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PRETACH.

AN~~~

Believing that pure Christianity is in the
ascendent, and that liberal Christians are re-
joicing inthe fact as the harbinger of a better
day, the author of this litile book would,
while mingling his hope with theirs, call
to serious thought and daty. That much
has been done, peaii ot voce, to make the
world wiser and Detter, is granted 5 that
much yet remains to be done, may not
be denied.  Amid the multitude of larger
worlks. performing their present mission, this
¢Offering’ is now made to the Christian pub-
lie, in the hope it will not be altogether un-
acceptable. Tt has to do with the #clisiovs,
vather than the theolorical clement. Tt

would present religion as a definite reality-
It would speak to the Zeart through the in-
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tellect. Tt would hold up as the rallying
point of Christianity the great truth.— Pre-
pare me for life. and T am prepared for death,
and the future) As a thirg for 1ifr, then,

it is sent forth, dedicated to the service off

God, and the good of man.

The style is doubtless imperfect ; the sen-
timent is believed to be sound.  The dove-
eritic is welcomed to his task: the vulture-
critic is most heartily despised.

Andnow, invoking the richest of Heaven's
blessings uponall proper means of extending
His veligion among men. thislittle volume is
sent forth apon its errand of Love.

Newarl:, N. V., 1848. J. J. A.
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OUR FATHER.

Eternal Essence! God of boundless Love!
Who wert, who art, and ever wilt endure,
The same as when commissioned from above
Thy spirit came, all radiently pure,
To warm the bosoms of the sons of meny
And turn their thoughts to reverence of Thee
¢Our Father,” we adore thy holy name,
And trust thy truth, whose might shall make
us free!
Grant that, ere long this love-fraught phrase may
be
The light, the love, the watch-word of mankind !
Turning the hearts of millions unto thee,
Who now in darkness wander, fully blind !
Oh, may euch bosom, kindled {from above,
Bepold in thine at Father's' gracious love!
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S AN OFFERING

The Origin and Nature of True Religion.

‘Every one that loveth, is born of God,'—
1Johniv: 7.

The exisTexce of God, no profes-
sed Christian can doubt, is the broad,
the sure, the only basis of true religion.
The Atheist, and the Polytheist, may
protest against the reality of God’s
being; but our argument is, now, with
fellow believers in the one infinite Divi-
nity ; and we can not turn aside to settle
a thesis with the former. We feel safe
In starting, then, upon the ground, that
the existence of one infinite personal
Being is {he only source of true religion.

The criaracrenr of God, rightly
understood, may help us to come at a
safe conclusion, relative to the nature
of His religion. We have two sources
of information, upon this point, and

o S
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ON RELIGION. 9
only two. Those sources are Nature
and Revelation.  'The voice of Nature,
may be considered the voice of God
throueh His works. The voice of re-
velation, is the voice of God through
direct inferposition.  We may look
upon revelation as our surest guide, or
upon nature, depending upon which we
believe the most readily understood, or
the most explicit in its teachings.  Or
we may look upon them as sister reve-
lations; running parallel, though not at
all points equally visible; confirming
cach other; to be interpreted with re-
ference to each other; and teaching
the same great truth.  If’ we look upon
the page of revelation, we see written
there, in legible and prominent and
flaming characters—¢ God is Love.” 1f
we turn to nature, with an eye to the
great design of creation. the  spiritual
sense discerns written there, in the
same fadeless characters—-¢ God is
Love.” So, guided by the voice of
either alone, or of both combined,—
and no Theist will deny this authority
infolo,—we come at the safe conclu-

o




10 AN OFFERING

sion, that God’s character is Love.—
And that Love may be defined, not to
the intellect but to the heart, as the
same in kind with, but infinitely higher
and purer than the highest and purest
human conception of, goodness, holi-
ness or love.

Here I wish to distinguish between |

the essence or clemental nature of God,
and the character of that essence or
nature. It is presumed that no Theist

can doubt, that God could liave existed

as an infinite Individuality, without |

having clothed himself with the char-
acler of Love: In that case, although
existing an infinite Identity, yet being
without a character of goodness or evil,
we could expect no character in Iis
nature and revelation—except it should
be a ckaracter indifferent alike to good-
ness and evil. But if God could have
been, without possessing a character of
Love—or even with—we deem it per-
fectly sound to say, that He might have
existed clothed witha character of Iate.
In that case, the blackest gloom would
have covered, as a pall, tke now lovely




ON RELIGION. 11
faces of nature and revelation. Why
God should choose, when without a
character of goodness or evil, and
therefore indifferent to both, one of
Love, is a point lying still further back;
and one which, except because of the
influence of His character upon the
then future creation, we deem wholly
incomprch(msil)lc to man. But that
He chose the character of Love, while
in the act of sell~creation, the volumes
of nature and revelation do abundantly
prove. So much we have thought pro-
per to say, with reference to the inher-
ent nature of Deity, as distinguished
from His character of Love.

Proceeding upon the ground that
Jod does exist; and that Love is the
character He owns; we now venture
the assertion, that Wisdom and Power |
are the knowing and doing ArrrI-
purns of God, but subject to the im-
pulsive direction of Iis character,
Love. Love may not be able to see
the distinction between right and
wrong, goodness and evil; but it can
feel 1t; and we believe it safe to say,

@)
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12 AN OFFERING

that the distinction between the good
and the bad, which can not be felt,
does not really exist. Wisdom, ab-
stractly considered, has no moral quali-
ty whatever; but it may perhaps be
regarded as the Eye of the infinite
Soul; viewing at a glance all the par-
ticles of the Universe, material and
spiritual, separated and combined be-
fore and after the creation; and having,
as its peculiar work, the planning, and

final perfection, of a magnificent |

scheme, which shall meet the approba-
tion of Love, as the character of God.
If God’s character were Hate, Wisdom
would have been obliged to devise by
the dictation of a totally different mas-
ter.  And what does that prove, but
that God’s character is the basis of all
His works and ways? 1 Wisdon may
be regarded as the eye of the infinite
One; Power may be viewed as His
Arm. Initself considered, Power has
no moral quality whatever; butif under
the directive impulse, first of Love,
then of Hate, it would work to directly
opposite ends. This also shows that

o




ON RELIGION. 13

Lh.n.u,lcr, in (10(1 was lln, ereat (htcr—
mining, dncclmg, ruling motive. If

we suppose that God were destitute of

character, good or bad, but possessed
of Wisdom and Power; then we can
but see, that the result of their action
could have been neither good nor evil.
And the conclusion to which we come
necessarily is, that the infinite Wisdom
and Power of God act in accordance
with the impulse of His infinite char-
acter, Love.

One remark, here, touching the 1x1i-
~irvoeof God. By infinity, we mean
the utmost possible fulness of a quality,
umplul with endless endurance.  Infi-
nite Love, as the character of God,
signifies all Love, which may never
end. Infinite Wisdom and Power, sig-
nify all of these qualities, with a never
ending continuance. lmnul\ there-
fore, can not be said to be a ulmht\' or
attribute of God, but merely the limit,
for fullness and duration, of God’s
being. IHence is it wrong to expect,
that we comprehend infinity; for we
only comprehend the fact, that there is

-




14 AN OFFERING
something beyond our comprehension.
But to return.

If the Wisdom and the Power of God
act from the motive furnished by the
character of God, ILove; then Love
must be the great FOUNDATION, upon
which the whole Universe, material and
spiritual, rests.  This view regards
infinite Wisdom and Power as the in-
struments, by which the will of infinite
Love is performed. Tt places Love, as
the motive, back of the efforts and ac-
complishments of Wisdom and Power.
If it be correct, we feel bound to rea-
son, inductively, from Love alone, as
the character of God, His great motive
in creation, to Love alone, as the ne-
cessary result, the pervading spirit of
the creation which is. The theologian
of nature, therefore, although perceiv-
ing consummate Wisdom and Power
all through the works of God, yet re- |
gards Love, as the basis or cause of
those works, and Love, as the design
wrought out through them. The theolo-
gian of revelation, also, if obedient to
the premise ¢ God is Love,” must regard

a




ON RELIGION. 15

Wisdom and Power as the agents for
the accomplishment of the will, neces-
sarily inherent in Love, while he looks
upon Love itself as the’ deepest basis of
all true revelation from God. llere,
though the first follow one revelation,
and the last the other, yet both reason
from the same cause to the same result.
The last may see farther in the heart
of man, and into the future, than the
first; and of consequence, he may de-
rive a greater enjoyment nom his the-
ology. DBut both evidenily start from
the same point, Love, and travel in the
same direction, as far as they go to-
eether, beholding and enjoying  the
cvidences  of Lme, below, .11)0\0.
around and within them. And when
the last leaves the first, and proceeds
alone, he affords practical proof, that
the light of nature, aided by revelation,
is better than the light of nature alone;
and that he has the greater confidence
that the course, upon which they to-
gether entered, commences and termi-
nates in Love.

I’ our premises, reasonings and con-
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clusions, be correct hitherto, the 1csult
bearing upon the nature of TRUR R:-
L1G10X, seems plain and unavoidable.
If Love be the basis of God’s character
Love must be the basis of the charac ter
of His religion; for it is not supposable,
that He would be possessed ol one
character, and His religion of another.
If Love shoot its life llnoufrh all the
works and ways of God, Love must

permeate the true religion, offspring of

God, and man’s best “friend on carth.
And if Love be the end, at which the
purpose of Deity aimed in the begin-
ning, then Love, and nothing but Io\o
must be the grand attainment of the
religion of God. But will that Love
be devoid of knowledge!  Nay, hut
the knowledge of all tluth, will tend to
increase the sum of Love. Truth is
of nothing worth, except it add to the
wealth of lhc mm'll Universe. As, in
the beginning, truth served as hand-
maid to Love, in the work of creation;
so0, inthe inter mediate and final, truth i is
but the servant of Love, in the basis,
tendency and result, of true religion.

‘d
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ON RELIGION. 17

]mm \\lml ]n~ now hovn said, it
plainly appears, thal any instrument or
Acext which God nn"ht select, for
the purpose of wm]m'r His 1L]|nr|0n
down to earth, would naturally base
his mission, his religion, upon Love.—
If this be so, althnugh Chrisp’s claim to
the Messiahship, as the especially sent,
the beloved Son of God, may be de-
monstrated by the exercise of miracu-
lous Wisdom and Power . yet must the
religion he leaves with man be Love-
based, Love-fraught and Love-ending.
Do we find this test in the relicion of
the New Testament?  Most emphati-

cally, we do. It is seen in a2 multitude
of instances, onh two of which now.
they being of suflicient authoritv, need
be m'-nhmwd The beloved (ll\(ll)lC
John, reasoning from the character of

God to the true religion for man, says:
¢ Peloved, let us ln\ ¢ one another: for
love is ni'(iml and cevery one that
LOYVITIL, l)mn of God, and know-
eth God. Ue that loveth not, knoweth
not God; for God is love. In this was
manifested the love of God toward us,




18 AN OFFERING
becausc that God sent his only begotten
Son into the world, that we might live
through him.> This passage most
clearly shows, that the truc religion
originated in the Love of God; is of
the nature of Love; and was transmit-
ted through the mission of Christ to
the world. " But Christ’s own authority
must be considered supreme, by him
who looks far back of Christ for the
divine origin of Lis authority. Christ
says,—¢ By this shall all men know
that ye are sy prscrrrnes, if ye have

Iove one to another.” These referenc-
es, being conclusive, are sufficient upon
the point, that Christ’s religion, having
been based upon, permecated, and
crowned with Love, 1s the true relig-
ion.

If our argument has been properly
based, and properly carried forward
thus far, it can but be seen, that the
sole. mLuMuNT of true relicion is
Love. It shows; that Love was the
motive, and the object, of Cod, in
sending it into the world. It shows,
that Love lies back of the action of
Wisdom and Power, and may be con-

L4
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sldcwd tlxe nnstcr oi bolh It shows, !
that truth is valueless in religion, ex- |
cept it tend to the production of the |
¢ fruits’ of Love. Itshows, that Christ’s |
religion has :ts centre, element, and |
circumference, in Love. In short, it |
exhibtts, to my mind, the fact, that dn}
semi-intellectual, semt- m(ual defini- I
tion of religion, has no real and sub-
stantial basis, in the character of Ged, \
\
l
\
|
|
\
i
|
|
|
|

- —wherein only the true religion can

© be based,—but that, being once adopt-
ed, the correct logician must draw
from it conclusions, widely at variance
with the absolutely true.

Such arce the grounds of my belief,
that the true religion is a unTT, ex-
pressed under the term, Love. Tf it
be true,—if in acc ordance with fact in
the moral Universe,—then, although a
theory, it is the only true thcon of
religion.  Theory should not be con-
demned, if only based upon fact.—
Theory is not religion, sirely; nor a
part of religion; but if’ thought were,
theory would be.

1t will of course be perceived, that
the practical ground we occupy is:—A

o
o



120 AN OFFERING

man may be a true RELIGIONIST, Iu

¢ a degree, be his thoughts or opinions
| whatever they may; but no man can

o

be a {rue religionist, in any sense,
whose life does not exhibit the ¢ fruits’
of Love. [use the term  religionist,’
instead of ¢ Christian,” because of the
manifest impropriety of claiming the
Christian name, while denying  that
Christ—({rom whom the name cometh
—was a perfect representative of the
true religion.  You may belicve in
Love, as the true religion; so may 1:
you may manifest vour belief by your
“works,” which is the only criterion of
real belief; o may I: you may (hink
Christ a perfect exemplification of the
true religion, Love; 1 inay not. Now,
the only point of dificrence between us
is, not of the heart, but of the intellect;
and it is involved in the question,—
whether Christ was, or was not, a per-
fect patiern of  woodness, holiness,
Love. This point does not touch the
religion of our lives; we are both frue
religionists; but it touches our opinion
of the verity of Christ’s religion. 1

5—
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ON RELIGION. 21 }

may look, through Christ, to God; you
may look to God directly. Thus may
we differ in opinion about Christ’s re-
ligion, and be ourselves true religionists
notwithstanding.  This  shows, that
while I may with propriety call myself
a Christian, you may not properly take
the appellation to yourself; while 1
may see in you the spirit of Christ, and
therefore may call you a Christian, you
may not call yourself one; while 1
call Love pure Christianity, and true
religion, you withhold the former
term, and apply the latter.  The difler- |
ence between us is only in thought,— |
whichis the clement of theory, and in
the more extensive sense, of theology,
—while our religion, the motive cle-
ment, is essentially the same; and this
difference touches not the ground ele-
ment of religion, Love, within our |
own souls.  This truth should be
brought out clearly before the eye of

the world. 1f I call Christianity the
true religion, 1 {eel bound to cail the
true Christian a true religionist, and
the true religionist a true Christian.—

i
|
(e}
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[ The name of a thing, ought not to
blind me to its real nature. The
avowed Deist or Atheist, Jew, Maho-
' midan or Pagan, or the errorist claim-
| ing the Christian name, who has in his
| soul the element of Love, has what T
’ would call the spirit of true religion,
l

and the spirit of Christ. He really
does honor to Christianity in his life,
though he may not acknowledge the
name. He abides the only test of the
true religionist, the true Christian,—
¢ By their fruits ye shall know them.>
He may not have the degree of Love
that he would, were his perception of
,’ truth clearer and stronger; he may not
| have the degree of happiness he would,
[ were his amount of Love greater; but

as the religious life, the Christian life,

admits of gradation,—some stronger,
’ some weaker,—so whoever manilests
| in his life the genuine element of Love,

is a true religionist, a true Christian, in
f the degree of his Love. Such is our
only conclusion, speaking of religion
itself, instead of its several outward

names. ) )
The question of Christ’s possessing

ol




OF RELIGION. 23

supernatural Wisdom and Power, is
not one which touches the nature of
the religion he brought to man.  Christ
exerted that Wisdom and Power, for
the purpose of attesting the divinity of
his mission, which set forth Love as
the element of true religion.  After
such attestation, the insirinsic worth
of that religion itself was to commend
it to the world. We are not required
to receive, within our own souls,
Christ’s supernatural wisdom and ener-
oy for we can not; but, as true re-
ligionists, as true Christians, we are
required to receive, not by assent
merely, but by a hearty, life-glowing
practice, his religion of Love. —The
faith or confidence of religion 1s not
grasped by thought, nor by forms of
speech. ¢ Faith without works is dead.?
While we look upon Christ as the espe-
cial acent of God, possessing the cre-
dentials of supernatural Wisdom and
Power; we also regard him as a per-
fect illustration, in the life, of the re-
ligion of Love.

The great practical INFERENCE,

o



24 AN OFFERING

dcu\qblc from thm view of whwmn

is:—Let the intellect do its perfect
work, in the search after truth; but call
not ﬂnt truth, religion.  Truth nay

help to increase tlxe sum of Love, of

religion, in the soul; but it is not Lmo
or rehrrxon itsell.  He who calls Christ-
ianity lhc {rue religion, but denies the
loving disposition the Christian name,
prmes his own faith defective thereby;
albeit, the Atheist, or Deist, or \\110-
ever thlnks (,hr]ﬂtnot a true 1(‘11"lnnl\l
may manifest inconsistency in (l.mnmﬂ'
that name for himself. J\C]l“‘l(n) in lhc
soul, broad, deep, and ever-during,
'IUOWG in men the broadest latitude 0!
opinion. She demands no union, but
THIY UNTON IN Lov.
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WHICH ART IN HEAVEN.

Thou God, the Father, and the I'riend of man!
Thy dwelling is a spiritual dome,
Not visible to outward sense, nor can
The *flesh’ nor ¢ bloond’ ¢'er find within a home!
Thy residence is found within the life
| That nature lives, untiammelled by the wrong
Which jars the universe, nor is it rife

Thy templeis where happiness is found ;
Thy pres

nee where the true and good areseen .
Thy blessing is the basis deep, profound,

Upon which * heaven’ is built—| ever been!
| Oh, may we allunto that ¢ heaven’ attain,

‘ Then were earth’s crosses, and even death, our
1 »
gain,

D e S ——————a

With errors that have cursed the world so long.
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HALLOWED BE THY NAME,

Unto thee, Father, would we lowly bow,
Filled with areverence devoid of fear—
That fear with torment fraught! aud even now,
‘While thousands dread thy vengeful arm, we
hear,
Seraphic voices tuned to proise and song !
Forever hallowed be thy name, oh, God !
And mey each darkened soul awake ere long,
Freed from the scourgings of thy righteous rod,
Oh, may the sinful learn to lisp thy name!
May each most humbly bow before thy throne!
May the freed bosom, fired with holiest flame,
Be blessed with raptures it has never known!
Avnd above all, thy hallowed namne be praised,
Till every soul shall be to thee upraised !
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ON RELIGION. 27

Religion Proven by Good Works,

« As the body without the spirit is dead. so
faith without works is dead also.” James ii: 26.

There can be no doubt, inthe mind
of the contemplative Christian, that the
Gospel knows no separation between
Faith and Works, but regards the last
as a necessary sequence of the first,—
as the fruit groweth upon the tree, or
the stream floweth from the fountain.
Neither can any one deny, that works
are upheld in the Scriptures as the test,
by which we may know whether a man
have faith or not.  St. James’ Lpistle,
from which we have taken our present
text, presents this matter in a clear, a
luminous, a strong light. He says—
¢ Be ye doers of the word, and not
hearers only, deceiving your ownselves.
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For if any man be a hearer of the
word, and not a doer, he is like unto a
man beholding his natural face in a
glass: for he ‘beholdeth himself, and
goeth his way, and straightway forget-
eth what manner of man he was. But
whoso looketh into " the perfect law of
liberty, and continueth therein, he
being not a forgetful hearer, but a doer
of the work, this man shall be blessed
in his deeds.” This passage clearly
teaches the lesson, that the man is prac-
ticing self-deception, who supposes he
has religion, while at the same {ime he
neglects or refuses to work the works
of religion; or it teaches, that accord-
ing to the vanity of the man, who looks
at his shadow in the glass, and goes
away and forgets but {o return and look
again, so is the vanily of him, who
looks after and grasps at the shadow of
religion, the ontside profession, without
even striving after its practical sub-
stance, its good works. Acain he says
—< If any man among you seem to be
religious, and bridleth not his tongue,
but deceiveth his own heart, this man’s

|
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that the mere seeming is not suflicient,
but if our religion be not vanity, de-
(',(’i\'ill“_"' our own ]K‘ill'i, we must 'dll(l
will speak the words of truth and sober-
ness.  Aeain he says, that we must not
Lold our laith with respect of’ persons;
that we must not welcome the man
with the gold ring and gay clothing,
and say unto him—=< 8it thou here in a
good place; and say to the poor, stand
thou there, or sit here under my foot-
stool.”  Such conduet, evidently, would
be {o erasp at the pride of religious
profession, while we suffer the humble
reality to escape our hold.  Again—
<If ve fulfil the royal law, according
to the Scriptures, Thou shalt love thy
neighbor as thyself, ye do well: butf
ye have respect to persons, ye commit
sin, and are convinced of the law as
ransgressors.”  Here again is the idea,
that the Christian has a work to per-
form, a law to fuliil, a brotherhood to
love, after the broadest pattern of
cquality and impartiality; and while
the Chvistian will do the work, that

e <
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work proves the Christian. Again—
¢So speak ye, and so do, as they that
shall be judged by the law of liberty;?
which proves, that our judgment shall
be according to our works. Again—
‘Whatdothit profit, my brethren, though
aman say he hath faith and have not
works ?  Can faith save him? 1If a
brother or sister be naked, and desti-
tute of daily food, and one of you say
unto them, Depart in peace, be ye
warmed and filled; notwithstanding ye
give them not those things which are
needful to the;body; what doth it pro-
fit? Even so faith, if it hath not
works, is dead, being alone. Yea, a
man may say, Thou hast faith, and I
have works: show me thy faith without
thy works, and I will show thee my
faith by my works.’ Again—Wilt
thou know ¢ O vain man, that faith with-
out worksis dead ?  'Was not Abraham
our father justified by works, when he
had offered Isaac his son upon the altar?
Seest thou how faith wrought with his
works, and by works was’ faith made
perfect 2 Again—¢ Ye sec then how

- .



ON RELIGION. 31

‘that by works a man is justified, and

not by faith only.” Again— Who is
a wise man and endued with know-
ledge among you ? let him show out of
a rrood conversation his works with
m(‘vknocs of wisdom.” Again—¢ Pure
religion, and undefiled before God and
the IFather, is this, To visit the father-
less and widows in their affliction, and
to keep himsell unspotted from the
world.”  And again, in the language of
our text—*As the body \\1thout the
spirit is dead, so faith without works is
dead also.’ Thc:c is no possibility of
mistaking the import of passages like
these. ll\c» bring out with an incon-
trovertable ‘clearness the great iruth,
that faith is a thing, not mol('l) of the
intellect, but of the heart; not of idea,
but of feeling; not of truth itself, l)ut
of the confidence which truth produc-
eth; and that, while we view faith as
the cause ol works, we must regard
works as the proof of faith.

From what has now been said, it will
be seen, that our present topic is:—
Tor RELATIONSHIP BETWEEN

B — .——-r~—‘__»o
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Farrim Axp Works, AND THE
BEARING EACH HAS UPON TUE
OTHER.

¢As the body without the spirit is
dead.” It would not require a great
effort of the imagination, to conceive
of a “body without the spirit.> Such a
conception would be very natural in-
deed. It would be based upon reality.
The sight is before us almost every day
of our life. When the spirit is gone,
we do not behold the man, the image
of God, the living proof of immortali-
ty, but only the outward material case-
ment going to decay. It is a wonder,
at first view, how we can gaze upon
the dead body, and infer therefrom the
fact of another existence. Material-
ists, skeptics, infidels, have always
reasoned thus. But they reason falsely
thus.  We do not ask you to look upon
the dead body, and from that loolk be-
lieve in a lile to come. We ask you
to look upon body and soul together,
upon the living man, upon the speak-
ing eye, and moving tongue, and
thinking brain, aud working arm—we

15
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ask you to look at the living only, as
proof of another life. The spirit, the
soul, is that proof. The dead proves
only death. The living proves life—
that was, that is, and that is to be.—
< 'The body without the spirit is dead.’
Tts life is gone. Itis fit only to become
food for worms, or to furnish strength
for the soil.

¢« 8o faith without works is dead also.
The body, when the soul is gone, is a
fit representative of faith, when viewed
disconnected with works. The body,
in fact, soon ceases to be a body; there
is no life or power to keep it in being;
so faith, if it produce not works, soon
loses its caste, and is faith no longer.
The text, then, should be understood
thus :—As the body, without the spirit,
is a human body no longer; so faith,
without works, is faith no longer,—it
is a misnomer, a thing of the imagina-
tion only.

Now, if faith without works be dead;
we have no right to consider it possible,
that faith can exist without producing
works. It matters not what the seem-

n
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ing may be; nor how ardent socver
may be the profession of faith; if it be
not attended by good works, whatever
else it may be called, it is not faith.
There is an indissoluble connection,
existing between Cluistian faith and
Christian works. Wherever you find
the one, you will certainly find the
other. The last is proof of the first;
and the first is cause to the last. Tlu-y
can never be separated. If faith should
die out, works would dic also. If you
uuslal\c fear for faith, you need not
look for the works which faith produ-
ceth, but for the fruits of fear. Neither
do fdl(h s works come, at profession’s
hollow call. Faith is the one cause,
which only bringeth forth good w orks.
If, then, faith and works can not be
SCI)'II"ItC(l wherever we  see  good
works, we may know that faith is not
far away. Works may be regarded as
a stream, flowing from a hidden foun-
tain; the fountain may not be viewed
mdeed but if you could follow up the
slrcqm you would surely find the foun-
tain at its source. Faith is a nonde-

|
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script—-a thing which may not be
viewed, nor handled; but it is none the
fess a reality for that. It is a thing
which may be felt, not by the outward
physical sense indeed, butin the deep,
strong, confidence of the soul. It gives
a true life, to the otherwise dead man.
I impels him to good works, by an ir-
resistible impulse.  And thus, as I have
already said, and as the text and the
Gospel prove, the outward works de-
monstrate the existence of an inward
{aith.

1t may be, that, in many cases, good
works may be seen in the life, when
the docr little supposes that he has the
true faith. This may be owing to a
false, or a defective education. In the
first case, the intellect, as the watchman
upon the outward wall, is in the wrong.
We may be taught to look upon faith,
asa mysterious gift from Heaven; while
we are conscious, that our good deeds
flow from a natural impulse of love
within. If so, we look too far from
home for our faith. True faith is that
emotion of confidence or love, which
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never [ails to send forth a sircam of
good works. Or in the second, our
education may be defective respecting
the religious nature, in which exists
our faith or confidence or love, and
from which proceed all good deeds.
Every man, and woman, aud child, has
a religious nature; every kind thought,
and word, and deed, is born of that na-
ture; and in the exact proportion of
these outward manifestations, is the re-
ligious confidence or faith developed
in the soul. Hence am 1 right in say-
ing, that people may manifest by their
works that they have a religious faith,
without their having an intellectual
knowledge of that fact themselves.
And if faith and works can not be
separated; then is there much more
religion in the world, than we would at
first suppose. 1 know, indeed, that it
is a common custom with many a pro-
fessed  Christian, to cry out against
works—against <mere morality,” as it
is called—as no part of relicion itself;
while at the same time it is admitted,
that the religionus man wiil be moral,
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because morality results from religion.
But I would like to know what authori-
ty the Bible gives us, to speak thus
diminutively of morality, of good
works, of the virtues of "human life.
Does it not tell us explicitly, that there
is no such thing as faith without works ?
Does it not say, that by the fruits, the
works, or the moral virtues of life, the
religious faith is to be known?  Does
not the author of our text aflirm, that
to keep one’s self unspotied from the
vices of the world, and to practice the
moral or benevolent virtues, constitute
pure, practical religion, in the sight-of
God 7 And then the saying, that mo-
rality always follows religion—what
does that prove, but that where you find
morality in the life, you may know that
relicion in the heart was its cause 2 As
the stream is the outward manifestation
of the fountain; so morality is the out-
ward manifestation of religion.  Relig-
ion must firstexist in the soul, that mora-
lity may existin the life.  The degree of
morality, proves the degree of religion.
Where religion is, there are the moral

-—
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virtues. Andwhere the lastare wanting,
you need not look for the first. This de- |
crial of morality, then, is only for the |
sake of diminishing the amount of re- l
ligion in the world. It has the eflect, 'l

|

|

to make religion supernatural and mys-
terious in its nature. It tends to con-
fine it in the bosoms of the self-richteous
alone. It is an argument refuting it-
self, inasmuch as moral works and
religious faith can not be separated.
And it comes directly in confact with
the plain declaration of the word of
God,—¢ As the body without the spirit
is dead, so faith without works is dead
also.’

Yes, brethren, there is a great deal
more religion in the world, than we
have been taught to suppose.  Look at
the mother’s heart, and sce if you find
it not there. Remember, the fest ot
religion is good works. Do you find
that testinher life?  Yes—even among
barbarous and savage nations. The
mother is untrue to the religious nature
I God gave her, if she will not do good
( to her child. As a general rule, she
l}




D:__, ~

ON RELIGION. 39

can not do otherwise than good. There
have Dbeen exceptions to this rule, I
know. The heart may be so unstrung
by passmn or mania, or discase, as to

WIaUa e -1 analireat its dearest {riend,
or the tender and Derpnco. 1oy ]}\t

such, like the fierce blight of the 11'-ht—

ning f{lash, rending open the h().h of

pcau_iul nature, is onl\ a transient ex-
ception. It proves tlmt, between the
first cause and the last result, there are
numberless Intermediate causes and
results.  The  relationships  between
them need to be observed, or derange-
ments ensue.  And such dﬂ.tmfcmcnls
are blights upon the nafural lm\ as
well as upon natural religion in the
soul.  But they do not prove the want
of relicion in ‘the mother’s heart. If
she love her child, and will do it eood,
in that love and tr()mlm 55 she nmmi(‘\ts
religion.  She may not call it religion
herself; but xl is what the Bible calls
relizion. It is a very different, a far
higher thing, than the instinctive care
of the brute for its young. That care
cases and is forgotten, the moment the
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full fledged bird leaves the parent nest,

or tho young fox secks another borough.
The desire of the brute for society like
its own, is based upon the insﬂix"“ e
self-preservation, ‘T%--~ 15 nothing of
pure hoagit, morality nor religion, in

the brute nature. But the human mo-
ther’s care for her child—how vast the

height it occupies, when contrasted with |

the care of the brute! The mother’s
heart knows nothing of selfishness, when
the good of the child is at stake. She
can brave famine, pestilence, and even
death, rather than her child shall suffer.
Yes, and were the sacrifice possible on
her part, a thousand lives would go in
the preservation of one so dear. Thus
does every mother exhibit religion by
her deeds. She may labor on in po-
verty, poorly fed and worse clothed
herself, that her child may have enough.
And not only are these her works,
proving her possessed of the purest re-
ligion in the sight of God, but if the
child she so loves should enter the com-
panionship of vice, her eye would also
exhibit the unnatural fire of a frenzied

o
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brain, her flesh would peel off her
bones, and the upturned sod would soon
press down her pulseless bosom. Is all
this the result of that “ mere morality,’
so dishonored and contemned of men?
Think you God so hates the poor mo-
ther, so rich in affection for her ofl-
sprine, even {hough a wandering pro-
digal from the home of virtue, that if
she have no other religion He will damn
her forever? 1Is such the character of
the Father, we are required to own and
bless?  Or is the Bible true, which
tramples cach venomous creed-worm
into the dust, which proves the faith by
works, and which gives the true mother
a relizion, as much purer than human
traditions, as the heart of Christ was
purer than of the scofling rabble 7 Yea,
let God be true, though every man a
linr ! There is not a true mother,
throughout the wide world indeed, that
does not possess religion. Do not think,
my brethren, that 1 mean to lessen the
value of religion, by finding it in every
mother’s love; for such is the religion
of the New Testament; and the only

Qo
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religion that ]m\ \»orlh \ellhcr noed
you have fear of the influence of such
religion; for it is the religion of good-
ness, holiness, Love; and it never can
do harm. Rcli,r:ion is oniy Lknown by
what it does. 1 most fervently believe,
that every mother has religion, in the
exact degree of her good works. T
find this assurance in our text, and the

whole Bible. And may we all labor |

and pray for it more and more.

So the good father is possessed of the
religion of Christ. This is proven by
the hct that he labors to do his children
good. It may not be what he calls re-
Ilmou, having been incorrec tly taught;
but it is nevertheless the religion of the

Bible; and he needs to be untaught of

his error. He may not know always
what is for the best” good of his child;
and he may therefore 2 attimes dow mnn-
But if he does for his child the best he
knows how, it is the religious motive
that moves within him.  Good works in
the life, are the tcst of religion in thc
father’s heart, as in the mother’s
Every good father is religious, in some
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degree.  And may we all become more
so, through the knowledge and practice
of our duty.

So the brotherand sister are religious,
if they do but practice good works to-
ward brother and sister.  The fraternal
feeling is visible atimost everywhere, in
the domestic circle. 1t may at times
be darkened by passion; but it will
again shine forth, and be recognised in
the good works it suggests.  Lvery
brother and sister has religion, in the
precise degree of his or her good works.
And may God grant us all an increase
of goodness, day by day.

So the child is religious, il it mani-
fest filial reverence and obedience to-
ward the parent.  Children are not al-
ways wood to their parents; which only
proves, that they are mot perfect in
their religion. But so far as the child
performs only good, so far does it
abide by the true test of religion.—
The child may be trained up in relig-
ion; which is proof sufiicient, that re-
ligion is not foreign {o our nature.—
And we do pray, and will labor, that

ol
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all our children may experien:e more
and more of its divine influence.

So the friend is religious, if he give
the evidence of friendly deeds.

So the neighbor is religious, if he act
neighborly.

So the enemy is religious, if he try
to subdue our enmity by deeds of love.

So the reformer is religious, if he
labor with an earnest soul to rid the
world of sin.

So is the patriot religious, if he ren-
der true service to his country.

So is the man religious, whoever and
wherever he may be, if he only acl up
to the true dignity and glory of man-
hood.

And so {he professed Christian is not
l‘c}llgious, if he give no other test than
his word—if he prove it not by good
deeds—if he live not like Christ—if he
heed not that Secripture which saith,—
¢ As the body without the spirit is dead,
so faith without works is dead also !’

Perhaps it may be thought, that, as I
present the common, every day, prac-
tical virtues of life, as proof that there
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is more 1011"1011 in us all tlmn some
would have us believe, there is no need
of a Christ to make us religious. No,
my brethren, that should not be thought;
because, Christ came not to make over
our nature, but to arouse its latent
powers, and thus remodel our charac-
ter.  Religion existed Dbefore Christ
came; but he was sent to teach us the
fact, (md o @ive us of it more abun-
dantly. Christ had new and important
truths for the world; and he brought
them, that we might be made better
and lmmucl because of them, and that
good works, like his own, might
AI)()und e ever referred to ‘his own
cood deeds, as pmol of his religion.
And we may be assured, that n(nlnnu
but good deeds can prove the 1c¢1lm
of ours.

1

Some may think, that prayer and \
|

|

!

praise are better proofs of relicion.
Such are mistaken, however, or the
Bible is. What do we pray for 2 Why,
for more goodness, holiness, or l'clw'—
ion, of course. Then prayer is not
religion; but religion is what we pray
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for. DPrayer is only the desire of the
heart for religion; praise is the grati-
tude duc for its bestowment; and zood
works are proof to the world that it has
been bestowed, that we have it. God
requires no such proof; man does. Tt
is one which is infallible. And, my
brethren, we should rely upon none
other.

Let us ever remember, then, that as
the body without the spirit, so faith
without works, is dead; that the moral
virtues in the life, prove religion in
the soul; that our quantum of religion,
is always determined by our works;
and that our duty still requires, that we
labor and pray for the world.

&
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THY KINGDCM COME.

Father in heaven, may ¢ thy kingdom come,’
Aud through the world resistiess speed thy
name!
The human heart make thou its peazeful home,
And in its

lepths light up the holy flame!

May the loved Gospel through the world be spread
As on the pinions of the viewless wind !

Aud may its accents ronse the living dead,
And Lurst the fetters of the coptive mind!

Speed it from mind to mind, and soul to soul!
Bind it all hearts to be the same as one!

Flame its bright radiance from pole to pole!

And in its brilliant trock ¢ thy kingdom come!”
Oh, may the Gospeltake the wings of light,
And to the morn of truth give place the night!

U._
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THY WILL BE DONE.

Forever, Father, may ¢ thy will be done,’
Nor let a murwur in our souls arise,
Thou workest by the love and truth of One,
Given to guide us upward to the skies.
Heis the one long prophesicd of yore,
Who was to be at ¢ witness’ to the world,
A ‘leader’ and ¢ commander,’ by whosc lore
Error and gin should be to ruin hurled !
Oh, may thy purpose ever have full sway,
And fashion our soul’s likeuess into thine!
May carthly things be Jost in the full ray,

That glitters from thy throne, so pure, divine.
And when thy summons ealls from earth avway,

Then may we sour and dwell in endlocs day!

— "‘""""'"‘—'—'_*—E‘E
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Truth Conducive to Religious Faith.

“The wuth shall moke you free’—Jonx
viii: 32,

It has already been intimated, that
truth is not faith itsell, but conducive
to faith in the soul; and we w ish, now,
to dircct particular attention to ﬂmt
point. ‘T'rue faith is a distinet Unit, in
itself’ considered. It is the 1Lchnj: of
confidence in and reliance upon God.
1t is that by which we are enabled to
say—*< | have no will but the will of |
God.>  There are, however, cerfain
clements or things, which are produc-
tive of faith; and there are others, which
tend to drive it from the soul.  aith is
ﬂlc confidence of the soul; the elements

r doctrines of truth are the things,
\\hx(h tend to increase and give it a
firmer texture and strength; while the

o}
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elements or docirines of error, have the
influence to banizh it from the soul, and
to fill its place with doubt and fear.
Thus, truth is not faith, but it is that
which generates faith; so error is not
doubt, but none can deny that it fills
the soul with distrust and alarm.

What, then, we may ask, are the
chief zLE)MENTS o TRUTH, AND
or rrror,which lead respectively to
rarri, and to bousT ?

The first point of truth we shall
name, is that Glod is the Falher of all.
He is declared in the Seriptures to be
¢ the Father of the spirits of all flesh.’
He is not only our Creator, and our
Ruler, but, dearer than all, our Father.
Christ’s own language, not to the be-
lievers alone, but to the vast multitude
before him, was,—¢ Call no man your
father upon carth, for one is your Fu-
ther which is in heaven.” Now, the
peculiar endearment connected with
the term ¢ father,” is that of love. A
Creator might only wish to exhibit his
power in creating; a ruler might desire
only to exercise authority in ruling;

a.“_—~_4-_-__._ —————— .
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but a father, in the pure sense of the
term, can exhibit only care, kindness,
love, toward the child. If the father
rules, making use of correction as well
as persuasion, he means only that good
shall result from it.  And if he be wise,
he is never mistaken as to the end.
Such is the character and purpose of
God toward us. A knowledge of this
i element of truth, as all can see, can
“ but give us contidence or faith in Him.

And that faith speaks to us, with a
clearer than Sinai’s thunder voice, of
the reconciliation of the world to God.

But the tendency of error upon this
point—uwhat is that? It is, to the pro-
duction of doubt and fear.  But how ?
Why, il teils us that God is a0l the
Tather of all,—thus giving the lie to
the Bible, as we have scen,—-that all
are by nature the children of the devil
—ithat ali are tending downward to his
habitation, as naturally as sparks fly
upward—ihat God through Christ has |
placed an invisible thread behind our
back, and called upon us lo turn and
cross it that we may ascend to heaven !

|
l
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|
|
|
o




00— -
o2 AN OPFERING i
—that no man can know, to a certainty,
whether he has passed the invisible
thread or not—and that, without over-
coming the very course of our being,
which to us is ommipotent, we are lost,
infinitely lost, eternally lost, from the
presence and glory of God our I"ather.
Now, how much of faith, of confidence
and love, can such a view as this give
to the soul?  Who can wonder, that its
believer is oppressed with uncertainty
and dread all through life, and in the
hour of death 2 And who can fail to
see, that the tendency of error is al-
ways to distrust and fear 2 The ten-
dency of a sentiment, is a fair test of
its truth.  If it be to faith or confidence
in God, we may know it to be truc;
while the doctrine must be false, which
leads to bewildering doubt and alarm.

The next great point of truth we
shall mention, is that «ll are brethren.
It matiers not whether white, or brown,
or black; rich or poor, high or low,
distinguished or obscure; all are breth-
ren., We may shun poverty as a loath-
some reptile; we may speak of crime

e
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with abhorrence; still, the occupants of
both those states are Iike us.  All are
indeed Dbrethren.  Christ said to the
multitude before him, touching this
point,— Be not ye called rabbi; for
one is your Master, even Christ, and
all ye are brethren.”  That truth also
follows as an inference from the fact,
that God is our Father; and from the
fact, that we are all His offspring.—
Now, what is the legitimate tendency
of this truth 2 Ts it not to the produc-
tion of brotherly feeling among men ?
Is it not to that * love one to another,’
which Christ has given as the test of
discipleship to him ? Js it not to the
elevation of the poverty and crime-
stricken of our race 2 Is it not {o the
removal of war, slavery, intemperance,
and all wrong ?  Aud is itnot to the
promotion of a strong confidence in
God, as consistent in {1is relationship
of I"ather to our race ?

But look at the tendency of error,
touching the brotherhcod of man. It
either denies that brotherhood in toto,
or pronounces it a brotherhood in
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crime. It says that all are naturally
brothers in depravity, made so by the
will or permission of a tyrant-God, and
tending homeward to their devil-father;
that a few of the race are induced to
turn, and sever the demon-brotherhood,
and cross the invisible thread; and that
a small minority then travel upward to
one home, while a large majority pur-
sue their downward way to another.
Thus does error break the great chain
of human brotherhood, and lay the Sa-
vior ina lie. It fends to beget perse-
cution between the two classes. 1t
curses the new-born world with a worse
than drunken, a demon father. It leads
to uncertainty and fear, as to which
party we Dbelong. And it drives far
away the calm, the unwavering, the
Christian confidence in God.

One other feature of truth, and for
the present the last, is, that Christ is
the Savior of all. Christ was to save
his people from sin; not from punish-
ment in any sense, except by saving
first from the very desire of sinning;
not from endless punishment at all, but,

b
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as the angel said,—¢ He shall save his
people from their sins.” ¢ Behold the
Lamb of God, which takeih away {he
sin of the world;’ not the punishment
of the world after the commission of
sing for ¢ God will by no means clear
the guilty,” and ¢ though hand joined
in hand the wicked shall not be unpun-
ished.”  Now, Christ’s sulvation, when
expericnced, is present. It does not
nmican existence, cither present or to
come; but it means a deliverance from
sin, and a happy reception of holiness
in the heart.  We always live in the
present; we will not know the future,
till it ccases to be future. Existence,
now and heareafter, is the unconditional
gift of God; but Christ’s salvation, now
and evermore, is a present banishment
of sin and its woes, and a present holi-
ness, confidence and joy of soul. Thus,
the very nature and extent of Christ’s
salvation, is proof suflicient of its faith-
inspiring power; while the teaching of
error respecting it, is fraught with
alarm and wo.

Is not this so, my brethren? I wish
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to setile this question beyond a doubt.
Christ came to save from present sing
not from future endless sufiering. That
he came to save the world, there can
be no doubt. Hismode of doing it is,
to bring the world progressively to the
knowledge, and the practice, of the
truth. The Bible says,—¢ Tle pleasure
of the Lord shall prosper in his hands;® |
and His word ¢shall not return void,
but shall accomplish that whereto it
was sent.”  And suppose you believe it
true, as it assuredly is, would not your
{aith be far greater in God and Christ,
than though™ you believe it false, or
though you doubt of its truth ? 1 have
not the least doubt of it. 1 spealk from
experience upon this point.  Those
who doubt, that Christ will accomplish
the work committed to hLis charge,
either wholly or in part, by just so
much detract from the fulness of their
faith and joy. "I'his I Jknow to be the
case; and I doubt not, brethren, you
also know it. If we fear that Christ
will fail, we do not know but he will
fail in our own case, or the case of our

o
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relatives or friends. But he can not
fail. God lenew for what purpose He
sent him.  Christ was fully aware of
the magnitude of the work, and the ob-
stacles to beove rcome.  His Gospel is
abroad in the world, performing its
perfect work.  God ruleth, within and
around us, in heaven and on carth, after
the counsel of Ilis own will.  And as
God is true, the work will not cease,
till the very last enemy is destroyed,
the last sinuner saved, the kingdom sub-
mitted to the Father, and God is ¢all
in all.?

Thus is it clearly proven, by fair illus-
tration, that truth is not faith, but con-
ducive to faith; and that error is not
doubt, but productive of doubt in the
soul. God as the Father of all; man
as the brother of all; and Christ as the
Savior of all; are leading points or
clements of truth, which induces a firm
faith or confidence in God. Without
that truth, such faith can not exist;
with it deeply seftled in the soul, faith
will wax brighter and,stronger unto
the perfect day.
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IN EARTH AS IN HEAVEN.

Where angels soar, and live, and ever love,
And beud, ang worship, round thy holy throne}
Whereall is harmouy and joy, above,
And all as children thou dost freely own'!
In the high court of heaven, where ever thou
Dost rule according to thy holy will!
And where, ull <iy excluded, spirits how,
And praise thy name on Zion's holy il
Thither, ol Ged, may hiumaneyes be turned,
Toemulate the spirits of the just.,
And from the earth be sin and error burned,
By the quick flame of truth and love and trust!
So shall the willof God ¢in earth’ be given
The scope and influence it hath “in heaven!®




¢ GIVE US THIS DAY OUR DAILY BREAD.
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Unto thee, Father, would we ¢ daily” how,
And hmbly erave thy blessirg to descend

Of food and raiment on the world! and now
Our need requireth that thou quickly send,

From thy full store such tokens of thy love,
As our deeaying nature doth require,

And as shall serve the purpose toimprove
The soul, and light within the holy fire.

¢Give us this day our daily bread,’ ob, Lord!
Nor bread of perishable kind alone,

But with the food of carth, oh, send thy Word,
Laden with treasures from thy holy throue.

Give each to take whate'er he needs  this dayy'

And move with pleasure on the heavenly way.
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What Christ's Kingdom is not, and
what it i

My kingdom is not of this world. . w
To this end was Ibarn, and for this cause cnme
Tinto the world, that [ should bear witness
unto the truth. —Joun xviii: 36, 37.

PP PN

Our fext is composed of detached
pomons of two verses—ithe first declar-
ing what Christ’s kingdom is not. and
the second what itis. The remaining
parts of the passage have reference to
particular circumstances; from which,
after a clear un(lel\huulm“ of them,
we wish to be entirely ﬁocd that the
subject matter of discourse may be dis-
tinctly before us. After the circum-
stances attending the betrayal of the
Savior, with which you are doubtless

[>)

ﬁmllnr, Pilate entered the judgment-
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huH, dll('d l(-\u\ unlo lnm, and in-

i quired,—¢ Ar{ thou the l\mrr of the

Jews?  Jesus answered Inm, Sayest
thou ihis thing of thy=eif, or did others

tell it thee of me ?  Pilate answered,
Am [ aJew? 'Thine own nation and
the chief’ priests have delivered thee
unto me. What hast thoudone 7 Jesus
zm,\‘\\'m'(‘d Aly Kingdom is not of this
world: i my kinudom were of this
world, lh('l ‘would my servants fight,
that 1 should not be delivered to thc
Jews: butnow is my kingdom not from
hence.  Pilate therefore said unto him,
Art thouaking then 7 Jesus answered,
Thou saye:t that T am a king. To this
end was 1 born, and for llns cause
came [ info the world, that I should
bear witness unto the “truth. Tivery
one that is of the truth heareth my
voice. Pilate saith unto him, What is
truth 7 And when he had said this, he
went out again unto the Jews, and saith
unto theni, T find in him no fanltat ail?

And notwithstanding this decision of |

the governor, Jesus was scourged, and
delivercd to the soldiery amid faunts

—ee
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and revelry and jeer, and crowned with

a mock diadem of thorns, and con- |
- demmned to an ignominous death upon |
the cross—for you, for me, for the
world; while in death’s deep agony his
bosom heaved with love and conipas- |
sion,—¢ Father, forgive them; for they
know not what they do!’

Our present theme for discussion is
suggested by the text,— IVl Clrist’s
Kingdom is not, first; and second,
what it is.

1. Christ himself has said, and his
authority is sufficient upon this point,—
¢ My kingdom is not of this world.
But what did he mean by it? He
meant simply, that the expectation of
the Jews was groundless, relative to
the nature of the Messial’s mission.
They looked for a temporal, national
king; and when the Savior made his
appearance among them, as the one that
should come, they saw not the trappings
of carthly royalty about him; and they |
condemned him at once for imposture.
This is the secret of their strenuous
deathful persecution. And when in-

o:,,fV,A.. 5 o 4 g - ,,.‘,_u
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quired of Dby Pilate concerning the

truth of teir charge, Christ answered :

The Jews are mistaken relaiive to the
naturc of my claim—* My kingdom is
not of this world.>  Christ came not to
wield the 1(*vnpoml power of the world,

aor of {he Jewish naidon, nor of a: 1y
nation uvnder the heavens.  Butl lie
e {o make a distinetion between
God’s moral and ph\'siml government
—between the government of the heart
and the body.  Christ’s kingdom was
to be within, established in “the soul;

while the lo"nnnatc oflice of lmnmn
government is, to restrain the body
within the bounds of obedience to the
moral law.

Human government relates exclu-
sively to the outward body of society.
In the very nature of the case, the law
instituted by human nmmnmu\t must
look ata crime dll(‘l it is committed,
and not before. It has, and it can have,
no power to penetrate the motive, be-
fore the outward act is pulmmcd——
and thus prevent the commission of
crime in i{s very conception. 1t must

e o A B © ]
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look upon a man as innocent, until he
is proven guilty; though the moral law
may condemn him long before. It is
perfectly blind as to motive, and knows
nothing about guilt until the actual deed
is done. Then, human government,
human law, aflixes a certain penalty as
the consequence of the crime, without
so much as knowing or caring whether
the sinner shall be reformed or ruined
by its infliction. The law says: ¢ Such
a penalty for such a crime, and such a
penalty for such a crime,” &ec., from the
lowest to the highest erime which man
may commit. This is the principle,
upon which human government is
based. It can punish a crime, after
commission; but it has no power to
reach and rule the motive, and thus
prevent the commission of crime.
Herein lies the distinction, between
the kingdom of Christ and {he Lkingdom
of the world. The kingdom of Christ
is inward, and designed to rule the mo-
tive; and this accomplished, the out-
. ward act will of course be richt. Some
regard the kingdom of Christ, and the
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kingdom of the world, as one and the
same thing; or at least, that there is,
and should be, an intimate sympathy
and connection between them. It is
sometimes said, that the man in whose
bosom the spirit of Christ has a dwell-
ing, will act in a particular way with
respect to afiuirs of government. This,
however, I conceive to be wrong. A
man possessed of the spirit of Christ,
will always do right so far ashe can.
But at the same time, his course may
widely differ from that of another, who
isequally honest and conscientious with
himself. This may not be, in matters
of simple and plain import; but in
maiters of an intricate nature, as those
of human government often are, two
honest men, both lovers of their coun-
try, may widely differ. And the prac-
tical inference derivable from this truth.
is, that no man should assume him-
self as a standard of action for the
world beside; and affirm positively that
his own course is right, and all others
wrong; but each should acknowledge
it possible that he may err, though he
c

=] -3




-—p

66 AN OFFERING

means well, and denounce another just
as quick for a difference of looks, as
of thoughts or actions.

This distinction between the kingdom
of Christ, and of the world, is, as I
said, that Christ rules the mind, the
heart, the motive; and leaves the mind,
the heart or the motive, to rule the out-
ward act. This view is conformable
to Scripture. God’s character is love.
The influence of the spirit upon the
soul produces love. The test of dis-
cipleship is love. 1lle that loveth, is
born of God; while he that loveih not,
knoweth him not.  The goodness or
love of Godlcadeth man to repentance;
and love worlketh no ill {o its neighbor,
but is the fulfilling of the law. That
state of the soul, therefore, which is
made by the abiding presence of love,
is the state which answers precisely to
the kingdom of Christ. This kingdom,
which is love, is directly opposite to
the outward, unfeeling, selfish king-
dom of the world. It prompts a man
always to desire the right; and it com-
passes the greatest possible amount of

o
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good for the whole number.  Whereverl
two individuals are, in whose bosoms
the kingdom of € hristis built up, how-
ever their intellecinal conceptions may
dl!"c their desires will be found pre-
y the same. itach will desire the
best zood of all; and beyond this point,
the kingdon of Christ goes not one
step. The outward means of bringing |

to the l\mf dom of “lh world.  Christ
rules the hc‘u( not of the individual
only, but of fhe nation also; and the
heart rules the outward act.

Let the distinction between the king-
dom of Christ, and of the world, be
kept in mind; and we can but see, that
the only ground of difference among |
men, with 1cu.ml to the measures 1o
be cmph\cd 1()1 du‘nmplhhnvr the
greater good, is the difference in the
Kind and dvuwo (:f education, inform-
ation and talent, among i ﬂolem men.
The kingdom or rule ‘of Christ in the
Leart, as we have seen, would prompt
men to desire only .he true, the good
and the right.  And wherev er such men

'
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difter, relative to the outward ways
and means of bringing about the same
end, that difference may be referred to
one of three leading causes:—the first,
a difference of early influence and edu-
cation; the second, a difierence of par-
ticular information; and the third, a
difference of capacity to comprehend
the bearing of cvidence. Farly influ-
ence and education have a lasting bias
upon the mind and heart. A man may
be in favor of this measure, and op-
posed to that; and yet, from having re-
ceived an educational inclination in
carly life, he scarcely knows why. His
views, sympathies and prejudices, are
all one way; and such a man is a bigot,
of some kind or other. There are
bigots, in social, political and religious
life; and the bigot, wherever you find
him, has little tolerance and fellow-
feeling for those with whom he differs.
Different degrees of special information
also, often has much to do with honest
differences of opinion among men. One
possesses, or can casily get, the means
of information, upon any particular

o e o




subject; and he makes up his mind from
an impartial investization.  Another
looks at evidence ho‘um'r mainly upon
one side.  While a lhml has ev 1dcnce
of the truth of the other side in his
possession.  And another prolific cause
of dissention among men, is a differ-
ence in the mental >llong(h of different
minds, ob:ervable the world over.—
This cause will lead men to put a very
difierent estimate upon the same evi-
dence.  Cne is a better reasoner than
another.  And of course, different per-
sons, from this cause, come at different
conclusions {rom the same premises.
Here are three prominent and fruitful
sources of difference among men, even
among Christians. Al may be equally
honoxt, and yetall difier.

Oh, how widely the practical infer-
ence derivable from this truth is depart-
ed from, in the present peculiar aspect
of the world! How common a thing
it is, in social, political and religious
h!e, for cqlmll) honest people {o de-
nounce each other as dishonest, solely
because of the difference of mll\' edu-
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cation, or of specific information, or of
reasoning talent, which leads them to
take different, and perhaps opposing
ground! If there be one thing above
others, my brethren, which should
prompt to a serious self-examination
and sell-reformation among us, this is
the one!  And his claim to the Christ-
ian character exists only in name, who,
in his intercourse with the world, for-
gets, that he alone whose heart is pure,
and whose views are perfect, has the
permission of the Savior to ¢ cast the
first stone !’ }'

From what has now been said, I
infer, that one of the greatest lessons
which the world has yet to learn, is the
fact, that while the kingdom of Christ
is destined to rule the kingdom of the
world, each in its nature is separate
and distinct from the other. Christ’s
kingdom, as we have seen, consists of
love in the soul; it is within; and it
prompts the desire for universal good.
The outward kingdom of the world,
consists of the ways, and means, and
labors, by which the universal good is

R o
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sought. One pursues this course, one
that course, and one the other; but all,

who are prompted by the reign of

Christ within, are reaching forward to
the same great end, the universal good;;
and mu,t \\nhout the posalbllll\ 01
failure, re each eventually the goal. This
being: llll(‘, it becomes the p'uamount
duty “of Christians of all sects, though
1]10) differ in matters of belief, and out-
ward observance, and public polm to
preserve ever the < unity of the spirit in
the bond of peace.” It is but reason-
able and right,—nay, God expressly
enjoins it in the constitution He has
given man, as well as impliedly in His
revealed will,—-that Christians difier
among themsclves, relative to the out-
ward govermment of the world. Though
all Christians will desire and labor for
the universal good, according to the
best of their judgment; yet will cach
have his peculiar views, relative to this
plan of social improvement, or this
political neasure, or this religious rite.
And while e'uh may leor, and will
labor, for the prevalence of his own

0' -
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; is the result of the instrumentality of

views; yet should we never forget, nor
refuse obedience to the dictates of the
truth, that Christ’s kingdom is not of
this world.

1I.  ¢<To this end was I born, and for
this cause came 1 into the world, that I
should bear witness unto the truth.’—
Christ here declares, that his relation
to truth, and to the world, is that of a
witness. He did not create the truth,
set forth in his teachings, and visible in
all his life; but he came to make it
known, to become a witness of it. He
was an instrument in the hand of God,
to establish His likeness, which is love,
in the hearts of men. And while his
mission is going forward in the carth,
it is denominated ¢ the kingdom of
Christ,>—-borrowing the fizure of a
kingdom, from the ancient expectation
of the Jewish people. Christ has de-
clared, that love supreme toward God,
and love universal toward men, consti-
tute obedience to the first and great
commandment. And this obedience,
love in the soul, the kingdom of Christ,

o]
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Christ as a witness. Christ was a wit-
ness, of course, concerning the truth.
And hence, the great end of Christ’s
labors, in disseminating important truths
among men, is the production of pure
Christian love in the soul.

Let this fact ever be remembered,
therefore, that Christ as a witness of
the truth, and Christ as a sovereign,
signify different stages in the develope-
ment of Christ’s kingdom in the soul,
—witnessing to the truth bemg the
means, and reigning in love being the
end. This, then, is the meaning of the
text:—¢ Ay Kkingdom is not of this
world>—not composed of things out-
ward, sclilsh and superficial; but ¢to
this end was [ born, and for this cause
came | into the world, that 1T should
bear witness unto the truth>—thus pro-
ducing in the heart the pure emotion
of love.

But in the language of Pilate let us
asle,—¢ What is truth?> We wish to
know what truth it was, to which Christ
witnessed, that we may be not only in
heart, in spirit, in life, but also in
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thought, in idea, in doctrine, one with
the Savior, as he was onec with the Iva-
ther. To this question I reply, that the
arealest of all truths witnessed to in
the teachings and life of the Savior, is
that love is God’s characler, and man’s
duty, and productive of heaven in the

soul.  Love is the test of the true !
Christian ;—¢ By this shall all men know |

that ye are my disciples, if’ ye have
love one to another.” Love constitutes
the change of heart, or new birth, or
regeneration of soul:—¢ Iivery one that
loveth, is born of God, and” knoweth
God; he that loveth not, knoweth not

God; for God is love.” He who never |
experienced the generous emotion of |

pure love—pure and undefiled religion, !

which prompts to the relief of the
widow and the fatherless in their dis-
tresses—though he may acknowledge
the name of God, yet knows he little
of the mature of God’s holy religion.
God’s life is love. And before God
can be loved, purely, fervently, su-
premcly, that life must kindle up its
own flame in the soul of man. This is

ol
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the great truth brought to light in the
Gospel, and witnessed to in the life and
teachings of Jesus Christ.  And the
tendency of this testimony of the Sa-
vior, is to the subjugation of the soul
to the reign of Churist, the reign of God,
the reign of God.

This truth to which the Savior bore
witness, is the only one upon which all
Christians must agree. It makes no
difference whatever, so far as Christian
character is concerned, whether we
accept or reject this doctrine, or that,
or the other. I do not say, that other
true opinions are not productive of hap-
piness; for 1 Delieve they are, and
would therefore have them beli?"cd;
but [ do say, that Christians may differ
upon all other points, and still lay
claim to the Christian character. Love
in the soul, constitutes the genuine
Christian, the follower of Christ, the
spiritual child of love.

Jut how may it be known, that love
exists in the soul ? If men may differ
in points of doctrine, and still be
Christians, how do we know that love
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is the element of life in the soul 2  As
we know the tree by its uniform fruit,
so we know the religious man or wo-
man by the every-day life. If a man
be kind to the suffering poor around
him, instead of a great way ofl,—if he
labor to do good whenever an occasion
offers, instead of being selfish in small
and benevolent by profession in great
things,—if he strive to promote the
cause of freedom and justice and be-
nevolence at home, instead of mourn-
ing without hope over the wretchedness
of those far away,—then do we know,
whatever his peculiar views may be,
that the fire of love is alive in his soul.
Buj he who pursues the oppuosite course,
lays claim with a very ill-grace to the
Christian character, and answers well
to the figure of a sepulchre beautifully
garnished on the outside. Love, there-
fore, is the basis and element of the
Christian life; and the only point, upon
which all Christians must be fully and
practically agreed.

Still, there are other points upon
which Christians agree among them-
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selves, and with some who profess not
the Christian name. The existence of
one only living and true God, is a
point universally conceded among
professed Christians; the Deist also
holds the same truth; but relaiive to
the compound being of God, or His
oneness and indivisibility, there is a
difference of opinion. 'This difference,
however, should not bound the Christ-
ian’s love.  Whether there be One
only, or three, or twenty Gods in one,
therefore, the unity or plurality of ihe
God-head need not interfere with the
paramount duty of ¢love one to anoth-
er” But I stop not here. 1If a man
deny the very existence of God, being
incorrectly taught, acknowledging him-
self @ confirmed Atheist; and yet prac-
tice a life of love toward all; that man
is in reality a spiritual follower of
Christ, and a spiritual child of God.
It is true, he deprives himezelf of the
happiness of knowing, that he has a
Father above who loves him, and that
his is a life that shall never end. If a
child be taught to believe that he had
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no carthly father, and if Ilh mind be-
come s0 walpcd by education that the
impression goes w ;ith him through life,
is it then true that he had no {ather ¢
So is not the Atheist the ofispring of
God, even though he acknowledge 11im
not 7 And if his heart be filled with
love, which his supposed eorphanage
turns out of its upward clwmcl is he
not in reality a spiritual child of the |
Father 2 The religion of Christ is not |
known by its n,unc brethren, but by
its nature. And \\hcxmox you find a
soul full of love, you find one full of
the religion of Christ. 1t is scarcely
pos;xble that the errorist should have
the same amount of love that he would,
did he possess only truth in the pldce
of error. Still, as before stated, his
degree of love, is also his degree of the
Christian spmt And this view, only,
can ever win his consent {o 1olmn to
the visible fold of Christ.  There is, |
by inference, a difference among Christ-
ians also, relative to the character and
attributes of God. Tt is true, all no-
l minally acknowledge infinite Love as

L e &
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the character, and infintiec wisdom and

power as the primary attributes of

eity.  But at the same time, some
hold to dectrines which, inferentially,
falsify 1lis character, Love, or His
wisdom or pm\'m This diﬂLremc,
however, does not necessarily give nor
withhold the Christian spirit. " Christ-
lans differ, acain, touching the nature,
and the ofiice, of Christ.  While some
view him as God in the form of man,
others regard him, as he called l\m\x“h,
‘the son of man’—¢ the man Christ
Jesus'—<the Son of Gad,’ like other

men, but 1iis ¢ beloved Son,” in a spiri- |

\'",——]hl\l'\f" 1c(‘unml of God
oion of leve, attested by infi-
nite wisdom and power, 10 live' it and
promulgate it in the world. This dif-
ference of doctrine, however, ought
not to set Christians at war with cach

other. Neither should a difference of

opinion, relative {o the nature, duty or
destiny of man, ever place the Christ-
ian world in the condition, answering
to the figure of a heuse divided against
itself; for the surc consequence is pre-

Q,_,,w,__- B
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dicted by the Savior himself—it can
not stand. A life of love is the point,
upon which all Christians must agree,
practically; but relative to cherishing

B —

this theological opinion, or observing ‘

this religicus rite, or maintaining this
political measure, cach one musl be
his own judge, under Ged, and no one
has the right to dictate to any other.
Christ, it is true, has revealed, through
his life, teachings, death, resurrection
and ascension, a system of doctrines
and duties, which, if faithfully observed,
can but build up his kingdom of love
in the soul. Still, during the past and
in the present, men and women have
been, and are, so indoctrinated in carly
life, as to view (his system of the Sa-
vior with a partial eye. Christ’s doc-
trines and moral inculcations are not
given in the form of a category, a par-
ticular class of instructions; yvet we
deem it not improper to apply the term
system, to what is usually known under
the name Christianity. "The doctrines
and precepts of the Ravior, with the
examples attending them, were the
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sponfaneous out-pourings of a soul
filled with divine love. They fell upon
the cars of the Jewish people, general-
ly, as they were called forth by time,
or circumsiance, or occasion. They
were not given in the form of a studied
creed; yet we belicve that a beautiful
system embodies them all, under the
name of the Christian religion. Christ
named them not; but his name was
given them, first as a reproach, now as
a beatiful memento of their Teacher.
Christ’s teachings were definite, res-
pecting God, His character, and go-
vernment; respecting himself, his na-
ture, and mission; and respecting the
nature, duty, and destiny aof man.
These are the principal features of the
beautiful system of Christianity; and
we think, the unbiased, rational, en-
lichtened mind, need not mistake this
system in a single particular.  But, as
I said, theirare so many influences ten-
ding to warp the mind in youth, that it
would be strange indeed if Christians
did not differ, in making up their opin-
ions of this system. And had they

o]
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been given {o the world in the form of
a category even,—had Christ embodied
all his instructions concernine  God
under one head, concerning himself
under another, and conceriing man
under a third; still, the great varicty of
instructions given, and the diflerences
in mental and moral consiitution among
men, must, [ concerve, have made 1t
necessary that each one be his own
Judge of truth after all. The man of
unbiased mind, therefore, with the full
evidence before him, is the best judge
of what is truth and what is error.
And if men do come at differing con-
clusions, respecting Christ’s doctrines
and precepts, they should know that
the fault lies with themselves, in imper-
fect early training, or the weakness of
the mental powers, or the want of the
whole evidence before them. And if
they thus differ, they should know that
“to err is human, to forgive divine;’
and that t¥10¥ 1N LoV is their duty
still.

Indeed, brethren, Christ’s Lkingdom
is not of this world; but is built up of

———— g
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love in the soul. It is not difficult to
know the counterfeit from the true
coin, in malters of religion; for the
workings of genuine love, are secen
only in a man’s private, every-day life.
There is much that passes for ardent
picty in the world; but you examine
closely for the fruit of the spirit, and
you will find that a lavge portion of that
which is named piety, is nought but a
mush-room drapery and foliage. There
are many points in the theory of relig-
ion, upon which Christians may con- |
scientiously differ; there are many
upon which they agree; but there is
only one, my brethren, which is love
| in the soul, exhibiting itself in the life,
that can prove our claim to the Christ-
ian title, and speak down upon us the'
constant favor of the Lord.
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AND FORGIVE US OUR DEBTS.

Our sing, O, God, are all before thee spread,
Mounting their blackened sumnit to the sky,
And each of all the human race is dead—
Dead to that love which should be ever nigh.
Father we pray that thou wouldst put away
Our cvery trespass of thy holy law,
Remove each tendency to go astray,
And for all sininspire a fearful awe,
As thou wilt punish us for every sin,
Thatwe may wear the spotless robe of love,
So may we ever walk thy way within,
And urge our course to heavenly realms above.
¢ Forgive’ the trespasses of all thy race,
And fill oursouls with treasvres of thy grace.
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AS WE FORGIVE OUR DEBTORS,

There is an impulse living
Which prompts us to avenge the slightest

wrong—

cen within, 1
|
‘

If to our cye it wear the mark of sin—

Uunless "tis borne by love and truth along,
And made the means of blessing to the vile,—

Unless it lose revenge, in liope of gain
To the dark soul, from holiness exile,

AWhose future pleasure shall repay the pain!
Thy pleasure, Lord, is ever humaa joy !

Thy punishment designed for holy end!
And without any of earth's base alloy,

Thy frowus and smiles to the same purpose

bend!
As we by others do, Oh, God, we pray,
That thou by us wilt deal the self-same day !
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True and False Relizious Profession.
(=]

racles, but because ye did eat of the loaves,
and were filled.'—Joux vi: <6,

‘Ye seek me, not because ye saw the mi- I

After the performance of the miracle,
of feeding to the full some five thou-
sand persons, upon ¢ five barley-loaves
and two small fishes,” it will be re-
membered, that Christ directed the dis-
ciples to enter their ship, and sail to
the other side of Galilee, while he'
should send the satisfied multitude away.
Having done so, he went up into a
mountain to pray; but in the course of
the night, when the disciples were out
upon the turbulent waters, filled with
fear, he went unto them walking on
the surface of the lake—stilled the
tempest—restored their confidence—
and together they went the remainder
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of the voyage. The day after the per-
formance of the miracle, the people
among whom it was performed, know-
ing the disc 1plex had gone without their
Lotd went, in search of him on their
own \1(10 of thesea. Finding him not,

as the Scripture says,— They took
shipping, and came to Capernaum,
secking t'ol Jesus.  And when they
found him on the other side of the sea,

they said unto him, Rabbi, when camest
thou hither # They knew nothing of
his having walked on the water; and
they were, of course, surprised to find
him 111010 Their molnc in following
him was, no doubt, curiosity blended
with selfishness.  And knowing it to be
so,—¢ Jesus answered them and said,

A" euh , verily, 1 say unto you, Ye .scek
me, not because ye saw the num(les

but because ye did ecat of {he loaves,
and were filled.”  And then, in addition
to this wholesome reproof, he said,—
¢ Labor not for the meat which pon\h-
eth, but for that meat which endureth
unto everlasting life, which the son of
man shall give unto you: for him hath
God the Father scaled.?

el
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This last passage is worthy of a brief
remark. ¢ Him bath God the I'ather
sealed,’—by which is doubtless meant,
that Christ was endowed of God for the
great work he came to perform, and
so endowed as to convince the world of
the divine nature of his mission. The
seal which was placed upon Christ,
consisted in the especial gift of good-
ness, wisdom and power, which was
conferred upon him; and which enabled
him "to live the Pattern of holiness
among men, and to perform miracles
and foretell future events, in proof that
God sent him. He was an instrument
in the hand of God, like any other hu-
man_instrumentality; but that which
¢ sealed’ him for his especial work, was
the gift of goodness. wisdom and pow-
er, which he posse:sed above other
men, and without which he would have
been inadequate to the task before him.
Knowing his own true sphere, and the
real need of those who followed him
because of the food he had provided,
he directed them to “labor not for the
meat which perisheth,”—that is, not for

pe]
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such food only as he had given them
the day before,—¢ But for that meat
which endureth unto everlasting life,’
—that is, for the food which elevates,
purifies and strengthens the soul, and
fills it with joy,—which the son of
man shall give unto you,’—that is,
which soul sustaining food Christ,
whom God the Tather had ¢sealed,’
should give unto the world through the
Christian religion.

The analogy between natural and
spiritual food seems to have been used,
to convey the Savior’s meaning with
power. It is indeed a forcible, not to
say beautiful, illustration. What na-
tural food is to the body, spiritual food
is to the soul, and more; for while the
first perisheth with the using, and has
but a short lived being, the lastaccumu-
lates in the soul, and will do its perfect
office while the soul endures. Let us,
then, brethren,—¢ Labor not for the
meal which perisheth, but for that meat
which endureth unto everlasting life.’
But to the text.
¢ Ye seck me, not because ye saw the
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miracles, bul because ye did eat of the
loaves, and were filled.” Here are set
forth two distinct, but oppesite princi-
ples; following the Savior from a real
and earnest love for him, and following
the Savior from a selfish motive. There
were those in ancient times, who ad-
hered to Christ because they ¢ saw the
miracles,” and could not disbelicve him
the frue Messiah; and there were those,
as the text fully proves, who followed
him only for the * loaves and the fishes.’
It may by some be thought a difficult
matter, if not utterly impossible, to
make the proper discrimination between
the two classes, either then or now.—
This, however, is a mistake. ¢The
tree is known by its fruit.’  You may
not, indeed, be able to tell by the look
of the fruit, whether it be sweet or bit-
ter, good or bad; but you can by the
taste—by applying the proper test. So
the two classes of professed Christians
can easily be distinguished, one from
the other, by weighing the circumstan-
ces and the motives which operate upon
them. In the case of the true disciples

Q
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of ancient times, their disinterestedness
is proven by the opposition and perse-
cution, which bore with tremendous
power upon them, but without moving
their faithfulness in the least. In the
case of the false, they are proven to be
so, because of their following Christ in
the hope of temporal gain.  We may
not always be able to tell, in what pre-
cise proportion the true and false mo-
tives are blended, in the same bosom;
but if we can not, there is One who
can, and who will not suffer virtue to
o unrewarded, nor vice unpunished.
There are, however, cases sufiiciently
marked, and about which, like judging |
of the f{ruit of a tree, there is no chance
for deception. And our business, at |
the present time, is with such alone.

Let the two principlesinvolved in the |
text, be distinetly noticed.  The first
is that of honesty, the last of dishonesty; |
the first of faithfuiness, the last of un- |
faithfulness; the first of disinterested-
ness, the last of selfishness. The real
Christian elevates his religion, as of
superior importance to every other

—_— e q
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thing; the merely nominal one makes
his an instrument, by which he hopes to
advance the other interests of life.
There can be no doubt, that, under
institutions of freedom and equality,
all the interests of life are best promo-
ted, by living in accordance with the
true faith. I'he real Christian sees this,,
as well as the false one; but while the
latter values Christianity because it may
benefit himself, the former values it
chiefly because it may benefit the world.
Thus, in the one case, the Christian
profession is made from selfish and
dishonorable motives—because of the
¢loaves and fishes;® while in the other,
the mot ves are benevolent and honor-
able— originating from sight of the
‘ miracles,” or a genuine confidence in
the Gospel of Christ.

Bearing in mind the two distinct and
opposite principles, the text contains;
and we will endeavor to ILLUSTRATE |
THEM BoTII by reference to actual
life.

I. The false principle is, to make
every thing, even the Christian profes-

——— --..__.___.__Q
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sion, tell to the promotion of the selfish
interests of life. This principle is seen
in almost, if not quite, every depart-
ment of social life.  Whatever the
business or profession may be, the false
religious professor hopes lo advance his
temporal, rather than his spiritual in-
terests by such profession—hopes to
gain, by following Christ outwardly, a
few more of his ¢ loaves and fishes.
The farmer, for example, if he have
half 2 mind, knows that the outward
order and peace of society would be
very insccure, were it not for the Sab-
bath, religious worship and religious
instruction, both for the youthful and
the adult portion of community,—
knows that his lands might be overrun
by the foot of violence, his crops wast-
ed, and his possessions scattered to the
winds, were it not for the duty of jus-
tice, which is urged upon the attention
and practice, of the people on each
returning Sabbath,—knows that himself
and his cattle would be over-worked,
and consequently injured, were they not
to have aresting day from labor, at

o]
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least one day in seven,—knows how
misgoverned and untaught youth, as
well as age, spend the Sabbath, in rob-
bing the garden, the orchard or the
field, or in using the fishing-rod or the
gun, or in walking or riding abroad,
if not held in check by his example of
order and uprightness; and he may,
for considerations like these alone, De
led 1o profess the Christian faith, and

live by the outward rites of such pro- |

fession. But, weighty as these consi-
derations are, because they hear upon
the order and peace of society,.and of

course upon his own peace and safety, |

in and of themselves they indicate only |
the selfish devotee of Mammon, rather |

than the true and spiritual worshipper |

of God. The true Christian has all |
their force to urge him on; but he has |

in addition a motive superior to them
all.  He looks from self to the world
around; who only seem _waiting for
the talismanic touch of God, through
Christ, to raise them from ignorance and
degradation, break their chains, give
them enough to eat and wear, and make

|
|
|
|

|
|
|
I}
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the world a Dblessing to itself. The
selfish Christian, thanks God for what
He has done for himself only; while
the real follower of Christ, thanks [1im
for all that, but still more for what He
has done, is doing, and will do, for the
whole race besude. Thus, mn the pur-
suit of Agriculture—a pursuit upon
which crowd the highest honors of
carth —the false religious professor
looks to the personal benefits, the
¢loaves’ and the ¢ fishes,” rather than
to that high and pure motive, Love,
which should swell in the bosom of
every professed Christian.

Another illustration of the principle
under consideration, may be found
among the professors of the Mechanie
arts. I refer not to any one branch in
particular, but to the aggregate whole.
The principal requisitions n carrying
them on successfully, are thought and
labor—thought that {he mechanic may
see how his work should be done, and
labor that he may do it. These are
required day after day; and if no day
of rest were allowed they would be-
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come so oppressive upon the artisan,
that his life would soon be worn down
to a shadow. Like the poor operatives
in the factories of England, excessive
toil would take the flesh from their
bones, the spirit from their manhood,
and break them to the bitterest bond-
age. And not only so, but no time
would be allowed for the improvement
of the mind, the social sympathies, and
the religious faith. And thus, the high-
est and holiest objects and pursuits of

| life would be overlooked and disregard-

ed, and the lower ones of sense and
selfishness made to supply their place.
But where is the man that does not sce
all this; and does not know, that the
interests of his trade can not be suc-
cessfully promoted, without the inter-
vention of the Sabbath and religious
institutions?  There has been in past

time a woful ignorance upon this sub- |
Ject; and that ignorance has deep root |

still, not only among different and dis-
tant nations of the earth, but also among
many people nearer at home. The
great truth is not sufficiently realized,

o}
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that excessive labor of the mind and
body is destructive, not only of the
mental and bodily health, but also of
harmony, virtue and religion, and the
peace of society at large. The world
1s beginning to awake to the importance
of this subject; thought is beginning to
probe it {o the very boltom; and 1
devoutly thank God that itis so! But
here a proper precaution is needed.—
Men must not—if they will be regarded
as real and carnest followers of Christ,
they must not observe the Sabbath and
profess religion for this sake alone.
They may consider the bearing of re-
ligious institutions, upon their own ter-
poral good; but it will not do to make
that all the motive of cbedience to
Christ. Other and higher motives rest
and press upon us. We should be
careful, in consulting our seifish inter-
est, that we do not tread upon the rights
of ourneighbors. ¢ Godliness is profit-
able unto all things;’ it not only bene-
fits seif, but it also benefits the world;
and while the true Christian seeks for
it, for this last reason mainly, the false
D
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one, intent upon gaining the ¢loaves’
and the “fishes,” openly professes i
because of the former. Whoever,
therefore, among the professors of the
mechanic arts, openly adheres to the
outward trappings of religion, because
of its benefit upon trade, and not for its
benefit to the world, is an illustration
of the selfish principle the text sets
forth.

A third illustration may be found in
the man, who deals out” merchandise
upon the strength of religious profession.
Are there no such men'in community ?
I have no doubt there are. 1 do not
mean lo say, that the sole object of any
man is to {rade upon such capital
alone; but I refer to him who says, by
his deeds if in no other way,—* I will
seck the favor of the most numerous,
wealthy and popular class of religionists
—Lwill join them perhaps, and boast
of my faith and piety before the world
—or I will pay liberally unto their
church treasury; and by some one or
all of these means, I shall most surely
obtain a liberal favor and patronage

2 B e _____._____w__-._,-.__...._,‘
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from them.” Are there not persons of
this class in community 7—or rather,
are there not those, who allow motives
of this kind to move them ? I do not
suppose they are confined exclusively
to the mercantile class; but they areo
found in all professions and pursuits.
And find thera where you may, they
are governed by the false principle set
forth in the text—they rely for a liveli-
hood upon the sympathy, drawn {rom
kindred religious views—they follow
Christ, nominally, because of the ‘loaves
and fishes.’

The professor of the law also, in
many cases, is doubtless an illustration
of the principle under consideration.
It is a well known fact, that, in the
present crowded state of that profession,
and its conztantly decreasing business,
the study of the law is made the step-
ping stone to political preferment.—
But very few of its members—scarcely
one in fen perhaps—ever hope to gain
an honest living by laboring to promote
justice and equality among men. They
must either starve, or strive to stir up

[
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dissention and discord in community.
Or if neither of these be done, the law
profession must be used as a preparative
for political station, und the emolument
of office. There always must and will
be professors of the law, without doubt;
but there are this moment hundreds, if
not thousands, who will be obliged to
harden their delicate fingers in the soil,
or be reduced, because of the much
they know and the little they do, to gri-
ping penury and want.  Buf, aside from
this class, and the real talent and strength
of the fraternity, there arc many who
hope for nothing from their legal know-
ledge, except to gain the favor of the
people, and to be advanced to stations
of trust and worth. And will legal
knowledge alone prepare them fully for
such favor? In their own estimation,
No. There is another cord to be struck.
Religious preference is the strongest
one in the human breast; the selfish
and designing know it; and they are
not slow in making it bear upon” their
own political advancement. It would
be wrong to say, that all political, or

‘ﬁ'—"“' P ——— _...______._-____.._u
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even party men, are hypocrites. But
I think it can not be denied, that the
popular religious sects have been court-
ed, and flattered, and fawned over in
hundreds of cases, solely because of the
strength they are able to make bear at
the polls. 1 do not know that any sect
can, inall cases, avoid imposition on
the part of individuals; but this T
know, the man who seeks the favor of
a class of Christians, from molives of
selfishness, is one of the basest of men,
one who professes Christ for the ¢ loaves
and fishes,” and one entirely unworthy
of the confidence he is striving to gain.
So true isit, that many in thelegal pro-
fession illustrate the principle, concern-
ing which we are speaking,
A fifth illustration of the selfish
Erinciple in religious profession, may
e found among the members of the
medical {ratermity. There are many
excellent things among them ; and some
that are not 5o excellent. It hasbecome
almost a proverb, that no man can suc-
ceed in the medical profession, without
raising up a party. Pcople have the
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right to think and act as they please
upon this subject, of course, provided
they do not contravene right; but there
seems to be nearly as much party-ism,
growing out of the different medical
practices, as upon the subject of poli-
tics or religious views. It may be,
that a moderate partyism tends, by
controversy, to bring out the truth; and
so far, we could not object. But that
excessive feeling, which claims a man
cither as a friend or enemy, according
as he may think and act—vhich claims
the mastery of the bodies of all, by
right of prior possession of territory—
which claims the privilege of seliing
the right to cure, or kill, within the
neighborhood—which goes to the form-
ation of parties, and the promotion of
asperity and bitterness among men,—
all feeling of this nature, is unworthy
the genuine medical professor, and
alike dishonorable to the manhood of
our race. It is not confined exclu-
sively to the medical fraternity. But
it seems encumbent upon all, {o labor
unitedly in the worl of driving it {from
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the world! Neither is that all. Some
physicians are too anxious to make the
favor of this, or that, or the other class
of professed Christians—taking a slip,
perhaps, in several churches, and caring
it may be for none—professing because
of the practice they may get,—in short,
so far as they o in the train of Christ’s
followers, doing so for the sule sake of
the ‘loaves’ and the ©fishes”  Are
there none of this class in community ?
—none, who care more for the {avor of
Christians, than for Christianity itseif ?
I do not say there are many; I hope
there are not; none but themselves, ex-
cepting God, can tell. But wherever
you find a physician of this stamp, you
find a clear illustration of the sellish
principle in religious profession.

And finally, under this head, we
would be doing injustice to our subject,
were we not to say, that members of the
Christian ministry may furnish an illus-
tration of the principle under consider-
ation. It is a truth beyond dispute,
that all occupations and professions,
however noble in themselves, can turn
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out before the eye of the world bad
members. We have seen it to be so
among farmers, mechanics, merchants,
lawyers and physicians ; and why
should it be otherwise, in the clerical
profession 7 It certainly is so; and the
very fact is proof sufficicut, whatever
the church may claim, that ministers
are but fallible men, at the best. Add
to that the fact, that some men enter
the ministry, of all denominations, and
live by the genius of other men; and
the' fact, thatsome are too indolent to
thrive any where; and the fact, that
play-actors and vaulters sometimes turn
a somerset into the church, and then
from one sect to another; and many
other facts we need not mention; and
what other inference can we draw, than
that selfishness is too frequently clothed
in the garb of the religious teacher’s
profession, whi h seeks, instcad of the
glory of God and the good of man, only |
a share of the ¢loavesand fishes.” Oh,
what dark hypocrisy is vailed from the
common gaze, by the mantle of the |
church! 1 speak not of any one, but

G—— = e o
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of all religious sects.  The ministry
needs purification.  And as God’s right
arm is firm, and His truth plain and
strong, it surely will be accomplished
when a brighter and better day will
have dawned upon our race.

Having thus spoken at some length,
concerning the false principle in re-
ligious profession, thereby bringing
out clearly its opposite; we shall speak,
very briefly, in considering,

1. ‘The principle which is true.
We have already seen, that a real faith
in Christ, and practice of Christianity,
are conducive {o the genuine temporal
interests of every individual, and also
of all men together. But here we are
very liable to mistake. A man may
think best for himself, what really is
not best; inasmuch as it may injure
his neighbors. The right Christian test
is,—¢ That is best for the individual,
which is best for the whole.”  ¢1f one
member of the body sufier, all the
members suffer with it; or one member
be honored, all the members rejoice
with it.> This, then, is the rule,—¢ The
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selfish good of one, is to be merged in
a benevolent regard for all.> Such is
the import of the Golden Rule. The
real Christian will ever abide by this
principle; and if so, he will follow, and
believe in, and love the Savior, not
alone because he is his Savior, but be-
cause he is the Savior of the world—
not alone for the temporal and perish-
able “lnaves and fishes,” but for the
spiritual ¢ bread of heaven,’ which shall
descend from God above, and give
light,-and life, and joy to the world.

The Christian Pprofession '—-when
stripped of all selfishness, what glory
rests upon it! It is more to be desired
than -gold, and sweeter even than life
itself!” God’s rich blessing covers ifs
simplicity with grandeur! It is, and
ever must be, honored among men !
It.clothcs the hidcous features of death
with a smile; and it opens wide the
gate of heaven before the ascending
spirit!

fo !
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AND LEAD US NOT INTO TEMPTATION.

We pray, Ob, God, that thou wilt ever guide
Qur [eet away from the dark tempter’s wiles,
Aud place them on the Rock of Truth, beside
Tle foot prints of our Saviour! May thy siiles
Beam brightly o’er our journey to the land,
From whose dark * bourne no traveller returns,’
To tell us tales of the rept angel-band,
Within whose bosoms the pure flame e‘er burus
Of love and trath, by God's own bouuty given !
There in that upper sphere, the tempter's art
Allures no soul from the high bliss of heaven—
Plunges no dagger in the seraph heart!
Thither, Oh, God, freed from temptations®
power,
May we ascend in the last fearful hour!
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BUT DELIVER US FROIM EVIL.

We donot pray like thousands of our race,
That thou, Oh, God, wilt not reward our good,
Nor punish our vile deeds!  But by thy grace,
May all our dutics be well understood.
And with the knowledge, thou the practice give,
That we may imitate thy lowly son!
IIis life was given that we mgzint leary to live !
As Chnist with God, may we with him he ¢ one.’
Oh,save s from the “evil’ we may do,

Not from award of that already done,
LEvermore prompt nsto the just and true,

And bieaven i prospect is
Father from ¢ evil? may our race be freed,
But justly punish every ¢ evil’ deed !

aheaven won !

Bk
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Christ the Dxample of the Relizious
Reformer.

¢ Why eateth your Master with publicans
and sinners {'—MaTT.ix: 11,

P

i
1
|
} Our text is a question of the Phari-
sees, addressed to the disciples of the
Savior. The circumstances surround-
ing it are briefly these:—=Soon after the
evangelist Matthew was called to be an
apostle, he made, as Luke callsit, <a
great feast in his own house: and there
was a great company of publicans, and
of others, that sat down with them.
Matthew had been a publican himself
—a tax-gatberer, or custom-house offi-
cer of the Roman government; and he |
probably invited many of that class to
the supper, though his invitation also
extended to others. The Jews were at \

n
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this time subject to the Roman power;
and asa consequence, they hated the
publicans, as they were called, or the
public officers kome had sent o rule
over them. Hence, they coupled them
with those they denominated sinners,
and denounced then in the strongest
terms.  The sinners were probably
those of the Jews, who were not of the
sect of the pharisees, and who disre-
garded their traditions.  ‘The pharisees
regarded both classes as cuicasts from
their society, and the favor of God.
And when they saw Christ eatine and
drinl(in{jr with them, they seem u?]mve
thougkt 1t a good opportunity (o bring
upoi him reproach and shame. To
that end, they inguired of his disciples,
in the language of the tex{,— Why
eateth your Master with publicans and
smners 7’

Christ heard the inquiry. He saw
their ignorance of his mission. They
did not know, that he was {o be the
spiritual Savior of.the morally dead—
the great moral Physician of a sin-sick
world. For the purpose of correcting
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their error, he replied,—¢ They ihat he
whole need not a physician, but they
that are sick.’ Here is a simple yet
beautiful allegory, designed to teach
the doubting pharisees the true object
of his coming. He came to seek out
and save the lost—he came f{o raise to
new spiritual life the dead in trespass
and sin. And still further to enforce
his meaning, he directed them to their
own Scriptures, and to this particular
expression,—¢ [ will have mercy, and
not sacrifice,”—that is, acts of mercy,
toward those who need mercy of course,
the sinfui, are far preferable in the
sicht of Go1l o burnt offerings and sac-
rifices for sin, onthe part of the selfish-
ly righteous.  To render such mercy
{o the sinful, by leading them {o the
fountain of truth and holiness, was the
object of Christ’s mission upon carth.
This conclusion isabundantly sustained,
by Christ’s next words to the pharisees,
—¢ 1 am not come 1o call the righteous,
but siuners 4o repentance,—Christ’s
great object, then, aside from bringing
a future existence to the knowledge of

ol
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men, was {0 SAVE THE SINFUL
FROM TIETR SINS.

It may perhaps be true, that the sect
of the pharisees does not exist, in this
age of the world; but 1 would not pre-
tend to deny, with stuborn fact staring
me in the face, that our age is free of
phariseeism itself. The thing is the
same the world over, and through all
time, whatever the name under which
it be known. And the deriding ques-
tion it asks is ever the same,—° Why
cateth your Master with publicans and
sinners ??

Itis an old adage, that character is
Itnown by the company it secks. This
is doubtless true, so far as the ordinary
associations of life are concerned; for
every one naturally secks his society,
among thoze of kindred habits and feel-
ings with himself. Sill, a man may
enter the sociely of those, with whose
pecullar customs he has no sympathy
wha‘ever; though in such a case, if a
good man, he would enfer it in the
character of a reformer. Such was
the position of Christ on earth. He
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not only entered the society of the most
sinful, but he also entered the society
ol a sinful worll. With whom could
he associate here, of like purity, truth
and holiness with himselt'?  Living
above und apart {rom the world, he yet
came to instruct the public mind, to
abide in the public heart, to elevate
and perfect the public character—he
came, in short, as the world’s spiritual
Reformer.  God speed his mission
amonz men'!

Truth and Love, embedied in the
Gospzl of Jesus Christ, are the means
by which a sinful world is to be re-
formed. The Gospel is most admirably
adapted to its work. Like the Master,
it moves among impurity, without
beinz contaminated thereby, but giving
out a healthful influence wherever it
goeg. It appeal ever sounds in the
ear of the sinful,—¢ Ho, every one that
thirsteth, come ye lo the waters!” It
will continue on its way, like the lea-
ven in the meal, until it shall diffuse its
life through every fibre of the world’s
great heart.  And when that time shall
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come, the sword and the spear shall
become the ploughshare and pruning
hook; the lion and the lamb of man’s
nature shall lie down in peace together;
and the Sun will again smile upon this
Eden-crowned earth—which, as a mir-
ror, will reflect upon the heavens his
glory in liquid gold! .

The pharisees thought Christ in the
wrong, because he ate and drank with
publicans and sinners; but how could
he, upon ecarth, cat and drink with any
others 7 They lost sight of their own
wickedness, in their haste to condemn
the wickedness of others. That all are
sinful, in some degree—that all do sin
against their own best good, and that
of their fellows, almost continually —
is abundantly testified in every indivi-
dual’s experience. This point'is clear-
ly proven in the self-condemnation of
those, who, if clear of sin themselves,
were allowed the privilege of casting
stones at the sinful woman. The very
best of carth, fall far short of the purity
of Christ, and the cherub angel in
heaven. All are subject {o sinful incli-
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nations, appetiles and passions, in the
present life. Hence, all are sinners.
And hence again, Christ himself, and
the Gospel of Christ, were sent as re-
former: of a sinful world.

Understanding the Gospel aright, the
world aright, and the admirable fitness
of the Gdspel to reform the world; and
it will not be diflicult to answer the
question of the text. To eatand drink
with others, ordinarily, denofe an inti-
macy and familiarity with them, which
are indicative of the warmest friend-
ship.  Such friendship did exist be-
tween Christ and the common people
of Judea, and especially between him
and his followers. That friendship was
the first thing requisite, to the reforma-
tion of the hearts and lives of the
people.  And Christ’s purpose of re-
forming them, is the true answer to the
auestion,—¢ Why eateth your Master
with publicans and sinners ?

The question now arises,—¢ Is Christ’s
example, in the reformation of the sin-
ful, the true pattern of all religious
reformers 2> This is a very important
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question, in its bearing upon the relig-
ious movements of the age, of the world.
The rule by which we should be guided
in solving it, is that oi’ superior effica-
cy. If Christ’s example be the best
that can be adopted, with reference to
effect, then that example is to be the
guide of the world’s true reforners;
but if’ otherwise, it will and should be
neglected.

Let it be remembered, that the Christ
of the New Testament lived in a semi-
barbarous age; that the prevailirg cus-
toms partook largely of the features of
heathenism; that the prevailing spirit
was no betier, at the best, than love to
the friend and hate to the enemy; and
that the character of existing reform-
ers, was that of vindictive cruelty, in-
stead of genuine benevolence. Tuking
the then existing state of the public
mind and heart into consideration; and
ve can but see, that Christ’s adoption
of the rule of overcoming evil with
good, and of gomng among the subjects
of reform as their friend, denote most
decidedly the heavenly origin of his

Q
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mission. What philosopher ever lived,
whose system of ethics comprehended
all goodness, without the least admix-
ture of evil? Socrates, Plato, Aris-
totle, the greatest and best of heathen
philosophers, setling aside their vague
conjectures of a future life, realized
but imperfectly the power of goodness
in overcoming evil. The prevailing
opinions and practices among the lead-
ers of the Jewish people; were also
frought with error and wrong. But the
Christ of the Gospel came out {rom
them all, elevated the standard of the
Christan religion, and inscribed upon
its barner the doctrine of spiritual life,
of immortality, and of the divinity of
Love ¢s an all-conquering power. The
prevaiing lights of the age were but
as feenle meleors, faintly glimmering
for a moment, to be lost in the sur-
rounding darkness; but his was the
light of the Sun, fixed in God’s 0wn
intinitude, and supplying to the spirit
both light and warnith inall succeeding
ages. The truths which Christ promul-
gated, we regard as the absolute truths

ey
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of God. They must remain ecternally
the same. Nan may grow in his ap-
preciation of their verity, their useful-
ness, and their unlimited applications;
but the truths themselves change never.
They have God for their Author; and
they must remain as immutable as
God’s own being. This we say, with
reference to all the truths which Christ
proclaimed—whether pertaining to
God, and His government of creation
—to himself, and the nature, and end
of his mission—or to man, his condi-
tion, and duty, and destiny.

But the particular truth of the Gos-
pel, with the consideration of which
we now have {o do, is that which re-
gards man’s {reatment of his brother
man—which points out the true ruie for
the guidance of the reformer—yhich
is seen in Christ’s precept to overeome
evil with good, and in his example
when he ate and drank with pnblicans
and sinners.  The question,——¢ Why
eateth your Master with publicans and
sinners ?>—is answered by the fact, that
he wished first to gain their attention,

o
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then their respect, afterward their af-
fection, and finally their heart and life
to himself. Was that the true course
for the reform then?—and is it his true
course now? Or would it have been
better, more efficacious, if he had fol-
lowed the example of the pharisces—
eyed the sinner with coldness and ma-
lice from a distance—refused him the
ordinary civilities of life—acted the
part of the Priest and Levite, instead
of the Samaritan—-and poured out
words of cursing and deeds of male-
diction upon his head ?  Viewing these
principles with the rigid severity of
truth and utility, independent of their
origin, which was the best rule for the
reformer then >—and which is his best
rule now ? This certainly is a very
important question; and upon its true
solution, by the great mind of the world,
depend the most important practical
Conscquences.

From what we know of the clements
of the human character, which are the
same among all nations, and in all ages
of the world, I think it will not be dif-
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ficult 1o come at a satisfactory answer.
The question, closely scanned, presents
a choice between the two principles—
overcoming evil with evil, and over-
coming evil with good. Have you any
doubt, as to their comparative worth?
What says your own experience in the
case ! RHuppose your neighbor wishes
to win you from a cowrse, which he
believes to be detrimental to your own
best good. He assumes the ofiice of a
reformer, on the principle of driving
out evil withevil. He tells you, by his
conduct, if not by his voice, he will
have nothing to do with you, until you
cease from your {olly. Helooks down
upon you with coalempi. He avoids
your society. e will not speak with
you, nor {reat you with common civili-
ty. He trumpets your [ailings to the
world, taking carc to give you no op-
portunity of self-defence. = In short,
regarding himsell” as infallible in senti-
ment and conduet, he endeavors to
reform you of your evil, by using his
utmost evil as the means. Need I ask
you, what would be the result? Nay!
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—7you would spurn him from your pre-
sence, and hug your vices with a firmer
grasp! You would say to him, in tones
of startling emphasis,—* Physician,
heal thyself 1> Iis very instrument of
reform, is the thing which he wishes to
drive out from his neighbor’s heart?
And he will surely find, sooner or later,
that Satan never makes war upon him-
self' ! But suppose he adopts the other
principle. He meets your evil with the
purest love. le uses the utmost fa-
miliarity, even to cating and drinking
with you, taking care to practice none
of your vices. He treats you like @
brother, knowing his own liability to
sin. e endeavors to inspire within
you a high self-respect, which wiil
prompt you to desire the good will of
others. In short, he gains your friend-
ship, your gratitude, your heart, by
heaping the fire of love upon your
head; and he may then scatter your
vices to the winds!  Such was the
practice of the Savior. And such has
been the practice of all true reformers,
as the history of the world abundantly
testifies.
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What was the example of Joseph,
of the ancient Hebrews, but overcom-
ing evil with good ? What the exam-
ples of Oberlin, and Ioward, and Fe-
nelon, and Matthews, but overcoming
evil with good? And what says the
high moral sense of the present age,
with reference to penal enactments,
prison reforms, and the advancement
of every feature of the public good,
except it be, render not evil for evil,
but overcome evil with good ! As true
| relormers, can you hesitate which of
| these principles to adopt > I am sure

you can not, unless you choose to serve
/ Baal rather than God.

The example of Christ, then, is the
true example for the world. It is the
duty, and the pleasure, of all true re-
formers to be guided by it. And the
professed Christian who refuses to do

I so, like Judas, is a traitor to his faith!

How is it with Christians, as indivi-
duals, as societies, and as denomina-
tions, in this respect? Do we see and
feel the high divinity of the rule—over-

/ come evil with good? Are we ever
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carcful, before we act, that the element
of evil is no part of our motive? If
we follow not the example of the Sa-
vior, with respect to those we think in
the wrong, how imperfect is our obedi-
ence {o him!—how much we need the
work of the reformer in our own souls!
—how pressing the necessity of our re-
turning to the only true Exemplar of
the world!

As individuals, we should ever be
guided by the example of the world’s
true Reformer. As Christians, as be-
lievers in the Universal Gospel of
Christ, it is our duty to extend our
faith among our neighbors.  We meel
them as individuals; and there is a re-
ciprocal influence between them and us.
No man is without his share of influence,
for bad or good, over his fellow man.
We all have some signification in soci-
ety; even the lowest form of human
life, is by no means reduced to the value
of a cypher. In exiending the knowl-
edge and practice of our faith, we as
individuals assume the character of
reformers of the faith and life of others.
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Such was the position of Christ on
carth; and as his truec followers, we
should ever manifest that familiarity,
forbearance aud love, which the lan-
guage of our text altributes to him. If
we meet with repulsion, we should bear
it with patience. If the pride of the
pharisce keeps him aloof irem us and
lho; world, we should treat all men as
originating from the same source, oc-
cupying the same level, and tending to
the same end. If error and sin in-
veigh agamnst us, we must stem the
torrent with firmness, and convince the
world that their serpent bites have no
poison for the pure of heart. If others
denounce the sinner, we must help him
to cast off his burthensome load—not
forgetting whence we derived help in
our time of need. In short, we must
ever obey the precept of the Savior,
dressed up into life by his example, of
overcoming evil with” good. 1 a man
ask you what you believe, tell him; if
he ask you the reason, tell him; and let
your life be such, that he may not
question the tendency of your faith.
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We must associate with all, even the
vilest of the vile, not as though we
regard ourselves infallible, either in
sentiment or conduct, but as true and
earnest reformers, following the exam-
ple of Christ. If we will but do this,
great wiil be our reward of Christian
peace and joy; and we will have the
pleasure of seeing error and sin wither,
and droop, and die, while truth and
love shall arise {o bless the lives of
men, and rush onward to victory
throughout the world.

As Societies or Churches we may
also learn a lesson, from the answer to
the question,—¢ Why cateth your Mas-
ter with publicansand sinners 2 ‘What
would be improper for the individual
believer in Christ, would be improper
for any number of believers in an or-
ganized capacity; and what would be
proper for one, would be proper for all.
The society stands out as a prominent
light in community; and the least de-
parture from the spirit of Christ would
dim its splendor, and perhaps tend to
quench its rays forever. The society
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should manifest ever a perfect union in
love. No member should have cause
to feel aggrieved, because of the say-
ings or doings of another. Whatever
is for the society’s good, should be
heartily adopted by all. The frue in-
terest of one member, can not conflict
with that of another. And the highest
good of every society, with respect to
its own constituent parts, and to all be-
side, is to overcome evil with good.
The society occupies the position of
the reformer, though on a larger scale;
and it should ever be careful to say
nothing, and do nothing, which may
tarnish the glory of its Christian pro-
fession.  Members of societies some
times feel as though if they are tramp-
led upon, or their rights denied, they
must do battle in return. This is un-
dO_UbtedlY wrong. Itis well to main-
tain our rights with firmness; but we
should never, by so doing, transgress
the law of kindness. Christ’s own life
is our example, not as individuals only,
but as societies also.

And as denominations, the example
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of the Savior should never be forgotten.
There may be those, who are so pufted
up with denominational pride, depend-
ent upon age, talent, ulluinmcnt, or
numerical strength, that they are dis-
posed to look down upon those of an-
other faith with contempt—refuse to
acknowledge them as honest followers
of Christ, according to their light—
appropriate to themselves 2ll truth,
without any admixture of error, all
right, without any admixture of wrong
—place upon others the ban of anti-
evangelismi—refuse to go among them,
like the Savior, for their reformation—
will not even pray with them, and for
them,—in short, whose whole policy of
reform is summed up in the rule, of
overcoming evil with evil.  Such, how-
ever, is not the policy for the genuine
followers of Christ.  We must hold
ourselves responsible for our faith to
the world. We must labor to extend
it among our fellow men, with all pa-
tience and perseverance, but making
use of no underhanded, secretive, dis-
honorable means. We should say no-
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thing, and do nothing, that we are not
willing the world should know. We
should be ever ready to hear all men,
and judge of their cause impartially.
We should go out among the subjects
of reform, reach their judgment and
their heart, and ever do them good.
We should follow the example of the
greatest and the best, the world’s spiri-
{ wal Reformer, faithfully and forever.
Thus, as individuals, a5 societies, and
{ as Christian sects, we should ever ren-
‘ der a true obedience to the rule—ren-
i de_z' not evil for evil, but overcome evil
i with good. It stands out prominently
| in the life of Christ. Its biaze of glory
I'1s desiined fo light up the whole earth
and heavens. And the true Christian,
the true reformer, will never depart
from the standard of its high dictation.
. ¢ Why cateth your Master with pub-
licans and sinners > That he may
overcome their evil with cood.  Why
should the disciple be as his Master ?
That he may overcome the world’s evil
with good. Vhat should be the go-
vernment of the parent, the teacher,
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the stale? Overcome evil with good.
Why do we call for reform in the
world’s criminal code ?  That we may
overcome evil with good.  What is the
true course of the temperance and mo-
ral reformer? Overcome evil with
good. And by what rule is truth best
conveyed to the mind, and love to the
heart of the world, but obedience to
the Master’s example, of overcoming
evil with good? Whatever reformer
disregards this rule, if his cause be a
good one, will most surely fail of altain-
ing the end at which he aims.  Butif he
observe it faithfully, truth will spread
wider and wider, and break up the
strong holds of error; love will enlarge
the borders of partyism, and from a
strong rampart around the world; and
both combined, making their home in
the human soul, will relieve the great
Heart of humanity of the dreadful
bondage, which error and sin have so
long held over it. May God hasten
the day!
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FOR THINE IS THE KINGDOM.

Thou hast no rival in the heavenly fuld,
To wrest a portion of thy lawful realm,

Noras was taught by heathen seer of old,
Does there anotier hold with thee the helm.

Evil by man’s own wickedness abounds, |
Not by the fiat of an evil-god!

And for the licaling of its deathful wounds,
God’s own exalted goodness bears the yod !

Christ’s ‘othersheep,’ shall in due time bebrought, l
To hear the * voice,’ of God’s anointed Son!

Then shall return the lost thatlong were sought,
Andin “one fold’ be governed but by oue!

¢ The kingdom, Lord, is ¢ thine’ forevermore,

Oh, may welove, end worship, and adore !
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AND THE POWER.

Thy might is visible, Oh, God, where'er
The human eye can reach or thought can soar,
From the minutest atom, to the sphere
That moves along magnificently o'er.
Through all the <tarry throug that stud the sky,
In every leaflet ou earth’s wide domain,
On cvery zephyr gaily floating by,
Voices to voices loud thy ‘power’ proclaim.
The soul notes down this lesson taught without,
And its own depths prove strength more strong
within,
The soul sends back the echo of the shout,
Knowing no worlds without God’s ‘ power” had
been,
Creation’s voices join the echoes round
Ocean and earth and skiesrepeat the sound !
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Religious Meditation and Worship.

*Not forsaking 1he assembling of ourselves
together, as the manver of some is.'—HEB.
x: 95,

SAAAAAAAAA

Itisa truth of the deepestimportance,
that the institution of the Christian Sab-
bath confers inestimable benefits upon
the world. Were it not for the Sab-
bath, man would either have no rest
from the wearisome labor of life, or
the period of rest would be desccrated

Y conversion to unworthy purposes.
Were it not for the Sabbath, the mind
would not have its due proportion of
exercise on the lofty and useful themes,
presented before it in the works and
revelation of God. Were it not for
the Sabbath, the soul would have no
"quiet time, freed from life’s fatigue,
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during which it might hold earnest,
fervent communion with its Maker.
Were it not for the Sabbath, the strong
social ties, which bind each one to the
race, would not be developed and di-
rected to the general harmony of the
world. Were it not for the Sabbath,
the simultaneous praise and worship of
God, and meditation of sacred things,
would give place to an uiter forgetful-
ness of God, and duty, and heaven.
Were it not for the Sabbath, the Christ-
ian ministry, onc of the most effective
of the earthly instrumentalities of the
government of God, would have no
space assigned it for the performance
of the work committed to its care. |
Were it not for the Sabbath, the order

and safety of health, property and life,
growing out of the blessed influence of
the Christian religion, would doubtless
be superseded by the anarchy and mis-
rule of a people dead to all religion.
Were it not for the Sabbath, indeed,
the life with which God has blessed us
on the earth would be rendered, to say
the least, a gift of not much value, 1f |
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| people of the Christian ministry alone.
¢ The principles of Christianity are the
| strongest bulwark of our nation. Ga-

not a decided curse. The worth of the
Sabbath to us, of this age and nation,
is beyond all computation. 1t is the
great surety of civil and religious free-
dom. [ hesitate not, and I hazard no-
thing, in saying, that the influences
sent abroad among the people of the
Union, on each returning Sabbath, if
the ministry be faithful to its duty, are
worth more to the nation, bearing upon
the preservation and purification of her
institutions, than all the legislation of
her public bodies, combined with the
most powerful navy and army the world
ever saw.  Think me not extravagant
in this assertion; but rather think of
the intellectual and moral might, which
1s generated in the great Soul of the
nation, by the influence among the

thered up from the Bible, and sent
abroad through the efforts of the minis-
try, on the Sabbath, they inspire a true
patriotism in the Heart of the people.
And so long as the Christian love of |
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country is alive among the people, we
are safe; and without it, the deepest
ruin would be mercy.

But we have something more than the
rationality of this view, upon which to
rely for its correctness. We have fact,
moral fact, which is more weighty than
the mightiest armed force, proving the
truth of what we have affirmed. In the
life of Washington, the martial hero of
the world, there is fact, demonstrating
all we claim for the principles of Chris-
tianity, for the Christian ministry, for
the Christian Sabbath, in their bearing
upon the weal of this nation. It has
been nobly and truly said of him,—
¢ History {urnishes no parallel to the
character of Washington. He stands
upon an unapproached emnence; dis-
tinguished almost beyond humanity for
self-command, intrepedity, soundness
of judgment, rectitude of purpose, and
deep, ever-active piety.  Washington
was aman of prayer. Hisexalted cha-
racter was formed under the influence
of Christian principles. Inhis Farewell
Address to the People of the United
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States, which ought to be engraved on
their hearts, he gives his own deep con-
viction of the value of Religion and
Morality, as the elements of national
prosperity. ¢ In vain,” he observes,
‘would that man claim the tribute of
patriotism, who should labor to subvert
THESE GREAT PILLARS OF HUMAN
HAPPINESS, these firmest props of the
duties of men and citizens.’

. Such, then, is the worth of Christian-
ity {0 us, as a nation; and by implica-
tion, such is the worth of the Christian
ministry, and the Christian Sabbath, to
the world. 1f this be <o, every indivi-
dual of the nation, of the world, should
sustain these ¢ pillars of human happi-
ness,” by every laudable means in his
power. This duty does not rest upon
the nation, as a whole; for we have,
and should have, no national religion.
But it rests upon the people, in their
individual capacity. No man need ex-
pect that he can throw a part of his duty
upon his neighbor, nor the whole of it.
Each man, and each woman, of the
nation, must do his and her appropriate

|
|
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|
|
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part of it, or the whole will not be done.
It must be done now, this very moment;
for every hour has ils proportion of it;
and if it be suffered to accumulate upon
your hand, it will not be done at all.—
Then let the people of this great nation
awake!—let Zion put on her beautiful
garments in her midst!—lct the people
seek now the favor of the Lord of hosts!
—and the tide of our national prosperity
will rise higher and higher, and finally
whelm the whole world in glory! And
let us, my brethren, to whom is com-
mitted a portion of this great work, from
this time forward see to it, that our part
of the duty of watching over the nation’s: |
religious character, be fully and faith-
fully performed.

Having thus spoken, in general terms,
of the worth of Christianity, the Chris-
tian ministry and the Christian Sabbath,
to us, as a nation, and to the world; we'
wish, now, to speak of the legitimate
topic of the text,—

Tie Dury oF THE PEOPLE To
ASSEMBLE, ON EACH RETURNING
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SABBATH, FOR SOCIAL MEDITA-
TION AND ReLigious Worsnip.

We design not to speak at much
length, of the divine institution of the
Sabbath. Though one period of time
is no more sacred than another, in and
of itself ; yet all time is sacred to some
good purpose. The smallest degree of
reflection wili show, that the institution
of the Sabbath was established of Deity
for man’s good. ¢ The Sabbath was
made for man, and not man for the
Sabbath.> It is not an arbitrary institu-
tion; but the natural wants of the body
and soul demand their satisfaction; and
it furnishes a rich provision for them.
The institution of the Sabbath, then,
rests upon solid ground,—the will of
God, and the wants of man.

The Sabbath furnishes an occasion for
the people to assemble, for intellectual,
moral and religious improvement. Re-
ligion is the samc thing forever; but
man’s appreciation of if is constantly
chanzing. DNuch of error and wrong
is mingled with it, in the human soul.
And the great effort should be, to root
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out the tares, and nourish the wheat into
a vigorous growlh—lo progress con-
stantly in the truly religious life—to
admit upon the soul, through the clouds
of sense which envelope it, more and
more of the real warmth of the sun of
Love. Sabbath meetings are only the
means, it is true; but without the use of
the means, the end can not be obtained.
We have the promise of seed and har-
vest times; but without a diligent use
of the appointed aids, those times would
be productive of no good to man. So,
in things spiritual, a regular attendance
upon religious meditation and worship,
tends to the production of living joys in
the soul.

We wish to speak, now, of mental
improvement, as an important result of
religious assemblings on the Sabbath.
There are thousands of topics, based in
truth, whichneed to be considered by the
people. The labors of the week forbid
that undivided attention, which is always

necessary to the full consideration of

any subject. By the discussion of a
distinct topic before the people, all are
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able to appreciate its real nature and
bearings. For the future, each one has
a fund of thought which he did not be-
fore possess. And thus is the mental
strength of the whole assembly improv-
ed, even though error be sometimes
blended with truth. What a vast fund
of instruction is conveyed to the peo-
ple, from the Christian desk! Tts price
1s cheap, though itshould cost the ag-
gregate wealth of the world! The truths
of the Bible, and nature, and the fair
deductions of reason, are gathered up,
and scattered abroad among the peo-
ple, by the faithful branches of the
Christian pulpit. This is done every
seventh day, month after month, and
yearafter year. These truths constitute
the great fund of thought, in the Mind
of the nation; and the motives they fur-
nish, constitute the only ground of the
aclions of the people. "True science is
only the hand-maid of Christianity; it is
the rule, by which God’s works are inter-
preted. The pulpit, if only faithful toits
hich trust, ranges over the broad domin-
ion of mind, and lays its treasures with

o




ON RELIGION. 141

joy before the people. Itascends, and
travels about among the stars; it de-
scends, and penetratesto the very heart
of the carth; it journeys through all
climes; it searches the history of all na-
tions; with the Bible, it visits the imme-
diate presence of the Father; and return-
ing to the carth, it lays His mandates
upon the naked heartof man. The pulpit
is the servant of God, for the instruction
of the people. And the mentalimprove-
ment of each individual, and of the
whole, is one of its most obvious results.

11 what [ have said be true, then the
plain duty of the people, one and all, is,
to be ever present at church on the Sab-
bath, if it be a possible thing. It must
be expected, that the mental interest
and influence will be greater at one time
than another. 'This may be owing to
the nature of the subject discussed; it
may be owing to the variable clearness
and power of the speaker; it may be
owing to the varied attention and capa-
city of the hearer; and it may be owing
to influences beyond the control of both.
But nothing of this kind will relieve the
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people from the general duty, resting
and pressing upon them. Nothing of a
worldly nature may excuse any man,
or woman, from aregular attendance in
the courts of the Lord. 'The mental |
wants of the world demand constant
labor of this kind; and if we are not
faithful to our duty, we can not expect
to reap its happy reward.

But we would speak especially of
spiritual advancement, as the still deep-
er, the broader, the better, the all-im-
portant result, of religious meditation
and worship. By spiritual advance-
ment, we mean improvement in the true
religious feeling, Love. Love supreme
1o God, and love universal to man, com-
bine to form religion in the soul. This |
is the spiritual life, which lights up the |
Universe with its golden hue. There
Is a point in the experience of every
Christian, when the darkness of the soul
seemed {o be gone-—when the world
became all bright and buoyant and hap-
py—when the heart reposed in contfi-
dence upon God—when all men were
viewed as equals—when the wind whis-
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tled melody, and the birds carolled forth
their joy-—and when love seemed the
proper employment of all God’s crea-
tures. Do you not remember the joy
you then felt, Christian brother or sister?
Do you not recall it to mind with the
deepest satisfaction? Do you not feel
it to De of more worth than the world
beside? It really is. But, alas that it
should be so! this spiritual life is liable
todecline. The cares of the world soon
cause it to fade from the soul’s vision.
And when this clement is gone, all things
look dark and cold. Such is the condi-
tion of the soul, relapsed from the spirit-
birth.

But is it not possible to recover, and
maintain, this high spiritual enjoyment?
It certainly is, by the use of the proper
means. ‘Those means are religious
meditation and worship. That bound-
ing, hearty, happy condition of the soul,
was not obtained at first independent of
the appointed means; and it can not be
preserved, without their continued use.
The first sweet draught of happiness,
which every true Christian remembers,
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should not only be kept with a thankful
heart, but it should also reccive addi-
tions each week, each month, each year,
as they fly. This can only be done,
by using frcely the Heaven-appointed
means; and these means, I repeat, are
religious meditation and worship.

The office of religious meditation is,
to search out the various forms of {ruth,
and draw {rom them the dutics of practi-
callife. One truth does not conflict with
another; truth is consistent with itself.

But for what purpose do we wish to |

know the truth?  We wish to know it,

only, for the sake ot its moral influence
~uponthesoul. Thereis, indeed, a satis-
faction in knowing the fruth; but that
satisfaction is one of feeling, instead of
thought. Truth is of no importance
whatever, unless it shall influence the
soul to love. Intellectual knowledge
is barren of good, however large the
amount we have, if it do not tell upon
practical life.  'We may have a know-
ledge of science and art, and thus be
enabled to gather around us the things
i of this world; but if that be our ideal of
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happiness, we live for no higher enjoy-
ment than that of the brute.  Temporal
blessings are important aids, to the pro-
duction of happiness in the soul; but
they are not happiness itself.  Intellect-
ual knowledge may gain those aids, and
thus produce the outward circumstances
that are favorable to happiness within;
but true happiness itself lives in the ele-
ment of feeling—the fecling of holiest
Love. The intellect is the instrument,
truth the material, and love the quality
distilled—which falls, drop by drop,
upon the heart—causing it to beat
stronger and stronger, warmer and
warmer, with the truest happiness of the
soul. This view accords exactly with
facts in nature. That knowledge itsell
is not happiness, is not religion, is fully
proven by the fact that some men are
eminently learned, and yet possessed of
hearts almost too black to be human.
How else may it be said of some, re-
ligion plays round their ¢ head’ but
reaches not their ¢ heart’? Look at that
¢ prince of philosophers,” Lord Bacon,
whom Pope denominates

U
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* The wisest, brightest, meanest of mankind.

And look at the thousands around us
in the world, who are respectable if
not eminent as scholars, professional
men and statesmen, but in point of real
happiness, fall far, very far below the
amiable, the loving disposition. Such
have never felt the happy influence, of
the love of Heaven and men. They
may have meditated much; but not from
a motive born of religion. Truth in
their possession sparkles with its native
brilliancy ; but it has none of the warmth
which the element of Love supplies.—
They have not thought from religious
motives, to religious ends; which is the
office of genuine meditation.

The office of religious worship is to
assist meditation, in the production and
increase of the Love-element in the soul.
We study the Word of God, because we
love it, and that we may love it the more.
We sing the praises of Heaven, because
we have a love for the exercise, and
that we may love it still more. We
express our gratitude to God, because
we love to feel grateful, and that we
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may feel the more grateful. And. we
pray for the love-blessings of His pro-
vidence, because we do feel happy in
loving the Father, whose infinite love
flows torth forever toward us. Suchis
the office of religious worship. Ittends
to the same end with religious medita-
tion. And both, uniting like two rivu-
lets from the same fountain, pour into
the soul a copious stream of pure reli-
gious Love.

The sociclinfluence of religious medi-
tation and worship, isanother important
consideration. Sympathy is the bond
of social life. It is evolved by the
natural relations which exist among
men. It exists between husband and
wife; between parent and child ; be-
tween brother and sister ; between
friends and neighbors; between fellow
believers in Christ; between entire
strangers; even between enemies. The
relations of man to man are universal.
They are feit amid the ice-bergs of the
North, and the cotion fields of the South:
by the Hindo, crushed beneath his mon-
ster Idol, and the Christian, worshipping
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the everlasting Father; they are felt by
all—for which God be praised for ever!
The social sympathies of life are of
more value than rubies. They are
pledges of the safety of our country, our
homes, our civil liberty, our religious
altars; and if stricken from existence,
our life would be but a chilly blank.—
Religious meditation and worship nour-
ish, and strengthen, and perfect the
social of man’s nature. Pondering the
same Bible {ruth, singing the same
melody and sentiment, breathing the
same prayer, weighing deliberately the
same topic—all tend to render the
natural sympathies of the heart active
as lute-strings, brilliant as light, and
warm as love. The social benefit of
Sabbath meditation and worship, is in-
deed an important and valuable con-
sideration.

And their bearing upon the moral
duties, is also a striking benefit. The
reciprocal duties of husband and wife,
parent and child, brother and sister, of
relatives, friends, neighbors, enemies—
all are brought out, and set in active

j
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operation, by the union of thought and
feeling in religious meditation and wor-
ship. ~The order of society, the educa-
tion of children, the promotion of be-
nevolent institutions, the diffusion of
patriotism, the purification of govern-
ment, the sympathy of man, the love of
God—all the objects of good beneath
the sun—are compassed in the meaning
of the phrase, ¢ religious meditation and
worship.” Andto him, who has at heart
the highest happiness of his race, the
opportunities of the Sabbath are rife with
the richest promises.

There are many ways of aiding in the
spread of the Christian religion. We
may do it by our own words. Wemay
do it by our deeds. We may do it by
ever living its spirit.  We may do it by
circulating the Bible. We may do 1t
by spreading religiousbooks. We may
do it by defraying the expenses of the
press and the pulpit. And we may do
1t, particularly, by our punctual atten-
dance in the visible courts of the Lord.

Though all are important, and a holy
life vitally so, we deem attendance upon




Fe d

150 AN OFFERING

public religious meditation and worship
as taking the lead, naturally, of all
other outward means; and we therefore
insist upon its general observance. As
the text hinteth, we should forsake not
“the assembling of ourseives together,
as the manner of some is.> There are,
Indeed, suflicient excuses {or occasion-
al, or even constant, absence f{rom
church; but these excuses apply only
In extreme cases. Sickness of one’s
self, or attention to the sick, or some
unforeseen hindrance which can not be
removed, muay justify you, or me, or
our neighbor, in refusing to join the
religious assembly on the Sabbath; n
which case, a general duty is overruled,
that one more immediately pressing may
be performed. But it should be the
standard maxim of every lover of hu-
manity,—¢ The influence of my personal
presence at church, every Sabbath, if
possible, shall be given in favor of the
Christian religion.”” TLis duty may be
performed alike by all. The young
man, the young woman, the middle-
aged, the aged, the rich, the poor, the

O
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distinguished, the obscure—all may dis-
charge this duty, to the individual and
the public good.

But ¢ the manner of some is,” to say,
—< If it were not for certain inconven-
iences, cither at church or at home, I
would atiend regularly every Sabbath.’
Of this excuse 1 would say, if such in-
conveniences do exist, the sole reason
is, that you have not yet removed them.
There are few obslacles in the way of
regular church-going, which may not
be removed. And every good citizen,
every real Christian, will actin accord-
ance with the maxim,—¢ If the will be
strong, the way is clear.’

But ¢ the manner of some is,’ to say,
—<¢1 must attend to my business, first;
and then, if convenient, T may attend
church.” Toolish mortal! Have you
no god but Mammon? Can you not
manage your business in six-sevenths of
the time? llave you no heart for the
great realities of life?  Most devoutly
1s it hoped, that no man will claim the
Christian name, who intends that his life

shall be governed by such a maxim as |

o

|
|

|
!



o R : R
152 AN OFFERING f
this! He can have no influence for |
good in society around. He takes the
very ground, which, in its tendency,
would prove subversive to the order of
civilization. And his maxim itself
proves, that he loves Mammon more
than God or man. A better maxim
would be,—¢ God and humanity, first;
and self the last of all.’

But ¢ the manner of some is,’ to say,
—*We have no church of our order,
within a reasonable riding distance; and |
I can attend no other, with any degree
of pleasure or profit.” Such, without
doubt, is the plea of thousands. Butwe
do most seriously question the saying,
that we can gain no profit from any
church but our own. Itisnotso; espe-
cially, if the heart be right for the
reception of good wherever found. And
even if it were so, it is not a valid ex-
cuse for continual non-attendance at
church.  Be instrumental in organizing
a church to your liking; and until you
succeed, attend upon the public worship
and meditation of your neighbors, even
though you think them in error.” The |
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aim of all Christians is the same. If
rou male your own meetings, you can
wave them such as will suit your con-
science, atleast. And whoever has a
Bible, a mind, and a heart, can make a
meeting for himself, and realize the
promised presence of the Lord, where
only two or three are gathered together
in His name.

For the sake of our example before
the world, then, brethren, and for the
spiritual good of our own souls, we are ‘
admonished to forsake not ¢tihe assem-
bling of ourselves together,’ every Sab-
bath, for religious meditation and wor-
ship. The wants of humanity are crying
aloud to Heaven for relief; our own
souls have heard the cry; and our duty |
demands, that the ample spiritual feast |
be spread before the world.
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AND THE GLORY.

‘The glory,’ Father, all beiongs to thee,
Designer, Architect, and Lord of all,

Thy wisdom planncd, thy power caused to be,
Thy love is visible in great and small;

In the broad carth, in all the stars, in sea,
In all that dwell in vast creation’s hound,

Thy ¢ giory’ shining forth we clearly sec,
Thy ¢ glory’is reflected, all around .

Hear Oh, ye heavens, and @ive ear Oh, earth !
“Glory’ 10 God belongeth evermore !

e started chaos, and from nought came forth
Suuns, nioous, and stars, and all that creep or

goar,

‘Glory’ forever! glory to the Lord!

The world sprang into being at thy word.
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FOREVER.

Past, present, future, all are known to thee,
Who wert, who art, and ever wilt endure !
Oh, may earth’s children alibe taughttosee
In thee the Owuner of their souls’ terure;
Far in theregions of the mighty Past,
Thou, Father, wert the only hiving one,
Thyself determined ciaos should not last,
Thou spakedest, and as quickly ‘it was done ;'
Now to the Future turns our searching thought,
For thou alone art self-existent still ;
And withoutihee the universe were nought,
Tlhou only “all in all’ shalt ever fill ;
‘I'orever,’ Lord, thy kingdom shalt endure,
Thy during nature makes it doubly sure,
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Religion the only true source of Con-
solation.

‘Now we see through a glass, darkly; but
then foce to face: now I know in part; but
then shall I know even as slso I am known./—
1 Cor. xiii: 12, |

AAAAAAAA~

This text contains a very brief, yet
beautiful contrast, between' the present
and future states. 1Init, St. Faul uses
the figure of a mirror, to represent our
present imperfect vision of the fulure
life; and to show, that what we now
regard only as an image, will then be-
come a positive reality.

‘Now we see through a glass, dark-
ly> The figure of a mirror is a very
apt and beautiful one, when used fo
illustrate our present imperfect vision
of the future state. Ina mirror, we sec
not our own natural faces, but only their
images; and those images are perfect
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or imperfect representations, depending
upon the perfection or imperfection of
the mirror. The mirror is only the
medium, through which we discover,
not the reality, but the image of the
reality.

The figure of a glass or mirror, may
represent the true Christian faith. As
the mirror is powerless, if the element
of natural light do not rest upon it; so
the faith of the soul is only an impulsive
emotion, if it be not enlivened and
directed heaven-ward by the light of
truth.  And as we see the image of our
natural face in the glass, and not that
face itself; so through the mirror of
faith, we discover in this lifc only the
image of a future blissful immortality.
The mirror, then, represents enlightened
faith; and what we see through its in-
strumentality is, not the real object
itself, but only the image of the object.

The image seen through the mirror,
is always faint and dim. We see
through the glass but darkly. The
image of an object is always unreal and
imperfect, however well represented it

.
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| may be. The fact that it is an image;
proves that it falls short of the reality in
cvery thing but the resemblance. So of
our faith in the future existence. It
gives us at present, not the real enjoy-
ment of immortality, undefiled by sin,
but the anticipation of that enjoyment.
We sce now only the image of immor-
tality, darkly, through the mirror of
faith,—we see now only a faint resem-
blance of what shall be.

Another striking feature of this an-
alogy. is, that when we see the image of
anobjectin a glass, however darkly and
dimly that image is set forth, we know
that the object itself is a reality. The
object may be very faintly represented,
and many beautiful features may be seen
only in the dim and distant back-
ground; yetas truly as you see your
own image in a glass reflected, so truly
do you know that you have a real ex-
istence. This truth will not be called
in question, by the most skeptical among
men. And from it Tinfer, that althoug
faith represents, to our present darkened
understandings, only a dim vision of
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immortality, yet that such image is true
to the fact of a future life. 1f itbe true,
that every shadow has its corresponding
substance, every image its original re-
ality ; then we know that the mirror of
faith speaks the truth, when it promises
us a future life that shall never end.

This dim vision or image of immor-
tality, is peculiar only to the present
state. ¢ Now we see through a glass,
darkly.> To me, the reality of the
future life is just one moment beyond
the period of my death. I may have
faith clear and strong enough to castits
anchor in the future life, and to sustain
me in all the vicissitudes of my present
being; yet one moment of the reality
of immortality, would doubtless pro- |
duce more happiness than a thousand
years of our present anticipation. Itis
a peculiar feature of our present ex-
istence, that what we know of the future
world, must be known only through its
image or representation. As long as
our present existence remains, this fact
will remain steadfast and immovable.
] And even at the very last moment of
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earthly life, though our faith shall give
us the fortitude of a martyr, yet until
that faith shall be lost in fiuition, we
must say that ‘now we sce througha
glass, darkly.> This darkened vision
of the future life is, therefore, peculiar
only to the present state.

If what we have said be true, then it
follows that what we now see darkly,
relative to the future world, will then be
seen with an unclouded vision,—it will
then become a living and experienced
reality.  And thisaccords fully with the
very next clause of the text. © Now we

see through a glass, derkly; but then |

face to face,’—then will the full reality

e e

of heaven Dbreak upon our enraptured |
vision, and then will we know what |
progress in capacily for enjoyment is. |

We can not become perfect in know- |

ledge and holiness in a moment, either
here or hereafter.  But when the present
rushes into the past, and the future be-
comes the present, then all lability to
sin will cease, and the road of progres-
sive knowledge and holiness will not be
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blocked up, as now, by sin’s trammel-
ling and blighting influence.

There are many things visible in the
present life, which are but darkly and
dimly seen through and understood.

Who can tell why man is possessed
here of a finite and fallible nature’—
There is a process, by which we come
at the rational solution of the subject—
by which we sce that God only can be
infinite, while all other beings must be
finite necessarily; but how few there
are, who rely with confidence upon this
solemn reality '—how darkly and dimly
is the great truth scen and felt! Too
many of us are constantly murmuring,
at what we regard our sorrowful lot;
we mourn and weep, that we have not
strength to resist temptation’s rushing
flood; we lament our ignorance of the
present and the future; we are inclined
to be discontented with our present im-
perfect state, and to think, in short, that
we would be much happier, did we pos-
sess the limitless qualities of a God!—
But why do we think so, and feel so?
It is because ‘now we see through a
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ever, will not always remain. It will
give way before the intellectual flood of
glory, by which all minds shall be filled,
when the future state rushes forward to
supply the place of the present.  Then,
what we now sce darkly, will be seen
with an unclouded vision; then, the
mystery to thousands of our presentim-
perfect, finite, failible state, will be
clearly scen and known, as man knows
the face of his brother man; then, what
now we see through a glass darkly, shall
be seen ¢ face to face.’ i

Who can tell why suffering is per-
mifted in the present life?  We are
aware that it does exist; we may trace
out some of its physical and spiritual
causes; and we may believe that, some
how, it will and does have a disciplinary
influence upon the sufferer. But after
all, there arc thousands of instances of
suffering in the world, the good result
of which man can not unravel and un-
derstand. Why is it? Because, ¢now
we see through a glass darkly;’ God’s
ways are not our ways, neither are our

o
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ways 1[1; ways; as ﬂxc hc'ncns are
higher than tlie carth, so is God’s wis-
dmn in the government of creation,
dee pm than man’s capacity to compre-
hend.  But man’s ignorance, relative
to why suffering should be, will not
always remain; The darkness of the pre- ‘
sent will be dissipated, by the light and |
knowledge of the future; in the prc:cnl l
state, < we sce through a glass, darkly,’
but in future we shall understand fullv
and ¢ sce face to face?

Will any one undertake to tell why
ignorance and error prevail in the |
\\mld‘ We know, indeed, that igno-
rance is the first state of he soul on
carth; and that much of our happiness
consists in rising progressively in know-
ledze.  We know that error is always
attendant upon ignorance; and that
without error, we ®would lm\c but a
faint appreciation of truth by contrast.
And we can but know, thaf i ignorance
and error are necessary depcndcncms
upon man’s finite and fallible nature.—
Yet there are thousands, who seldom if
ever reflect upon the subject; and who,
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for the want of correct views, possess
not a firm reliance on the wisdom of the
providence of God. The many bow in
ignorance, and are weighed down by
error; but why it is so, neither they nor
we can fully tell. Iere is the need of
faith, which can look to God with a
child-like trust; faith, which murmurs
not at the dispensations of the provi-
dence of God; faith, which, through
the shadows of ignorance and error,
reaches forward {o the affainment of
knowledge and truth; that faith, whose
eye pierces {hrough future years, and
beholds the coming of the time, when
what we now see darkly shall be fully
unfolded to our view.

Why does sin canker and corrode the
soul in the present world? We know
that sin exists; but why it exists, none
canfully tell. “We may suppose that sin
has being, as a necessary concomitant
of the present life; asa scourge to com-
pel man to virtue; and asa visible con-
trast with goodness. But the mission
of sin can never be fully understood,
till the future realities shall unfold it—
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1ill the human,soul shall rise above it,
and enter the abodes of bliss. Why?
Because, ¢ now we see through a glass,
darkly; but then face to face.’

Why is punishment inflicted upon the
sinner? We may understand the object
of punishment, under the circumstances
which surround the sinner; butaccount
for those circumstances, who can?—
Punishment is, indeed, a means of dis-
cipline to the sinful soul; but why isthe
soul sinful>—and why does it need such
discipline?  Ch, the mystery of man’s
life! " Verily, “now we see througha
glass, darkly’; but we rejoice that the
time is 1o come, when all mysteries
shall be f{ully explained.

How apparent, then, is the truth of
the text,—¢ now we see through a glass,
darkly.” The mystery of man’s finite
and fallible nature, is one which man
may hope in vain to unravel, in the pre-
sent state.  The mystery of suffering is
sealed up, to be opened only when time
shall tread the high path-way of eternity.
The mission of ignorance and error is
one, which the future world alone can
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fully develope. Why sin was permitted
in the present state, can only be reveal-
ed when mortality shall be swallowed
up of life. And when what we now
¢see through a glass darkly,” shall be
seen “face (o face,” then will all be fully
convinced, that God’s chastisements are
consistent with the purest love.

The text is radiant with this truth,—
The ruvrvre wonrLp wiLL uxs-
FOLD ALLTHEMYSTERIES OF THE
PRuszNt.  Here, we have error, vice
and crime; there, they will doubtless be
viewed asagents, used for the expansion
fln([ elevation of the soul. Ifere, man
Is finite and fallible; there, this state
will be viewed as indispensable to pro-
gress in knowledee and holiness.  Iiere,
are suffering, and fears, and deaths
there, suffering shall have an end, tears
shall be wiped from off all faces, and
deathitsell shall die.  Thanks be to God
for the happy assurance, that the {uture
shall unfold the mysteries of the present
life—that though “now we sce through
a glass darkly,” yet our present image of
the future shall then become a blissful

Re]
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Thus, the sentiment of the first part
of the text is, as already unfolded, that
from the stand-point of the present world
we view the immortality of the future,
through the mirror of faith; and that
when the future world shall become to
us the present, the image will give place
to the solid and blissful reality. The
remaining portion of the text,— now I
know in part; but then shall T know
even as also 1 am known,’—inculcates
the sentiment, thal man’s present know-
ledee is necessarily imperiect, but that
the future shall so perfect it that he will
know as he is known.

The imperfection of man’s present
knowledee, has already received a
casual notice; but let us look at this
truth, with a broader and longer vision.
When we view with a comprehensive
ken the Universe of God, material and
spiritual, we can but be struck with the
fact of how limited our knowledge is,
when compared with that wisdom which
contrived and planned the whole. As
Sir Isaac Newton, at the end of a long
and useful life, had acquired only a few
ad
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pebbles from the beach of the boundless
ocean of knowledge, so the wisest of
earth’s sages have only tasted of the
infinite fulness of Jehovah’s truth.—
There is knowledge of the carth beneath
us, whose depths can never be fathomed
by the finite mind. There is knowledge
locked up in the chambers of the mighty
deep, beyond whose threshhold man can
never go.  There is knowledge which
escapes the keenest mental vision, in the
very atmosphere we breathe.  The stars
are fruitful of knowledge, but occupy-
g so stupendous a height, that man
must ever continue 1o gaze after it in
vain. The secret laws of nature, the
grossest and plainest of which we only
know, must ever furnish a field of in-
quiry for man. Man’s own being is
beyond the grasp of the lofticst human
intellect.  And our home beyond the
grave 1snow seen only ¢ through a glass
darkly.’  How imperfect is the know-
ledge possessed by man!—}how {rue the
sentiment of the text,—¢ now [ know in
part’!—where should be {he Lome of
humility, except in the human bosom !
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—how impious our boast of knowledge,
when compared with the vast unknown!

¢ Now [ knowinpart.” Itwere wrong
to suppose man perfectly idiotic; and
to regard him as a perfect sage would
be equally wrong. Man does possess
powers fitted for the acquirement of
knowledge; and he should labor to that
end, from infancy to the last pulsation
of life. The power of progressing in
knowledge isanoble thing. Itisindeed
a sublime worlk, to wander over the face
of the earth, and to ascend and descend,
in the carnest search for knowledge.—
And the truth thus obtained, is an abun-
dant compensation for the labor.  If we
will only work forit, we can gain all
the knowledge which is needed in the
present life.  Our course is a progres-
sive one.  And though we aitain toa
height never before reached by man,
vet should the truth go with us till.we
die,— now 1 know in part.’ But when
will it be otherwise?—when will the
scales drop from our mental vision?—
when shall truth spread her folds of glory
before the world?  When the future

ad
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world becomes to us the present; for
the text assures us, that though ¢ now I
know in part,” yet ¢then shall I know
even as also 1 am known.>
But how is man known in the future

world! This is a deeply, a thrillingly
important question; for we are to know
when there, only as we are known by
the beings now there. Let us first con-
sider, tlmt of all the beings, who look
down from the realms of bliss upon our
impertect abode, only One is infinite in
knowledge, and He the Lord of all.—
God is the only infinite Being; while
the angels must'be viewed as ﬁmtc pro-
gressive beings, some possessing greater
and oihcrs less knowledge than the rest.
And it is said, that we are to be as the
angelsare. 'lhehmru'we of the Savior
as given by \I'lll\lb, < When they shall
rise from llxc dead, they ncnhcr marry
nor are given in marriage; but are as
the ann'ds which me in hm\ en.” Oras
given b) Luke,—¢ The children of this
world marry, and are given in marriage:
but they which shall be accounted wor-
thy {o obtain that world, and the resur-
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rection from the dead, neither marry,
nor are given in marriage : neither can
they die any more: for they are equal
unto the angels; and are the children of
God, being the children of the resurrec-
tion.” Itisatonceconceded, that Christ
had especial reference to the sentiment
of the infidel Sadducees, the impossi-
bility ol a physical resurrection and a
physical immortality, in the language
Jjust repeated; for he tells them that they
do not kuow the Scriptures, nor the
power of God; and he then asserts the
doctrine of a spiritual immortality, in-
stead of a physical one, and declares
that in the future state we shall die no
more, but be equal unto the angels, and
the children of the most high God. In
that world, then, we shall be purely
spiritual beings; and as progress in
knowledge is indispensable i all beings
who are less than infinite, we shall im-
prove in knowledge while eternity shall
wax, never towane; andas some make
greater proficiency in knowledge than
others in this life, of course some will
be higher and others lower in the scale
a6
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of knowledge there—even ¢ as one star
differeth from another star in glory.’—
Thus it is evident, that the text refers to
the knowledge, not that God has, but
that the angels have of man in this life,
by the phrase,—¢ then shall 1 know even
asalso I am known.” Itisclear, that if
man were to know in the future life ac-
cording to God’s measure of knowledge,
then man would be infinite in wisdom—
and of course, in the ativibute of wis-
dom, equal unto God. "I'his can notbe;
for ¢ there is none other God but one,’
nor shall there ever be. Ve will know
there, doubtless, as the angels now
know; we will know only truth; and
with the angels, we will doubtless rise
higher and bigher, in the knowledge of
God’s infinite truth—Dheing free to rise,
uncncumbered by the snares of error
and sin. )

Butagain the question recurs,—ITow
do the angels in heaven view man in the
present life?—for the measure of their
knowledge, is to be the measure of ours.
They doubtless know the truth, and only
the truth, relative to man here; they

—x
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must know him to be just the being he
is, nothing extenuating, nor setting
down aught inmalice.  1{ man has con-
ceived wrongfully of the nature of man,
the angels undoubtedly know it; and
their pure hearts must sympathise with
the soul of man, struggling in its bon-
dage of folly and sin. Man once sup-
posed himself totally vile and sinful, a
fiend incarnate; but the angels must
have seen the purity and innocence of
little children, as inheritors of the bless-
ing of Christ. Man once believed it

his duty to love whom God loves, and |

hate whom e hates; but the angels,
thoueh knowing the rule to be correct,
doubtless saw man’s error-to consist in

supposing that God hates any. Man |

also thouglt he saw, in prospect, some
of CGod’s subjects rendered hopelessly
wreiched, in consequence of being
¢ made subject to vanity,” by Him ¢ who
hath subjected the same in hope;’ but
the angels must know the strength of
the omnipotent Will—that God is a per-
feet Ruler—that Christ came as the pro-
gressive Savior of the world—and that
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God’s Word shall accomplish the mis-
sion whereunto it was sent. All the
ignorance and error of the present life,
are undoubtedly discarded by angel-
minds; and will be by us when we be-
come like them : “for now we sce
through a glass, darkly; but then face
to face: now I know in part; but then
shall 1 know even as also I am known.’

Will we know our friends in heaven?
This isa question, around which cluster
the dearest hopes and wishes of the soul,
and the answer to which is of more
worlh than all wealth beside. “The en-
lightened confidence of the soul, the
Christian faith illuminated by Christian
knowledge, can alone give us satisfac-
tion concerning it.  The sorrowing
soul reasons like this,—¢ If T am io meet
in heaven the Ioved and lost of ecarth,
where again the sympathies and loves of
our being may be blended, 1 can say
with fervent thankfulness, ¢ The will of
the Lord be done;’ but if, when we part
at the brink of the grave, we part to
meet no more, or to meet as strangers
in heaven, God forgive me!—but I can
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not bear the thought!—the tumult of my
soul will not be still! Thus, the soul
yearns for its former loves, though
chastened by the atmosphere of heaven.
Shall it be satisfied? I believe it will.
If for the best, God must have so order-
ed it. And if we only view God aright,
faith is an casy thing. Besides this,
though our love there shall be clevated,
pure and impartial, yet may the linea-
ments of our spiritual bodies be as dis-
similar as here, and as casily distin-
guished from eachother. Iere, we see
through a glass, but darkly ; yet we know
our friends and love them through life;

and why should it be otherwise there,

when we become as the angels, and see
¢ face to face’ ?

Another question of deep importance
is this,—Do the spirts of the just made
perfect know their friends who dwell
upon the earth?  This question can only
be fully answered, when our faith shall
be lost in fruition, and the present world
gives place to the future; but 1 may be
allowed to say, I believe they do.—
Memory of the past, is an attribute of
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the soul; and it must go with it to the
future world. If we forget the present
world wlien we reach the future, we
will not know that we ever existed be-
fore; and of course, the progress and
discipline of the present life will be lost
—we will have lived here in vain!  An-
gels not only know this world, but have
also visited the earth with messages from
the I'ather; and we are to become like
them. They once descended to the
plainsof Bethlehem, and sang,—¢ Glory
to God in the highest, and on carth,
peace, good will toward men’;——which
proves their knowledge of carth and
human things.  And from the whole,
we have strong ground for the faith ]
have just expressed, that we shall be as
the angels are—that we shall distinguish
cach other in heaven, and know our
friends on earth—that we shall sce as
we are seen, and know as we are known.
Such is the consolation, hope and joy,
which the Christian faith affords. We
are frequently called to part with our
fl‘iC]l({S, for (l:l'\'ﬂ, or l)|(’\n(hq, or years;.
but the assurance is, that we do not part

e
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forever. We have frequenily to con~
template the prevalence of error, suffer-
ing and sin; but we are happy in the
hope, that the future world will correct
the apparent wrongs of the present. We
now sece things around and beyond us
darkly, and have but a limited know-
ledge of things present and future; yet
our joy is in the Christian faith, which
teaches that, in the world of bliss to
come, the mysteries of the present will
vanish like mists of the morning, and
the flame of love shall burn in each soul
for ever and ever more.

Oh, the wealth of the Christian reli-
gion! Without it, the sun of human
existence is extinguished forever! With
it, the darkest events of life are gilded
with light divine! How much it is
needed in hours of aflliction and sorrow,
that we may through its mirror behold
the reflection of heaven! Few there are,
who mourn not friends departed. A
cherished one, perhaps, has burst the
bars of carth, and gone to the soul’s pure
home. But why should we grieve, that
our friends are more blessed than we?
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Is it not selfishness in usthus to do?—is
it not fretting against infinite wisdom?—
is it not saying to Goed,—¢ My will is
superior to thine!”  We may sorrow for
ourselves, but not for the ascended.—
The cup to us may be bitter, butitis
sweet to them.  The darkness of carth
has faded from their vision, and our
future has become their blissful present.
Let us rather joy than weep, that with
them the sorrows of carth, and the bit-
terness of death, are passed.  Letus be
admonished, that our time on carth at
longest is but very short.  And let us
cling with the might of the soul to the
blessed assurance, that we shall meet

i with the Toved at length where parting

can never be, in the only {rue 1lome of
the soul, in Heaven.,

From the subject before us in this
little boolk, we see, that the spiritual
progress of the soul, its advancement in

the life of Love, is the ultimate aim of

human existence.  Every thing clse
will endure, in the comparison, but for
a moment.  Wealth wili soon he @one.
TFame is but a vapor.  Food, and cloth-
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ing, and houses, and lands, soon will be
neceded no more.  The body will sink
to its final sleep.  Generations will have
come, and passed. The nroon may
fade, the sun grow dim, and the stars
fall away. But the soul! the soul!
God’s own protege! being’s last form!
It shall never die! it has just begun to
live! The highest religion, the very
atmosphere of Love, shall surround, and
pervade, and give character o it!  The
soul’s last life shall come from God!—
God shall be €all in all.?

Such is the happy result, for which
we hope, and labor, and pray; such the
result, at which God’s finger points;
such the result, attainable only through
constant meditation, prayer and praise.
Truth gleams in its full brightness be-
fore us, for meditation; Love, its distil-
lation, in worship, will enfrance the
soul by {lowing in upon it. And the
spirit’s life, adife in holy Love, shall
lieht up at length the whole Universe in
glory, and break from the lips of a
heaven-born world in bursts of joy and
praise!
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AMEN.

Ye heavens, send down the joyous shoutto earth,
Earth with your legion voices peal it bacl,

God everreigneth. In him worlds had birth,
Andof his Love and T'ruth there is no lack.

Shout ye sloud unto your Iather, God,
Hisdwellingis the spirit's final home;

His Goodness for the present holds the Rod,
That in the futnre all may to him come;

To Christ, his Image, all shall be subdued,
Whose mission armed with God's undying Love

Shall like the leaven in the meal imbued,
Subdue, and guide to God, and heaven abave ;

Earth, to your knees, and shout the hallowed

strain ;
And all ye hosts of Lieaven, prolong ¢ AMEN! !
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