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CHAPTER I

INTRODUCTION

A, Statement of the Problem

The Bible as a whole establishes the doctrine of sin. The
New Testament doctrine of sin is developed on the foundation of the
014 Testament doctrine of sin. Paul and John speak particularly on
the doctrine of sin as a whole. Do a study of their doctrine of sin
would contribute to & total Biblical understanding. The problem of
this study is the Biblical doctrine of sin limited to the New
Testament writers, John and Paul, as they spesk of the docirine of
sin, in relation to the doctrine of sin as & whole. Since the
problem concerns the doctrine of sin as stated by the New Testament
writers, John and Psul, in relation to the doctrine of sin as a
whole, 1t 1s necessary to consider several definite facts. In order
to understend sin it is first necessary to show its relationship
to man in a study of theological anthropology. It 1s also necessary

to show the relationship of Paul and John's doctrines of sin,
B. Justification of the Study

There are several reasons for conducting & study of this
nsture. In order to correctly understand elther John or Penl's

doctrine of sin it is first necessary to review the Bible teaching
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regarding men in relation to sin. The doctrine of sin is not under-
stood apart from man. The study of man in relation to sin is titled
"Theclogical Anthropology." It is presented as the first study in
order to fully understend men in relation to the biblical docirine
of sin. Man's origin, men as a sihner and man under grace are the
three aspects of this study of theological anthropolegy. dJohn and
Peaul are generally recognized as the main theologians in the New
Testement. dJohn's purpose in writing the Gospel was to convince the
reader that this was the Christ and that believing he should have
eternal 1ife.l His purpose in the First Epistle was to enhance his
Jjoy, to keep the Christians from sin, to lesd them into an assurance
of salvation and to warn them agasinst ermr.2 Certain aspects of
the doctrine of sin are presented in the Gospel. More of the doctrine
of sin appears in the First Epistle of John. Therefore it is
necessary to study the terms which mean sin or describe certain
aspects of sin in order to discern John's doctrine of sin as a whole.
Paul's purpose in writing the Epistle to the Romans was to
teach the believers the fundamentel doctrines of salvation and to
wern them ageinst the error of the Judaizers; to explain‘ﬁhe unbelief
of Israel and to indicate its extend and durstion; to urge his
readers to enter experimentally into the full Christian life; to
admonish them to be subject to the higher powers and to have love

one for ancther: to enjoin them to exercise forebearance toward the

1John.20:30,31.
I John 1:l; 2:1,12;265 5:13



wesk; to reveal to them his purposes and plans; to commend Phoebe to
the Church at Home; and to send his greetings fto many former associates
and friends.l In fulfilling his purposes much of his doctrine of sin
is brought out. It is for this reason that a study of Paul's voczbu-
lary concerning terms for sin and terms describing certain aspects of

sin is necessary to understand his doctirine of sin.
C. Limitations of this Study

This study has certain limitations. ﬁirst the chapter on
theeological anthropelogy is limited to a review of men's origin, man
as a sinner and man under grace. Second this Johannine study includes
the Gospel of Jokhn and the First Epistle of Jobn. These two books
contain the major portion of John's doctrine of sin. Third the Pauline
study is confined to Romens. The book of Romens was selected as it
is generally regarded as Paul's greatest Epistle.g Fhrthér it contains
his most complete development of the doctrine of sin. TFourth the
study of Panl and John's doctrine of sin is limited to the most
common biblical words for sin or aspects of sin. A full and adequate
study would have to go beyond the words selected. This is only part
of a much larger study and is to be understood as such. Dr. Wiley
has suggested that there are six Greek terms that express the New

( ,
Testament idea of sin. They are the noun el*«¢k/777kt, the noun

Henry C. Thiessen, Introduction tc the New Testement, p. 227.

°Ibid., p. 219.



ﬁhf&ﬂﬂfcf , ﬂmvm%‘ﬁﬂpaﬁﬁﬁ7hj, the noun adr&ca
the noun Ave«i&  snd the noun A< ii4 end their derivatives.®
In addition there is included terms describing other agpects of sin
not included in the words listed above. They are the verbs A 79 Te o
and AweO€w 3 the nouns 4 7T T A ,a7slBgca gng wapakas,
snd the adjectives Amie 7os and ATEOHS | There was no
attempt to exsmine every reference where these words are used but the
purpose is to determine the general meaning from representative
passages. Definition of terms was limited to New Testsment usages.
Although etymology contributes basic meaning there was no atiempt

to thoroughly investigate the etymology of each word invelved.
D. Procedure of the Study

The method of procedure was according to the following plan.
‘First there was a survey of anthropology in which seriptures and
other sources were utilized. The purpose of this survey was o
show the humen situation as it relates to a study of sin. Second
there wes z study of Johannine literature which included the Gospel
of John and the First HEpistle of John., This study was conducted in
the following way. First there was a selection of the terms to be
used. The selection was based on six Greek terms with their
derivatives which according to Wiley express the scriptural idee of
sin. To these wordk were added seven more which express the ides

of unbelief, disobedience and failure tc heed Godls command. Second

“H. Orton Wiley, Christian Theology, II, 82.




the words which fit these classifications selected from Johannine
literature wsre examined (1.) a2s to definitions. (2.} A contextusl
study was made to determine the usage John made of the words. As
much as possible this was limited to categories of usage described
by Thayer'!s Lexicon.

Following this there was an exsminstion of Romans %o gain an
understanding of the usage of terms for sin in Panline literature.
Here the selection of terms was obtained in the same menner as the
study in Johannine litersture. First there was the selection of
terms based on Wiley's concept of the scriptursl idea of sin. These
include, of course, derivatives of the six basic words. In addition
wera added the words which express certain concepts of unbslief, dig-
obedience and a failure to hesd God's command. Second the words
fitting these classifications were exsmined (1.) as to definitions.
(2.) A contextual study was made to determine the usage Paul made
of the words. As much as possible this was limited to the categpries
of usagze listed by Thayer's Lexicon.

The next step was to outline & method for making a compara-
tive and contrasting study to sho relationships between the Pauline
and Johannine doctrines of sin., The method of study is ocutlined as
follows:

1. Gresk words in Johannine literature were grouped togethsr
with the mmber of times used indicated.

2. Greek words in Pauline literature (i.e. Romans) were grouped
together with the number of times used indicated.

3. Words common to both were lieted.

s. Here comparative ussge was indicated.



b. Contrasting ussge was indicated.
L, Words unigque to either John or Paul were listed separately.
5. The next step was to classify the words according to Greek
stems,
b. There was an examination of the words which had 2 common
Greek stem.
a. Comparative usage was indicated.
b. Contrasting usasge was indicated.
7. Fipally there was an analysis of meaning in regsrds to the
words listed for sin.
a. Here wes shown comparative theological concepts of the
words from common siems. '
b. Here alsc was shown compsrative theological concepts

from words in Romens which had no relationships of a

common Greek stem.

Lasgt of all there was a conclusion made according to the

facts found concerning the study.
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CHAPTER II
THEOLOGICAL ANTHROPOLOGY

A, Introduction

A comparative study of John and Paml's conception of sin in-
volves a word study of terminology for sin. A study of sin relates
to man since sin is found in man., This study is called theoclogical
enthropology. It is that aspect of anthropology that relates to man's
origin, maen as a sinner and of man in grace.

Since the study of Paul and John's conception of sin must re-
late to human nature in general it is vitally important that “tha
essential elements of human nature be investigated from a biblical
theological viewpoint. Any study of sin mmst presuppose a theory of
buman nature. The Bible has a very definite teaching in regard to
human nature. Therefore it becomes necessary to make a introductory
study of man in order to fully understand the real implications of
Paul and John's teaching on sin.

Anthropology is the science of man. A study of anthropology
has many aspects. It envolves the beginning of man and follows him
down through the ages unto the present. William Smalley says that
anthropology stends as a boundary discipline between the biological

1
and social studies.

1Roger J. Voskuyl and others, Modern Science and the
Christian Faith, p. 98.
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Physical anthropology studies the body of man primarily to
determine matters of race, but also to trace prehistory and the
influence of culture or climate on man's body. Cultural an-
thropology studies the social structures of humanity; material
anthropology studi%s the tools, weapons, houses, clothing,
etec., of cultures.

& comprehensive study of anthropology must include an investigation
of the origin of the humen race. Since the Bible makes definite
statements concerning the origin of man it is necessary to include
the aspect of biblical theoclogy in a complete study of man. Wilsy
says that in a theological sense anthropology is limited to the study
of men in his moral and religious aspects.>
The creation of man must of necessity be the subject, both
of scientific study and religious meditation; and such theolo-
gical subjects as the fall and original sin cannot be under-
stood without a careful and scientific study of man's original
state. Anthropology, then, in the truest sense, should be
regarded as a study of man in the widest sense possible; and

its theological usage should form the foundation for the
gseveral doctrines dependent wpon it.)

In this particular study anthropology will be considered only in the
theological aspect.

The purpose of this chapter is to examine the Scriptural
concept of man in sin and men in grace. The Scriptures teach that
God created man in his own J‘.m.age.LL The Scriptures also teach that
all have sinned and fall short of the glory of God.”

lBernard Ramm, The Christian View of Science and Scripture, |
b. 305‘ !

°H, Orton Wiley, Christian Theology, II, 7.

31bid.

annesis 1:27.

SRomans 33123,
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The method of procedure will be to examine the Scripture in
regards to its teaching on man and to utilize other sources that may
shed additional light on the subject. First there is an investiga-
tion of man under grace. The conclusion will be a summary of facts
as they relate to man's situation to the concept of sin.

The Scripture used will be the American Standard Edition and

the Mathorized Version.
B. Man's Origin

The first concern in section one will be to the origin of
man as tanght by the Seripture. The Scripture account of the crea-
tion of man is found in Genesis 1:27-30 and Genesis 2:4-35. Genesis
1:27a states the phrase "...and God said, Let us make man in our own
image, after our likeness." The creation of man as such, is the
last phase of a series of acts of creation recorded in the first
chapter of Geﬁesis. In Genesis 2:7 there is a more detailed account
in which it is seen that Jehovah God formed man out of the dust of
the ground and breathed into man's nostrils the breath of life and
man became a living soul. Wiley states that the word "formed" as
used here, has the idea of creation out of pre-existent material.l
The distinctive feature, according to Wiley, is that God breathed

into man's nostrils the breath of life; and man became a living

2
goul. An important fact is that man was created as an individual.

Wiley, op. cit., 1L, 10.

Ibid., p. 1l.
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But there is another factor and that is that generically the race of
men had its origin here. Genesis 2:21-23 is very specific in the
fact that the "formation"l of the woman occurred after the creation
of the man as an individual. Man appears to be composed of two
elements. The first is the material element or the body. The
second is an immaterial essence, the spirit. These elements are
joined together in such fashion as to constitute man as an individ-
nal person.

The second aspect that will be considered is the image of
God in man. "The distinctive note in the scriptural account of man's
origin," according to Wiley, is "that he is created in the image of
God. w2 The reference to man being created in the image of God is
found twice in the first chapter of Genesis.

And God said, Let us make man in our own image, after our
likeness. . .and God created man in his own image, in the image
of God created he him; male and female created he them.)

Miley emphasizes the point that man was originslly "made" in the
image of God." He adds that "this image must be in what he was
originally, just as he came from the creative hand of God. w5

laccording to Wiley the first account teaches the creation
of man generically and the second account deals with the formation
process by which generic man was elaborated into the two sexes.
p. 12,

2W:Lley, op. cit., p. 29.
3Genesis 1:26-27, A.S.V.
quhn Miley, Systematic Theology, I, p. HO7.

DIpia,
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The Septusgint version of the Old Testament made use of the
two Greek terms £iK eV (image) and ©0+°““7“% (likeness) as
descriptive of man as he was created. In reference to the word
flkeov (image) Trench says "It implies an archetype from which it
has been derived and drawn."t As an illustration of this one might
sgy the child in the image of his parsnts.a In 0mo(eT¢s  the
thought expressed is "resemblance” as there may be a resemblance
between two persons.3 Trench goes on to say that

. « «the whole history of man not only in his original crea=
tion, but also in his after restoration and reconstitution in
the Son, is significantly wrapped up in this double statement;
which is double for this very caunse, that the Divine mind did
not stop at the contemplation of his first creation, but looked
on to him as "renewed in the knowledge after the image of Him
that crested him" (Col. iii. 10,...), because it knew that only
as partaker of this double benefit would he attain the true end
for which he was ordained.

Wiley states that the scriptural position places both
rational and morasl elements in the image.5 The rational element is

called "the natural or essential image."b It includes "spiritual-

ity" which is the deepest fact in the likeness of man to God.! It
also includes "knowledge" or man's cognitive pawers.8 Third, it

includes the "immortality" of man.9 The moral element is called

]'B.ichard C. Trench, Synonyms of the New Testament, p. 51.

2_}_@}.&., p. 50. 31bid.

“Ibid., p. 53.

5Wi].ey, op. cit., p. 32.

®Inig, T1bid,
82_@_@.-’ p. 33. 9;;9_@_., p. 34.
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the "Moral or Incidental Image. Wl The essential element in the moral

image is the fact that man is a responsible creature. He is respon-
sible as to how he uses his natural sbilities, that is, he is
responsible for the use of his freedom, he is responsible for the
quality of his affections, he is responsible for making the right
use of his intellectual powers.z Man is responsible to make the
right use of all of his powers. The "moral image gives him his
moral ability and makes possible a holy chz.-a:r'&xc’cer.“3
Since man had moral ability and the possibility of a holy
character it is necessary to briefly consider the aspect of primi-
tive holiness. Miley states that holiness in this aspect is viewed
as a primitive quality of Adam, a quality that he possessed in the
beginning of his existence.)'L
This created holiness consists in a spontaneous inclination
or tendency toward the good--subjective disposition which
always answers to the right. It is more than innocence. Man
was created not only negatively innocent but positively holy,
with an enlightened understanding of God and spiritual things,
and & will wholly inclined to them. When, therefors, we spesk
of Adamic holiness, we mean thereby simply the spontaneous ine
clination, or positive g,isposition which belong to him by
virtue of his creation. :
There is alsc the fact that the presence and agency of the Holy
Spirit is a second element in primitive holiness. Miley emphasizes
the fact that the "Adamic nature could be holy in its own quality
and tendency, and yet need the help of the Spirit for the require-

Wb

ments of a morel probation. He adds that the divine plen "might

l1pid., p. 37. °Tpid.  SlIbid., p. 38.
"Miley, op. cit., p. 409.
5Wiley, op. cit., p. 44,
bk\/lilt-:::y, op. ¢it., p. 4p1.
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include the presence of the Spirit as an original and abiding
element in the holiness of man."’ The fall of man resulted in the
loss of holiness and the corruption of his nature. Miley states
that this corruption was the result of the witbdra\}al of the Holy
Spirit..z He concludes with the statement that the "Holy Spirit is
not only the agent in the primsry renewal and purification of the
soul, but also an abiding presence in aid of its renewed power:a.”3

In conclusion it is seen that the Scriptures teach that man
was created in the image of God after his likeness. Man became a
living soul after God breathed into him the breath of life. Man
was created as an individual person. Generically the race had its
origin here. The formation of the woman occurred after the creation
of man as an individual.

Man was originally made in the imsge of God. The image
includes the rational or moral aspects of man. Man has certain
abilities, but he has =z morsl responsibility to make the right use
of his abilities. The moral image mekes possible a holy character.

Holiness in this aspect was a primitive quality of Adam.

The presence and agency of the Holy Spirit was an important element
in primitive holiness. The fall of men resulted irn the loss of
primitive holiness and the withdrawal of the Holy Spirit. The
withdrawal of the Holy Spirit left men in a depraved condition.

lIpid. p. uee. Ibid.
3Tbid.
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C. Man as a Sinner

The first aspect to be considered is the temptation and fall
of man. The third chapter of Genesis contains the biblical account
of the temptation and fall of man. In the second chapter of Genesis
it is recorded that Jehovah God took men and put him in the garden
of Eden to dress it and keep it.l It was here that a prohibition was
placed on man.

And Jehovah God commended the man, saying, of every tree of
the garden thou mayest freely eat: but of the tree of the
knowledge of good and evil, thou shalt not eat of it: gor in
the day that thou eatest thereof thou shalt surely die.

In the third chapter of Genesis the narrative of the fall takes place.
The serpent is recorded as questioning God's prohibition in regards
to the tree of the knowledge of good and evil.3 Hevthen lied and
stated that they would not die but become as God knowing good and
evil.? The women then became strongly tempted from a physical

desire to eat the fruit, an asthetic desire to see its beauty as

well as a desire for additional knowledge to make one wise. She

not only ate of the fruit but gave some to her husband and he also
ate of the fruit. The eyes of both were opered and they experienced

a knowledge of evil in the fact that they realized they were naked.?

1Genesis 2:15,

2Genesis 2:16-17, A.S.V.
3Genesis 3:1.

uGenesis 3:4.5,
5Genesis 3:7.
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Further, their conscience became painful to them for they hid from

1
the voice of God. The result of the first sin was that the serpent
was cm-:e;ead.2 The women's pain and corception was multiplied and her

husband was to rule over her.3 The ground was cursed and Adam was

told that "in toil shalt thou eat of it all the days of they life.“u

And last of 2ll the man and the womsn were put out of the garden.
Wiley says that the consequence of man's sin may be summed

up in two genersl propositions;

...external, it was an alienation from God and an enslavement
to Ssten; internslly, it was the loss of divine grace by
which man became subject to physical and morsl corruption.5

The second aspect to be considered is original sin. The
fifth chapter of Homans contains Sceripture that indicates the
serious nature of originsl sin.

Therefore, as through one man sin entered into the world,
and death through sin, and so death passed unto all men, for
that all sinned:--for until the law sin was in the world; but
sin is not imputed when there is no law. Nevertheless death
reigned from Adsm until Moses, even over them that had not
sinned after the likeness of Adam's transgression, who is a
flgure of him that was to come. But not as the trespass, so
alsc is the free gift. For if by the trespass of the one the
many died, much more did the grace of God, and the gift by the
grace of tne one men, Jesus Christ, a"bound unto the many.

For if by the trespass of the one, death reigned through the
one; much more shall they that receive the abundance of grace

Loenesis 3:8.
2Genesis 3:14.
J6enesis 3:16.
4Genesis 3:17-19.

DWiley, op. cit., p. 6.
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and of the gift of righteousness reign in life through the one,
even Jesus Christ. So then as through one trespess the jude-
ment came unto all men to condemnation; even so through one act
of r rx%hteoumness the free gift came unto all men to Jjustificae-
tion.
From the Scriptures quoted it is evident that death resulted
from the fall of Adam. It is noted also that sin gained an entrance
into the world through Adam. In addition the Scriptures, state that
death passed upon all men. The writer then adds the phrase that
"g1l sinned" (aorist tense) indicating specific acts were involved.
Wiley says that nsturel evil is the consequence of moral evil. The
fact that death passed upon all men indicates to Wiley that it is
through racial propagation,3 He adds that
. « » Origingl sin and inherited depravity seem tc be separated
in thought only, but identified in fact. The e propagation of
the race from Adam was, therefore, noﬁ only in his physical
likeness but also in his moral imsge.

The Scripture indicates that not all sins were as serious as Adam's

o)
yvet death reigned over all men.” The phrase "for that all sinned"
(aorist tense) indicates to Wiley that Adam's sin did not constitute
o

all men transgressors.b Wiley ssys that since death was imputed to

all men, becsuse gll had sinned, then this siy must have been &

YRomens 5:12-15, 17-18, A.5.V.
2Wiley, op. ¢it., p. 97.

b, g,
PRomens Hild.

6Wiley, loc. cit.
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state of heart, or a depraved nature.l The fact that the apostle
Peul used the verb dseap 7&V «O in the sorist tense in the phrase
Y21l had sinned" does not directly support Wiley's statement that
"this sin must have been a state of heart" or "a depraved nature.!
However, the fact that "all sinned" may indicate a bent to sin or

a depraved nature.

Concerning the aspect of inherited depravity there are a
number of Scriptures that seem to strongly indicate the fact that
there is in humean nature a strong tendency to sin. The sixth
chapter of Genesis describes the corrupt inward nature of man.

And Jehovah saw that the wickedness of man was great in the
earth, and that every imsgination of the thoughts of his heart
was only evil continually.2 '

Here it is seen that the inward corruption menifested itself in
"wickedness." In Genesis £:21 a similar phrase is recorded: "The
imagination of man's heart is evil from his youth," indicating that
this evil nature in man is at work esrly in his life.

The book of Psalms contazins some more exsmples of the
corruption or depravity of man.

The fool hath said in his heart, there is no God. They are
corrupt, they have done sbominsble works; there is none that
doeth good. Jehovah looked down from heaven upon the children
of men, to see if there were any that did understaznd, that did

seek after God. They are all gone aside; they are together
become filthy; there is none that doeth good, no, noct one.

 Mvid.

2Genesis 6:5, A.S.V.
SPsalms 14:1-3, A.S.V.
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Peul uses this same Scripture to show that "all [are] under sin. n
The phrase "all under sin" shows that sin controls or rules them,
that it exercises a power over them. This would indicate a perverted
nature or depraved nature. The Psalms contain two Scriptures which
strongly indicate an inherited depreved nature. "Behold, I was
brought forth in iniquity; and in sin did my mother conceive me."2
"The wicked are estranged from the womb: They go astray as soon as
they are born, speaking 1168."3 The prophet' Jeremiah lends his
support to the fact of human depravity. "The heart is deceitful
above all things, and it is exceeding corrupt: who can know it?"l"

In the New Testament there are & number of passages which

support the fact of inherited depravity. Mark records Jesus as
saying:

For from within, out of the heart of men, evil thoughts pro-
ceed, fornications, thefts, murders, adulteries, covetings,
wickednesses, deceit, lasciviousness, an evil eye, railing,
pride, foolishness:_ all these evil things proceed from within,
and defile the man.?

Paul refers to the indwelling power or rule of sin in his life. "So
now it is no more I that do it, but sin which dwelleth in me. For I

know that in me, that is, in my flesh, dwelleth no good thing....6

_J“Romans 3:9, A.S.V,
Psalms 51:5, A.S.V.
JPsalms 58:3, A.5.V.
YJeremiah 17:9, A.S.7.
DMark 7:21-23, A.S.V.
6Boma.ns 7:17, 18a, A.5.V,
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Panl says: "For all have sinned and fall short of the glory of God. nl
The first chapter of Romans shows that even though God revealed Hime
self to mankind, they rejected Him and worshipped images. '"Where-
fore God gave them up in the lusts of their hearts unto uncleanness."g
The evidence cited by Paul shows a decided bent to sin.

All of the Scripturss that are mentioned in this section
strongly support the fact of a depraved nature in man for whose
presence he is not responsible.

In conclusion it is seen that the Scriptures record the
temptation and fall of man. The fall of man resulted in men being
morally and spiritually separated from God. The result of his
separation from God was spiritual death and physical and moral
corruption.

The study on original sin shows that sin gained an entrance
into the world of men through Adam's transgression. The result was
that death reigmned over all men even though all had not commitied a
sin so serious as Adem's, The propagation of the race was in Adam's
physical likeness and in his moral image. There is a definite
connection between original sin and inherited depravity.

The 014 Testament and the New Testament both present very
strong evidenceé that there is in man a depraved nature, a bent to

sin. It has a definite relationship to the fall of Adam.

lRomans 3:23, A.S.V.
2
“Romans 1:24, A.S.V,
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D, Man Under Grace

In this section there will be a review of the different
aspects of grace as they relate to man's salvation. First, there is
a discussion of the universality of the call to salvation. Second,
there is a discussion of grace in relation to salvation.

The first aspect that shall be considered is the universality
of the call to salvation. In Section II, "Man as a Sinner" it was
establighed from Scripture that man has inherited a depraved nature
which gives him an inclination to acts of sin. \ The book of RHomans
strongly teaches that all men sin. The first chapter of Romans
shows that even though God revealed Himself to mankind, they rejected
Him and worshipped images and God gave them up to the lusts of their
hearts. Panl in quoting from the Psalms says "There is none that
seeketh after God; They have all turned aside,.. ."l Thus we conclude
that all have been engaged in sin and need salvation.

The Scripture also teaches that God has not left men without
a way back into fellowship. The gpostle Peter records that:

The Lord is not slack concerning his promise, as some men
count slackness; but 1s long suffering to us-ward, not willing
that any should perish but that all should come to rejpen’cance.?-

The familiar passage in the Gospel of John shows how concerned God

was about man's condition.

For God so loved the world, that he gave his only begotten
Son, that whosoever believeth on him should not perish, but have

lRomens 3:11b-12a, A.S.V.
211 Peter 3:9, A.V.
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eternal life. For God sent not the Son into the world to {udge
the world; but that the world should be saved through him.

The apostie Peter relates Christ's suffering and death to the salva-
tion of mankind.

For Christ also hath.ance suffered for sins, the just for the
unjust, that he might bring us to Goc?., Being put to death in
the flesh, but quickened by the Spirit.

In the First Epistle of John it is shown that Christ is "the
propitiation for our sins: and not for ours only but for the sins
of the whole world. W5 It is concluded then that there is a univer-
sal call to salvation, the response to which is up to man.

The second aspect to be considered is grace in relation to
salvation. First will be considered the process of awakening.
Awskening is defined by Wiley as "that operation of the Holy Spirit
by which men's minds are quickened to a consciousness of their lost
estate,“u He goes on to say that the Spirit works through the
medium of objective truth and by a direct influence upon the hearts
and minds of mean.5 The objective truth as used here is the Word.
Wiley supports his thesis by two scriptures. "Then opened he their
understanding, that they might understand the Scripture."6 "Whose

ljonn 3:16-17, A.S.V.
2I Peter 3:18, A.V.

31 Jomn 2:2, A.V.

“Wiley, op. cit., p. 34l.

SIbid.
OLuke 24:45, A.V.
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heart the Lord opened, that she attended unto the things which were
spoken of JPau}..”:L

The second part is the process of conviction. Wiley defines
conviction as "that operation of the Spirit which produces within
men, & sense of guilt and condemnation because of sin. w2 In refer-
ence to the work of the Holy Spirit in conviction of sin the Apostle
John quotes as saying:

And when he is come, he will reprove [convict, A.5.V.] the
world of sin, and of righteousness, and of judgment; Of ein
because they believe not on me; of righteousness, becanse I
go to my Father, and ye see me no mgre; Of judgment, because
the prince of this world is Jjudged.

It is evident then that the Holy Spirit completely convinces
the person involved of his sinful condition. This in turn opens
up the next step in grace, that of repentance.

In this third aspect of grace, the concept of repentance is
very importent. Wiley says it is fundamental to the Christian
system.)* Matthew records Christ as saying "I am not come to call
the righteous, but sinners to repentance.“5 The American Standard
Edition omits the word repentance, however, it seems to be in harmony
with other Scriptures which do use the word repentance. John the

Baptist is recorded as saying "Bring forth therefore fruit worthy

lacts 16:14b, A.V.
“Wiley, op. cit., p. 3u2.

37obm 16:8-11, A.T.

HWiley, op. cit., p. 357.

DMatthew 9:13, A.V.
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of rapentance.“l Jesus preached "Repent ye; for the kingdom of
heaven is at hand."® Panl refers to the goodness of God that leads
to repentance.3 In Second Corinthians Panl discusses repentance as
it applied to the Corinthians.
I now rejoice, not that ye were made sorry, but that ye were
made sorry unto repentance; for ye were made sorry after a
Godly sort, that ye might suffer loss by us in nothing. For
Godly sorrow worketh repentance unto salvation, a repentance
which Hpingeth no regret: but the sorrow of the world worketh
death.
The Second Epistle of Peter refers to the fact that God is not
willing that any should perish but that sll should come to repentance.’?
Wesley is quoted as defining repentance as "conviction of sin pro-
ducing real desires and sincere resolutions of amendment . "0 Pope
defines repentance as follows:
« « « A Divinely-wrought conviction of sin, the result of the
Holy Spirit's application of the condemning law to the
conscience or heart. 1t approves itself in contrition, which
distinguishes it from the mere knowledge of sin; in submission
to the judicial sentence, which is the essence of true con-
fession; and in sincere effort to_amend, which desires to make
reparation to the dishonored law. 7

‘There appears to be a divine element as well as the human element

lMatthew 3:8, A5V,

2Mat thew 4:17, A.S.V.

SRomans 2:4.

Y11 Corinthians 7:9-10, A.S.V.
DI Peter 3:9.

bWiley, ;E ecit., p. 359.

{Wllllam Burt Pope A Compendium of Christian Theology,
11, 371.
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involved. The Holy Spirit brings conviction for sin upon men. Man
in turn senses his need, confesses his sin, and exercises his free-
dom of choice in turning to God.

Last of all the aspect of saving faith shall be discussed.
Pope says "Faith as the instrument of appropriating salvation is a
divinely-wrought belief in the record concerning Christ and trust in
His Person as a personal Saviour."l According to Wiley, repentance
leads immediately to saving faith which at once becomes the condition
and instrument of justification.z "Faith therefore forms the
connecting link between prevenient grace and the initial state of
salvation."3 Panl says the gospel "is the power of God unto salva~
tion to every one that believeth. w* He adds that "faith cometh by
hearing, and hearing by the word of God.”5 The apostle John gives
as a reason for writing his book as "that ye might believe that
Jesus is the Christ, the Son of God; and that believing ye might
have life through his name.“6 In the HEpistle to the Ephesians Penl
says "for by grace have ye been saved through faith; and that not of
yourselves, it is the gift of God. W{ It is seen then that saving

lipid., p. 376.

Wiley, op. cit., p. 364
3rbia.

“Bomans 1:16, A.S.V.
5Romans 10:17, A.V.
OJohn 20:31, A.V.

YEphesians 2:8, A.S.V.
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faith comes after repentance. It involves belief in Christ as the
Son of God and trust in him for eternal salvation. It is seen that
there are three steps that lead to saving faith. They are awakening,
conviction and repentance. The Holy Spirit's influence is éxerted
in each step, nevertheless, it is seen that man needs to cooperate
in sach step.

In concluding this section on man under grace it is seen that
the call to salvation is world wide or universal. The response,
however is up to man. Christ is the propitiation for the sins of
the whole world. All have sinned. Only those who meet the condi-
tions are saved.

There are three steps that lead to saving faith. They are
awskening, conviction and repentance. The Holy Spirit's influence
is exerted in each step. It is necessary that man cooperate in
each step with the Holy Spirit. Saving faith'comes after repentance.
It involves belief in Christ as the Son of God and trust in him for

eternal salvation.



E. Summary

The Origin of Man. The Scriptures teach that man was created
in the image of God after his likeness. Man became a living soul
when God breathed into him the breath of life. Man was created as
an individual person. Generically the race had its origin at this
time. The formation of the woman occurred after the creation of man
as an individual.

The image of God in man includes the rational and moral
aspects. Man has certain abilities but he has a moral responsibi-
lity to make the right use of his abilities. The moral image makes
possible a holy character.

Heoliress in this sspect was & primitive quality of Adam. The
presence and agency of the Holy Spirit was an important slement in
primitive holiness. The fall of man resulted in the loss of primi-
tive holiness and the withdrawal of the Holy Spirit. The withdrawal

of the Holy Spirit left man in a depraved condition.

Man As A Sinner. The Scriptures record the temptation and

fall of man. The fall of man resulted in man being separated from
God. The result of his separation from God was physical and moral
corruption.

Sin geined an entrance into the world through Adem's trans-
gression. The result was that death reigned over all men even
though all had not committed a sin as serious as Adem's sin. The
propagation of the race was in Adam's physicel likeness and in his

morsel image. There is g definite connection between original sin
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end inherited depravity.
The 0ld Testament and the New Testament both present very
strong evidence that there is in men a depraved nature, a bent to

sin. It has a definite relationship to the fall of Adsm.

Man Under Grace. Nothing is known sbout marn under sin spart

from grace. Man lives in g world of grace which puts a gospel com-
plexion on all sin and man's responsibility. The Scripture teaches
that all sinned and fall short of the glory of God. The call to
salvation is universal, It includes 211 men. But man must meet the
necessary conditions in order to be saved. Christ is the propitis-
tion for the sins of the whole world. Since all sinned, they must
meet the conditions to be saved.

There are three steps that lead to saving faith. They are
awskening, conviction and repentance. The Holy Spirit's influence
is exerted in each step. Saving faith comes after repentance. It
involves belief in Christ as the Son of God and trust in him for
eternal salvation. Salvation, then, is by grace and through faith.

It is seen that marn as he was created was in the image and
likeness of God. Man had & natural inclination to the good. But
since he was a moral being he had a potentiality for sin. When
Adam disobeyed God his iransgression was so serious it involved all
of his posterity, the whole humen race. The Holy Spirit withdrew
morally from Adam and the result was that he was a depraved creature
out of fellowship with God. Therefore the race of mankind were all

depraved and aliensted from God. DBoth 0ld and New Testzments support
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the fact that man is born with depraved nature or bent to sin. As

a result 21l men sin. The Scripture teaches that all have sinned.
The human situation, then, is that men are depraved race of beings
who continually commit acts of sin. The one bright facter is that
God has made every possible effort, including the giving of his only
begotten son, to effect a reconciliation. Therefore man does not
need to remein a deprsved and a sinning being. He does so only
because he chooses to do so. This then is the human situation as

it relates to the study of sin.
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CHAPTER III
JOHANNINE HAMARTIOLOGICAL CONCEPTS

A, The Gospel of John

Introduction

The purpose of this study is to find the concepts of sin as
illustrated by John in the Gospel and in the First Epistle. The
First Epistle of John is considered in the second section of this
chapter. OSelected terms are considered in the Gospel first and then
in the second section following. The terms selected are defined and
then a contextual study is made to discover a more compleie usage.

A summary concludes each section.

Conservative scholarship, generally speaking supports the

premise that the Apostle John was the author of both the gospel and

the Epistle. Theissen in his Introduction to the New Testament

supports this view.l Wesley in his Explanatory Notes Upon the New
Testament supports this view alst).e For the purpose of this study
it will be assumed that the Apostle John is the amthor of both the
Gospel and the Epistle, dJohn's purpose in writing the gospel was

that they might believe Jesus was the Christ and that in believing

lﬁenry C. Thiessen, Introduction to the New Testament,

p. 307-308.

2Joitm Wesley, Explanatory Notes Upon the New Tegtament,
p. 902.
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they might have eternal 1ifa.l Therefors, it is cbvious that these.
doctrines were emphasized in the Gospel rather than some other doc-
trines. The First EBplstle of John was written mainly to enhance
his own Jjoy, to keep the Christians from sin, to lead them into
an sssurance of salvation and to warn them against error.r

With this background it becomes spparent that the doctrine
of sin as presented by John needs to be investigated to gain a more
complete understanding of what it really is.

Dr. Wiley has sugeested six words which express the Scriptural

idea of sin.,j They are the noun 4o Pléa | the noun Taﬁéfﬂans,

. 4 )
the verb 77apa (N 79  the noun aS/kia , the noun
J b 4 - a . 5 . :
avoe < ( a , the noun avsfeca , and their derivatives. To
- 2 -
these are added the noun a7s/fsca , the noun & 7T (7 74 a ,

the noun 7apa Ko 4 with their derivatives.

The terms found in Jobn are the noun ci/«mp 7 a , the
verb a~ap rave , the sdjective a-+~ap Tew S5 , the noun
AT LK ia , the adjective ATer TO5 and the verb AJt e Of w .

The procedure of this chapter is to consider the terms in
the Gospel of John first and then o consider the terms in the
Bpistle. First the terms are defined according to English-Greek
lexicons. Second the words are considered in the light of a con-

textual study utilizing the categories of usage as stated by Thayer

YJobn 20130, 31.

°1 John 1:l; 2:1, 12, 26; 5:13.

BH, Orton Wiley, Christian Theology, II, 82.




as mich as possible. In the cortextusl study the term (a) is shown
as it is used in the American Standard Version. Next (b) the term
is considered in its context. Following this (c¢) additional sources
are consulted to help shed light on the usage of the word. Consider-
ation of the Gresk tenses are employed where it is needed to help
understand the usage of the term. Third the facts discovered are
summarized at the end of the contextual situdy. At the conclusion

of the section & swmary lists the facts discovered sbout each term
stndied. The American Standard Edition will be used throughout the

study. The use of any other version will be indicated,

Word Studies

The first term to be considered is the noun Zt’,uu.l,v T{a .
Trench suggests "that when sin is contemplated as &KLMaP Tia it is
regaerded as & falling and missing the true end and scope of our
lives, which is God."' Bamer states that in Johamnine usage awap7ia
"is conceived as a condition or characteristic guality end is opposed
to Z\ZWI Oeca »2 E}mth] . He defines it as "the action itself
(Qdp Tyres ) [sin], as well as its result (Awdp Ty—a )

sin, transgression , every depsriurs i‘r.[cm] the way of righteous-

¢
ness, boith human and dlvine,ﬁ Thayer states that a-<apTia (sin) is

1., . . ,
Richard C. Trench, Synonyms of the New Testament, p. 240.

EWalter Baver, A Greek-English Lexicon of the New Testement
and Other Early Christisn Literature. trans. by William F. Arndt
and F. Wilbur Gingrich, p. 42.

5 Ibid,



35

alweys used in the New Testament in an ethical sense and "equiv[:elang ,
to To &Mapchvzw a sinning, whether it occurs by omission or
commission, in thought and feeling or in speech and action. ut It is

~also, "that which is done wrong, committed or resultant sin, an

offense, a violation of the divine law in thought or in act. " It
may also be defined "collectively, the complex or aggregate of sins

committed either by a single person or by many."> It may also be

"abstract for the concrete."“’

In regards to contextual use we shall consider first of sll
John 1:29 "Behold the Lamb of God, that teketh awsy the sin of the
world!" Obviously "sin of the world" Tu¥ dnap Tiay TOO
Koo o v would fall under Thayer's concept of acapTin
being used in a collective sense. The context indicates an atone-
ment or explation for the aggregate of sins committed by a single
person or by maw.B The idea of ateonement is further born out by
Isaish 53%:10 "Yet it pleased Jehovsh to bruise him; he hath put him
to grief: When thou shalt meke his soul an offering for sin."
Meyer states that John 1:29 can be translated either he

. "who takes away the sin of the world," or, "who takes
%pg_ n himself,™ “etc., i.e. in order to bear 11;. Both renderings

.) must, according to Isa. 1 iii., express the idea of
atonement; so that in the first the cancelling of the guilt is

Ly oseph H. Thayer, A Greek-English Lexicon of the New
Testament, p. 30.

°Ibid., p. 3. 31pid.

*vid. SIbid.
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conf.:eivec.i of as a removing, a do:}ng away with ;sin (an abo]:ition
of it); in the second, as & bearing (an expiation) of it.

He states that the latter interpretation is: usually preferred
because Isalah 53 indicates the idea of "bearing" by way of expie~
tion.g
John 8:21 is another example of the noun &AC\PTZ& used
in a collective sense according to Thayer.3 "He said therefore again

unto them, 1 go away, and ye shall seek me, and shall die in your
4

- 3 -~
sin," "kal v T4 &quﬂ/a Soov anmoBavelrGe X
In John 8:24 we have seversl examples of the noun a-—<apTda
being used in the sense of specific acts of sin. This is the second

category of usage stated by Thayer; it is "that which is done wrong,

committed or resultent sin, an offense, & viclation of the divine

law in thought or in ac:’c.”5 "I said therefore unto you, that ye

shall die in your sins: for except ye believe that I am he, ye shall
die in your sins."6 In both instances here the Greek form is the
same, Tacs GaapTiacs .7 To clerify the general

meaning, Thayer restates the verse as "to die loaded with evil deed,

1H, A. W. Meyer, Critical and Exegetical Hand-book to the
Gospel of Jobn. trans. William Urwick, p. 79.

°Ibid.

3Theyer, loc. cit.

j+I.'). Erwin Nestle, Novum Testementum Graece, p. 25b.

5Th,zaye:r, loc. cit.
6John &:24, A.S.V.

Nestle, loc. cit.
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therefore unreformed."t If they had believed they could have taken
advantage of the provisions in the atonement as mentioned in John
1:29, but since they did not believe there was no alternative left
but that of going to their death loaded down with all of the sins
they had ever committed.

Another example of the moun  d.aa pPT {a being used as
a specific act of sin is found in John 8:34a. "Everyone that
committeth sin,” ( Thv amapTiacs ) "is the servant of sin."
In this example we find that the article and the noun are singular
in rmumber. The general context indicates very strongly that Jesus
is talking &bout specific acte of sin. This has reference to the
first use of the word in the text for the second usage falls under
a different classification.

We shsll now consider the noun ci'«uap T{a as it is used
in the first category of usage as stated by Tbayer.2 In illustroe
ting the first category Thayer ssys it is equivalent to " 770

decopTavecy & sinning, whether it occurs by omission or
commission, in thought and feeling or in speech and ac:tiom.“3
In this illustration Thayer is comparing the usage of the noun
fopTin  to the verb decapTavecv , In the infinitive

form present tense, as it is here, it refers to the action in its

1’.[’hayear, loc. cit.

2Thayer, op. cit., p. 30.
311,
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in its continuance or as repeated.l The thought being, then, that
there are repeated acts of sinning involved here. Thayer cites
John 8:34 as being an illustration of this concept.‘? "Everyone
that committeth sin is the servant of sin." The phrase being cop-
sidered is "the servant of sin." He states that in "this sense &
parapTia  (ig To davapTavew )as a power exercising

dominion over men (_s;i_x; as a principle and power) is rhetorically

represented as an imperial personage."3 We can conclude that
everyone that commits sin is under the dominion or rule of sin and
therefore a slave or bondservant to it.

The gospel of John does not include the fourth category of
usage, that of "sbstract for the concrete." All other references for
the term a apT £& fall under the categories mentioned esrlier.

The concluding facts concerning the New Testament usage of
the term A&~ apTia are: that it refers to specific acts; it is
also used collectively, in the sense of the aggregate of sins
committed by either a single individual or many; it is also used in
the sense of contimued or repeated acts brought about by its rule
or powser over man.

The second term tc be considered is the verb é'-/%aPTcivw .
In etymology we find it expressed as "'miss the mark'" to "sin

against divinity, custom, or law. ot Thayer cites its New Testament

1J. Greshem Machen, New Testament Greek for Beginners, p. 137.
2Tib.:a;y'e:t-, op. eit., p. 31.

3Ibid.

“Bauer, op. cit., p. Hl.
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meaning as "to wander from the law of God, violate Cod's law, sin.!

A 2,0 Té ve/ | then, is a definite act involving a definite
violation of the law of God.
The first instance where 4,cc2,°74/% is used is John 5:1k.
Jesus had healed the man who had been ill for 38 years. Upon healing
hinm, Jesus said "Behold, thou art made whole: sin no more, lest a
worse thing befall thee." The verb is in the imperative mode
(2/“ 4;0 rave ) and present tense. Its significance is command
or exhortation; prohibition, end entreaty.?' Here it is used in the
sense of prohibition "sin no more, lest a worse thing befall thee."
Another example of the use of the verb ,?_/,(_ </ ?‘4/’/“’
is found in Jehn 9:2. The disciples saw a blind man and assumed his
blindness resulted from a violation of God's law. They asked Jesus
the question "Rabbi, who sinned, this man or his parents, that he
should be born blind?" The verb c§/< a2 tdrew is in second sorist
tense and indicative mode.” Davis informs us that the aorist
indicative expresses punctiliar action in past 1:ime-Lt The context
indicates then from the question "who sinned," that a specific

action of violation of God's law in the past was what they were

accusing him of.

1Thgyer, op. c¢it., p. 30.

®Williem H. Davis, Beginners Grammar of the Greek New
Testament, p. 170.

3Thna Analytical Greek Lexicon, p. 187.

qDavis, op. cit., p. 78.
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We can conclude then from these two examples that G 4 a7 za v
is used in the sense of commission of a definite act violating God's
law.

< e

The third term for our study is the adjective a/uﬁyarw/)os .

It means literally "a sinner" or one "devoted to sin."l Thayer

tells us that New Testsment distinctions are so drawn that one is

called Z/&éa/ rwdds (a sinner) who is "mot free from sin'

in the sense that all men are s:‘umers.2 It also means one who is
“pre-eminently sinful, especially wicked. n3  Bauer says that the
adjective Ag/aut/)r w/)a,S mesns sinful or a siumer.)4 The noun
gc/« anr TwAds is not used in John.

The only section where the adjective ;/u are Ass  is
used in the Gospel is John 9:1~3%4, This selection employs the term
four times. We find the Pharisees saying that Christ could not be
from God because he had broken the sabbath when he gave sight to the
blind man near the Pool of Siloam.5 They asked: "How can a man
that is a sinner do such signs?" Again in verse 24 we find them
saying: '"We know this man is a sinner." The general context of
the episode reveals that they were classifying Jesus as one who was
especially wicked or a pre-eminently sinful person for healing on
the Sabbath day. The adjective fg/a. & o wa)o’s as used here

means an especially wicked person.

1Thayer, op. cit., p. 31
Z1pia. 31bid.
uBauer, op. cit., p. H3.

SJohn 9:16, A.S.V.
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> 7
The fourth term to be considered is the noun a.fc ik

Thayer describes it as (1.) "injustice," ‘unrighteousness of heart

and life," and as (2.) "a deed viclating law and justice, act of
unrighteousness.l There is only one place in the Gospel of John
where the noun 2 dcaia is used. It is found in John 7:18.

YHe that speaketh from himself seeketh his own glory: but he that
seeketh the glory of him that sent him, the same is true, and no
unrighteousness is in him." The context here seems to fit the

second description "unrighteousness of heart and life' as given

by Thayer. "True" is used as opposite to "unrighteousness" in the
context. Thayer cites John 7:18 as specifying "unrighteousness by
which others are deceived."3 In reference to this verse Meyer states
that unrighteousness as used here is "immorality of nature, & deeper
contrast to &4 nEF's [trueJthan ¥ £S5 [falsehood, lieg.“)"
WAS i Eunrighteousnessj is the imner (& 207 [in him])
moral basis of the Weddoes ."9 We conclude then that adilkia
(unrighteousness) as used in John represents unrighteousness of
heart and life.

The fifth term to be considered is the word XrmeaTos .

Bauer tells us that the word means (1.) "“unbelievable, incredible";

lThayer, op. ¢it., p. 12.
CJobn 7:18, A.S.V.
Ithayer, loc. cit.
“eyer, op. cit., p. 237.
Sipia,
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and (2.) "faithless, unbelieving. nl e only place that the term

occurs in the Gospel is John 20:27. "Then said he to Thomas,
Reach hither thy finger, and see my hands: and reach hither thy
hand, and put it into my side: and be not faithless, but belisving."
Thomas! problem was unbelief in the reswrrection of Christ. And if
unbelief had persisted in his mind he would have remsined in his
gins as had the Fharisees mentioned in John 8:24, of whom Christ
said "except ye belleve that I am he, ye shall die in your sins.™
The book of Romans states that belief in the resurrection of
Christ is a necessary prerequisite to salvation.® 'Faithiess"
4t Tos as Christ expressed it to Thomszs, is the very anti-
thesis of "believing.! We conclude then that a7wcr 7565  (faithe
less) as it is used in John 20:27 implies en act of sin, for it
expresses an action of the will and is therefore s moral declsion.
The lest term in this section is the verb amecOf o .

2 I
Theyer defines a#scPe« as "not to zllow one's self to be

persuaded: not to comply with. "3 In the New Testament it also

mesns "to refuse or withhold belief (im Christ, in the gospel);

cpp.[ose@ to o Te )."u' Baner describes it as meaning
"disobey, be disobedient."’? He states that in our literature the

disobedience is slways toward God or His ordinances.” The only

lBauer, op. ¢i%., p. 85.

EN

‘?Romans 10:9.

SThayer, op. cit., p. 5.
Hrpid.
5n

Beaner, op. cit., p. 82.
b1pid.
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occasion of this word's use in the gospel appears to be John 3:36.
"He that believeth on the Son hath eternal life; but he that obeyeth
Eaelievethlj not the Son shall not see life, but the wrath of God
s P
abideth on him." As Bamer has indicated & /Te¢ @éc  contains
the meaning of refusing to believe, or withholding belief in Christ
o
and the Gospel.  Bauer adds in explanation
. . . since, in the view of the early Christians, the supreme
disobedience was a refusal to believe their gospel,
may be restricted in some passages to the mng. f meaning] dis-
believe, be an unbeliever. This sense, though greatly disputed
(it is not found outside our lit.[erature] ) seems most pro-
bable in J{ohn] 3:36: Ac 14:2; 19:9; Ro 15:31, and o?ly
slightly less prob[able] in Ro 2:8; I Pt 2:8; 3:l....
7 7
7{ me ¢89Fw as used here is completely antithetical to IT¢T Zcu U,

rd
The use of (T TEUW in a moral religious reference in the New

Testament has the thought of "the conviction and trust to which a

man is impelled by a certain inner and higher perogative and law

of his soul."™™ In added explanation, it is

. . used especially of the faith by which a man embraces Jesus,
i.e. a conviction, full of joyful trust, that Jesus is the
Messiah~-the divinely appointed author of eternal salvation in
the kingdom of God, conjoined with obedience to Christ.

Ve
AmrecBEw  as used in John 3:3b is in complete opposition to

e > Id
the thought carried in the word 7o TE¥ v, Ar (o rewin its

1A1ternate reading in the footnote of the Holy Bible, Ameri-
can Standard Edition, John 3:3b.

®Baner, loc. cit.

BBauer, op. cit., p. 8&2.
YThayer, op. cit., p. 511.
DIbid.
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meaning of not to allow "one's self to be persuaded"’ or "to refuse

or withhold belief"2 implies strong action of the will in rejecting
Christ. It implies knowledge of God but a deliberate rejection

> Ve
involving moral action. Therefore @ & &Ew could be classified

as an act of sin.

Lpid. 2Tpid.
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Summary

The words for sin are listed consecutively and the facts

observed about them follow.

1.

The noun cf/«a./a v{a. as found in the Gospel of John has
three gensral ’uses. It refers to specific acts of sin. It
is used collectively in the sense of the aggregate of sins
committed by either a single individual or many. It is also
used in the sense of continued or repeated acts brought
about by its rule or power over man.

The verb 2/4 a2 Tarvw is used in the sense of commission
of a definite act viclating God's law.

The adjective dc/,c @ 2 TewAds as used in John means an
especially wicked or sinful person.

The noun Z den (e is used in the sense of unrighteousness
of heart and life. \

The adjective dmreaTos as used in John means unbelief
in the resurrection of Christ and implies an act of sin. It
is an action of the will involving moral choice.

The verb ATT# ¢ 8:’40 as used in John means an action of the

will in refusing or withhold belief in Christ. Since

it is a moral sction it is an act of sin.



B. I JOHN

Introduction

We shall now turn to the First Epistle of John in the study
of Johsmnine hamertiological concepis. As was stated earlier the
investigation is limited to the terms: the noun ﬁ/btﬂ/’ Tig, %the
the verb 77 af4 T/ T , the noun

¥
2 7 > ya . ’ ’
aStKca | the poun aveoia | the noun aTERfca |, the

noun 74 pagav s

’

-

noun £ 7e( Ofca , the noun & 7TcoTia , the noun 7rapakoy
with their derivatives. The only words from this group that occur
in the First Epistle of John are the noun a ~ap 74 , the verb
GcapTéve | the noun 2S(kia , and the noun Qvoacia
The procedure of this section is the same as in the Gospel: First
the words are defined. Second the words are considered in the
light of their context utilizing the categories of usage cited by
Thayer. Two examples of Scripture are used in each study. Consider-
ation of Greek tenses are employed where it is needed to help
understand the usage of the term. Third facts obtained are
summarized at the end of the individual word study. A general

summary is at the end of the section.

Word Studies

The first term is Zw«a.PT/&( . Trench tells us that its

-etymolcgy is uncertain.l He states it was first used in the physical

1Trench, op. cit., p. 240.
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sense such as to miss a merk.l Later it was used in an intellectual
sense with the meaning of one who "seeks to attain results which lie
beyond the limit of his act."z In classical Greek it never acquired
the depth of meaning which it has attained in revealed rrssligion.3
Trench defines it "as a failing and missing the true end and scope
of our lives, which is God.."u In usage 6(1/44/" Tia "is sin in
the abstract as well as the concrete; or again, the act of sinning
no lesgs than the sin which is actuelly sinned.“5 in New Testament
usage Thayer states its use as (1.) equivalent "to 7'5 aqup TA/VUV
a sinning, whether it occurs by omission or commission, in thought
and feeling or in speech and action. 0 In this usage it is some-
times represented rhetorically as an imperial personage or a power
exercising dominion over men.! (2.) It is also used in the sense

of "that which is done wrong, committed or resultant sin, an offense,
n8

a violation of the divine law in thought or in act. Here it
carries the thought of sin wviswed generally;9 also it may be used

as some particular evil deed.’? (3.) ‘Acap7Ea pay be used

lpid., p. 2ul. ?;g;g.

31bid., p. 240. “Ibid. JIbid., p. 2ul.
6I?hayar, op. ¢it., p. 30C.

T1bid. ®Ibid., p. 31.

ITbid. 101pi4.
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"eollectively, the complex or aggregate of sins committed either by

a single person or by many. "t (4.) It may be used in the sense of

2
Yabstract for the concrete."
We shall now consider the word ¢-«apTia ip the light of
its context.

And this is the message which we have heard from him and
announced unto you, that God is light, end in him is no darkness
at 2ll. If we say that we have fellowship with him and welk in
the darkness, we lie, and do not the truth: but if we walk in
the light, as he is in the light, we have fellowship one with
another, and the blood of Jesus his Son cleanseth us from all
sin.

The first thing we can learn from the context is that darkness is
equated with being out of fellowship or alienated from God. It seems
that one is in rebellion sgeinst God. To say that one has fellowship
whereas one is really walking in darkness is to lie. Darkness, then,
is equated as being in & state of alienastion from God or out of
fellowship with God. When we welk in the light we have fellowship
with God and we are told thet the blood of Jesus his Son cleanseth
(Kd@o\fz7“ ) from all sin. The verb Ka Gaprfsc
(cleanseth) is in the present tense and indicative mode. The present
tense normally expresses continued action.q The indicative mode is
5

used to make a positive assertion.” Therefore the phrase "cleanseth

YThayer, op. cit., p. 31.
“Inid.
31 Jobn 1:5-7, A.S.V.

“Williem D. Chamberlain, An Exegetical Grammer of the Greek
New Testament, p. 70.

DIris., p. 8.
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from all sin" expresses an on going action that is continuous while
one contimues to "walk in the light." ‘A=ar T{a5  is shown to
be in the ablative case as this case denotes saparation.l The idea
of separation is denoted in the phrase "from sin." Bauer tells us
that in Johamnine usage ¢3A¢aﬁ’Tfa "is conceived as a condition or
characteristic quality and is opposed to bﬁlé‘&f‘“' ne (truth).
Turner and Greenlee in an article in the Asbury Seminarian state:
Without the definite article, this noun refers particularly
to sin from the point of view of its quality, essence, or
nature. It carries the idea of sinfulness. Sinfulness, being

a quality, requirgs, not forgiveness, but rather purging, re-
moval, cleansing.

From the context we seas that &M‘*P 7ia as it is used here then
requires not forgiveness bui cleansing. An act of sin would require
forgiveness not cleamsing, as is stated later-- "if we confess our
sins he is faithful and just to forgive us our si.nss.;").L The cleansing
from all unrightecusness follows the act of forgiveness. A-apTa
as it is used in I John 1:7 seems to denote a quality, an essence,

& principle or possibly a power that is cleansed by the blood of
Jesus the Son of God as one walks in the light. Concerning this

verse Wesley says: "Both original and actual, taking away all the

1Davis, op. cit., p. 29.

“Bemer, op. cit., p. 42.

JGeorge A. Turner and J. Harold Greenlee, "Sin and Sinfulness:
A study in New Testament Terminology," The Asbury Seminarian, IV,3,
fall, 1949, p. 113.

4 John 1:9a.
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p&wer."’:L Concerning the phrase "all sin" Vincent states: "The princi-

ple of sin in all its forms and manifestations; not the separate

manifestations.“z Thayer also refers to g - ap7{a as a principle

or power in some usages.3
Another exsmple of this usage is the following verse: "If we

say that we have no sin, we deceive ourselves and the truth is not

in us."“’ In understanding this verse we want to remember that this

Epistle was not written to any particular local church, but to a group

of c:kn:trchcas.5 Therefore when he states "If we ssy we have no sin,

we deceive ourselves" he is speaking universally. All have "sin" but

let us remember also the preceding verse which states "If we walk

in the light, as he is in the light we have fellowship one with

snother, and the blocd of Jesus his Son cleanseth us from all sin.®

We can conclude that we are cleansed from all sin as we walk in the

light but we desceive ourselves in ssying we have no sin to be

cleansed from. In reference to this verse Wesley states "any child

of man, before His blood has cleansed us."6 We note that Turner and

Greenlee, in reference tc the usage of this noun without the definite

1Jonn Wesley, Explanatory Notes Upon The New Testsment, p. 9Ok,

P'Marvin Vincent, Word Studies in the New Testament, II, p. 317.
jThayer, op. cit., p. 30.
“I John 1:€, A.S.V.

5Henry C. Thiessen, Introduction to the New Testament,
P. 308.

6‘Wesley, op. cit., p. 904.
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article state it refers particularly to sin from the point of view
of its guality, essence, or nature.l The context does not indicate
a definite act of sin. It seems to refer to sin as a quality, an
essence, a power, or & principle. Therefore we might parsphrase
John!s statement something like this: If we say we have no sin (sin
as & quality, essence or power within us) we deceive ourselves.
This in no way discredits the fact that by walking in the light the
blood of Jesus cleanseth us from &ll sin.
We can conclude from these two examples (I Jobn 1:7,8) that
one use of the word atap Tia ag used in the First Epistle
of John is to denote sin as a guality, essence, principle or power.
Another use of the noun ;LMCLPT‘/O( is to denote specific
acts of sin. "If we confess our sins, he is faithful and righteous
to forgive us our sins, and to cleamse us from all unrighteousness.“g
The word Q&-<4PTéd  ig plural ( Tds #mapTias ) and in
the accusitive case. Turner and Greenlee state that the word
z"‘"“}’ 74 as used in the plural with or without the article
would generally imply only the difference between definite and
indefinite acts of sin.3 The context very clearly reveals that the
author is spesking of specific acts of sin--If we confess our sins
(plural) he is faithful and just to forgive us our sins (plurale-

the cleansing comes after we have confessed and have been forgiven

Yurner snd Greenlee, loc. cit.

21 John 1:9, A.S.V.

3
“Turner and Greenlee, op. cit., p. 11l1.
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for these specific acts which have violated God's law. Thayer identi-

fies this particular usage as "that which is done wrong, committed

or resultant sin, an offense, a viclation of the divine law in
thought or in act."l

A second example of the word EM“F Ta to denote specific
acts of sin is that found in I John 2:2. "...and he is the propitiation
for our sins; and not for ours only, but alsc for the whole world. w2
The phrase "our sins" ( T wv OC‘M“/’ TV JM‘:’V )3 is in the
genitive case and is plural in number. The genitive is the descrip-
tive case and its use here relates to ownership.u The author is
talking about cur sins. The word a~apTia is in the plural and
has a definite article ( TSV Zonap TV ) this implies specific
acts of sin.5 We can conclude then that snother usage of the word
amaplia in the First Epistle of John is to indicate specific
acts of sin.

The word A~<apTi¢  has another usage in First John.
"Everyone that doeth sin doeth also lawlessness; end sin is lawless~
ness."® Here it is singular in rumber and has the definite article

( 7’»‘;\/ aapTiav ). The context very definitely indicates

1Thayer, op. cit., p. 31.
21 John 2:2, A.S.V.
E‘Nestle, op. cit., p. H99.

Hifm, Douglas Chamberlain, An Execetical Grammar of the Greek
New Testament, p. 29.

Olurner and Greenlee, loc. cit.

01 John 3:4, A.S.V.
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a specific act of sin--"Everyone that doeth[c_ip_:}_zgg, present active
participle in attributive positioﬂl sin doeth | is doing, present
indicative activg] 2 also lawlessness." The last phrase in the
sentence indicates a~-ap7id is used in the same way "and sin
Y a~apTia is lawlessness," denapTia being in the
singular with a definite article. In both ceses it could be trans-
lated: Everyone that doeth _§_th ein ( T4V awapTiav )
doeth also lawlessness; and _@_gu sin ( 4 dosap Tia ) is
lawlessness. There is very little doubt then that the author had
in mind 2 specific act of sin. Our conclusion is that the word
aapTia also has the ussge of a specific sir.

In summary we cen sgy that the word poovap Tid ps thres
distinct usages in the First Epistle of John. First it is used
in the sense of a quality, essence, principle or power. Second
it is used to denote specific acts of sin. Third it is used to
mean an act of sin.

The second term to be considered is the verb ciesap 7dve

Thayer tells us that properly it meant "to miss the mark. D Later

it meant "to err, be mistaken; lastly to miss or wander from the

lDavis, op. cit., p. 100.
®Ioid., p. 25.

Bltalics mine.

“pid.

Tnsyer, op. cit., p. 30.
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path of unrightness and honor, to do or go wrong."t In New Testament

2
ussge it meant "to wander from the law of God, violate God's law, sin."

Cur first example is: "If we say that we have not sinned, we meke
him a liar, and his word is not in us.":5 The verb ¥« a9 7’7/’7’“/“ &v
is perfect indicative. Davis tells us that the perfect presents the
action of the verb in a completed state or condition.q "The perfect
indicative generally expresses the present result of a past action. w2
The translation given sbove then is quite clear: "If we say that we
have not sinned," (indicates that we have sinned in past action) "we
make him a liar." The general context clearly indicates the author
had in mind the thought that we 21l have sinned. "If we say that we
have not sinned, we make him a liar." The use of the perfect indi-
cative for the verb cf/u 20 rd v fully supports the concept that
we have sinned in past action.

Another example of the usage of the verb «C/Asﬂ Ta/l/“/ is:
"Whosoever sinneth hath not seen him, neither knoweth him."6 We find
that the verb in the phrase "Whosoever abideth in him sinmeth not"
is present indicative active (a?/«ca/ar ared ). The present

indicative sctive indicates continned action, or a state or in-

Lbid. 2Tp1d.

31 John 1:10, A.S.V.
4Davis, op. cit., p. 152.
5-139-1.@:

®I Jobn 3:6, A.S.V.
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)
completion.” "The action of the verb is shown in progress, as going

2
on." We can parasphrase the verse then to show more completely what

the author had in mind: Whosoever gbideth in him is not sinning
continually or constantly. It implies continual sin in thought or
action. It does not teach that we can not sin or will never sin as.

a Christisn. It merely shows that we cammot contimually or habitually
violate God's divine law and remain a Christian.

The last example of the usage of the verb aia 24 ?‘a,Vw is:
"Whosoever is begotten of God doeth not sin, becsuse his seed
gbideth in him: and he cannot sin, because he is begotten of God. w3
In an attempt to fully understend the general context the first
phrase "doeth no sin" should be examined. The verb 770¢ ¢ ¢ (doeth)
is the key to the situation. It is present indicative and carries
the thought of continued action.uL We could better understand by
saying: Whoscever is begotten of God is not sinning continually.
The second phrase with the verb & Frec (ebideth) is also present
indicative and would also carry the idea of continued action. The
third phrase "and he cannot sin," employs the verb Jdva rac (to

be able) which is present indicative middle voice and the present

. [ 4 < P
active infinitive of the verb 2« 20 T4 red (& 4/4 TavEcry,

1Devis, op. cit., p. 25.

2Ipid.

31 John 3:9, A.S.V.

Ll'])avis, loc. cit.
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As stated before, the present indicative stresses the thought of con-
tinued act;ion.l The middle voice represents the subject as acting
with reference to himself .2 The infinitive has tense and voice but
no mode.} "The present infinitive refers to the action in its con-
tinuance or as repeated. o't The phrase "and he cannot sin" would be
better understood if stated as follows;t “end he himself is not able
to be sinning contimmally, "because he is begotten of God." The
Greek tense does not express the idea that it is impossible to sin
if one is a Christian. It teaches only that a Christian is not able
to be in a state where he is contimually violating God's divine laws,
if he is to remain a Christian. The context indicates ("because his
seed abideth in him") that the Christian's enlightened conscience
through the action of the Holy Spirit would cause him to refrain
from contimual acts in violation of God's will.

The examination of the verb ac/ua/a rdve in each example
very definitely indicates an act of violation of God's law.

The third term to be considered is the nmoun &dca la .

Bauer defines it as (1.) "wrongdoing," (2.) "unrighteousness,

wickedness, 5.mjus1:i<::e.“5 Thayer defines it as (1.) "injustice,"

of a judge, (2.) "unrighteousness of heert and life," and (3.)

"g deed violating law and Jjustice, act of unrigbtecusness."b There

L1pid. °Ibid., p. 36.

31vid., p. 146.
4J. Gresbem Machen, New Testament Greek for Begimners, p. 137.

Bever, op. cit., p. 17.
bTha,yer, op. cit., p. 12.
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are only two occurrences of the word 6>Ld/id{ ‘a_ in the First Epistle
of John. The first exsmple is: "If we confess our sins, he is
faithful and righteous to forgive us our sins, and to cleanse us from
all unrigh’teousness.“l The verb "to cieanse" (Ha &a/o t/a‘/y ) is
first aorist subjunctive. Machen says'the aorist subjunctive refers
to the action without ssying anything about its continuance or
repetition. e ~ The aorist tense expresses tne idea of point action
in past ‘cense.3 But in the subjunctive mood there is no distinction
of time.q All that can be said then is that the cleansing of all
unrighteousness was a definite act. The general context shows that
the cleansing was dependent upon the confession.of acts of sin. The
cleansing occurred when we confessed cur sins. The word & d7 wia
as it is used here indicates it is some gquality that can be cleansed.
It is not an act because that would be forgiven. It seems to best
fit Thayer's second description M"unrighteousnessof heart and life. ")
It indicates an immorality of human nature.b We can conclude then
that the term & d /4 ¢a or unrightecusness is an immeral quality
of heart and life. It is a quality that is cleansed upon confession

of acts of sin.

11 John 1:9, 4.5.V.

BMachen, op. c¢it., p. 131,
3C)J'ﬂsmber‘l.s;«xin, op. cit., p. 15.
4 .

Machen, loc. cit.

5Th,ayer, loc. cit.

bMeyer, op. cit., p. 237.



58

2
The only other example of adinia found in I John K:17,
"g]1]l unrighteousness is sin: and there is a sin not unto death."
In order to fully understand the situation we should view the whole
context,

And this is the boldness which we have toward him, that, if
we ask anything according to his will, he heareth us: and if
we know that he heareth us whatscever we ask, we know that we
have the petitions which we have asked of him. If any men see
his brother sinning a sin not unto death, he shall ask, and Ged
will give him life for them that sin not unto death. There is
a sin unto death: not concerning this do I say that he should
make request. All unrighteousness is sin: and there is a sin
not unto death.l

The context refers to a petition in prayer for a brother who has
committed a sin not unto death. The writer ssys there is 2 sin unto
death and one is not to bring a petition to God for that one. Then
he adds all unrighteousness is sin: and there is a sin not unto
death. 1t seems apparent that the word Z 3w (e is used in
the sense of a specific act violating God's will. The noun 2d 74 e
as used here is all inclusive: he says, "All unrighteousness is
sin." Thayer indicates this statement fits his third category of
usage: "a deed violating law and justice, act of un;rig}ntec;nusnass.“2
The use of ads#ia here indicates a specific act or deed violating
law and justice.

The conclusion regarding the usage of the moun 2d7A (& in

First John is that it is used once in the sense of an immoral quality

of heart and life, a quality that is cleansed upon the confession of

11 John 5:14-17, A.S.V.

E‘I.‘hayer ,» 1oc. cit.
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specific acts of sin. It is also used in the sense of a deed vio-
lating law and Jjustice, an act of unrighteousness.

The fourth and last term to be considered is the noun & Vg 5/4-
Bauner defines Zra/.(c/a as “lawlessness.”l It refers to (1.) "a

; 7
frame of mind, opp.@sed]to dixacoguvm (righteousness) .2

It is (2.) "a lawless deed. n3 Thayer refers to it as meaning (1.)

"pro[per] the condition of one without law,--either because ignorant

of it, or becamse violating it. W Mso it is (2.) "contempt and

> 7
violation of law, iniquity, wickadﬁess."5 The word G ¥ d 4 ¢ a

appears only twice in the First Epistle of John. Both instances
are in Chapter 3 and verse 4, In order to better understand the
context we shall include verses 2 through 6.

Beloved, now are we children of God, and it is not yet made
manifest what we hall be. We know that, if he shall be mani-
fested, we shall be like him; for we shall see him even as he
is. And every one that hath this hope set on him purifieth
himself, even as he is pure. Every one that doeth sin doeth
glso lawlessness; and sin is lawlessness. And ye know that he
was manifested to take away sins; and in him is no sin. Whoso~
ever abideth in him sinneth not: whosoever sinneth hath not
seen him, neither knoweth him,

J
The word a vo (/4 is singular and has the definite article. The
verb 7oceC (doeth) is present indicative. In the phrase "every
one that doeth sin" we have the word "doeth," it is present active

participle in the nominative case. Since it is present tense it

1Bauer, op. 2it., p. T1.

2Ipid. S1pid.
YThayer, op. cit., p. 48.
51vid.

©1 John 3:2-6, A.S.V.
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indicates on going action.l It gzets its time from the verb with
which it is used.g The verb in this case if found in the phrase
"doeth also lawlessness.! It is the word 770¢&¢ (doeth) which is
present active indicative. It means that the action is contimued
and going on right J:mw.3 Thus we might saw: Every one that is
doing sin (an act) is doing also lawlessness (an act).

The second phrase also contains the word ;it/‘}“ (a with
the word a?/,c 4/4 "u/a , "and sin [714(‘ n‘ 4;« a./a T(,aJ is law-
lessness [?G‘TU/ A Q)VU/“ C/&J M

Again we notice that both the terms ;/a_ a /artla. and
a vau (/ « are singular with the definite article. Trench says that
the term 2 vou ca "is never there [in the New Testament] the
condition of one living without law, but always the condiiion or
deed of one who acts contrary to law. "4 The context in the second
phrase seems to indicate a condition of lawlessness’ or wickedness.
Our conclusion then is that 2 v (a as vsed in the First Epistle

of John is an act of lawlessness, "a lawless deed." It also seems

to indicate a condition of lawlessness Or wickedness.

1Davis, op. cit., p. 99.
®Ibid. Jlvid. ,p. 25.
u

Trench, op. cit., p. 243.
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The following observations were made reggrding the concept

of sin in the First Epistle of John.

1.

The noun ac/«q/o T(la as used in the First Epistlé of John
has three distinct usages. First it is used in the sense of
a quality, essence, principle or power. OSecond it is used
to denote specific acts of sin. Third it is used to mean any
act of sin.

The verd éu_ 4/47&/1/«/ is an act of viclation of God's law.
The noun eiﬁh‘ (/a is used once in the sense of an immoral
quality of heart and life, a quality that is cleansed upon
the confession of the specific acts of sin. It is also used
once in the sense of a deed violating law and Jjustice, an
act of unrighteousness.

The noun &vouia as used is an act of lawlessness, "a
lawless deed." It also seems to indicate a condition of

lawlessness or wickedness.



CHAPTER IV

PAULINE HAMARTIOLOGICAL CONCEPTS IN ROMANS



CHAPTER IV
PAULINE HAMARTICLOGICAL CONCEPTS IN ROMANS
4. Introduction

The purpose of this study is to discover the hamartiological
concepts of Paul used in the book of Romans. The bock of Romans was
.selected for study because it is Panl's main doctrinal work concerning
the concept of sin. Most of the terms for sin employed by Paul are
found in the book of Romans. Therefore it is felt that a study of
Romans is sufficient for the purpose of discovering Paul's doctrine
of sin.

Paul's purpose in writing the Epistle to the Romans according
to Thiessen is to teach the doctrines of salvation and to fortify the
believers against the error of Judaizers; to explain the unbelief
of Isrsel; to urge his readers to enter experimentally into the
full Christian life; to admonish them to be subject to the higher
powers and to have love one to another; to enjoin them to exercise
forbearance toward the weak; to reveal his purposes and plams; to
comment Phoebe to the Church at Rome; to send greetings to his
associates and friends.l

In this study the main concern is Paul's teaching on the

concepts of sin. Throughout the book the doctrine of sin is

1Henry C. Thiessen, Introduction to the New Testsment, p. 227.




ol

brought out strongly. Romans is obviously Paul's greatest work and
needs to be carefully considered to ascertain his ﬁeaching on the
doctrine of sin.

The study will include five of the six basic terms for sin
mentioned by Wiley.l They ars the noun dc/aa/oz‘t/a , the noun

-

ﬂﬁ/aa//eaa/s , the noun 2&#(/4, , the noun 2V0/¢(6’~ , the
noun 20‘{/3 £¢a and their derivatives. The sixth term mentioned
by Wiley is 7&e & /7 77 7w , it is found only in Hebrews
b:6. However, it has a derivative, the moun 77 4/’ & 77”7"/-%4'@.&1:1c:h,
is found in Romans. To these will be added the noun K7€ {Beca ,
the noun 277 1 TL/ & , and the noun 77§J4N0h/ with their derive-
tives.

The study in Romans will be confined to the following terms:
the noun ﬂjud/ rc/a_ , the verb 4/6144/0 Z"ﬂ./l/w , the noun
‘c'-/‘“/aT”//“ 4~ | the noun 4:« &2 T‘—“f)c’ls , and the adjective

Id

< ’ S .
apLap rwios . the noun @ S/Akta , the adjective Xd/Aao0s
/ - Ve -~
the noun 21/0/«(« , the adverb a4 v o«ws; the noun zv‘éysfca ,
. 2 4 > 7
the adjective ae E_R NS the noun &rreé Seca. | the verb
> 7 > d > 7
arrecPe w |, the adjective arree¢ &S ; the noun < 77/ 7%,
4 / ~
the verb &7¢c 7£ «w | the noun 7740484 0/s , the noun
s
rfa/oé- #0X and the noun 77apa T Lua,
The procedure of this study is as follows. First the terms
selected will be defined according to Greek-English lexicons.

Second there is a study of the words in the light of their context

]
“H. Orton Wiley, Christian Theology, 1I, 82.
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using the categories for New Testament usage as listed by Thayer's
Lexicon. In the contextual study (a) the word is shown as it is
used in the American Stendard Edition. Then (b) certain sources are
consulted which shed light on its usage. Following (¢.) this certain
fact concerning the tense for the verbs or cases for the nouns are
brought out where it is seen that it helps in discovering the usage
of the term. Two examples of scriptural usage of the word is used
where the examples are available. Following this (d) a list of
facts discovered are summarized. At the end of the chapter a summary
of facts discovered concerning each word is listed. All Scripture
used is from the American Standard Edition unless indicated other-

wise,
B, Word Studies

The first term that we shall consider is the word dj«d/ 'rr;.
Bauer describes it as "the action itself (4:14-4;07*70‘/3 ), as
well as its result ( 4 a//d Thua ), every departure fr.[om) the
way of rightecusness, both human and divine."l He adds that "Paunl
thinks of sin almost in pers.[énal] terms (. . .) as a ruling power."2
Trench says "that when sin is contemplated as d.iu.Q/ ria , it is

regarded as a failing and missing the true end and scope of our

lives, which is God. "3 Thayer divides the usage of the word into

and Other Rarly Chrlsta.an Literature, Trans. Wllllam F Arndt and
T Wilbur Gingrich, p. 4.

2

Ibid.

3R.ic}:za;r'ci C. Trench, Synonyms of the New Testament, p. 24l.
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four categories. (1.) In some ussge it is equivalent to "X« &eoTarécys
a simning, whether it occurs by omission or commission, in thought

. . 1 A .
and feeling or in speech and action." In describing its usage in

c € é . A < 7
this category "N @u40T¢& (i.q. 76 QuapTayvecy ) g q
power exercising dominion over men (sin a8 & principle and power)
o2

is rhetorically represented as an imperisl personag in certain
phrases. He adds that “2/44/?‘6’“ in sense, but not in signi-
fication, is the source whence the several evil acts proceed; but
it never denotes vitiosity.“3 (2.) In its second category of usage

Thayer refers to it as "that which is done wrong, committed or re-

sultant sin, an offense, a violation of the divine law in thought
or in act."t (3.) He aleo refers to its usage as "collectively,

the complex or aggregste of sins commitited either by a single person

gg_gz.gggz,“s (4.) Lastly, he sees its usage as "abstract for the
concrete."b

The first example to be considered is found in the third
chapter of Romans. "What then? Are we better than they? No, in no
wige: for we laid to the charge both of Jews and Greeks, that they

nl

are all under sin. The word tg;&ﬁ/QY'izlt’ is singular in number

lJOS@ph.H. Thayer, A Greek-English Lexicon of the New Tests~
ment, p. 30.

 Ibid. 3Ibid., p. 31.
*Thayer, loc. cit.

DIbid. 6rpig.

Romans 3:9, A.S.V,
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and has no definite article. From the context the word 6;/“« 2 tia
as a definite act and as & quality could be ruled out. This lesves
the thought of ﬂ;ua74 rf/a as a principality, as a personification,
or as & power as the central idea. In reference to the phrase "under
sin," Theyer states it as "held down in sin."l Meyer, in explaining
the phrase "1l under sin," refers to it as "an expression denoting
not merely a state of sin in general, but moral dependence on the

ne

power of sin. Williams in his exposition of Romans refers to it

&s

. . « figurative, and mesns "brought under the dominion and the
condemnation of sin." It is the legal figure of master and
slave, which the apostle adopts and develops at large in the
sixth chapter (Rom. vi, 12-23), and expresses the same relation
“as he has in thought in the Epistle to the Galations: "The
Seripture shut up all things under sin,"-=counted all the world
as legal thralls of sin. (Gal. iii, 22.)3

< Vd
Baner states that the preposition &m0 gs used with the accusative

cage carries the meaning "cf place under, below, in snswer to the

question 'whither?' or the guestion 'where?”*u It also, with the

accusative case, carries the thought of being "under! a "power, rule,
C

sovereignity, comand."5 The word A.cca Yl ria  is in the accuse~

tive case. The context indicates the word aiz,c % o r(/a ags used

llheyer, op. cit., p. 30.

®H, A. W. Meyer, Critical and Exegetical Handbook o the
Epistle tc the Romans, Trans. John C. Mocre and Edwin Johnson, I,
154, ‘ '

3William G. Williams, An Exposition of the Epistle of Paul to
the Romans, p. 120.

“Baner, op. cit., p. 0.
5Ibid.
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here carries the thought of being a power, a ruler or a principality.
Another example of this use of the noun Qc/ué/ rle is

found in Romans 6:12. "Let not sin therefore reign in your mortal
body, that ye should obey the lusts thereof." Here the word
4}-4/ e is singular with a definite article (M t&c«/ﬂl).
The verb in the first phrase fad ¢ Adewérew (reign) is in the
present tense and imperative mods. It "has to do with the action
in action pmgress."l The problem was the continued reign of sin.
4 A & a ria in this passage reflects the ruling or reigning power
of sin in the life. The believer was instructed that he did not have
to let sin reign over him that he should "obey the lusts thereof."
The believer was to "reckon" himself "dead unto sin " and alive
unto God in Christ Jesus. A« a2 vla , then, as it is hers,
is used in the sense of a ruling power, a principality or a reigning
power, These two examples show the noun ac/a 2.2 Z‘C/“ as it is
used in the first category stated by Thayer. It represents on going
action. Thayer adds that a&« & 2 7 a in sense but not in signi-
fication is the source whence several evil acts proceed.g It is a
power or ruler over men.

"A,ua. L0 z{a also appesrs to be used in the sense of speci-
fic acts of sin. "Blessed are they whose iniguities are forgiven,

¢ < 7
and whose sins are covered."?  Here it is plural (@¢ 4wgo7é¢ac)

lwilliem Hersey Davis, Begimnner's Grammar of the Greek New
Testament, p. 168,

glbid.

3Romans 4:7, A.S.V.
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end has the definite article. In the plural the presence or absence
of the article generally implies the difference between definite and
indefinite acts of aain.l The general context very clearly indicates
specific acts-~"they whose iniquities are forgiven, and whose sins
are covered." Another example is: "Therefore, as through one man
sin entered into the world, and death through sin; and so death
passed unto all men, for that all sinned. " Here the word is singu~
lar and has the definite article (& cclwcu/ﬂ"‘fa ). The verse could
be translated as: Therefore, as through one man the sin entered the
world, and the death through the sin. Alford says sin "'gsined
access into,! the moral world,--for sin involves moral responsibility."3
Peul sppears to be referring tc the act of sin in which the access of
sin was made into the morsl world. These two examples show the noun
b o p Tia used in the second category listed by Thayer as
"that which is done wrong, committed or resultant sin, an offense,
a viclation of the divine law in thought or in act.“u

Thayer's third category of ussge is where a~~apTia ig
viewed in the collective sense. Romans 11:27 is used in this sense.
"And this is my covenant unto them, When I shall teke away their sins."

Here @ -«vapTia is plural and has a definite article. The plural

1George Allen Turner, snd J. Harold Greenlee, "Sin and Sin-
fulness: A Study in New Testzment Terminology," The Asbury Seminar-

ian, Fall, 1949, IV, 111.
2ZEifamans 5:12, A.5.V,

3Henry Alford, The New Testement for English Headers, p. #%8l.

L‘L'Eba;,rer, op. cit., p. 3l.
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with & definite article may indicate definite or indefinite acts of
1
sin. The context indicates the aggregate of sins of the people
Israel, " and so all Israel shall be saved: even as it is written,
there shall come out of Zion the Deliverer. . . I shall take away
their sins."2 The writer is speaking of specific sins but in such
a wey that it is collective and involves the aggregate of sins
committed either by a single person or by many.
<
The fourth category of usage listed by Thayer is qypc%/or-{;.
used in the sense of "abstract for the concrete. " Thayer cites
Bomans 7:7 as being an example of this usage. "What shall we say then?
I the law sin?® Alford supports this view.

Is the law (not 'comscience! but in our case, the revesled
law of God, which awoke the conscience to actlon) sin?——not 'the
cause of sin,' which in one sense the apcstle would not have
denied-~tut sin, abstract for concrete, sinful, or as Bengel
expresses 1it, . the sinful cause of sin. The question itself re-

fers back to ver. 5, where the apostie had sPOEen of "the
stirrings of sins which were through the law."

In this sense there is alsc the idea of quality expressed. Is the

lew sin or "the sinful camse of sin" as Alford quotes Bengel.5

This would seem to imply a possibility of a quality.
< /
We conclude then that &/u.ct/a T(Aa ag it is used here is

abstract for the concrete. It slso seems to be used in the sense of

1Turner and Greenlee, loc. cit.
“Romans 11:26-27, A.S.V.
3Thayer, op. cit., p. 31.
"alford, op. cit., p. 89%.
5Ipid.



71

expressing quality but this is stated in the form of a Question and
the spostle answers his own question that the law is good and not
innately evil.

We heve found that the word A apTia has four general
usages in Romans. First of all it represents a power, a ruler or
reigning power or principality. It represents the source of evil
acts in sense but not signification. It fits Thayer's classification
as being equivalent to NTo aaap Tavew g sinning, whether it
occurs by omission or commission, in thought and feeling or in
speech and action.“1

Second, 5/*&[7 Tig is used in the sense‘of specific acts
of sin. In this sense it fits the second category used by Thayer as
"that which is done wrong, committed or resultant sin, an offense,

a viclation of the divine law in thought or in act."2

Third, dma pT (a 1is used in the sense of the collective
or sggregate of sins, that is, specific acts of sin. This is the
third category of usage stated by Thayer as "collectively, the

complex or aggregate of sins committed either by a single person

or by meny."s
[ -
Fourth, we find that 4-*~4f T4 ig used in the sense of

"abstract for the concrete.“u In this sense a quality is indicated.

This is the fourth category of usage listed by Thayer.

l’Ihayer, op. c¢it., p. 30.
2Ibid., p. 31. 31pid.

HTpid.
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The second term to be considered is the verb Au e TAVW

In regards to etymology it meant "to miss the mark. nl Later it

acquired the meaning of "to err, be mistaken; lastly to miss

or wander from the path of uprightness and homor, to do or go wmgg."g

In New Testament usage Thayer says it means "to wander from the law

of God, violate God's law, sin. W As an exsmple we shall consider

Romens 2:12. '"For as many as have sinned without the law shall also
parish without the law: and as many as have simned under the law
shell be judged by the law." The verb "have sinned" ()17((4/' TOoV )
is second aorist indicative both times it is used in this verse. The
sorist tense expresses punctiliar action in past time.u The action
is stated without describing it. The author of Romans, then, is
stating that those that have sinned without the law will perish withe
out the law. He adds that those who have sinned under the law will
be judged by the law. It is past time but the action is point action.
We can conclude then that the Greek who vicolated the Divine command
parished outside the law. The Jew who had the law and violated it
was judged by the law. In both cases the law of God was violated.
The third term is the noun d;‘ 4/—/?"”,4(‘« . Bauner refers to

it as "sin, transgressiom."5 Trench in describing it states that

it is "never sin regarded as sinfulness, or as the act of sinning,

Yhayer, op. cit., p. 30.

©Ibid. J1bid.

4chuglaas Wn. Chemberlain, An Exegetical Gremmsr of the
Greek New Testament, p. 75.

Dauer, op. cit., p. H2.



but only sin contemplated in its separate outcomings and deeds of
disobedience to a divine law. wk Thayer refers to it as "g sin, evil
deed. e It appesrs that this word is used only once in Romans.
In that instance it is translated "sins." "Whom God set forth to be
a propitiation, through faith, in his blood, to show his righteousness
because of the passing over of the sins done aforetime, in the for-
bearance of God."? Wesley states it somewhat clearer: '"Whom God
hath set forth a propitiation through faith in his blood, for a
demonstration of his righteousness by the remission of past sins
through the forebearance of God. ‘,42/“ 4;4 Theca is in the plural
and has no definite article. The general context indicates that
the word is used here in a collective sense, because the author
states that past sins are taken care of by faith in the blood of
Jesus. Past sins or "sins done aforetime" seem to be all inclusive,
referring to any act of sin or evil deed.

We shall now consider the fourth term, the word g/ad/ Tw)a/f .

Theyer describes it as one "devoted to sin, a (masc. or fem.)

sinner. In the N, T. distinctions are so drswn that one is called

’
ac;u_a./) & Aos who is (a.) not free from sin. In this sense

2ll men are sinners."’5 Here it is used as a noun. It is also used

lﬁ‘rench, op. cit., p. 241.
aThayer, op. cit., p. 3%0.
SRomans 3:25, A.S.V.

HJohn Wesley, Explanatory Notes Upon the New Testament. p. 530.
DThayer, op. cit., p. 3l.
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as an adjectivs (b.) "pre-eminently sinful, especially Wicked."l We

shall consider Romens 5:8 as our example of this usage. "But God
comuendeth his own love toward us, in that, while we were yet sinners,
Christ died for us." Here the word G+<aP T«X5sis ysed in a uni-
versal sense. All men then are counted as sinners. In this usage

it is a noun. In Romans 7:13 it has a different usage. "But sin
that it might be shown to sin, by working death to me through that
which is good;--that through the commandment sin might become exceed~
ingly sinful."® Here G-~op Tw2385 is translated sinful and
used in the sense of an adjective. vIt describes the word sin as
being sinful. Here it fits the second classification of Thsyer's as
carrying the idea of something being pre-sminently sinful.

It hes been found then that &-<ap 7’;*1 J5  is used as a
noun. In this usage it carries the thought all men being sinners.
Aacap Tuw R os also is used as an adjective. In this
usage it has a descriptive idea. It is used as describing something
as being sinful.

The fifth word to be considered is the noun aJ(kia .

Bauer describes it as (1.) "wrongdoing" and (2.) "unrighteousnpess,

wickedness, injuss‘cicr:.ae."3 Thayer refers to three usages. It refers

to (1.) "injustice"; (2.) "unrighteousness«f heart and life"; and

(3.) a deed violating law and justice, act of umr':s'.gh‘c,ecusmess."Llr

11pig.
gRomans 7:13, A.S.V.

3Bauer, op. cit., ps 17.
%Thayar, ops cit., p. 12.

ot
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We shall turn to the first chspter of Romans for the first example
of usage.

For the wrath of God is revesled from heaven against all
ungodliness and unrighteousness of men, who hinder the truth
in unrighteousness; because that which is known of_ God is
manifest in them; for God menifested it unto them.

The context states that "the wrath of God" is against all
ungofliness and unrighteousness. This would seem to indicate
specific acts of unrighteousness and ungodliness but also could have
reference to the moral guality in respect to the classification in

2 Mford links "un

Thayer of "unrighteousness of heart and life."
righteousness" as used here with the "result" of ungodliness (i.e.
iniquity, injustice of thought and conduct) but also partislly the
"fountain® of ungodliness:~:,.3 He contimes: "Unrighteousness is the
state of the thoughts and feelings and habits, induced originally
by forgetfulness of God, and in its turn inducing impieties of all

4 Unrighteous as it is used here then is specific acts

kinds."
that are motivated by a deeper moral issue involved in the background.
The moral issue is rejection of what is known of God. This is fur-
ther supported by the Authorized Version Revised as it appears in

Alford's New Testament for English Readers: "For the wrath of God

is revealed from heaven against all ungodliness and unrighteousness

1Romans 1:18-19, A.5.V.

o

“Thayer, loc. cit.
ESl-'&lfcrd, op. cit., p. &0.

H1pid.
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of men, who hold down the truth in unrighteousness."l The key to

the situation is the phrase "who hold down the truth in unrighteous—
ness." Unrighteousness as it is used here involves an act of iniquity
or wickedness involving a deeper moral issue of rejection of truth
that is known to the individual.

Another example of the use of the adr (e is found in
Romans ©:13: "neither present your members unto sin as instruments
of unrightecusness; but present yourselves unto God, as alive from
the dead, and your members as instruments of righteousness unto
God." Here the context indicates unrighteousness is used in the
sense of a personification of one who is obeyed and uses the body's
members as his instruments. The twelfth verse refers to sin reigning
in the body. One is instructed to not allow sin to reign neither is
he to present his members as instruments of unrighteousness. In this
senge unrighteous appears to be g division of sin., It would seem
once agalin that unrighteousness here would involve specific acts
of sin, though the moral issue (unrighteous of heart and life) is
also present.

Romans 9:14 shows another variation of the use of ESinie
HWhat shall we say then? Is there unrighteousness with God? God
forbid." Here the thought of questioning God's judgment or Jjustice
is the issue. Does God Jjudge righteously or unrighteously. The
problem in question is God's treatment of Israel. Was He unjust or

Jjust? The use of the word unrighteousness as it is used here also

Ibid.
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has moral implications and refers to a specific asct. But it definitely
fits the usage referred to by Thayer as "injustice, of a ,judge."l

Our conclusion regarding the term aSikiaq is that it is
an act or acts of v}ickedness or injustice which have evolved from
a moral issue of rejection of known truth. It includes the thought
of being a personification in the sense that it is obeyed, it is a
division of sin. In its usage it sppears to fit all three of Thayer's
clagsifications: injustice, of a judge, unrighteousness of heart
and‘ life, and an act of unrightesousness,

The sixth term to be considered is adjective ad(Kos
Baner defines it as "unjust." It is used in the semse (1.) Yof
pers.[on:i] doing contrary to what is right, opp.[osed] to S{kacos M3
(just, righteous). It is used also in the sense (2.) "of things
(...) unjust. bt Thayer says it is "descriptive of one who violates
or has violated J’ustice."5 Thayer lists three usages (1.) "unjust,
(of God as judge)"; (2.) "of one who bresks God's laws, unrighteous,
sinful'; (3.) "of one who deals fraudulently with others."® This
word has a very limited use in the New Testesment. It is found only
once in Romans. "But if our unrighteousness commendeth the righteous-

ness of God, what shall we sgy? Is God unrighteous who visiteth with

Lnayer, op. cit., p. 12.
EBauer, op. cit., p. 17.

J1oid. “Tbid,
5,Thayer, op. cit., p. 12.

6&”;@_-
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wrath? (I speak after the mesnner of men.) ."1 The context indicates
that the writer is asking a hypothetical question: Is God unjust
or unrighteous? Is he unjust in his dealings with men? In this
sense the usage of the word Dd/aﬁ/ras fits Thayer's first category
of usage, that is, unjust (in reference to God as Judge.)

The seventh term to be considered is the noun 2 Vo c/a- .
Baner defines the word as “lawlessness."e It has two usages: (1.)

" P o [ & cvn t. . i
as a frame of mind, opp.E;sed tojdriwacod ; and (2.) as "a

lawless deed."’ Thayer cites two usages. (1.) Properly it is "the

condition of one without law,--either because ignorant of it, or be-

causge violating it. 't (2.) It is used in the sense of "contempt and

violation of law, iniquity, wickedness."? The first occurrence of

2 I'd .
@vium o is found in Romans 4:7 "Blessed are they whose iniquities

nb Here the word

are forgiven, ‘and whose sins are coversd.
is translated "iniquities." The phrase "whose iniquities are for-
given" very definitely refers to deeds of lawlessness or acis in
which specific laws are violated. The word is in the plursl and

that indicates mumerous acts of violations. This is the second

YRomans 3:5, A.S.V.
Baner, op. cit., p. /1.
31bid.

HIhayer, op. cit., p. 48.
SInid.

6Romans 4:7, A.5.7.
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usage as cited by Thayer. The other occurrences of this word are found
in Romans 6:19. Here it is used twice in the same verse.

I speak after the manner of men because of the infirmity of
your flesh: for as ye presented your members as servants to
uncleanness and to iniquity unto iniquity, even so now present
your Tembers as servants to unrighteousness unto sanctifica-
tion.

In reference to the phrase "iniquity unto iniguity" Thayer restates

it as "to iniguity--personified--in order to work iniquity." Alford,

in reference to the phrase "servants to uncleamness and to iniquity

unto iniquity," explains it: "lawlessness, both which, impurity

Emcleannesé jand lawlessness, lead to lawlessness, result in it."3
The fact that the word ave—~<a is included with the word un-
cleanness puts a very definite moral tone on the passage. The word
uncleanness -( 6’1/(4@5(/7 ria ) as used here has reference to

. - s .. . 4 ;
"immorality, viciousness esp.[ecmlly] of sexual sins."  In its

usage here it is opposed to holiness. The context indicates that
one could yield himself to uncleanness (sex crimes) and iniguity
(violation of and contempt of law) and in being a slave to these
things he would be in a condition of lawlessness. We conclude,

then that &vo-<d as it is used in Romans is in the sense of

violations of law and slso it represents a condition of lawlessness.

LRomans 0:19, A.S.V.
2’I‘hayer, loc. cit.
3mford, op. cit., p. 89l.

YBener, op. cit., p. 28.
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The eighth word,to be considered is the adverd 2 ﬂ;( “s .
There is only one reference in Romans where the word is used, that
is Romans 2:12. "For as many as have sinned without the law shall
also perish without the law: and as many as hav;a sinned under the
law shall be Judged by the law. wt The wordcprO//uws carriss the

e
thought of one living “without the law."  The thought being that

he is in igrorance of the Mosalc lev.«.'.3 The context infers that those
who sin without knowledge of the Mosalc law will also perish without
knowledge of the Mosaic law. Those who bave g knowledge of the law
will be Jjudged by it. In reference to those who perish without the
law Wesley says they are "condemned by the law written in their
lmasfavrts."4 The indication is that God Jjudges according to light
received. Those that have the law are judged on the basis of the Law.
Those living in ignorance of the law are judged on the basis of the
moral written in their hearts. The word 2 Voju w35 is used in re-
ference to one living in ignorance of the Mosaic code.

The nineth term to be considered is the noun ia‘f //Sé‘ ca
Baver refers to this word as being used in the sense of “godlessness,

> 7/
impiety, in thought and act.“5 Thayer describes AT €8€(4 as a

lBomans 2:12, A.8.V,
“Thager, op. cit., p. 48.
BM'

LhA’esley, op. cit., p. 52k,
Dseuer, op. cit., p. 114
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) ‘ 1
"want of reversnce towards God, impiety, ungodliness."” When the

term is used in the plural it represents "ungodly thoughts and deeds.

This term is found only in Romans 1:18 and 11:20. We shall consider

the following reference.

For the wrath of God is revealed from heaven against all un-
godliness end unrighteousness of men, who hinder the truth in
unrighteousness; becaunse that which is known of God is manifest
in them; for God menifested it unto them.3

Alford states that "ungodliness is more then fountain (but at the
same time pertially the result) of unrighteous."® He states that

there is a certain amount of overlapping in each term and that they
are not to be formally pressed to the 1imits.5 In reference to the

use of this term, Trench remarks that:

I P
aTeEpECo Joined with ﬂ)f"f’“-, (Zenophon, Apol. 24
Rom. i.[1]8); are ace@ns with 441 wes With 4voqros
(Xenophon, Cyrop . viii. 8.27), with duap twdss (1 Tim.
i. 9; I Pet. iv. 18), is positive and active irreligion, and
thisg contemplated as a deliberste withholding from God of his
dues of prayer and of service, as standing, so to speak, in
battle array ageinst Him. We have zlways rendered it "ungodli-
ness," while Rheims as constently “impiety," and @0 ¢f h S
Vimpious,' neither of these words occurring anywhere in our
English Bible.®

Asebeis as it is used here is sipnguler. The context reveals that

the men in question were actively resisting the revelation of God

Impsger, op. cite. p. 79.
2 bid.
SRomens 1:18, 19, A.S.V.
”mfom, op. cit., p. 850.
Bbid.

bTrench, op. cit., p. 2u2.

ne
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which Ged hed revealed to them. It involves definite zcts and
moral choices.

The tenth term to be considered is the adjective Qe Bys .

Baner defines this term as "godless, impious.”l In reference to per-
song it may describe a sinner as s godless man. Thayerts definition

is "destitute of reverential awe toward God, condemning God, impiaus.“B

In Romens it occurs only in 45 and 5:6. For our example we shall
select Romans 5:6. "For while we were yet weak, in due season Christ
died for the ungodly. ntt In this particular verse men universglly are
depicted as ungodly. Universally men are in opposition to God and
lack the proper attitude of reverential swe. And these are the men
that Christ died for. The context includes gll men as being set
against God vef ore justification: {("But to him that worketh not, but
believeth on him that Justifieth the ungodly, his fzith is reckoned
for righteousness.")5 'Acepss  as used here represents man as uni-
versally being destitute of the proper attitude towards God before

the salvation experience,
2 ’ 4 -
The eleventh term is the noun awecOsca . Bauper defines

drelOcca as "disobedience.“b He adds that in our literature

YBever, op. cit., p. 114
£Ipia,

BTbayer, op. cit., p. "{'9.
“Romans 5:6, A.S.V.
SRomens 45, A.S.V.

6Bauer, op. cit., p. 8l.
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it is always discobedience towards God.l Sometimes it is used with

2

the connotation of disbelief in the Christian gospel.® Theyer alsoc

defiresit as "disobedience" and "obstinacy, and in the N. T. parti-

cularly obstinate opposition ‘to the divine will.”j We shall consi-
der the scripture example.

For as ye in time past were disobedient to God, but now have
obtained mercy by their dischedience, even so have these also
now been discbedient, that by the mercy shown to you they also
may obtain mercy.

The phrase "have obtained mercy by their disobedience" is in refer-
ence to the obsiinate opposition of Isrsel. Israel waes cut off
because of their unbelief--verse 23. It is evident, then, that the
aspect of unbelief was involved in their "disobedience." Their
"disobedience" was & morel act involving a knowledge of what was
God's will. It definitely wes an obstinate opposition to the
divine will.
2 8 7 i .

The twelfth word is the verb &7 €¢CT W | Bgyer cites
the primary mesning of this verb as meaning to "disobey, be diso-
bedient."5 in our literaturs "the disobedience is slways toward

God or his ordinances.“é’ This word glso has reference to the word

"disbelieve" and the phrase "be an L.:._n_’pg}:‘iever.'ﬂ Bauer explains

1bid. °Ibid.
3‘l‘lm'a;ye:c‘, op. ¢it., p. B5.
YRomans 11:70-31, A.S.V,

EBauer, op. cit., p. &2.
©Ibid. Tpid.
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this as follows:
...since, in the view of the early Christians, the supreme dis-
obedience was a refusal to believe their gospel,
may be restricted in some passages to the mng.(meaningj disbe-
lieve, be an unbeliever. This senge, though greatly disputed
(it is not found outside our 1lit. [eraturé) ) seems more probable
in J 3:36; Ac 14:2; 19:9; Ro 15:31, and only slightly less prob.
in Ro 2:8; I Pet 2:8; 3:1, perh.[aps) also vs. 20; 4:17....%
2 Ve
Thayer defines the verb &/77€ ¢dfw  as "ot to allow one's self to
be persuaded; not to comply with .“2 In reference to Christisnity
it means "to refuse or withhold belief (in Christ, in the gospel,
‘ p o -
OpPp. ﬁsecﬂ to FITTECW ) 1) Ehat is, "to believe.') We shall
turn now to example of usage. "But unto them that are factous, and
cbey not the truth, but obey unrighteousness, shall be wrath and
>
indignation.“u The word & IMEC 80&‘0‘( as used here ("obey not
the truth") is a participle in the present tense and dative case
according to Thayer.” It is the dative of the thing (that is, "the
tru.’f;h").(3 It means to refuse belief and obedience to the truth

according to Thayer.7 The word "factous" as used here carries the

meaning of a "party spirit" and by implication refers tc "diso-

b‘edience.“g Beuner says that the aspect of "selfish ambition"

1lbid.

EThayer, op. cit., p. B5.

31bid.

“Romans 2:8, A.S.V.

DThayer, op. cit., p. 55.

®Baver, op. cit., p. 82, and Thayer, op. cit., p. 55.
IMpayer, op. cit., . 55.

8 e Analytical Greek Lexicon, p. 166.
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or "selfishness" carnnot be excluded from the meaning of Ufactous. "
The general context of the second chapter in Romens indicates that
Paul was including all men. Those that obey the truth (in this
case: ‘'patience in well-doing seeking fof glory and honor and
incorruption")2 will receive eterral life. Those who are "factous"
(given to a "party spirit", "self seeking") and obey not the truth
(that is, refuse to beli&ve in Christ and the gospel) and obey
unrighteocusness shall receive wrath and indignation. It is evident
that 277 £ B w a8 it is used here means a definite refusal to
believe the gospel and 2 rejection of Christ. It is very definitely
a moral action. The second exsmple is as follows:
For as ye in time past were disobedient to God, but now have
obtained mercy by their discbedience, even so have these alsc
now been discbedient,_that by the mercy shown to you they also
may now obtain mercy.3
The verb Z2m€¢O€@ g used twice and is in the sorist tense and
indicative mode in both instances (ATEC ST a T, KmedBnoav
The acrist indicative generally expresses point action in past tense.
The rejection of God or the refusal to believe that occurred in the
pést was a definite act of rejection of known truth. It was a moral

2 Ve
acticn. The conclusion reached, then, is that @ me« P is used

in the sense of a refusal to believe the truth of the Gogpel and

lBauer, Cp. Qig,, p. 309.

d 2Homans 2:7, A.S.V.
jﬁmmm]lgD,BL AS.V.
uDavis, op. ¢it., p. 78, 123-12h,
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includes the rejection of God and Christ. It is & moral action.
- > Vs
The thirteenth word is the adjective &7 ec¢Pn's . This
word cccurs only once in Homans 1:30.

And even as they refused to have God in their knowledge, God
gave them up unteo & reprobate mind, to do those things which are
not fitting; but filled with &ll unrighteousness, wickedness,

.+ .disobedient to parents... wmerciful: who, knowing the ordi-
nances of Ged, that they that practise such things are worthy
of death, not ﬁnly do the same, but aslso consent with them that
practise them.

> s
Bauer defines @ mEcShs asg "disobedient."g Thayer defines it as

“inpersvasible, uncompliant, contumacious, LA.V. discbedient]. n3

The phrase "disobedient to parents" is included with a long list of
vices that includes such things as murder snd wickedness so it is
evident that Paul regerded it as very serious. The word 27’6 S "/5
as it is used here indicates a rebellious attitude towards one's
parents. Thayer's definition included the word "contumacious.”

Contumacious is defined in Webster's New Collegiate Dictionary as

being "perverse in resisting authority; subbornly discbedient."
The conclusion then is that e (On's as used in the phrase "dis-
obedient to parents" means that the children perversely resisted
parental anthority. They were stubbornly disobedient. It definitely
involves a knowledge of what is right and so it & moral action.

The fourteenth word is the noun Y dlaa /1 . Bauer defines

A Tia as (1.) "unfaithfulness," and (2.) as unbelief, lack of

IRomans 1:28-32, A.S.V.
2‘Ba,uar, op. cit., p. &.

BThayer, loc. cit.
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1 > ~
belief." Thayer defines &7r!T7/6 as being a "want of faith and

trust.“g It is used in the sense of (1.) “unfaithfulness, faithless-

ness, (of persons betraying a trust).“3 1t may also be "want of faith,

gg@g;}gi"q in reference to withholding belief in the power or pro-

mises of God. It includes opposition to the gospel with the added

—

2

action of obstinacy.” The first exemple of usage is found in

Romans 3:3.

What advantage then hath the Jew? or what is the profit of
circumcision? Much every way: first of all, that they were
intrusted with the oracles of God. For what if some were withe
out faith? shall theér went of faith meke of none effect the
faithfulness of God?

The Authorized Version, uses the phrase "For what if some did not
believe." The Authorized Version Revised states it "for what if

some were unfalthful? shall their unfaithfulness meke void the faith-
fulness of God?" Alford explains why the word belief does not fit
in the context.

The word does not import 'did not belleve,' which certainly
would be out of place here, where the Apostle is not spesking
of fazith or want of faith as yet, but of unrightecusness (ver.
5), and moral guilt. The word seems to be used in Lhe sense

of were unfaithful to the covenant, the very condition of whish
was to walk in the ways of the Lord and observe his statutes.

7
lBau,er, op. cit., p. &4,

gihayer, op. c¢it., p. B5.

SIpid. “Ivid.
5Ipid.

bRomans 3:1-3, A.S5.V.

Im1ford, op. cit., p. 863.
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The apostle was citing the unfaithfulness of the Jews. The Jew had
a knowledge of God. He also had the covenant. His "want of faith'
or "unfaithfulness" centered around his relationship to the "oracles
of God" (verse 2), It thus beceme & morsl issue. He knew what was
right but was unfaithful to the teaching of the oracles of God.
3477.40‘7",4— as it is used here implies an unfalthfulness in regards
to a proper relationship to the oracles of God. It is a moral issue
involving a knowledge of the oracles of God with the fact that one
is not faithful to the tmst.’

Another exsmple is Romans 11:20. "Well; by their unbelief they
were broken off, and thou stendest by thy faith. DBe not high minded,
but fear." Here amtaria is translated unbelief. Theyer indicates
there is a note of obstinacy added with opposition in this verse.l
In conclusion erla‘rl/k is seen to be used in the sense of un-
fajithfulness in regards to a proper relationship to the oracles of
God. It implies a knowledge of the oracles of God with the fact
that one is not faithful to what is contained in them. It is moral
situation. In eaddition 22 meaT Tic  ig used in the sense of unbelief,
unbelief witlh a note of obstinacy in it.

- ’
The fifteenth word is the verb a7 /c7€w ., DBauer defines

it as to (1.) "disbelieve, refuse to believe" and (2.) to "be un-

>
foithful."e Thayer defines & 7/1aT £ as (1.) "to betrsy a

 hayer, lec. cit.

Bamer, op. cit., p. 8k
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trust, be unfaithful® and (2.) "to have mo belief, disbelieve."' The

scripture exampie is Romans 3:%. '"For what if some were without
faith?" % ﬁla‘rz/w as used here is aorist ind.icative(';ﬂ I/O‘Thd'fl’) .
The acrist expresses point action in past time. Therefore the incident
occurred in tke past. The Jews be_trayed the trust given to them in
the oracles of God. The conclusion then is that 2 TrTfw as
used in the only reference in Homans indicates a betrayal of trust
or unfalthfulness.

The sixteenth word is the noun 774/&//5 @ @/s ., Bauer defines

l')
it as "overstepping, transgression. WS Thayer says that properly it

means "a going over. "3 Metaphorically it is "a disregsrding," a
"yiolating. " In an sbsolute sense it is "the breach of a definite
promulgated, ratified law." In the Authorized Version it is trans-
lated as transgrsssion. It is used only three times in Homans. In
sach case it is translated transgression in the American Standard
Edition. Romans 2:2% is the first example. "Thou who gloriest in
the law, through thy transgression of the law dishonorest thou God?6
The context here very plainly means a breach of a definite law.

Since the suthor is referring to Jews (See verse 17.) the law is

probably the commandments. In Romans 4:15 the word "transgression®

Yinayer, op. cit., p. 57.
ZBaner, op. cit., p. 617.

z \
wTheyer’ ODe Cit., p' 478'

3=

Ibid. 51bid.

o

Bauer, op. cit., p. O2h.
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is used again. 4“F0r the law worketh wrath; but where there is no
law, neither is there transgression." In this example it is obvious
that a "transgression" occurs when there is a breach of a definite
law. The conclusion, then, is that 774ﬁ4;3 40 (S occurs when a
definite ratified law is violated.

The seventeenth word is the noun 774,24 N o, Bauver defines

. . . 1 . -
it as "unwillingmess to hear, disobedience." Thayer defines 774/°4 A0k

as (1.) properly, "a hearing amiss" end (2.) "[unwillingnass to hear

i.e] disobedience."? This word is found only once in Romans.
"For as through the one man's disobedience the many were made sinners,
even so through the obedience of the one shall the many be nads
righ‘tecus."} T apa K on as used here is translated "discbedience."
According to Thayer it implies an "unwillingness to hear."" This
is net the obstinate opposition and disobedience that is indicated
in the noun fzn'f(f Bec e, 77a/aa. Ao K seems to indicate a
failure to pay attention.
TMape Ko¥  is in its strictest sense a failing to hear, or
a hearing amiss; the notion of active disobedience, which follows
on this inattentive or careless hearing, being superinduced

upon the word; or, it magy be, the sin being regerded as %1raady
committed in the failing to listen when God is speaking.

l‘Baner, loc. cit.
ZTh,ayer, op. cit., p. 484,
3Romf;um 5:19, A.8.V.
L%Thayer, loc. zit.

Srench, op. cit., p. 243,
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Trench goes on to say that the word "disobedience" in the Old Testa~
ment use is described as a refusing to hear (Jeremizh 11:10; 35:17)
and 1t appears literally the ssme in Acts 7:5?.1

From the context ("through the one man's disobedience the
many were wade sinners") it must be classed as a type of sin. There
is no doubt but that it was an act thet was punished. It definitely
implies & moral responsibility. The conclusion in regards to the
usage of this word is that it is used in the sense of g failure to
heed or psy attention to the word of God. It results in disobedience
elther in failing to listen to God or in the wrong acts involved
after failing to heed God. It is a definite sin and is punished,

The eighteenth word is the noun ﬁﬁ§ﬁuf7r7"“¢4¢4- . Baner

2
defines it as a "false step, transgression, sin.' It is used

in the gense (1.) "of transgressions against men" and (2.) "as a
rule of sins against God..“3 Thayer states that (1.) properly it

is "a fall beside or near something; but nowhere found in this

sansea."}4 Trophically {or metaphorically) it is "2 lapse or deviation

from truth and uprightness; a sin, misdﬁed.(%mv. trespass, 'differing
T

from iﬁg/a'f”/»wv (¢.v.) in figure not in fcrce.'.] 1D The

Lpid.
“Bager, op. cit., p. 627.

Tpid.
L

Thayer, op. cit., p. 485.

5Tvid.
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first example is Romans 4:25. "Who was delivered up for our tres-
passes, and was raised for our justification." Wesley translates
A% 7774//0!4-}:1@3:6 as "offenses. wl The Authorized Version uses
the word "offenses" also. Trench says this word belongs altogether
to the later Greek and it is used very 1ittle.2 In reference to

Id < r
e allT Wako- and ZuaoT(a Trench refers to the fact that
Jerome records a distinction betwsen the two words.
represents sins suggested to the mind and entertained and welcomed
there, while 77 d/‘,ﬂ 74xuais embodied in actusl deeds.3

Trench, however, takes issue with that complete distinction
of the words as having no warrant.

Only this much truth it may be allowed to have; that, as
sing of thought partske more ofthe nature of infirmity, and
have less aggravation than the same sins consummated, embodied,
that is, in act, so doubtlessmapa 7 TWwoavre is gometime
used when it is intended to designate sins not of tﬂe deepest
dye and worst enormity.

But this milder subandition is very far from belong always
to the word... there is nothing of it at Ephes 1& , "dead
in trespasses (77'4/'4 7Tk ¢ ) and sins.

as it is used in Romans 4:25 "who was deliversd
up for our trespasses" does 1Ot appear to have any shade of meaning

25 being a lesser type of sin. Rather it appears to be an all-inclu-

sive term. It seems fo embody a1l types of sin. Christ was

1Wesley, op. cit., p. B3,
2Trench, op. cit., p. 245,
31bid,

urgg;},_@., p. 2Ub.
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delivered up for our trespasses and no distinction of the type of
trespass is mentioned. It is descriptive of the phase of sin. This
same general meaning seems to be throughout its use in Romans 5. In
Romans 11:11-12 the word rra/ocfﬁ Tedeea is translated "fall" in
both the Authorized Version and the American Standard Version., "I
say then, Did they stumble that they might falll! God forbid: but
by their fall salvation is come unto the Gentiles, to provoke them
to jealausy.“l Here the gpostle is referring to the sin whereby
the Jews rejected the prophets and finally Christ with the end
result that they were cut off. In this case the trespass or "falll
appesrs to be a very serious thing. It appears to describe all the
sins in relationi the Jewish apostasy. This would include rejection
of God and Christ as the Son of God. Romans 11:24 indicates that
the Jew can be restored if he meets the proper condition.

In regards to the use of /Tg,&afﬁ??cu/;g.in Romens it is
evident that it is descriptive of a sin. It is what Christ died
for. It is of a serious paturse. It describes the sins of the
Jews in rﬁjecting the prophets, God, and Christ the Son of God in
Romans 11:11~12. It can be forgiven if one meets the proper

conditions it is evident both in case of the Jew or Gentile.

;Romans 11:11, A.S.V.
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C. Summary

The noun aj«cy 7/a has four general usages. First it is

a péwex; or a reigning power and principality. In this senss

” gc,uap T(e(equivelant to 70 45/»44/“/79 (v, according to
Thayer) as a power mlingmen is represented as an imperial
personage. It represents the source of evil scts in sense but
not in signification. Second, it is used in the sense of
specific acts of sin. Third, hemartia is used in the sense of
the collective or aggregate of the sins of one person or many.
Fourth, it is used in the ssnse of abstract for the concrete.
In this usage.the idea of quality is expressed.

The verb ac#z/ 7dvwis used in the sense of the commission of
an act violating God's law. It méans to sin.

The noun ac/'u_a//o -rn;u.& is translated sins in Romans. It is
an evil deed or an act or acts of sin.

The adjective ﬂiu-i/'r‘v/sog is used in Romans 7:13. Here it
is used to describe sin as being sinful.

The noun 2 d Nw/& is used as an act of wickedness or injustice
involving the moral issue of rsjection of truth. Second, it
represents a personification in the sense that it is one who is
obeyed and usss the bodies of men as instruments. Third, it is
used in the sense of unrighteousness of heart and life.

The adjective i:r r~0S is used only once in Homans and in this
usage it is translated "unjust." It implies a questioning of
God's motives in dealing with man. It is descriptive of a

person's motive.
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> Vd
The noun A¥Ve AU (b gs used here represents violations of law and

& condition of lawlessness.

The adverb ai Va:u ews is used only once in Homans. It is
translated as "with out the law" and means lawlessly.

The noun ;0 f’;ff ca as used in Homans represents definite
acts involving resistance of God's revelation and it involves
moral responsibility. It is usually translated "ungodliness."
It means irreverance or impiety.

The adjective a Tes Rs a8 used here represents man as univer-
sally being destitute of the proper attliiudss towards God before
the salvation experience. It is translated as ungodly.

The noun 2 ecdfFca  or "disobedience! represents a moral
act involving = knowledge of what is God's will., It is an
chstinate opposition to the divine will.

The verb & me¢ &€«  is used in the sense of a refusal to
believe the truth of the Gospel and includes the rejection of

God and Christ. It is translated tc disobey.

=

\ 7 '
The adjective 4 7¢I WS as used in Romans 1:30 means stubbornly

disobedient in reference to children. It involves a knowledge
of right and is a moral action. It is resistance to parentsl
anthority.

The noun @rriaTio as it is used implies an unfaithfulness
in regards to a proper relationship to the oracles of Ged. It
ig a moral issue involving a knowledge of the oracles of God

with the faet that one is not faithful to the content. In
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addition it is uvsed in the sense of unbelief, unbelief with a
note of obstinacy in it.

the verd 2 /Trd‘?‘{/w as used indicates & betrayal of trust or
unfaithfulness in reference to the oracles of God., I means

to be unfaithful.

The noun Z7€/9€;5“°'h5 as used in Romans is a breach of a
definite ratified law. It is translated as a "transgression"

of a law.

The noun 775/4a/Vo;f’is used in the sense of a fallure to hesd
or pay attention to the word of God. It results in disobedience
either in failing to listen to God or in the wrong acts involved
in after failing to heed the word of God. It is transiated
"digobedience. "

The nounﬁﬁ’éhﬂ@ﬂéprqperly means to fall. It is translated
trespass. It describes sin. It is what Christ died for. It

ig of a very serious nature but can be forgiven if one meeis

the proper conditions. It describes the Jewish rejection of

the grophets, God and Christ.



CHAPTER V

A COMPARATIVE STUDY OF WORDS IN JOHN, FIRST JOEN AND ROMANS



CHAPTER V
A COMPARATIVE STUDY OF WORDS IN JOHN, FIRST JOHN AND ROMANS
A. Introcduction

The purpose of this chapter is to make a comparative study of
the selected terms for sin in the Gospel of Johmn, the Epistle of
John and the Epistle to the Homems. The primary concern is to
establish theologlcal relationships between Pauline and Jobhannine
doctrines of sin. Relationships of Greek stems are shown.

The procedure is as follows: First the words for sin in
Jechannine literature are listed with the number of times used.
Sscond the words for sin in Romens are listed with the pumber of
times used. Third there ig a classification according to usage in
individual books. Fourth terms common to Pauline and Johanmine
are listed with comparative and contrasting usages. Fourth words
unique fé Pauline or Johannine usage are listed separstely. Fifth
there is a classification according to Greek stems. Sixth there is
an extmination of the relationships of the words with common Greek
stems with comparative and conirasting uses listed. OSeventh there
is an anslysis of mesning in regerd to the theology of the words

listed for sin. Eighth there is a summary.
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B. Greek Words for Sin in Johannine Literature.

1.

Gospel of dJohn.

a. The noun &acaplid is used seventeen times in John.

b. The verb awapléave is used four times in John.

c. The adjective a«apTw 105 is used four times in
John. -

d. The verb amecOéw  igused once in John 3:36.

e. The adjective Qv Tos is used once in John 20:27.

f. The noun 25¢ki{a  is used once in John 9:18.

First John.

a. The noun axapTia is used sixteen times in First
John.

b. The verb 4 .«ap T&V~  ig ysed nine times in First
John.

c. The noun aJd(K<a ig used twice in First John.

d. The nmoun avo~ (4 is used three times in First John.

C. Greek Words for Sin in Romans.

1.
2.

N

The adjective 29 K@S  ig used once in Romans 3:25.

The moun a~ap The = is used once in Romans 3:25.
The adjective a - ap 7«2 55 is used once in Romans 7:13.
The adverb awo.«« s is used twice in Romans 2:12a,Db.
The nmoun amel dsca is used twice in Romans 11:70,32.
The adjective &retdks is used once in Romans 1:30.

2 7 - -
The noun ameod ca  ig used four times in Romans.

2 4 .
The noun @777« ig used once in Romans 3:3.

The noun &v¢ B£¢a  ig used twice in Romans 1:18; 11:26.
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10. The adjective av¢f4s is used twice in Romsns W4:5; 5:6.
11. The noun mrapdpaces is used three times in Romans 2:13;
b:15; 5:lb.
12. The noun 77arF«X¢4 is used oﬁce in Romens 5:19.
13. The noun 77apan TwAa ig used nine times in Romans.
D. Classification
1. Group One.
a. Terms common to John, I John, and Homans.
1.) The moun @ ~c«pTiL
2.) The verb QwapTav e .
3.) The nmoun  aJ (A <a
b. Terms common to I John and Romans.
1.) The noun avo<ia

¢. Terms common to John and Romens.

1.) The sdjective Acap T d °os
2.) The verb ATrel B«
2. Group Two.

e

a. Terms found only in John.
1.) The adjective awcoTos |

b. Terms found only in Romans.
1.) The adjective aS:¢Kes . 1 in Rom. 3:25.
2.) The moun a~~ap Ty~ . 1 in Rom. 3:25.
3.) The adverb Aavo-~<«S . 2 times Rom. 2:12 a,b.
4.) The noun 4mwe(®fc& . 2 times Rom. 11:70,3%2.
5.) The adjective amec0%s . 1 in Rom. 1:30.

©.) The noun [furmr[q . Y4 in Rom.
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8.)
9.)
10.)

11.)
12.)
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The verb amcr7éee . 1 in Rom. 3:3.
The noun & 9%/ éca . 2 times Rom. 1:18, 11:26.
The adjective avepss . 2 times Rom. 4:5, 5:6.

The noun mapapaces . 3 in Rom. 2:2%, W4:15,

i1k,

The noun 7apa Koy . 1 in Rom. 5:19.

The noun 7Tasa™ 7wxa . 9 in Rom.

E., Terms Common to Paunline and Joharnine Litersture.

1. Terms in common to John, I John, and Romans.

a.

b.

< -
The noun A ~ap¥T <q .

1.)

Comparative uses.

a.) Specific acts of sin are denoted by the use of
this word.

b.) It is used collectively in the sense of the
aggregate of sins committed by either & single
individnal or many.

c.) It is a power or personage reigning over man
and using him as its slave.

Contrasting uses.

a.) 1 John uses it in the sense of a quality,
essence that is cleansed.

b.) Romans uses it once in chapter 7, verse 7 as

abstract for the concrete.

<
The verb @« »Tap w

1.) Compsrative uses.

a.) It is used in the sense of commissicn of a

definite act violating God's law.
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2.) Contrasting uses.
a.) None.
c. The noun ad:kia
1.) Comparative uses.
a.) An unrighteous or wicked act and may envolve
rejection of truth.
b.) Unrighteousness of heart and life is
represented.
2.) Contrasting uses.
a.) First John uses it as an immoral qﬁality of
bheart and life that can be cleansed.
b.) In Romans it represents a personification in
the sense that is obeyed.
2. Terms common to I John and Romans.
a. The noun avor~<ia
1.) Comparative uses.
a.) It is used as an act of lawlessness, a lawless
deed.
b.) It indicates a condition of lawlessness.
2.) Contrasting uses.
a.) HNone.
3. Terms common to John and Romans.
a. The adjective & —ar7wdos .
1.) Comparative uses.
a.) It is used in the sense of an especially wicked

or sinful person.



103

2.) Contrasting uses.

a.) Noné.

b.) In Romens it is used inclusive of all men as
being sinners.

b. The verb amec8é o
1.) Comperative uses.

a.) It is used in the sense of an action of the
will in refusing to believe the gospel and
includes rejection of God and Christ. It is
a moral action.

2.) Contrasting uses.
a.) None.
F, VWords unique to Johannine usage alone or Pauline usage alone will
be listed separately. i |
; 1. Johsnnire usage slone.

a. The verb 4mcr Té8 .

2. Pauline usage alone.
a. The adjective 25(kos
b. The noun a~<r74s- & .
¢c. The adverb avo~«ws
d. The noun &« 7&(®cca .
e. The adjective hrecOas .
f. The moun amco7rla .

The verb amrric .

h. The noun av¢7¢ca .

2 -
i, The adjective cressg



G.

Jj. The noun TapL B acs .

k. The moun 7mafakey

1. The noun waparmrwsa ,
Classification According to Greek Stems.

1. Group One.

a. Words with a common stem in John, I John, and Romans.

1.) Vords from the stem a-«ap/— ,

a.) The noun a-—~ap 7¢a
b.) The verb & -~ap 7av «’

4 pe
c.) The noun a-~ap74-a

d.) The noun 2/%4./’ Twdos

e.) The adjective awapTwdos

2.) Words from the stem -S:(4A ~
8.) The noun ASiKia .

b.) The adjective aS/Kos

b. Words with a common stem in I Jobn and Romans.

1.) Words from the stem - Vos - .,
a.) The noun dwvo-<ia .

b.) The adverb aro-« «ws |

¢. Words with a common stem in John and Romans,

1.) Words from the stem -7z O-.

2 ’
a.) The verb armecCe

b.) The adjective armséO4 s

¢.) 'The noun a el B8 ¢ o

2.) Words from the stem -~ /-.

3

104
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a.) The noun AT T a
b.) The verb a7wco7 e
c.) The adjective & mer 7705
2. Group Two.
a. UNo relation of a common stem in Johannine litersture is
evident to these words in Romans.
1.) The noun ATER € ca
2.) The adjective acenss .
3.) The noun Tapdpacis
4.) ‘The noun 77apPaAkey
5.) The noun 77 ap&7r Tw w« .
B. Examination of the Relationships of the Words Which Heve a
Common Greek Stem.
+1. Words with a common stem in John, I John, and Romans.
a. Words from the stem a-~<ap7- ,
1.) The noun d-wap7 ia .
a.) Comparative usage.

(1.) An act or acts of sin.

(2.) Collectively the aggregate of sins
committed either by a single individual
or many.

(3.) 1t represents a power or personage
reigning over man and using him as its
slave.

b.) Contrasting usage.
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(1.) First John uses it in the sense of a
quality that is cleansed by the blood of
Jesus.

(2.) Romans uses it in the sense of abstract
for the concrete in the seventh chapter
and seventh verse.

2.) The verb q-<ap Tarie
a.) Comparative usage.
(1.) It is the commission of a definite act
violating God's law.
b.) Contrasting ussge.
(1.) YXone.
3.) The noun d-tcapT o ca
a.) Comparative usage.
(1.) None.
b.) Contrasting usage.
(1.) In Romens it is an act or acts of sin.
4.) The sdjective a-<<ap Tedds
a.) Comparative usage.
(1.) It is used in the sense of an especially
wicked or sinful person.
b.) Contrasting ussge.
(1.) XNone.
b. Words from the stem -SK-,

> A
1.) The noun aSt&ca
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a.) Comparative usage.

(1.) Unrighteousness of heart and life.

(2.) 1t is used in the sense of an act of
wickedness, unrighteous or injustice in
First John and Romans.

b.) Contrasting usage.

(1.) It is used in the sense of a personifi-
cation of one who is obeyed and uses the
bodies of men as its instruments.

(2.) 1In First John it represents a quality of
heart and life that is cleansed upon the
confession of specific acts of sin.

, 2.) The adjective adikos
a.) Comparative usage.

(1.) Nore.

b.) Contrasting usage.

(1.) Romans uses it once in the sense of
questioning if God's motives wers
"unjust. !

2. Words from a common stem in First John and Romans.
a. Words from the stem -Vor-
1.) The noun Avomia
a.) Comparative usags.

(1.) It is used in the sense of an act of

lawlessness or violation of g law or

laws.
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(2.) It indicates a condition of lawlessness.
b.) Contrasting usage. |
(1.) Tone.
The adverb avi s
a.) Comparative usage.
(1.) DNone.
b.) Contrasting usags.
(1.) Used once in Romans in reference to one

living in ignorance to the Mosaic code.

3. Words from a common stem in John and Romans.

a. Words from the stem -7e<O-,

1.)

2.)

The verb &7 & Oe o
a.) Comparative usage.

(1.) 1t is useci in the sense of a rejection
of Christ.

(2.) The aspect of disobedience is indicated
in John 3:36, A.S.V.

b.) Contrasting usage.

{1.) In Romans it includes a refusal to
believe in the Gospel and includes a
rejection of Christ.

The adjective amec O
a.) Comparative usage.

(1.) It is used once in Romans and has refer-

ence to children who are stubbornly

disobedient to parental authority.
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b.). Contrasting usage.

(1.) None.

3.) The noun amelOcca .
a.) Comparative usage.

(1.) In Romans it is "disobedience" to God's
will., It includes the idea of obstinate
opposition to the divine will.

b.) Contrasting usage. |

(1.) YNone.

b. Words from the stem -7cor= ,
1.) The noun aTorTia .
a.) Comparative usage.
(1.) Xone.
b.) Contrasting usage.

(1.) In Romans it is used in the sense of
"unfaithfulness" to the oracles of God.

(2.) It is also used in Romans in the sense
of unbelief with a note of obstinacy in
it.

2.) The verb amcrTiw
a.) Comparative usage.
(1.) ©XNone.
b.) Contrasting usage.
(1.) In Romsns it is used in the sense of a

breach of a definite ratified law.



3.) The adjective 4mcrTOS
a.) Comparative usage.
(1.) Fone.
b.) Contrasting usage.
(1.) In John it is used in the sense of un-

belief in the resurrection of Christ.

4, Words used in Romans in which there is no relationship of a

common stem to words used in Johsmnine literature.

8o

The noun A4 i /B£¢a is usually translated "ungodli-
ness." In usage it represents definite acts involving
resistance to God's revelation.

The adjective ar< P& ig translated "angodly." As
it is used in Romans it represents man as universally
being destitute of the proper attitudes towards God.
The moun T 4P4B47¢(5  ig translated as a "trans-
gression." it is used in the sense of a breach of a
definite ratified law.

The noun 7Tapak 04 ig translated "disobedience." It
is used in the sense of a failure to heed or pay atten-
tion to the word of God. It is regarded as serious and
results in punishment. It describes Adam's sin.

The noun 77 4F a7 T ia is translated "trespass" in
the A.5.V. and "offenses" in the A.V. It is also
translated "fall" in two places both in the A.S.V, and

the A.V. As it is used it describes sin. It is of a
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serious nature but éan be forgiven. 1t describes the
Jewish rejection of the prophets, God and Christ.
I. An Analysis of Meaning in Regards to the Theology of the Words
Listed for Sin.
1. Comparstive theological concepts of words from common stems.
a. Words from the stem das 2P 7— have a definite rela-
tionship in regards to usage.
1.) The moun a-<ap77a  in its reference to sin as
an act has a theological relationship to the verb
Bt ap Tdves in that it means to commit the
/ act of sin. While 4-<4P TH“* & the noun hag g
theological relationship in that it refers to an act
or deed of sin.
2.) The adjective acap Twdds refers to one who is
especially sinful or wicked.
b. Words from the stem - 5¢K~ have a definite theological
relationship.
1.) 3Both the noun aSikia and the adjective aStkas
have reference to the inner moral gquality of a
person. A SLKia is unrighteous and @& ScKos
is unjust.
¢. Words from the stem -lo<- have a definite theological
relationship.
1.) Both the noun Avo«ia  and the adverb Qs s
have reference to one living outside of the Mosaic

code of law. One may be ignorant of the law, the
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other may ignore the law. 'Ave«ia is law-
v , )
lessness and avow s is lawlessly.

d. Words from the stem - 7¢<9~ have a definite theological

relationship.
1.) The verb ame(®cw | the adjective arec84s
and the noun Aame(O<ia have a theological

relationship in that they all three have reference
to various aspects of disobedience. The verb
Amre®iw  peans to disbelieve and to disobey
in some respects. The adjective - a el 04 s
means to be disobedient. The noun & 7e(Beca ig
disobedience.

e. Two words from the stem - 7:¢T-have a definite theolo-

gical relationship.

1.) The noun awer7i4 snd the adjective dmerTes
have reference to unbelief, A7 ¢o Tia is un-
belief with a sense of obstinacy. A mces Tos
is unbelieving.

Comparative theological concspts from words in Romans which

have no relationship of a common Greek stem.

a. The noun Gv¥¢ @cca  represents definite acts involving
resistance to God's will.

1.) In this sense it has a theological relationship to
the words which are used to denote acts which are

not in asccordance with God's will.
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2.) Terms such as tﬁe noun &-<<a&pTca , the noun
awosia the noun aSckia  have a theologi-
cal relationship in that they made feference to
acts which are not in God's will in some phases of
their meanings.

The adjective a7e4 s shows a definite relationship

to the noun avipeca because it has the same Greek

stem. ’AczfB4s means ungodly and Arepeca

is ungodliness. They both imply lack of proper attituds

towards God with 2 note of resistance.

The noun TaPa//ﬂuﬂ s is used in the sense of a

breach of a definite ratified law.

1.) 1In this sense it has a theological relationship
to the noun avo-« (« which is sometimes used in
the same sense.

2.) The verb aapT dvew employs & similar meaning
in its usage as the commission of a definite act
violating God's law. U.cap 7Tarw is to violate
God's law.

The noun 7 apekoy is translated "disobedience." It

is used in the sense of failure to heed or pay attention

to the word of God.

1.) The noun a7e(Ofca  ghows some theological
relationship to mapakoy in the fact that it
is translated "disobedience" and it includes the

thought of obstinate opposition.
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2.) The verb ameOé  and the-adjective amecOhs
have a relationship of Greek stems. The verb means
to disbelieve or disobey. The adjective means
disobedient, so there is some relationship between
the idea of being disobedient to the idea of diso-
bedience.

e. The noun mapamwTws~a4 ig translated "trespass’ seven
times in Romans and "fall" twice in Romsns in the A.S.V,
1t describes the phase of sin. Its use in Romans
describes the Jewish rejection of the prophets, God and
Christ.

1.) In regards to "sins" it shows a theological re-
lationship to gacapTia and @~apThosa

Summary . |

1. The analysis establishes the fact that there are definite
comparative theological relationships between words derived
from a common Greek stem.

2. The analysis also establishes the’fact that there are certain
comparative theological relationships betwsen the words
which have a common Greek stem and the words which have no
relationship of a common Greek stem.

3. On the basis of the facts listed above it is concluded that
all of the words listed show some comparative theological

concepts.
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John and Panl agree in comparative theology in regerds to
understanding sin as. containing basic elements of unbelief
rejection of Christ and God, disobedience, and violations

of Ged's jaws.
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CHAPTHR VI
SUMMARY AND CONCLUSIONS
Chapter Summaries

First, certain facts were brought to light in regerds to the

human situation in the study of theological anthropology.

1.

2.

\O

10.

Man was crested in the image and likeness of God.

He was created as & moral creature with responsibilities to
use his gbilities in the right way.

As created he had a netural bent toward the good.

When he disobeyed God the Holy Spirit withdrew from him and
the result was physical and moral depravity.

Sin gained entrance into the world through Adam.

The race inherited a bent to sin, a depraved nature from
Adam.

It is evident that all have sinned and are out of fellowship
with God. ‘

God has made every possible effort to Dring man back in
fellowship, this included the giving of his only begotten
Son Jesus Christ.

Christ is the propitiation for the sins of the whole world.
It is not necessary that men remein out of fellowship with

God.
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11l. God's cell to repentance is universal, it includes all.

12. However, it is up %o man to actively respond, otherwise, he
remeins in sin and is lost eternally.

13. The grace of God is manifested in the fact that the Holy
Spirit's influence awskens man to his need.

14, The Holy Spirit convicte man of his sins.

15. Through the help of the Holy Spirit man enters into repentance
which involves contrition, confession of sin and turning to
God.

16. The Holy Spirit ensbles man to believe in Jesus Christ and

trust God for his salvation, this is saving faith.

Second, certein facts were noted concerning John's doctrine
of sin. These are listed below.
The noun 5/44xp'T{a as used in Jochannine literature has
varied ussge.
1. It refers to specific acts of sin.
2. 1t refers tc a single act of sin.
3. 1t ie used collectively in the sensekof the aggregate of sins
by either a single individual or many.
4, It is a power ruling over man.
5. 1t describes a nature that can be cleansed by Jesus' blood.
The verb A -«ap TaVw ig ysed in the sense of commission
of a definite act viclating God's law. It means to sin.
The adjective cctMup Twdogis used in the sense of an

egpecially wicked or sinful person.
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The noun a (A (a has varied usage.

1. It is translated "unrighteousness.”

2. 1t describes an immoral nature of heart and life.
3, This immorsl nature may be cleansed upon confession of sins.
b, It sometimes describes a deed violating law and Jjustice, or

an act of unrighteousness.

The adjective b ToS means unbelief. It is used to
describe unbelief in the resurrection of Christ. As a2 wilful action
it is sin . It involves rejection of the Christian faith.

The noun él Voo (4 hes several ussges.

1. It is translated lawlessness and is used in the sense of an
act of lawlesspess,

2. 1t also describes & condition of lawlessness.
The verb Jﬂ'ﬂ’éc@;w as used in John meens a wilful action

in refusing or withholding belief in Christ. It is translated

"believeth not" in the Authorized Version and "obeyeth not" in the

Lperican Standard Edition.

Third, certain facts concerning Paul's doctrine of sin in
Romens are listed below.
The noun actfuap T(a has four general usages.
1. 1t is a power or a reigning power in man.
2. It refers to specific acts of sin.
3. It is used in the sense of the collective or sggregate of the
sing of one person or many.

4, It is used irn the sense of abstract for the concrets.
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< 4
The verb axtupTa/«  ig used in the sense of the commission

of an act violating God's divine law. It means to sin.

I3 4 :
The noun a~ap 444  ig translated in Romsns as sins. It

means an evil deed, an sct or acts of sin.

The adjective aAaP TewXos ig used to describe sir as being
sinful.
2 .
The noun 4SO /K7@  hag varied usage.
1. 1t is used in the sense of an act of wickedness or injustice
involving the moral issue of rejection of truth.
2. 1t represents a personification in the sense that it is one
who is obeyed and uses the bodies of men as its instruments.
3. It is used in the sense of unrighteousness of heart and life.
The adjective @S(Kos ig translated in Romans as "unjust. "
As used here it implies a questioning of God's motives in dealing
with men. It is descriptive of a person's motives,
The noun & Vo~<a has two uses.
1. It represents violations of law.,
2. It is a condition of lawlessness.
The adverb AVOan s is used only oﬁce in Romans. It is
translated as "with out the law" and means lawlessly.
The noun thz/[Z £ca  as used in Romans represents definite
acts involving resistance of God's revelation and it involves moral
responsibility. It is translated "ungodliness." It means irreverance

or impiety.
The adjective 20 €845 is trenslated ungodly. It describes
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man as being destitute of the proper attitudes towards God before
the salvation sxperience.

The noun awe:Cea is translated disobedience. I% is
obstinate opposition to the divine will. It implies stubbormness.

The verb ame(Qcw is used in the sense of a refusal to
‘se};ieve the truth of the Gospel and includes the rejection of God
and Christ. It is often translated "to disobey."

The adjective a71ecO4s o5 used in Romans 1:30 means
stubbornly disobedient in refarence to children. It is resistance
to parental suthority.

The noun amarTia implies an unfaithfulness in regards to
a proper relationship to the oracles of God. It is also used in the
sense of unbelief with a note of cobstinacy in it.

The verb &7 (o 7ew as used indicates a betrayal of trust
or unfaithfulness in reference to the oracles of God. It means to
be unfaithful.

The noun 7rapaffac<s  is translated as a " transgression”
of 2 law. As used in Romans it is & breach of a definite ratified
law.

The noun 7rap@kos; is used in the sense of a failure to
heed or pay attention to the word of God. It results in disobeadience
either in failing to listen to God or in the wrong acts invelved
in after failing to heed the word of God. It is translated "diso-
bedience.!

The NOUN TTapd 7 Tewr a properly means "to fall." It is

translated in the American Standard Edition as “trespass." It



122
degcribes sin.

Fourth, the comparative study of words in John, First John and
Romens has established certein facts.

1. There are definite comparative theological relationships between
words derived from a common Greek stem.

2. All of the words show some comparative theological concepts.

3. John and Paul agree in comparative theology in regards to
understanding sin as containing basic elements of unbelief,
rejection of Chrisi and God, disobedience to God's commands,

violations of Divine laws.
Theological Summaries

1t was seen that man was created in the image and likeness of
God. As such he had a natural inclination to the good. But he also
had a potentiality for sin since he was a moral being. When Adam
disobeyed God his transgression was so serious it involved all of
his posterity, the whole human race. The Holy Spirit withdrew
morally from Adam and the result was that he wes a depraved creature
out of fellowship with God. Therefore the race of menkind were all
depraved and alienated from God. Both Old and New Testaments support
the fact that man is born with a depraved nature or bent to sin. As
a result all men sin. The Scripture teaches that all have sinned.
The human situation, then, is that mankind is a depraved race of
beings who continually commit acts of sin. It was noted additionally
that God has made every possible effort, including the giving of his

only begotten son, to effect a reconciliation. Therefore men does
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not need to remain a depraved and a sinning being. He does so only
because he chooses to. Since this is the humaﬁ situation it is
obvious then that sin cannot be understood gpart from man.

John's doctrine of sin involved the commission of definite
acts violating Divine law. Alsc it was descriptive of unbelief in
the resurrection of Christ, it involved the refusal or withholding of
belief in Christ. Sometimes sin was described as a power ruling
over men. It also described a nature that could be cleansed by Jesus'
tlood. This immoral nature could be cleansed upon confession of sin.
Certain acts were described as lawlessness. There was also a condi-
tion of lawless.

Paul's doctrine of sin involves the commission of acts violating
God's divine law. Sin is a power ruling over man. Unrighteousness
is a ruling force in man. It involves the heart and life. Involved
in his general doctrine of sin are basic elements of irreverencs,
disobedience, rejection of truth, refusal to believe in God and Christ
and breaking of laws. There were acts of lawlessness and a condition
of lawlessness.

Both John and Paul were in sgreement that commission of acts
of sin involved violating God's laws. Unrighteousness was generally
regerded as a quality of heert and life. There were basic elements
of disobedience and refusal to believe in the resurrection of Christ.
There was a condition of lawlessness and acts of lawlessness. In

some cases sin was descrived as a power ruling over men. Seven terms

< ’
were basic to both John and Paul. They were the nouns AapTcq
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Woria ., AaSuKZa , the adjective asapTwdosand Hirwrros,
and the verbs a«apTavw’  apd Amedf w

One basic difference was the fact that John in the First Epistle

introduced the doctrine of cleansing of sin by the blood of Jesus in
the First Epistle. Unrighteousness was also cleansed upon confession
of sin. Another basic difference was that Paul described unrighteous-
ness as g ruling force in man. Other slight differences were the

elements of irreverence and rejection of truth. Paull's vocsbulary

included the words listed as hasic with the addition of a number of

2 4 > { 2 ’
others. They were the nouns avs Péia ,aJTél Oeca , AW Tea
FQPA/?A,TCS , TTapo Koy , 71‘4/30:77'7‘14//«-«.& , and&*“i/’Tf?—“& :

P . FYs 2 - ? 49 !
the adjectives adtKos , ATERYS gnd « Tet€y s | the verb

2 ! - R .
AT o Tew gnd the adverb avo« ws |, The larger vocabulary dis-

played by Paul did not mske any great difference in doctrine.
Conclusions

The problem of this study was the Biblical doctrine of sin
limited to the New Testament writers, John and Paul, as they speak
of the doctrine of sin, in relation to the doctrine of sin as a whole.
The doctrine of sin as recorded in the Bibie esté%lishes the fact
of man's fall into sin, his present state as a sinner, and the
potentiality for his reconciliation with God. The relation of the
New Testament writers, John and Paul, as they speak concerning their
doctrines of sin, to the Biblical doctrine of sin is that both John

and Paul teach conclusively that man is under the power of sin and that

he continually committs acts of sin. Man is morally responsible to
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God for his acts of sin. Sin is not understood spart from man. In
general, sin is an attitude of heart invo}ved from rejection and un-
belief of Christ and God. It includes disobedience and violations of
Divine laws. Man is saveable in that he is capsble of responding
to God's plan of salvation. He is morally obligated to respond to
God's efforts to save him. To ignore salvetion in Christ is simply

to continue in rejection of God and disobedience.
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