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CHAPTER 1
THE PROBLEM
~ Ae  Btatement of the Prodlenm

The problem wasg tc present a clear study of the nature, evidencea.
and valid.ity of the witness of G-od‘s Spirit to regenaration and. to
entire sanctification. It was the writer g8 purpose to discover and
repcrt the conditions which nan mst meat before the Eoly Spirit will
come to witnesa in any degree at all. and ‘bafora He will come and mg.g.
It was felt that such a study should include the manner 4in which the
witness of the Holy Spirit ecomes, the time at which it comes, the type
of witness 1t 1s, its relation to the witness of man's spirit, and its
relation fb futﬁre'security. ﬁTurther; fhs writer has soﬁghﬁyto meod
the pz?o'blem of a Scriptnral baéis for belief in the witnkesks, and to
distinguish between the true witness of the 3p1r1t and presumption,
the true witness of the Spirit and delusion, and the true witness of
the S;pirit and consciance. Thus, the probl‘am nay be stated:k to :I‘.‘ind
and report the Scriptural and theological ground for a sound dectrine
of assurance, and the factors involved in bringing assurance of regen-

eration and assurance of entire sanctification to the son].. o
- B. Justification of the Study

The writer has faund. 1n his experienca that thongh there has
been mich written npon the sn’bjacts of regeneration and ents.re sa.ncti-

ﬁcation. some peaple never re%ive a al!,aar wl‘sness of the Spirit to
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either work. And he has found that this situation exists because they
do not understand the conditions upon which God's Spirit comes or
abides; and so they have allowed the problem to vanquish their confi-
dence that one may know if and when he is saved. Persons raised in
the writer's own home church have questioned whether there is a
Scriptural basis for belief in the witness, or whether enev is net
presumptious or deceived if he claims to have this witness., The
statement, "We will be saved if we do our best according to our con-
science" has been heard ixequentlyv, and the writer has seen that
discouragement, confusion, and diemay are often the result of euch a
philosophy.

Thus, it has been the purpose of this study to present sure
grounds for Christian assurance that will establish seekers in the
faith, and clear up any misunderstanding or misinterpretation of the
Scripture. Those who believe the Seriptures to be God's Word do not
doubt the impeortance of the truth of the Spirit's witness. The wit-
ness of the Spirit is revealed in the Bible expressly, solemnly and

purposely, as one of the peculiar privileges of the children of God!
C., ObJectives

It was the primary purpose of this study to try to determine
elearly and accurately what is the true Scriptural and theological
teaching concerning the witness of the 8Spirit. The general object-
ive was to answer the questions cemonly asked concerning the
assurance of salvation and of entire sanctification for the soul,

and thereby to establish the seekers in the falth. Specific object-
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ives were the following:

1. To discuss the meaning, reality, psychology, and sources of
assurance of sonship.

2., To describe the witness of God's Spirit, the 5c§iptural basis
for the witness of God's Spirit, and the‘faasons for losing the witness
of God's Spirit. |

3. To show the direct and indirect wifnessing of God's Spirit,
or the relation between the witness of God's Spirit and the witness of
man's spirit. | |

4, To distinguish between the true witness of the Spirit and
presumption, the true witness of the Spirit and deélusion, and the true

witness of the Spirit and conscience.
D, Definition of Terms

The fellawing terns have been used throughout the thesis in the
sense in which they are defined belew. ,

1. Salvation. According to Amos Binney, "By salvation is meant
man's deliverance from the penalty, dominion, and pollution af his sins,
his introduction into the divine favor in this life, and his aternai
felicity in another, "l |

2, Assursnce. Aceording to John Miley,by assur#nce is meant
"$he persuasion or confidence of a2 believer in Christ that he is a
child of God."2

3. Zhe witness of the Holy §g§g§_. According to Amos Binney,
by the witness of the Holy Spirit ig meant "the testimonj of the Holy
Spirit to the spirit of believers of thelr sonship and acceptance with
God, *% ‘" |



4. Justification. According to Amos Binney, by Justification
is meant, "the acceptance of ome, by God, who is, and who confesses
himself to be guilty, and who repents and believes in Jesus Christ."4

5. Begeneration. According to Amos Binney, regeneration is
“that work of the Holy Spirit by which we experience a changs of
hearty the recovery ‘uyon the heart of the moral imags of God 8

Adoption. Amos Binney gave the following definition of
adoption:
This is an act by which one takes another
into his family, owns him for his son, and
appointe him his heir,
In a theological sense, it is that act of
God's free grace by which, upon sur being jus-
t1fied and renewed through faith in Christ, we
are received into the family of God, called His

children, and made heirs to the heavenly inher-
itance.6 -

7. f»‘:’.‘. Rxiicat
inition of entire @a@gixficaﬁion:

Amos Binney give the following def-

. Entire sanctification is that partici-
pation of the Divine nature which excludes
all original depravity or inbred sin from
the heart, and fills it with perfect love

to God and man - perfect love, the unction
of the Holy One, and the baptism of the Holy
Ghost.”

E. limitations and Method of Procedure

3. This was not a complete study of the subjects of

Justification; regeneration, adoption, and entire sanctification, but
was limited to thelr relationship to the witness of the Spirit in His

office of assurance.



Method of Procedurs. Becanse this was a doctrinal study based
on Scripture, the first step was to study the Biblical statements con-
cerning the witness of the Sjpirit in giving assurance, especially
those found in the New Testament and partiecularly in the writings of
John the Apostle. 4 special study of important passages was made in
the Greek New Testament for a more accurate interpretation, bdut the
American Standard Version of the Bible of 1901 has been used primarily.
Whenever another version was used this deviation was glearly indicated.

Further material was gathered through a study of writings of
various Bible scholars concerning the witness of the .spirit; All the
thaélegical books availeble which contaiﬁed a.nyk chapters or gections
dealing with this problem wers listed. In the study of the chapters
and sections, special attention was given to the Scripture passages
used, and to comments on these passages. Where an interpretation
seemed inconsistent with the meais:\ng of the passage, or with Biblical
teaching as a whole, the inconsistency was noted.

In the theological study of the problem of assurance, the main
extra-Biblical sources used were early Methodist writers. According
to Dr. Eldon Fuhrman, the three main views of sarly Methodism were
the doctrine of regeneration, Christian perfection, and the witness of
the Spirit; and these views were largely proclaimed by Wesleyan
writers.8 :The two non-Methodist writers used were W. E. Biederwolf
and A. J. Gordon:.

The reception of the doctrine of assurance was a problem of John
Wesley's day. He stated that fanatical men were claiming the voice of

their own imaginations as the witness of the Spiriv, while others



guestioned whether the witness of the Spirit i1s the privilege of ordin-
ary Christians at all, And still others formed such an idea of His
presence within, that they could not perceive His witness, since 1% dld
not measure up to their expectations.? Therefore, Wesley wrote mach
concerning the witness of the Spirit, apd his writings and the writings
of other Methodists presented much material for use in this thesis.
Very important help was obtained throughout the study frem the
faculty members of the Western Fvangelical Seminary through class

lectures and personal interviews,
F. Organization of the Thesis

In chapter two, the main body of the thesis was bsgun with a
discussion of the meaning of assurance of sonship, in its relatiop to
Justification, regeneration, adoption, and to entire sanctification.
The psychology of Christian assurance, the reality of assurance, and
the sources of this assurance were set forth, in order to provide a
gound foundation for the later discﬁssion of the Spirit's witness.

In chapter three was discussed the witnea# of God's Spirit in
relation to the type and time of His witnese, and the conditions for
His witness. Further, the extent and manner of Hig witness were
dealt with, along with reasons for the individual's failure to keep
His witness,

The questicn, "Is the witnees of God's Spirit direct or indirect?”
was answered in chapter four; and the relation between the witness of
God's Spirit and the witness of man's spirit, and the witness of God's

Spirit and the fruit of the Spirit was shown.
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In chapter five the relationship between the witness of CGod's
Spirit and presumption, the witnese of Yod's Spirit and the delusion
of the devil, and the witness of God'skSpirit and consclence was set
forth. | |

The summary and conclusions were given in chapter six,



CHAPTER 11
ASSURANCE. OF SONSHIP

Since the witness of the Spirit has as its end a definite assur-
snce, it seemed fitting that the writing of this paper begin with a
clear explanation of the term. This explanstion includes the meaning
of assurance in its relationship to Jnstifimatién, regeneration,
‘adoption, and entire sanctifieatian. Further, the reality of Christian
aasurance, the psychological basié of Christian assurance, and the
sources of assurance have beem included, It was hoped that this brief
survey might form a foundation for the later discussion of the Spirit's

witness if{self,
A, Meaning of Assurance

John Miley defined assurance as "the persuasion or confidence of
a believer in Christ that he is » chilavaf.ﬁod.“lo And he went on to
say that assurance of reconciliation with God, especially in its
thristian form, iz the privilege only of believers in Christ; the
matter of assurance is definitely that of somahig.ll This is especially
true as it respects the assurance received from the witness of the Holy
Spiris. The evidences 6f this assuzanae were found 4o be ihe follow~
ing: "The Spirit himself beareth witness with our spirit, that we are
children of God" (Romans 8:16), “And'because ye are sons, God sent
forth the Spirit of his Son into our hearts, crying, Abba, Father®

(Galatians 4:6). "But we received, not the spirit of the world, bus
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the spirit which is from God: that we might know the things that were
freely given to us of God" (I Corinthians 2:12). These are the class-
ical texts on the witness of the Spirit, and are in themselves entirely
sufficient for the present point. Justification and regeneration are
closely related to this sonship. H. Orton Wiley statel:

We may say, then, that Christian righteousness
and Christian sonship, involving jJustification,
regeneration, adoption, and initial sanctifi-
cation, are concomitant in personal experience,
that is, they are offered as inseparable bless-
ings and occur at the same time. The regener-

- ate man is Justified, and the Justified man is
regenerated. The terme are not, however, syn-
onymous, and in the development of theologlcal
thought graduslly became more sharply defined -
Justification being limited to a change in
relations, and regeneration to a change in the
morsl state.l2

Thus, regeneration and adoption are actually more nearly core
relative than regemeration and justification, Regeneration describes
sonship in ite filial character, while adeption- describes it as a
filial privilege. The terms are united in sonship, but are not re-

lated as cause and effect.

Justification. Justification is & term which has been varicusly
deﬁned Aeeording to Arminiusg it is

« o o8 Just and gracious act of God by whieh
from the throne of His grace and mercy, He
absolves from his sins man, who is a sinner
but who is a believer, on seccount of Christ,
and His obedience and righteousness, and con-
siders him righteous to the salvation of the
Justified person, and to the glory of the
divine righteousness and grace.l3

John Wesley defined Justification as:
« » othat act of God the Father, whereby, for

the sake of the propitiation made Dby the
blood of His Son, He sheweth forth His right-
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sousness (er m mgey} by the remissien of the sins
that are ?&ﬁt;

ﬁa&afiel& Qﬁ&t@d fav&r&bly the &efimiti@x ﬂf ﬁr. Sﬁﬁaﬁ@g@r, that

5@$t*§isa§ on ig tk&t 5&@§¢ial aﬂf of God
by which a believing sinner, in censideration
of the merits of (hrist, is released from ithe
penalty @f}@h@ law, and is declared entitled
to heaven,*

Article IX of %h@ &r%iﬁi&@ af Faith @1 %&% thrﬁﬁ af the Uszarens
is @%llﬁiﬁi?& in ﬁatﬁ&&, %ﬁ&&gﬁ iﬁkaﬁé@é pyimﬁzilg' ae & statement of
belinf: ; ,

¥e bslieve that Justification is that
gracions and Judicial smet of fGod, by which He
grants full mardon of all guilt and complete
relense frem the penalty of sine committed,
and acceptence as righteous, to all who believ- .
ingly reteive Jesus Christ asz Le¥d and Ssvisur.”™

Thess various aspects of tyuth may now be summed up and expressed
in Wilevts definition:

Jagtification is that judicis]l or declar-
stive act of God, by which He promounces thoss
whe believingly accept the propitistery offer-
ing of Christ, as absolved from thelr sins, re-
leased frem thelr ﬂﬁﬁﬁ%t?, and ‘mecepked as
rgg hteons %%fsre Him, 17
Begeperation. The term "regensration® is derived from the Greek
: : ; . Lo i Ce
wvord Tad¢vycveg ca {pelingenesia) or 7aleyyg Veoia vhich is
compounded of Mo,y (tYazain") and 1g/y;r05 {"pirth"), so that the
word literally means "born 2gain"("the again birth"). Thus it is
underetood as a "reproduction® or a "restoration®. It can then Ue
spplisd te the moral change aet f@rtﬁ'in the Seriptures as “Bﬁxﬁ

agein® {(John 2:3,5,7; I Peter 1:23); "Born of &e&” {J@%ﬁ 1:13: 1

John 3:9: 4:7; 5:1,14,18): "bern of the @mmt@ {John 3:5,8);



"guickened" (¥phesians 2:1,5; Colossians 2:13); and "passed from death
unto 1life" (John 5:24; I Johm 3:14). Man is renewed or created amew
in regeneration, that he might have the subsequent knowledge and assur-
ance of rightecusness and holiness.
John Wesley, in hie Seymop op the New Birth, defined regeneration

asg

That gi'eat change which God works in the soul

when He brings it into 1life; when He raises it

from the death of sin to the life of righteous-

ness, It is the change wrought in the whole

soul by the Almighty Spirit of God when it is

reneved after the image of God in righteousness

and true. holiness.l8

Dr. “ney,giveg us a very simple definition in the sentence,

¥Regeneration is the communication of life br the Spirit, to a soul
dead in trsﬁspassesamds‘ sins"flg It is, he saya. a work wrought by
the Holy 3pirit in men's souls, when they répent and believe., It is
therefore a moral change in man's moral and spiritual nature. Further,
the whole man, not merely certain powers of his ﬁeing, is spiritually
renewed.20 Regeneration is a complete work, perfeet in its kind, and
concomitant in expérience with justification and adoption.

Bishop Merriil said that the outward ation of regenera-

tion affects the consciousness ané.‘cume's necessarily from the Holy
Spirit, with immediate impressions. The inward nanifestation of
iegeneration is God speaking to the soul by an inward voice heand in
‘the 1ndividusl's consciousness. God reveals Himself by the Spirit of
sonship which He givea- and He also conﬁrms this inwaré. witness by
the fruits of the Spirit in men's hearts and 1ives.?l Thus, the new

heart has new and holy affections and emotions, and the mind, observing



these fruits, realizes that a change has been made.

Along with the subjects of Justification and regeneration, the
subject of adoptioen bas also been considered. It is a large, compre-
hensive blessing concomitant with Justification.

Adoption. Dr. H. Orton Wiley defined adoption thusg

Adoption is the dsclaratory act of God,
by which upon being Justified by faith in
" Jesus Christ, we are received into the family
of God, and reinstated in the privileges of
sonship.
Reverend Amos Binney give a more lengthy definition:
 Fhis is an act by which one tekes another ‘
into his family, owne him for his son, and
" appoints him his heir.
In a theological sense, it is that act of

God's free grace by which, upon our being

. Justified and renewed through faith in Christ,
we are recelived into the family of God, called

- his children, and made heirs to the heavenly
inharitance.é

fphesians 1:3-14 and I Peter 1:2-5 bear out this definition.
Sonship is attained by the "nmew creation", by being "born again” ints
the family of God, "born of the Spirit". This is the adoption. Said
Merrill, "It bas redemption beneath it, and divine life in u."z‘*

Adaptiox%, as previously indicated, is concomitant with Justi,fi-
cation and regeneration, but in the order of thought, logically follows
them. Wiley stated, "Justification removes our guilt, regeneration
imparts s;pi.ritnal life, and adoption actually receives us into the faar-
ily of God."25 The subject of adoption has been treated under the two
following heads: 1., The Nature of Adoption, and 2., The Bvidence of

ddoption.
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1, ZThe Nature of Adoption. Adoption is the receiving of a
stranger into a family,apd the giving, to him, of all the blessings
and privileges which belong to the legal, natural children. OChildren
have thus been adopted in all ages and probably in all nations. Samuel
Wakefield related that among the Romans adoption consisted in buying
the child to be adopted from his parents for a certain amount of money.
The partles appeared before the maglstrate and five Roman citizens.

The adepting father said to the child, "Art thou willing to become my
son?” 4o which the child would answer, "I am". Then the adopter took
hold of the child, saying, "I declare this child to be miné according

to Roman law, and he is bought with this money;“ which was given to the
father as thﬂkprice of the bey. Thus, the son lezally entered into the
family of his new father, assumed his name, became subjeet to his author-
ity, and vas made heir to the inheritance, or to a share of it if there
were any other gons.26 In the same way men are acknowledged to be the
children of God.

Adoption, like Justification, is a relative change, a passing from
darkness to the kingdom of light. But adoption means something more
than the pardon of sin, which is the main theught in Justification. It
is God graclously receiving those who become Justified and regenerated,
and it is His acknowledgement that they are His paéple and He is their
God.,

The term "adoption" is applied to the Israelites as a whole, "fo
whom", says Paul, "pertaineth the adoption” (Romans 9:14), because God
had acknowledged them to be His children and had entered into a covenant

with them; but in its fullest meaning it is applied to believers in



Christ. "God sent forth his Son, born of a woman, born under the law,
that he might redeem them that were under the law, that we might receive
the adoption of sons" (Gelatians 4:4,5). Those who are so adopted are
"no more strangers and sojourners, but . . . fellow-citizens with the
saints, and of the housshold of God" (Lphesians 2:195.

For this is the covenant that I will make with

the house of Israel after those days, saith the

Lord; I will put my laws into their mind, and

on their heart also will I write them; And I

will be to them a God, and they shall be to me

a people (Hebrews 8:10).

As in civil adoption the adopted son belongs originally to a
different family, so mankind are by nature strangers to the family of
God. They are "aliens from the common-wealth of Israel, and strangers
from i{he covenants of the promise, having no hope and without Yod in
the worlid" (Ephesiaaﬁvzzlz). Unbelievers and sinners are of their
father the devil, and they must renounce him before God can be their
Pather. |

Ag in civil adoption the consent of the person to be adopted
was demanded and publicly expressed, so in spiritual adoption men
must personally accept it, with justifying faith. “AQ many as received
him, to ths@kgaVe he the right to become children of God, even to them
that believe on his name" (John 1:12).

2. The Evidence of

. tified, reconciled to‘God,_and adopted into His fémily, upon repentance

JI£ 1t is admitted that men is Jus-

and faith toward Christ, it must also be admitted that man is left un-
aware of God'lsg gracious act, or else that he wiil someway know it; It
ﬁhs'man tﬁaﬁ deeply and genuinely repents cannot know whether Er not
God forgives and receives Him, He will always be doudtful, fearful, and



despeiring. Then Christianity can offer no comfort, joy, or liberty.
But Wakefield stated that this conclusion contradicts all theologlans
of all Churches, and most of all, contradiets the Seri?turo.27

Then how does man know when he is jJustified, regenerated, and
adopted? The Bible teaches that God's children have an inward wit-
ness or testimony from the Holy Spirit to their adoption or sonship,
and that this witness brings conviction or psgurance that they are
pleasing in God's sight.

For ye received not the spirit of bondage again
unto fear; but ye received the spirit of adoptiom,
whereby we cry, Abba, Father. The Spirit himself
beareth witness with our spirit, that we are
children of God (Romans 8:15,18).

but when the fulness of the time came, God sent
forth his Son, born of a woman, born under ths law,
that he might redeem them that were under the law,
that we might receive the adoption of sons. And
because ye are sons, God sent forth the Spirit of
his Son into our hearts, crying, Abba, Father
(Gelatians 4:4-6).

The Spirit here spoken of is not merely a personified spirit or
the genius of the Gospel, btut the 8pirit of @ﬂd gent forth into men's
hearts when they are redeemed frem the curse ef ths law, He removss
the fear caused by the "apirit of bondage" and directly testifies to
their adoption, that they are the children of God. Ko wonder John
the Apostle exclaimed, "Behold, what manner of love the father hath
bestowed upon us, that we should be called children of God" (I John
3:1).

Entire sanctification, Those who have been born of the Spirit
_become candidates for His baptism, for through Him men are to be

blessed with "every spiritual blessing in the heavenly places in
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Christ? (Bphesians 1:3). ZEntire sanctification means the tramsfer
of holiness from God to man. It includes man's consecration or
dedication of himself to God and His will, and God's act of accept-
ing all of man and filling him with His Spirit, thus cleansing him
from gll sin and empowering him for service. Perfeet love is com-
pletely fulfilled in the mind of the sanctified man, for he is led
of God. Regeneration is referred to as initial sanctification, for
the regenerated mam is forgiven for, aad cleansed from his past sin,
being made a "new creature" in Christ (II Corinthiens 5:17). Sanc-
tification, then, should be referred to as entire sanctificatien,
for it is the completion of God's whole work of grace.
Entire sanctification is an experience which sinners cannot

obtain, Charles Ewing Srown stated:

In every one of these instances [of baptism

with the Holy Spirit, as report in the

Seripture] there is reasonable evidence

that the persons thus baptised with the

Holy Spirit were previously converted - were

truly regenerate believers. Concerning the

disciples before the day of Pentecost, no man

would need to fear Judgment with even less

assurance of justification than they enjoyed.

They were sons of Yod . . .acknowledged as

saved by Christ: ‘YWow ye are clean through

the word which I have spoken unte you. I am

the wine, ys are the branches' (John 15:3,5),28

the disciples were in Christ, then; and the Scripture says,

"herefore if any man is in Christ, he is a new creature’ (II
Corinthians 5:17). Brown confirmed thie point: %It is certainly
straining a point to say that men called and sent by Christ teo
preach and cast out devils were not even converted themselves, 29

Yot it éan be seen that even in the lives of these men who



had iralke& the closest te Jesus and had heard His words and had been
taught by Him, salvation or regeneration alone was not enough. TFor
they were fearful. They were fearful whm Christ walked on the water
(Jobn 6319), fearful when the sea became tempestuous (Matthew 8:26),
and fearful when the soldiers came to take Jesus (Mark 14:50). Yet
the apostle John, after he had. been perfected in love by the baptism
of the Spirit, wrote, "There is no feai' in love: but perfect love
cagteth out fear, bocmise‘fear hath punishment; and he that feareth
is not made perfect in love" (I John 4:18).
And so Christ prayed that these men might be entirely sancti-

fied: | |

I pray for them: I pray not for the world,

but for those whom thou hast given me; for

they are thine: Sanctify them [or, as the

Greek translates it, 'make them holy']

through thy truth: say word is truth (John
And Christ sent the Comforter to them - and not to them only, but
unte all believers in Him,

I will pray the FPather, and he shall give you - .

another Comforter, that he may be with you fer
ever, even the Spirit of truth: whom the world

mﬁ,ﬁgm. o0 oBut the Comforter, evenm
the Holy “piris, whom the Father will send in
my name, he shall teach you all things . . . .

- For if I go not away, the Comforter will not
come unte you; but if I go, I will send him
unte yeu' (John 14:16,17,26; 16:7).
The Holy Spirit witnesses to the work of entire sanctification
in the soul just as certainly as He does to the work of adoption. Thus,
there is as great an assurance of this second work as there is of the

first. Brown asserted:



Ve believe completely . . .that salvation
consists of two crises; first, regeneration; and
second, an anointing of the Spirit. . . .we De-
lieve that these experiences must be more than
formal ceremonies and must be guaranteed by some-
thing more definite than the ritual of the church,
namely, by the witness of the Holy Spirit in the
heart of the seeker,30 .

Ef:‘ects resulting from entire sanctification, other than
those of power, peace, and a holy separateness from the world, are
a fixed assurance of one's acceptance in Christ, and evangelistie
fervor. For "we speak that which we know, and bear witness of that
which we have seen" (John 3:11).

Entire sanctification is in itself a large subject. It has
therefore been referred to throughout this thesis only in its relatien
ts ihe witness of the Spirit, or the doctrine of assurance. Ii has
been shown,in chapters three and four,that the full comsecration of
man,and his sanctification has great effect on the witness of God's
 Spirit in its constancy and degree, and on the fruits of the Spirit
which confirm the first witness.

According to Miley, assurance is like faith, but ie actually
the resulting persuasion of truth in what is believed. Zhis per-
suasion can be as real and clear as was the definite act of faith
which game first.Zl Tims, the assurance of senship is such a form
of confidence. It is from the witness of man's spirit and so springs
from an appropriate testimony, partaking of the nature of faith, And
though the witness of Groé.'a Spirit is given in a different manner, it

produces the same kind of assurance.



B, Reality of Assurance

The reality of assurance has received its clearest and fullest
pregentation in the chapter on the witness of God's Spirit and the
witness of man's spirit., But here éttention has been called to a few
facte which combine in the proof of aﬁch & privilegs.

As already shown, the matter of assurance ies fhat of a state
" of salvation attainable through justification and regeneration, wherebly
man becomes & child of Ged. It is not feasonable that such an attaln-
ment should be hidden from man, If God forgives man's sins He will in
some way assure him of the fact. Miley pointed out that when a eriminal
is pardoned, he is told of it; will not God then tell manbwhan his sins
are forgiven? Whenever Christ #aid, "Thy sins are forgiven thee' {Mark
2:5), He made known two acts. One was the act of pardon within His own
mind: the other was an act of making the pardon known to the one to be
forgiven, The fifst act would have been complete without the second,
but the second maturally followed. It would mot be like Jesus to hold
back the assurance of forgiveness, and God is just ae merciful. 4nd
man ie juet as in need of the information!d2

In the discussion of regeneratiom, the mighty change wrought
within man at the new birth was set forth. The love of God replaces
enmity; instead of condemnation there is peace with God; and the fruids
of the Spirit replace the works of the flesh. Such a life of love to-
ward God and man canmot be hid from man's personal consciousness, for
it is in the nature of such a life to make itself imown to him. And

hence he would be assured of its possession., "He that believeth on the
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Son of God hath the witness in himself" (I Jobn 5:10,4.7V.) - that the
record which God has given of His Son is true. Walker declared that
the form of thie testimeny is obvious., The mental exercises, ~ the
hepes, fears, interssts, states of mind, whieh thoze had who belleved
the truth in the apostolie age, are given in the New Testament. These
exercisas were produced by Believing the truth as then revealsd. 4and
the Holy Spirit now glves the same fruth to make ths same promissd state
of mind in believers. The Christian jnows that it is the same Spirid
and the same truth that the apostles knew, because the zame effects are
produced in him, by the same cmuss. The promisss of light, comfort, and
strength which the Spirit glves are fulfilled, so that the Christian
gannot doubt thia ﬁgaﬁwﬁﬁ@@,$$
This ls § he &ﬁ&ﬁf&@@@ ﬁf 4he writer of Hebrews who sald, %The
Holy Spirit alszo beasveth #i%n%ﬁﬁ i 1= Mﬁg {Hebrews 10:18). He based his
worde on the promiss of the 014 @ﬁtﬁm@ﬁwg that in Christ's time the law
should be written in the heaxt, fgi% was f0lfilled in him by the
Spirit, and therefore he knew, by the highest of 1l evidence, that
%éth thé 0lé @@g%%ﬁéﬁ% Qrémigag S 5 the ¥ew ?@ata@@ﬁﬁ‘ﬁvwaréggg@ wars
fxé% God, And t @ presence &f 5%?@@% by His %ﬂiy*ﬁ iz better ﬁ%ié@umﬁ
than was His presence by the plllar of ¢ Q&@ awﬁ fire. In the former,
Christ 4s present to the soul, but in the latter only to the sense,
¥ow Pthe light of the knowledge of the glory of God in the face of

ol iﬁ,

ﬁ%'

iz

t’ﬁ

Jesus ﬁﬁxig%% (11 f@zzmtﬁia&% 4:6} 1w gi?@ﬁ unto us, @?ra‘g
Walkeyr stated t%at the consclons gﬁﬁgim&yg af the g@ly Spirit is
the only %&Siﬁﬁﬁﬁﬁﬁvy vl @ ence of faith in Christ., The externsl evi-

2

dence of the tyuth of Qﬁ%igtiaﬁ ty may convince the intelligence of some

Wy
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men that the system has historical validity, but it will be true for-
ever , that "ne man can say, Jesus is Lord, but in the Holy Spirit”
(I Corinthians 12:3).%4

The life of true assurance is possible, then. Man may know the
¥exceeding greatness of his power to nsuard who believe” (¥phesians 1:19).
Thie is salvation from doubt. Daniel Steele related that many testify
today to this salvation as the blessed experience of years. Harassed
and weakened by doubt they have opened the Bible and found the Promise
of the Father, the Comforter who witnessed to the believer that he was
saved. It is not surprising that many, believing the testimony of their
| brethren, are saying:

0, that I might at once go up;

No more on this side Jordan stop,
But pow the land possess; '

This moment end my legal years,

Serrows and sins, and doubts, and fears,-
A howling wilderness.

Though it may be said that this galvation ig only for those with
whom faith is easy, it has been the purpose of this study toc show that
any who fully trust in Jesus may be lifted to the peak of assurance.
Said Steele, "New %sfa.ment Christians abound in the joy of assurance

as soon as they receive Christ Jesus as Savior and Iliae!'é..'"36
€. Psychology of Assurance

The fact that Jesus lives and reigne over the believer rests on
intuitive evidence. Dogmatic truths are not discovered in their abstract
form, but they are concrete in Him, the Alpha and Omega. "But of Him

ere ye in Christ Jesus, who was made unto us wisdom from God, and



rightecusness, and sanctification, and redemption” (I Corinthians 1:20).
Daniel Steels held that this intuitive truth stands all the cri-

teria of primery truth, for to the bellever it is incomprehensible,

simple; necessary, certain, and universal. Of nothing is the mature

believer, under the Holy Spirit, more certain, than that his Redeemer

11v¢s.37

The writer has found mﬁny persons ‘who feel that there is more
room for doubt with respect to Uhristian experience than there is in
the affairs of this 1ife. But man can know God in Christ as he kmows
any facts in this world., Steele stated that:

The thoughtful believer is sometimes annoyed
by the thought that God has nothing to do with
inward religious emotions - that what seems $o
come from without, and to move so marvelously
within the soul to assure of pardon and cleansing
from sin, really arises from the hidden depths of
our own mysterious nature while intently contem-
plating religious ideas, and thet there is no man-
ifestation of God at all as an objective existence,
« o +But we may know that God manifests Himself in
Christian experience by the testimony of sur con-
sciousness -~ the same testimony that assures us of
the existence of the external world. . . .The soul
illunined by the Holy Spirit is conscious, not only
of its own subjective religlous exercises, but of
God, their external cause, impressing Himself mys-
teriously upon the Spirit. In other words, we may
have, when our perceptions are quicksned by the
Holy Spirit, the same knowledge of %od as we have
of the external world.38

And Steele quoted Pascal as saying, "The thinge of this world
must be known in order to be loved, but Jesus Christ must be loved in
order to be knewn;'sg This is only another form of the inspired words
of Jeha who taught that the heart is a faculty of knowledge: - WHe .

that loveth not knoweth not God, for God is love" (I John 4:8). "The
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love of Christ . . .passsth knowledge" (Ephesians 3:19).
D. Sources of Assurance

1t has already appeared that there are two sources of assurance:
the witness of the Holy Spirit, and the witness of ‘one's own spirit..
The fact of a witness of ons's own spirit has been treated in chapter
‘four. Sufficient proof exists for the witness of the Holy Spirit in
the single text of Romans 8:16, and more still in other verses. *For
the law of the Spirit of life in Christ Jesus madé me free from the
law of sin and of death® (Romans 8:2). Here the Spirit must mean, not
the freedom glven, but the Person Who gives it, ¥. . .1f so be that
the Spirit of God dwelleth in you® (Bomans 8:9b). This indwelling of
the épirit does not, cannot mean simply a splritual state or dispos-
ition. It is in a far deeper senée of Seripture that Christians are
"the temple of the Holy Spirit" (I Corinthians 6:19) and the "habitae~
tion of God in the Spirit" (Ephesians 2:22). These facts mst mean &
personal presence or indwelling of the Holy Spirit. ", . .buf ye re-
ceived the spirit of sdoption" (Bomans 8:15)., Here the spirit of
adepﬁien mst mean, not the disposition of an aﬁap'éed child, but the
divine Spirit through whose agency we become the children of adoption.
This meaning.is thoroughly Seriptural, so that the words respecting
the witness of the Spirit te our sonship must mean a distinct, direct
witness of the Spirit Himself. The fact of such a witness of the
Spirit will further appear in the treatment of His testimony in the
next chapter,

This 1s not the only recorded instance of the personal agency of



the Holy Spirit. Decter Miley stated that instances exist in the
Scripture concerning the personality and divinity of the Spirit in the
works ‘of creation and providence, and especlally in refemption. Through
His personal agency men are born into God's kingdom and are made God's
children. Therefore, the witness of the Spirit to one's sonship is an
instance of His personal agency 1n‘pérfeét accord with His menifold
offices &in the work of redemption. The fact confirms the truth of His

personal witnessing to adapti@n.4°
E. Summary

It was found that by sssurance is meant the persuasion or confi-
dence of a believer in Christ that he is a child of God, This assur-
ance is not of the essence of justifying faith; the direct testimony
or assurange of the Spirit to adoption follows Justification and is
one of its results. Jnstification ramoves gallt, regeneration imparts
gpiritual life, and adoption actually receives one into the family of
God, It i1s this adoption te which the Spirit witnesses.

It was also found that those who have been born of the Spirit
become candidates for baptism with the Holy Spirlt; which is entire
sanctification., The Holy Spirit witnesses to this work as well as to
adoptien.

The 1ife of true assurance must be possibls, for if God freely
forgives man's sins, He will assure him of the fact: and so mighty a
change as the new birth will surely make itself known. Any who fully
trust in Jesus may have this assurance, and, under the fﬁll illumina-
tion of the Holy Spirit, know God in Him as they know any facts in this
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world.

The sources of assurance are two-fold. The witness of the Holy
Spirit and the witness of man's own spirit, Through the agency of the
Holy Spirit, men ars made children of M, and, therefore, His wilness |
to it accords with His manifold offices in the work of man's redemption.
This fact eonfirms the truth of His personal witnessing to man's
adoption.



CHAPTER 1II
THE WITNESS OF GOD'S SPIRIT

This chapter has bBeen organized into five main divisions dealing
with the witness of God's Spirit to adoption and éntire sanctification.
Included in the first three divisions were definitions of the witness,
names given to the witness, and the Scriptursl basis for the witness.
In the fourth section th&,ﬁatnra of the iitness was dealt with, showing
that the witness is distinet, personal, immediqte.kéariable and valid,
An anewer to the question, "Is the Spirit's witness constant or inter-
mittent?? was given, ine;uﬁing;a discussion of eternal security. In
the fifth division the mamner of the witness was discussed. A sumary
of the chapter followed. |

To th§ belisver, the most important fact aftei adoption is the
assurance given in God's Word that it is possible to receive from Ged
a direct testimony to one's aceeptance as a child. This testimony is
nardly inferior to the adoption itself, beceuse it brings comfort, Jog,
and strength againsf unbelief, In fact, adeption would lose much of.
its gowér aé & doctrine if ita existence as an experience weis lefld fo
doubtful assumption. The relationship one has $o God ie something that
he naeds’to know, 80 that he may pr@snmé that God has made some provie
gian for such a conscious need. For God in His mercy has anticipated
every resl want of‘man's. 4And the provision for man's need of a wit-
ness to his adoption ig found in the effice and work of the Holy
Spirit. - -



A, Definitions of the Witness

The following definitions of the witness of the Spirit have been

ecited, in order to clarify the subject under discussion.

mmn

.« « Jthe é.ivine testimony in every normal relig-
ious experience, a simpls, undoubted, satisfac-
tory and sometimes very joyful assurance, like
an intuitlon, by which we are notifled as from
some outer sonrce, and made to feel that all is
‘blessedly right between God and our own soul,
that His wrath is turned away and He loves us.
This comes in answer to the prayer of faith and
in direction as if from the Ged to whom we pray
and the Christ in whom we trust.4l

mxguwmmm

e « oby the Bestimony of the Spirit, I mean, an
inward impression on the soul, whereby the Spirit
of God immediately and directly witnesgses to my
spirit, that I am a child of God; that Jesus Christ
hath loved me, and given himself for me; that all
ny sins are blotted out, and I, even I, am recon-
ciled to God.42

By the witness of the Spirit is meant that
inward evidence of acceptance with God which
the Holy Spirit reveals directly to the con-
sciousness of the bellever.

As has been pointed out in chspter two, the Spirit is mot limited
to the assurance of salvation, but witnesses also to subsequent entire
sanctification. |

. X : . 7

What is the witness of the Spirit? The original word .« 2 R{VrPia
(marturia) may be translated either (as it is in several places) the
mggg__, or it may be given as the testimony, or the Eﬂ&.& The last
translation is glven in I John 5:11, A.V., ®And this‘ is the record,

that God hath given to us eternal life, and this 1ife is in his Son,"
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By %record" 1s meant the testimony, or the sum of what God testifles,
in all the inspired writings. In this case it is given by the Spirit
of God to and with man's apirit: Godts Spirit is the Psrson testifying,
and He testifies to man's sonship. The immediate result of this testi-
mony is the frult of the Spirit without which the testimony could net
Jong endure. Vrer. according to the “ﬂfosleyan viewpoint, the witness is
inevitably destroyed by an inward or outward act of sin, a sin of omis~
gion of known duty, or by whatevei‘ grieves the Holy Spirit. In such
an important matter then, the highest form of testimony to the salva-
tion and entire sanctification of a soul is sasential. If the Holy
Spirit did not witness directly, the whole matter would be inference
and darkness. But God, Who is Light, has given His Spirit that men may
know the thiﬁgskvhi‘eh He has given tham.’ Without this witness enly
doubts and fears could exist, but becsuse of it there is fulfilled Ged's
promise of & "peace that passeth all tmderstamllng" (Philip@ians 4:7)

to guard men's hearts and thoughts in Ghriat Jesus,
B. Names Given the Witness

Various names are given to the witness of the Holy spiri'e
accerding to the work of the Spirit, such as m)_._;gg of the Spirit,
rnegg of the spirit the m%m and MW |
The Holy Spirit is given to ’oelievers because they are . - sons,
not %o make them sons, He testifies %o their sonship and acceptance
with God after they have been born of the spirit. “He that believ'eth
on the Son of God hath the witness in him® (I John 5:10a), Tms, the

witness of the Spirit is distinct from the work of the Spirit in
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regeneration, It is something which is added to that work to make known
in the heart ths fact of its genuine presence, It is the approving
*geal" which God places on His own; the "earnest" He gives them pledg-
ing the fulfillment of His covenant. %He has put his seal ﬁgon us and
given us His Spirit in our hearts aé & guarantee” (II Corinthians 1:22,
R.8.V.). Merrill assértodﬂthat this sealing of the Spirit is the
blessing of Abraham realized by faith; a easprahnasiva blessing which
may be said to be‘the highést;gfivilege of tﬁs regensrated this side
of the resurrection of tha dead. 44 '&nd‘&e not grieve the Holy Spirit
of God, in whom you were sealed unto the &ay of redemption® (Zphesians
4:30).

Iﬁ him you also, who havé heard the word of truth;

the gospel of your saivation, and have belleved in

him, were sealed with the promised Holy Spirit,

‘which is the suarantee of our inheritance until we

acquire possession of it, to the praise of his

glory (Fphesians 1313,14, H.8.V.).

Biederwolf pointed out that the alluesion tc the seslag a pledge
of purchase would be peculiarly intelligible to the Ephesians, Dbecsuse
EZphesus was a maritime city in which an extensive timber trade was
carried on. After the merchant selacted his timber, he stamped it with
hig own signe®, an acknowledged sign of ownership. Often he did not
take his possession with him then, but left it fleating in the harber
with other timber. Then later he would send a trustworthy agent with
the sigznet, and this agent would find the timber bearing a corres-
ponding imprint, claim it, and bring it for his masterls use, 4 1In
the same way the Holy Spirit impresses on the soul now the image of
Jesus Christ, and this is the sure ple&ge of everlasting inheritence.

And not only of inheritence, but it ie alszo & pledge of the privilege



of being used of the Master. |
Farther, this witness ie called the "Spirit of adoption® (Romans
8:15,16; Galatians 4:6), and it is called "full assurance”.
that their hearts may be conforted, they being

knit together in love, and unto all riches of
the full sgsurence of understanding, that they

may know the mystery of God, even Christ
{Coloseians 2:2).
how that our gospel came not unto you in word
only, but aleo in power, and in the Hoely Spirit,
and in much asgurance (I Thessalonians 1:5).
let us draw near with a true heart in full
assurance, having our hearts sprinkled from an
evil conscience: and having our body washed
with pure water (He’orews 10:22).
“And we desire that each one of you may show th.é seme diligence unto
the full assurance even to the end" (Hebrews 6:11).

Further, Daniel Steel sald that this witness of the Spirit is
also called by the metaphorical designation, ths "earnest of the
Spirit". The "earnest" is derived from mercantile usage traceable
to the Phoenicisns, the founders of commerce. It assured the fule
£illment of a promise., It could have been & part of purchase money
pald irp advence to bind a bar@in, or it could have been an install-
ment of the wages of a servant, paid at the time of hiring. The ser-
vant had to work for the master, and the master was obliged to pay
the remalning wages after the service was done, . Thus, both parties
could enforce the contract. If the buyer did not take the goods, he
forfeited the money advanced, and if the servent failed to complete
the service, he had to refund the earnest he had teken,46

The phrase "earnest of the Spirit"” occurs only twice in the
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New Testament. Gremmaticelly the worde "the Spirit" are in apposition
with the word "earégst“, meaning that the pledge consists in the Holy
Spirit bestowed upon the believer and dwelling in his heart. "And
gave us the earnest of the Spirit in our hearts” (II Corinthiane 1:23).v
The full wage will not be paid "until the redemption of God's own
possession" (¥phesians 1:14). Arminienism holds timt it is a fore-
taste of a future heaven, and of a pra#ent heaven attainable by faith,
espeeially’in entire sanetification.

Joseph Parker bas stated that "By mistaking the earnest for the
fulness we run the risk of stating incomplete truths as final revela-
tions."47 The earneet of the Spirit is the sssurance of ﬁhe fullness
of the Spirit in this life. It premises the future privilege of
drinking evermore of "a river of water of life, bright as crystal,
proceeding out of the throne of God and of the Lamb” (Revelation 22:1).
But the fullness surely is promised for this life, for Paul prayed for
it for believers (Ephesians 3:19; 4:13), and many in the aposiolic
church enjoyed it (Jude 1, Romans 15:29, 1 Peter 1:2). Also, the
writer has heard many testify to this fullness in this succeeding
generation.

The earnest of the Spirit lays an obligatien upon those recelv-
ing it, this obligation being future service. Staej@dsclared that if
the serviece is not performed, the earmest will be withdrawn, but if
the service is lovingly and willingly done, the gift will be increased
even to the sanctification of the whole body, soul and spirit.48

Further, Stesls belleved thﬁt the earnest implies identity in
kind. 1If paid in silver, the whole would be paid in silver, or if
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in gold, the wages would be in gold.49 In the case of the believer in
Christ, then, 4f the earnest is the Holy Spirit, then the fullness of
the Comforter will be the believer!s portion now and in future life.
This is a joyful promise in both the Old and New Testaments. "I am
thy exceeding great reward” was Jehovah's message to Abraham, in
Genesis 185:1.

This doctrine of the immediate caﬁtact of God's Spirit with man's
spirit _rasts upon many Scriptural proofs., As given byvsteelg, these
proofs are the communion of the Holy Spirit, the revelation of Christ
within the soul, the knowledge of God, the strengthened form of the
Greek £ 7 L¥VOrLS (epignosis), as in Colessians 232, giving
a cevtain, clear, thorough and perfect lmmtledge. of Christ, and full
assurance, excluding all doubt.50 In his First Epistle John stated
"we know" and "ye all kmow" (I John 2:20) thirty-four times, compared
to only five statements concerning not knowing - & firm Scriptural

basis of this positive doctrine!
C. Seriptural Basis for the Witness

The Scripture testifies of many men who have had the witness of
God's Spir_:it to assure them of their acceptance by Him. In Hebrews
11:4 God speaks of Abel who by faith Hoffered unto God a more excell-
ent sscrifice . . .through which he had witness borne teo him that he
was righteous, God beari.ng witness in respect of his gifts." There
was Enoch also, who "had witness borne to him that before his trans-
lation hé had been well—plaasin.g’ to God" (Hebrews 11:5). Job jgnew
that his Redeemer lives (Job 19:25), and David knew ‘i;hat hig sins
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were forgiven (Psalms 32:5; 103:3,12). To Isalah the Lord said, M o e
thine iniquity is teken away, and thy sin forgiven' (Isaiah 6:7b). And
there are many more passages clearly teaching that the Spirit of God
testifies concerning the relation of bellevers to God. Some of the New
Testament promises have been quoted below:

And it is the Spirit that beareth witness, be-

cause the Spirit is the truth . . .He that be-

lieveth on the Son of God hath the witness in

him: . + .the witness that God hath borne ¢one-

cerning his Son. And the witness is this, that

God gave unto us eternal life, and this 1life is

in Hig Son. . . .And we know that the Son of God

is come, and hath given us an understanding,

that we know him that is true, and we are in him

that is true, even in his Son Jesus Christ.

Thie is the true God, and eternsl life (I Jomm

5:7, 10, 11, 20).
"God sent forth the Spirit of his Son into our hearts, crying, Abba,
Father" {Gelatians 4:6). "For ye received not the spirit of bondage
again unto fear; dut ye received the spirit of adoption, whereby we
ery, Abba, Father. The Spirit himself beareth witness with sur
spirit that we are children of God" (Romens 8:15,16). " . . .the
love of God hath besn shed abroad in our hearts through the Holy
Spirit which was given unto us" A(Bamans 5:5b). ". . .our gospel came
not untc you in word only, but alsc in power, and in the Holy Spirit,
and in much assurance” (I Thessalonians 1:5). "And ye have an annoint-
ing from the Holy One, and ye know all things. I have not written unto
you becsuse yé know not the truth, but because ye know it" (1 Jobm 2:20,
21). "And as for you, the anointing which ye received of him abideth
in you, and ye need not that any eney teaeh you; but as his anointing

teacheth you concerning all things, and is true, . . .ye abide in him®
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(1 John 2:27). "And he that keepeth his commandments abideth in him,
and he in him. And hereby we know thet he abideth in us, by the
Spirit which he gave us" (I Johﬁ 3:24). "hereby we know that we ablde
in him and he in us, becsuse he hath given us of his Spirit® (I Jobhn
4:13). "We know that we are of God" (I Johm 5:19). *For there are
three who bear witness, the Spirit, and the water, and the blood; and
the threa)agree in one, If ws haie the witness of men, the witness of
God is greater: for the witness of God is this, that he heth born wit-

nesg concerning his Som" (I Jobn 5:8,9).
D. Nature of the Witness

The nature of the witness can best be explained in terms of its
characteristice. These characteristics have been expressed in thise
chapter in the following order: The witness of the Spirit 1s distlnet,
persenal, 1mm6§1até, varisble, and valid. Other characteristics of the
witnegs have been explained in answer to the questions, "Is the witness
of the Spirit intermittent or constant?® and "Is the passgssion of the
witness a duty or a privileget” The witness of the Spirit te regen-
eration and to entire sanctification has been &ealt’with.under the
characteristics listed above. |

ZhgpE;ﬁaggg;hiéngﬁiagi@;,!xaFex moremwitneéaes may Jjointly
testify to the same thing, and still Dbe dietinct witnesses., The Holy
Spirit is such a witﬁeas when He. testifies to man's sonship and entire
senctification. "The Spirit Himself beareth witness with our spirit
that we are children of God" (Romans 8316). The Greek word for fwite

ness" here means two or more witnesses jointly yet g;;;;ggéix’testi-
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%@ the sams %hiﬁg, Since two are designated, the force ofogVV

I

{sym) with A aﬂtv/ {: f%%ym@} mesns that tézam can be no nmore
or less than twe. E'u,a,u apPtl yfeey oo martyrein) means to be &
fellow-witness, 0 witness ths ssme thing that another does. Hiley
stated that the word constantly =i gnifies thle tygg ﬁ@ witness in
Scripture, and is never used Tut vhers thers is & w@ﬁc‘*rﬁﬁt avidence
ﬁfk%WG witnesges., Boih clessical %ﬁﬁ,ﬁagl&ﬂ iastical ﬁ“@ﬁf?i%i%% con~

Then, since this is the meaning of the text, the Holy Spirit

must be a Aistinet wiitness to adopiion, Even if the sense of two

witnesses were digproven, 1t would not prove that the zﬂvt does nel
mean & distinet witness of the Spirit, but only that it ﬂa@% not mean

a witness of mantls own w?i it. Then, according to Dr, Milsy, the

Spirit would witness fo rather than with man manfs gpirit

simply receiving the witness of God's Spirit, 80, bthe
Spirit's distinet, personal witnessing would be mesnt. And 1% would

86111 be true that one's own spirit witnesses to his sonship, though

L5l
"
Folbn

- &

& particular text would not v@fgvﬁ it. But from elther view a
tinct wi n&%%iﬁg of God's Spirit must be accepted as Scripiural and
true.52 That is, the Holy Spirit must be & distinct witness to adop-
tion, and tb@rﬁfar@b logieally, t§ ﬁmﬁi?% gﬁmﬁﬁifi%&%iﬁﬁg There would
be no nsed for xhﬁ type of witneesn tﬁ zh 202 ,m&ﬁthax text proving &
digtinet gita%gﬁ fo man's ﬁ&§gh$§ by the Epirit i% &ﬁ&ﬁﬁi&m@ £:61
ﬁﬁnﬁﬁb@&auaﬁ ¥e are smmgﬁﬁﬁﬂ& %ant‘fagth the Spirit of his Son inte

our hearts, crying Abba, Father.®
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The Witness is Persopal. *he Spirit's witness is personal as
well as distinet. According to Dr. Wiley, the witness of the Spirit

is vitally connected with the Spirit of adoption, for the latter is
essential to filial love, Therefors, the witness of the Spirit is as
) much & part of the common salvation as adoption 1tself.53 Since t}his»
is true, the witness of the Spirit must ;be the common privilege vsf, all
believars, their peculiar, God-given birthright. ‘.Believérg may have
-perfect conviction of the truth which is in Ghﬂ.st. and. entirely trust
in the merits of His blood. TFor the Scriptures 'sp;aak: of the "full
assurance of underét&z;ding“ (Colossians 2:2), the "fullf'assnmce of
hope® (Hebrews 6:11), and the "full assurance of faith" ("Kebrevs 10:
22). And they refer to the fulfillment of the promise of a heavenly
inheritance. *ms, 1t met be concluded that the full assurance of
nnd.erstaizding, hope, and faith is the privilege of every Christipn.
The witness of the Spirit is a right of each of Godls ehil&ren; and a
high calling to which each should press. |
Purther, as it was stated previously in this gbaytar', every
Christian is sealed and has the ggrnest of the Spirit whieh i; the
Spirit Himself.(II Corinthians 1:21,22; Ephesians 1:13,14; 4:%0).
Merrill sadd that every child of God is sealed with a sign which the
Lord shall kmow when He comes. This is the fulfillment of both 014
émi New Testament promises. The Holy Spirit was to be the heritage of
the Church throughout the dispm;s&tien.“ And so Peter replied in
answer to the guestion, "Men and ‘Srehh;rerx. what ghall we dot” (Acts 2:
37), ". . .Repent ye, and be 'ba.ptiz?d.. . .and ye shall receive the

glft of the Holy Spirit. For to you is the promise, and to your child-
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ren, and to all that are afar off, even as many as the Lord ouf God
shall call unto him"® (Acts 2:38,39). The promise was made in the
Abrahamic covenant: "And in thy seed shall all the nations of the
earth be blessed” (QGenesis 22:18). This promise of blessing includes
the gift of the Spirit as the permanent privilege of th§ Cmairch under
the Gospel, This fact is proven by Paui's application of the promise
in Gelatians 3:13,14: "Christ redesmed us from the curse of the law,
having become & curse for us. . . .that upon the Gentiles might come
ths blessing of Abraham in Christ Jesus; that we might receive the
promise of the Spirit through faith.” The “blessing of Abrahaa is
the blessing that God promised both to him and %o his seed, and -
through his seed to all nations. To Preceive the promise of the
Spirit" 4s to receive the Spirit which was promised, and that Spirit
is the blessing of Abraham. It is the Spirit Who is to abide with
the Church, to witness to the truth of Christ's teachings, to gulde
the diseiples iate thal truth and all truth, to be in their hearts
as the Spirit of adoption, crying, "Abba, Father", and to infill
them with perfect love. According to Merrill, the Spirit's presence
in the soul, His manifestation to the consciousness, is the divine
testimony to adoption and sanctification, even if no voice is heard
and no process is revealed. The conscious presence‘oi the Spirit is
the voice of God bearing witneses to man's acceptance and cleansing.
Man does not need words or revelations before he can know that God
owne him &e His child, and sbides in. h:!.m?5 "But we re@ei#ed, not the
spirit of the world, but the spirit which 1s from God; that we might
know the things that were freely given to us of God" (I Corinthians 2:12).



38

In Ephesians 1:1% believers are sealed with the promised Spirit,
promised by God through Joel. Blederwolf declared, on the basis of

n56 Then the witness of

this text, "Every genuine bellever is sealed.
the Spi_r&t mst be personal. The next question was, "But when does
the Spirit's witness come?” '

*he Witness Is Immedia

the cbjects of the Spirit's witness - that is, individual believers -

s, Closely related to the subject of

is the ime of the Spirit's witness. The idea of a seal, sald
Biederwolf, includes both anthentication and ownership or security‘m
In John 6:27 Christ spoke of the Father's geal wpen Him, and i% consie-
ted in the miracles wrought by Christ through the powsr of the Spirit
given %% m. That was anthentiea.tim. ?his saaling for the believer
is "pext after faith® aécerding fa Professor Smeaton. Both logically
and theola/gieally, the Spirit witnesses right after faith,58

Biederwolf declared that chromologically, the Spirit's witness
and faith are practically simultaneous. Upop believins we are ssaled.
the faith is essential to, and the foundation of, the sealing.5® The
literal reading of ¥phesians 1:13 is “having believed!,not "after that
ye believed, ye were sealed.” G. Campbell Morgan was therefore right
when he stated that the sealing of the Spirit is identical with regen-
eration. In fact he made it identical with the baptism of the Spiris,
but in his mind this last was the same as regemeration,50

The gift of the Holy Spirit, which the apostles experienced, ‘
was the object of all the instmeﬁ'ens of the day of Pentecost. &g it
has already been noted, the answer to the question, "Men and brethrem,
what shall we dot" - a guestion which arose under the preaching of the
Gospel - was "Repent and be baptized. . .and ye shail receive the gift
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of the Holy Spirit" (4cts 2:38). This gift does follow the remission

of sins, and witnesses to the fact of adoption attendiing regeneration;

but it pever precedes pardon.
The disciples partly believed in Jesus before Pentecost, and

Christ knew their hearts and their faith, and accepted them. But still,

though their sins were forgiven and they were jJustified and regensrated,

they did not have the seal or abiding presence of the Holy Spirit.
Merrill stated: | |
0f course they had the bleasings of the

old dispensation and also other advanitages

from intimate fellowship with Jesus, but

they lived as minor heirs, differing nothing

in spiritual attainments from servants. Then

came Pentecost, and under this baptism they

obtained the freedom of children and went out

from bondage with the mark of God's approval

snd the seal of His love upon. them.Sl

Some of the influences of the Spirit are found in the heart
before pardon and before repentance, it is true. His convinelng,
enlightening power precedes the soul's first movement towards Geod,
and thus leads it toward repentance. And His life-giving power
accompanies the forgiveness of sins, regenerating the soul. But the
gift which ig the witness, seal, and earnest 1s the heritage of
Justified believers only, testifying to regeneration and adoption.
Concerning the time of the Spirit's witness to entire sanctifi.

cation, it can be said, logically, that it oo must be aftér parden.
The Holy Spirit cannot dwell in a sinner; He abides in those who have
been cleansed and regenerated, First He works in men the work of sal-
vation, then He witnesses to their adoption, making then ons with the

Lord. And ﬁngll,y. when men yield fully to His sway and power, conse-
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crating and ylelding their all to God thet they might be sanctified
by Him, then they knew the erowning glory of the Yospel dispensation.
Gﬁaces 1ike those of Jesus are matured and ripened into Christian
perfection when God's Spirit controls, as well as immediately wit-
nesses to man's sonship. And He will control as soon as He is
allowed to after regeneration. *he time of sanctification, even af-
ter parjon, varles greatly, for it depends upon the willingness of
the individual to yleld to Uod, and also upon the light he has received
concerning the possibility of such an infilling. The writer spesks
from his own experience, |

The Witpess Is Variable, Assurance varies net only in time,
however, baut in degree of strength, regarding both birth into somship
and entire sanctification. There are many rsasons for this variance,
a few of these being different temperament, former hadits, and emo-
tional makeup which varies from gentle to dynamic and intense. Psy-
| chology proves this, for it shows the effects of individwal personal-
ity on every experlence of life. Such differences reveal the reason
for wide differences in the intensity of conviction and contrition,
and therefore in the strength of assurance of adoption and entire
sanctification, Miley asserted that the result is a like determining
influence in the Christian 1ife, Temperament especially affects
Christian experiences, for the naturally timid, doudtful, and cautious
will be hesitant respecting their own spiritual welfare; but those who
tend to be joyful and hopeful will be more confident and so have more
assurance, 52

Farther, Miley stated that feith may not at first, or at all

times, be equally strong, end so the testimony of the Spirit may
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have its degrees of strength, Then persuasion or conviction will be
proporiionately %ﬁgﬂl&tsd. Yet, God respects even the weaker sxer-
cises of faith, 1f it 1s genulne, and encourages 1t with comfori and
dogress of t@%ﬁimﬁayqﬁg

Dr, Eldon Fabhrman stated that the dspbhe of sxperience and
faith, the vividness of the truth preachsd, and $he measurs of conse-
cration also create variety ln the assursnce of smonship.64 Man's
epirit cannet strongly assure him If his experissce and consecration
are slight, and the witness of the Holy Spirit must correspond in
strength of degree with the witnese of men'e spirit. It would put a
goul in great peril wers the Spirit of Ged te strongly assure him
when his Christlan 1life was actually not desp or full. Thus, it be-
comes obvious that the strength of sssurance depsnds upon the wlllful
consecration of the individusl c¢hild of God., The child of fod whe
hes yielded himself in utteyr survender %o the whole will of God snd
who has been eatirely sanctified, f1lled with the Spirit, will have
the strongest, most enduring, and most Joyful sssurance possible. He
will not have v falnt, waveplng wiiness,

The Witness is Yalid, Certainly the Holy Spirit is a conpletely

compstent and trustworthy witnese., 8ince it is through His work thet
men are adopted inte fod's family, He muost have perfect kmowlasdzs of
the result of Hie work., Miley assserted that when He assures them of
gonehip, no errer can sxist., He gave prophets and spostles divine
truth, by immedlate iﬁg@ir&%i@ag»aﬁ& produces convletion of sln and

condemnation by direct action upon meral feelings. In the same



manney He glves to religlous conscicusness the assursnce of acceplance
with God. ¥Ho mistake gr dsception m&ﬁ be in the Holy Spiritls work,
and the &%@ﬁrﬁgﬁﬁg the witness He gless, 1z therefore fheyoashly ¥ ‘giiﬁ,ﬁg

is khe Yitness 1 or Sonstant? The guestion wmay be

asked, "But after the %@ifi% onoe witnesass to mants sadoptlion, i His

ntarmitte

nt

witnase an ifﬁ@?@iﬁ%%ﬁ% 8T B @&ﬁs%&nﬁ one?? The answer to this ques-
tion %ﬁ@ besn tr@&tﬁﬁ uﬂ&@z the two f@l&ﬁ%img aa&ég: 1.: Intermitient
in Carnal ﬁrkggiaﬁ%ﬁ‘ &E& By ?ﬁ&w%aﬂ% in %ﬁ&i%@l? %&& ifisd
é&%i@ﬁi&ﬁﬁs |
1. Intersittent im Carnal Ci

%ﬁ@k5$irit 12 intermittent in carnsl Christians, When the first Joye

1g. . The direct witnsss of

%

01 emotion of @aiv&giﬁ% ?ﬁﬁi$5%¥$ the new Christisrn sust walk by

Bub, sz Stsels atatad, ”Q@f@r& the fullness of the ﬂyi?i% ie

thers are ﬁﬁ@&%i&ﬁ&l ;ﬁyf@i wxm&r&@z@@a @ﬁ the %2%

agalting the abldling w$tﬂ%ﬁg of the

thelr yearning *ﬁ? the y@vmaﬁ@at rather than ﬁ“&ﬁ@i@ﬂ% Presence i
&?%?@@%i%iﬁ@. It i well sxpressaed %W @%&rlaa %@%i ane of the

Ty

ry hymn writers who gsve dus prominsnce te¢ the Holy

0 that the Comforter would conel
For vielt as s -transient guest
But fiz in me His constant howme,
. And teke poseeselion of my breast,
And meke my soul Hiz loved abode
The, temple of indwelliag Godd57.

y Wesley sddressed the Holy Spirit thus:

In another hym

Bpirit of love, returs
To svery troubled bresst



And comfort ws who mourn
For permanence of rest.

Thow often visitest Thine own,
But in an hour or day

Our transitory guest ie gone,
Oor joy is fled away.

¢ might we alwaye know
The Father reconciled!

Set up Thy throne below
In each adopted child.

Through experience the writer has found that when a man's
Christian experience changes from sunshine to shadow, he is often
tempted to cast away confidencs in thiét and leave Hls service. Many
men do yield to Satan's temptation, going back to the world instead of
waelking deeper into grace with Jesus. Some are told by stationary,
ghallow, or backslidden Christians that they will never be as happy as
they were when they were first savéd, and such a dismal outlook only
inereases thelr temptation. So quite a few cbnverts turn away from
following Christ, not lmowing thaﬁ their Christian experience should
normally be better farther on.

Then just what causes the witness to be intermittent in most
young Christiens? 7The cause is not in God's wi:_tl. Steek sald the
witness is intermittent in all in whom the Spirit's fullness does not
abide.69 &nd the young Christian seldom gains this fullness immediately.
" The new Christian usually undergoes a period of struggleibr victory
over sin in his own strength hefore he rscognizes that he must have a
source of power cutside Himself in order to triumph. It is usually
after he has walked the Christian way for awhile that he comes, sick of
hie sin and defeats, to yield all to God that he might be fully cleansed

and fully indwelt by God's Spirit. This has been the writer's own
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experisnce, and the experlence of many he has known. Befors thls
fullese of the Spirit is sought, and glven, defeat is common. The
Ohristian 1s carnal.

Unfertunately, %hﬁ internittent witness, causged by carnality,
iz not the sxperience of the psy Christian only. Zven some of those
who profess Christlanity for quite some time live on so low a level,
remaining carnal, that they do not know what it is to have an ablding
witness., A4nd Daniel Sieele gave the following reasons for an inter
mittent witness other than thoss previously stated: One isg some
physical condition $nto which one might be brought, such ss & pros-
trated nervous system or a braln econcussion which depresses the mind
and obstructs conscious access.to Christ. Another is sinful acts
unrepented of, which obstruet one's view of God. And where sin is

sbsent, but falth is waverine, the Spirit's wiiness will be lnter-

mittent., In this last cass, the Christisn deces not have s Tirm grip
on God's promises. Thas, the remedy would be to become more familiar
with the Seripture and to personally appropriate the full heritage of
the %@11&?@:.§Q These laet two reasons for an intermittent witnese -
sinful acts uarepentsd of and laeck of faith - may aleo be siated as
garnalily.

Thus i% can be szald that the witness of the Spirit is inter-
mittent in g@ggg;‘ﬁhria$iana. Carnal Christians are those who are
yet bringing forth the wg%&m of the flsgh, such as strife and envy.
Garnal Christisns are those wh@(ara gontinnally dafeated by Batan,
producing his work of sin, As Christians they are unstable and vae-

ilating. Their hearts are not fixzed:; thelr feet are not established
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in the ways of God., The Apestile Paul, 39 hig first letter o the
Sorinthisns, described thenm tlme:

ind I, breihren, could not speak ants you as
unte gpiritual, but as unte carnpl, €ven 8%
unts babes in Christ. I have fed you with
milk, =nd not with meat: for hitherte ys were
not able %o bear it, nelther yet no¥W are Jé
able., PFor ye are yet carnal: for wheress
thers 1s smong you envying, and sirife, and
divisions, are ye not carnal, snd walk as
wen? (I Corinthians 3:1-3, &.V.).

And Papl, in his letter to the Romans, also degeribed his own
tnebability when he wag yst caranaly

. . Jhat I am cernal, sold under sin. JFor
that whieh I do I allow not: for what I
would, that do I not: but what I hate, that
4o T. I1f then I do that which I would not,

T econsent unto the law that it is geod. TNow
then it ie no mors I that do 1%, but sin

that dwelleth in me, For I know that in me
(that is, in my flesh,) dwelleth no good
thing: for to will is preseni with me; Tt
hew to perferm thet which is good I £ind not.
For the good that I would I de not: but the
evil whickh I would not, thet I do. Wow if I
do that 1 would not, 1% ie no more I that do
it, but sin that dwelleth in me. 1 find then
s lsw, thet, when I would do goed, ewil 1=
present with me., For I delight in the law of
Gnd after the inward man: But I ses ancther
law in my members, warring aginst the law of
sy mind, and bringing me into captivity %o
the lew of sin which is in my members. 0
wrebohed men that I sm! who shall deliver me
fyom the body of this death? . . .For to be
earnally minded ies death; bub %o be splrito~
8lly minded is life and peace, DBecause the
carnal mind is enmity agsinst God: for it is
not subtject to the law of God, nelther indeed
cex be {Romsne 7:14-24: 8:6,7, A.V.).

The Holy Spirit of ﬁ&&.%ﬁk& sannod dwell with sin, cannot
witness to esnrnsl Christians constantly. Bat thie intermittency iz

not His will; 4t is of thelr own fallure by instability and
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vaciliation. Sald the Apostle James, "A double minded man iz unstable
in all bis weys. . . .(leanss your hands, y2 sinners; and purify your
hearts, ye double minded® {Jsmes 1:8; 4:8b, 4.V.). ¥For", sald Psul the
Apostle, "¢he wempons of our warfare are not carnal, but mighty through
God to the pulling down of strong holds" (II Corinthiens 10:4, 4.V.).

Y¥hen the Holy

Spirit fully poseesses man, Daniel Steele stated that there Is no mors
interruption of the Spirit's testimeny to man's sonship to God. For
the Spirit hes becoms his Samctifier, the ablding Witness. Imotlons
may coms and go, but pesce and assurance abids forever, * %&iﬁ the
Apostle Paul, in hies letter %o the Romanst.

I thank God throvgh Jesus Christ cur Lowd.

. . Thare iz thersfore now no condemnation
to them which are in Christ Jesus, who walk
not after the flesgh, but after the Splrit,
For the law of the Spirit of life in Chriset
Jesus hath nade me free from the law of sin
and desth. For what the lav could not ds,
in that it waz weak through the flesh, fod
sending his own Som in the likeness of sln-
ful flesh, and for sin, condemned sin in

the flesh: fhat the righteonsness of the

lew might be fulfilled in us, who walk not
.after the flesh, bud afizy the Spirit. JFer
they that are after the flesh do mind the
thinge of the flesh; tut they that sre after .
the Spirit the things of the Spirit. For to
be carnally wminded ig death; but te be.
spiritunlly minded 1s 1life and pesce. ., . .
‘But ye are not in the flesh, but In the
Spirit, if so be that the Splrit of God
dwell in veu {Homans 7:25s; 8:1-6, 9a, 4.V.). -

Said Jesus, "I will pray the Pather, and he shsell give you another
Comfortey, that he may bs with you for ever . . .ye knov him: for hs
sbideth with you, and shall be in you! (John 14:16,17). #In that day ys

ghall know thet T am in my fether, and . . .in you. If a2 man love me, he
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will keep‘my word: and my Father will love him, and we will come unte
him, and meke our abede with him" (John 14:20,23). "If ye keep my
commandments, ye shell abide in my love® (Jobn 15:10). Christ's
promises concerning the abiding of the Comforter are asbundant, in
Paul's epistles, in the fourteenth, fifteenth, and sixteeanth chapters
of John, and especially in the First Epistle of John, where mutual
abiding 1g taught - God in man and man in God. In such a8 spiritual
lifs,vfilled and penetrated by God, no ia@um or place of doubt is
left., But there is a condition for this great privilege., "If ye
keep my cormandments” - ye shall receive the constant Piésenee; if
ye love me and keep my words and yield in utter obeaiénea aﬁd devotion
to the Holy Spirit, then He will come in and abide, entirely sanctify
and possess you. That is the constant witness! 4

Steela explained that the steps leading to this constant, mere
possessing witness are gradusl. Man is joyful when first released
from the bondage of fear, but he is not satisifed. He longs for
gag&&higg more., He is longing after God “ae the hart pants after the
waterbrooks® (Psalms 42:2). His "soul thirsteth for God" (Psalms 42:
2), and he hungers after righteousness and purity. Then the young
héliever learns that Jesus promises the Living Mater, and that Livizg
Water is the Holy Spirit, Author of inward holiness.- "which they that
béiiévéﬁ on’him were te receive: for the Spirit was not yet given®
(Jokn 7:39). "And I will pray the Father, and he shall giv§ you
anoihar Comforter, that he may abide with you forever! (John 14:16),
After this desirable gift has been pointed out to him, the young

believer begins to seek after it, and then he ie filled with the
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Spirit. ’W’aikmg 1:6 the 1ight constantly, he is consciously cleansed
from all sin, having joy unspeakable and full of glory. The Spirit
of adoption, foermerly intermittent, now becomes the abiding Comforter.
And the Holy Spirit now gives not only direct assurance of sonship, but
of entire sanctification snd the fullness of Christ's love, that "We
may know the thiﬁgs that were freely given to us of God" (I Corinthians
2:12)., The perfect pesce of God relgns, since disturbing emctions can
not dwell in the presence of the Holy Spirit.?2 '

" In connection with this comstant witness, comes the question,
Wyhen once man has received the constant witness, can he be assured
that he slways will have 4t? That 1s, iz such a present assurance a
guarantee of eternal securityr® Or, again, "Can & man who has the
Spiritts witneés to his salvation, but not to his entire sanctificatien,
be assured that he is eternally safe?®

The answer to both questions is "Wo'. Tﬁere is alwgys the possi-
bility of lesing entirely the Spirit,Who is the "itness. The possibil-
ity 1s greater in the saved than in the saved and sanctified person,
The reason for this fact is that in those in whom the fullness of the
Spirit does not abide, Satan will gain the victory far more easily.
The sins which csuse the witness to be intermittent in the immature
Christlan will cause the loss of the witness entirely if they are not
repented of at all. But there is also the possibility of such slaming
in the sanctiflied person. ﬁ’ﬁhere.f;ars, salvation is conditional upon
faith and obedience. And Daniel Stasle has mentiomed that, *Whers
vital interests are at stake i.t"ia vary comforting o know that we are

on the winning. eide,"79
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When Paunl spoke to two hundred and geventy-six saileors in thé
stom-tossed vessel on the coast of Melita, he said, "there shall be
no loss of life among you® (Acts 27:22). This seems to be an uncon-
ditional aasaranéa;r, répres'anting the Calvinian assurance of faith,
unconditional becaunse grounded on the decree of elsection and the
assumed perseverance af the saints., But Paul also added, when a faw
sailors sought to escape in a lifeboat, “ﬁc@t these abids in the
ship, ye cannot bs saved® (Aets 27:31). This represents the Arminian
concept of the assurance of eternal security. It rests upon the small
word "except" or "if". If the Christian perseveringly believes, he
will be saved. | Steele reported thet, "Methodists apply the term
‘agssurance® to the consciousness of pregent salvation. It is the
undoubted conviction of deliverance fram the gnilt and love of sin
here and now, Wit | | |

Thus, the earnest and sealing of the Spirit implies absolute
assurance of vmﬁ,sah&tim only. And this fact is true of entire
sanctification also. The Spirit's work in itself 4s sufficient to
insure eternal salvation and sanctifieation, btut every believer has
the freedom to so grieve the Spirit that He will withdraw finally and
forever. "Bat they rebelled, and grieved his holy Spirit: therefore
he was turned to be enemy, and himself fought agaiﬁst then" (Isalah 63:
10). *And grieve not the Holy Spirit of God, in whom ye were sealed
unto the day of re&exépti_on“ (Ephesians 4:30). |

Take heed, brethren, lest haply there sghall be
in any one of you an evlil heart of unbslief, in
falling away from the living God: . . .lest any
one of you be hardened by the deceitfulness of

gin: for we are become partakers of Christ, if
we hold fast the beglnning of our confidence firm



unto the end: . . .Today if ye shall hear his
voice, harden not your hearts, as in the provo-
cation. For who, when they heard, &id provoks?

. « oAnd with whom was he displeased forty years?
¥Was it not with them that sinned ., . .! And to
whon sware he that they should not entsr Into his
rest, but to them that were disobedient? And we
see that they were not able to enter in dbecause
of unbelief (Hebrews 3:12-19).

For as touching those who were once enlightened
and tasted of the heavenly gift, and were made
partakers of the Holy Spirlt, and tasted the good
word of God, and the powers of the age to come,
and then fell away, i1t i¢ impossible to renew
them again unto repentance; seeing they crucify
to themselves the son of God afresh, and put him
“to an open shame (Hebrews 6:4-6).

For if we sin wilfully after timt we have received
the knowledge of the truth, there remaineth no
more a sacrifice for sins, tut a certain fearful
expectation of julgment, and a flerceness of fire
which shall devour the sdversaries, 4 man that
set a nought Moses' law dieth without compassioen
on the word of two or three witnesses: of how
mich gorer punishment, think ye, shall he be
judged worthy, who hath trodden under foot the
Son of God, and hath counted the blood of the
covenant wherewith he was sanctified an unholy
think, and hath done despite unto ths Spirit of
grace? (Hebrews 10:26-29).

For 12, after they have escaped the defilements
of the world through the knowledge of the Lord
and Savior Jesus Christ, they are again en-
tangled therein and overcome, the las* state is
become worse with them then the first (II Peter
2:20).

John Wesley explained that there are three main causes of
losing the witness of the Spirit. These causes are sin, temptation,
and ignorance. “he most usual cause is gin. 4 sin of commission se
insults and abuses the goodnese and love of God that one is immediately
estranged from Him. The more frequently separating sins of omission

includs the neglect' of private prayer, or the neglect of reproving one's



neighbor for his sin, and thereby becoming partaker with him, Or it
may be enough if one does not stir up the gift of God within, nor cobey
the Holy Spirit in one elf His pre@tings. And, agein, if one does
nothing more than pot fight, he will fall before the onslaught of
Satan. Unrighteous attitudes such as sinful anger, prid.e, and inor-
dinate affections are other causes of Christians® losing the wltness
of the Spirit. And temptation may cause the loss of one's own epirit's
witness.”5 \ | |
John Wesley asserted that the force of temptation is greatly

heightened if one thivnks he is above it mow, for a sadden attack of -
the @&m‘y may well throw him then into great dismay, Particularly if
he seeks to reason with the enemy rather than to call upon i’éaﬁ..vs In
such & case the witness of man's spirit may be temi:orarﬂy loat, or,
if man falls into 'temptation, permanently so. 4nd Géd’a witness may
also be lost if sin enters in, - |

 The Holy Spirit Himself may drive a man to be tempted, It is
written that the Holy Spirit drove Christ inteo the wilderness to be
tempted (Matthew 4:1). Thusg, there kig a connection between the Holy
Spirit and temptation, Om this occasion the Holy Spirit drove Christ
into the wilderness, after He hs,d" expariéncad. baptism and the approval
and testimony of God concerning His somhiy. Then 1% m be said, on
the basis of this Scriptural account, and from the writer's own exper-
jence, that the closer a man walks tb avaé, the more lié‘ale he is to
temptation from Satan who seeks to ﬁake him fall, and also the testings
of the Spirit Who longs to0 strengthen amd prove him, But the Lord

surely means for him to stsnd unafraid and unwavering in the power of



the Holy Spirit's indwelling Presence. Christ prayed, "I pray not that
thou shouldest take them from the world, but that thou shouldest keep
them from the evil one. ZThey ars not of the world, even as I am not of.
the world" (John 17:15,16). And then the Lord asked that they be sanc-
tified in the truth of Godls Word (John 17:17). Kagawa suggested:

In order that the air may not be exhausted when

e diver goes into the sea, it is well to put an
air hose on top of the head of the diving uniform.
We mast have such & firm faith that even 1f we arse
on the brink of evil, we have a pipe line in con-
nection with heaven, and so ars all right.77

And he went on to affirm that this is the sanctificatlion of the
Holy Spiris. Inrthis way Christ gave separation in the midst of temp-
tation. In the face of Satan the Spirit will still witness to man's
spirit that he is a child of God.78 And the Spirit's witness will not
cease =80 long as the man stands trué to Christ.

4 third general cause of darkness is ignorance, Jolm Wesley
stated:

If men know not the Scriptures, if they imagine
there are passages in either the 0ld or New
Testament, which assert that all bellevers,
without exception must sometimes be in darkmess;
this ignorance will naturally bring upon them

the darkness which they expect. . . .Ignorance
also of the work of God in the soul frequently
oceasions this darimess, Men imagine that if a
state of 1ight and joy is good, a state of dark-
ness and dryness is better, and that by it alone
can they be purified from pride, selfishness, and
worldliness. They ought nelther to expect or
desire to walk in ths light, then, Naturally sueh
Christians walk in a dark, uancomfortable way, and
saogglose the light of God if ever they received
it.

The loss of the witness of God's Spirit is a terrible loss. For

with 4% men loses the divine evidence, the satisfactory convietion of



83

things not seen. Lhe Spirit mo. lemger dwells within so that he can
gay, "And that life whiech I now live in the flesh I live in faith, the
faith which is in the Son of God, who loved me, and gave himself up
for me" (Gelstians 2:20). John Wesley stated this experience ls as b
ing in a wilderness;

The 1ight of heaven does not now ‘shine in their

hearts?, neither do they 'see him that is invie-

{tle'; but darkness is agein on the face of thelr

souls, and blindness on the eyes of their under-

standing. The Spirit no longer witnesses ‘with

their spirits, that they are the children of God !t

neither does he contime as the spirit sf a@0p~86

tion, 'erying! in their hearts, 'Abbda, Father.!
Thus, they can nelienger trusf His love completely, nor come before
Fim with boldness. UThey are weak, and their hearts cannot say, "Though
he slay me yet will I trust bim" (Job 15215). There is but one way %o
return to Him end regain the witness of His Spirit to somship, and Bis
Vord describes that way: "Draw nigh to God, and he will draw nigh to
you. Cleanss your h#nﬁe, ye ginners, and purify your hearts, ye double-
minded® (James 4:3), ¥ Sow to yourselves in righteousnsss, reap
according to kiﬁdnns#; bresk up your fallow ground; for it is time to
seek Jehoveh, till he come and rain righteousness upen you' (Hosea
10:12). "Wash you, make you clean; put away the evil of your doings
from before mine eyes; cence to do evil; learn to de veil; «c oo B
(Isaiah 1:16,17). "let the wicked forsake his way, and the unright-
ecusness man his thoughts; and let him return unto Jehoveh, and he
vill have merey upon him; and to our God, for he will abundantly
pardon® (Isaiah 55:7). "If ve confess our sinms, he is falthful and
righteous to forgive us our sins, and té cleanse us from all unright-

ness® (1 John 1:9).
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Hence, it was found that for the simner there is a way $o
forgiveness. But lest one take the loss of the witness too lightly,
then, the great importance of its possession and the pessible impercep-
tibleness of its loss, was pointed out. DPr, Eldon Fuhrman declared
that the Holy Spirit will not leave suddenly, tut as a man contimally
grieves Him, He will be silently grieved away. 4And when the witness
is lost, the work is lost also. It is possible, though, for one %o
lose the witness of the Spirit, and not know it immediately. %he
Spirit Himself ie the Witness, so that when He goes, the witness goes
alse. But the Scripture says that when the Lord had departed from
Samson, Samson knew it not {Judges 16:20). That is, for a while - it
wasn't long before he found it. éat. And it would net be long before
sny man found 1t out, if he had lost the Spirit."’

It is true, then, that Ood's Spirit can be possessed only upon
the conditions of constant faith and obediencs. The next ques'k‘ien,
then, was, is this possession a duty or a privilege?

Is mmm&&m&mw It _has been pointed out
under the toplc, "The Witness is Personal” that the witness of God's
Spirit to man’s adoption and entire sanctification is his privilege
and right. The promise iz to every individual. But it should alsc be
pointed ocub th@t God's gift or provision is one thing, while man's
appropriation of the gift is another thing. And this refers to man's
acceptance of both the Son and the Holy Spirit. "éed_ 80 loved the
world that he gave his only begotten Son" (Johm 3:16). “But as many
as received him, to them gave he the right to become children of God,

even t0 them that believe on his name" (John 1:12). These are the two



sides to salvations the diving. offering the gift; and the human,
which must accept the gift., “he two are absolutely co-essential. The
Spirit's witness is a privilege, but it camnot be had withoud the con-
ditione for adoption being met first. Thus, Jesus Christ mst be re-
celved conseciously, definitely, and by aﬁyr@priating faith,

And, just as Jesus is accepted, so the Holy Spirit in sanctifi-
cation must be acecepted. It seems equally clear from the Scriptures
that it is still the duty and privilege of believers to receive the
Holy Spirit by a conscious, definite act of appropriating faith. Tor,
as Gordon stated, if the Holy Spirit is a Person, coming down at a
definite time to make Hie sbode in the church, for guiding, teaching,
and sanctifying believers, He must be accepted for His special ministry
Juet as Jesus is accepted for His, The gift of the Holy Spirit in His
entirely sanctifying power is based on man's being a son by faith in
Christ, resting on redemption in Him, and having already the Spirit's
witness to adoption, His initiel sanctificetion.®? But man must
appropriate Him in all His fullness, in the same way he appropriated
Christ. "Whosoever will, let him take the water of life freely"
(Bevelation 22:17). Twice in the Epistle to the Galatians the possess~
jon of the Holy Spirit is based on active appropriation through faith.
® . . .Received ye the Spirit by the works of the law, or by the hggring
of faith?® (Gelatisns 3:2). Ythat we might receive the promise of the
Spirit through faith® (Galatians 3:14). These texts imply that as there
is a faith toward our Lord Jesus Christ for salvation, so there is a

faith toward the Spirit for power and consecration. And they imply that

this appropriation of the s@irit by believere is always for all, thelr



duty and their privilege.
. Now when the apostles that wers at Jerusalem

heard that Samarias had received the word of

God, they sent unto them Peter and John: who,

when they were come down, prayed for them, that

they might receive the Holy Spirit: <for as yet

it was fallen upon none of them: only they had

been baptized into the name of the Lord Jesus,

Then laid they their hands on them, and they

received the Holy Spirit. (Acts B8:14-17).
These believers had been baptized with water, but the Spirit of
Pentecost had yet to be appropriated. And the prayer of the apostles
that “they might receive the Holy Spirit” had to be followed by an act
of believing acceptance and censecration on the part of each willing
disciple., Only after such a consecration could their lives be full 34

pover.
¥, MHanner pf thé Witness

Miley declared that the manner of the witness is the assurance
produced by the Spirit's immediate operation within a believer's mind.
1% ie easier to state the result then to explain the manner. The
result 4s the assurance of adoption and entire sanctification, and the
Spirit is not revealed apart from His sssurance. He does not reveal
Himeelf by an outer voice, nor by any direct communication to our
intelligence, nor always by an inward voice, but simply eperates withe
in the mind teo produce assurance. Tims, it might be sald that the
manner of the Spirit's witnese 4s the same as in His work of convietiom.
His work of conviction has been described in St, John's Gospel:

And he, when he is come, will convict the world
in respect of sin, and of rightecusness, and of
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Judgment: of sin, because they believe nod

on me; of righteousness, because I go to the
Father, and ye behold me no more; of jJudgment,
because the prince of this world hath been
Judged (John 16:8-11).

In conviction, the fact of sin is brought home to heart and con-
science. Some truth may be used - the Spirit may apply o the heart
one or more textes of Seripture - but when no truth is present to the
mind, end no event exists to provoke serious thoughty when, stated
Miley, even environment takes the mind farther from conviction of sin,
then the Holy Spirit may speak directly to the moral being, He quick-
ens the cansciance and instantly brings & deep sense of sin and peril.
4nd in a like manner and Just as immediately, He produces in the mind
and haart‘af a believer in Christ the conviction or confidence of son-
ahip.84 Then, as‘the heart was first stirred to tummltous conviction,
it now rests in the satisfaction that its inlquities are fergiven and
ite sin covered.

Man cannot really know the manner of the Spirit's work. However,
becaﬁsé man 1s ignorant of the manner does not give reason for his
questioning the fact that the Spirii’daes bear witness with his spirit,
The fact 1s declared in God's Word and faith résts on thet testimony
so far as the commen privilege of sl) believers is eoncerned. Farther,
Miley affirmaa that the personal consciousness witnesses to the fact
and discérns the presence of the Spirit. Man is able to distinguish Him
from his own spirit and frem every other spirit. He comes according to
the Bible, on the condition the Bible prescribes, and impresses man's
spirit so that he realizes His presence. Thus, His indwelling becomes

knowledge, received without means of the senses, by direct impression
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on inward sensibllities. The philosophy of this contact, the reason
for its being hidden from bodily senses, may not be kmown, but the fach
may be known as surely as anything that digcleses 1tself within the
cunscimsngas.as |

Hovever, when the consclousness of the Holy Spirit's presenee
is found within, the impression shéul& not be depended upon entirsly
for knowledgs of the fact. The impression :!.Vs important, but so also
sre the conditions under which 4t comes, its accordsncs with the
promise and relation to faith, and its tendency to 1ift the soul to a
holier 1life, And the fruit of the Spirit should confirm the impressien,
unmistakably corroborating the primary, direct ‘géstmsnyﬁ thme, Vr,
Merrill argued, the witness of the Spirit becomes a living, tested, ver-
ified truth which is dependable against all deception.B® In spite of
its mystery in menner, it is none the less real aznd precious.

The mysteries of the Spirit's methods are Just as other mysteries.
The fact iz acecepted on competent testimony and the mystsry is lei;t out-
side the range of man's thoughts. Miley stated that other works of the
Holy Spirit are mysterious., His work of inspiration is mysterious, but
the fact does not disqualify the truth He reveals. The mystery of His
work of regeneration does not make the new spiritﬁal life and sonmship
less real or precious, The perceptions of the ear ané. eye are utterly
nysteriouz, but sounds and scenes are nevertheless beautiful and sweet.
So it is respecting the assursnce Qf songhiy through the Spirit's wit-
asss.s? "The wind bloweth where it will, and thou hearest the voice
thersof, but knowest not whence it cometh, and whither it goeth: so is
everyone that is born of the Spirit” (Johm 3:8). "For who among men

knoweth the things of & men, save the spirit of the man, which iz in
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him? even so the things of God none knoweth, save the Spirit of God"
(I Corinthiane 2:11). 3But the fact is known. Sald John Wesley:

The Spirit of CGod gives the believer such a
testimony of his adoption that while it is
present, he cannst doubt the reality of his
sonship any more than he can deubt the shining
of the sun while he stands in the full bleze of
1te beams}B8

And Daniel Steele affirmed:

The msnper of all knowledge is a mystery the
attempted solution of which has given birth %e
all the philosophies, materialism, realism, and
ideslism. In all communications from one mind
to another is the same mystery. The thought in
my consclousness is conveyed to yours aleng a
path which the wisest philosophers are unable t¢
mske out in thelir psychologiez, Yet the mother
loeking down with & smile inte the eyes of the
babe & month old gwakens a responsive zmlle.

She has laid a cable to that 1little island and
flashed the message of a mother's love. Cannot
God do as much te a lost child seazing His face?
Yes, aseure&lyl 89

F. Summary

It wae found that by the witness of God's Spirit 1z meant
the inward evidence of the forgiveness of sins and the acceptance
with God which the Holy Spirit reveals directly to the comsclence of
the believsr. |

The nemes given the work of the Spirit were the "sealing of the
Spirit", tbe Yearnest of the Spifit”, the "Spirit of adoption”, and
#full agsurance®,

It was found, also, that there is abundant Scriptural evidence
for the witness of God's Spiris,

Concerning the nature of the witness of God's Spirit, it was



found to be distinct from tﬁ@ witness of man's spirit; personal in that

gevery Christien may have the witness: lmmediste, f@l}@wiﬂg the work of

regensration and the work of entirs sanctificatiocn wrought in the heart;
yarisble according to the proportion of one's £5ith and consecration and
tempersment; and valid as & trustworthy witness.

Tt was found further that the witness of the Holy Spirit is inter-
mittent in cffnal Christians sad constant in those whe arve entirely
ganctified ané‘a@m§ié@ﬁiky walking in the Spirit. It was also found
that sin will %&%gﬁ'ﬁﬁﬁ less of His %i@ﬁﬁ%%, One mizht lese the wil-
nesg of his own %@éyit ﬁkrﬁx@% dire temptation, but the witness of
God's Spirit would not be 1pet unless sin were entertained. Ignorance
of Godts Word or misconceptions of it may also cause the witness of
fod'e Spirit to be lost.

The witness of the Sﬁiriﬁ‘%a adopbtion and entire ganctification
15 a privilege of every beliaver. Put it is alse dependent upon mants
&y@r&?fiati@n of the provisions of grace by faith, The Holy Spirit
bears witness to this appropriation.

1t was found that the exact manner in which the Holy ﬁ@iriﬁeﬁi
witnees comes is & mystery, btul Hie work ie nevertheless real and His

witness iz trus.



CHAPTER IV
THE WITNESS OF GOD'S SPIRIT - DIRECT AND INDIRECT

Is the witness of the Holy Spirit direct? Or is it only the L
testimony of man's s:pirit‘ which arises frem a consciousness of the
fruit of the Spirit v, 803 iz therefore indirect? Much has been said
om this guestion, but the writer has shaﬁn that the witness of God's .
Spirit is direct, and is also indirect aec man's own spirit sees the
result of His work within, This chapter has been divided into two
parts, The first part proved that the witness of the Holy Spirit is
dirset, and pointed out the sdvantages of this directness. The seé—
ond part showed that the witness of God's Spirit is also indirect,
Ilmatmtisng of the prbcan of the indirect witness were given, its
validity asserted, and the joy and povwer resulting from the indirect

witness wers set forth,
A, The Witnesg Is Direct

| The witness of the Holy Spirit is direct. It seems the plain,
natural meaning of the text, "The Spirit himself besreth witness with
our spirit, that we are children of God" (Romans 8:16). Here ars two
witnesses mentioned - the Spirit of God, and men's spirit - who toget-
her testify the same thing., Miley argued that if the Holy Spirit is
a distinct witness to adoption, He mst be a direct witness. Any
other interpretation must merge His testimony into thet of man's

spirit; and thus there should be only one witness and one testimony



instead of two witnesses and a distinct testimony of each.%0

Hature of the Direct Wiinegs. Miley stated that the witness of
the Spirit is given meither through His work of regeneration which
makes men children of God, nor through the fruitsz of the new spiritual
life, but by an immediste operation within man's consciousness in a
manner to assure him of sonship, The state of soaship is yriér to
this testimony.%l It is thns manifest that the Spirit'e testimony
cannot be given through the work of regemeration which constitutes the
sonship, bat must be given directly within the consciousness of belisv-
ers in Christ,

John Wesley cited the mistaken interpretation of "the late
Bishop of Londen® in his sermon on Eomans 8:16, The Bishep stated
that the testimony of man's spirit ts‘his sonship is the consciousness
of his own sincerity, or the consciousness of the fruit of the Spirit.
The Bishop supposed the other witness to be man's consciocusness of his
own good works, which, the Blshop affirmed, was the testimony of God's
spirit.%2

However, John Seslay argued that man's consclousness of his good
works is included in the testimony of his own apifit and in sincaritr;
In the verss, “Thié is onr rejoicing, the testimony of our consciencs,
that in simplicity and 20dly sincerity . . .we have had our conversa-
tion in the world" (II Corinthians 1:12), "sincerity® refers to man's
words and aeﬁiena at least as far as his inward dis@esitiens. S0 the
coasoiausn&ss;of his own good works cannot be anothar'witneae. but the
very same, the consclonsness of good works being only one branch of the

consciousness of sincerity. Consequently, here is only one witness
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s6$11, 1If, therefore, the text speaks of two witnesses, one of these
te not the consciousness of good works, or gincerity, bdut both of these

are contained in the testimony of man 3.0mn sphril
What then is the ether witness? 1f Romans 8:16 sesmed not to be

clear enough, the anawer might be found in the preceding verse: “Yeo
have recelived, not’ths wpirit of bondage, but the spirit of adoption,
whereby we cry, Abba, Father.? It follows, "The Spirit himself Bearsth
witness with our spirit, that we are chlldren of God," This is
explained more fully in Galatians 4:6. John Wesley stated:

1s not this something immediste snd direct, not the
result of reflsction or argumentationt Doss not
thie Spirit ery, 'Abbe, Father,! in our hearts the
woment it is given, antecedently to any reflection
apon our sincerity; yea, to any reasoning vhatse-
ever? And is net thls the plain, natural sense of
the words, which strikes any one as 800n &8 he
hears them? All these texts then, in thelr most ob-
vious meaning, describe a direct testimony of the

L

ind then Weeley said further that the testimony of the Spirlt
of God must in the very nature of things ie antecedent to the testi-
meny of men's spirit. ﬁan mist be holy in heart and life before he
can be conscious that he is so. But he must love God Defore he can
e holy at all, for this is the root of all holiness. Yet he camnot
1ove God until he knows that God loves him, "We love Him becsuse He
ﬁ;sat'knew God's love %5 bim

first loved us® (I John 4:19), 4And man ¢

until the Holy Spirit witnesses it %o nis spirit. Since, therefore,

the testimeny of God's Spirit must preceds the love of God, and all
holiness, it must precede man's cgggciansnsgs‘aﬁ‘it.95 To quots

Wesley again, this fachs



e o« ois confirmed by your experieace and mine.
The Spirit itself bore witneas to my spiris,
that I was a chlld of God, gave me an evidence
hereof, and I immediately cried, Abba, Father!
dnd this I did, (and so did you,) before I re-
fleeted on, or was comseious of, any fruit of
the Spirit. It was from this tastimony recelved
that love, Joy, peace, and the whole frult of
the S:girit ﬂmwﬁ e & @ Oi‘hﬁ fruit of the Spirit
immedintely springe from this testimony, but nod
always in the same degree, even when the testi.
mony is first given, and much less aftsrwards.
The testimony i1tself is not always equally strong
and clear.96

However, Miley questioned this last argument because it assumes

a priority of the witness of the Spirit, as cempared with that of man's
splrié; assumes it ag the necessary ground of the frults of grace
through which man's spirit witnesses. If the facts be such, oy if the
experiences through which man's spirit witnesses have their ilmmediate
and only source in the witness of the Spirit to man's sonship, then
mugt the Holy Spirit bs a direct witness.97 This is Wesley's argament
in summary, And it is Watson's argument too. For Miley has quoted
Watson as haﬂng said in one of his semonés,

The graces which the apostle enumerates constitute

tthe fruits of the Spirit;® but his very first work,

on our believing, and that by which this frult is

produced, 1s to bear witneas to our adeption inte

God's family, and tims to enable us to call God our

Father, The fruits of the Spirit flew from ths wit-

ness of the Spirit.98

Miley pointed out that this srgument of Wesley and Watson

mistakes the source of the experiences through which man's spirit wit-
nesses to his sonship. It attributes them to the witness of the Holy
S‘pirit. whereas they actually come from His work of regeneration. Fhe

witness of the Spirit cannot produce them, because it is not in 1teelf
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renewing or sanctifying. Without the inner change wrought by regener-
ation no assurance of adoption could yield the spiritual fruits of
peace, love, and Joy. With their source in regeneration, the assure
ance of sonship through the witness of the Spirit may give them a
deepsr, richer tone, but it cannot be their original source., The
mighty work of regeneration reveale itself in the consciousness of the
soul, shedding abroad the love of Ood. When man believes, hse is regen~
erated, by the Holy Spiri¢, into the image of God, before the Holy
Spirit bears witness to his adoption. It is from the "renewing” and
"regenerating” that the fruit is produced, not from the witness or
agsurance.’’ Watson appealed to the penitent: "You tell him that he
is to examine himself, whether he has peace and joy. In this way he
nay be assured of divime favor."100 But Miley argued:

The one $hing for such a penitent to do is to

belisve nn the Liord Jesusz Christ, whereon he

shall receive forgivensss and be born of God,

Through this mighty change, whence the fruits

of the 35pirit so promptly spring, he becomes

a ¢child of God: and his own spirit will be

instant with the Holy Spirit in witnessing to

his adoptian.lgl
The messumption is grenndlasa which states that the axperiences through
which man's spirit witnesses to his sonship are the immediste frait of
the Spirit's witness. -

Furthermore, Miley argued, the Scriptures arve definite respecting
sonship as the matter of assurance, but do not hold the Spirit to wit-
neas to aﬁythiag else, But this argument includes a direct assurance
of forgiveness, of the love of God therein, and of an heirship $o eter-

nal 1ife. It is true that man receives the assurance of these ﬁlassings
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with the mssurance of sonship, but he does not without the witness of
his own spirit, Further, if, as this srgument holds, the fruits of the
Spirit are the immediate results of His witness, it is but a short and
easy step to the conclusion that His witness is given simply and only
through these fruits. Bat this conclusion would merge His witneaé iato
that of man's spirit, and so lose the direct witness of the Spiri¢ in
the very argument seeking %o prQVe.itilga

The mere testimony of man's spirit is mothing without that of
God., Wesley stated that, "After being convinced of sin and feeling
God's wrath abiding upon them, men cannot be satisfied with anything
less than & direct testimony from His Spirit." % The writer has met
meny peocple out in the world who desire to please God, and try te do
so, but ﬁensid§r it foolish for any to say that be kmows his sins are
forgiven. They are consclous ef their own "sincerity” as the Bishop
of Lotifon called it, and their own spirits testify that they are up-
right, but this brings them no knowledge that they are the children of
God, In faect, the more sincers persons are the more uneasy , because
they do not have assurance of salvation. Then knowledge of perSGnal
sonship cannét be obtsined by the testimony of man's spirit alone;
the Spirit of God mmst directly testify to the adoption also.

The voice of the Spirit withir the helie#ér is $o all who knew
God the most real of all realities. ?helxsthcdist doctrine of sssur-
ance ig grounded on this direct witness. The direct witness of the
Spirit was a special emphasis of early Methedism, as evidenced by
John Wesley's many writings on the subject. Methodism emphasized the

fact that the Spirit of God cries in men's hearts, not in the Bible,
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Upbba, Father.” Said Steele, "His witness is of the nature of a spirit-
ual intuition, the velce of mercy speaking comfort to a troubled soul, 104
It is the "white stone, and upon the stons a new name writtem, which no
one knoweth tut he that receiveth it" (Bevelstion 2:17).

witness are: 1. salvation from deubt on fundamentals; 2. certainty

ness, The sdvantages of the direct

with respect %o adeoption and forgiveness; 3. the joy of the Lerd;
4, the strength which always comes from that Joy. It was the secret
of Methodiem and the source of her aggressive a;%irit and power, giving
positiveness to testimony apd safeguard sgainst apostasy. Said Stesle,
"It is the greatest safegusrd mgsinet apostasy next to the Spirit's
~ work in entire siagetiﬁmﬂbien.’ma 4 sudden cm&nreﬁ.ém glorious and
Joyful, is a towering aément to memory and a rebuke to the backsllider.
It vas Steele's view that a Christisn 1ife with mo splritusl birthay
iz not to be discounted, of course, for many - especially ehndreé -
are converted without a marked transitien; but the idesl new birth of
the New Testament, since the day of Pentecost, has a date to it whieh
only the direct witnese of the Spirit can impress on the asiz%é..ms

But this snggests another guestion which perplexes many: Is the
direct witness mcéssar:r to zalvation? It hae already been noted that
an inference from the merks of the mew birth found in us cannot save
from doubt. And it has been noted that sternsl salvation depends on
faith in Christ. "He that believeth on the Son of God hath the wit-
ness in himself"™ (I John 5:10, 4.V,). To the paum in his journal
which declared that he was not converted himself when he went to cone

vert the Indians, John Wesley appended as & note: %I am not sure of
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this., I was a servant and safe, bui knaw;itVnot;‘%at now I am & scn
and safe anﬁ*knawgit.’le? BEis final teaching on this point was this:
"I have net for many years thought a consciousness of acceplance to

#108

be essential to Justifylng falth.’ He aseribed the absense of a

direct assurance in exceptional cases to bodily disorders or ignore .
ance of the Gospel promliees, b@w@$®rw109

Objections o a Direct Witnesss There have been an abundance
of objections %o a direct witness of the Holy Syirit. the chief of
whieh have been considered here, and were noted by John “esl&y.llg

1. Ome objection is that axperianeé is not sufficient te prove
a doctrine not founded on Scripture. This is true, of course, and is
an important truth, but it dees not affect the question of & dlrect
~witnees: for it has been ghown that this doctrine is founded on & wides
rariety of Seripture. Therefere éxgarianaa may be said do confirm 1%,

2, A second objection, which John %egley noted, is that French
prophets, madmen, and enthuslasts of every sort have imagined ﬁhat
they hed this witness, This atatement‘waa true in Wesley's day, and
1s tyue in this day. But Jobn Wesley testified that in his day these
persons did not retain the witness leng. Apd 1f they 4314 not, this
i no proof at all that others have not experieageé»it‘lll And be~
camse one person imagzineg himself to be semething cennot preve that
other persons cannot be that very thing; or because a madman imagines
himeelf to have something he has not, does not mean another person
cennot have it.

3, A third objection is that many have fatally deceived them-

selves by the direct witmess, and so placed themeelves above all con-
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viction. But a &ectrine of Seripture cannot be objected teo merely
because some men abuse it and deceive themselves by it. 4 truth will
8511l abide, though some do not belleve it;

4. A fourth objection is that the frult of the Spirit is the
witness of the Spirit and is sufficient proof. Byt there is not any
need for any other witnees if this frmlt of the Spirit is sufficlent.
And it is not sufficient when the fruit of the Spirit is totally ab-
gent, which the fruit is uﬁan the direct witness is first given. 4nd
the fruit of the Spirit is not énfficiant vhen man does not see 1it.
But so far as the person under 6ansidsratien‘i§ concerned, the direct
witness may shine clear when the indirect one 1s not seen.

5. & £ifth objection #a that the witness only provee that man's
profession is genulne, and it does not prove this. But such is not
the purpose of the direct witness. It is antecedent to man's making
any profession at all except that of being a simner. The dirsct wit-
ness ls to assure those %o whom it is given that they are adopted by
God, "justified freely by his grace, through the redemption that is in
Ghriai Jesus® (Romans 3:24). It supposes that they were sinners in
heart and life, or otherwise God would be justifying the ungedly, and
thelr own works would be cannted unto them for righteousmess. Men
who believe that God imputes to all that are jJustified rightecusness
without worke, will not find it hard to belleve that the direct wit-
ness of Pod's Spirit precedss the fruit.

6. A sixth objection is thet the tree is known by ite fruit,
not by a witness. Man iz to prove himself, #nd this is true. There-

fore, every man who believes he has the witness in himself Qhanld $6@
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whether it be of God by watching whether the frult fellews it, If
the frult follews it, the witness is true and Prévén to be of God.

In conneefian with dhis it may be argued €het the direct witness
by iteelf iz never referred to in Seripture, Perhaps net as a single
witnesgs, but it is referréd to as giving a Joint testimony with man's
spirit. The writer noted II Vorinthisns 13:5: "Try your own selves,
vhether ye are in the faith; prove your own selvés. Or know ye not as
to your own selves, thet Jesus Christ is iﬁ yout® This verse does not
clearly say that they did not know $bis by a direct as wellas &
remote witness. Could they not have known it by an inﬁar&. witness
first, and then by the fruits of the Spirit? |

7. A seventh objectien 1svthat z witnéss that must have something
else to prove what it asserts camnot be trusted, and so the direct wis-
ness of the Spirit deceives men. But actixally. %o secure a man from
all delusion, Ged gives him two witnesses that he is God!s child, 4nd
when these twb witnesges are jolned, their testimony is &epené.abls,
needing no other preef. In ‘the words of II Corinthisns 13:1, ¥, . 4%
the mouth of two witnesses or three shall every word be established.”
And God's Spirit witnesses with man's spirit to his adoption.

8. Arn eighth oblection 1s that the fralt of the Spirlt is enough
testimony. Hewever, God's children are sometinmes so tried that it
would be impsssible for them to keep thelr confidence in God, without
the direet witness of His Spirit, The writer speaks from his own
experience, Two things will be granted, and they greatly strengthen
the argument for a direct testimony of the Holy Spirit. First, that

thege fruits are found only in those who have been received, by the
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remission of thelr sins, into the favor of God. %And they that are of
Christ Jesus have crucified the flesh with the passiecns and the lusts
thereof” (Gelatians 5:24). To be Christ's, and to be in Christ are
the same as to be Jmstifled, feé: BThere is therefore novw no condemns-
tion to them that are in Christ Jesus" (Romens 8:1). Second, these
graces are frults of the Spirit of adoption, "«if ye are led by the
Spirit, ye are not under the law ® (Gelatians 5:18), *T¢ redeem them
that wers under the law, that we might r‘veaeivev the sdoption eof sons.
4nd becanse ye are song, God sent forth the Spirit of his Son into our
hearts, erying, Abba, f‘atfazr" (Galatians 4:5,6). 'These fruits of the
Spirit, then, pmsu.ypaserm‘s‘ parden previously witnessed s him by
the Spirit of adoption whose work is the foundation of the fruits.

Yor can the fruits thnmélves revesl man's pardon, for they
cannot exlst until the work from which they spring exists and is wit-
negsed to. Wekefield asserted that by the argument of those who make
the fruits of the Spirit the media of ascertaining the fact of for-
glveness and adoption, man must be supposed to love God while fesling
Bis wraths ’ts rejolce while fearfully apprehensive of the punishment
for his sin.b This ie impossible. Then the foundation of love, fgeacﬁa
gnd jJoy is pardon revesled and witnessed to, directly and immedistsely
by the Spirit of adoption. Thus 1t is proven that the witnesz of the
Spirit is di:}ect? not mediata;lla

9. A ninth objection is that repentance plus parden is evidence
enough of man's adoption. It could not be repentance alome, since that
gupposes that man is still under condemnation. But, states the argu~-

ment, repentance and faith are enough, since man is jJustified by faith
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and whaavér believes shall be saved. However, argued Wakefield, though
man should become comscious of both repentance and falth, éither by the
help of the Holy Spirit or by hie own mind, forgiveness would still not
be evidenced, Because Justification is an act of Yed's Own mind, no one
can know when he is Justified withont esome direct tes&imany from God,
unless the Bibls says that when repentance and faith have reached s def-
inite degree clearly pointed out, pardon may be gained. But even if
this were so0, man would have to be expressly authorized té Judge when
they have reached this degree and so to conclude his justification. Bt
he has not been =0 suthorized, and the apostle, in “mana, has assigned
that office to the Holy Spirit,118

Farther, it can not be saild that repentance and faith are evi-
dences of pardon hacauae'they\ara the conditions of parden. Man has
God's promise of parden to all who rsepent and bslieve, but reventance
ig not pardon, and faith is not pardon. Pardon, therefore, stated
Wakefield, must have the anthorization of higher authority of a distinct
kind. Thae, either the authority and the direct witnessz of the Holy
Spirit must be acknowledged, or a painful uncertainty as $0 the required

114
degree of repentance and faith mst exist throughout life.

B, The Witness Is Also Inﬂirect‘

Daniel Stesle asserted that the indirect witnsss of the Holy
Spirit is an inference from the discerned presence of the fruit of the
Spirit, and this witness follows the direct witness in order of time.
In early Christian experience the direct witness is frequently inter-

mittent; then the indirect witness is of immense value $o keap one from
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¥aturs of $he Indirect Witness. This indirect witness is the
testimony of man's spirit, and consists in a consciousness of his hav-
ing received, in and by the Spirit of adoeption, the inward graces men-
tioned in the Bible as belonging to G@&’s~chiiéran; "But the fruit of
the Spirit is love, Joy, peace, longsuffering, kindness, gaadnasa,
faithfulness, meeknsss, self-control: against such there is no law"
(Gelatiens 5:22,23). "(for the fruit of the light is in all goodness
and righteousness and truth)” (Ephesians 5:2). Wesley described the
1né§reet witness ag & constiougness that one is inwardly conformed, by
the Spirit of Yd, to the image of Christ, and that one walks before
Him im justice, mercy and truth, deing the things which are pleasing
in His sight.’® But, sald Wakefield, this testimony is mot o the
fact of man's adeption directly, bdut to the faét thaxkhe bas trady re-
ceived the Spirit of adoption and is not deluded. 17

Sa1d Wakefield, man's own spirit cannot know whether his pardon
is in the mind @flgo&, and cannot bear witness to the fact.A The Holy
Spirit alone knows the mind of God, knows whether man ia pardoned, and,
knowing, can witgeaakuf it %o mén.' But man aaa'campstsntly>witn@3a
from his own conzciousness that 2 regenerate work has besen wrought with-
in him which the Holy Spirit alene cas produce.*® And thus man has
the testimony of his own spirit that ths Holy Spirit iskwithwhim snd
in him, and that He bears witnese %o his adoption. 4nd it is a teséi»
nony based partly‘en the Word of God and pattl} éﬁ-hiﬁ own exyarienca,
The Word of God says that sveryoms who has the frult of the Spirit is

a child of Ocd; experience tells man that he has that frult, and so he
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concludes that he is a child of Ged,

Fﬁrthem@ﬁ, ag has “aeén before inferred, this in&irset wibness
1s confirmatory rather than fundamental. Wiley asserted that filial
love springs from the knowledgs of filisl relationships, and that the
direct witness of the Spirit must therefors coin@ before the indirect.
But the indirect is not thersby of less consequence. It is ame indis-
pensable as the first, for by it the dirsct teatiﬁaw of the Spirit
is confirmed.19 The two kinde of witness must go tngetﬁem The
First safeguards against distressing doubt, and the second safeguards
fyom delusion and presumption, #Thou wilt kesp him in perfesct peacs
whoss mind is stayed on thee: becamse he trusteth in thes” (Isaiah 263
5}. "For as many as are led by the Spirit of Gr:fi; these are szons of
God" (Romans 8:14), Both witnesses are necessary and both should be
wnstmxﬁ, Wt as has been yrevizmsly noted in this chﬁptef and in
chapter three, the first is often intermittent in those in whom the
folness of the Spirit does not abide. Then the second is all the more
needful, As Steele stated: | :
. There are cloudy dgys in ‘ttha éﬁmiritml z?aalm,

when the sun is velled and there is ne ray of

direet light. Then 1t is comfortable to walk
in the light reflected from the clouds,l120

15 of the Indirect Witpess, Miley gave s list of

characteristics of those who are born of God. These were peace, leve,

brotherly love, and cbedience, And the writer has included these alsc:
under the later heading of the fmuits of the Spirit,
1. Peacs, "Sonship 1s a state of peace with God", sald xila?.m

"Being therefore justified by faith, we have peace with God through
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eur Lord Jesus Christ" (Romans 5:1). "There is therefore now ne con~
demnation to them that are in Christ Jesus" (Bomans 8:1). On the one
hand is condemnation, while en the other hand is peace. The differ-
ence iz g0 real that man can readily distingunish as $o which is his
own state. If he finds within him a sense of real peace with God
thraagh Jesus, that peace witnesses %o hls sonship.

Hereby shall we know that we are of the truth,

and shall assure our hesart before him: because

if eur heart confemn us, God 1s greater than

our heart, and knoweth al) thinss. Beloved, if

our heart condemn us not, we have boldness toward

Bod (I John 3:19-21).

2. Love. Ged is loved by His children. “Belevad, let ﬂé love
one another; for lave 1s of Yd; and everyone that loveth iz begotten
of God, and knoweth Yed ., , .for God is love {I Jobn 4:7,8b). Miley
asserted, "Brotherly love 1s foremost in this text, but it also ob-
viously means that those who are born of Yod love Him." %2 yan
therefors tests himself. "The carnal mind is enmity against Yod"
(Romans 5:7), but the man who knows he has been boran of God knows
that such is not the state of his own mind. Rather, he knows that his
1s the experience that "love is of God; and every ome that loveth is
begotten of God o+ . o .” Thms, man's love for God witnesses to his
sonship. | )

3. ‘Bratherly love. The children of God 1avev0na another, s6
this test is easy to apply. "We know $that we have passzed a@% of
death inté life, becauss we 16?@ the brethren® (I thn'ﬁzi&), 8If we
love one another, God dwelleth in us, and His love is perfected in us®
(I John 4:12), #If & man loves God's éhildrsn because they are His,

then he shall have the witnemes of his own spirit to the truth of his



76

sdoption”, Miley stated. 122
4, Obedience. A spirit of obedience to God 1z the character~
istic of all who ars regeneyated, and is the proof of thelr regenera-
tion, UIf ye kmow that he is rightecus, ys koow that every one alse
that doeth righteousness ls begotten of him" (I Jobn 2:29). The con-
seisusness of such m sonship within man is another evidence and wit-
ness that he is a child of God, mffirmed Miley.'?*
5. Fruits of the Spirit, The children of Ged are led by the
Holy Spirlt, and the 1ife of anyone so led mast produce the fruits of
the Spirit, rather than the works of the flesh: o
© 4hat the ordinance of the law might be fulfilled
in us, who walk vet. after the flssh, but after
the Spirit, Tor they that are after the flesh
mind the things of the flesh; but they that are
after the Spirit the things of the Spirit. Tor
the mind of the flesh is death; but the mind of
the Spirit is 1ife and peace. . . .and they that
ars in the flesh cannot plesse Yod., But ye ars
not in the flesh but in the Spirit, if so be
that the Spirit of God dwelleth in you. But 1if
any man hath not the Spirit of Christ he is none
of his. And if Christ is in you, the body is
dead because of gin; but the spirit is life be-
cause of rightecusness (Bomans 8:4~6, 8-10).
Dr. Wiley defined the fruit of the Spirit tms: "The fruit
of the Spirit. is the communication to the individual of the graces
flowing from the divire nature, and has its issue in character
rather than in qualifications for service."125 It is the cutflow of
divine lifs following necessarily from the Spirit's abiding presence.
He is the 1ife of the vine, giving the frult its character and qual-
ity, and anything obstructing the flow of life affects the fruit,

Therefore, "he cleanseth it, that it may bear more fruit" (John 15:2).
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According to ¥iley, the fruit of love, Jjoy, and peace is in relatien
to God, the fruit of 1aagsufferipg. gentleness and goodness iz in re-
lation to othere, and the frult of faithfulnese, meekness, end self-
eontrol is in relation to ourselves.}6  These, obviocusly, are in
contrast to the works of the flesh. Said Wiley:

Frult grows by cultivation., It receives its 1life

from the vine and takes its character from that

life. Works are the result of effort and human

striving; fruit is the consequence of the Spirit's

;bi&ing. It 4s not of manfg praigging; it grows

7 the 1life that is in the wine.

?hus; whether a man lives the life of the flesh or the life of
the Spirit must reveal itself to his personal consciousness, and the
lives ave o véry diffefent that he may readily know whieh he iz live
ing. If he walks by the Spirit he shall not fulfill the lust of the
flesh, "for the flesh lusteth against the Spirit, and the Spirit
against the flesh; for these ars contrary the one to the other”
(Galatians 5:17). 4nd the two lives are given ?afy separate charac~
terizations in the Seripture (Galatians 5:18—25); But he whose life
a§manstrates the fruite of the Spirlt iz lsd by the Spirit, so that
everyone whose lifé is econsciously such must have the witness of his
ovn spirit that he is a child of Ged. |

But it should be noted here that of course the child whom the
Lord has sanctified will produce much fruit, whereas he who has not
as‘yet 80 aa#yletelyiyieldad himself as to be filled with ths 3pirit,
will merely beaf fruit, The young Christian will certainly see the
fruitaf@f the regenerate life, and his spirit will therefore witnsss

with God's Spirit that he i1s a child of the King, But he will soon
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feel a vneaé. which canmot be filled and a lack of spiritual production
which cannot be aceomplished until he has sufrenzlerad to Christ and
been entirely sanctified. The first frults are the result of initial
sanctification, or regeneration. But the full frults, the rich har-
vests, are not seen untll entire sanctification hes been the vexperi-
ence of the Christian, There are cloudy days for the unsanctified
Ch;éistian, but the sanctified Ghris’&i#n. having the eam;tant witness,
Emawa cloudy days only beecause of sore trials and sorrows, and even
then he may shout, ¥Bul thanks be to God, who giveth us the victory
through our Lord Jesus Christ" (I Corinthians 15:57). |
Process of the Witness. As the nature of the witnessing and the
illustrations of the viftﬁsssing reveal, the process of the witnessing
is & logieal one. But, affirmed Miley, this doez not mean it must be
formally conducted baefore man's spirit can give its assuring testi-
mony. The paace’and. Joy recelved in conversion are antiaip&tle&, and
8o bear instant testimony to adoption., The witness of man's own spirit
may be given 1md&atsly in the Christisn 1ife, though he neede more
evidences of sonship if his religiocus experience iz shellow and his
consecration not very full. In such & case & wider g:m;mﬁ.sﬁn of ex-
perience and life, with the Seripture &eacri’%ing thig state, is needed
in order to zain the aseuring witness of his own spirit. »ind the
same is true in a time of temptation or $rial wher the soul is heav?
with doudbt, Usually however, if the experience and ccﬁssémtien are
- real, the witrness of man's gpirit is so immediaste thet his assursnce

seeng less 6f a preocess than an abiding estate of mimi.lgs

Yalidity of the ¥itness., The Seripture describes sonship so
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truly and fully that man may know if he is & son of God, if his ex~
perience is like the Seripture's descriptien., He can knew if he has
come inte such an experiencs because the change whersby man enters in-
te sonship is & great one. Miley explained It :

There ig & transition from darkness to light;

from death inte life; from the bondage of ain

into the liberty of the Gosrel: from condem—

netion into peace with Gpd; frem the unrest

and tro&blggaf sin into a reposing trust in
nis love,l

Such a transition must manifest itself in man's conseicusness at anée,
end continue te, abidingly, in the dally experiences of hig Christian
life,

John Wesley declared that so many Scriptures describe the marks
of the Qhriﬁtian; that if one meditates ﬁ@an them before God in secret,
or converses with those that have knowledge of His ways, he may know
if his own spirit witnesses that he is the Lord's. God has glven him
resgon and understanding which religion does net extingulsh tut rather
parfactsolag Tms, according to the apostle, "Brethren, be not child-
ren in mind: yet in mallce be ye babes, but in mind be men® (I Corin-
thisns 14:20). Every msn who applies those Seriptural marks te himself
mey know whether he is a child of God. Tms, if he knows first that
Hag méné as are led by the Spirit of Ged" into all holy tempers énﬁ
sctions, "they are the sons of Gpd; " (which he has the assursnce of
from the Bible), and if he knows that he is tims led, he will then con-
clude tgat he is a son of God, | |

The apoetle John agreed with the above statement, in hié first

epistle, "And hereby we know that we know him, if we keep his‘eammanﬂn
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ments? (I John 2:3). MIf ye know that he is righteous, ye know that
sveryone also tha$ deeth righteousness is begotten of him™ (I Jolm 2i
28). "Whoso keepeth his word, im him verily hath the love of God
been perfected. Hereby we know that we are in him® (I John 2:5), *We
know that we have pasgsed out of death Inte 11fe, because we love the
drethren” (I Johm 3:14). YHereby shall we know that we are of the
truth, and shall aseure our heart befors him® (I John 3:19), beceuse
we love one another not "in word, neither with the tongue; but in deed
and truth” (I John 3:18b). "Hereby we kmow that we sbide in him and
he in us, because he hath given us of his Spirit" (I Jéhn 4s132). That
is, of his lovipg Spirit. And, "Hereby we know that he abideth in us,
by the obedient Spirit which he gave us " (I Jekm 3:24),

Joehn Wesley sald that there prahahly never were any childrsen of
ﬁﬁﬁ pore sdvencel in the knowledge and grace of Christ than the apostls
John when he wrote this epistle, nor than the fathers in Christ to whom
he wrote., Yelt they constantly applied these marks of ng‘s‘ehildr&n to
their own souls for the assurance of %h@ii faith.lsl

- In resp&nsa to the qnéstien, chw does it gppear to us that we
have these marks?" JoIm Wesley ansvered, "How dess it appear to you
that you are alive? And that you are,aoﬁ in sase and net‘in pain?t
Ave you not immediately consclous of 4t7*1%% And then he went on to
88y th#t by the same_immaéiate consciousness men may kuow if tha;r,
gouls are a&ivs to God én& if they are sgved from the pain of wrath,
having tha ezse of a meek, quiet spirit; and if they leve their neigh-
bor as th@méelves.kara kindly affectianed to0 mankind, and are full of

gentlenese and longsuffering. In regard o the outward msrks of Godls
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children, men undoubtedly know if they are keeplng His commandments,
which, according to John, is the sign of sonship. They know if they
posgess their body In sanctification and honor, and if, whether they
sat or drink, they do all to the glory of God. Lo quote Wesley:

I+ 1z he that nobt only worketh in us every

manner of thing that is good, but alse shines

upen his own work, and clearly shows what he

hee wrought. Accordingly, this is spoken of

by St. Peul, as one great end of eur recelving

the Spirit, *Thet we mey know the things which

are freely given to us of God:' that he may

strengthen the testimony of our consclencs,

touching sur 'simplicity and godly sincerity;'

and give us to discern, in a fuller and stronger

1igh§_wthat we now do the things which please

him‘; & 3 .

Then the Christisn cannot doudt his being a child of %ed.
Miley stated that the Christisn has ae full an sssurance as he has
that the Seriptures mre of Cod; and of his loving Gold he has an in-
ward proef nothing short of aelf~e#i&enae.13& Yhen, therefors, men
compares the known facts of his experience with the Seripture'’s
deseription of divine sonship, and finds their elose agresment, then
the witness of hie own spirit that he is a child of God mast be
theraughly trustworthy. And with the joint witness of God's Spirit,
ssgurvance itself 1s completely valild.

PTwo inferences may be drawn- from the whole. The first is that
ne one should ever rest in a supposed itestimony of the Spirit whieh
is separate from the frult of it. If the Ipirit of God really does
witness that a man is & child of God, the immediate confirmation of
Hls work within man will be the frult of the Spirit,

The second inference is that nonme should rest in any supposed

fruit of the Spirit without the wiitness. TForetastes of jJey, peace,
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before man hag the witness in himeelf or the witnese of ébd's Spirit
that he has Yredemption through hie Bloed, the forgiveness of . ¢ .
tregpasses, ace@rﬁiag‘ta the riches of his grace” (Zphesians 1:7).
But if man is wise, he zhall be continuaily crying te “od, until Goed's
Spirit cries in his heart, "Abba, Father®™ This 1s the privilege of
all the children of God, and without this they can mever be assured
thet they are His children. YBat ye are ﬁst in the flesh but 1n ths
Spirit, 4f so be that the Spirit of God dwelleth in you' (Romans £:9).

Joy apd Power of mm Ove of the grsatest Joys of s
Christian is that his existence, his fﬁry self, iz closely connected
with God; he feels the love of God and knows that he has received the
Holy Spirit from God, , |

When one lives s 1ife flled with the Holy Spirit, snd his own
gpirit testifles of the fact, even though there is sorrow on the sur-
face, God's Joy ie within. Kagawa explained that God is in the back-
ground and absorbs those sorrows ss a blotter does the ink spot. Uhe
parts that appear on the surface are smsll, but in the unseen back-
ground are things great and eternal, In it is the 1ife filled with the
Holy Spirit, 138

Christ said in regard to His life, "He that believeth on me, ze
the Scripture hath sald, from within him shell flow rivers of living
water" (Johm 7:28). Whers thers is no water, civilization does not
fleurish; but whsn‘living water flows out like a river, many people
receive 1ife. ZXagaws stated:

¥hen one man is converted there flews out a
river of influence by which many people
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receive life. This is one of the frults of

the Spirit. By the conversion of Jerry

McCenley, Bradley was saved. By this influ-

ence, Merle Trotter, who had served ten sen-

tences in prisom, was saved. Then Billy

Sunday was saved, and by hie influence tens

of thousands were converted. IThat is what it

means for rivers of living water to flow from

us. It is not mersly influence. It is the

influence of the Holy Spirit which draws the

lineage to one aftsr another, until it is

worderful to trace,138

When man is in the Spirit, truly great movements become possible,

Christ promised this power, and he whe knows that he hag the witness
of the Holy Spirit in himself, claims that power, Kagawa exglaimeds
Phe Holy Spirit is the Spirit of truth, That is for the intellect.
He is the Spirit of joy and of vietory. That is fer the emotions.
And He is the Spirit of sanctification. That ie for the will,wi®7
He iz & personel, indwelling power from Whom man's assurance of son-

shiylcemes, and from Whose work man's good fruits spring.
6. Summary

The eonclusion as to whether the witness of CGod's Spirit is
direct or indirect is that it is both. Vhen God's Spirit performs
Eles regenerats work within s man, sb witnesses directly te man's
"gpirit that he g & child of God. However, He ﬁitnesses indirsctly
also, through the resulte of the work He has wrought within, That is,
the frults of the Spirit are not a result of His witness, but of His
ragaﬁeraiive work, Then man is able to leck at these frults and, see-~
ing that he 1g doing those things which are pleasing in Gad's.sighs,

he finds the witness of his own spirit that he is = son of God, Both

witnesses are necessary, for the testimony of men's spirit confirms
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 that of God's Spirit, while at the same time men are all 1iébls to
triasls when the testimony of their own gplrits will not be .s‘ufficient,
and God's direct witness alone will assurs., Though there are object-
ions %o the direct witness these can be refuted; and though many fancy
they experience what they do not, this is no prejudice to real experi-
ence which is sufficient to confirm a doctrine well grounded on

Seripture.



CHAPTER ¥

THE WITNESS OF GOD'S SPIBIT
IN RELATION TC PRESUMPTION, DELUSION, AXD CONSCIENCE

The final thing te be considered was how fha Jolnt testimony ef
God's Spirit and man's spirit may be clearly distingulshed fra@ the
presunpbion of & natural »ind, from the delusion of the devil, and
from consclence. 1% is an important _sﬁbjeat to 211 who do not xaat
o be deceived concerning the true salvation of God through Christ.
For, if one 1s led into errer congerning these diatincsiqnﬁ, he zeldon

discovers his mistake until it iz too late to remedy it.
A, The Witness in Relation to Presumption

How may the real witness of the Holy Spirit with man's gplirit be
dlstinguished frvmkpfasumptisn? As has besn noted in préviang chapters,
the Scriptures describe very plainly the circumstances going before,
accompanying, and following the genuine witness of God's Spirit with
the spirit of tihe believer. When these descriptions have been care-
fully weighed and heedad, the differsnce between the real.énd the pre-
tended witness of the Spirit will appear so wide that thers will be no
danger of confusing then,

Past Experisnce and Fregumpiic
fessing Christisn will reveal to him whether he has basis for believing

1.  The past experience of & pro-

he has the wilness, or if he is presumptious., TFor the Seriplures

deseribe repentance and conviction of sin as constantly golng before
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the witness of pardon and sonship. %Repent ye; for the kingdom of
heaven is at hand” (Matthew 3:2). "Repent ye, and believe in the gos-
pel” (Mark 1:15). YRepent ye, and be baptized svery one of you in the
nane of Jesus Christ unts the remission of your ging” {Acts 2:38),
#Repent ye therefore, and turn agein, that your sins may be blotted out,
that so there may come sesascns of refreshing‘fr&a the presence of the
rd” (Acts %:19). God hes promised to forgive sins only if men heart-
ily repent and turn with true faith unto Him. |
"But 4T one is only presuming to have the witness of God's Spirit

to sonship, he will realize, upon reading these verses, that he 4s &
stranger to this repentance. John Wesley deseribed him thus:

He has never known s broken and s contrite heart,

for he was never grieved over the remembrance of

his sing, !The burden of my sin rolled away" is

not his testimony, for he never felt such a bur-

den, and tlms never rejoiced at its removal. If

he ever repeated such words he did not mean them.

Therefore, 1f he has never besen convicted of sin,

1f he bas never been repentant for hies sin, he

has never had parden for his sin and thums cannet

have the witness of God's Spirit that he 1is a

child of God.138

Fyrthermore, a great change iz wrought within men when he is

born of Ged, born from above. This change, the Ynew birth", has
¥een alss likened, in Scriptura; to & resurrection from the dead,
the passing from darkness inte light, from death unto 1life, and from
bondage to freedom, The man i¢ no longer a servant, but & son, Such
‘& great change as this could not be wrought within the soul without
the one in whom it was worked knowing of it, "And you 4id he make
alive, when ye wers dsad through your trespasses and sins” ( Ephesians

2:1)., "but Cod, being rich in mercy, for his great love wherewith he
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loved us, even whan’ws were dead through our trespasses, made us alive
together with Christ” (Bphesians 2:4,5). But ihﬂ presuner doss not
know of any great change wrought within him $hat would be at all compar-
able $o0 thess Scriptures. Accordinz to Jobn Wesley, he belisves he has
always been a Christian and has never needed such a change as this! In
this difference, then, he could see that he is not born of Ged, nor has
ever really known fod., He has mistaken the volce of nature for the
volce of the Spirit, 139 |

l80,. Present experience and pres-

ent marks also distinguish a child of God from a presu&ptiéus gelf-de-
ceiver, The jJoy of the loxd is & jJoy which humbles and swestens the
soul in itself snd in its contmet with others. And with such lowli-
pess and usblensss of h@ért, meekness, patience, gentleness and long-
suffering also dwell. But these fruits of the Spirit do not belong to
the man wha.yrégumes to have the witness of the Spirit. He is cenfi-
dent of Yod's favor, and so thinks of himself far more highly than he
ought to $think, such attitudes expressing themselves in a haughty,
sssuning chayacter. He wiil not be reproved nor contradicted, and he
will not lsarn of anyone. John Wesley deseribed him $imss

Instead of:beimg more mesk, and gentle, and

teachables, mere ‘swift to hear, and slow to

speak,' he is more slow to hear, and swift

to speak: . . .more fiery and vehement in

his temper, and eagar in his coaversation.

Yea, perhaps, there will sometimes appsar a

kind of fierceness in his sir, his manner of

speaking, his whole deportment, as if he wers

just golng to take the matter out of Cod's 1

hands, and himself to ‘devour the adversaries!, 40

Farther, the Bible teaches that the sure mark as $o whether or

not & man is born of God or loves Him is whether he kesps His commands,



"For this is the love of Yod, thet we keep his commandments: and his
commandments are not grievous” (I John B:3). "He that hath my command-
ments, and keepeth them, he it is that loveith me: and he that loveth
me shall be loved of my Father, and I will love him, and will manifest
myself to hinm” (John 14:21). "And he thet keepeth his commandments
abideth in him, and he iﬁ him® (I John 2:24a). Love rejoices to obey
the loved ons. %o love, no command Ls grievous, for leve is sager fo
do whatever the loved one asks., Thas, a trus lover of God rushes %o
do His will, btut the’?ars@n who only pretends to love Him, sr who pre-
sumes to do so, does not want to keep Hls commande. Rather, he fesls
that Bacanze he 13 no longer under the lew, he has the liderty to dls-
ébey and bﬁaak‘ths Lord's commands. Eafther, as John Weslsy srpressed
it,vthis presumer is less zealous of good works, less ecareful %o abstain
from evil or wateh his own beart and tongue, and is not in fear of the
wrath of God. I% is trTus that his whole lifs has changed in that he
fancies himself to be at liberty, traveling an easy éath to Heaven, Bé
surely cennot have the testimony or witness of his own spirit that he
1s a child of God. Nor can he be comscious of having the marks of a
Christian, for they are not present. Lowliness, mmility, meekness and
obedience are foreign to him 141 *hen tke Spirit of the God of Truth
cannot bear witnese to a lie and testify that he is a child of God, for
he is of hig father the devil! Well might he be urged in the words of
Jobn Wesley: - |

niseavéi~thywslf, thou poor seli-deceiver! -

thou who art confident of belng a child of

Bod; thou who sayest, VI have the witness

in my=elf,! and therefore defiest all thy
enemies. Thou art welghed in the balance
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and found wanting: even in the balanece of
the sanctuary. The word of the Lord hath
tried thy soul, and proved thee to be repro-
bete silver. Thouw art net lowly of hearty
therefors thou hast no received the Spirit
of Jesus unto this day. Thou art not gentle
and meek; thersfore thy jJoy ie nothing worth:
it is not jJoy in the Lord. Thou dost not
keep his commendments; therefore thou lovest
him not, neither art thou part&kar of the
Holy Gh@st 142

It is certain and evident thet the Spirit of Ued cannct bear
witnese with the spirit of such a one, that he is a child of Uod, %he
preésumey mast first kngw himself sz he is and receivm the sentencs of
deeth in himself, %hat he might be made alive unto Chrigt‘ ‘hen shall
his sing be fergivea him, and his faitr shall make him whole,

B, It has been shown how a man

presuming only to have the witness of the Spirit can be gshown to be
false in hie presumption. But bhow may one who has the real, the true
witnees, dietinguish it from presumption? The answer lies in the ine
herent, obvious, essentlial difference between the two which, if the
spiritual senses ere in tune with God, may be easily perceived. For
the true witness and presumpiion stand in contrast like the day and
night, or like spiritusl light and spirlitual darkness.
I% iz not poesible to describe csrtain rules oy marks by which
man mey say he has heard the voice of Ypd, John Wesley stated:
Even those who know Him best cannot giva a
philosephical account of it. Suppose when Paul
answered before Agrippa, the wise Roman had seid,
'Thou talkest of hearing the voice of the Son of
God, How dost thou know it wes his woice? =2y
what griterie, what iptrinsic marks, dost thou
know the volce of God? Explain te me the manner
of distinguishing this from a human or angelic

voice?' COan you believe, the apostle himself
would have once attempied to answer so idle a



demend? And yet, doubtless, the moment he heard
that voice, he knew it was the voice of God. But
bow he knaw this, who ig able to axylain? Paﬁh&pg :
neither man nor angel,l43
- It is reamsonable to belleve that when God spesks Yo & soul say-

, ¥Thy sins are forgiven thee“; He intends that that spul should
know His voice, or else He would sey it in vain. ind He has the power
to do whatever He intemnds to do, Further, according to John Vealey,
the soul %o whom God speaks 1s absolutely aseured that the voice is the
voice of God, though, having the witnees %n himgelf does not mean that
ke will be able %o explaiﬁ 1t o someone who dees not have 18, °F In
fact, the Scriptures say, "Now the natural man receiveth not the things
of the Spirit of God: for they are foolishness unto him: and he cannot
know tﬁem, becanse they are spirituslly judged” (I Corinthians 2:14).

Finally, said Jehn Wesley, he who has the witness in himself may
know that thie is trﬂe, know that his spiritualksenseg are rightly disg-
posed and in tune with God, by the witness of his own spirit. If he
has the fruits of the Spirit, he shall know by them the witness ef the
Spirit of God.l46 The immediate fruits of the Spirit are found in
A&alatiana B:22,28. The ontward fruits of the Spirit are the sbedi@ncé
of God'z commande, s 1ifs @f love toward one's fellewm@n, and the
answer of a good consclence, Anﬁ the witness of mant's spirit with that
of God's Spirit, e Joint confirmetion, will reveal to hiﬁ if he is

presumptiovsa.
B. 7The Witness in Relation 1o Delusion

By the same frults of the Fpirit men are able to distinguish

the volce of Yd from any delusion of the devil. The devil will not



soften hearts to repentance, melt them before the love of Ged and
bumble them befors Him. Satan would not want man to tura fiam hisg
own work of sin., Asg John Wesgley expressed it, Satan would not cause .
man to love his neighbor and do good %o those who dsapitefnlly nge
him, mor bring forth the fruits of the Spirit, Therefore, if a man's
gpirit bears him witness that his life is holy, then as surely &s
holinese is from God, and sin is of the devil, that man has the wit-
ness of God's Spirit within. 46 It 1s the voice of the Som of God
Who came to destrey the works of the devill

And ve have an anointing from the Holy One, and

'ye kpow all things. I have not written untc¢ you
because ye know pnot the truth, btut because ye

know it, and becanse no lle iz of the truth.

© Hersby know ye the Spirit of Yod; every spirit

that confegseth thet Jesus Christ is come in the
flesh is of God: and every spirit that confesseth
not Jesus is not of Yod: snd this 1s the spirit

of the antichrist . . .in the world already. We

are of God: he that knoweth Ged hsareth us; he

who i3 not of God heareth us not. By this we

know the spirit of truth, and the spirit of error.
And 1t is the Spirit that beareth witness, because
the Spirit is the truth. Hes that believeth on the .
Son of Ysd hath the witness in him: he that believ-
eth not God hath made him a liar: because he hath
not believed in the witness that God hath borne con~
cerning his Son. We know that we are of Uod, and the
whole world lieth in the evil one. 4nd we Enow that
the Son of Ocd is come, and hath given us an uwnder- -
standing, that we knovw him that is true, and we are
in him that is true, even in hie Son Jesus Christ,
 4his is the true God, and eternel life. (I Jehn
2:20,21; 4:2,3,6; 5:7,10, 19,20).

There iz no delusion here, but a definite knowlng of the things and
the voice of Ged, And still the Lord makes it plainer:
My little children, let no man lead you astray:

he that deeth rightecusness 1s righteocus, even as
he is rightecus. he that doeth ein is of the
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devil; for the devil silaneth from the beginning,
To this end was the Son of God manifestsd, that he
might destroy the works of the devil. *hosoover 1s
begotten of God doeth no sin, becsuse hisz seesd
abideth in him: and he cannot sin, because he is
begotten of God. In this the children of God are
nanifest, and the children of the devil: whosoaver
doeth not rightsousness is not of God, neither he
that loveth not his brother. . . .he that loveth
not ablideth in death. But whoso hath the werld's
goods, and beholdeth his brother in need and simi-
teth up his compassion from him, how doth the love
of God abide in him? . . .love in . . .deed and
troth (I John 3:7-10, 14b, 17, 18%).

There is no room for delusion here, for ﬁan knows his own hsart,

8nd the deeds of hie 1ife. 4nd ", . .if our heart condemn us, Ged
is greater than our heart, and knoweth all things® (I John 3:20), Tat
uif 6nr heart condemn us not, we have boldness toward God" (I John 3¢
21). Jesus told the Jews that His works testified of Him; so man's
works witness whether he is born of God.

To the man who is deluded by Satean the Word of Bod will mean
nothing. For though the Word is truth, 1% 1s the Spirit of Lruth
Who makes 1% the Living Word., Satan is the Father of all liars and
is & liar himself! Samuel Chadwlick declared that man must have an
interpreter, an infallible teacher, a trustworthy guide, asnd the in-
terpreter of God's Word is the Spirit of Trath 147 T guobtes Chadwick:

The mere grammarian cannot find it, nor the con-
troversialist explaina it. The critic cannot know -
its secret, nor the carnal mind perceive it. The
natural man ecannot pessess 1%, But the spiritusl
man who has the Spirit within him can see, for the
Spirit that revealed illumines: and He thet inspired
the Word can interpret 1¢.348

Further, asserted Chadwiek, the work of Satan is to cause God's
Word to be scoffed at, cursed and ridiculed. But the Spirit of Truth

honors the Word of Truth, consenting to be tried by it.lég T1luminations
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from Him are In harmony with the Word, bul suggestions from Satan clash
i&mediataly'wigh it. To those whe are convinced by Satan that they
have sssurance of aalvaiien, the E&ly Bpirit brings conviction, chale
lenge, and condemnation. There is no transofrmation of their lives:
they are not led by Him. BIut, as Prengle described Satan's work:

o + oinstead of leading 'into all truth!,

he leads the unwary soul inte deadly error:

instead of directing him on to the highway

of holiness, and into the path of perfect

pente, Where ne ravenous beast ever comes,

he leads him inte a wilderness where the

soul, stripped of its beautiful garments of

salvation, 1s robbed and wounded and left

to dis, if some good Samaritan, with patientlsg

pity and Christlike love, come not that way,

‘However, the sons of Yed are led, by the Spirit of Truth, inte
the deep things of Ged which are revealed by ne other means than the
Spirit Himself., "For who among men knoweth the things of a nman, save
the spirit of the man, which 1s in him? even so the things of Yd
none knoweth, save the Spirit of God" (I Corinthians 2:11). Man
knows God, and he knows that he knows Him becanse man has an anointing
of the Holy Spirit Who takes of the thingzs that are God's and revesls
them unto him. Said Chadwiek: "Our wisdom cannot discover Him; He is
a0t discovered but recelved, nob schieved tut believed; and the thinge
6f God are not taught but revesled," 5 He Who has the love of God
shed abroad in his heart by the Hely Spirit, then, shall discern the
voles of his Good Shepherd, and shall not be deceived by the voice or

the wiles of the Evil One.



. The Witmess in Relation to Conscience

Agcording teo Walker, when ths Hely Spirlt witnesses that a man
iz a child of God, He begins to influenece conscience, However defec-
tive may be some of the intellectual powers, the consclence will be
enthroned and the affections will receive new life: and ¢these moral
powers raised by falth to lead the soul, will determins meotives and
will, REighteousness and the love of God will be manifestsd in 41f-
ferent phases, and fruits will be matured in different dezrees and
gualitiss, Dut in the 1ifs of every Christian consolence and love

152 : '
will rule.
For our glorying ie this, the testimony
0% our conscisnce, that in holinese and sin-
cerity of God, not in fleshly wisdem tm$ in
the grace of God, we bshaved ourselves in the
world (II Corinthians 1:12).

Sach is the volce of sﬁery true bellever in Christ as leng as

he walks iz the 1life of faith and love.

afined. According te John Vesley, to remsmber or

bear witness to elther past or present is only one office of con-
science, It maln effige is to excuse or accuse, to approve or dlsg-
approve, to aecquit or eenﬁemn, It is Scriptural beceusze it 1s the
word which the Spirit of God chose to use in the inspired Word, 4nd,
aacordigg %o the wgy it is ususlly used there, especially is Paulls
Epletles, it may be understood to be, in every soul, a faculty or
power of perceiving what ig right or wruag in one's own heart or 1ife,
in his tempers, thoughts, words, and astians'lss H, Orton Wilsy de-

fined consclience thust



Conseience . . .is the self apprebending the
world and thereby distinguishing itself from
the world; . . .is the self apprehending God
and thereby distinguishing itself from Ged.
It knows further that ss a person it is made
for fsllowship with the Supreme Person.l54

And Wiley quoted Dr. Bresse ag saying it is a %vital, concrets
personal Presence, and it cannot exist without & Personal Object in
the timeless and eternal oxder."i55 Further, Wiley stated that:

o » osconscience . . . 13 . . .8 Juige pre-
giding over a court, deciding if this desire,
affection, purpoze, or moral deed is In sccord-
ance with moral law and therefore right. When
1% dacldes, & feeling corresponding to ths
Judgment follows, either causing the persen te
aet in secordance with the feeling and deecisilen,
or preventigg him from acting ocur of harmony
with them,

Consclence is an integral part of vital religlous expeiriams. Paul

stated, "Buit the end of ths charge ie love out of & pure heart and
8 good eonscience and faith unfeigned® (I Timethy 135). Thus, Wiley
affirmed, &hﬂati@ experience should be a s#m&m of love from &
pure heard regulsted by a g%d conscience, and kept f{lowing by un-

felgned falth in Christ.to’

s and the Law, Wiley asserted that conscience derives
its smt&ority from the law, snforcing the requimmmts of the lew, for

| 1t is the law of Bod which glves validity ¢o the declsions of consclence,
Its decisions are slways from & just, lncorruptible jJudge, and the law
by which 4t abides is the inner moral law of men's nature. However,

itz deoctéions will not always be in accord with reason, for man's

morsl being is perverted because of original sin. For this reason God

has given man an exbternsl law - His Werd. Man's moral 3&1&@%@&% is
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true only in that it is enlightened by God's Werd, sc the Scriptures
are the only authoritative rule of faith and practice. 4 good con-
science is one enlightened by Ged's Spirit of Truth, thus always de-
ciding mecording to the standards of Upd's Word, 5% Tims, the
Scriptures state, "in a pure conscience' (II Timoshy 1:3), "from an
gvil consclence® (Hebrews 10:22), "conseiense. , .defiled” (Titus 1t
15), "geared in their own comsclence” (I Timethy 4:2), and "econselence
being weak" (I Corinthians 8:7). H. Orton Wiley stated:

In its objective sense, consclence may be dig~

torsed by ignorance or vics, and so form

erroneons Judgments; and as subjective, it may

- Snstify and bring peacs as the effect of good-
ness; or it may condemn Yy the pangs of remorss.
« « o@arlier moralists spoke of it as the

CUVT Prees)sintap, sy} OF ‘inner guard? whie
kept watch over the hidden sources of the will,

59

fhus, 2 good conscience is one void of offence, for in one Scripiture
Paul stated, "I have lived before God in all good censcience” {Acts 23:
1), and in ancther he said, "Herein I alsc exercised myself to have a
conscience vold of offence toward God snd men always" (Acts 24:18).

Paul asgerted his love for the Hebrews, his "kinsmen sccording to the

flesh® (Romans 9:3), he declared timt his conscience was “bearing

witness . . +in the Holy Spirit" (Bomans 9:1). Such a ststement im~

plies an intimate %@lﬁtion between the'ﬁg}y Spiritls abiding witness

and consclence. The power o dlstinguish between right and wr@ng, as

has been sald, inheree in every sané mind. Séiﬁ Steele, "On questions
relating to immutable morality all such wminds agrse {n their decisions,

guch questionsz belng few and theoretical, not modified by cire&ms@&ﬂe@s.“lﬁg

These questions are such as, "Is it right to punich the innocent?”
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And Steels went on to say that all self-evident truths are the
setivity of God in the human spirit, so that the moral intuitions,
jmmatable and invariable, are the voice of the Splrit ilmmsnent in 21l
men irrespective of r@genasgtisn or indwelling. In a sense the Spirit
of God is upholding nature, but men are ﬁ&t conscious of this immsnent
substratum of thelr being, Hﬁwevar,‘when the Holy Spirit is bestowed
upon the believer, he is conscious of ﬁis presence within, just as
Paul was. The effect is a marvelous addition to the power that impels
toward rightecusness, and a clarified moral perception. For the
cﬁngaieﬁae has a three f@l& power: (1) diserimination, {2) impulse
toward the right, and (3) after the act, approval or disapproval,
sccording as the act is right or wrong. The Holy Spiritts work inten-
gifies these functions, the second mere than the first, and the third
more than the second, ot

The maintaﬁgnee of a good consclence toward God is essential %o
the 1ife of falth, and so to the constant witnsss of the Spirit. The
beliaver mast be satisified with nothing less, for it is within his
reach. Iven the 01d Testament salnts had the witness that tﬁay pleased
God. Of course, a good conscience means an unaccusing conscience, as
haz‘bégﬁ pointed ocut, not the asanfanea that man is exempt from mig—
Jidgments. It is the conscionsness that his intentions and aime are
unselfish and holy. And, according to Steele, trus spirituality can-
not exist without scrupulous consclentiocusnese and the wi11>te do
right at any cost. If thelr lives are what they ought to be, bellevers
will find ae the Christian life goes on, thet the testimony of con-

science and the voice of the Hely Spirit become identicsl, In nature,
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conscience is the activity of God's Spirit ss the Creator and Preserver;
in regeneration and aanetifigatian the Spirlt acts as the RBeconstructer
of what sin deiile&;lgz
The relation of the Holy Spirit to consclence in the work of
| regeneratiag and sanctification is interesting to mote. Steela pointed .
out that man's spivit must be the holy of holles in which God dwells,
and his consclence must be the ark of the covenant whieh carries God's
law, for man was created to be God's temple., The scheme Qf redemption,
then, must refer to the purifying of the consclence, since sin defiled
that sacred ark and rendered it éffansiva~t@ God. 183 In nie letter
$o the Hebrews, ¢hapter nine, verse nine, Psul intimates that Mosaism
4id not make him thet did ihﬁ service perfect, as touching the con~
selsnce, but exhorts the believer to drew near, having his heart “ayriﬁw
kisd from an evil consclence® (Hebrews: 10:22). Said Steele, the con-
gclence is relieved of guilt through faith in Christ's atonement, and
afterwards prompts sbedience, being the spiritusl dwelling place of
the Holy Spirit. Here He gusrds carefully the living law in the heari,
constantly witnessing to the Deliever that he is a child of God, %4
Wseley affirmed that peace, the fruit of the Spirit, can dwell only
with & eéaaaience vold of affsace;‘ané that holinesgs, the work of %the
Spirit, is witnessed te by the conscience, or man's syirit.16§
It should De ngﬁeﬁ here that whersas it has Dbeen previcusly
stated that the Word of God is the gulde of conscience, it is also
étresae& and understood that this Word must be correctly understood
through the illumination of the Holy Spirit, before it can be perfectly

followed. For it is impossible that man should walk by a rule, not



knawingvghat it meens. But only the Spirit, as He dwells within, can
so 1llunmine the ﬁﬁriptufaﬁ ﬁha% man may understand and apply them %o
himself. ‘-"hnss, a man must first meet God's requireiaents for sonship
vefore he can have this taaching Spirit. By faith hs receives the
Holy Spirit ¥ho brings his soul inte entire agreement with God's per-
fect, holy law, and his thoughts inte captivity to obedisnce teo
Christ. .

o8 g and Conscience, Steels
§ain£eﬁ out that safely gusnrds need to be set up against the danger

of a fanstical conscience, which is sometimes assoclated with extrens
apd @rra;éaag views raspact;ng the witness sné guldance of the Spirit.
It should be remsnbered tlat the Holy Spirit dwelling in and witness-
ing to the heart, does not replace the activity of resson, judgment,
and conscience in deciding prectical guestions., While the Holy
Spiritts witness to adoption, including perdon, ie direct and infalli-
ble when correborated by the frait of the Spirit, Hie guldance in the
gonduet of:life‘is eenﬁectaﬁ\with the Bible, common sense, divine
ia&dimgb and godly judgment. E;s guldance will not eollide with the
Bi&lg,‘anﬁ if it seems %o, tha'Bibla gshould be cbeyed, Hig offics i
to create and conserve holiness, so that He will never lead into sim,
nor agree with a censcience hardened to zin, nor lsad to doctrines be-
18t41ing sin by denying its excesding sinfulness and certain purlighment.
He will rather prick conscience and conviet, leading te repentance. Ha
will not allew & substitute for the new birth and holiness either., And
of evurse He willknat deny %hg delity aaéfhplineas'of Jesus ﬁhrist.lsﬁ

In pr&@tiﬁa& mablers, whsa fallible intellect and cosrse consclience
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lesd t¢ erroneous comclusions, it is then a specious of fanaticism

to ascribe the canclgaians to the Spirit's witness or guldsnce. Steele
declared: “It is a form of fanaticiem to consider consclence as infall-
ible %gyﬁndkﬁhﬁ gphere of motives, disy@giti@ns, and principlez, and %o
insist on infalli®i{lity in 811 practicel decisions and in the realm of

mutable aﬁhiﬁs.“lﬁ?

- And hﬁ‘weﬁt aﬁat§'thﬁ thought that it iz self-
deception to believe that the dscisions of intellect in respect to all
moral subjecte are always right and suthoritive. And it i an analo~
goug mistake to inelst that the Holy Spirit'g infallibility, manifested
in His direct witness %o adégtion and entire sanctification, be carried
inte all questions of daily life, when the questions actually involve

: : 188
intellectual re@sarah znd practical resson,

0

ff & men is $o have a conscience void of offence bef@re‘ﬁﬁd, he
mast bave a truse knowledge of himself, both of his heert and life, in-
ward dlgpozition mpd outward conversation, And he mnstkkmaw if his
hedirt and life sgree with the Word of Ged. If %hayrae not, hiz con-
scianca’musi e an evil one, bat if they 4o, and he has an ;nward per-
ceﬁtiaa of thia,'the# his consclence 1s a goed one, "A good tree can~
not bring forth evil fruit, neither can a corrupt tree bring forth
good fruit" (Matthew 7:18). As the believer's heart 1z, them, so is
hig 1ife, If they are conformed to Yod's commends he may say with
the apostle;
For our glorying is thie, the testimony
of vur consclence, that In holiness and
gincerisy of God, not in fleshly wisdom but

in the grace of fGod, we behaved ourselves in
the world {II Corinthians 1:12),
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Thia includes every thought, word, and deed, every use of man's powers

and faculties, and every talent he has received. Wesley asserted:

e o oit implies . . .that we de, in fact, spesk

and do all to the glory »f God; that all our

words are not only pointed at this, but actually

conducive therete; that all our actions flow In

an evern stream, uniformly subservient to this

great end; that, in our whole lives, we are mov-

ing straight towards God, and that contimually;

walking steadily on in the highway of holiness,

in the paths of Justice, mercy, aed truth, 169
And this is to be done "in the world", not only among Yod's children,
8 cam@aratively little thing, but among the devil's children alse.
They war against fliod's children's soule, meeking te Yring them again
into the snere of the devil. Therefore, the sons of God cannot behave
themselves in holinsss and godly sincerity by any natural strength of
anderstanding or knowledge, or geed sense, good nature, or good back-
ground. Paul himself, with 211l the advantages of training and educae-
tion he enjoysd, could mot be holy in his natural state. "Not in
fleshly wisdem, but in the grace of God" alone can man converss with
good conscience in the world., He can attain to that end only in the
power of the indwelling Holy Spirit %ho witnesses to him and works in
him both o will and to do Godl's geod pleasure. Said Weeglsy, “Now is

y of our

thie the preper testimony of our own spirit: gven the festim:
own gopseisnge, that God has given us te be holy of heart and in out-
war&_esnvﬁrsa%iaﬁ,“l70 Thus, the witness of man's epirit and consclence
are ldentical. If men produces the fruits of Yod's Spirit, he has a
zood conscience, and his own spirit witnesses %o that fruit; but if he
produces the works of the flesh, then his conscience is evil, and his

gpirit must witness to that, instead,



easy %o see that the man who has the witness of a good consclence, the
vitness that he is bringing forth the fruits of the Spirit, will have
Joy evermors. God's Spirit %@araiwitaess with his spirit that he is
bought with the blood of the Lawb and thet God loves him. And the same
Spirit causes him to love God, and for Christ's sake $o love his neigh-
bor. He has the witness that the mind of Carist dwells in him, and
that through Christ he is renewed in the image of God. Weslsy exprassed
1% that through the 1ight which the Holy Spirit pours upon 1%, cone
. selence bears witness that man walks worthy of the voeation ghar&wﬁﬁh
he was called, and that through the Spiritts inspiration all man's
works are wrought in ﬁad.l7l

This joy iz not a natural joy, for it abounds ever mors, in pain,
slckness, affliction as well as prezperity, and in physical want and
tritmlation. In fact, sald Wesley, "it may be stronger in th&se cases
than in heurs @f snse and enjoyment, 172 Ang Wesley went on ts say
that this jJoy does net arise from any blindness of conseience, imability
%o discern betwesn good and evil. Rather, until gpiritusl senses ars
‘fitted to discern g@ad and evil keenly, man is a stranger to this Jjoy.
Now every trace of sin is visible. Neither doss this Joy arise from
callousness of conscience, There is a mumbed insangibiiizy of & havd.
ened consclence from which a kind of Joy (in the freedom to sin) mey
arise; but the Christian's joy is in the tender, sensitive consclience
whlch he could never have without the indwelling of God's Spirit. The
Joy of loving to obey the commendments of Gvd, of loving God Himeelf

in holiness of heart, of rﬁmming‘ﬁﬁth strength the course He has set
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béf@re him - this 1s the Joy of a good conscience, Joy in the Holy

Spiris}
. ﬁﬂmmgry

It is important that the joint testimony of God's Spirit and
man's spirit be clearly distinguished, in the minds eiaboth Christians
and pon-Uhristians, from the presum@tiom of & natural mind, from the
delusion of the devil, and from comscience. -

" Concerning presumption, the Seriptures descride very plainly
the circumstances golng before, accompanying, and following the gen-
uine witness of the Spirit of God with the spirit of the believer. 4
11t%1ls reflesctlon upon the Wéxﬂ will revesl if the marks of the wiitness
are or ever were found in the soul. Further, %hen God speaks to the
soul in the true witness, Hes intends that it should hear, and will cause
it to hear, And Hle Spirit will witness with man's spirit that he has
the fruit of the spirit, evidence of His indwelling Presence. Thus,
either presumer or Christian may discover if the witnsss he claims is
true, v

By the same fruits of the Spirit men are abls to dlstinguish the
voice of God from any delusisn of the devil. For the frult of the
3§irit is manifestly dlfferent fronm ;havw5rks of the devil, or flesh,
and man knows which 1ife havia living. Man's spirit bears him witness
if his 1ife is holy, and 1f the Spiri% {llumines and honors God's Word
within him.

In the‘life of him who has the witness of the Splrit, consclence
and love will rule., Christian experience 1s regulated by a good con-

sclence which the Holy Spirit enlightens by God's Word, and which de-



104

cides in faver of its standards. The Spirit's witness is dependent
upon the maintenance of a gbai conscience toward God; and if their
livaﬁ'are what they ought to be, bslisvers will £ind as the Christian
life goes on, that the testimony of consclence and the volce of the
Spirit become identical. This is the proper testimony of man's spirit
or ¢onsclence, that fod hss sanatifie& him and he produces the fruits
of the Spirit. The Christian's joy is in ﬁhe‘t@adsr, sensitive con-

selanee produced by the indwelling Spirit of God.



CHAPTER VI
SUMMARY AND CONCLUSIONS
A, sﬁmﬁary

The purpose of this s%u&y waa te present the nature, evidencss,
and validity of the witness of God's Spirit to regeneration and te
entire sanatifieation, and thus t@‘seeure a2 right understanding of the
Christian doctrine of Assurance. It was also the purpose of this study
to prove that the witnaaﬁ is both Seriptural and experiential, as well
as essentlial,

In chapter two it was found that sssurance is the persuassion
or confidence of a believer in Christ that he is & child of God. It
was also found that this massurance is given through the direct wituness
of the Spirit of God to our adoption, following justification. It was
also found that those who have been born of the Spirit become eandide
stes for baptlsm with the Holy Spirit. The Holy Spirit witnesses to
this work as well, It was proven that the life of true mesursnce is
possible, and that the gources of this assurance are two-fold: the
witness of God's Spirdt, and the witness of man's spirit.

In chapter three it was found that by the wiltness of God's
Spirlt is meant the inward evidence of the forglvensss of gins and the
acceptance with fod which the aaly Spirit reveals directly te the con-
sclence of the believer. It was also f&un&bthat there is much Serip-

tural evidenee for the witness of CGod's Spirit. Concerning the nature
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of this witnssse, it was found to be digtinet, personal, lomediete,
varishle, and valdd. It was also found %o bé‘iﬁtﬁfmi§§@ﬁﬂ in carnal,
unstable Christians, and to be constant in those entirely sanctifled.
The Spirit's witness mey be lost, it was found, through sin and igner-
snce. And it was found that this witness is both a privilege and a duty
of appropriation, and that 1% is very real, though it is mysterious.

In chapter four it was found thet the witness of God's Spirit s
both direct and indirect., The Holy Spirit Wiiﬁé@%ﬁﬁléiéﬁﬁﬁlg te man's
sdoption and to man's entire sanctification. But He a2lso witnesses, 1%
was found, indirectly through the result of the work He has wrought
within. It was found that the frults of the Spirit ars not a regult of
His witness, but of His regenerative work, It was also found that when
mar sees that he 1s preducing the frits of the Spirit, he finds fthe
witness of bis own epirit that he is a son of God, It wes alens found
that both witnesses &re neCessary.

In chapter five it was found that the Joint testimony of God's
Spi?i# and man's spirit msy be clearly distinguished from the presuipe-
tion of & natural sind, from the ﬁ@iﬁ@i@ﬁ ef the devil, and from
econscience. 1t was found that the Scriptures describe very vlainly
the circumstances going before, accompaunying, and following the geui~
ine witness of the Spirit of Ged with the spirit of the believer, and
that & little reflesction upen the Werd will reveal if the marks of the
witpees ~ the fruit of the Spirit - are or ever were found in the soul,
By the same fruits of the Spirit men ars able to distinguish the volce
of God from any dslusion of the devil. @ﬂ@‘ﬁﬁiyit‘g witnesns iz de-

pendent upon the maintensnce of a good conaclence toward fod; and if
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thelr lives are what they cught to be, bellevers will find as the
Christian life goes on, thet the testimony of conscience and the

voles of the Spirit become identical,
B. Conclusions

1. The Christian doctrine of aﬁé&f&ﬁﬁ@ iz Seriptural, and the
life of asgurance is possidle,

2. Two sources of mssurance are naa@%&éry: the witness of
God's Spirit, and the wiinees of man's spirit.

Z. The nature of %h@ywiﬁnaﬁ@ ig euch that every Christian may
have and recognize it immediately.

4. Cbristians may accept the Spirit's witness as real and velid.

. The witnesg of God's Spirit is limited %o intermibtency in
carnal Christisne because they are double minded and unstable.

6. Other then mental diserdsrs, sin iz the ultimate causs for
fallure to receive éy keep the witnese of God's Spirit, Ignorancs
l@aﬁiag to sin 1s @ secondary causs,

7. The constancy of the Spirit's witness plus abundant fruit
assure of Christisn maturity or entire sanctification.

8. The Spirit's direct witnsss to adopbion and %o entire sancti-
fication is & privilege, is conditional, and is retractable,

§. One may distingulsh between the witness of God's Spirit and
presunptlon, and ihe witnsse of God's Spirit and delusien.

10. The testimony of conscience and the witness of God's Spirit
can and should beeome identienl,
11, The wiitnese of God's Spirit brings joy, peacs, victory, and

svangsllstiec fervor,
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. Bageestions for Further Study

1. The work of the Hely 3§§rit in relstlon to the witnsss of the
Holy Spirit to the birth, baptism, amointing, and sesling with the
Spirit. Ll .

2. The terminclogy of Assursnce.

2., 4 comparisen of the Wesleysn and Calvinlstie interpratations

oy,

the dooctrine of Assurance,
4, A comparison of the Wesleyan and lalvinistic interpretations

of the doctirine of Zlernal Becurity.
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