness, and answereth the good principle of God in all
people.”®

Fox believed that no matter how difficult it may be for
God’s people to come into unity it is never impossible where
God is feared and his wisdom sought. What Fox called ‘“‘the
perfect oneness” is not possible without God’s help and coun-
sel. This is why the “unity of the saints” is a witness for God’s
power and wisdom, and answers that of God in all men. It is
at this point that Fox’s teaching is most at variance with cur-
rent Quaker opinion and practice. Fox’s belief in the possi-
bility of unity in the Christian community has recently been
called “naive” and “epistemological unsophistication,” and the
effort to reach unity has been largely abandoned by Friends.
In its place is an attempt to cultivate love and tolerance in a
situation of permanent diversity. In the place of stubborn
differences it is better to practice love and tolerance than hate
and intolerance — but this “better” is not the best. The per-
manent diversity that is now accepted as normative by many
Friends is what Fox called confusion. In a letter to preachers
he writes: “In the name of the Lord Jesus Christ go on, that
that of God in all consciences may witness that ye are sent of
God ... and so according to that speak, to bring all up into
the head, Christ, ... for there is the unity, and out of it is the
confusion.”® That which breeds confusion, he says, “reaches
not to the witness of God in every one.”®
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kmally, that of God may be reached by direct encounter
with that which is contrary to truth. Fox called this “con-
founding deceit.” Much time and energy of early Friends was
devoted to the work of “confounding deceit.” Whenever an
anti-Quaker publication appeared some Friends would usually
answer it. Fox himself answered over one hundred anti-Quaker
books in his Great Mystery. “Confounding deceit” is one of
the ways that we are to “walk cheerfully over the world answer-
ing that of God in every one.”®

THAT OF GOD IN EVERY MAN IN THE TWENTIETH CENTURY

Between 1700 and 1900 “that of God in every man” virtu-
ally disappeared from the Quaker vocabulary, but early in the
present century it came back into use, and became one of the
most widely used symbols for what twentieth century Friends
believe. How did this long-forgotten phrase get into the spot-
light and stay in the spotlight?

In seeking an answer to this question we must take into
account that, at the turn of the century, a revolution was tak-
ing place in Quaker life and thought. A new interpretation
was beginning to appear which claimed that at the center
of the Quaker faith is a belief about the nature of man, and
that the ancestry of this belief goes back in direct line “to
the Socratic movement in philosophy of those who find
God involved and implicated in the nature of normal self-
consciousness and in the idea of the Good toward which we
live.”®

The earliest instance of the revived use of “that of God”
that I have been able to discover is found in Rufus Jones’
“Introduction” to his abridged edition of Fox’s Journal, first
published in 1903, in which he expresses his opinion that the
“larger truth” implicit in Fox’s early experiences is the dis-
covery that there is a “universal principle, that the Spirit of
God reaches every man.” He then adds: “To all sorts and
conditions of men, Fox continually makes appeal to ‘that of
God’ in them or to ‘the principle of God within man’.... In
every instance he means that the Divine Being operates directly
on the human life.”® In the following year he wrote: “What
was the Inner Light? The simplest answer is: The Inner Light
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is the doctrine that there is something Divine, ‘Something of
God’ in the human soul.”™ As a consequence of statements
like these, the phrase “that of God in every man” began to
acquire a meaning for twentieth century Friends that it did
not have for Fox. The new “interpretation” made “that of
God in man” the central conception around which everything
else in Quakerism revolves. In so far as this “interpretation”
came to be established and accepted as standard, it had the
eftect of decreasing the interest in Fox’s teaching as a whole,
and this partially explains why Fox’s message has received so
little attention from the present generation of Quakers.

There is another reason why Fox has been ignored. Rufus
Jones says of Fox that he was “naive, spontaneous and unreflec.
tive. He knew no school metaphysics. He simply called men
to ‘that of God’ in themselves. ... He assumed that universal
experience bore witness to a divine light within man. He
rested his entire faith upon the testimony of the soul. Wher-
ever man is found, some moral and spiritual truths are revealed
to him. How the Divine and human can be conjunct, how
God and man correspond and cooperate did not greatly con-
cern him.”® “He never tried to think his principle through in
any systematic way. He depended on flashes of insight, sudden
openings, swift intuitions, and we need not expect to find
adequate or consistent interpretations of the principle in his
voluminous, but somewhat confused books and tracts,’® Such
passages helped to create the myth that Fox was constitution-
ally incapable of interpreting his own message. The word from
Rufus Jones is clear: Once you grasp the principle of “that of
God in every man” in the context of an enlightened Christian
Platonism you can safely ignore most of Fox’s inadequate,
inconsistent and confused interpretations.

It is a curious fact that Rufus Jones made no attempt to
study systematically what Fox meant by “that of God in every
man” until the last few weeks of his life. When he finally did
locate fifty-one references in Fox's Epistles it raised a doubt in
his mind as to whether the interpretation that he had put for-
ward for forty-five years was consistent with that of Fox. He
raised the question “whether George Fox thought of this ‘more’
as an inherent part of man’s nature, as the mystics of the Four-
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teenth Century under the influence of Plotinus almost certainly
thought of the Divine Spark in the soul, or whether George
Fox thought of this ‘more’ as Barclay certainly did, as a super
added bestowal of Divine Spirit; it is a question not easy to
answer because he never clarified his position. But it is more
probable that he agreed with the position of Barclay.”™ (I am
not here concerned with whether Barclay’s interpretation was
correct, or whether Fox’s was the same as Barclay’s. The point
relevant to this discussion is that Rufus Jones had always
believed that Fox’s interpretation was closer to his own than
to Barclay's. A study of the sources caused him to question
this belief.)

The doctrine of “that of God in every man” quickly spread
throughout the Society of Friends, but I don’t think we can
account for its rapid acceptance entirely on the basis of the
popularity of the books of Jones, or A. Neave Brayshaw, who
did the pioneer research which has been a source for other
scholars. A major contributing factor in the dissemination of
this idea has been the torrent of promotional literature and
other publications that flows from the pens of the publ-icists
and staff writers of the American Friends Service Committee.
For generations the Service Committee has contended that its
role is service, and that it is up to the Society of Friends to
furnish the moral and religious philosophy for this service.
In actuality, however, the Service Committee, by frequently
reminding us that its central motivating principle is “that of
God in every man,” has exerted a much greater influence on
Quaker faith and thought than anything emanating from the
Society itself. A curious factor here is that the kind of AFS(,j
literature under discussion is seldom graced by an author’s
name. We are continually bombarded by a word whose author
is an institution. A typical instance of this is the recent publi-
cation Who Shall Live?,”" in which we are told: “The convic-
tion of the universality of that of God in every man ... is at the
center of the work of the American Friends Service Committee.
It is the reason for the traditional attitudes of Friends against
the taking of human life in war and in capital punishment.”

An impressive array of names appears in the opening pages of
this book, but we don’t know the author of the lines quoted
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above. Anonymity implies the sanction of the whole organi-
zation, while reducing the hazards of critical challenge.

The elevation of “that of God in every man” to the status
of root principle has affected Quaker life in several areas,
namely: the peace testimony, social testimonies, the meaning
of membership, and missions.

First, let us consider the peace and social testimonies. In
Sidney Lucas’ exposition of modern denominational Quaker-
ism he says, “Belief in the existence of God in every man led
Friends to renounce war and all violence.”” He also asserts
that “As a recognition of that of God in every man led Friends
away from war, so it led them into a genuine feeling of equal-
ity with all men,” and he goes on to cite the Quaker testimony
against slavery as an instance of this.”® In his critical comment
on this kind of attempt to extract Friends’ motivation for peace
and social testimonies from the principle of “that of God in
every man” Henry Cadbury says, “when early Friends recom-
mended social action they were not thinking of the Light within
others, within the object or recipient of their enlightened
behaviour, but within themselves. I know of no mention of
the Light within others as the motive of our own action.
Modern thinkers commonly maintain that the Friends empha-
sized the sacredness of personality, the value of the individual,
and the equality of all men (including women), and they
assume that recognition of the divine Light or Spirit or Seed
in our neighbors will lead us to the appropriate conclusions
for our own action. Logically it should do so, yet in so far as
Friends actually did maintain these principles, the principles

appear to be independent of any such deduction.”™

In contrast to this modern Quaker peace position, Fox
counsels Friends to stand “in the fear and dread of the Lord,
his power, life, light... and wisdom by which you may take
away the occasion of wars,”” and “as everyone comes to the life
that gave forth the scriptures, with- which they see Christ the
end, the substance of them, him by whom the world was made
--.such... come to know... the occasion of war taken away.”"

The ‘Quaker conception of membership and missions has
been greatly affected by this doctrine. Among Quakers today
there is a widespread belief that the central truth of Quakerism
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is a principle that is not solely derived fr‘c?m the Christian reve-
lation. It is therefore regarded as possible to be a Quaker
within the context of a variety of world religions — not e:xclud-
ing the Christian religion. This has raised the. question of
whether the Society of Friends can become a Hlultl-fa%lth society
in which members are joined in a common allf.:g3ance to a
principle that transcends and comprehends the rehg}ons of the
world, while leaving individual members free to -retam an open
connection with some particular religious traditlol_l. "'l“hf: pros
and cons of this cannot be discussed here, but‘it is within the
scope of this essay to point out that for a considerable numl:.rer
of Friends “that of God in every man” is the syrgbol of a prin-
ciple that transcends and comprehends Chrl.stlamty. We knc?w
that it is the policy of some Monthly Meetings to make bihef
in “that of God in every man,” which has b§en called “the
Quakers’ creed,” a primary and essential condition of member-
ship, whereas faith in Christ is regarded- as a secondary al.‘ld
non-essential factor in examining prospective members. I mEin-
tain that this meaning and use of “that of God in every man

has no connection with its meaning and use in the writings of
Fox. There is no such Christ-transcending principle in the
thought of Fox. ‘

Where the above speculations about the meaning o'f mem-
bership have been transferred to the pohcy' of .Frlend's in those
areas of mission where Christianity is a minority il”CllglOfl they
have caused much confusion. The point at Wh.lch this vas’t
question touches our present interest is in the clalrp that Fox’s
own missionary strategy reveals a tendency deliberately . to
reduce the Christian content of his message when a.ddressm.g
non-Christians. It is argued that his message to Mushrrfs, Indi-
ans, Blacks and Chinese had no other object than to”u{m from
them the acknowledgment that they had “that of God‘ in them.

It is true that Fox’s starting point with non-Chrlstlan.s was
usually the fact that there is that of God in them. .Bultl in 1;115
dealings with non-Christians his greatest concern o that the
Gentiles should be fellow-heirs and partakers (-)f Goc'l s promise
in Christ by the gospel.” He exhorted all Friends in America
that had Blacks or Indians “to preach the gospel to them...
you are to open the promises of God to the ignorant, and how
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God would give Christ a covenant, a light to the Gentiles. ..
and that he is God’s salvation to the ends of the earth. ... all
are to bow at the name of Jesus; for there is no salvation in
any other name. .. whom God now speaks to his people by, his
Son; and all are to hear him, the great prophet.””™ They that
gather in the name of Jesus “bid farewell to all other names
and gatherings.... So then it is clear, if the gathering of all
nations be unto Christ, they must forsake all that into which
they were gathered before.... And... this doth fulfill Moses
prophecy, who said, ‘Like unto me will God raise up a prophet,
whom in all things the people shall hear’, who is the salvation
to the ends of the earth, to whom the gathering of all nations
must be....”” He counsels Quaker ministers to “go and dis-
course with the [Indian chiefs] desiring them to gather their
people together, that you may declare God’s everlasting truth,
and his everlasting way of life and salvation to them, knowing
that Christ is the promise of God to them, a covenant of light
to the Gentiles.”®

To the Chinese he wrote: “This is the true light which
doth enlighten every man that cometh into the world, which
is Christ, the Son of God, the way to the father... if you
receive this light, you receive Christ.”® He urges Quaker cap-
tives in Algiers to meet in the name of Jesus so that “Christ’s
ensign may be set up in those parts; that with his light in all
men, they may all see it, and flock to it...”® Three days
before he died he wrote to Quaker ministers in America to
“Let your light shine among the Indians, the Blacks, and the
Whites, that you may answer the truth in them, and bring them
to the standard and ensign, that God hath set up, Christ
Jesus.”® The argument that Fox preached Christ and the
gospel of Christ to Christians but held in reserve a quite differ-
ent message for non-Christians is plainly at variance with the
facts. .

From the foregoing study it should be evident that we can
claim, as Neave Brayshaw did,* that there can be no full under-
standing of Fox and his message apart from a knowledge of
what he meant by “that of God in every man.” However, when
we jump to the conclusion that “that of God” is the central
truth of the Quaker message, then we cut ourselves off from
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that which Fox made central; namely, the message about Jesus
Christ and how he saves men. If we make “that of God in
man” the basis of our peace testimony and other testimonies
then they become an inference from a theory about the nature
of man rather than a response to a divine command, and our
witness loses its prophetic impact. While we are undel" the
spell of the “that of God” theory we cannot make the witness
for the distinctive interpretation of Christianity which is the
special task for which we were called to be a people, and t-he
inner life of our Society becomes confused and at war with
itself. The irony of our present situation is that any ‘plea to
seek the unity that is received from Christ is bound to be
regarded in some quarters as a breach of the truce bereen
divergent opinions that we have come to regard as the highest
measure of unity of which we are capable. This false peace
must be broken before we can enjoy the unity in Christ which
God intends for us. :
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