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CHAPTER T
mTROnUCTmN
T. STATEMENT OF THE PROBLEM

The problem under consiéerétibn was an investigatien
of the Wesleyan doctrine of entlre sanctlficaticn in the
1ight of the Apcetle Paul's use of fhe term "flesh" (sarx),
Ko term, in ccnnection with this doctrine, needs more
careful Study and analyszs than does the Word "flesh“ as
Paul used it in his New Testament eplstles. Paul 80 clouely
identified this term wiﬁh sin and salvation frem sin that no
one can adequately apprehenéAhamartiology (tﬁe doctrzn@ of
sin) and soteriology (the doctrine of salvation from sin)
and ignore the Apostle's use of the word "flegh", Therefore,
- the problem centered around the question as to whether Paul
gave the same meaning to the term “flesh" (sarx), every time
he used it, or whether the word had ‘different me&nings J
depending on the 1ine of truth he was presenting.

IT. JUSTIFICATION OF THE PROBLEM

‘In the light of the fact that tﬁé théologicai world
has been so divided concerning the ﬁpastle Paul's use of the
tevm "flesh“ (sarx), and beCaGSﬁ the available literdture on
the subgect seemed meager and inadequate, supplementary

objective investlgatlan and study appeared both valuable and



necessary., More extensive examination revealed that most
commentators'! interpretations of the Apostle Paul apparently
have been determined by their theological positions rather
than a careful inductive and exegetical study of the

Seriptures under consideration. review of existing

writings on the subject disclosed a scarcity of material
which further convinced this investigator that additional
research was needed, Therefore, since there is a need for
¢clear understanding of Paul's position at this point, this
writer felt justified in making an honest effort to
contribute the results of his study. Any doctrine of sin or
of salvation from sin will be greatly influenced and
affected by one's interpretation of Paul's meaning when he

used the term "flesh®,
| IIT, REVIEW OF PREVIOUS LITERATURE

A Dbrief survey of previous literature on the subject
was made to ascertain its availability and usefulness. That
review was not only revealing but also pathetic. @iiters on
this topic, both within and without the Wesleyan movement,
have failed to adequately treat the term "flesh" (sarx) in
its relétién to thewPauline theology of sin and salvation,
Nearly every theoiogianQ"Bible expositér, and commenﬁator
hasy to a greater or lesser degree, touched on the matter,

but almost always:without'adequate treatment.



Some men have written from a purely thealdgical
emphasis and have omitted the inductive and exegetical study.

Others have written more from a devotional or experiential

standpoint, and have sacrificed, at %ﬁgst‘at times, logical
research and scholarship. Some have géen lacking in an-
adequate understanding of the ariginal Biblical langusages,
particularly Greek, and have often reached unjustifiable or
unsubstantiated conclusions. Others have been unduly biased
by their theological commitments which have prevented
thorough and objective research, Still others have perhaps
been well-qualified to adequately treat the subjecty but
have been limited by space, time, or their objective in
writing.

Daniel Steele, one of the greatest theologians in the
Wesleyan movement, did not adequately treat Paul's use of
the term "flesh" (sarx) in any of his writings. Vhat he did
write was not definitive enough to be very valuable,l
Brockett, in his refutation of Ironside's book tholiness,2
made some rash and unsubstantiated statements eoncerniﬁg the
flesh that have weakened, rather than strengthened, his much-
~ I Cf. Deniel Steele, Half-hours with St, Paul and
other Bible Readings (Chicago: Christian Witness, 1909).
?gg§§% Steele, Love ggggggggg (New York: Eaton & Mains,

‘ 2 H, A. Ironside, Heliness, the False and the True
(New York: Loizeaux rn.d.y). \ 3
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needed and worthwhile apologetic.® His zeal for the truth
apparently caused him to take an extreme positioen without
sufficient facts to support it. Commentators, such as
Clarke, Godbey, and Binney, handled the subject in their
writings, but did not devel@@fit:enough to make it very
useful. Some men, such as Hodge, Ironside, and Machen, have
written from a theological position which predetermined
their final interpretations of Paul's theology and therefore
made their works inadecuate, It must be admitted here that
not only have some Calvinists been guilty at this point, but
also that some Wesleyan writers ha;é;beanhundﬂly biased by
prejudices which have hindered rather than helped the cause
of Biblical interpretation. |

Since a more minute investigation of some of the
material in this field occupies a later chapter of this
study, a detailed presentation seemed inadvisable here,
However, the point has been made that the available
literature on this subject was insufficient and not
definitive enough to be helpful to ministers and layﬁen.
Certainly there was a need for a study which would combine
the scisnces of Syatématis and exegetical Christian th@él@gy
with a careful inductive study of the Scriptural passages
concerning the Apostle Paul's use of the term "flegh'

3¢, ﬁghry E. Brackett, Sari»tural‘Freédog Lrom Sin
(Kansas City, Missouri: Beacon HILl, 1941).
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(sarx)., This, the present investigator endeavored to make.
IV. LIMITATION OF THE PROBLEM

The very title of the investigation limited the area
in which the greatest emphasis could be made. However, a
study of the Pauline use of the term "flesh" (sarx) in its
relation to the weéleyan doctrine of entire sanctification,
opened a vast field for research, and care needed to be
exercised in the selection and use of material. Large and
important areas related to this subject went almcstl
unmentioned, because of lack of time,fapaee,}and the
immediate ability of the investigator. A study of the
Greek usage of the word sarx outside of the Bible would have
been interesting and undoubtedly helpful, but it was omitted.
Inquiry into the Old Testament usage of garx, as found in
the Greek Septuagint, could only be brief and far from
comprehensive, The historical development of the
interpretation of Paul's use of the term "flesh" (sarx),
within the Christian church, was almost entirely ignored.
There were tempting areas for examination, concerning
related phases of the doctrine of entire sanctification,
which could not be included in this study.

Although an inductive study was made of all the
Pauline epistles where the term "flesh" (sarx) was used, the

main Biblical emphasis was limited to those parts where Paul
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especially identified this word with the sin problem and its
remedy.4 The theological and literary survey had to be
limited and yet thorough enough to be representative of that
area of the problem., The study of the Wesleyan doctrine of °
entire sanctification was confined to that section directly
related or pertineht to Paul's use of the term under
consideration;’ The entire investigation called for careful
judgment in the handling of materials, in order to avoid
superficial or inadequate treatment on the one hand and
needless entanglement in less important phases of the

subject on the other., Every effort was made to include only
such research items as had direct, or at least important,

contributions to meke toward the solution of the problem
stated previously in this~ehapter.5

V. DEFINITION OF TERMS

- Flesh. The term "flesh", unless specifically stated
otherwise, was interpreted in this study as the English
equivalent for the Greek word sap$§. Therefore, two words

were used intarchangeably'as equal terms: flesh and <rdf9f
(sarx).

Weslevane The term Wesleyan was used to identify the

Z Such epistles as Romans and Galatians.
S Sugra Pe 1.



doctrine and the men who have followed in the tradition of
the great English churchman, John Wesley, and the Methodist
movement which had its beginning under his leadership.

Non-Wesleyan., The term non+Wesleyan included the
writers of the Calvinistic and Lutheran traditions who have
béen mcré or less contemporary with the Wésleyan movement.,

~

English Bible. The English Bible used in this

investigation, unless notation was made otherwise, was the

American Standard edition, published in New York in 1901,
VI. METHOD OF PROCEDURE

Every effort was made to keep this study objective
and free from unfair and unwarranted subjective
interpretations and conclusions. Previous procedure has
been to formulate a doctrinal statement or theory and then
select the Scri?tural passages whicﬁ appeared to uphold the
idea. Such was not the purpose of this investigation.

There has been far too little real investigation of doctrine
through a thorough inductive Bible study. No tfae doctrine
of the Christian church can ever be endangered by honest
inductive study of the Bible. Rather, much benefit may
result from the removal of the false and unwarranted
accretions which have been attached to many of the doctrines.

The method of procedure followed in this study was



inductive rather than deductive. This method was used in
order that greater freedom from bias and greater objectivity
of research might be attained. In order to secure a valid
basis upon which to evaluate the Wesleyan doctrine of entire
sanctification, it was first necessary to ascertain what
Paul actually taught concerning the term flesh. This
provided the light by which the Wesleyan doctrine was
carefully examined.

The investigation of the problem was begun with a
survey of the general usage of the term flesh within the 0l1d
and New Testament. In order to save time, and facilitate
the research, the concordance to the %nglish Bible was
consulted to locate the passages where the English word
flesh appeared. These passages were then compared with the
Greek versions. By this procedure, those sections of
Scripture containing the Greek word a«éqg were easily
isolated for inductive study. '

Following the brief survey of the non-Pauline usage
of the term flegh, a chapter was devoted to an inductive
study of the term within the Pauline epistles, This‘ehapter
was opened with a careful investigation of the Greek word
régg. Help in the examination was derived from some of the
most dependable Greek lexicographers. The special word
‘study was followed by a general survey of all the Pauline

epistles which contained the term awipj or words derived



from it.® This review established the fact that Paul did
use the term ¢dpf with various shades of meaning in his
writings. A more careful and detailed inductive scrutiny
was then made of the epistles where Paul used the term flesh

in relation to man's sinful condition and God's remedy of

salvation from sin. ,

The inductive study of the Pauline epistles was
followed by a review of the theological usage of the term
flesh., This survey was far from exhaustive, but an endeavor
was made to carefully represent the field. First, the non=-

- Wesleyan wfiters and their litersture were studied. In this
phase of the problem, the non-Wesleyan writers were limited,
for the most part, to men of the CalQinistic and’Lutheran
persuasions, OSecond, a review was made of the men who have
followed in the tradition of John Wesley. The materials.
used in this study were limited to those which were directly
related to the problem,

Following the theological survey, another chapter was
given to a careful evaluation of the Wesleyan doctrine of
entire sanctification in the light of the preceding
investigation, 1In this way, it was hoped to fit the
doctrine to the evidence, rather than selecting evidence to
support a previously adopted theory, The final chapter

summarized the course of the investigation, stated the

. ’ Vg
© E.g;., the words osapktkos and capktves ,



conclusions reached, and included a few suggestions for

still further research.

10



CHAPTER II
GENERAL USAGE OF THE TERM "FLESH"

This chapter contains the results of the research
concerning the general usage of the term flesh within the
01d and New Testament Seriptures, An analytical concordancel
to the English Bible was used in this survey. The English
Bible was carefully compared with the‘Greek versions to
ascertain if garx were the Greek equivalent for the English
word flesh and the 0ld Testament Hebrew word hﬁg&g(('}éﬁg).

The chapter has been divided into two main divisions.
One section has covered the research in the 0ld Testament,
and the other has covered the research in the New Testament.
The main purpose of this general survey was to‘find the

varied meanings given to the word garx.
I, SEPTUAGINT VERSION OF THE,OLD»TESTAMENTk(BRIEF SURVEY)

The Hebrew word basZy (flesh) was used about two
hundred anﬁ,sixty times in the 014 Testament Scriptures-z
In the Engiish Bible, it was translated nearly two hundred
and £ifty times as the word "flesh". A Greek equivalent for
the Hebrew term b8sar appears in the Septuagint version

I Robert Yﬁung,~Ana;xtical;g%ncordancg;toﬂ;gefBible
(revised (20th) editionj New York: F Wagnalls (n.d.p).
2 Ibid., "Index-Lexicon to the Old Testament," p, 7.
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(excepting the Apocryphal books) at least two hundred and
thirty-five times.S However, the word sarx was not always
used. Instead, four primary Greek words were used in
translating the term b3sir. These words were garx (cdpf§ ),
kreas (Kptas ), goma (cdma ), and ghrds (yp@'s ). Sarx
was fonné~126‘times, and usually in some reference to man.4
Ereag was found 75 times, and was usually used.in reference
to the flesh of non<human animals, either as food or as
sacrifice.® Soma was used 20 times, and usually as
pertaining to the washing of'clathing of the human b@dy.e
Chros appeared only 14 times, all in the book of Leviticus,
and all but two were in relation te-a certain type of
leprosy of the skin,’ ,

Since the word ggggﬁwas'the\ierm under particular
investigation, a closer study was made to discover its

varied meanings. As is noted in the paragraph above, sarx

was nearly always used in some relation to the human race.

There were a few éxeeptions, but for all practical purposes

3 See Appéﬁdix As

4 E.g., Genesis 2:21, 23-24; 17:11, 13-14, 24-25
Exodus 4:7; Job 2:5, | e
5 g '
E.g.y Genesis 9:4; Exodus 12:8, 46; 16:8, 12;
Leviticus 61273 7:15, ’ | 2 T P

6 B Leviticus 6:10; 14 1 2 ‘
o2 : 219 15:16; 16:4 4 2
o 5. el LACUL ) § ’ ) ’

7 E.g., Leviticus 13:2-4, 10-11, 13. (The two
exceptions were Leviticus 15:7 and 16:4).
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this statement will stand the test of careful research,
Several of the more important uses of garx have been listed,

l. Sarx was used in a physical sense to denote a part
of the human body.S

2. Sarx was extended from the meaning as part of the
body to include the "whole body," especially the human
body,® although the Greek word soma was often used in this
relationship. 10 |

3. Sarx was used to refer to "all men", the human
race, or mankind, and was used occasionally as a common term
for 1iving'things.ll Usually, in this séﬂse, however, it
refer"redto mankind. In this relation, garx was often found
in the term “all flesh" or pasa sarx.l2

4.§_a_@_:g wés_ also used as the medium of external or
natural generation: ‘in the sense of relatibnship, tribal

13

connection, or kith and kin. The expressions "bone" and

.g., Genesia 2:21; Ezek:.el 23:203 Job 10311,
9 E.g 9 Genesis 401 23.9;1 Exodus 4:7; Leviticus 17:11,

;I:g'lglmbers 12:123 II Kings :343 Job 33:25- Ecclesiastea

10 H. L. E. Luering "Flesh, " 1n§ernational Standard
Bible Encyclopedia, 1947 editien, IT, 1118-19, ‘

‘g, Genesis 6:12; Psalms 65:2; 145:21; ISaiah
40:5-6; Jeremiah 25:31; Ezekiel 20:48; Job 2128,

12 Luerlng’ Q’ 21-&0, P' 11190
13 E.g., Genesis 2:24; 37:27,
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"flesh" were often found in combin&tian.l4
5. Sarx was used figuratively of human nature as
opposed to God and the Spirit of God,l5 and also as implying
weakness, frailty, and imperfection, both physical and
meral.la It was often connected with the ideas of mutability
and degeneracy, the natural defects of the flesh proper.
Thus, it was represented as the counterpart of the divine
strength, and as the opposite of God, or the Spirit.l7 The
flesh designated man because
man appears through it, and manifests his nature by itj
in the flesh man has life~~he is flesh. This attribute
he shares with the whole living universe, Flesh is the
condition and outward expression of its existence; by
the flesh it manifests its solidarity., Thus, as flesh,
it is weak and frail. . . + Flesh is not spirit, nor
vital power , . . but stands in a living anggmoral
contrast to spirit, the spirit of God . « .*°
6. Genesis 6:3 appeared to be the only passage in the
0ld Testement in which the term sarx was used in a sense

approaching an ethical meaning:1® "aAnd Jehovah said, My

R glg, Genesis 2:23; 29:14; Judges 9:2; II Samuel
5:1; 19312- .

15 g, Génésié 6:33 Deuterbné | 1263 k k
oo : , my 5:263 Psalms 56:4;
Jeremish lgzé.?f IRAEA S ’ ; 7

16 gohn McClintock snd James Strong, "Flesh,®
clopedia of Biblical, Theological and Ecclesiastical
Iitersture, IIT, 503. —— S e
Y Ipigd., p. 594. | .
18 §, Cremer, "Flesh," New Schaff-Herzo Engyclopedia
of Religious Knowledge, 1905 cdTtion, TV, oo — roaoReC
19 Meclintock and Strong, loc. cite.
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Spirit shall not strive with man forever, for that he also
is flesh: yet shall his days be a hundred and twenty years."
When the marginal notes for this verse were substituted, it
read as follows: "And Jehovah said, My Spirit shall not rule
in (or abide in) man forever, for in their going astray they
are flesh: therefore shall his days be a hundred and twenty
years." It seemed as if God set forth in this verse that
because man was straying away from his Creator and following
his own sinful desires, he (man) was denominated flesh, and
his days upon the earth were limited. In all other cases
the Old Testament '"only uses the word flesh in the physical

and metaphysical senses, "0 ey
II. VARIED USAGE IN THE NON-PAULINE NEW TESTAMENT BOOKS

The investigation of the non-~Pauline New Testament
books was not exhaustive, but it was complete enough to show
the most important uses of and meanings for the term garx by
the various writers of these books,.

. The word«rqu appeared one hundred and forty-seven
times in the Greek New Testament.2l Found fifty-six times
in the non-Pauline books and ninety-one times in the Pauline

epistlesg, it was translated'fleshwggé hﬁndred and forty-five

( Llintock and $tr0ng, LQE_. ‘ _C‘_._&o
21 see Appendix B.
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times, "carnal® once,22 and "fleshly" once.23 In the non-
Pauline New Testament books, sarx was used, with only two
exceptions, 2% in some relation to man or the human race.
This was a very significant fact, for it revealed that the
New Testament writers followed very closely the 0ld
Testament usage of the word sarx.2® "The development of the
term in the New Testament and especially in Paul may be
traced directly to this 0ld Testament conéeption . o 4n20

Since the New Téstament use of sarx was based and
built upon the 0ld Testament usage, one would naturally
expect the word to be used with a similar meaning, However,
fof the purp&se of this study, the ingpstigator felt that a
brief examination of the non-Pauline®’ usage in the New
Testament would presént additional valﬁable background for
the chapter to follow,

In the Synoptic Gospels and in the book of Acts, sarx
appeared only fourteen times, but in the few places where it
dia oécur,‘most of the traits of the 0ld Testament |

T 22 Hebrews 9:10.
23 Colossians 2:18,
24 Hebrews 9:13 and Revelation 19:18.
25 See p. 12. o

26 Cremer, loc. cit.

27 For the purposes of this study, Paul was not .
considered the author of the Epistle to the Hebrews.
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conception were present,2S Sarx was used to denote the
substance of the human beéy.zg It was also used as a
designation for man and humanity.30 Again, it was used to
indicate the difference between man and Ged,sl
and carries on the thought farther to denote the
perverted relationship of man to the divine principle of
1ife, and to the inward Jgan as ruled thereby, Matt.
xxvi. 413 Mark xiv, 38,3 ‘

The Apostle John used the word garx generally to
indicate humanity under the eondltions of this life.33 Sagg
was used to designate the great idea of the incarnation of
the Second Person of the Trinity. The "Wbrd " which "was
with God“ and which "was God," became gles .34 H

The phrase 'the wbrd became flesh' means more than that

He (Jesus) assumed a human body--He assumed human nature

entire, identifying Himself with the recce of map, mags having
‘a human body, a human soul, and a human spirit.

Sometimes John gave a more definite hint at the sinful and

ﬁs“ﬁermann Cremer, Biblico-Theological Le x1cgn of New
geg& ent G y trans. . Urwick iEdin%Ergh. T

lark, 1878) y po 851.
29 g.g,, Luke 24:39; Acts 2: 26, 31.

30 E.g., Matthew 19:5-6; 24:22; Mark 10:8; 13:20;
Luke 3:6; Acts 2:17,

31 Matthew 16:17.
32 Cremer, ;gw.‘giﬂ.

33 Marvin R. Vincent, Yord Studies in the New
Testement (New York: Charles Scribner, 1908), II, 93.

34 E.g., John 1:14; 6:151; I John 4:2; IT John 7.
35 Vineent’ 8. QXE‘, P. 51
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fallible nature of humanity,36 and twice he used gsarx as

opposed to pneuma, spirit.37

In the writings of Peter, the contrast between garx
38

and pneiima appeared, Once it referred to Christ,~~ and once

tco those people who would accept the Gospel message and
"live according to God in the spirit.“39 Peter also used
sarx in relstion to the sinfulness and defilement of fallen
man apart from the grace of God. He used such expressions
as "the filth of the flesh," "after the flesh in the lust of
defilement," and "in the lusts of the flesh."¥® surely, any
Bible student would recognize here a deeper meaning than any
physical or metaphysical use of the term flesh. The |
sinfulness of the sarx in theselversgs'coulé not be
explained alone by the metaphysical distinetion between God
and finite man, }

While the use of the garx by the writer of the
Epistle to the Hebrews was limited to the idea of corporeity,
it was not used merely as an equal to goma (body). It

designated man's earthly being.4l Twice garx referred to

~ 3G E.Z., John 8:15; I John 2:16,
37 E.g., John 3:6; 6:63, o
38 T Peter 3:18.

39 1 Peter 4:6.
40 1 peter 3:21; II Peter 2:10, 18,
4l cremer, gp. gcit., p. 852,



19
the earthly life of Christ,42 once.to the relationship of
men in this earthly life,43 and once to both men and Christ
as partakers of "flesh and blood.'?44 #That 'flesh and blood’
does not imply a sense of inherent sinfulness is . . + shown

in all passages where Christ is declared a partaker of such

na‘b’al‘% ¢ & 0“45

The general survey of the 0ld and New Testament use
of the flesh revealed the fact that several diffgrent
meanings were given to the Greek term garx by the authors of
these boOKS. However, it showed that for the most part, the
term was uséed in some relation 1o man and his earthly life,
In some passages a part of the human body was intended. In
others the whole body was meant, while in still others the
human race or humanity as a whole was intended, Within
these general areas, various shades of meaning, by
accommodation, were given to the term garx., With the
possible exception of Genesis 6:3, gggg(was'not ﬁsed in the
ethical sense within the Old Testament Scriptures. However,
in the non-Pauline writings of the New Testament, garx was
used, at times, with reference to man's fallen and sinful

condition, which does approach the ethical idea,

3T Hebrews 5:7; 10:20.
43 Hebrews 12:9.
44 Hebrews 2:14.
45~buaring,v;gg. cit.



CHAPTER IIT

AN INDUCTIVE STUDY OF THE TERM "FLESH!
'WITHIN THE PAULINE EPISTLES

The inductive study of the term flesh within the
Pauline Epistles was divided into two parts., The first
phase included a general survey of the Epistles. This was
made to ascertain the varied meanings Which Paul gave the
word sarx in his writings. The second phase was a more
detailed study of those passages wherein Paul used garx in
setting forth his doctrine of sin and salvation from sin.
This chapter includes the results ,efw the entire
investigation of the Apbstle Pauli\s use of the term flesh or

SarX.

I. A GENERAL SURVEY
OF THE APOSTLE PAUL'S USE OF THE TERM "FLESH"

According to Joseph Henry imayer,l the word oa Fs
seems to have been derived from the verb quw which is
related to q-a(,ow o The latter (cra(,ow ) means "to draw"
or "to draw off," and a'a//) { signifies what can be stripped
off from the bones, With this as a brief explanation of the
word a'af,o £, the results of the general survey of Paul's use

of the word flesh will be presented,

I Joseph Henry Thayer, Greek-English Lexicon of the
New Testament (New York: Harper, 889§, Do 569, &, he
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Because ,many people have the mistaken idea that words

in the Scriptures always have the same meaning, no matter

ghow that such a

where they are found, it was important te¢
conclusion is not always entirely wvalid, The purpose was
not to present every fine distinction which might be
possible, nor to enter into needless arguments, but rather
to show that the Apostle Paul did not always mean exactly
the same thing each time he used the term garx.

First of all, Paul used the term flesh (sarx) to
designate the soft substance, permeated with blood, which
fcams‘the covering of the bones of the human bsdy.z Only
once did Paul ever use sarx to designaxe other than human
flesh in this respact.s In several of the passages of
Seripture noted above,4 he used garx in relation to the
Jewish rite of circumcision, which was performed on &
portion of the fleshy part of the human boéy.s In Galatians
4:13-14, Paul used garx when referring to an infirmity in
his physical body: "an infirmity of the flesh."® From this

very real and initial use of the term, garx came to mean by

E.g., ‘Romans 2:28; II Corinthians 12: 73 Galatians
4:13=-14; 6:12-13% Ephesians 2:11; Ccleasians 3 13. :

3 I Corinthians 15:39.
4 See footnote 2. |
5

011 g.g.; Romans 2:28; Galatians 6:12-133 Ephesians
s1ll. :

S ¢f. Galatians 6:12-13; Ephesians 2:11.
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synecdoche the whole body itself, Paul used garx in
reference to hlm whole body in Galatiﬁns 2:20 when he spoke
of "that life Wﬂieh I nGW'live in the flesh.,® It is even
possible that a few of the above references may_have
ineluded in them something of this sgame idea, Thus the
transition in meaning, from a purely fleshy portion to the
whole body, is evident and has been acknowledged by most
lexicographers‘7v

In connection with this use of garx as equivalent to

the body (gome), Marvin R, Vincent made a very helpful
observation in his study of the two Greek words.

Sarx differs from ocwwmain that it can only signify
the organism of an earthly, &1v1ng being consisting of
flesh and bones, and cannot denote 'either an earthly
organism that is_not living, or & living organism that
is nat/earthly‘.a ,

This limitation of the word garx, set forth by Vincent in
the above quotation, was not true in connection with the

term gBma. Soma was sometimes used to denote both the

organism of the plaﬂtg anﬂ the celestial bodies.le

7 Cf. Thayer, 9P Cilte, Ppe 569-571, Marvin R.
Vincent, VWord Stﬁﬁies in the New Testament (New Yorks:
Charles Scribner, 1008), 111, 74=77. Hermenn Cremer,
Biblico~-Theological Lex:cen of E&W‘?e&tament Greek, trans,
Wme Urwick (Edinburgh: T. & T. Clark, 18785, Pp. 844-856,

8 Vincent, op. citey Ps 75,
9 E.ge, I Corinthians 15:37-38,
10 E.g.y I Corinthians 15:40,



23

Hence the two conceptions are related as general and
special: gwuma body, bel the material organism apart
from any definite matter (not from any sort of matter),
odpy flesh, the definite, earthly, animal organism.
The two are synonymous when gwma is used, from the .
context, of an earfﬁly, animal body., Compare Philip. i.
22; 2 Core Ve 1=8e%

In addition to its use in reference to the whole body
of man, garx was also used to mean the whole living being,
the man, who, in his nature, was distinet from God and all
other non-terrestrial beings,t2 The term Wacra oapf (all
flesh) was used as the equivalent to "all men. nl3 In this
same class may be included the combination ~a’c€f->§ kac a?/‘i“
(flesh and blood) which carries practically the same meaning
as Taca ra{f £ (all flesh) ,1% The Al;ostle Paul used the
term garx to designate the whole man, the human family as a
unit, or human nature without reference to specific
individuals.?® He also used sarx to denote natural op
physiecal relationship, especially relation to the Jewish
segment of the huyman race.ls

44 Vincent, ’_J:Q_Qo g__c

12 Cremer, op. cite, Pp. 853-854.

13 Christian Friedrich Schmid B;blical Theolo f
the New Testament (third edition; Ed;‘.nburgh: T, & T. C% a%ff,

1832), p. 448, Cf. Romans 3:20; I Corinthians 1:29;
Galatians 2:16. ST 5 ; L

4 Cremer, 58_9. cit.y pe 354, Cf. Galatians 1:16;
I Corinthians 15:50; Ephesians 6:12. .

15 E«gey Romans 1:3; 3320; 4:1; Galatians 1:16; 2:16,

16 E,g,, Romans 1:3; 9:3, 5; 11:14; Galatians 4:23,
29; I Corinthians 10:18, Cf., Vincent, loc. ¢it.
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In Romans 4:1 and Galatians 2:16 the word sarx was
used in the ethical sense, ”The»werd 'flesh' here denotes
man's ineapacit& for good apart from divine aid.m? 1
these verses, Paul meant that sinful man could not be
Justified apart from faith in God. "We see, then, that the
meaning of thé word flééh Was ¢ o » gradually extended from
the physical to a metaphysical, and finally to an ethiecal
sense,"la

Since this general investigation showed that the
Apostle Paul used the word garx to express different phases
of truth, depending upon the setting in which it was found,
it also made evident the fact that evé&y true Bible student
should be careful to rightly understand the Apostle's use in
each instance. Unless these distinections are made, Paul
will be misunderstood and grievous error may result. From s
review of Seriptural passsges which have been cited, it
seemed evident that "no definition of the sarx can be given
which will be~eQually‘applieable to all the uses which Paul
makes of the wnrd.“lg Sometimes Paul had in mind just the
physical body, either in part or as a whole., In other

17'John MbClintock and James Strong, "Flesh,™"

Cyeclopedia of Bibglcal ‘Theological and Eeelesiastical
- Literature, III, 5 > ”

18 Loc. git. Cf. Thayer, ops cit., pe 571.

19 George Barker Stevens, Theology of the New
Testam (International” Thegloéieai Li%rary.""ﬁéw W Yorks
arles eribner, 1899), p. 342,
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references the whole man was intended. In still others he
rose above the individual man and meant, in a generic sense,
the human family, When Paul used sarx in relation to sin or

salvation, he sometimes gave it an ethical meaning.
IT., DETAILED STUDY OF THE MORE PERTINENT PASSAGES

In the prev1ous section of this chapter 1t was shown
that the Apcstle Paul gave several different meanings to the
term flesh (sarx). That phase of the investigation was made
to set forth‘thé faét that when Paul used sarx in one place,
in speaking of the huma$Hbody; it did\not3neééssarily mean
that the/same éefinitiﬁn‘or’interﬁrétéiion=would be true in
other passages‘of his Qritings.‘ Following the general
aurvey of the Paullne Epistles, a study was made of those
Scriptures wherein Paul identified sarx w1th the sin problem
of man. The report of that 1nvestigation Wlll be presented
in this sectlan.

Certain individual verses of Paul's wrltings were not
given mich praminence, in-order that the more important
areas might be given special emphasis. The passages in
Paul's writings which ma&t elearly present ‘his doetrine of
sin in relation to the word ilggg are: Romans, chapters
seven and eight and Galatians, chapter five.é The detalled
study centere& arouni these Scriptnras in particular. Other
passages were investigated when 1t was felt that they would
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furnish additional light.

Romans, chapter seven, In Romans 7:5, Paul used the

word sarx‘in the following phraée: “mlen we were in the
flesh." Whatever he meant by the _ij;t_g_gp_ in this verse it was
a Situation or condition of the past, and the Greek ‘verb
Puevy being imperfect, indicated a continuing state in past
.ﬁ&ﬁ.m According to Chr. Wordsworth, Paul meant by €v TnA
rdp ke "while we were in the carnal s’ca‘té. e » » When we
were as ye‘c in a camal state, and had not as yet recaived
the gift of the Holy Ghost . . .21 p, p, ¥hedon said Paul
meant: "when we were unregenerate,,,before our conversion,"22

A, M, Hills belleved that Paul deseribed the state of the

unregenerate, 23

Tn verse fourteen of this chapter“Paul stated: "I am
carnal, sold under sin.," The Greek word used here was
sarkinos which meant "not carnal in action but carnal 'in

nature'."24 Paul made his meaning even clearer in verse

— 29 J, Gresham Machen, New Greek for
Begi ers (New York: Macmillan, . 1923 s p. 65,

2l Chr Wordsworth, The New T t and
. ’ estament of our Lord an

Savior Jesus Q§ _T;g@ Greek (mew edition;
London: Rivmg‘bon s,% I, 233,

22 p, p, Yhedon, Commentary on the New Tesgtament (New
York: Phillips & Hunt, 1%’%)“,‘33"%111: 334,

23 A, M, Hills, Establishiggw@rage (Kansas City,

Missouri: Nazarene gnedeg)y Po

24 1pid., p. 59.
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eighteen, when he said: "For I know that in me, that is, in
my flesh, dwelleth n@~go@é thing. " According to Paul, an
alien element or priﬁciple was presenx in his life, which he
called the "sin which dwelleth in me."® He found himself
enslaved by this princ1ple of sin, and because of this
slavery he called himself “carmal® (gsarkines).

- This blind slave works out the will of his master,
follows the blind instincts of corrupted nature which

- drags him along into evil, and when he sees the result

-he abhors it.
Here begins the battle of the I's, It is the corrupt

I of carnality and indwelling sin asserting its law in
the members, and overwhelming the I of conscience,
awakened by the Spirit. What I wickedly do, I
consciously ALLOW NOT. He has in him a tyrant who
forces him to act in opposition éo his better wishes,
What humiliatlon. What misery.

Paul contrasted sarx and nous (mind) in this seventh
chapter,27 and stated that because he was under the power of
the sin princ1ple, he was 1n the flesh. ‘He did not say his
body or his human nature was n@cessarllg sinful and carnal,
but rather that they were in that condition because of the
gin which dwelt 1n hxm. The problem as to whether Paul
depieted ‘his regenerate or unregenerate state will not be
' discussed here beyond the fellowing quotation fram the Greek

exegete and lexicographer, Marvin R. Vlncent.

20 Romans 73174 | s |
26 Hills, op. cite, DP. 59-60.
27 George Allen Turmer, "Is Entire Sanctification

Seriptural?” (unpublished Doctor's dissertation, Harvard
University, March, 1946), p. 71,



I hold that in this chapter, Paul is describing the.
condition, not of the regenerate man struggling for
sanctification, but the unregenerate. . « » 'It was once

true self, it is no more my true self which works the
will of sin.' Dr. Dixon says: 'Hardly any recent .
exegete of mark, except Philippi and Delitzsch, lends
countenance to the view that Paul is depicting the
exper%gnces of the believer under grace in conflict with
sinl‘ . ; ’

According to Paul, in verse twenty-four, deliverance from

being "in the flesh" was possible "through Jesus Christ our
Lord®.

30&&331\chég;ér:gigg_,v In theféighth chapter of
Romans, Paul contrasted sarx, not with the human mind as in
chapter seven, but with‘théispirit, the Spirit of God.
VEfsé ﬁhrée of thiskéhapfér revealed the need for careful
discrimination concerning §§g§,£When Paul said that Jesus
came in flesh, but not in’é;nﬁg;dggggg (or flesh of sin),
Jesus part@ak‘ef;human»ﬁature, actually and;réally, but it
was a nature free from thé pollution of sin cémmon to the

29 wpne flésh (sarx) here means 'the

descendants of Adam,
ggg;ugg_Qassionmgggﬂfrailgz,' and then figuratively, 'the
carnal and rebellious principle itself (Clarké).“so -

Paul contrasted the "mind of the flesh" with thé

| — 2% VTncent, gp. cit., P. 8l., Cf. Hills, gp. cit.,
Pps 50-58. Joseph Agar Beet, Commentary on St. Paulls
ggistleﬂgg.tbeﬁRa s (sixth edition; London: Hodder and
Stoughton, 1887), pp. 217-222. i s ST
29 Vincent, op. gite, p. 84.

30 Hills, gp. cit., p. 67.
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"mind of the Spirit" in verse sixj the difference between
them being that the former was "death,” while the latter was
nlife and peace." "To live under the influence of the
carnal mind ié to live in the state of condemmnation, and
consequently liable to death eternal ., . ."31‘ The Apostle
gave the reason for this great difference between the g;ggg
and the Spirit when, in verse seven, he said: "Because the
mind of the flesh is enmity against Godj for it is not
subject to the law of God, neither indeed can it be." Here
Paul identified the mind of the flegh with the principle of
sin, The very essence of sin is dirreconcilable and
implacable hatred, and Paul said that the mind of the flesh
could not be subjected to the law of Gode

As it is pot subject, and cannot be subject to the

law of God, it must be destroyed, else it will continue
to rebel against God. It cannot be mended, or rendered

less offensive in its nature, even by the operatigns of
God; it is ever sin, and sin is ever emmity o o 52

In verse eight Paul explained that "they that‘are in
the flesh cannot please God." Here the word ﬁ;gggwgculd not
possibly mean "body," for Jesus dwelt in‘a physical body and
yet was without sin, Neither could flesh mean essential
human nature, because Jesus not only took upon Himself a

human body, but He also indwelt humen nature. Thus, the

—3T J@aw Clarke, The Holy Bible c%ntaim the 014
%gg New Testggengglhwitﬁ a Commenta ?&n ritical Notes
N g

ew York: Abingdon-Cokesbury  n.d.7), VI, 95.
82 Loc. cit.



best interpretation seemed to be that Paul meant, by the
phrase "in the flesh," to be in subjection to the sin
principle.sa ‘Paul believed that a person in subjection to
the principle ef sin could not please God, He said, in
verse nine: "ye are not in the flesh but in the Spirit, if
so be that the Spirit of God dwelleth in you." Since these
two principles, according to the Apostle, were opposed, the
Spirit of God could not dwell in the life of a man unless
the mind of the flesh was first removed. "This principle of
sin that infests our being must be condemned, and executed,
so that we may be wholly loyal and well-pleasing to God, 34
Apparently Paul used the term zggggb(gggg)\to identify the
principle of sin which, when operative in the life of the

individual, made him unpleasing to God.

’Gglatians,wchagter‘ﬁizg,w In Galatians 5:17, Paul
personified sarx as he used it in opposition to the Spirit
(Holy78pirit).35 Here he presented the flesh as lusting
against the Spirit, and the Spirit against‘thé flesh,

According to verse'thirteen, Paul was writing to Christians,

~ 9% HiIls, op. git., P. 72.
34 Loc. Eiﬁ'

35 pArchibald Thomas Robertson, W rd Pictures in
‘ s Word Pictures in the
New Testament (New York: Harper, 1931), IV, 311,



31

to believers who had accepted Christ as their Savior.36
However, in verse sixteen, he warned the people to 'walk in
the Spirit, and ye shall not fulfil the lusts of the flesh,!
Apparently a battle between the flesh and the Spirit was
being waged in some believers,

In the unregenerate, the conflict was really between
the mind and the flesh, whereas in the regenerate it was a
conflict between the flesh and the Holy Spirit. Theref§;e,
the flesh could not mean unregenerate human nature, but
necessarily referred to the principle of sin which was not
removed in regeneration, Paul did not sa& that the believer
was Iusting against the Spirit, but rather that the flesh
was lusting against the Spirit.

In Galatiang 5:19-23, Paul contrasted the "works of
the flesh" with the "fruit of the Spirit," and inecluded in
this list several categories which were purely moral and not
physical. These were "enmities, strife, jealousies, wraths,
factions, divisions, parties (or heresies), emvyingé.“ Also,
in Romans 13:13-14, Paul listed "strife and jealousy" as |
works of the flesh to bé renounced. In First Corinthians

3:3, Paul called his readers "carnal" ( ciipl«&pso{ )

36 0tto Schmoller @gistle of Paul to the Galatians
trans. C. C. Starbuch, ed. by 1. . RIddle (vol. VIT, John
Peter Lange, Commentary on the Holy Scriptures, trans.
Philip Schaff, seventh edition, 24 vols,; New York: Scribner,
Armstrong, 18 - ), pp. 140, 144, =
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because of their jealousy and strife,3’ From these verses,
it became apparent that Paul believed that the Christian,
who still possessed this flesh, needed to take great care to

‘ walk in the Spirit and not give way to the desires of the
carnal principle, '

Paul presented the fact of warfare between the flesh
and the'Spirii; and warned £he Galatians that whosoever
practiced the works of the flesh would hot inherit the
Kingdom of God, 38 However, he did not leave them with the
idea that this was a cohdition'or state which mst exist
thrnughdut the earthly life, Ratﬁéf he presented the fact
that while‘this was the condition of many believers, it was
not the ideal situation, In Galatians 5:24, Paul explained
the means whereby the beliéver‘could be freed from this
warfare: "And they that‘areyof éhrist,Jesus have crucified
the flesh with the passions and the lusts thereof."

The verb here is not the perfect . . ; but the aorist,
which does not denote time, but instantaneity and
completion, setting forth the fact that all the elect of
Christ were legally crucified with Him, which is in due
time verified by graceggeing summarily executed and
completed in a moment,.¥

The verb comes: from a-‘rau/—’éw and implies destruction

37 Tarner, loc. cit.
38 Galatians 5:21b.

39 w, B, Godbey, Commentary on the New Testament
(Cincinnati: M, W, Knapp, 99»,.I??*5§%% =
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accompanied with intense pain.40, Aecording to Paul, even
though it was not allowed to express itself-in ”works“, the
believer did not need to live with the gggggwpresent. He
could crucify the flesh with its passions and lusts and thus

live and walk by the Spirit.> \

Deductions. As a result of this more detailed study
of Paul's usage of the term flesh, certain conclusions were
reached,

1. Paul did not identify the body and sin.

2. Paul did not identify garx with the material body.
Neither did he associate sin exclusively and predominately
with the body.

3. Paul sometimes used garx as an ecuivalent to human
nature (body, soul, and spirit), separated from God, and
under the dominion of the principle of indwelling sin.

4, There was alsc evidence that when Paul used garx
as "enmity with God," as having a "mind," as having
"affections and lusts," as having "works," and as lusting
"against the Spirit," he had in mind more the idea of a
principle which could in no wise be subjected to the law of
God, but one that must be eradicated, destroyed, crucified:

inbred sin, inherited depravity, the body of sin. If the

Orton Wiley rigtisn eologx (Kansas Cit;
Missouri' Beacon Hill, léé ’ II, 44 . b

41 Galatians 5:25,
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flesh was not always essentially identified with the body or
human nature, then the way was left open for deliverance

from "the flesh" in which man "“cannot please God. "4_:2

Z2 Romens 8:8.




' CHAPTER IV

A SURVEY OF THE THEOLOGICAL USACE
OF THE TERM "FLESHN

- In the previous ehapterl evidence was set forth
showing that, within his Epistles, Paul gave several
different meanings to the term flesh (sarx)e Following the
inductive study of Paul's use of the word flesh, a survey

was made of the versions which some of the leading

theologians have given to his usage of the flesh. The study
was confined primarily to the interpreté%iens concerning
Romans, chapters seven and eight and Galatians, chapter five.
The first section of this chapter contains the
results of the\survey made of the non=Wesleyan writers. The
second section ¢contains the results of the study of
representative writers who followed the tradition of John
Wesley., Some outstanding theologians did not preserve in
writing their interpretations of Paul's use of the term
flesh, and, therefore, it was impossible to include them in

this report.~ An effort was made, however, to include only

men of influence.
I. BY NON~WESLEYAN WRITERS

Charles ~Q§gg (l 1878). Charles Hodge was the

I See 5Eapter ITI.
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chief figure in the group of theologians known as the
Princeton School. Ranked as "the most intermationally known
and influential Calvinist theologlan in the United States
since the days of Jenathan~Edwards,”2 he was a professor in
Princeton Theological Seminary from 1822 to 1878.3

‘Hodge rejected the idea of the Apostle Paul using the
word flesh in an evil sense, in the doetrinal portions of
his Epistles, when he referred to the physical body or the
merely sensuous nature af«mga,é Rather, he believed that by
the flegh, unless the word was limited by the context, Paul
meant Y"our fallen nature, i.e., our nature as it is in
itself, apart from the Spirit of God."?  Sometimes carnal
meant "to be entirely or exclusiveiy under the control of

the flesh or fallen nature.” In other instances, it was

applicable to those who, although under the dominion of the
Spirit, were still polluted and influenced by the flesh.®
"When we speak of 'saints and sinners' we do not mean that

saints, such as they are in this world, are not sinners, 7’

2 Vergiliue Ferm, editor, Encyclopedia of Religion
(New York: Philosophical Library, 1948) g 8980 —

3 Loc. cite

4 Charles Hodge, Commengagz_gg the Epistle to the ,
Romans (new edition; New York: Robert Carter, 1886), p. 359,

S Charles Hodge stematic Theology (Grand Rapi
5 Ho0ge, oyStematlc Oy ids:
Eerdmans, 1946), ITI, %.%’2‘3'%““‘. P
6 Hodge, Romans, ldc. cit.

7 Loc. cit.
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Charles Hodge interpreted Romans, chapter seven, as

Paul's aascri?tian‘of the‘experience of a true believer., He
said the passage was inconsistent with the experience of
unrenewed men.® The conflict between the mind and the flesh
in this chapter was not that of the reason opposed to the
sensual passions, but rather, the higher, renewed principle
opposed to the law in the members, or indwelling corruption.
In this relation, the flesh meant indwelling sin.9 Although
Hodge believed that by the flesh Paul meant corrupt nature
or indwelling sin, he denied that there was any deliverance
from thils corruption in the earthly life,

The doctrine of Lutherans and Reformed  « . is, that
sanctification is never perfected in this lifes that sin
is not in any case entirely subdued; so that the most
advanced believer has need as long as he continues in
the flesh, daily to pray for the forgiveness of sins.10

The conflict in Galatians 5:16-18, was interpreted by

Hodge as the déscription'af the experience of the trué
believer; and he believed this conflict to be identiéai with
the one described in the seventh chapter of Romans, 11
Concerning Galatians 5:24, Hodge said:

« « o they [the believers] have crucified the flesh with

its affections and lusts. They have renounced the
authority of the evil principle; they do not willingly,

g ﬁodgé, Systema iic Theology, opes cite.s pPe 223,

° Hodge, Ramans, ope. cit., pPp. 375-376,

10 Hodge, Systemstic Theology, OR. Cite, Pe 245,
11 HOdge, Rgmans, O CiE., Pe 381,
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or of set purpose, or habitually yield 1o ite They
st?uggle againi§ it, although it may die a long and
painful death,
According to Hodge's theology, the flesh, although crucified,
was never actually put to death in this life,

The following is one example of what at least
appeared to be inconsistencies in Charles Hodge's theology.
In one place he made the statement: "Salvation in sin,
according to Paul's system, is a c@ntradicﬁion of terms.nl3
Later, in the same book, he said the believer found that
"he is often, even daily, overcome so as to sin in thought,
word, and deed . . "% Although Hodge identified the flesh
and indwelling sin, his eonéeption of salvation prevented

him from seeing any real escape from the flesh in the

present life,

lelgg_ﬂﬂl;gz_(;§Q;r;§Z§)Q An influential European
theologian, contemporafy with Charles Hodge in Aﬁériéa, was
Julius Miller., During the middle years of the nineteenth
century he was professor of theology in the University of
Halle-Wittenberg in Gefmany.l5 In the first volume of his

T2 Hodge, sttematic Theology, 9 *Q.‘cit., Pe 225,

13 1bid., p. 112.
14 1pig., p. 224,

15 Ferm, op. g¢ite., p. 570,
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work on the doctrine of sin,16 MHiller set forth his
interpretation of Paul's use of the term flesh, in relation
to the doctrine of sin and salvation,

Miller said that when garx was used to refer to the
outward sphere of human existence, as distinet from the
inward, or to human life, as distinct from the divine life
in God, it did not carry the ethical meaning‘l7 The ethical
meaning was only included when Paul's usage passed beyond
the bounds of the 01d Testament use of basar (flesh), and
when that necessary and sinless distinction becomes a
separation and an actual oypaaition.”ls Sarx

"« s« +» is now no longer a special, yet perfectly_
legitimate, department of human life; it denotes a
tendenecy, that tendency which turns towards the things
‘of the world in dgsirigand in lust, and is thereby
turned away from God.

Therefore, Mller believed that when garx was used in
relation to the sinfulness of man it denoted a tendency
toward things opposed to God.

Julius MHller opposed those theologians who
interpreted Péul'as positing evil or sin in man's body or

his sensual nature, and denied that Paul used garx to denote

T8 Julius M#iller, Christian Doctrine of Sin, trans.
William Urwick (Clark's Foreign Theological Library, Vol. 1.

17 Ibidv’ p.325.

18 1oc. gite.

19 1pid., pp. 325-326.
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the sensuous nature,20 |

Miiller interpretedithe sarx in Galatiaﬁs 5:13-25 as
meaning man's habit of life and conduct in this present
world, Thus, it was man's habit of life which was to be
crucified, and not the sensuous natnre.gl He believed the
antagonism between the flesh and thetspiritzz had reference
to the life of the regenerate, He confined the meaning of
sarx in Romans 7318 to the non-moral natural part of human
nature., "It denotes the whole outward and manifest life of
the man, his worldly life in all its bearings,"2°

Although Julius Miller d4id not identify garx and the
human body, or man's sensuous nature, it was doubtful, to
this investigator, if he ever actually identified garx. and
iggﬂglgiggkﬁia.v However, he came very close to the idea,
and recognized a close connection betwean sin and garx. He
called garx a moral prineigle,24 and said that it was "not a
merely anthropological notion, its meaning is to be found in
the depths of the religious eenaciouaness.“gs In his final
analysis, the flesh was human nature itself, alien to God

——ZU"Ibid., pp. 321-322,
21 1bid., p. 327. )
22 Romans 8:5-8 and Galatians 5:13-24,
23 &ﬂllar,5gg.>g;3., p. 330.
24 1pid., p. 332,
25 1pid., p. 333.
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and a servant of all that was worldly.26

George Barker Stevens (1854-1906). George Barker
Stevens was professor of New Testament at Yale Divinity
School from 1886 to 1906, While he was not entirely
repreﬁantaiive of the Reformed tradition in some of his
views, he nevertheless was an influential man in the field
of New Testament theology. If not a true representative of
- Reformed theology, he was at least, to a éertain extent, a
preduét“of ite One biographer called him "an esteémed
teacher and contributor to New Testament theolegy."27

Stevens believed that in certain instances Paul used
sarx as man's creaturely weakn&sséin contrast to God,
However, he rejectéd the idea that:this interpretation was
true in Paul's usage as a whole. Stevens believed fifst
that Paul's ontological dualism of glgggiand spirit easily
emerged into an ethical dualism.2® This idea was further
developed in his interpretation of Romans 7:18«25, The
terms “the good will," "the inward man," "the mind," or the
#law of the mind," were interpreted by Stevens as synonyms
of To mveosua (the spirit). Therefore, the conflict
— 26 Julius.M#iller, Christiasn Doctrine of Sin, trans.
William Urwick (Clark's Foreign Theological Library, Vol. 2.
Edinburgh: T. & T. Clark, 1885), II, 277.

27 Perm, gp. cit., p. 735.

28 George Barker Stevens, Theolggxwof,the New

Testament (International Theological Library., New York:
arles Scribner, 1899), p. 342. ‘
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between the flesh and the spirit was not one between a
sinful nature and the Spirit of God. Rather, Stevens
interpreted the spirit as that immaterial and imperishable
part of man which related him to the eternal world. This
human spirit thus stood in opposition to the corruptible
flesh which had no future.gg
The flesh is subject to decay, but the spirit is kindred
to God, and bears within itself the potency of an
endless life. Hence to live or walk according to the
spirit means to cultivate the higher natg5e and to
‘realize the life of fellowship with God.
Stevens always identified Paul's use of the term "spiriti®
with the *higher nature," rather than with the Holy Spirit.
‘But wherever the contrast between flesh and spirit is
spoken of in connection with the moral and religious
life, the basis of that contrast is the conflict in
human nature, as it actually is, between sensuous
impulses which become incentives to wrong choice and
action, and the hig %fr moral nature which knows and
approves the right.

For Stevens the flesh became a synonym for the lower
nature of man in general., He believed that Paui never
identified the flesh and sin.32 Since Stevens always
identified the word sarx with the body or sensuous nature,
it was understandable that the leSh and sin would not be

identifled.

29 Ibid., P. 243,
0 Loc. cit.

31 Ibid., De 344.
32 ;Qig.,’p. 346.
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The following is a summary of George Barker Steven's
interpretations gf Paul's use of the term sarx.

1. Primarily, sarx referred to the material body,
generally considered as the seat of impulses which became
motives to sin. Sometimes it was a symbol of creaturely
weakness,

2. Sensuous appetites and passions might enter into
natural alliance with sins of disposition., Thus, garx
became a synonym for the lower nature of man, in contrast to
the better self, or the moral and religious nature,33
"Metaphysically considered, the flesh is neutralj

empirically considered it is sinful,"3%

J. Gresham “w“_*(lasrlga’?). J. Gresham Machen was
professor of New Testament Greek at Princeton Theological
Seminafy from 1905 to 1929, He left Princeton because of
theological differences and founded the Westminster
Theological Seminary in Philadelphia, Pennsylvaaia.35
Perhaps Eachen was not a theologian in the strictest sense
of the word, but, as a student of New Testament Greek, he
was a great defender of the Chfistian féith and Calvinistic
‘theology.

53715, pp. 346-347,

34 1bid., P. 347,

35 Ferm, op. cite., pe. 460,
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When he interpreted those portions of the Epistles of
Paul in which the flesh was presented as an evil thing,
Machen rejected the idea that Paul thought thé human body
was necessarily sinful.®® He also rejected the view that
the conflict between flesh and spirit was between the |
physical and the spiritual part of man's nature, In those
passages wherein this conflict ﬁas set forth, he said the
gggggn"designaies not the physical nature of man or the
animal nature of man, but thé‘whole nature of man, as that
nature now is, in its fallen conditiom, separate’from God, #S7
Therefofe, the conflict between the g;ggg and the Spirit was
a conflict between the man and the:Spifit of Gods

Machen interpreted First Cérinthians 3:3 as having
reference to those Christians who were walking according to
men énd were thus carnal or fleshly, Those Corinthians were
therefore people whc were controlled, or acted'as if they
were eontrclied, by their falleﬁ human nature rather than by
the Spirit of God.%® J, Gresham Machen did not believe that
Paul ever used the flesh as equivaelent to indwelling sin.

To him, the flesh designated "all of man's nature, in its

30 J, Gresham Machen, Christian View of Man (New

York: Macmillen, 1937), p. 21%,
37 1bid., p. 214,
38 1bid., pp. 215-216,



present sinful state, as over against the divine holiness, "9

H. A. Ironside (1876-1951). H. A, Ironside was
professor of Biblical Literature at the Evangelical
Theological College, in Dallas, Texas, from 1925 to 1831.

In 1930 he became pastor of the Moody Mém¢rial Church in
Chicago, Illinois.40 For several years he was a member of
the Salvation Army, aﬁd during this time hé(earnestly sought
the experience of eniire sanetifiéation. @hen he failed to
realize such en experience in his own life, he resigned from
the "Army;“ and later beéame a promcter of the doctrine of
the two natures theory of Christian experience, Aecsrding
to this theory, every believer has two natares: the éld
carnal,ﬁAdamic natufe,fas‘well‘as a new éiviné nature
implanted by God in regeneration.%t | |

Tronside declared that the conflict between these two
natures was the experience of gvery believer, He cited
Paul's teaching in Galatiané 5:16-17 as proof of his elaim,
by interpreting the flesh to mean Ynot the body of the
believer, but the carnal nature,"4? Tn these verses,

according to Ironside, Paul taught that every'Christian mist

T 39T IBid., p.e 214,

40 Who's ¥ho in eriéa 1940-1941 (Chi :
e . : R, S s B ; cagos Ao W,
Marquisg lQ&@S, Do 1362, 1

41 g, A, Ironside, Holiness, the False and the True
(New York: Loizeaux cn.d:JS, PPe 25 7T : S

42 1pig., p. 125,
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experience this conflict., He said Paul gave no instruction
as to hOW'the flesh might be eliminated: the Christian was
simply telé to walk in the Spirit and not fulfil the lusts
of the fles g.43 He apparently failed to recognize the truth
of Galatians 5:24: "They that are of Christ Jesus have
crucified the flesh with the passions and the lusts thereof."

The conflict presented by Paul in Romans, chapter
seven, was interpreted by Ironside as undoubtedly the
experience of a child of God, and prcbably the experience of
the Apostle Paul himself. |

Paul is descrlblng the inev1tab1e conflict that every

believer knows when he undertakes to lead & holy life on
the principle of legality, He feels instinctively that
the law is spiritual, but that he himself, for some
unexplained reason, is fleshly, or carnal, in bondage to
gine « « ¢« He finds himself doing things he knows to be
wrong, and which his inmost desires are opposed toj
while what he yearns to do heégails to accomplish, and
does, instead, what he hates.

Vhat Ironside may have meant when he called the flesh
the carnal nature was not entirely clear to this
investigator. He never clearly defined the tﬁrm. However,
carnal nature, accérding to his théory, was an essential
part of man's earthly existence, and could not be eliminated
in this life. Certainly, ir this interpretation, man could

not be freed from indwelling sin while in his:earthly body.

43 1bid., pe 126,

4 Ibigd., pp. 126-127,
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What a relief it is, after the vain effort to
- eradicate sin from the flesh, when I learn that God has
‘condemned it in the flesh, and will in His own good time
free me from its presence, when at the Lord's return He
shall change these vile bodies and meke them like Higé
own gloricus body. Then redemption will be complete. S

II, BY WESLEYAN WRITERS

~g- ﬁgg;gx (;zg_r1791). John WESley was a graduate
of Oxford (Christ Church) and Fellow of Lincoln College,
England, He wa$ a thorough scholar, as well as an expert
linguist and grgmmarian. He was the leader of the
Elighteenth Century Awakening in England and revived the
Biblical doctrine of entire sanctification by féith.

Wesley was not a theologian in the strictest sense of
the Word, but was more of a Blble expasiter and preacher.
He did not, hawever, ignore aheology, but since his writings
were of an exposltlve nature, he did not always systematlze
his doctrineé as well as‘his fbilawers might have desired.
Vesley was included in~this survey because he was the
originator of the movement which béars his name~~the |
Wesleyan Movement, ; ;

John Wesley saié that the ;gggg, in the usual

fied ecorrupt nature, He

language of the Apostle Paul,: s
rejected the idea that a phrase such a8 ithey that are in
the flesh" meant those who were in the physical body. He

n’ p. 120,
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said it no more meant the body than it did the soul. Rather
he felt that Paul meant that such péople,were unbelievers,
in their natural state, and without God in the world. %6
Wesley interpreted Romans, chapter seven, as an account of
the experience, not of a regenerate Christian, but of a man
in his natural state, before he believed in Christ.
Therefore, in this chapter, the flesh aignifiea the whole
man apart from God.47'

Wesley's interpretation of Paul's use of the term
£lesh, in relation to its confliet with the Spirit, also
gave, most clearly, his own concept of the term, Wesley
recognized that, even in believers, the flegh, or evil
nature, was opposed to the Holy Spirit. He said the works
of the flesh, as Paul referred to them in Galatians 5:19-21,
were the manifestations through which the inward principle
of eorrupt nature was diseovered.48

Some of the works here mentioned are wrought principally
if not entirely, in the mind., And yet they are calged ’
works of the flegh--Hence it is cleary, the Apostle does
not by the flesh mean the body, or sensual appetites and
inelinations only, but the corruption of human nature,

as 1t spreads through all the pozsrs of the soul, as
well as the members of the body.

26 John Wesley, Sermons on Several Occasions (New
York: Phillips & Hnnt’;n.d,JS, T, 172, -

47 John Vesley, Ex at N

Vesley, _Notes upon the New

Testament (eighteenth edition; New York: haton & Mains
cn.dqsy PDPe 379=380. ; o

48 1pid., p. 485,

4:9 !!Qc‘ ‘c-u.
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John Wesley identified the flesh, or corrupt nature,
as Paul used it in relation to gin and salvation, with "the
root of bitterness,"®0 "inward sin,"51 #the corruption of
human nature,"sz and "that inward principle.“53 He believed
the flesh could be crucified.

True believers in him [Christ], have thus gﬁgcifiad the
flesh--Nailed it as it were, ]%o a cross, whence it has
no power to gge loose, but is continuaily weaker and

weaker o« » o

William Burt Pope (1822-1903). William Burt Pope
studied theology at Richmond College, England. After
serving as a Methodist pastor from 1841 to 1867, he became
professor of theology in Didsbury College, Manchester,
England.ss

Pope, one of the leading Wesleyan theologians of the
nineteenth century, identified the flesh or sarx as fallen
human nature, Flesh was the whole being of man (body, scul,
and spirit), separated from God and subjected to the

50 John Wesley, Sermons on Several Occasions (New
York: Phillips & Hunt ph.dey )y I 69,

51 ;”;g., Pe 716

52 viesley, N ,’;ggg eit.
58 1oc. cit.

54 Loc. cit.

55 wpope, William Burt," New Schaff-Herzo
Encyclopedia ef Religious Knewle e, 1911 edition, IX, 133,
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creature,®® He seemed to feel that Paul's admission that he
was carnal or fleshly was a pointing to an inherent quality
of fallen nature. Flesgh, therefore, became a designation of
depraved humanity, enslaved to seﬂse.57 However, Pope was
not too clear in setting forth his interpretation of Paul's
use of the term flegh, and whether or not he ever actually
identified garx and corruption, or indwelling sin, was
questionable, One statement, concerning Galatians 5:24,
gseemed to hint that he may have come very close to the idea,
even if he did not make the identification: "Here the union
is the continuous mortification and death of the old man or
the corrupt nature, signified by flesh, still remaining in
the believer,"58 |

William Burt Pope was a very strong exponent of the
Wesleyan doctrine of entire sanctification, and believed

that Christians could be made holy in this present life,

Egggxmg, Brockett ( =~ Jo Henry E. Brockett is
a present~day miniSter iﬁ England. As an exponent of the
Wesleyan interpretation of Bible holiness, he has both
défended and preclaimedﬂthe doctrine of "Seriptural Freedom
from Sin." | | |

56 Williem Burt Pépe5 Com endiumvof‘éhristian
Theology (New York: Phillips &'ﬁxpﬁﬁ“{xﬁ“}");“m

57 Ihia., pp. 66-66. .

58 Ibid., p. 396,
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Brockett, who so capably challenged H. A. Ironside's
unscriptural presentation of heliness,sg interpreted Paul's
use of the word flesh in a somewhat different manner than
did John Wesley., He said the flesh was never used by Paul
a8 a synonym for indwelling 5in, %0 Although the_fiesh and
the sin were closely related they were never to be used
interchangeably.. Rather, according to Brockett, the flesh,
in the Pauline sense of the word, was simply human nature in
its fallen condition and was regarded as being spart from
divine grace,
Thus 'the flesh' includes spirit, scul, body, reason,
affections, appetites, but there is 'a hateful intruder!’
within--the sin in the flesh«~-and this 'sin' exercises
ite sway over the whole man., VWhen therefore 'the flesh!
is spoken of in the evil sense as in Galatians &§:17 and
19, it means human nature, as a whole, regarded as apart
from divine grace, and, as such, the seat of sin and the
Sphegi in which sin exerts its power in antagonism to
ngg '
Having accepted this view as the only interpretstion
of Paul's use of the word flesh, Brockett then denied that
there was any instruction in the Epistle to the Galatians
pertaining to the elimination or destruction of the flegh.
He argued that, since the flegh, in its full meaning,

included human nature, God would not destroy the flesh,

59 Ironside, op. cit.

80 Henry E, Brockett, Scriptural Freedom from Sin
(Kansas City, Missourl: Beacon Hill, 194i5,‘p. 121,

61 Iﬁiﬁ‘? Fpo 128”1230
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because He would not eliminate human nature,®2

Brockett was forced, by this very real connection of
the garx and human nature, to interpret the conflict in
Galatians 5:17 as an actual one, between the belisver and
the Holy Spirit. He said this conflict with the Spirit
could only be remedied by the Yerucifixion® of the flesh.
However, in interpreting Galatians 5:24, he was practically
forced to a renunciation of the fleshy or human nature,
bhecause it was the seat of indwelling sin.

Looking upon 'the flesh,' that is, what he is in his
fallen condition and apart altogether from divine grace,

~he sees in the Spirit's light, that 'the flesh' is the
sphere and instrument of indwelling sin and, in effect,
he says, 'Thou worthless "flesh'" with all your
affections and desires, the home of indwelling sin, I
nail you to the cross., I do not own or recognize vou,'
It is the keen desire of the Spirit to bring the
believer +to this attitude to ‘the flesh,' and when the
believer is brought to this point he no longer
antagonizes the Spirit, but is brought into harmony with
the Spirit's dggire and the state of conflict with the
Spirit ceasese™™ =

In spite of this view of the flesh, Henry E. Brockett
is a great exponent and promoter of the Wesleyan docirine of

entire sanctification,

A. M. Hills (1848-1937), A. M. Hills is today
considered one of the leading theologians in the holiness

movement. Another outstanding promoter of the Wesleyan

63 1hid., p. 131,



doctrine of entire sanctification, he believed that Ged
could deliver a man from all sin in this life.

Hills, in his interpretation of Paul's use of the
term flesh in Romans 8:5-14, identified the flesh with the
sin principle that dwelt within the unsaved or unsanctified
man. Three short gquotations from his writings will set
forth his position,

'In the flesh,' like the phrase 'after the flesh,' means
to be in subgection to this sin principle, which
perverts and deranges all our sensibilities, prompting
obedience to them rather than oggdience to right reason,
illuminated by the Holy Spirit.
“The flesh, the sinful principle, possesses men, ruling
sinners and tormenting unsanctified believers, opposing
everything good within them,"59 nThig principle of sin that
infests our being mist be canﬁemned and executed, so that we
may be wholly Joyal and well~pleasing to God. LS

A.iﬁ. Hills certainly belleveﬁ, on the basis of his

study of the Epistle to the Romans, that Paul sometimes

identified sarx with the indwelling principle of sin.

H. Orton Wiley (1877- ). H. Orton Wiley is an
outstanding theologian of the present-day Wesleyan movement,

For many years president of Pasadena College in Pasadena,

©E A M, Hills, Esteblishing Grace (Kansas City,
Missouri: Nazarene NeCeq)y Do

65 1pid., p. 730
66 1pid., p. 72
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California, he now holds the position of president emeritus,
He is an ordained minister of the Church of the Nazarene,
and a strong promoter of the WQsleyan\dactrina of entire
senctification. |
Wiley said Paul probably used the term flesh more
than any other New Testament writer, and that, as he used
it, he referred to the depraved nature of man--especially to
the propagation of a corrupted nature,7  In this connection
he referred to such Scriptures as Romans 8:5, 8=9, 13;
Galatians 5:2435 and Romans 7:17-18, He also felt that the
nature of inbred sin was that of a bondage of the higher
nature to the lower nature. |
This lower nature in its entire being--body, soul, and
spirit--is called by Paul, the flesh or garx (cap$).
In this sense, the 'flesh' is the nature of man
separated from God and become subject to the creature, 8
Wiley appeared always to distinguish between the flesh and
the principle of sin. The "works of the flesh" manifested a
secret filthiness of the flesh, This filthiness, thebefore,
was the fountainhead, of‘scurce, of the outward carnal
manifestations, Consequently; the filthiness, or inbred
sin, as a principle, ééﬁlﬂ omlyjbe known through the works

of the flesh or depraved humanity.Sg

- — o7 H, Orton wiley‘ Christian Theology (Kansas Cit;
Missouri: Beacon Hill, 1946}, 1I, 100. 7a

68 1pid., p. 138.
69 Ibid., p. 139,
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We have seen that the 'flesh' as St, Paul uses the term,
includes both the spiritual and physical nature as under
the reign of sin, The corruption extends to the body as
well as the soul, The depravity of his spiritual nagture
may be removed by the baptism with the Holy Sp@rit, but
the infirmities of flesh will be removed en%g in the

resurrection and glorification of the body.

According to H. Orton Wiley's development, thus far,
of Paul's use of the term flesh, he did not believe thatl
Panl ever used the term as an equivalent to inbred sin, the
evil principle and intruder into human nature, Later,
however, in the same book, he referred again to Calatians
5:24, where Paul said: "And they that are Christ's have
crucified the flesh, with the affections and lusts." In his
interpretation of this verse, Wiley said:

A distinction is made here between the carnal mind as
the principle of sgin, and the works of the flesh Whl?h
flow from it., These works of the flesh sre put off in
conversion. But now the carnal mind itself, as the
underlying principle of sin (the flesh or cdpg Wwith its
inordinate affections and outreachings, which though
existing are not allowed to express themselves in works,
or actual sinning) is toc be ecrucified (from rrawna°%%l
implying destruction accompanied with intense pain).
The thought seemed Warfanted, from this statement, that
Wiley believed Paul semetimes‘usedvsarx‘or flesh to
designate the carnal‘miﬁé or principle of sin., In other
instances, he apperently believed that Paul used the term to
mean depraved human nature. He recognized that the flesh

(d'c(pg, not Cwua or body) was to be crucified, and that the

R E.i_é-s pe 140,
71 Ibid., p. 448,
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, , ,
use of the aorist tense (foTaup Wo®) indicated a single

definite and completed act.72

III. CONCLUSION

Certain conclusions were reached during this survey
of the theological usage of the term flesh, and they have

been summarized in this section.

Ngn¥WESleyan‘writera, Study of the non=-Wesleyan
theologians revealed the following facts,

1. Most of these writers did not actunally, in their
writings, identify the flesh and the human body as Paul used
sarx in connection with sin, However, George Allen Turner
said: | »

The Augustinian interpretation, preserved in Lutheranism
and Calvinism, by its identification of the 'flesh' and
the 'body,' necessitates the deferring of deliverance
from sin unt%% the next life when the body is no longer
~a hindrance,

2, Some non-Wesleyan writers identified the fie&h
with fallen human nature, from which deliverance must be
deferred until the future life,

3. Some non-Wesleyan writers, if the words they used

rightly convey their meaning, did believe that Paul used the

72 Wiley, loc. cite

73 George Allen Turner, "Is Entire Sanctification
Scriptural?? (unpublished Doctor's dissertation, Harvard
University, March, 1946), p. 73,
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term flesh to identify the corrupt principle of indwelling

sin, the intruder into human nature., However, their
doctrine, that sin could not be separated from the believer
in this life, caused them to deny any possible deliverance

from the flesh in which man cannot please God.

Wesleyan writers. Inve&tigatibn of the Weslevan
writers brought forth the following information.

1. The Wesleyan writers denied that Paul taught that
the human body was essentially sinful.

2., Some of the Wesleyan writers limited Paul's use of
the flesh to the depraved human nature, apart from God., A
few writers interpreted the flesh as essential human nature
and denied any deliverance from the flesh in this life, In
this relation, they did not identify garx with sin, but
taught that sin could be separated from the flesh or human
nature,

3. Other Wesleyan writers identified the flesh in
Paul's usage as a designation for the principle of indwelling
sin. They realized this was not the only meaning for the
£lesh, but rather that it was frequently used in this manner,

4, Although the Wesleyan writers essentially agreed
that sin could be separated from believers in this life,
they did not always agree concerning Paulfs use of the term
flesh., Also, theilr interpretations have not always been

carefully defined. Some tried to make one meaning of gsarx
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stand for all of Paul's usage of the term. If the flesh
(garx) was not always identified as essential human natur-e,
by Paul, then the way was left open for deliverance from the
flesh which "lusts against the Spirit.”



CHAPTER V

EVALUATION OF THE WESLEYAN DOCTRINE OF ENTIRE SANCTIFICATION
IN RELATION TO THE TERM YFLESH"

The results of the inductive study of the Pauline
Eplatles and the investigation of the theologlcal usage of
the term flesh have been presented in previous chapters.l
This'chapter will contain the evaluation of the Wesleyan‘
doctrine of entire sanétification in relation to the temm
flesh, This criticalyevaluation was made for two reasons.
First, to learn whether or not the traditional wesleyaﬁ
doctrine was‘$eripturalf§n its usage cf«the term flesh,
Second,‘ta aScertain whether 6r not the men whe have
followed the Wesleyan tfadition have correctly set forth the
Seriptural doctrine of the flesh. ”

The procedure in this @hase of the study was as
follows: (1) The doctrine of entire sanctification was
defined, (2) Wesley's own understandzng of the flesh in
relation to his doctrlne cf entire s&nctiflcation was
investigated; (3) A summary analysis was made of how -
Wesleyan writers have used the flesh; (4) Certain

conclusibns were reaéhed and formulated.

T See Chapters III and IV,



60
I. THE DOCTRINE DEFINED

Before the Wesleyan doctrine of entire sanctification
could be evaluated, it was necessary to define it. H., Orton
Wiley had already defined it, carefully and completely, and
his statement was the one used in this study.

We believe that entire sanctification is that act of
God, subsequent to regeneration, by which believers are

- made free from original sin, or depravity, and brought
into a state of entire devotement to God, and the holy
obedience of love made perfect. It is wrought by the
baptism with the Holy Spirit, and comprehends in one
experience the cleansing of the heart from sin and the
abiding, indwelling presence of the Holy Spirit,
empowering the believer for life and service. ZEntire
sanctification is provided by the blood of Jesus, is
wrought instantaneously by faith, preceded by entire
consecration; and to this work and state of grace the
Holy Spirit bears witness.2

From this definition the following facts were noted,

1. Entire sanctification is a work of God.

2. Entire sanctification is subsequent to
regeneration.

3. Entire sanctification is for believers,

4, Original sin continues to exist in unsanctified
believers,
| 5, Believers need to be freea from original sin.
6., This work of God is instantaneously wrought by
faith while the believer is in this present life,

2 H, Orton Wiley, Christian Theology (Kansas Cit
. aaeology 7
Missouri: Beacon Hill, 1946), II, 466-467. ’
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II. WESLEY'S VIEW OF ENTIRE SANCTIFICATION

John Wesley's interpretation of the term flesh was
presented in an earlier chapter of this study.3 Wesley
maintaine&'that salvation consisted of two parts,
Justification and sanetification, both attainable, with
faith as the only condition.é Justification was another
| term for forgiveness of sins, or pardon. Sanctification was
the full salvation from the sin which remained in the
believer after justification. Wesley taught that indwelling
sin was "suspended® in justification, but was Hdestroyed” in
entire sanctifiéation.s George Allén Turner, in commenting
on W@sley's gsermon "The Scripture Way of Salvation," saids
"In none of Wesley's writings are two 'works of grace' more
clearly distinguiShed‘"G

Wesley distinguished sin in believers from actual
sins, when he described it as pride, self-will, anger,
unbelief, aﬁd the carnal mind.

The repentance conséquent upon justification « « «
implies no guilt, . « o It is properly a conviction,

4 John Wesley, Sermons on Several Occasions (New York:

Phillips & Hunt ;n.d.;), I, 385,

5.@2_9 cite

© George Allen Turner, "Is Entire Sanctification
Seriptural?® (unpublished Doctor's dissertation, Harvard
University, March, 1946), pp. 233=234,
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wrought by the Holy Ghost, of the gin whieh still
;:emains in our heart; of ine povhua ocapkssy the
carnal mind, which 'does still remain. « « . even in
them that are regenerate;' although it does no longer
reigny it has not now dominion over them, It is a
conviction of our proneness to evil, of a heart bent to
backsliding, of the still cantinﬁéﬁg tendency of the
flesh to lust against the Spirit.

Here Wesley clearly identified the principle of
indwelling sin with the “carnal mind," or the mind of the
§1§§§5 in the eighth chapter of Romens, ss well as with the
f;ggg which lusts against the Spirit as described in the
£ifth chapter of Galatians.®
The Apostle here Galatians 5:17 directly affirms that
the flesh, evil nature, opposes the Spirit, even in
believers; that even in the regenerate, therg are two
principles, ‘contrary the one to the other.!
Wesley firmly believed that the moment the believer
exercised faith in God, for cleansing from this indwelling
sin, the work was done, |
To this confidence, thal Cod is both able and willing
to sanctify us now, there needs to be added one thing
more, & divine evidence and conviction, that he doeth
ite In that hour it is done: God says to the irmost
soul, 'according to thy faith be it unto thee!' Then
the soul is pure from every_sgpot of sing it is clean
'from all unrighteocusness', '

George Allen Turner stated in his doctrinal

dissertation, presented to Harvard University, that John

7 Wesley, 9pe cites Do 389,

8 cf., Turner, op. cit., pp. 234-235; 287; 288-280.
9 Wesley, ope Cite, pe 109, Cf., gggg., Pe 115,

10 Ibid., p. 301,
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Wesley's doctrine of entire sanctification, as a gecond
definite work of grace, was never successfully refuted from
a gcrigtuzglwstandgoing,;l; Wesley agreed with the Apostle
Paul that inward sin, symbolized by the term garx, remained
in the unsanctified believer, He also agreed with Paul that
the flesh was opposed to the Holy Spirit and must be

erucified before the believer could be free from sin. Thus,
Wesley's interpretation of the garx, as it related to the
Pauline doctrine of sin and salvation from sin, was both

logical and Scriptural,

IIT. A SUMMARY ANALYSIS OF HOW
WESLEYAN WRITERS HAVE USED THE WFLESHY

Evidence has been presented above to show thalt John
Wesley was Pauline in his interpretation of the term flesh.
He rightly related the flesh to Paul's doctrine of salvation
from sin, and recognized the necessity of the flesh being
crudifieé, if the believer wes to be wholly "of Christ" and
able to live in and walk by the Spirit. Wesley believed
that when Paul spoke 0f the flesh, a8 a principle in
opposition to the Holy Spirit and "emmity with God," he
referred not to _the human body, nor human nature, but rather
to a principle of indwellihg sin which remained in the

believer and desired expression through the human naturé

T ToFner, op. gite, pe 271,
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(body and soul).
Comparatively few writers, of the thousands within

the Wesleyan Movement, have developed any adequate
interpretation of the term sarx in their writings, Hany
books have been written on the subject of entire
sanctification, or holiness of heart, without even a mention
of Paul's use of the word flesh in relstion to that doctrine.
The interpretations which do exist, written by men who
attempted a doctrine of the flesh, were found to be widely
varied and often contradictory.

However, an evaluetion of the interpretations of some
of the more prominent Wesleyan writers, concerning the term
flesh, hgs been included in this section, This evaluation
was ﬁa&e on the basis of the Wesleyan and Pauline usage of
8arx in relation to salvation from sin. Men, who have
agreed that the docirine of entire sanctification is
Scriptural, have disagreed widely in their statements
concerning the flesh (sarx).

W. B. Codbey was a Biblieal expositor who recognized
and experientizlly embraced the doctrine of entire
sanctification, He alsc recognized that the Apostle Paul
sometimes used the term flesh to designate the principle of
indwelling sin, However, Godbey was an illustration of one
who carried this truth to an extreme, and said that

Ynineteen out of tWenty times when sarx ic used it means
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depravity or inbred sim."lz Godbey took a pertial truth and
tried to make it a whole truth.

Henry E. Brockett, in his zeal to promote the
Wesleyan doctrine of entire sanctification, carried his
interpretation of the sarx to the other extreme. He
maintained that the flesh, in its full meaning, always

included human nature, pever indwelling sin, This was

another example of a partial truth being made the whole
truth., In taking this extreme view of gsarx, Brocketi was
forced to an unwholesome concept of human nature (which he
called the flesh) in his interpretation of Galatians 5:24.
In commentindr on this verse, where Paul said the bellever
should crcify the fiesh, Brocketlt said the believer should
regard his human nature as worthless and fit only for a
shameful, contemptible death.lg In sharp contrast to this
view, the Apostle Paul prayed for the Christians at
Thessalonica: "the God of peace himself sanctify you wholly;

and may your gpirit and goul and body be preserved entire,
without blame at the coming of our Lord Jesus Christ. uld

‘Betwa@n these two extreme positions stood the other

27V, B, Godbey, Co en%ggx on the New Testament
(Cincinnati: M, W, Knapp, 1899), 1V, 526, .

13 Henry E. Brockett, Seriptural Freedom from Sin
(Kansas City, Missouri: Beacon Hill, 1941), pp. 123, 131,

1% 1 Thessalonians 5:23., (The underlining is the
investigatorta), } :
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writers on the subject. William Burt Popels and H, Orton
wileyt® represented men who defined the flesh as fallen
human nature, deprived of the ministry of the Holy Spirit,
and, therefore, depraved, They recognized that Paul
sometimes designated fallen human nature as the flesh,
Yhether or not they followed Wesley's interpretation of the
flesh, as esguivalent to indwelling sin, was not clear to
this iﬁvestigator.

Adam Clarke did follow Wesley's interpretation of the
Apostle Paul's use of the flesh, He believed Paul sometinmes
used sarx to denote the rebellious principle of indwelling
sin.*’ A. M. Hills also agreed with Wesley that the sarx
signified the principle of indwelling sin.la

Richard Watson was a great Wesleyan theologilan of the
nineteenth century who never developed a clear doctrine of
the flesh in his writings., However, in his Biblical and
Iheological Dictionary, he noted that the sarx was sometimes

used by Paul to denote moral evil or ﬁepravi@y.lg

49 William Burt Papé, Compendium of Christian
ggﬁaéggz (Wew York: Phillips & Hunt pn.d.y), II, 27y 54, 65~
E ) .

16 wiley, op. git., pp. 100, 138-140, 448,

] 17 p. M. Hills, Establishing Grace (Kansas City,
Missouri: Nazarene pn.d.3), D. 67. ,

18 1pid., P. 73.
19 Richard Watson, Biblical and Theological

Dicéégnazg (revised; New York: T. Mason and G. Lane, 1840),
Pe '3 ’
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In 1945, Claude A. Ries, professor of Greek and
Biblical Literature at Houghton Colleze, Houghton, New York,
presented a doctrinal dissertation to Northern Baptist
Theological Seminary, Chicago, entitled "A Greek New
Testament Approach to the Teaching of the Deeper Spiritual
Life." TIn this research effort there was evidenced an
inadequate, if not superficial, treatment of the term sarx.
The only éourma to which particular reference was made was

Stevens' Pauline Theologyve. Apparently, Ries interpreted the

garx, in relation to sin, simply as meaning unregenerate
human natur@‘zg

One of the most recent works of research, by a
Wesleyan writer, was George Allen Turner's doctoral
| dissertation, presented to Harvard University in 1946.°1 4
section of this dissertation was devoted to a brief, but
scholarly, study of the Pauline usage of the term garx in
relation to the doctrine of sin and salvation., Turner
agreed with Wesley that Paul used the garx in the ethical
sengse., Used in this sense, sarx sometimes denoted

unregenerate human nature, At other times it was eguivalent

2 Claude A. Ries, "Greek New Testament Approach to
the Teaching of the Deeper Spiritual Life" (unpublished
Doctor's dissertation, Northern Baptist Theological
Seminary, Chicago, May, 1945), pp. 33-35,

e Turner, op. cite.
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te;ﬁhe principle of indwelling sin,22

IV, CONCLUSIONS

In evaluating the Wesleyan doctrine of entire
sanctification, in its relation to the term flesh, certain
conclusions were reached and formulated.

1, John Wesley was Seriptural in hié interpretation
of the term flesh and its relation to the doctirine of entire
sanctification,

2. The majority of Wesleyan writers have failed to
even consider the flesh (sarx) (dﬂ&fﬁa in their books on
entire sanctification as a second, definite work of grace.

3. Great variations and even contradictions were
apparent in the writings of those men who have written
concerning the term fiesh.

4, Few of the writers who have presented
interpretations of the flesh have adequately and clearly set
forth the Pauliné‘goctrine.

5. In the opinion of this investigator, the men who
most closely followed, and carefully presaﬁted, the Wesleyan
doctrine of the flesh were Adam Clarke, A. M. Hills, and
George Allen Turner, Perhaps if William Burit Pope and H,
Orton Wiley had more clearly formulated their doctrines, it

would have been discovered that they were also in essential

oo 227IbId., pp. 70-76. Cf. pp. 198, 234-235, 239, 287-
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agreement with this same doctrine of the flesgh.
6s The presentfday Wesleyan Movement needs to clarify
the un&erﬁtaading of ?aul’a use of the term flegh, in its

relation to the doctrine of full salvation from all sin.



CHAPTER VI
SUMMARY AND CONCLUSION
I, DISTINCTIVE FEATURES OF THE S5TUDY

There were some distinctive features of the study
which warranted special mentlcﬂ.

The extent of material surveyed in the research
incluﬁ&d, perhaps for the first time, in such a context, a
comparative study of‘Greek words used in the 0ld Testament.
Septuagint as e@mivaleﬁﬁa for the Hebrew word basar (“)é?;l).
This helped te provide the background for a hetter
understanding of the New Testament use of the term fiesh

( 351?.3’1} ®

A comparative study of the theologilcal usage of the
term flesh had not been previously conducted, at least in
this manner, and the one pf@ﬁeﬁtud here helped to reveal the
development of the doctrine of the g;ggg within evangelical
PréteStant denominations. Although the investigation, in
itself, was limited, 1t nevertheless was representative of
ﬁhé Wesleyan and non=Wesleyan traditions. It also provided

...sﬁ,

& means of @Valuating_th Vesleyan doctrine of the flesh, on

the basis of the inductive study of the Pauline Epistles,
The method emplay@d in the entire problem was

inductive. In this way, reater ehgectxv1ty in the handling

of material was sought, in an attempt to distinguish the
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. original thought of the Biblical writers, especially Paul,

from the theological concepte which have often been read

into their writings.
II. SUMMARY

The extension in meaning of the word flesh, in the
01d Testament, from the fleshy portiom of the humen body, to
the whole body, to the whole person, and finally to the
whole Human race, was presented in the first section of
chapter two. This phase of the research revealed that, with
thé possible exception of Genesis 6:3, the word flesh was
limited to a physical and metaphysical idea, and did not
include the ethical concept,

A study of the non-Pauline New Testament Scriptures
showed that the New Testament writers based their use of the
flesh primarily on the Old Testament background. It also
revealed that the writers may have been guite familiar with
the Greek version of the 0ld Testament, The New Testament
writers began to include the idea of sinfulness of man in
their use of the term flesh., Man was often denominated
flesh because of his sinful and fallen condition, Man's
separation from God and need of salvation was included as a
reason for calling him flesh. The Apostle Peter and the
Apostle Jobn, especially, seemed to present the flesh as

denoting the sinful and depraved nature of man,
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Investigation of his Epistles showed that the Apostle
Paul also used the term flesh in all of the shades of
meaning familiar in the 01ld Testament Seriptures., Paul,
howéver,‘used the flesh in a closer identification with the
problem of sin than had previously been done. In fact, he
davelopgg much of his doctrine of sin around this word flesh
or garx. He did not identify the human body and sin, but
présented gin as 2 primarily moral depravity.

The survey of the theological usage of the term flesh
revealed a great variety of interpretations and theories,
The study indicated a need for more objective and inductive
investigation of this term, as it is related to sin and
galvation from sin, However, John Wesley was found to be in
substantial agreement with the Apostle Paul's use of the
term flesh in his docirine of salvation from sin.

Very few of the Wesleyan theologians have objectively
faced the problem of the flesh and sin., Most of them have
either entirely ignored the problem, or have given it only

superficial consideration,
II1. CONCLUSIONS

Certain conclusions seemed warranted to this
investigatory as a result of the entire study, and they have
been included in this section.

l. No one definition can be given for all the
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Riblical uses of the term flesh., The context must be
carefully investigated to ascertain the meaning in each

instance,

2% The 014 Testament use of the term flesh (sarx) was

- limited primarily to some relation to man,

3. With the possible exception of Genegis 6:3, the
014 Testament writers limited their use of the flesh to the
physical and metaphysical idea, |

4, The New Testament use of the flesh appeared to be
based on the 014 Testament bhackground.

5. Some New Testament writers used the flesh to
denote the sinfulness and depravity of fallen man., This
idea was ethical,

6. The Apostle Paul did not identify sin and the
human body., Sin was a moral depravity.

7+ Paul did not always identify garx and the physical
body. |

8. Paul sometimes used garx ss an equivalent to
fallen human nature (body, soul, and spirit), separated from
God, and under the dominion of the principle of indwelling
sin. He 4id not always essentially identify sarx with human
nature., |

9. There seemed to be conclusive evidence that when
Paul used garx as "enmity with God," as having a "mind,"

faffections and lusts," "“works," and as lusting "against the
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Spirit," he had in mind the idea of the principle of
indwelling sin. In this relation, it appeared that he
jdentified the flesh (sarx, not soma or body) with the

principle of gnﬁwelling corruption,

10. Paul often presented the flesh as existent in
born-again believers, not as a ruling pbwer, but as a
foreign principle which always endeavored to manifest itself
through human nature,

11, Paul taught that the flesgh, with its affections
and lusts, could be crucified in a moment of time. Thus the
flegh, or indwelling sin, gcould and ghould be separated from
the believer in this Qresentbliig.

12, Both the Apostle Paul and John Wesley believed
that sin, as a principle of corruption, did exist in every
unregenerate and unsanctified person,

13. Most of the non~Wesleyan writers seemed to be
hindered, by theological presuppositions, from objectively
interpreting Paul's use of the term flesh., Some of them
"~ apparently did identify garx and indwelling sin, but,
because they denied deliverance from sin in this life, they
also denied any present deliverance from the flesh., They
claimed that deliverance from the flesh must be postponed
until the physical body was no longer a hindrance,

14, John Wesley was in substantial égraament with the

Apostle Paul in his doctrine of the flegh, He recognized
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' several different meanings for garx. One of these was an

identification of sarx (flesh) with the principle of

indwelling sin, or inward corruptibn, which was present in
both unregenerate and unsanctified persons. Wesley, in his
doctrine of entire sanctification, taught that the béliever
could be separated from inward corruption, by faith, in an
instant of time. |

15, The followers of John Wesley have not always
pregsented a clear and understandable doctrine of the flesh.
In fact, very few Wesleyan writers have considered the
problem at all, and fewer still have thoroughly handled the
problem of the flesh in its relation to the doctrine of
entire sanctification, or salvation from all sin, This
investigation has not been reported with the idea that the
problem has been solved and final truth attained. It has
been an honest eff§rt to objectively face the problem, in
its relation to the Wesleyan doctrine of entire
sanctification, as found in the Word of Gode.

16. In the opinion of this investigator, Adam Clarke,
A. M, Hills, and George Allen Turner have most clearly
preserved, in writing, the Wesleyan and Pauline doctrine of
the flesh in relation to salvation from all sin. ‘

17, The Scriptural doctrine of the flesh needs a
clear presentation in our day in order that sin will not be

so closely identified with the humen body and essential
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puman nature, that man cannot be freed from gin (the

indwelling principle) in this present life.
IV, SUGGESTIONS FOR FURTHER INVESTIGATION

The present study was not exhaustive in its scope of
research and a fewysuggegtions for further investigation may
aid the interested reader,

1. A study of the use of garx within the secular
Greek writings would be interesting and probably helpful,

2, An investigation of the Apocrypha in the Greek
language would aid in giving additional light on the New
Testament use of the term flesh.

3, The historical development of the doctrine of the
flesh within the Christian Church provides a valuable area
for further research, |

4, Further investigation and study is needed

concerning the relation of the flesh (sarx) (cwiﬁj) to the
regenerated human nature of the unsanctified believer. This
is an important area of the doctrine of salvation from all
sin in this present life and needs clarification.

5. A more exhaustive study of the Pauline Epistles,
than has been pogsible in this research, should provide
additional valuable iﬁform&tion and help to more completely

solve the problem presented in these pages.
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APPENDIX A

GREEK SEPTUAGINTL EQUIVALENTS

|OF THE HEBREW WORD BASAR (‘7ép:1) NELESH"

Sarx ( a'apg’
26 tlmes)

Genesis
2:21, 23, 24
6:3, 12,13, 17,
1957+ . 5,16,21;
8:17; 9:11,15,
15,186,173 17:
11,13,14,24 55
20114 37:2
40:19.

. Exodus
4373 30:32,

Kreas ( K raS) Soma (owua) Chros (XF“’—‘)
o 205

5 times) 20 times)

Genesis
9340

Exodus
12.@,40 1€6:3,
8,123 21-“8'
22:31; 29:14,

Z 4 times)

31,32,24,
leviticusg Leviticus Leviticus Leviticus
4:113 12333 13: 6 8? Tald 17, 6:10; 14:9; 13:2,2,3,3
18,24,38,3%,43; 18,18,20,21; 8: 15:2,3,2,13, 10,11,13 14,
1? 11 14 lé 143 I? wl 32; 9.11* 16, 1Q 16:4 15 15 18 15:
21:53 26129,  11:8, il« 16:27. 24,26,28; 17t 73 16:4,
16; 187285 22:
Go
Numbers Numbers Tumbers
12:183 163223  11:4,13,15,18, 8:73 10:7,8.
18:15; 27:16.  18,18,21,53;
18 18 19.5.
Deuteronony Deuteronoms
51263 1%£§§%m 12‘?%“%5?%67%3 ,
28:55., 273 14383 16: 43
281 58 32 42,
_ = Bible. G.T.' Greek. 1824, Septuagint.y, _E Palaia
Diathéke kata tous ‘Ibdomekonta, ed. by Leandri van Lss.

(Leipzig [DeTle]

i8 »"475(
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Sarx (a'a’,of ) Kreas ( KPEas) Soma (cwma) Chros (Xpoffs)

- Judges
6:19?2%?@1,21.

I Samuel I Samiel
17:44, 2:13,15,15.

1T Samuel
5:1; 19:12,13.

I Kings 1 Kings
17646, 21:27,

II Kings
43345 35%%?14;

63303 9:36,

g‘ggronicles |
1l:1.

II Chronicles
32:8,

Nehemiszh

5:5,5¢ . ;
J0b Job ggh

215y 41153 6:  11:11, 7:5.
123 10:11; 13:

143 14:22; 19:

20,223 21363

31l:31ly 33:21,

253 34:155 41:

23,

29

Pgslims " Pealms
: 80:13,

Proverbs rroverbs
4:223 5111, 23:20.
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Sarx (capf ) Kreas (I&Péas) Some. (cwua) Chros (XP‘I/SE

Ecclesiastes
4:53 5:6y 1ls
103 12:12.

Isaiah

3:d,

Ezekiel
11:19,193 20:

48; 21:4,5; 23:

203 4439,

Deniel
1: lgt

Zecharish

3 sl:33 40

Lamentations

Isaish
22:135 44316,
195 6b6:43 663
17«

Jeremish
7:21y 1l:15.

Bzekiel
4:14s il:&,?;
243105 39:17,

18,

Daniel
lQ:BQ

Hoses
8113,

Zechariash

2:¢15; 11:93 14: 11:16,.

12,




APPENDIX B

CREFK NEW TESTAMENTY USE
V4
OF THE GREEK WORD SARX (0AP§ ) "FLESH!

I, NON-PAULINE USAGE (56 times)

Matthew

16:175 19:53 19:63 24:225 26:41.
Hark
10:8,85 13:20;5 14:38,
Iuke
33163 24:39.
John \
Acts
2:17426,31.
Hebrews

21143 5373 9:105 9:13; 10:203 12:9,

James

5:3.
I Peter
1:243 3:18,21; 4:1,1,2,C,
II Peter
2:10,18,
I John :
2:1863 432
II John
verse 7.

+ Bible., N.T, Greek. 19365 Nestle., Greeck New
Testament. (Sixteenth edition; New York: American Bible
Society ¢19367).




87

Jugde
verses 7,8 and 23.

Revelation ,
17:165 19:18,18,18,18 1Q,?l.

2:11.

I Peter
i o
7§egrews 7116,

IT, PAULINE USAGE (91 times)

6:19; 715,18,25; 8:3,3,3,4,5,5,6,
1i:14;'13314)

I Corinthians
1:26,203 53535 6:165 7:285 10:183 15:39,39,39, 39 80,

II Corinthians
1:175 4:1lsy 5:164163 7:1,55 10:2,3,35 11:18;5 12:7.

Gelatians
1:165 2:16,205 3:3; 4:13,14,23,295 5:13,16,17,17,19,24;
G:8, & la,lﬁ
Eoheglans
21340411411,155 5:29,31; 635,12,
Philippians
1:224243 3:3,4,4.

08 .
*:22 s 243 2:1,5,11,13,18,235 3:22,

I and II ?ﬁ@ﬁm&lﬁﬂl&;
The word does not appears

The word does not appear.



Philemon
verse 16,

/
éomans 15327

I Corinthisns 3:3
II Coprinthiansg 1

>a
égmansg7:lé.

73
iﬁ;

I Corinthians 3:1.
II Corinthians 3:3.
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