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Notes
1. "Wird Christus tallsendma1 zu Bethlehem geboren / Und nicht in dir,
du bleibst noch ewiglich verloren." Der cherubinische Wandersmann,
Erstes Buch. English translation by Victor Gollancz in his anthology,
A Year of Grace (Harrnondsworth, Middlesex: Penguin Books, 1955).
p. 45.
2. [Sarah D. Greer], Quakerism; or, The Story of My Life by a lady, who
for h r t y years was a member of the Society of Friends (Philadelphia:
J. W. Moore, 1852). pp. 198-204. T h e book was first published in Englancl. Her other work is The Society of Friends; a Domestic Narrative,
Illustrating the Peculiar Doctrines Held by the Disciples of George Fox
(New York: M. W. D'odd, 1853, but also first published in England).
3. Elizal~eth Isichei, Victorian Qu.akers (London: Oxford University Press.
1970), p. 95.
4. In an article, "After the Manner of Friends," The Canadian Friend,
Vol. 70, no. 2 (April-May 1974), pp. 6-9, I have outlined in some detail
what I see as the s)mbolic content in each part of the marriage procedure. Unfortunately the opening paragraphs were printed in the
order 5, 6. 1, 2, 3, 4, 7 rather than 1, 2, 3, 4, 5, 6, 7, and the one
footnote was omitted.
5. John S. Rowntree, T h e Societ)~ of Frienh: Its Faith nnd Practice
(London: Headley Brothers, 190I), p. 41. T h e quotation is also printed
in sect. 61 of London Yearly Meeting's Christian Faith and Practice and
has thus achieved its place as an article of Quaker faith.

Looking ahead

...

Sin, Perfection, and the Faithful' Community. 1980
Quaker Hill conference papers by Nancy N. Jackson:
Arthur 0. Roberts, Dennis Dick, and Sandra Cronk.

A Theology of Evangelism and Outreach for Friends.
1978 Barnesville conference papers by Alan Kolp, Ron
Allen, and Larry Barker.
Also in forthcoming issues:
J. Calvin Keene: God in Thought and Experience
William F. Rushby: T h e Friends Meeting as Community: High Ideals and Hard Realities.
Daniel Smith: Robert Barclay's Social Ethics.

Reviews
THEBIRLE: ITS CRITICISM,
INTERPRETATION
AND

USE - I N 1 6 AND
~ ~
1 7 CENTURY
~ ~
ENGLAND,
by
Dean Freiday. Catholic and Quaker Studies No. 4,
1110 Wildwood Avenue, Manasquan, N.J. 08736,
1979. 195 pp., $8.50 plus $1 postage and handling.

The intellectual and spiritual agitation of sixteenth- and
seventeenth-century England is nowhere more keenly felt than
in its theory and practice of scriptural interpretation. Dean
Freiday's careful study successfully introduces the reader to the
beginnings of our own methods of biblical interpretation, and
at the same time summarizes many of that era's broader themes.
In the process of examining how Scripture was interpreted, he
explores the democratic impulse of the Protestant Reformation
and the Enlightenment passion for classical antiquity, two
powerful and far-reaching forces which effectively undermined
ihe "consensus of the ages" and opened the way for "modernity," a new self-understanding to which a non-traditional
religious consciousness was .related as both cause and effect.
For Christians, the hermeneutical question, the arduous
task of properly interpreting the written witness of the early
church in terms of and in spite of prevailing culture, and properly applying that witness to various immediate circumstances,
is nearly as old as Scripture itself. But scriptural exegesis took
on special importance for the first Protestant reformers and
their heirs, since the Reformation's vitality and claim to spiritual authority had a common root - the rediscovery of the
Bible. Anglicans, reform-minded would-be purifiers of many
persuasions, radicals who left the established church, in fact all
parties in sixteenth- and seventeenth-century England, inevitably
appealed to Scripture to support the distinctive aspects of their
own practice and proclamation. Biblical authority was important for every Christian group, and amid the Renaissance
interest in ancient manuscripts and the excitement created
by early modern science and philosophy, Christian scholars
returned to an ancient question: "How should 'the Bible be
interpreted?"
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One would therefore expect to find many books on the subject of early modern hermeneutics. But such is not the case.
Books about the history of the interpretation of scripture typically move from sketchy treatments of patristic, medieval, and
early Reformation notables to Schleiermacher, Strauss, and
F. C. Bauer. Kiimmel's excellent history of New Testament
interpretation, for instance, devotes less than fifty of its more
than five hundred pages to the first seventeen centuries, and the
Cambridge History of the Bible largely ignores England's contributions in the sixteenth and seventeenth centuries. Whatever
the reasons for this hiatus in interpretation history literature.
there is clearly a need for a book like this one. There is simply
nothing else like it in print.
Recognizing the bulk and diversity of this era's theological
literature, Dean Freiday has chosen not to attempt a comprehensive theoretical framework supported by examples from
various writers. No s i n ~ l eline of development is proposed, no
central motif suggested. Instead, he has supplied just enough
background material at the outset to allow eleven important
writers to speak intelligibly. In the early chapters, special
attention is given to England's inheritance from Rome and the
first reformers, and to the humanist interest in ancient texts.
John Colet and William Tyndale are introduced first, because
they were pioneers in "plain sense" interpretation, the sort usually taken for ,granted today, but which in the sixteenth century
represented a bold departure from the traditional multi-level.
imaginative approaches to Scripture refined by Peter Lombard
and Thomas Aauinas
in the twelfth and thirteenth centuries
I
and common even before the time of Origen and Augustine.
Thomas Cranmer and Richard Hooker are known as the
sixteenth-century architects of the English church. The Book
of Common Prayer and Lazvs of Ecclesiastical Polity were early
accepted as the bases of Anglican theology and order. Cranmer
rejected any "novel doctrine," ideas not ,grounded in the ape+
tolic era, and spent much energy making a new English translation of the Bible available in every parish. Hooker stressed
"natural law," but also considered the Scriptures to be the
authoritative, final deposit of truth. Hugo Grotius was an
influential Arminian scholar who contributed much to the new
emphasis on grammatical and historical interpretation. John
Wilkins not only helped found the Royal Society and introduce
the ~ o ~ e r n i c atheory
n.
and empiricai/inductive research into
England, he wrote important works on preaching, the Bible.
linguistics, and even science fiction]
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John Bunyan, a "mechanick" preacher and author of the
well-known Pilgrim's Progress, stands out from the small circle
of well-educated scholars assembled by the author. Bunyan's
vivid, apocalyptic-laced allegory is a contrast to both the typically abstract flights of traditional spiritualizing and the more
straightforward "common sense" style then ascendant at Oxford
and Cambridge. Richard Baxter worked to build a national
church which would be both inclusive and concerned for
holiness. Hie moderate theology, prolific writing, and diligent
catechizing made Baxter an influential pastor. With John
Owen, the Protestant tendency to deify the letter of Scripture
reaches the level of bibliolatry, the author thinks. For Owen,
the Holy Spirit is found only in the Bible, which has an
inherent efficacy because of the Spirit's imprint.
The last interpreters considered are Quaker Samuel Fisher
and Richard Simon, a Catholic. For Fisher, biblical interpretation is rightly done only within the context of Christian
experience, of obedience to the "mind of Christ," faith lived
out as directed by Christ as present teacher. Fisher sought to
avoid both the biblicism and the rationalism prevalent in
seventeenth-century England. Simon, a French bratorian, is
notable not only for his pioneering rejection of Mosaic authorship of the first five books of the Old Testament, but for his
modem understanding that biblical writers were not passive
penmen and his unwillingness to recognize biblical authority
in scientific matters. The final chanter s u ~ ~ l i additional
es
background about the nature of revelakon anld the new philosophical and scientific understandings 3f the period. Some enduring
insights drawn from these early modern interpreters are sketched
in the concluding paragraphs.
T h e Bible opens with this statement of purpose: "to see
the Catholic and Quaker contributions of the era in proper
perspective." Given the magnitude of this task, the book is
remarkablv successful. Do not be misled by its slender amearance, which belies the amount of compact prose inside. Dean
Freiday offers the reader condensed, but not predigested, information about eleven early modern writers and the world they
helped shape. The opening sections which introduce each
interpreter work well in making the historical milieu more
vivid, and in providing material especially relevant to an understanding of the particular writer. Topics explored in these
opening sections include: humanism, Anglican history, churchstate theory, Arminianism, "mechanick" preaching; the new
catholic biblical
science, ~ u a k e ruse of Scripture, and
I

oma an
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interpretation. Each of the thinkers chosen by the author made
major theological contributions to this period, and the inclusion of the little-known Richard Simon is especially welcome.
'The writ~rsare treated sympathetically, and for the most pan
are allowed to speak in their own words.
Only John Owen fails to win the author's admiration. It
is true that Owen strongly emphasizes the Spirit's use of means,
especially the letter of Scripture, but the charge of bibliolatrjr
misses the subtleties of his Scripture/Spirit/human capacity
theory. Rather than attempt a comprehensive survey, Dean
Freiday has selected an appropriate "broadly cross-sectional
approach" to the period, but the six important writers chosen
to represent the middle and late seventeenth century are not,
taken together, indicative of the period's theological spectrum.
It could be arguedthat the ideas put forward then by Socinian
rationalists and Cambridge Platonists touched only the educated
elite. But neither a "spiritual Puritan" such as Rous or Saltmarsh, nor a Latitudinarian writer like Stillingfleet or Tillotson
call be excluded on this basis. Over all, the book lacks the
"middle ground" important for connecting the general information about the period and the words by and about individual
writers. Further research is needed to draw lines of comparison
between the Q,uaker and Catholic modes of biblical interpretation, and relate them to other seventeenth-century approaches.
Dean Freiday has previously given us a readable edition of
Barclay's Apology, and now he has made an important contribution to the field of interpretation history. The awareness
that hermeneutics, like the Bible itself, has a history brings
with it a sense of humility, for the obviously conditional
character of earlier efforts to interpret Scripture faithfully is a
reminder that today's understandings, as important as they are
for this generation of Christians, are not final. Historical awareness brings a sense of gratitude as well, an appreciation for those
who have labored, and are laboring, to establish the biblical
texts and to interpret them in such a way that their power to
counsel and inspire is continually renewed.

Chicago, 111.; Wichita, Knns.
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William P. Taber, a graduate of William Penn College and
the Earlham School of Religion, has spent over twenty years as
teacher or administrator in Friends secondary schools, mostly
at Olney Friends School, where he now teaches English, social
studies, and religion. He is the author of several articles on
Conservative Friends and of a book, Be Gentle, Be Plain: A
History of Olney. "The Theology of the Inward Imperative"
was written while he was Friend in Residence and teacher of
Quakerism at Pendle Hill in 1978.
Ruth M . Pitman is a birthright member of the Monthly Meeting of Friends of Philadelphia (Arch Street). She is a graduate
of Friends' Select School (Philadelphia), Earlham College, and
the University of Nebraska, and holds a Ph. D. in German
literature from the University of Toronto. She studied for a
year, under a Fulbright grant, at the Technische Hochschule,
Stuttgart, Germany. She has taught German and other subjects at Gustavus Adolphus College, Friends Boarding School
(Barnesville, Ohio), and elsewhere. Ruth Pitman is the author
of articles on ministry, sacraments, and marriage in the Canadian Friend and in other publications. She has been active in
the life of Friends in Ohio, Canada, Nebraska, and Germany.
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