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CHAPTER 1
THE INTRODUCTION

The Jew of every age has snxicusly awaited the coming of his prom=
ised Messiah, The Jews just pnévzlom to the birth of Jesus Christ were
no exception, Although they had a well-organiszed system of religion they
still lacked one thing--their Messiah, He came and with Him came an immense
change in the whole system of worship. Many of the previous inmstitutions,
erdinances, and rituals were omitted, others were changed and invested with
new msaning, as Christ through the apostles set up the new Christian form -
of worship and organiszation, Certain of these institutions which became
part of the early New Testament Church were selectsd as the object of

this study,
4o Statement of the Problem

Certain New Testament institutions were chosen which have a counter-
part or some relationship to other earlier Jewish institutions, The probe
. lem was to discover to what extent these earlier Jewish institutions have
influenced both the formation and the meaning of the later Apostolic
institutions,

B, 'The Importance of the Study

Philip Schaff sald:

As the Christian Church rests historically on
the Jewish Church, so Christian worship and the

congregational organization rest on that of the 1
synagogue and cannot be well understood without it,
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As thz\ suthor has at various timee studied the beliefs and 15“1%}1-
tions of the early New Testemecat %ﬁt& the truth of the foregoing stale-
ment became iacreasingly spparent, There can be no proper understanding
of the New Testament Church and its institutions without a parallel study
of that which preceded 1t and out of which it grew, A study of the New
Teaimnt‘ institutions without reference to the 0ld results in a fragmen-

tary, comsequently inaccurate, view,

Many books have been written on the institutions of the Old and New
Testaments but to the knowledge of the author none have been written spe~
cifically to set forth the influence of the former institutions upon the
formation of the latter, The study has value in many ways. It contributes
to a proper understanding of the New Testament institutions. For the minw
ister and the laymsn 4t provides a historical setting supplying reasons
why the New Testament institutions were instituted and what function they
were to performes It has added greatly to the author's understanding of
the institutions of the 0ld and New Testaments and he cherishes the hope

that it will do the same for others.

Ce Purposes of the Study

The following objectives guided the study:

l. To discover 1f there was any vital connection between the insti-
tutions of the 014 and New Testaments which are usually associated, and if
s0, how much, -

2, To determins the influence of the Jewish institutions upon the
New Testament institutions in the following areas: (a) How the sarlier
institutions influenced the choice of the later imstitutions, (b) To what

extent the earlier institutions influenced the meaning of the later ones,
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(¢) How mach resemblance there is in the forms between the old and the
new, and (d) If there were sny similaritiss in the parsonal qualifice~
tions necessary for the participating individuals.

3e To determine whether a study of the Jewish institutions is.
necessary in order $o properly interpret and understand the New Testa~

zent institutions,
Do Limitation of the Study

This work was not designed te be & detalled, exhausiive study of
the selected 0ld and New Testament institutions but rather a comparative
study of both institutions particularly in the areas where the Jewish
ingtitutions have influenced the formation of the Christian institutiens,
Because of a limitation in tims not every ares has besn exhaustively dealt
with ner every possible explanation given; only the mest cemmenly accep-
ted opinions were given, Hot all of the so~called institutlions wers in-
veatizated since th@% gould be & task tes lsrge for the time avallable
for the study, Ths study has been limited to the investigation ef the
Jewisgh Passever and the Lord's Supper, circumcision snd Christian baptism,
the Feast ¢f Wesks and Pentecost, and the synagegue and the Hew Testament
churche

There bas also bsen somewhat of a limitatien in the source-materisl
sina@ nost of the works of the sarly th@lars of the spestelic perisd wers
written in the German and those of the esrly Jewish peried in Hebrews Very

fow of these primary gources wers svallable %o the suther,

Ee Hetheds of Procsdurs,

The suthor gathered all the books available to him on the various
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subjects and gleaned from them facts pertinent te the preblem. The
study was purely decumentary, and ms’saria&.v was collected from histerians,
writers of litersture, theelogians, Bible dictionarises and encyclepedias,
The auther tried te cinfine himself teo primary sources, but where these
were lacking, he had to quote from ether authors whe had recsurse te the

- primary sourcese Only the materials which would contribute te this study
were used; these wers cellected, compared, and the mest commonly sccepted
view was quoted, Each chepter was divided inte tow parts: in the first
part the study of the Jewish institution was given, and in the sscond part
a parallel study of the Hew Testzment institution was made, This parallel
ptudy facllitated observations ef similarities and conirasts, making 1%

selatively easy te determine the influesce ef the firet upoen the second,
o Definition of Terms

By an institution is meant that which iz ordained and set in oper-
atisn to e perpetuated not only by the present pseple but by future
generations, It i "that which hag besen established: or s cerperate bedy
or soclety for premeting s particular object.”? The varicus chapters of
this etudy were desizued as units in themselves making it necessary te

give particular dsfinitions in their respective chapters.
Ge Statement of Organlzstion

Four maein chapters were designed for this study. Two parts were
included in each chapter, providiag first a study of the Jewish institu-
tisn, and in the second part a parallel study of the New Testament counter-
part, In the first twe chapters a study of the two sacramenis of the New

Testament Church and thelr counter-parts in the 014 Testament was givenw
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the Lord's Supper in relation to the Passever, and the rite ¢f baptism
with its relation to circumcisiens The great event of Pentecost was
next studied in ite relabtion to the Fesst of YWeeks, Lestly, there was
& study of the Jewish synsgogue and its c&rryuwﬁr into the New
Testament Church,

The fachs and ebservéﬁiam of the study wers drawm tégethw in
ths concluding chapier te show the extent of influence ezerted om the

Yaw Testsment Church by the pravisus Jewish institutions,



CEAPTER 11

THE INFLUENCE OF THE JEWISH PASSOVER
ON THE INSTITUTICN OF TEE LORD'S SUFFER

Ao Ikntmdnct ion

Genersl Procedure., The purpose of this study was to discover the

historicsl and Biblical background of the Jewish feast called the Pass~
over and to dstermine itnk relationship to the Hew Testament institution
of the Lord's Supper. 4An sttempt was made to discover how much the
earlier Jewish institution has influenced the formation of the later
New Testament imstitution, 4 clear conception of this Jewish influence
ghould be invaluable in the understanding of the meaning of the Hew
Testament Lord's Suppers

~ In the beginning there hes been a gensrsl description of the
Jewisgh Passover and definitions of the Hebrew words used to describe
the various parte of the festival.

Following this, thers has been a thorough investigation of the
origin of the Jewish Passover,

In section four the commemorstion of the feast has been brought
up to the date of New Testament times. 4n endeavor was made to obtain
& clear understanding of how ‘ﬁhe Passanf wa.sk kept pﬂar %o snd during
the time of Christ and also ﬂiat signiﬁcanco it had for the Jews at
that times

. ¥ith this understanding the smthor hae in part five entered iato
the study of the Lord's Supper, There was a defining of terms and the

establishing of the event as a counter-part of the Jewish festival.



An attempt was made to dlscover how much of the Jewigh festival weas
performed by Jenua and His'é$aciplss and wherein thelr cbservance 4if-
fered from the Jewish observance, k |

The later period of ﬁha apostles was investigated with reference
to their vis?a 6n the sigﬁificanee and observaaée of the Lord's Sﬁp@ar.

In cenclueion the influence of the Jewieh Pnasovar was noted as
it affected tha fbraaxion af the Few Testaaent Loré's Supper.

General Explanatien and Definition of Tarmsa In order to fully

gomprehend the aignificance of the evant callaa ﬁhs neré‘s Supper there
must be a thornugh understanding of its Jewish counter-part, the Faes-
over féétival. The Biblical account of this event is called the Pass~
over, Pesach, or Paschal Supper, The Passover is the oldest of Jewlsh
festivals aga is first in the calendar of Jewish festivals. It is a
Spring festival, beginmning on the eve of the 14$hk&ay of Nisan, lasting
for elght days. originally seven, There were two parts to the gelebra-
tion. the Passover and the Paazover.rhaat¢ The former wﬁa observed on
tﬁa 14th of Abib or Nisan and the fesst, lasting seven days, followed
this event, It is co-incident with the Caristisn celebration of Good
Friday and Daster.

Emil G, Hirsch wrote the following in the Jewish Emcyclopedia:

_ Its Biblicsl basis is found in Exodus 12:1-50;
13:1-10; Leviticus 23:5-8; Numbers 9:1-14; 28:16-25;
and Deuteronomy 16:1-8. Ehe Hebrew word: "Pesach
translated "Passover" mesus “to spare“ "%o pass By, "3
1t was go called becag;e God pasaea ove: the dwellinge of the
Eebrews or whgrever'the blood of the PaseoverkkLsubktas sprinkled on

the doorposts of the Hebrews,



‘The festival commemorates the deliverance
of Israel's firstborn from the judgment wrought
on those of the Egyptisns (Ex., XII 12-13; comp.
Exe XIII 2, 12 et seq), and the wondrous liber-
ation of the Hehrzn fren the Emhiw bonﬁage
(Ex. X11 14-17).

The Hebrew word “nsgget" refemé %o in Exodus 12 17 means "the
festival of unleavened ’amad eeming ‘fmnak root which means not ‘fermen-
ted!, 'unleavened',#d

The part of the earamniu ebsamd :ln the hema was referred to
as the "3Zesdar®. Saa.ar mams an arder ef servieo‘ The traditions and
stories connected-with the Passover are preserud in & boak called

the "Haggadah'®,
" B. k‘ihé Origixg of;' the Passover

There is a difference of opinion among scholars as to the exact
origin of this Jewish festival, Some authors attempt to connect the rite

with the Spring festivitisas of the early Canaanites, Hayylm Schaus in his

book The Jewish hstivals attempts such an oxplanatioa by saying:

'rhe Posach as a Spring festival is very old.
Jews observed a Spring festival long before the
deliverance from Egypt. The beginnings of Pesach
carry us back to those pre~historic days when
Jews were still tribes of shepherds wandering in -
the deserts Whenever they found pastursge for
their herds, they pitched their tents and graszed
their flockse, In the month when the kids and lambs
were born, the month that ushered in Spring, they
observed a festival at full moon (the fourteeath
tc the fifteeath day of the month), Every member
of the family took part in the observance of this
festival, which was featured by the sacrifice of
a sheep or goat from the flock. The sacrifice
occurred Just before nightfall, after which the
animal was roasted whole and all members of the
femily made a hasty meal in the middle of the night
o o« o One of the chief ceremonies atteadent upon
the festival was the daubing of the tent-posts with
the blood of the slain animal, It was clear to '



these primitive shepherds why certain cersmonies
were commanded and other practices forbidden, They
knew that cobservance was an antidote to plagues,
misfortunes, and illness, and that it was an assur-
ance of good luck and safety for the coming year.
Similar beliefs, customs, and fetishes were preva-
lent amongst other peoples, t00., . « The Jewlish
peasants of Palestine, those who lived by tilling
the soil, had another form of Spring festival, ome
related to the ecutting of the grain which they
called "The Festival of Matsos" (Unleavened Bread),
Before the start of the barley harvest, the Jews
would get rid of all the sour dough (fermented
dough used instead of yeast to leaven bread) and
the old bread they possessed; everything, in fact,
connected with chomets, the leaven of the last
year's crop. We cannot know for certain, by now,
what was the origin of the removing of all sour
dough and the eating of unleavened bread. 1t

wasg probably regarded as a safeguard asgainst an
unproductive year, In later years the Jew crea-
ted a new interpretation for this old custom, just
ag they evolved a new meaning for the Fesach eve
ceremonies, & R e |

Explanations such as these, hovever, are unfounded in facts,
The author of this study has searched the writings of authors that
present this point of view and has discovered no primary source of

real information upon which these assumptions are based. In this

connection Kathan "Isaacasi@in The International Standard Bible Ency-
clopedia states: '

Many writers, however, eager to explain the
entire festival as originally an agricultural
feast (presumably a Canasnite one, though there
iz not a shred of evidence that the Canasnites
had such a festival), have seized upon the Smer,

or sheaf offering, as the basis of the hagh (fes-
‘tival), and have attempted to explain the mastos
48 dread hastily baked in the busy harvest times,
or as bread quickiy baked from the freshly exempted
first fruits, Wherein these theories are superior
to the traditional explanation so comsistently
adhered to th;o‘ughaut the Pentateuch it is aiff-
fcult to see.

“The more prevalent view is the view that this festival has 1its
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origin in the events of the deliverance of the Jews from Egypt.

The Passover was the annual Hebrew festival

on the ‘'evening of the 14th day of the month of!
Abhibh or Nisan, as it was called in later times.
It was followed by, and closely connected with,

a 7 days' festival of maccoth, or unleavened bread,
to which the name Passover was also applied Dby
extension (Lev, 23:5), Both were distinctly connece
ted with the Exodus, which, according to tradition,
they commemorate: the Passover being in imitation
of the last meal in Egypt, eaten in preparation for
the journey, while Jehovah, passing over the houses
of the Hebrews, was slaying the firstborn of Beypt
(Bx. 12:12f; 13:1-17); the maccoth festival being
in memory of the first days of the journey during
which this bread of haste was eaten (Ex, 12:14-20).
The ordinsnce of Pesach, the last meal in Egypt,
included the following provisions: (1) The taking
of the lamb, or kid without blemish, for each house-
hold on the 10th day of the month; (2) the killing
of the lamb on the 14th at even; (3) the sprinkling
of the blood on doorposts and lintels of the houses
in which it was to be eaten; (4) the roasting of
the lamb with fire, its head with its legs amd
inwards--the lamb was not to be eaten raw or sodd-
en (bashal)} with water; (5) the eating of unleav-
ened bread with bitter herbs; (6) eating in haste
with the loins girded, shoes on the feet, and
staff in hand; (7) and remaining in the house une
til the morning; (8) the burning of all that re-
mained; the Passover could be eaten only during

the night (Ex, 12:1-23), This service was to be
observed as an ordinance forever (Ex. 12:14,24)
and the night was to be "a night of vigils® or at
least, "to be much observed® of all the children of
Israel throughout their gensrations (Bx., 12:42), . .

*'Unleavened bread was eaten with the Passover
meal, just as with all sacrificial meals of later
timeq, (Ex. 23:18; 34:25; Lev, 7:12), independently
perhaps of the fact that the Passover came in such
close proximity with the feast of Unleavened Bread
(Ex, 12:8)s Jewish tradition distinguishes, at
sny rate, between the first night and the rest of
the festival in that the eating of macedth is an
obligation on the first night and optional during
the rest of the week (Peschim 120a) slthough the
eating of unleavened bread is commanded in general
terms (Ex, 12:15; 18; 13:6,7; 23:15; 34:18; Leve
23:6; Num. 28:17).8

The ths were to eat unleavened bread for a whole week the first

and last days being special festive days in which they wers to do no work.
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The reason for eating unleavened bread is Ythat thou mayest remember
the day when thou camest forth out of the land of Egypt all the days

of thy 1life,"d |
The celsbration of the Passonr was mg started a$ the Bxodus
and conﬂnmd throughout the 1ator yem of the history of Israsl,
This is further brought out in the fellmring statemnt frem ¥athan Isaamcs:

v In the very beginning of their national

life in Palestine we find them celebrating the
Passover under the leadership of Joshua in
the plains of Jericho (Josh, 5:10). History
records but few later celebrations in Pales~

tine but there are enough intimations to indie
cate that it was frequently if not regularly
observed, Thus Solomon offered sacrifices

three times a year upon the altar which he

had built to Jehovah, at the appointed seasons,
including the feast of Unleavened Bread (I Kings
9:25; 2 Chr, 8:13). The later prophets speak of
appointed seasons for pilgrimages and sacrifices
(Isas 1:12-14) and occasionally refer to a Pass-
over celebration (Isa, 30:29bearing in mind that
the Passover is the only night-feast of which we
have any record), In Hesekiah's time the Pass~
over had fallen into such a state of desustute
that neither the priests nor the people were
prepared for the kings' urgent appeal to observe
1t. « « In the 18th year of King Josish, however,
there was celebrated the most memorable Passover,
presumably in the matter of conformity to rule,
since the days of the Judges (2 Kings 23:213

2 Chr, 35:1)s The continued observances of the
feast to the days of the exile is attested by
Ezekiel's interest in 1t (Esk, 24:18)s In post-
exilic times it was probably ohserved BOY® BCIruUpe
ulously than ever before (nu, 6:19),10

Ca mec,mré’éien of it in New Testament Times

Just prier to and during the_ life of Christ the Passover lamb
was slain in the courtyard of ‘the Temple instead of in the individusl
homes, Thus 1%t was Aeeaaaarz to make a special trip to Jerusalem if

one wanted to take part in the Passover,
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The evening ‘Befara the FPagsover was capeeially set apart for the
removﬁ. of all leaven fm the homes aaé. the temple (xmdas 12:16, 17).
The Jewish rabbi Emil Ge Kinch de:eribod the scene as follows:

Aa soon as night (on the 13th) had eonpletan
1y set in, the father of the household lighted a
plain wax taper, took a spoon and a brush, or
three or four entire feathers, and, after having
deposited a plece of bread in some noticeable
place, as on a window-sill, to mark the beginn-

_ ing of the search, made the complete round of
the house and gathered up all the leavened bread
that was in 1%, Coming to the window-slll where
the piece of bread was deposited, he carefully
put it into the spoon, leaving no crumbs on the
3ill, and pronounced this bensdiction: "Blessed
be Thoue « o Who hast commanded us to remove the
leaven." Then he added an Arsmaic formula: "All
leaven which perchance remains in my domain and
which has escaped my observation shall be des-
troyed and be like unto the dust of the earth,*ll

During this previous dsy the lamb is purchased and the Jews arre
snge themselves into households so thet there are at least ten and sel-
dom more than twenty to each Paschel lamb, Hayyim Schaus gave the
following description of thq rites as performed in the temple:

The morning before, thousands of priests and
Levites are gathered in the temple, There are
twenty-four divisions of them of duty throughout
the land, and, generally, there ie only one divi-
sion present in Jerusalem to take care of the Tem-
ple service, However, during the three great fee-
tivale, when thers are so many people in town and
50 many animals to be sacrificed, ell dlvisions
come to Jerusalem, Around three o'clock thousands
of Jews begin to make their way to the temple with
& lamb on their shoulders to be among the first to
cffer their FPesach sacrifice,

... The ritual is repeated three times. When the
court of the Temple is filled with the first comers,
the gates are shut. The Levites blow the ceremon-
isl blast on their trumpets and the sacrifice be-
gins. The owner himself slays the animal, The
priests stand in rows, bearing aloft gold and sile
ver trays, each metal borne by a different row of
priests. They perform their share of the ritual
and the Levites stand on the platform and sing
Hallel, Psalme of praise for holidays, to the
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accompaniment of musical instruments, The elabo-
rateness of the ritual and the singing and play-
ing of the Levites add dignity and beauty to the
scene, and the Jews gathered in the court are
filled with devotion and piety, The first sec~
tion files out of the court and the second sec-
tion files in, The same ritual is performed again,
it is rageated once more for the third and final
awtwn.

The remairing part of the observances were celebrated in the
home, In each home there gathered from ten to thirty persons. Io
alien could participate; circumcision was a preregquisite (Bxe 12:43.49),
The outstanding ceremony in the home is the Sedar which is the name
given to the order of gervice, The part of the service which was con~
ducted in the homes wae as follows:

In the homes people lounge on sofas placed
around the room, The left hand rests on soft
cushions, the right hand takes food and drink
from smell, individunal tszbles set Dbefore each
feaster, One sits at the head of the room and
leads in the ceremonial observance. First a
glass of wine mixed with water is tsken., Then
the right hand is washed and all partake of
lettuce dipped in a tart liquid, Then the sac-
rificlal animal is served and is eaten with mat-
soh and bitter herbs, dipped in charoses, a mixe
ture of ground nuts and frults in wine, Then
begina the second part of the ceremonial of ths
evening: sometimes called the Haggadah, the re~
eiting of the story of the festival, and the dig~
cusslon of the ceremonies that go with it, A
second glass of diluted wine is drunk and the
8on of the household asks why this night 1s dif-
ferent from other nights, His father answers
his with excerpts from the Bible telling about
the deliverance from Bgypt and then explains the
meaning of the sacrificial lamb, the matsoh, and
‘the bitter herbe, All listen to him with great
attention and devotion, And when he starts to
-8ing Hallel, Psalms 63:68, 87 they all Join in
loudly. They conclude with the benediction for
redemption and are filled with the hope of imme-
diate deliverance from their enemies and the
removal of the foreign genmr M his fereign
soldiers from tho holy eﬂm
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Altogether there are four cups of wine which every participant
drinks during this service. These cups refer to the four expressions
found in Exodus 6:6,7. of what Jehovab would dos An extra cup and
place was prapmd for Eli;\ah, for it was genttally expected that
Messish would come during Pesach, with Elijah ss His heralde At &
certaln time in the ceremony the door :ﬁas‘ opened for Elijah, should he
come, 4 bemdictton,yajm ?heénttefa&, ‘“Blo;igsed is he who cometh" and
slso a prayer based onm ?saiu‘?g‘:sz 69:25; and ‘L;antgtisng 31664
To the Jews the various parts of the Passover festival were very
significant, The whole rite was an annual commemoration of the typical
redemption of the Eebrew people (Bxs 12:25-27; 42)e
1t was also an annual wratification of the
covenant between God and His people. 4As such
it wag itself a sacrifice both of explation and

thankegiving; and summed u¥ or rq:reuntod all
other covenant sacrifices.

The bitter herbs signified the hardship of their bomdage in Egypte
The unleavened bread and having fho loins girde& cdmaémrated their sudden
flight (Exe 13:30.34:‘ 39).‘ fhe paschal lsmb commemorated the saving of
their firstborn and also some significent associations u@n nade to
the coming Messish, who was agaln to liberate the people, The roasting
of the lamb whole ,“haa ‘begn thought to nyﬂ'apliu thé unity of the fam-
ily, the Passover 'being originally a pure domestic festival, a bond of
union between the participants and Jahweh,"15
" The sacrificlsl element of the Passover was presented by Von
Orelli as follows:
The Passover lamb was a sacrifice. - o Such
expreuions as, "it i the sacrifice of the Lord's
Passover (Exode 12:27)" an offering (MNum. 9:7),

etc., fully justify our classifications The idea
of sacrifice is not bronght out in the first cele~



bration in Egypt; for there was then no priest.
hood and ' no altar, At a later time, the blood
was sprinkled, and probably the fatty pleces
burned on the altar (Exod, 23:18, 34:25)s It
belonged to that class of offerings in which
the meal was the principle part, and in which
that was a representation of the communiéon-be-
tween God and man, It was a home or family -
offering, where the members of the family were.
united, and confessed themselves to be the Lord's
pecples o« « The bdlood had an explatory efficacy,
by keeping the divine wrath away from the home,
The sacrificial nature of the occasion is shown
by the regulations governing the selection of
the lamb (or goat); and the injunction  against
breaking ug bones patnts to 1ts consecrated
eharmtor, .

D, The Lord's Supper

The Lord's Supper is:

o » o the distinctive rite of Christian worship,
instituted by our Lord Jesus Christ upon the eve
of His atoning death, being a religious partak-
ing of bread and wine, which having been presen-
ted before God the Father in thankful memorial
of Christ's inexhaustible sacrifice, have become
(through the sacramental blessing) the commun~
ion of the body and blood of Christ (John 6:154;
Acts 2:42; 20:7,11; Rom, 15:16; 1 Cor. 10:16:
11323=26), The N. T, sources of our knowledge
of the institution of the Eucharist are four-
fold, a brlef account thereof being found in
each of the Synoptic Gospels and in St. Paul's
First Ep. to the Corinthians (Mt. 26:26-29; Mk,
14)23;25. Lk, 22:14-20; I Cors 11:23-26, 10:15,
17

The Lord's Supper has been so named because the fI.:ord Himself insti-
tuted it and that the particular rite was in connection with a supper,
H, Orton Wiley made the following observations:

During the Apostelic age there were a num-
ber of terms used to express the meaning of the
Lord's Supper, at least five of these words being
found in the new testement, (1) It was called
the Eucharist (cvlapioTew ), to give thanks, re-
ferring to Christ's taking the cup and giving
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thenks, Sometimes slso the eulogesas (fromecirsyew,
to praise, or bless), as in reference to Jesus'
act in blessing the bread, The two words were
sleo interchanged, Thus St., Paul speak=s of "the
cup of blessing', « . 48 such it is a soclemn
thanksgiving for the bleesings of redemption,

{2) 1t was known also ss the Communion. The
Acts of the Apostles joins together "the break
ing of bread" snd "the fellowship" (Acts 2:42)e
(8) It was regarded as & memorial feast a commem=
oration of the death of Jesus. « « (I Cor. 11:26).
(4) It was looked upon as a sacrifice (OQurie),
As such, it not only commemorated the sacrifice
of Christ, but was itself regarded as a sacri-
fices « ¢ The community meal was called a ssc-
rifice, in that 1t was iteelf a thankoffering

or a "sacrifice of praise® (Heb, 13:15 of Phil,
2:17; 4:18). (5) Finally it was called ~the
presence or the mystery (wverypiov ), 8

The problem that has now been considered is that of the relation
between the Jewish Passover and the célebration a8 mnﬁﬁetea by Jesus
and His disciples, S

The actting ot the Supver in the amytic
accounts implies that it was a Passover meal
(see Mt, 26:17, Mk, 14:12, Lk, 22:7)s 4ccor=
ding to that account, Christ sent the disciples
to prepare the Passover on "the first day of
unleavened bread," which Mk, and Lk, 1identify
with the day on which the Passover lamd was
killed, The Supper took place on the evening
of the same day. Again, the words of Lk. 22:15
(*¥ith desire I have desired to eat this Pass-
over with you "), in the setting in which they
oceur in the I.ucan narrative imply that the
meal was the Passover, Paschal references have
been geen in St, Paul's account of the institu~
tion (I Cor, 11:32), e,g. the word "memorial"
(ef Ex. 12:14); the "proclamation of the death,
corresponding to the third cup of the Passover
meal. . . Again, the reference to Christ's death
and its sacrificial character undoubdtedly arises:
more naturally out of Paschal associations than
it would do if the meal were an ordinary one.l®

Jasus and His twelve disciples farmod tho mm group for the

obserwing of the Pagsover feast. since there rere to be at 1¢a,st ton
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and seldom mors than twenty. Jesus also would be the loglcal head of
the group as the father would be in' the Jewish home,

The Passover observance was not anything mew %o either Jesus or
the disciples since all were Jews and had from childhood up been taught
in the way of the Hebrews, The disciples had probably taken part in
many of the Passover feasts thrm:ghéut their 1ifetime and so it was
natural for them when the time of the Passover was at hand to say to
Jesus, “Wharo wilt than thnt we ‘mako mady for thee té est the Pass-
overi® (Hatt. 26: 1‘?}. Alfred E&erehaim. the nate& authority on the

history of the early chnreh stated:

So far as a@pcars. or we ha:m reason to in-»
fer, this Passover was the only sacrifice ever
offered by Jesus Himgelf, » « If Christ was in
Jerusalem a% any Passover before His Public Min-
istry began, He would, of course, have been a
guest at some table, not the Head of a Company.
Hence, He would not have been the offerer of the
Paschal Lambe And of the three Passovers since
His Publi¢ Ministry had begun, at the first His
twelve ipostles had not been gathered (Johm 2:13),
so that He could not have appeared as the Head of
a Company; while at the second He was not in Jeru-
salem but in the utmost parts of Galllsge, in the

borderland of Tyre and Sidon, where, or course, no
sacrifice could be bought (Matt. 15:21). Thus,
the first, the last, the only sacrifice which Jesus
offered was that in which symbolically, He offered
‘Himself, And, in truth, as we think of it, we can
understand not only why the Lord could not have
offered any other sacrifice, but that it was most
fitting that He should have offered this one Pas-
cha, partaken of its eomemorative Supper, and’
connected His own New Institution with that %o

which this &xpper peinte&.?o ' o
Peter and John were eommiuiamd to go anel make thinge ready for
the Passover ‘(Lm 22:7), ‘They n:;aou’btsdly grapa:fga Just like the
other Jews in Jerusalem, And thus it was thatéqsﬁa and the twelve

disciples gathered for the Passover. We know that, as the Jewish
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Law directed, they ra‘eline& on pillon around 8 low tabl-e. each resting
on his left hand, so ss w 1aavo %}ae right free, The fellming PrOCE~
durs of the actaal observance is that given ‘by Drs Edsraheim:

S ﬁze Psachal &xyp&r bagm as alwaysg, Ey the
Head of the Company taking the first cup, 'and
speaking over 1t "the thankegiving". The form
presently in use consists really of two benedic-
tiong=~the firgt over the wine, the second for
the return of this Yeast day with sll that it
implies, and for being preserved once mors to
witness 1%, Turning to the Gospels, the words
which follow the record of the denediction on
the part of Christ (Lke 22:17,18) seem to imply,
that Jesus had, at any rate, so far made use of
the ordinary thankagiving, as to spaak both these
benedictions, . . He then passed the cup arcund
to His disciples. . . The next part of the cere-
monial was for the Head of the Cempany to rise
and "wash hands” It is this part of the ritual
that St. John records the adaptation and trans~
formation on the part of Christ, The washing of
the disciples feet was evidently connaated with
the ritual of “handwashing.®
Then follows the account of what happened

“during &xpper“ the Supper itself being left
undescribed, The explanation of the footwashing
followed and then the food was brought to the
low table, Then the Head of the Company would '
dip some of the bitter herbs into the salt water
or vinegar, speak a blessing, and partake of
them, then hand them to each in the company.
Next he would break ome of the unleavened cakes
(according to the present ritusl the middle of
the three), of which half was put aside for after
suppers This is called the Aphigomon, or after—
dieh, and as we belisve that "the bread’ of the
Holy Bucharist was the iphigomon, some particu-
lars may here be of interest, The dish ia which

~the broken cake lies is elevated, and these words
are spoken: "This is the bread of misery which
our fathers ate in the land of Egypt.® "All
that are hungry, come and eat; all that are needy,
come, keep the Pascha,®

S The Supper itself begins by eating, first, a
piece of the unleavened cake, then of the bitter

herbs dipped in Charoseth, and lastly two small
pleces of the unleavened cake, between which a
plece of bitter radish has deen placed. But we
have direct testimony that, about the time of
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Christ, *the sop® which was handed round consis -
ted of these things wrapped together: flesh of
the Paschal Lamb, a plece of unleavened breasd, and
bitter herbs, After being handed the sop Judas
leaves,

We now approach the most solemn part of that
‘night; The Institution of the Lord's Supper. « o
If we now ask ourselves at what part of the Pas-
chal Supper the New Institution was made, we
cannot doudbt that 1t was before the supper was
completely ended (Mt., 26:26, Mic, 14:22), Accor-

- ding to Jewish yitual, the thi:e& cup was filled
2t the close of the szpper. “This was called by
Ste Paul (I Cor, 10:18) "the Cup of Blessing,*
partly, bocanse a special "blessing" was pronouncad
over 1t.

If we are asked, what part of the Paschal
service corresponde to the "Breaking of Bread,"
we answer, that this being really the last Pas-
cha, and the cessation of it our Lord anticipa~
ted the later rite, introduced when, with the
destruction of the Temple, the Paschal as all
other sacrifices ceased, While the Paschal Lamb
wag still offered, it was the Law that, after
partaking of its flesh, nothing else should De
eaten, But since the Paschal Lamb had ceased,
it is the custom after the meal to break and par-
take as Aphekomon, or after-dish, of that half of
unleavened cake, which, as will be remembered had
been broken and put aside at the beginning of the
Supper, The Paschal Sacrifice having now really
ceased, and consciously so to all the disciples
of Christ, He anticipated this, and coanected
with the breaking of the Unleavened Cake at the
close of the Meal the Institution of the break-
ing of Bread in the Holy Eucharist.3l

After this the disciples and Jesus sang a Psalm (presumably the
usual Hallel) and went to the mount of Olives (Matt, 26:30; Mk, 14:28).

E, Comparisons Between the Passover and the Lord's Supper

A study of the two festivals has revealed the following deviations
of the Lord's Supper from that of the Jewish Passover,
JdJudas the betrayer was the subject of much extra conversstion not

usually found in the Passover. This, however, 4id not affect the rite
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directly. Inatead of the handwashing ceremony, Jesus arose, girded
himself with a towel, and thoroughly surprised the dlsciples by wash.
ing their feet, This deviation was spparently for the purpose of
teaching the disciples a concrete legson in humility snd servitude
(John 13:12-17), since they had previously argued as to who would
have the first place. There was no oxtr&‘place sot at the table for
the Messiah ;hould He cémn; thie sugggsted that at this last Pass-
over Jesus took thag place ind th@rsby made open claim to His Meesish-
ship before the disciples. A# Jéaus took the third cup He put an
entirely new mcaaing 1a§o it by z&#ing,~“this ¢up is the new covenant
in my bloecd, even that ahigg ii poured eut‘fer you,* With these words
the old covenant was sﬁpp1§a§éa by the ﬁﬁr aavcnantkaad\théyigraa$
sacrifice of Jesus' blood fulfilled the symbolical offering of the
| previous Paschal Lanb; According to the preriauﬁ study another Pase
¢hal law was broken when Jesus pasaed‘aréana €ho sphikomon or after-
dlsh snd the disciples partock of 1t, This is a significant change
for by this act Jesus invalidated and diérégaré.od the previous eating
of the Paschal Lamb and ea#ate%oé the gffufﬁng of His own body with
the last thing %o be eaten at the Passover mesl,

Because of the da!lnito relation bétvoen the Péseever and the
Lord's Supper, the meaning of the new Institution can be much more
clearly discerned in the light of the olds Simcs the mew rite has
supplanted the old, the fnnctien,éf the new must in m&gy ways be the
ssme function as the old, only,iithka new emphasis, th object of
devotion now being the Lamb of God instead of the Paschal Lamb, The

earnest expectation is not now to bs the first coming of the Messish,
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but His second coming.
Dre Pope has adequately related the teachingas of the two cere-

monies by saying that:

‘ (1) Fow the ancient rite was an annual
commemoration of the typical redemption of the
Hebrew people; and the Lord's Supper is the
solemn act of the Church's commemoration of the
redeeming death of the Savior of the world, . .
Hence the rite ies the great expression of the
Church's gratitude for the gift of Christ, end
especially His atoning death, It is a feast of
thanksgiving within the Christian assembly, and
it ie the feast of testimeny before the world,
"ghowing forth" His death, (2) The ancieant Pass-
over was also the anpual ratification of the cov-
enant between God and His people (Ex, 24:6-8), . .
When our Lord substituted His Supper, He used
language that included all and especially referred
to the solemn covenant transaction in which Moses
divided the blood of atonement into two parts:
half of the blood he sprinkled on the altar, to
denote the propitiation of God; with the remain-
der he sprinkled all the people, to signify to
then the divine favor, and the book of the cov-
enant also, to signify the ratification of the
covenant of which the book was the record; “This
iz the blood of the testament which Ged hath
enjoined unte you." These words of Moses our

. Lord connscts with the new Passover of His new
covenant: "Drink ye all of it: for this is my
blood of the new testament which is shed for
many for the remission of sins.® (3) But the
ancient Pagsover was the rite that kept in amn-
ual remembrance the birth of the people as such
and their community life in the bond of the
covepants + o The Supper is the sacrament of
union with Jesug the true Vine; and of union
with one another in Him, . o The real bond of
union, however, is not the bread and wine; it is
the common participation of 1ife inm Christ by the
Spirit. But the sacrsmental eating and drinking
together is the outward and visible sign of that
union. The Supper therefore is the perfect badge
of common discipleship;  the mutual pledge of all
the offices of brotherly love.22 |
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From a study of the New Testament commemoration as instituted
and performed by Jesus in comparison with the original feast of the
Pagsover, some definite teachings are evident, These teachings have
been well summed up by H. Orton Wiley as follows:

Apert from matters of doubtful interpreta-
tion, these passages plainly teach, First, that
the Lord's Supper is a divine ipstitution of
perpetual obligation, Second that the material
elements to be used in the celebration, are
bread and wine. Third, that the important con-
stituent parts of the Service are: (1) the con-
secration of the elements, (2) the bresking of
the bread and the pouring of the wine, (3) the
distribution and reception by the communicants
of the bread and wine, Fourth, that the design
of the ordinance ig, (1) to commemorate the
death of Christ, (2) to represent, to effect
end to.avow our participation in the body and-
blood of Chriet, (3) to represent, effect and
avow the union of believers with Christ and with
each other, and (4) to signify end seal our accep-
tance of the new covenant as ratified by the
blood of Christs Fifth, conditions for profit-
able communion are: (15 knowledge to discern
the Lord's body, (2) falth to feed upon Him,
(3) love to Christ and to His people.<d

Fe Conclusione

In conclusion it can be said that the Passover has greatly ine
fluenced both the method and meaning of the Lord's Supper. It 1is
doubtful if there would have been such a rite at all if there had
been no previous celebration of the Passover, since the later rite was
& re-emphasis of the old, The significance and meaning would certainly
not have been so0 readily understood and comprehended by the disciples
had 1t not been for the lingering memory of the significance of the

Passover.
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With the understanding of the Passover and the study made of
the Lord's Supper the following interpretations can be derived. 4s
none that were uncircumciged were a.uowed to partake of this feast
80 should none that have not entered into a saving covenant relation-
ship be sllowed to participate in the Lord's Supper. Even as the |
Jews made the Fassover a time of thankful recalling of the deliver-
snce out of Egypt so ought the Lord's Supper be made s time of thank-
ful reminiscense of the time when we were delivered from sin and bon-
dage. When the Jews kept this feast there was a longing and an expec-
tancy in their hearts for the coming of the Meszelah, In our hearts
there ought to be the longing and expectancy of our Lord when we shall
eat apd drink together ’uith Him in the new kingdoms To the Jewe the
Passover was & ratification of their covensnt relationship, As Christ~
ians 1t oughtto be a time of the renewing, of the sllegiance to Jesus
Christ, a time of re-affirmation of the faith in Him and a renewal of
the pledge and purpose to be true and faithful until "the kingdom of

God shall come" (Lk. 22:17).



CEAPTER 111

THE I¥FLUENCE OF THE RITE OF
CIRCUMCISION UPON CHRISTIAN BAPTISM

Ay Introduction

Generel Frocedure, The purpose of this chapter has been to dis-

cover the origin §nd Biblicsal significance of the Jewish rite of cire
cuncision, to inwéﬂtigaxe i¢s significance in relation %o the covensnt
ﬁadé with Abrsham, and to discover how much of the previous rite has

been carried over and incorporated intoc the meaning ofkchristiaa baptism.

Fires the rite of circumcision has been imvestigated, its origin
and Hebrew significance explained, with a view to discovering the part
it occupied in securing to the person the blessing of the Abrahamic
Covenante The normal life éf & Hebrew child has been studied, imcluding
the various rites through which he passed in order to discover the spir-
itual efflcacy of the rite of circumcision.

Secondly the rite of water baptism has been dlscussed with the
intent of discovering its origin in the Old &:etaﬁmnt and its peculisr
meaning in the case of John the Baptist and the baptism of Jesuss The
relationghiy of the Hew Testaaent believer to the covenant has been
discuesed in order to discover the initiatory similarities of Christ-
i1an baptiem in the light of circumcision, Circumeision and baptism
have been compared and the seemingly obvious influences of the first
upon the latter have been saggestcé. ;

Ceneral Explenation amd 3af1§itien‘g£ Termse The rite of circuam.

cislon figured prominently in the life of every Hebrew, from the time
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of Abrsham even to this day, In Biblical Hebrew the word circumcision
means "the cutting sway of the foreskin".°? Circumcision is a religious
rite performed on all malée children of the Jews on the sighth day after
birth; alse on their slaves, whether born in the house or note It was
enjoined upon Abraham and his descendants as a "token of the covenant®
concluded with him by God for all generations, the penalty of non-obser-
vance being exclsion from the people (Gene 17:10-14; 21:4; Leve 2:3).
4liens had to undergo circumcision before they could be allowed to par-
take of the covenant-feast of Passover (Ex. 13:48), or marry into a
Jewish family (Gen. 34:}4~16). 1t was "a reproach” for the Israelite
tc be uncircumcised, Hence the naée *uncircumcised” becesme an oppro=
bricus term, denoting the Philistines and other non-Israelites (I Sam.
14:6; 31:4), |

Since e¢ircumcision was the initiatory rite through which one be-
came helr to the privileges and obligstions of the Abrahamic covenant
it became a vital question im the new dispensation or after the death
of Christ, The disciples commissioned by Christ and empowered with
the Holy Spirlt began %o presch to the Gentiles. The guestion comsequent-
ly arose as %o wﬁothor these new converts wers under obligation to be
circumcized before they could enter into the fellowship of the believ.
ers and enjoy the privileges of salvation, 4 dispute arose climsxing
in the "Jerusalem Conference” (Acts 15), The apostles and elders under
the guidance of the Holy Spirit reached tkg decision that circumecision
wag mo longer obligatery.

Another rite wes commanded by‘Chrisé (Matts 28:19) and practised

by the disciples {Acts 2:38)amlled Christian bsptisme This new rite
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wae not unfamiliar to the people since the Jews had many forms of cere-
moninl “wasmngs“ and "baptisms?, This rite, however, wag distinct
from the other baptism both in its form and meaning. From the beginn-
ing of the New Testament Church -Christian bsptism has been regarded as
the initiatory rite by which members sre admitted into the visidle
Chureh of chrtn.aﬁ This fact together with Paul's statement in Coloss-
lans 2:11-12, ulating the m ritea, makss it evident that this Christ=
ian baptisme ia the nes covenant is the emter»part of eircumcision in
the old csovmmt. %hc tam *haminu“ first mrges in the New Testament
in relation to the bs@t&sn cf Jahn,. 'ﬁhi: rite had only a temporsry mean-
ing and was replmd by the hapusu of the smpostles uhieh Wa,s different

in form and manmg. It has ‘bwn the author's task to discover what

effect circumcision had in determining this later apostolic baptisme
Be Clreumcision

The Origin of Circumeision, Circumcision was kpown not %o be an

exclusively Jewish rite,

Diodorus (amccording to an observation in
Biblioth 3:32) found it even among the Troglo-
dytes, and in recent times it has been found in
the South Sea Islands and smong heathen negroes.
It may be tsken as certsin that 1t was a custom
of lmmemorial sntiquity among some nations of
Western Asia and Africa, but not, as far as app-
&ars, among Japhotic tribes, 26

We see than that the rita was in existence before it was intro-
duced to the race of Abrahw. mis. honwr. eieas net Juﬁ;ifgr the ine
farence thgt the signiﬁmm of cirmciaim in tha 816. @egtmnt mast
be explained frem haa.thonim. !‘m m:terieal erigin ané. the religious

import of circnmcisien must be carefully distingnished,
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The first mention of this rite is in relation to Abrsham, the
father of the Jewish Covenant peoples, God called Abraham %o becoms the
hesd of 2 special chosen pecple who were to be the instruments through
which God could bless the nations of the esarth. The trsnsaction which
toock place between God and Abrahsm was as follows:

And God said unto Abrahsm, Thou shalt keep
my covenant therefore, thou and thy seed after
thee in their generations. This iz my covenant,
which ye shall keep, between me and you and thy
seed after thee; Evwry man child among you shall
be circumciseds, And ye shall circumcise the
flesh of your foreskin; and it shall be & token
of the covenant betwixt me and you, 4nd he that
is eight days old shall be circumcissd among you,
every man child in your generations, he that is
born in the house, or bought with money of any
stranger, which is not of thy seed, . + and ay
covenant shall be an everlasting covenant., And
the uncircumeised man child whose flesh of bhis
foresikin 1s not eircumcised, that soul shall ba

cut off fgga his people;: he hath broken my
covenant, : : ‘

1f any stranger or Geatile wanted to enter the fellowship of the
covenant people God instituted thus:
And when a stranger shall sojourm with thee,
and will keep the passover to the Lord, let all
his males be circumcised, and then let him come
near and keesait; ‘and he shall be as one born
in the land,<® )

Any who were not born to a family in the covenant but desired to
become members of the covenant were classified as proselytes, The rite
consisted of the removel of a p@rt of the foreskin of the male organ
and could be performed by sny Isrwliu.ibm usually it was performed
by the father of the ehim. Ixi spéeiél cases women might perforam it
(Exods 4:25), The inmstrument naed;‘in sarlier times was a sharp stone

or & knife of flint (Exod, 4:%, Joshe 5:2.5).‘ The operation was s
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painful one, at least to grown persons (Josh 5:8), and required about
three days for the kinﬂ.amation' to subside. It was usual to connect
the namlng of the child with circumcision (Gen. 21:3,4; Luke 1:59; 2:21),
a practise which probably had respect to the fact that 1% was in connec~
tion with the instlitution of the rite that God gave ‘tothe ancestor of
the race his name of Abrsham (Gen. 1’7:5). |

A religious consecration for girl: is nei-
ther prescribed a$ the institution of circum~
cislon, nor at a later date, This agrees with
the dependent pesition of woman, who has a part

in national and covenmant 1ifs only as a paﬂmr
of mep--as g wife and mmr.gg

The Gammr&tioa _a__i_’ Circumcision. K*minwak and Strong in
their very thorough work presented the following excellent account of
the commemoration of circumcigion:

In compliance with God's command, Abraham,
though then nlnety-nine years of age, was himself
circunmcised snd all of his housshold, ineluding
“Ishmael, On the birth of his son Isaac, the rite
was attended to with regard to him (Gen, 21:4);
end it continued to be observed by his posterity,
and distincti wly to charascterize them from the
people amidst whom they dwelt (Gen, 34:14,15),%0

‘ﬂw mmge thus iatroduced by Abrsham was fore
mally enacted as a legal institute by Moses (Lev,
12:3; comps John 7:23)s Slaves, whether homs-bora
or purchased, were cirmeiseﬁ (Gen, 17:12, 13),
and foreigners must have their males circumclised
bafore they could be allowed to partake of the
Passover (Bxod, 12:48), or become Jewish citiszens
(Judgs 14:10). + o It was sppointed to bs observed
in relation to all who became proselytes from
heathenism to Judaism (comp, Judith 14:10) o « «
The penatly of death for a neglect of this ordin-
ance appears in the case of Moses to have actually
been demanded of the father, when the Lord “sought
to kill him" because his son was uncircumcised

 (Exod, 4:24-28), During the passage through the
wilderness the practice fell into disuse, so that
of those who entersd Canasn none had been circum-
ciseds As thie was fatal to their title under the
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covenant to take possession of the land, Joshua,
in obedience to God's command, caused all the
males to be circumcised {(Josh, 5:2-9)s The most
satisfactory explanation of this neglect appears
to be, that the nation, whils bearing the punisgh-
ment of disobedience in its forty years' wander-
ing, was regarded as undsr a temporary rejection
by God, and was therefore prohibited from using
the sign of the covenant, This agrses with the
mention of their diszobedience and its punishment,
which lmmediately follows in the passage in Josh-
ua (verse 6), and the words (verse 9), "This day
have I rolled away the reproach of Egypt from
off you.® The "reproach of Egypt" was the thresat-
ened taunt of their former masters that God had
brought them into the wildsrnesss %0 slay them
(Bxod, 32312, HNum, 14:13-16; Deut, 9:28), which,
8o long as they remained uncircumcissed and wan-
ders in the desert for their sin, was in danger
of falling upon them, From this time forward it
became the pride of the nation to observe thie
ordinance; on all those people who 4id not ob-
serve 1t they looked down with contempty not to
say abhorrence (Judgz. 14:3; 15:18; I Sam, 14:6:
17:26; 2 Sam, 1:20; Isas 52:1; Essk. 31:18; Eph,
2:11, etce); and so much did it become a rite
distinctive of them, that their oppressors sought
to preveat their observing it--an attempt to
which they refused to submit, though threatened
with the last penalties in case of disobedience
(1 Macc, 1:48,50,60-62), The introduction of

" Christianity was the signal for the abolition of
this rite in the Church of God; as the 0ld coven-
ant had waxed feeble and was passing away, that
which was the token of 1t also ceased %o be bini-
ing; the rule was proclaimed that "in Christ Jesus
neither circumcision availeth anything nor uneire
cumeision, but & new creature® (Gal. 6:15; Col,
3:11), though among the Jewish Christians were
st1l)l found many who clung temaciously to their
ancient distinctive rite, and would have imposed

it even on the Gentile converts to Christismity
(Acts 15:1; Gal, 6112, etc.).5l |
There are a number of m.famwea to cirmia!«m in the Xew Testa-
mente The following reference vfmm M*Gunkock and kst'mas refers to the
circamelaion of Christe | ; : ky |
Our Lord himself was cir,m,c]ik:’od' (Luke 2:21) be-

cause it became Him who was the seed of ibrsham
according to the flegh to fulfill all righteocus-
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ness, and becsusze he was "a minister of the eir-
cumcision for the ¢truth of God, to confimm tha
promise made unto the fathers (Rome 15:8),#3

John the Baptist was also circumcised the eighth day and wsas des-
tined to become the one who prepares the way for the new covenant (Luke
1:59), Paul the Apostle, speaking of himself, mentions that he was
 circumcised the eighth day (Phil. 3:5)s Paul caused Timothy to be
cirecumcised to avoid offence to the Jews, his mamr belng & Jewesa.
There were undoubtedly others who were cirmﬁeé k&farfa ytho decision
was made that airmei#ian was no more obligatory. The views taken by
the sarly Christians conc&rning circumeision was brought ouﬁ in the

fellowing sxcerpi:

The attitude which Christianity, at its in-
troduction, assumed towards circumcision was one
of absolute hostility, sc far as the necessity of
the rite to salvation, or its possession of any
religious or moral worth wers c¢oncermed (Acts 15;
Gale 5:2)s But while the apostles resclutely for-
bade its imposition by authority omn ths Gentiles,
they made no objection to its practice, as a mere
matter of feeling or expediency. FPaul, who would
by no means consent to the demand for Titus, who
was a Greek, to be circumclsed (Gals 2:3<5), on
another occasion had Timothy circumeised to con-
ciliate the Jews, and that he might preach to them
with more effect ss being one of themsslves (icts
16:3)s The Abyssinian Christians still practice
eircuncision as a national custom (see Gibbon,
Decline snd ¥all, N. Y. edition, iv, 565). In
awerdanea with the spirlt of Christianity, those
who ascribed efficacy to the mere outward rite
are spoken of in the N, T, almost with contempt
as "the concision® or "amputation" (TH¥ Karatouss;
while the claim to be the true ecircumcision is
vindicated for Christians themselves (Phil, 3:2,
3)e 4n ethical idea is attached to circumcision
in the Oy 7., where uncircumcised lips (Zxod, 6:
12,30}, or ears (Jer, 6:10), or hearts. (Lev, 26:
41) are spoken of, i.e. either stammering or dull,
closed as it were with a foreekin, or rather re-
bellious and unholy (Deut, 30:6; Jer, 4:4), be-
cause circumcision was the symbol of purity (see
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Isse 52:1), Thus the fruit of a tree is called
uncircumelised, or in other werds, unclean (Lev.
19:23)s In the N, T, the ethical and spiritual
idea of purity and holiness is fully developed
(Col, 2:11,13; Rom, 2:28,29),°°

‘The Significance of Circumcision, Gustov Cehler, a competent

student of the 01d Testament, gave the following significance %o ecir-

cuzcision:

‘When first appointed by God, circumcision
was expressly set forth as s token of the coven~
ant which God had made with Abrsham; snd the Apos-
tle telle us that Abrsham received "the sign of
circumclision &8s a seal of the righteousness of
that faith which he had, beingz yet uncircumcised®
(Rome 4:11); so that to Abrahasm it was not only a
slen or token of God's covenant, but slso an ob-
signation or certificate that he was in 2 state

of wmftanee before he was circamecised, 4s a
Mesalc Institution, 1t was also the sign of the

covenant whichk God made with Israsl, which is
hence called the "sovenant of circumcision®
(Acts 7:8)s In comsequence of this, 1t became
the medium of access to the privileges of the
covenant, and entalled on all who received it
an obligation te fulfill the duties which the
covenant imposed (Rm. 2:25; 3:1; Gal. 513)s In
a word, 1%t was the token which assured to Abra~
ham and his descendants the promise of the Meuws~
ish (Gen, 17), It was thue made & necessary
condition of Jewish nationality. Clrcumcision
served also to separate the people of the Jews
from the rest of the nation, as a people set
apart to God, These were its uses, A4s respects
its meaning, that was symbolical, and the things
which it symbolized were two: 1. Consecration
to God; and 2, Mental and spiritual purifica-
tion (Exods 6:12; Lev, 19:25; Deut, 10:16; 30:6;
Isas 52:1; Jers 4:4; 6:10; Rome 2:25-29; Col,
2111, ete,). %4

The 014 Testament nowhere gives expression
to the idea, which many entertain, thst the preo-
pitiation of God's Justice ie a distinet element
in the rite, expressed by the shedding of the
bloodse This thought is not contalned in Genesis
7:14, where the cutting off of the uncircumciged
is simply the punishment of discbedience ., . o
It does not operate as an individusl mesns of
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grace, Olrcumecision is no vehicle of sanctify-
ing forces, as it makes no demmand im reference

to the internal state of the reciplent; of whom
no more ls presupposed than that he is by birth
of Israslitish descent, or if a born heathen,

has been externally incorporated into the common-
wealth of Israel, The rite effects admission

to the fellowship of the covenant people as an
opus operatum, securing to the individual as a
nember of the nation his share in the promises
snd saving benefits granted to the nation ags a
whole, On the other hand, circumeision certaln-
1y makes ethical demands on him who has received
ite It binds him to obedience to God, whose cov-
enant zign he bears in his body and to a dlame-
less walk before Him (Gems 17:1)43% |

It was in this regard that the apostle Psul spoke of another cir
cumcision, the circumcision of the heart.. ?hislwas an inward consecra-
ticn.and purification, an operation on the ﬁeart which makes i1t possidle
to 1ive uwp to the demands of the Law (RBom, 2:29), Paml, an educated
and informed Jew, brought out the true slgnificance of the Jewish cir-
cumcision by making its efficacy contingent upom keeping the Law (Rom.
2:28)s In other words Paul states that the efficacy of circumeision is
not unconditional but contingent upon the recipient's personal choice and
decision, to accept the obligetions and privileges eigﬁifieé by his cir-
cumcision, If in the New Testament baptism replaces eircumcision, 1t
geems to the suthor that the apostle sdequately refutes the position that
either of these outward rites are adequate for salvation., Psul's explan-
ation is also substantiated by Jewish custom. The Jewish child was cir-
cumclised at eight dayse Two other legel ordinances still remained o
be observed, "The firstborn son of every household was, according to
the Law, 'redecmed’ of the priest at the price of five shekels of the

Sanctuary, The earliest period of presentation was thirty-one dasys after

birth, 526
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Luke writes comcerning Jesus' redemption in Luke 2:237, This sec-

ond ordinance was the personsl appearance in the temple.

In strict lew, personsl observance of the
ordinances and hence sttendance onm the feasts at
Jerusalem, devolved on & youth only when he was
of age, that is, at thirteen years. Then he be-
came what wes cslled "a son of the commsndments®
or Yof the Torsh¥®., But, as a matter of fact, the
-legal age was in this respect snticipated by two
years, or at least by one, It was in accordance
with this custom that.., . . after Jesus had psss-
ed his twelfth year, EHis pmnta took Him +» « »

to Jerusalem.S7

In the years previcus the Jewish child wae diligently taught the

wvays of the Jewlsh religion, the insuguration aad meaning of the coven~
ant, and the significence and obligations of his circumcision. The lad
now by his own choice and decision took upon himgelf the responsidllity
of the obligzetions which his circumcision sigaified,

Concerning this mperitenca in the life of Jesus Edersheinm writes:

So far as we can judge, i%t was then and
there that, for the first time, He felt the strong
and irresistidle impulse--that Divine necsssity of
Hig Being--to be "sbout Hig Father's business,” We
ell, when first awakening ¢o spirituel conscious-
nesg-~or, perhaps when for the first time taking
part in the feast of the Lord's house--may, and
learning from His example, should, make this the
hour of decisien, in which heart and life shall
be wnolly consecrated to the "business® of our
Father, It was the first manifestation of Hisg
passive and active obedience to the will of God.%8

The author here suggests the similarity to the New Testament bap-
tism of infante and the necessity for a personal decision after the child

has become "of age®, 3P

Ce ZEaptism

Yarious (14 Test‘mnt Ceremonless DBaptism, one of the sacraments
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of the Christiac Church, ies a rite of purification or Initiationy.in
which water is used, The rite of bzptism first appeared in the Hew Tes~-
tament sithxaference to the rite of John the Baptist (Matt, 3:13). The
acceptance of the rite on the part of the peoplé and the seribes and
pharisees without remonsirance or confusion presupposes & previcus ac-
quaintance with symbolical rites in which water was used, Some of the
uses of water by the Jews:

~ Purifications by washing were very common
among the Jews, In the langusge of the prophets,
cleansing with water is used =2 an emblem of the
purifieation of the heart, which in the Messianic
age is to glorify the soul in her imnermost re-
cesses, and to embrace the whole of the thescratic
nation (Ezek. 38:25 sge; Zech, 13:1)e Of the an=
tiquity of lustrationz by water among the Jews
there 1s no question, but it ie still a disputed
point whether baptism was practised, as sn initi-
atory rite, in comnection with circumeision, be-
fore the coming of Christ, This Jewish rite was
probsbly originally only a purifying ceremony;
anéd 1t was raised to the character of an initiat-
ing and indispensable, co-ordinsate with that of
sacrifice and clrcumcision, only after the des-
truction of the Temple, when sacrifices had
ceased, and the cirocumciasion of proselytes had,

;:y reason of ° 3311:: edicts, beconme more and more
mpracticable. : :

There were many ceremonisl washings in the religlous life of the
Jewss Water was sprinkled on the priests to cleanse them when they were
conmecrated to the priesthood (Num, 8:5-7). Gemtile comverts to Juds-
ism underwent & ceremonial washing alemg with circumcision. The Jewish
religious leaders baptiszed utensils, and articles of furmiture, Lepers
were ceremonially cleanszed by application of water and blood (Leve 14:7).

These, however, are non-ritual ceremonies or lustrations.

In the New Testament the word “baptism® is used in many different

ways in describing both physicsl and spiritual events, The smthor has
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confined himself only to that initiatory rite of Christian baptism which

is the counterpart of circumcision.

The Baptism of Jobn., John's Baptism is interesting in that i%

was different in purpose than the 0ld Testament rites and yet dlstinet
from the rite instituted by Christ. The natiom of Israel had beccme
very corrupt snd was in no condition to receive its Messish.

John's baptism was not merely a rite by
which proselytes were brought into the Jewish
religion but was "unto repentance as a prepar-
ation for Christ and the New Covenante

John urged Jews and Gentiles alike to repent and to prepsre for
the coming of the Messishs Jesus Himself embodied the New Covenant (Isa.
49:8) and John preached "the kingdom of God 1s at hand (Matt, 3:2)

It was the principle object of John the
Baptist to combat the prevailing opinion that
the performance of external ceremonles was suf-
ficlent to secure participstion in the Kingdom
¢f God and his promises; He required repentance,
therefore, as a preparation for the appreaching
kingdom of the Messiash., , , John's baptism hed
not the charscter of an immediate, but mersly
of a preparstory comsecration for the glorified
theocracy (John 1:31)s The apostles, therefore,
found it necessary to rebaptize the dlsciples
of John, who hed still adhered to the motions
of their master on that head (Acts 19).%4%

John lived and dled in the o0ld dispensation befors Jesus insti-

tuted the new rite,

The Baptism of Jesus, John's bsptism of Jesus has been variously
interpretsd, Two maln views have been presented a,skte;why Jesus was
baptized of John, The first view was advocated by the early Methodist
writers such as J. M. Bolend, W, A, Swift, and T, L, Hulse, The posi-
tion- 1is also sdvocated by presenﬁ dey writers such as John R, Church,

Z. T. Johnson, and otherse John baptizéd Jesus to consecrate Him &
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prieste The requirements of the 01d Testament Law were: (1) the priest
must be thirty years old before he could enter upon the functions of
his office (Num. 4:47). (2) The priest maet be inducted imto his off-

ice by the well-known rite of ceremonial purification (m. 8:6,7).
{3) He must be consecrated by a prisst, (4) He was to be anointed
with oil, (5) He was to do no official work before his comsecration
to office.

“Chrigt came 'mot to destroy the law but to fulfill 1{'', and for
this reason He answered John, 'Suffer 1% $o be so now, for thus it be-
cometh us to fulfill all righteousness'--all the law.*%® (hrist ful-
filled the law in His circumcision, redemptioes, anei personal dedication
at twelve ysars of sge, Why should He mot fulfill this part also? All
of the previcus 014 Testament requirements were fulfilled by Jesus, is
evidence to this view T, L. Hulse refa;rred to Mark 11:27-30,

When He c¢leansed the temple by driving out
the money changers he was exercising the suther-
ity of a priest, The indignant Jews came to
Him asking: "By what authority doest thou these

things? snd whe gave thee this authorityt® In
reply Jesus calmly cited them fo Jobn's baptism, ¥

Jesus was anointed by the Holy Spirit and theﬁ entered into His
official task, It would seem to the author that the evidence presentsd
in this position carries considerable weighte

The second view states that in His baptism Jesus ideuntified Him
gelf with bumanity and humanity's sin. Being then identified with sin
He became the propitiation for sin and hence bere the load of humanity's

sin %o Calvary's Cross, there providing the remedy for it,

Both of these views could be true, each expressing a  different
aspect of the baptiem of Jesus, One thing, however, was quite evident
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frem this study and that was that the purpose of Jesus'! baptism was
quite different from that of the ordinary people who came to John to
be baptized, Xor this cause Jesus cannot be made ocar example for

baptisme Jesus replaced John's baptism with that of His own (Malt,

38319).
The Baptism of the ipostles, Benjamin Field gave the following

excellent definition of Christian beptism:

%o o o the initiatory rite into the Hew Testament
Ckupch, and is a sign and seal :-of - “that: spi-
ritual covenant to which aforetime circumcision
had stood thus related, Az & sign it represents
the poured out and cleansing influences cf the
Holy Ghosty which constitute the gréest promise
of the Chrietian dispensation. ind sas a seal,

1t 18 on God's part = visible assurance of Hie

faithfulness to His covenant stipulations; and
on our part a pledge by which we make ourselves

parties to the covenant, promising to fulfill
its conditions, eand claiming our right of inher-
itance in its truth, mercies, and hopes.

Webster defines baptism as “"the spplication of water to a person,
&8 a sacrament or religious ceremony, by which he is initlated into the
visible Church of Christ.**® It 4s to be aduinistered in the nsme of
the Father, the Son, and the Holy Spirit (Matte 28:1%).

The mode of Christian beptism is not within the scope of the
author's present study, It will be sufficlent to state that no def-
inite mode is prescribed and hemce the mode must be determined from the
014 Testament usage and from the practise of the early church.

The proper subjects eligible for baptism are determined by who

was eligible to enter into the covenant relationship given to Abrsham,

In order to take a comprehensive view of
the New Testement's view of its relationship to
the Old Testament dispensation, it is necessary
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to realize that fundamental te the whole gues-
tion 1s the covenant-concepts The frequent use
of the terms "testement” and Ycovenant® im both
Testaments indicates thie very clearly. In fact
the word Ytestament", so often employed by the
translators, particularly in the Hew Testament,
should frequently be interpreted "covenant.”
The covenant is primarily one between Cod and
nan, the latter being represented from all eter-
nity by the Son, acting for all those who would
believe on His name, The statement of Christ
Himself in John xviil concerning those whom God
had given Him, points to this covenant rela-
tionship, and it is specifically linked up with
the 014 Testament Church im Hebrews 1i.9-17,
In Hebrews xiii, 20 there is slso a reference
to Christ making His peopls perfect "through
the blood:of the sternal covenant", Thus it
would ssem to be indicated that the Hew Testa-
ment holds to the exigtence of an eternal cov-
ensnt of grace between God the Father and God
the Son, the latter standing in -the place of

sinful men., This, to begin with, would place
the whole matter above and beyond the gquestien

of the old or new dispensationss, The covenant
of salvation is from all eternity.4’

Whoever 1s included in the covensnt is & proper subject of Christ-
ian baptism, The covenant with Abrahem was not Just a political and
national covenant but a covenant of grace, a spiritusl covenants (1) It
promised many spiritual blessings to him and his seed, a promise that has
ever been acknowledged by God's psople as the fulness of the blessing of

the Gospel of Christ, This cam be seen in Jer, 31:33, 32:38-40; Ezek,
34:23,25,30,31; Hebe 8:10; and 2 Cors 6:16-18, (2) Abraham was to be
the father of many nations, This refers as much to his spiritual seed
as %o his natural descendants (Home 4:16-18). (3) The promise of Canaan
inciuded the higher promiss of the eternsl isheritance (Heb, 11:9-10,13).
(4) The covenant was to be an everlasting covenant (Gen. 17:7), In the
light of these texts 1%t i eviﬁent that ﬁhq covenant made with Abrsham
was the Gospel covenant, It ia expresslyieallad “the Gospel" in Gala-

tions 3:8,
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At the same time 1% ig necessary to keep
in mind thet throughout the 01d Testament the
promises sre not merely made to adults but also
te children, Clrcumcieion was given to Abra-
ham as a sign and geal of his recelving the
promige of God's covenant, but it was admin-
istered to his children and his servants also
becanse they were to be included in the coven-
ant relstionship (Gen, xvii, 10-17), Paul in
Romans iv, 9-12 refers to this promise to back
up his argument of jJustification by faith, but
he never makes sny demand that childrem should

now be excluded, Nor is there anywhere in the
New Testament any attempt to exclude children
from the covenant relationship., Instead they
are to be regarded ss "holy", which would seem
to mean that they are within the covenant cir-
cle (I Cors vii, 14}, Moreover, since Paul
squates New Testasment baptism with Cld Testa~
‘ment circumcision (Col, ii. 11,12), it would
seen that in both O1ld Testament and New Tes-
tapent the children of believers are %o be re-
garded as within the Covenant, and %o receive
its sign, When they ocome to the age of res-
ponsibility, they are then %to assume 1ts obli-
gations by public profession of falth,

The 014 Testament covenant imcluded all circumcised Jews and proselytes
and their children,

None of the promises wers chsnged or abrogated when the "Hew Cov-
snant? was introduced, It would have heen a breach of the originsl
promise glven to Abrahsm to have dome so, So it was that Petér in hise

first sermon introducing the gospel age states: "For the promise is
unto you, and to your children, =nd to all that are afar off, even as

mpany sz the Lord our God shall call,"¥® Richard Watson in his Theolog-

ical Ipstitutes presented the following excellent discussion on the

meaning of Dbaptisa to the adult and infant.

Baptism introduces the aduit believer inte
the covenant of grace and the church of Christ,
and is the seql, the pledge to him on the part
of God of the fulfilment of all its provisions
in time and in eternity, while on his part he
takes upon himself the obligations of stesadfast
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faith snd obedience, To the infant child it is
a visible reception 1into the same covenant and
church--a pledge of acceptance through Chrigte-
the bestowment of a title to all the grace of the
covenant ss circumstances msy require, and as the
mind of the child may be capabls, or made capable
of recelving it, and as it may be sought in fu-
ture 1ife by prayer, when the period of reason

and moral choics arrive, It conveys also, the
present "blessing” of Christ, of which we are

assured by his taking children in his arms snd
blessing them, 7o these advantages must be add-
ed the respset which God bears to the believing
act of the pareats, and to thelr solemn prayers
on the ¢ccaslon., . . as well 2s in that szoleamn
engagenent of the parents which the rite necess~
arily implies to bring up their children in the
nurture and sdmonition of the Lord,50 _

Baptism, aask was circumcigion, is of perpetual obligation. Christ
by His disciples baptized many that were brought to profess faith in Hiam
as the Messish, Christ commsnded the rite after His resurrection (Matt.
28:19), The apostles practised the rite (Acts 2:28) and administered
it to sll ths Gentile converts as well as to the Jewish converis (Matt.
28:19,20; Acts 10:47).

Circumcision in Relatlon to Christian Baptism. M'Clintock and

Strong brought out the similarity betwesn the two rites,

Circumeision and baptiem correspond in mean-
ing, The Zion of the 014 is the Zion of the New-
ly-arranged Church, the new has only been purged,
its arena enlarged, and the machinery of the gar-
nering procese chapnged from a specific to a gen-
eral object, from the national to the coemical,
The pious patriarch was a Christian in everything
but name and extent of privilege. The longitude
of the atonement is for all time, and the exis-
tence of the blessed; its latitude and breadth of

- the race., The change of the symbolic seal adapts
it to a wider sphere, yet it 4is only in & visidble
form, not 1n the substance; it becomes a ngw and

more eligible likeness of the same things,
In Colossians 2:10,12 the apostle Paul expressly calls baptism

“the circumcision of Christ? and in Galations 3:27,29 the relation
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between the two rites is clearly set forth,
De Conclusions

The influence of the ﬁia‘éf airmeisienképan the rite of Christ-
fan baptiem seems quite sxtensive and svident. From the previcus study
it would seem that circumcision has influenced baptisa in at least the
following ways: (1) The existence of an initistory rite into the Old
Covenant pz-émppasofd a rite of similar function in the Bew Covenant.

(2) As circumcision wes obligatory, so baptism is of perpetual obligs-
tion in the New Covenant. (3) The early Christian leaders associsted

baptism with the previcus rite of circumcision in order to clarify its
meaning and significance (Col. 2:11-12)s (4) It helped to form the con-

ception of baptiem, being the initistory rite in the new dispensation.
(5) The previous rite defined who could become members of the covenant,
(6) Since circumeision was a token er ,sign of the covenant, baptism be-
came the token of the new covenants (7) Circumcision, being only an
outward rite, was not a means of propitiation of God's Judgment, ILike-
vise baptism was not looked upon as a2 regenerating sgent. The means of
propitiation in both 014 and New Testaments has been justification by
falth, (8) As the circumcised child when he was twelve years old had to
decide perscnally to bscome what the rite symboll zed, so mast the child
that has been initiated into the visible Church of Christ by baptiem make
a personal acceptance of Christ when he becomes of age in order to enter

into the invisible church,



CHAPTER IV

TEE INFLUENGE OF TEE FEAST OF WEEKS
UPON THE NEW TESTAMERT PENTECOST

Ae Introduction

General Procedure. An attempt has been made in this chapter to

digcover the origin and Biblical eignificance of the Jewlsh Feast of
Weeks with an attempt to discover the historical and symbolical rela-
tionship of msk festival to the New Testament festival of Pentecost.

Firet the Jewisgh I‘eau;t of Weeks has been 1nvest1ggtea noting its
origin, time of »colebrat,ion, and the nat;nm of the fesst as a whoia;
A study of ritusl snd sscrifices has been made o discover the signif-
icance of the fzeast in the Jewish éalené.ar and a study of the buprnt, |
8in, and yeaeauwfﬁringa'.‘ ’ | |

Secondly there has been a8 study of the New Testament Pentweat
with an 1ntent to discover 1ts historical relationship to the Fesst
of Weeks, The hintor:lc event has been 1nvestigatad and discussed with
reference to the work of the Eoly spirit bofore Pentecoat and His special
ministry following Pentecost, noting the inaugural signs and evident
résults of the outponri,ng of the Spirit. To discover tha‘signiﬂc&nce

of the ennt a study has been made of the signs of the wind, fire, and
tongues, endcayg\;ring tc dlmcover their\ typical significance and evident
purpose ia connection with this great gvont,

in co‘nclusion the two evgnts héve been compmd pointing out the

similarities and obvious influences of the first upon the second,
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‘Geperal Explanation and Definition of Terms. The Feast of Weeks

owes iis name to the fact that it was to be celebrated seven weeks
after the Pagsover, It was the second of the three great amnual fes-
tivals at which all able bodied males were requirsd to appear defore
the Lord in the national sanctuary in Jcmsalm. the other two being
the feast of the Passover and the feast of Ea’bernachs. This feast
was appointed to be held at the &ietmééef peven weeks compléete--g
wsek of weeks--tmm tha seeanel day of the ?assever, rhen the first
ripe barley sheaf was preunted, therefore, on the. ﬁftiuth day after
the former., From tha Greek word for fifty, "Pentecoste™, the feast in
the New Testement and in later times generally, came to be desgignated
Pentecost,

There are, however, other names applied to it in the Pentateuch.
In Exodus 23315, it 1s called "the Feast of Harvest®, because it was
kept at the close of the whole harvest, wheat as well as barley,--the
intervening weeks between it and the Passover, forming the geason of
harvests And in the ssme psﬁéaagi, as agﬁn in Numbers 28:26, 1t is also
called "the feast of the firstfruits®, because it was the occasion on
which the Israelites were to present to God the first-fruits of their
erop, &= now actually realized and lald up for uses In other Jewish
writings it is called “tha feast of fifty days” and “the festival of
conclusion” of the Passover,S?

In the New Testament it was during this great feast day, the day |
of Pentecost when the multitudes of Jews were assembled in Jerusalem
that & signiﬁe#nt th.'mg happentkd which g&m m feast a new meaning.

What was syu;hélim in typology in the yrﬂiw& ritusl reached its



44
ultinate fulfillment in the e@ning of the Holy 391:1‘& at that dzy men~

tionod in Acts the second ahaptar.
Richard 8. ?aylor relatoé Pen%east with the other Christian

special daye in the following manner:

There are four great days in the Christian
system, There ig Chrisimas, on whick we commem~
orate the birth of the Lord Jesus Christ, There
ie Black Friday, on which we remember His cruci-
fiction, There is Easter Morn, on which we think
of the resurrection, Then there is Pentscost,
on which we remember the descent of the Holy Spl-
rit in the upper room. . « The day of Pentecost
is the climactic day of the fours This is true
becsuee the first three days were given ir order
that thie might bee

Thus 1% was that while the multitudes of Jews wers goinmg through
the synbolié’ fqms' the one hundred and twenty followors of t.hé risen
Christ actually experienced ’:hiax their héarts and lives that which had
been rorcshadbna in the ‘previeﬁa‘ feast and personally preniaea‘by
the Lorde | | w

Bs The Feast of Weeks

The Time of its Celebration. The three festivals, the feast of

unleavened bread, the feast of weeks, and the feast of tabernacles wers
held in the months of April, June, and October respectively, or according
to the Jewish sacred csalendar on the 16th of Nisan, the 6th of Sil-
van and the 15th of Tighri, J, L. Magnus gave the following account
of the Biblical commands concerning the Feast of Weeks:
In Palestine the grain harvest lasten seven
weeks and was the season of gladness (Jer. 5:24;
Deute 16:9; Isae 9:2)s It began with the harvest-

ing of the barley, » « during the Passover and
ended with the harvesting of wheat at Pentecost,
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the wheat being the last cereal to ripen., Pen~
tecost was thus the concluding festival of the
grain harvest, Jjust as the eighth day of Taber-
nacles was the concluding festival of the fruls
harvest. . + According to Ex. 34:18-26, the Feast
of Weeks is the second of the three festivals to
be celebrated, , . by sll males at the sanctuary.
They are to bring to the sanctuary “the firste
fruits of wheat harvest," ‘the first-fruits of
thy labours which thou hast sown inm the field,”
These are not offerings definitely preseribed
for the community; “but with a tridute of the
free-will offering of thine hand., « o shalt thou
(the individual) rejoice before the Lord thy God,
thou and thy son and thy daughter, « . . the Le-
vite that i1s within thy gates, and the stranger,
and the fatherless, and the widow (Deut, 16:
9-12),"54

The Origin of the Teast of Weeke., 4s far as this author could

discover, the origin of the Feast of Weeks was solely in the Mosalc
Law, It was a feétival comnanded by Jehovah of perpetual obdligation
to the Jews (Lev, 23:21), The festival and its ritual were minutely
described in th_is Law, The most important scriptures relating to it
are Bxodus 23:16; Levitieus 23:15-22; Numbers 38:26~31; Deuteronomy
16:9-12, Henry I, Dosker has correlated the scriptures into the
following deseription: |

The general character of the festival was
that of a harwst-home celebration, The day was
observed as a Sabbath day, all labor was sus-
rended, and the people appeared before Jehovah
to express their gratitude (Lev, 23:21; Nu, 28:26),
The central feature of the day was the presenta-
tion of two loaves of unleavened, salted bread
unto the Lord (Lev, 23:17-20; Ex, 34:22; Nu, 28:
26: Dt. 16:10)., . o, Lev, 23:18 describes the
additional sacrifices required on this occasion,
It was a festival of good cheer, 2 day of joy. . »
The O, Ts does not give it the historical signif-
icance which later Jewish writers have ascribed
to it, The Israclites were sdmonished tc remem-
ber thelr bondage on that day and to recomsecrate
themselves to the Lord (Deut. 16:12), but 4t
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does not yet commemorate the giving of the Law
at 3inal or the birth of the national existence,
in the O« Te conception (Exs 19)e Philo, Jose=
phus, and the earlier Jewish writers ere all
ignorant of this new meaning which was given to
the day in later Jewish history. It originated
with the great Jewish rabbi Maimonides and has
been copied by Christian writers.

Various authors such as Falrbairn and Richard 8. Taylor contend
that Pentecost is not only an sgricultural feast but also a commemors-
tion of the giving of the Law bcéanse the typology ls so fitting although

both assent that there are no scriptural grounds for doing so.

The Nature of the Feast, In Leviticus 25321 1t ie stated that

this day was to be a holy convocation and no servile work was to be

done on that day. M'Clintock and strong described the manner of pre-

paration in the temple.

The pilgrime went up to Jerusalem the day
previous to the commencement of the festival,
when they prepared everything nacessary for its
solemn observance, snd the approach of the holy
trumpets., The altar of the burnt-sacrifice was
cleanzed in the firgt night-watch of the prepar-
ation-day, and the gates of the Temple, as well
as those of the imner court, wers opened immed-
iately after midnight¢ for the convenience of the
priests, who resided in the city, and for the
people, who fllled the court defore the cock
crew, to have thelr burnt-sacrifices and thanks-
giving offerings duly examined by the priests,
When the time of sacrifice arrives, the dally
morning sacrifice was first offereds,

According to Numbers 28:3-8 this was the dally burnt offering
or continual burnt offering, that was offered every day of the year.
One lamb was offered in the morning and one in the evening, Eogetimr
with the lamb was offered a tenth part of an ephah of flour for a meat
offering, mingled with the fourth part oi’ an hin of beaten oil and a

drink offering--one~fourth of an hin of strong wlm, to be paure&;unﬁo

the Lord,
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After the regular sacrifices the speclal festive sserifices

wers offered, According to Numbers 28:36~30 this ceremony consisted
of burnt offerings of two young bullocks, one ram, and seven lambs of
the first year with their meat offering of flour mingled with oil,
Besides this there was a sin offering of one kid of the goats for
atonement.

The distinguishing feature of the festival was the special

offering of Pentecoste The Levites and the people then chanted the
Great Eallel which is Psalms 113-118 after which the congregation sole
emply and heartily thanked God for the successful hw@at. The priest
then offersd the specisl offering which consisted of two loaves of
salted leavened bread, bsked out of the very finest of wheat from the
mw. erop with the accompanylng sacrifices prescribed in Leviticus 23:
16-21., The grain ;as to come from the habitations of the Isrselites,
and not from that prepared for the sanctuary or from its trsasary.
This was ground into flour and baked into two loaves twenty-one inches
long, twelve inches wide and about five inches deep., With the ﬁm

loaves were to be offered as a burnt-offering seven lambs of the first

year and without blemish, one young bullogk, and twe rams with their
meat offering and their drink offering, These were to be burned by
fires 4 young goat was then offered as a sin offering, The peace
cffering or theanksgiving offering consisted of two lambs of the first
year and the two loaves, These were waved before the Lord by the

priests, The two lambs were brought into the Temple and waved together

by the priest while yet alive, as it is writien, “And he shall wave them

o o o awave offering" (Lev, 23:20), The lambs were slaln and flayed
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and the priest took the breast and shoulder of each ome end laid them
down by the side of ths two loaves, put both his hands under them and
waved them all together as if they were one, towards the east sidewsthe
place of zll wave-offering--doing it forwards and backwsrds, up snd down.
Upon this he burned the fat of the two lambs, and the remainder of the
flesh was eaten by the priests, 4s to the two loaves, the high-priest
took one of them, and the second was divided among all the officliating
priests, and both of them were eaten up within the same day and half
the following night, Just as the flesh of the most holy things.5’ Mo
one in all the lami was to partake of the new harvest until thoss two
loaves had been offered %o the Lord,

| Besides the two loaves with their accompanying sacrifices, and
the special festival sacrifices which were offered for the whéle nation,
each individual who came to the sanctuary was expected to bring a free-

will offering according to his circumstances (Deut. 16:10-12), Accord

ing to the admonition *honour the Lord with thy substance and with the
first-fraits of thine imcrease" the individuals gave their gifts %o
Jehovsh, The day was characterized by joy and cheerfulness and part of
the first-fruits were given to the priests and Levites, and the rest
was used to form the cheerful and hospitable meal of the family, to
which the Levite, the widow, the orphan, the poor, and the stranger

were invited,
C. The Significance of the Peast of Weeks

In Comnection with Harvest. Pentecost or the Feast of Weeks was

primarily an sgricultural feast occasioned by the command to present
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unte the Lord the first-fruits of the harvest, making it a combination
thanksgiving harvest festival, There is considerable signi ficance to
the sequence of the sacrifices offered on this day so the author has
chosen to study each offering im its proper order. The first two groups
of sacrifices, the dally sacrifice snd the special festlve sacrifice, -
have been omitted in this present inveetigation since they are common
to all the special days end hence do not contribute to the special

meaning of the feast of Pentecost,

The Sacrifices. The firat of the rites distinctive +0 Pentecost

was the burnt offering. There were five stages in the process: (1)

The presentation ef the victim; (2) The laying on of the hand; (3) The
k¥illing of the ﬂ.etin; (4) The sprinkling of blood; and (5) The sac-
rificisl burning. %The offerer himself had to bring the animsl to the
door of the Tabernacle in order to show that he was willing to surren-
der a vasluable thing, The offerer felt that God already dwelt in the
midst of the peopls, but he could eater into the enjoyment of God's
presence only by offering a sacrifice. The offering had to be a "male
without blemish*?8® becanse bodily defect symbolized moral flawe In
the second act the offerer lald his hand on the head of the victim by
which he becsme identified with the offering. This identification per-
mitted the animal to become a substitute for the offerer, Then the -
animal was killed ,slthough innocent; hence the animal's 1ife was taken
as a substitute, The animal died, though the offe}cr deserved to die.

The priest then applied the blood ta tha altar only, conveying the idea
that the bload which wae the 1ife of m escriﬁce. emnred the sins of

the offerer so that ehe ains were peﬂerlau t.o kep;o back the love of
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God or to bring the wrath of aed.ﬁﬁ The sacrificial burning signified
the transformation of the sinful natum of the efforer into something
more ethereal and kindred with the heaven to whieh it rose. 3Seme authors
say the burmboffering typified the perfect consecration and self-surren-
der of Chriast unto God. This self-surrender was made in behalf of the
offerer or thoge who identified themselves with the perfect sacrifice,
Through this identiflcation, the offerer was permitted to enter into
God's presence through the substitute, k

The second distinctive rite was the sin offering. In many re-
spects the ritual of the sin-offering was the same as the burnt-offering.
'Th;e particular which was not mentiomed in the other offering was that he
confessed his ainin connection with the laying onm of his nand, 50 The
sin hence was transferred to the snimal snd the priest killed 1t and
epplied the blood in aﬁonemiant before Gods The éistinetin peculiarity
in the ritusl of /thefainmﬁﬁringiu! the action with thc'blood. It was
sprinkled upon the harnse:"k the S;ltar. When man e;;erei:eé. faith in Ged,
objectified by this offering, God took away the ksin and removed the
guilt, Hoﬁhing is more clearly stated in scripmré than that Christ is
the true Sin-offering,6l The sacrifice of Christ and the shedding of
I-Iﬂia blood made full provision for all sis, Not only was the blood ef
Jesus adequate $o cleanse from actual sins, but it was adequate to cleanse
frqa the defilement oﬁf original sin, 62 |

The third distinctive rite of Pentecost was the peace offering.

The general name for this species of offer-
ing is shelamim and comes from the root which
signifies to make up, to supply what is wanting
or deficient, to pay or recompense; and hence it

very naturally came to express a state in which
all misunderstandings or disturbances having been
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removed, there was room for friendship, harmony
and peace, prosperity. . « The peace-offerings
a@poar under three divigions--the sacrifice of

mkggiving or praise, ef a vw, and of {free
'1110

Both the first and ths last were porfomed on ?entwost. The

thanic or praise offering was the expression of the mrshippar s fealings
or adoring gratitude on account of having recelved some spontansous

tokens of the Lord's gocdness,®® In this event it was in regard to the
harvest, The offerer cooperated with the priest in the psace-offering
eince it was a wave effering. The maning of the wave offering was

given by H'Clinwek and Strong.
; In conjectaring the meaning of this rite,
regard must be had, in the first instance, to the
kind of sacrifice to which it belonged., 1t was
the accompaniment of peace-offerings. These not
only, like other sacrifices, acknowledged God's
greatness and his right over the creature, but
they witnessed to a ratified covenant, an estab-
lished communion between (od and man, . « The
rabbins explain the heaving of the shoulder as
an acknowledgment that God has his throne in
the heaven, the waving of the breast that he is
present in every quarter of the earth,65
Do Eletscher quoting W, P. Paterson suggests an explanation also
of the wave and heave offerings. He sald that the ceremony of wave-
offering consisted in moving the portion backwards and forwards in the
line of the altars The swinging in a forward direction was an action
‘declaring thatyit properly belonged t¢ God; while the movement back
again denoted that God returned the gift end sesigned it as His own pre-
sent to the priests The heave offering is interpreted similarly only :
the offering is presented by being lifted upvuré.% ‘ ‘
The free-wnl’ offering, also & part of the peasce-offering, cop~

sisted of the individual bringing his particular gift of firstfruite and



presenting them to Cod, TFalrbairn said concerning thi_s offering:

And the free-will offering which was pre-
gented without any comstraint of necessity, and
sither without respect to any special acts of
mercy experienced, or with a view to the obtain-
ing of such, occupled a still lower ground, as
the worshipper here took the initiative, and
sppsared in the attitude of one seeking after
God. 67

When those parts were thus presented snd
set apart to the priesthood, the Lord's familiars,
the rest of the flesh, it was implied, was given
to the offerer to be partaken of by himeelf and
thoge ha might call to share and rejolice with him
o o o« 7This participation by the offerer and his
friends, this family feast upen the sacrifice,
nay be regarded as the most distinctive charac-
teristic of the pesce-offering, It denoted that
the offerer was admitted to a state of near
fellowship and enjoyment with God, shared part
and part with himself and his priests, had s
standing in his house, and s seat &t his tsble,
1t was, therefore, the symbol of establighed
friendship with God and near communion with Him
in the bleseings of his kingdom; and was asso=
ciated in the minds of the worshippers with
feelings of peculisr Joy snd glasdness-~but
these always of a sacred character,

Fo unclean person was allowed to partake in the peaceoeffcring.
The peace offering foreshadowed the joy of the Christian, being frcé
from all disharmony and disunity, in close communion and fellowship
with Christ who is the true Peace-Offering,5? In Deuteronomy 16:12 it
is stated that during this festival of weeks the people were to be re.
ninded of their bondage in Bgypt, and were especially admonished to
keep the divine law,

The Giving of the Law. It is generally agreed that the Law was

given on the date of the feast of Pemtecost sand henes it can be readily

seen why the later Jews combined the commemoration of Sinal with the



B3
Pentecost feativitiess The three days before Pentecost were set asslde
for senarstion and sanctification beceuss the Lerd commanded Meses that
the people should sanctify thamaslves;shraa days prier e the giviag sf
the law (Exods 19:12,14,23). The two .events were relatsd and compared
in the follewing quotatien:

It is not surprising that, without any die

rect suthority in the 0. T., the ceincidence of
the day on which the law eppears t¢ have been
given te Moses, should have strongly impressed
the minds ef Christians in the early sges of
the church, The dilvins Providence had erdsined
that the Holy Splrit should come down in & spée
¢ial manner, to give spiritual 1life and unity te
the Church, on that very same day in the year on
which the law had been bestowed on the Children
of Israel which gave them natienzl 1life and
unity, 70

Ds  The New Testament FPentecost

Genoral Explanation snd Definitlen g{k?@rms. The New Testament

‘Pentecost wes & festival'caﬁmem@rating the dsscent of the Holy Spirit sa
the ap@gtia&,‘ahich sceurred on the day of Peats¢est.?1 The name “Pente-
cest® therafore was derived from the fact that 1t was ceilncident with
the Jewish feast of Pentecost, The chilef gigﬁifléance of Penteceal was
brought out by He B. Dosker as follows:
The almost universal epinlen among theelo-
glane and exegetes iz this: that Pentecost marks
the founding ef the Christien church ss an instie
tution. Thie day is sald to mark the dividing
. line between the ministry of the Lerd and the
ministry of the Spirit,’=
The ﬂiffer@nae bstwaan the 014 Testoment Psnﬁec&st/Aaaé the New
Tegﬁamaﬁt Pentecoet can be derived from thairu$ettiﬁg in history. %he

foruwer related to the sacrificial systgé and the latier am§ha§ize§ B

unique part o¢f the new dlspensation of $egu&uﬁhristg They céiﬁﬁi&@ in
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the time of their observance &nd their symbolism, the former being a
shadow and type of the latter events As the 01d Testament Pentecost
was related to the Passover sc was the New Testament Fentecost rels-
ted to the death of Christ, the true Passover Lambs OChrist's personal
ministry lasted for three years culminating in His death, then there
was an inverval of fifty days before the ministry of the Holy Spirit
was insugurated on the day of Pentecost. The event has been referred
to as the "birthday of the church® and the “advent of the Holy Spirit."
The habit of dressing in white and of seeking baptism on FPentecost gave

it the name "Whitsunday", by which it is popularly known all over the

worlds 73

In the early Christian Church the entire period between Zaster
or the resurrection of Christ, and the coming of the Holy Spirit was
called Pentecost, It was commemorated in the manner described below,

The feast was observed as the festival of
the Holy Bpirit at a very early daste, allusion
belng made %o it by Tertullian, as shown above,
and by Origene All public games were interw
dicted, . » during the Pentecostel as during the
Paschal solemnity., During these weeks the icts
of the Apostles were read, as being the most
sultable for the periode « o Fasting was inter-

‘mitted and the prayers ¢f the church were off=
erad, not in a kneeling position, but erect as
symbolizing the jubilsnt attitude of the Church
during her Lord's passage from the grave to

" the glory.’4 '

" The Time of the Event, According to the Chromelogy of Samuel

Je Andrews and others the death of Christ occurred at three olclock in
the afternoon of April 7. JApril 8 was the day of the Passover and
‘hence the reason for the Jews requesting the removal of the bodies

from the crosses (Johnm 19:31,32) so that the Passover day would not
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be defiled., Jesus was buried in the evening of April 7th and remained
in the grave that day, the day of the Passover, and rose in the morning
of the third day, the day after the Passover. 4cts 1:3 states that
Jesus was seen of His disciples for forty days, then He ascended inte
Heaven (Luke 24:51), Various authors including Willlam Hendriksen’S, and
G. ¥, Maclear 76 have stated that ten dsys elapsed between the ascension
of Jesus and the coming of the Holy Spirit on Pentecoste Thus the totsl
time from the resurrection to Pentecost is fifty days, |
This corresponds to the chronology of the 0ld Testement feasts,
for the Passover lamb was slain on the 14th of Nisan, and it wae saten
on the day of the Passover, the 15th of Nigans The day following the
Passover was m day of the waving of the barley sheaf (Lev, 23:11),
This day corrssponde with the dasy of the resurrection. Leviticus 235:16
states that from the éw ef tk& waving of ﬁha shesf it w@uld be fifty
days $111 Pentemst; or tke waviag of the two Ioms. The two loaves
were waved on the ‘morrow sfter the Sabbath {Lev, 23:16) and so the an=
cient church has very aomctly placed the first Christian Pentecost on
the Sunday.?’ Thus it can b seen that the dates of the 014 Testament
Pentecoat and the New Ee:tmat Pentecost cein@ms. :

The Work of the Spirit Before Pentecost. Very little has ever

been written on this subject, To the knowledge of the author Daniel
Steele is the only man who has wristen extensively on this topic, The
material prsugt@d ia this section are the views of Daniel Steele, 'The
influence of the Eoly Spirit in the 01d Testament was a strong outward
influence, but not a conscious indwelling in the individual,

The gifts of the Spirit before Pentecost

were largely external rather than internal, rather
gifts than grace; such as skill to Begaleel, pre-



gocience to the prophets, strength to Samson,
velor snd administrative ability to the Judges
and the kingly instinct to Saul, -

Daniel Steele's study concerning the work of the Holy Spirit in
the 0ld Testsment comcludes that: (1) Comviction for sim does not seem
to have been sc pungent. (2) The 014 Testsment conversion was a moral
change wrought by the will of the penitent, influenced by the Spirit
of God, rather than & new ereation or a new birth, (8) There was ne
assurance of aeeaytan“ witb. God certified to the pénitcat soul, no Wit
ness of the s;}irit. (4) 014 Testament plety was characterized by bondsge,
the New by freedom, (5) It naturally follows that there was mo permanent
state of reco:miliaﬁan, hecause there was no permanent atonemente (6)
There was no éenaeiws aonsta'm;kmdwe}.ling éf tha Syirit;w

Philip Schaff presented the following Biblical study.

In the 014 Testament he geems to have been
active from the moment of creation, when the
“Spirit of God moved upon the face of the watera®
(Gene 1:2), and God said that his "Spirit should
not slways strive with men" (Gen. 6:3). He is
said to have fallen upon God's agents (I Sam,
10:10)s He was the author of the light which
the 014 Testament prophetz had of Christ (I Pet,
1:11), and of their inspiration (2 Pete 1:20),
In many of the cases in the 014 Testament, it
is doubtful whether s distinct person is meant
by the designation "Bpirit® or merely the power
of Gods But in the New Testameat the uncertain-
ty vanishes; and not only is his distinet per-
sonality made permanent, but a definite work
assigned to him, Fe had a part in the life of
Christ, was active in his generation (Luke 1:35),
descended upon him at the baptism (Matt, 3:16),
iaf)}.gg hin into the desert of temptation (Matt,
el e

The Advent of the Holy Spirit. The prophet Josl 1in the 014

Dispensation clearly f@retaid the speclal (outpeur)ing @t the Holy Spirit
when he sald, “And it shall come to pass after-ward, ithat I will pour
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out my spirit upon all flesh; and your sons and your daughters shall
prophesy, and your ol4 men shall dream dreams, your young men shall see
visions,"8l This was substantiated by Peter as he preached on the day
of Pentecost (Acts 2:16), Philip Schaff sald concerning the Holy

Spirit that:

In his last discourses ocur Lord referred
repeatedly to him (the Holy Spiris), and made
the promise that he should come upon the dis-
ciples (John 16:7,13; Acts 1:8 etcs)s In these
passages the Holy Spirit is declared to be the
representative of Christ after his removal fronm
the sarth, and the dispenser of the benefits of
Christ's 1ife to the souls of believers, He was
the "other Comforter® (Paraclete), who should
take the place of Christ in leading the disciples
into the way of all truth (John 14:16,15:26, 163
13), He is the permanent companion and guide of
the Church, in contrast to the earthly Christ,
who dwelt only temporarily on the earth (Joha
14:16)s The Spirit is called the Spirit of Chriat
(Boms 8:9), because he holds the relation of a
dispenser to the benefits of Christ's salvation.
The Spirit, therefors, has a relation to Christ
similar to that which the Som has to the Father,®2

Christ ’fully prepared his disciples for the coming of the Spirit
by thorough Instruction snd by the command to tarry in Jerusalem until
they had received Hin (Lﬁke 24:39% is a éonsoqmace the disciples
obedisntly gathered expectantly in an upper room and continued with
one accord ia prayék and supplication. There were a hundred and twenty
disciples both of men and women (Acts 1:14,15)s Luke'’s narrative
(Acts 2) relates that when the day of Pentecost had come the effusion
of the Spirit 'ng inaugurated in accord with Cod's method of introduec»
ing the changes in his method of administration, 3uch signs were in
evidencs at the giving of the Law in manifestations of fire and sarth-
quake, At the death of Jesus there was darkness and earthquakes, When

the special ministry of the Holy Spirit was introduced there were signs
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like fire and wind, These dispensations do not z;eproseaz a change in
God's attitude concerning man but a chenge in the method through which
He deals with them, 5.’ Wo Meyer gave the following exegesis of the
events in the second ch@'tex" of Acts.

Acts 2:2 degcrides whai preceded the effu.
sion of the Spirit as an andible. » « sound oceurr-
ing unexpectedly from heaven as of & violent wind
borne along. o o and 1t filled the house where
they were sitting, « o After the audidle . +
immediately follows the visible. . « There appeared
to them, 1.8. there were seen by them, tongues
becoming distributed, fire-like, i.s, tongues
which appeared like little flames of fire. o «
After this external phemomenon, there now en-
sued the internal ﬁll.'mg of all who were

assenbled,83

This last part was the real inwgrd.mira}c}.a; the main fact, the
central idea of the Fentecostal narrative.®4 The persons possessed by
the Spirit began to spesk in languages which were foreign %o the nation-
ality instead of thelr mother-tongzue, namely, in the languages of other
nations, the knowledge and use of which were previoudly wanting to them,
and were only now communicated in and with the Holy Spirit.%

The communication ef the Holy Spirit was
not confinsd to the twelve. It extended to the
brethren of the Lord, the mother of Jesus, the
pious women who had attended his ministry, and

the whgée brotherhood of a hundred and twenty
soula,

The early apostles and Christians were full of fai'th and the
Holy Spirit (Acts 4:8; e:si, end in the power of this endowment spake
in' council-halls, wrote epistles, 2nd suffered violent deaths, in hope
end amidst rejolcing. lmrie is nothing in the New Testament to indi-
cate that this maniféstati%m of power-was to be confined to the apos-
tolic times, althea@ it is not nnres‘wn@ilé to suppose that the
methods of His manlifestation may be é.ifferem in kind at diff@rant epocha,
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In Belation to the 014 Testement. Fhilip Schaff attributes the
following significance %o Pentecest:

The Pentecost in the year of the Resurrec-
tion wae the last Jewish (i.,e. typical) and the
first Christien Pentecost, It became the spiri-
tual harvest feast of redemption from sin, and
the birthday of the visible kingdom of Chriet
on sarth, « +» On this day the Holy Spirit, who
had hitherto wrought only eporadically and
transiently, ¢took up his permanent abode in
mankind as the Spirit of truth and holiness,
with the fulness of saving grace, to apply that
grace henceforth to believers, and to reveal
and glorify Christ in their hearts, as Christ
had revealed and glorified the Father. + »
Pentecost was the first aet of the mediatorial
reign of the exalted Redesmer in heaven, and
the beginning of an unbroken series of manifes-
tations in fulfiliment of his promise %o be with
his people "alway, even unto the end of the world,"
For his ascension was only a withdrawal of his
visible loecal presence and the baginnings of his
spiritual ommnipresence in the church,87?

The universal opinitm‘ among theologlans and exsgetes is this:

that Pentscost marks the founding of the Christian church as an

institution.

The Inmal Signs, Primarily there are three inangural signs,
and the first a supernatural sound resembling that of ‘& rushing mighty
wind came down from heaven and filled the whole house in which they
were assembled, Jesus pointed out that wind was a type of the Holy
Spirit.88 This was further brought out by R. S, Taylor,

The wind is a type of the Holy Spirit inas-
much as the Holy Spirit, 1like the wind, comes
only where there iz a resadiness %o raceive Him,
After all, wind is simply the movement of air into

an atmospheric vacuum. . o That is the reason
there must be a :elf«‘captyiag.ag
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The second inaugural slgn was the tongues of firee Richard S,
PTaylor states that the fundamental thought back of this symbol is the
purifying and energizing power of the Holy Spirit in the human hearts
Their hearte were set ablaze, ignited, by the flame of holy love and
”alvgo

0f these two signs Philip Schaff says: “But these audible and
visible signs were appropriate symbo}.s of the purifying. enlightening,
and quickening power of the Divine Spirtt.*S!

The third supomatural sign wag that of the gift of foreign
lan 83, Geﬁ &he Holy Spirit s@em‘aurany empewsrad the ons hune
dred and twenty to preach the gospel in the language of their anditors,
thus facilitating the rapid spread of the glad tidings to all the
nationslities assembled at Jerusalem. It was & ?gnarkable means of
arresting their attention and smiting their consciences EHere was the
gushing forth of the fervency and the power that the wind and fire
symbolized,92 R, 8, Taylor satd:

Fow then you might agk, “Why, then, were
all these collateral signs giveni® We can't be
sure of a full anewsr, We can say they fur-
nished corraborative evidence in those early
deys and they furnisghed symboliem to help wus
understand the mysterious workings of the Holy
Spirit, VWhat then was the real thing that
Pentecost 414! Pentecost purified thelr hearte,
loosened ghair tongues, and blended their
spirita

It is interesting to note that the women were sitting with the
men, not in a separate court as in the temple, nor divided by a parti-
tion as in the synagogue but were in the same room as equal sharers in
the spiritual blessings. This was a manifestation of the universal

priesthood and brotherhood of believers ia Christ, in whom all are



81

one, whether Jew or Greek, bond or free, male or female (Gal. 3:28),94
The Work of the Holy Spirit. The spectal Work of the Holy Spiris

was insugurated ten &Bys after the Lord‘s ascension, on the day of Pan—-
tecost when the disciples were endued with power. The work of the Eoly

Spirit subgequent to Pentecost was presented from a scriptural poinmt of

view by Philip Schaffs

ﬁince that time he has been actin in the
church, the source of all spiritual enlighten-
ment, and without whose agency man nelther knows
Christ as his Savier, nor ean call him Lord (I Cor,
12:3)s He is the originator of convictions of
gin that is of the sinfulness of refusing to
believe in Christ (John 15:9) and the author of
regeneration (John 3:5), He promotes the sance
tification of the soul (I Cor, 6:11), and ime
parts to the Church his special gifts (I Cor.
'12:4), The agency of the Spirit is, however,
not completed with this activity, but extends
to assuring the believer of his union with
Christ, and participatien in the promises of
eternal 1ife (Eome 8:15), All spiritual blese-
ings, righteousness, pesace, snd joy, come %o
the believer by reasom of hisg reception of the
Holy Spirit (Boms 14:17; Eph. 2:8)s Tor this
reason the unbsliever is warned agalnst rejec-
ting the knowledge and convictions of the
Spirit, which is called "grieving" (Eph. 4:30),
 ®"guenching" (I Thess. 5:19), and "doing despite
unto" the Spirit (Heb, 10:29). 4ll kinde and
degrees of sins may be forgiven, except the
sin of blasphemy against the Holy Spirit (Matt,
12:31,32). This sin is absolutely unpardon-
able, bacause it is the final rejection of him
without whom 2 saving lmewledge of Chriet and
regeneration ars impossible,?

; i‘h« Holy Spirit emters into the interior peraonality of the
believer, and dwells within him, putting the 1;;! of God, the law of
love, into hie innermost hearte The Easter miracle and the Pentecostal
miracle are continued and verified by the dally moral miracles of re-

generation and sanctification throughout Christendom.
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P, Comparisons

In comparing the Feast of Weeks with Fentecost coasiderabla gim-
flarity wes noted both 1n the events themselves and in their symbolism,
smong the similarities wera the following: (1) @e time when tha svents
were celebrated coincided exactly, thus making a fundsmental connection
betwesn the two events, The time element gives further proof of the
accepted conception that the New Testament event was the fulfillment
of the 01d Teetament event, (2) They are mot only connected histor-
ically but internally, Pentecost being early regarded as a festijml of
thanksgiving for the first-frults of the Spirit (Bome 8:28)¢%% s the
first event was celebrated with reference to the first-frults of the
harvest so the three thousand were the first-frults of the harvest of
souls, (3) The firat required a free-will offering of one's goods and
the second a free-will offering of oneself, (4) As the first was a
time of comsecration of the harvest so the second was a comsecration of
oneself, (5) Both were seasons of great rejoicing (Acts 2:46)s (58) In
order to partake of the special offering of Pentecost the individual had
. %6 be csrgmn:tally clean; in order %o partake of the blesasing of the
Holy Spirit the individual must be regenerated. (7) In the wave-offering
the individusl gave %o God and God in return gave the offering back %o
be partaken of by the individual., At Pentecost the disciples offered
themselvea and God gave them individually to partake of His Spirit. (8)
If there is a relation betwesen the giving of the Law and the commemors-
tion of the 0ld Testament Psntecost then even ams the Hely Spirlt gave
spiritual life and unity to the Church so the Simal experience gave
the children of Israel national l1life and unity. In this relation

Jerome stated:
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There iz Sinai, here Sion; there the trem-
bling mountain, here the trembling house; there
the flaming mountain, here the flaming tongues;
there the nolsy thunderings, here the sounds of
many tongues; there the clangor of the raamshora,
heres the notes of the g@spsi»truﬁpot.97

ts Conclusions

The influence of the Feast of>Wegks on the Wew Testament Fenie-
cost eaﬁ be éuamed up as follows: Sinée the uhole”tima between the
Passover and Pentecost was a congecrated season climéxing with tho
feast of Pentecost it oertaialy contrituted to the spiritual prepars~
tion of the disciples preparinmg them for the climactic experience in
the upper room, The disciples had knowleldge of the requirements of
the previous rite, the necessity of being clean, the free-will offering,
the consecration, the return of the gift, the expectation of Joy, and
fhis kaovladge no doubt contributed'toktheir unéarstanding and inter-
pretation of the new event, Today th& knowledge of the symbolism and
sacrifices of the Passover and the Feast of Weeks gives much enlighten-
ment on the death of Christ and the outyoﬁring of the Spirit on Pente-
costs The influence ofkthe‘eid Tesfément Pentecost wes mainly’prep‘r-
story, that of preparing for the greater event by supplylmg types andk
ghadows of that which was td come, The time of the outpouring of‘ihs
Spirit could not be determined without = knowledge of’ﬁhe previéns
rite, for Luke states that the Spirit was pcnred out when the dsy of

Fentecost was fully come.



CHAFTER V

THE INFLUENCE OF THE SYNAGOGUE ON THE
APOSTOLIC CHURCH OF THE FIRST CENTURY

4 Introduction

General Procedure. During and after the Jewish captivity in Bab-

ylon thers arose a system of worship among the Jews which greatly affec-
tod and prepared the way fe? thé New Test@gnt syqtm of worship. The
Jewish system called the Synagogue and the New Testamnt gystem called
the Apostolic Church hae been the object of ltﬁdy in this chapter,

The synagogue service has been investizated as to its origin and
later development, noting ea;;ecially the buildings iz which they wor-
shipped, the various other fanctions which the synagogue served, the
official organiszation and finally a detailed stuﬁ;y of the worship ssre
vices 4n attempt was made %o note the departures upon the concept of Gods

Similarly a parallel study has been made of the early Apostolic
Church, noting MQ origin, development, various functions, organizatioen,
and worship service, The concluding section was a comparison of these
two systems of worship noting especially the elements of the Jewish syn-
sgogue that were adopted literally by the apostles when the erg@ization
of the New Testament church became apparent, Other cénuaphx were noted
that affected directly or indirectly various phases of the Apostolie
Church and its methods of preparation,

General Explanation and Definition of Terms, The institution of

the synagogus was a child of c¢ircumsiance snd arose $o fulfill a definite
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need in the reliziocus 1ife of the Jewish people, Upon the desolation of

Judes, the burning of Jerusalem and the temple by the Chaldeans, the
Jews were carried into captivity. Alienated from their country and
among strangers the Jews felt keenly thsir lack of the temple or & place

of worship, The Jews, Jealous of their nationality and distliactive char-

actaristics went about to discover a means whereby they could teach the
Law of Jehovah to their people sad off-spring. MHeeting places were es-
tablished which served the purpose of keeping the worship of Jehovah
alive among the people and of teaching their children,

The word synagogue is of Greek origin, and
literally means a gathering together, Like the
word church the tarm waz used to deaslignate both
an %ﬁiag and the pecple accustomed to meet in

The Engliesh word synsgogue occurs only once
in the O, T, (Ps, 74:8), The marg. of R, V, has
#places of assembly” inmetead of synagoguee . .,
It is not, therefore, certaln that there is any
refercnce to a synagogue, in the later sense of
the word, in the 014 Testament. In the lst ceoe
tary they were found wherever Jews dwelt, Even
small communities of Jews 1n the lesser citles

outside of Palestine had thelr sypagogues o o o

In large clties synagogues were often mmereu@,%

The synagogue played a large part in preparing t!}e thinking and
worship of the qus for the coming of Chriatianity. Yha necessity of a
central location for worshi:é and for sacrifices was changed to that of
slaple worship without sacrifices in diversified convenient locatlions,
“hese synagoguss located all over the known world, wherever Jews had
gone, were used as preaching places by the early apostles. How m@h the
wnagegmg: inﬁwneed“th@ brgaaiiatien, mrsh:lg. and administration of

the early church is the problem of this chapter,
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B, ‘The Origin and Development of the Synmgogue

The Origin of the Synagogue. Edersheim stated:
That synmgueé originated during, or in
consequence of, the Babylonish captivity, is
admitted by alle The Old Testement contalns ne
allusion to their exietence, and the Rabbinic
attempts to trace them even to Patrxlsrchal tifas
deserve, of course, no sericus consideration.™”
There 1s in FPsalm 74:8 a reference %o synsgoguss end has been

used to try to esteblish its history early in the Old Testament, Near-

1y all sathors state this reference is net to synagogues in the ordinary
sense of that texrm, The rise of i%, on the other hand, may be readily
discovered in the history of the exiles before spoken of, especislly in
the book of the law (Nehs 8:8)s Daring the captivity the Jews were de-
prived of the Temple services, and some kind of religiaua seetings would v
become an absclute necessity, 1f the people were not to lapse into prac-
tical heathenism,

The synagogue was pﬂﬁaxﬁy & place of instruction, in order to
keep fresh mmong all classes of people, & knowledge of God's will as
contained in the 0ld Testament, It wag especially adapted to the Jews
of the dispersion and found a speedy welcome smong thems |

The Development of the Synsgogue., It cen bs readily understood

that the first gatherings of Jews took place either in a private dwelle
ing or in the apea aire Here the Jews gathered tc encoursge and ipe
struct themselves out of their bale’éeé lews Since it was primarily a

place of imsiruction the time and place of the gathering became regular
and included only simple brief forms of worship, Since §hey wers gep~

arated from the temple and wnsble to offer secrificees & distinctive,
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more concise and much simpler form of service was adopted,
In 1t were imcluded instruction, prayer, Worship, and singing.

Where there was no synagogue the citizens had the right to demand that
one be built and to compel ome another to do this. Ten men were suff-
iclent to constitute & religious sssembly, Where there was no synagogue
building the people gashemél in the open alr, usually nesar & river or
sea shore on sccount of the ceremonial washings, One of these places
is mentioned in the Hew Testament where Paul entered intc the city of
Fhilippi and went to the rivar-'éank where there was & place of prayer
(Acts 16:12-13), Pdersheim described the development of the synagogus

gervice ag follews:

It was but natural that prayers, and, lasi-
ly addresses, should in course of time be added,
Thus the regular Synagogue services would grad~
wally arise; first on Sabbath and on feast--or
fest--days, then on oprdinary daye . » « The ser-
vices on Mondsys mnd Thursdsys were special,
these being the ordinary msrket-dsys, when the

 country-pecple came into the towans . 1 This
gave them opportunities for worship., ™

The institution of the synasgogue spread rapidly among the Jews,
making up for the lack of the temple, So fully did the synsgogue ene
grain iﬁuli into the race that after the people returned from captivity
and the temple was rebuilt it continued to spread evem more rapidly than
before. Aifter the last deetruction of the temple in 70 4, Do and the
general dispersion of the Jews, the Synagogue, to the Jew, became a
bond of unien ,&hroughoue the worlde Wherever the Jews went symagogues
appeared., In Jerusslem and in other large clitlies, there wers not only
several synagogues, but also arranged according to nationalities, and

evan orafis,
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At first the people stood or sat on the ground but later seabing
accomodations were added. Other articles of symbolicsl significance
borrowed from the temple and tabernscle were added besldes those which
aroge from the very nature of the institution, 7The uses of the syne-
gogue multiplied from mere imstruction to an elementary echool and cev

ter of judiclial administration.
Co The Fuilding

The Site. There ie & difference of opinion among suthors as to
the site selected upon which to build the synagogue, Fhilip Schaff and
others state that the bullding was erected on the most elevated s=pot

of the neigzhborhood, and mo house was allowed to overtop ite In the

abgence of a commanding sité. & tall pole from the roof rendered 1% cone
gpleucus. The réa.aen for this was the prophetic saying that the Lord's
house should "be established on the top of the mountaine® (Isa, 2:12).
Edersheim, however, states that there is no evidence that in Palestine
synagogues were alwaye required to be built on the highest slevation in
a town, for recent excavations prove this rule false. Thers ars records
that synsgogues in Babylonia were outside of the city, possibly besids
a river, The reason fér this seemed to be that the worshippers would

bs out of the noise and wickedpees of the city in an almosphere nore

conducive to worship,

The Structure, The bullding was commonly erected at the expense

of the district but whether by a church-rate levied for the purpose, or
by free gifis iz uneertain, The building was g/,wetmn}.;gr structure

almoet slways lylng north and south, so the entrance was at the south,
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There were usually three doors in front.-gme prineiple eatrance and
two smaller side doors, 1% was bullt of native rock with much orna-
mentation on the lintels of the doore, The arrangement and plan  of
the structure combined elements of the tabernacle and the temple, There
were rows of pillare supporting the roof and the row of plllars near
the back of the building supported a gallery where the women sat,l102
Edersheim further described it.
The floors were of slabs of white limestone;
the walls were so0lid (from 2 even to 3 feet in
thickness), and well built of siones, rough in
the exterior, but plastered in the interior, The
Synagogue was furanished with sufficient windews
to admit lighty The roof was flat, the columns

being sometimes comnected by biggks of stone,
on which massive rafters rest,”

The Internal Arrangement. Thers is an obvlious analogy to the

Tavernacle iz the interior arrangement of the synagogue ms revealed by
John EKitto.

At the well. opposite the entrance, or at
the Jerusalem end, stood a wooden chest or ark
contalning the sorolls of the law, It stood on
a raised base with several steps leading uwp to
T 14,104
A veil hung befors the ark snd abeve it wos suspended a lighted
lamp, which was never allowed to gzo out, A candlestick with eight
branches stood at one slde, that was lighted only at the feast of dedw
ication, Right before the ark, and facing the pecple, were the geats
of honcur for the rulers of the synagogue and the hsmurabla (Hatt, 23:
6)e Also in front of the ark was the Aesk of the leaé.ar of the divine
worship, either aiwate& oy to mark humility, lwamé. In the middle
of the synagcgm was sha Bima, or e}.svaticn capamc ef :sanmining B8OV

eral persone, and in the middle of this & pulpit, on which the holy
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books were laid and where the reader stood, Teaching was done in s
sitting pcgitien {Iuke 4:20; ﬁi&ﬁt. 5:1)e The male congregstion sat on
the lower level, and the wom@n’ in leiv sidy-gaxleries covered by screens
of lattice-work. Almsboxes were placed near the door, after the pattera
of the temple, There wers netice«-haar’&s' on which were written names of
offenders who had been put out of the synagogue. There wes a separate
chest for trumpets and ekth‘or mu‘aical instruments, 495

The Use of the Synagogue, The functioms of the synagogue were

severale It was a little sﬁnctﬁary where the people gathered for wor-
ghip and imstruction, The congregation assembled every Sabbath for wore

ship (Acts 15:21) and on the second and fifth days of the week %o hear
& portion of the law reads ?hil:ly Schaff gave the following description
of the worship of the synsgogue,

The worship wes simple, but rather long,
and embraced thredé elements-~devotionsl, di-
dactic, =md ritusiistics It included prayer,
song, reading, and exposition of the scripture,
the rite of circumeigion, and ceremonisl wash-
inges » . . The preysrs and songs were chiefly
taken from the Psalter, which m%gae called
the first liturgy and hymn-book.

The synagogue was not only the place of public worehip; it also
served as a school in which the first imstruction in the Holy Seripturee
as the principle or the sole subject of education was given, The earli~
eat religious trainimg of the Jewish child was received in the home, The
education of the Jewish child was described by Edersheim.

Directly the child learmed to spesk, his
religicus instruction was 49 begin--nc douby,
with such versss of Holy Scripture as composed
that part of the Jewish liturgy which answers
to our Creed, Then would follow other passages

from the Bible, short prayers, and select say-
ings of the sages. Special attention was given
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to the memory. The earlliest hymns taught would
be the Pealme for the days of the week, or fes-
tive Psalms « « o The regular instruction comme
enced with the fifth or sixth year, when every
child was sent to school . . , where at first
they either stood, teacher and pupils alike, or
else sat on the ground in a semlecircle faclng
the teacher . , o Thus encircled by his pupils
« s« » %the tescher«-geperslly the Chazgan, or
officer of the Synagogue (unpaid)--would im-
part to them the preclous kuowlsdge of the Law,
with constant adaptation to thelr capacity,
with unwearied patience, intense sarmesinass,
strictness tempered by kindnees, but above
all, with the highest object of thelr train-

ing ever in view, To keep the children from
all contact with vice; . . . to show gin in
its repulsiveness, rather than to terrify by
its congequences;: to teach truthfulness, gen-
tleness with & judicious increase of study and
work, with careful sttantion %o thoroughness
in scquiring knowledge . o o made the teacher's
office of high esteem in Isrsel ., . « The study
of the Bible commenced with that of the book of
Leviticus. Hence it passed to other paris of
the Pentateuch; then to the Prophets; and, fin-
&lly, to the Haglographa,l07 :

From the sges of ten to fifteen the Mighoah or traditional law

was baught, after that age other theological discusslons wers taught.

The officers of the synagogus were alsoc the administralors of
Justice extending to both clvil snd religious questionsg. Tribunsls were
held and punishment of "atripes” were meted out to offenders., Thase
religious communities maintalned an existence separate from the state
and managed their own religlous and ecivil affairs, auboié.iﬁate, of course,

to the law of the land ™8
De The Officlals

The special kofﬁcers who directed the worship, maintained order,

and looksd after the lemporsilties weras:
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The Rlders. These officlals (Lk. 7:3) formed the local tribunal,

and 1n purely Jewish localities acted as & Committee of Management of
the affairs of the synegogue. To them belonged the power to excommuni-

cate (Lk, 6:22; Jn. 9:22),

zue, This man was chosen from among the

The Buler of the Syn

elders and was in charge of the worship services. He selected the men

who in turn led prayers, read from the Torah, and prsached (Luke 4:16;

Matt, 4:23; Acts 13:15)s BHe ssw to it that nothing improper teok place
in the synagogue, and that the prasyers were properly conducted and the
bullding properly taken care of,

The Three Almoners., The dutles of theszs three men consisted of

collecting and distributing the alms., They were required to be men of

honesty, wisdom, and Justise, for they had to exerclse great dlscretion
from whom %0 demand alme snd to whom %o give thems There were first
alms of the dish, consisting of articles of food which had t¢ be collec-
ted by the offiecials daily, and distributed every evening. Secondly,
there were the alms of the box consisting of money collected every Fri-

day and distribulted weekly. 4ll thrae almoners bhad to be prssent at
the distribubion of the alms,

The Chagzan or the Attendant. He was the lowest servant corres-

ponding to the sexton today., His work was to take care of the furnituare,
to open doors, light lamps, summon the people to worship, call cut the
names of thoee selected to read from the Law, to hand the Law to the
reader, and teke 1% back after the reading (Luke 4:17-20). His duty
also conzisted of meting out prescribed punishmﬁt (Maste 10:17) snd of

being the teacher of the Synagogue Scheol.
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The Ten Men of Leisure, At least ten men Were needed to con-

stitute a religlous assembly so ten men weres chosen from the growp
who were of sufficient means so that they could entirsly devote them-
sslves to the synagoguss These nmen méa permansnily on duty every
service making wp a congregstion so thers might be no delsy in begina;
ing the service at the proper hours, and that no single worshipper
might go away diseppointed;

The Leader of Worship, Thie was not a permesnent position bul was

alternately conferred upon any lay member who possessed the gualifica-
tions for offering prayer. The person who read in the synagogue the
portion from the Prophets was also expected to conduct the devotions

and epsak,

The Interpreter. After the Babylonian captivity, when the He-

brew language was rapidly disappesring from among the common people, it

became the custom to have an interpreter alteraately interpret the pass-
ages of sceripture into Arsmeic as the reader read the Hebrew, Any com-

petent person from the comgregation was chogen to do this.
: E, The Servigs

The Madur of Worship chosen would ascend to the Blma and stand-
ing at the lectern, begin the pudlic service by two prayers which were
recited by all, After the prayers came the creed which Edsrgheim des-
eribed as:

After thia followed what may be desigunated
as the Jewish Creed, called the Shems, from the
word “shema", or Yhear', with which it begins,

It consisted of thres passages from the Pentai a9
teuch (Deut, 6:4-9; 11:13-21; Fumbe 15:37-41).""
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Then came another bensdiction if 1¢ were a morning service, two
of them if it were an evening servics, ths last belng a form of evening
prayer. This prayer finished, he who officiated left the reading desk
and took his place befors the Ark, and thers repeated the wmors formal
prayer conslating of aightega (now nineteen) so-called “eulogies® s$ill
extant in the Talmud, All stood during this prayer, and the congrege-
tion responded with an "amen® at the cla#a of the several yrayez‘s.}&a’ig
The liturgical part being thus completed the chaszan approached the
Ark, and bmght out a roll of the Law and gave it to the leader of wor-
ship, Others to the mumber of at least seven assisted him in the read-
ing, each reading successively three verses, The whole of the Pente~
teuch was so divided that the whole of it could be read through in three
or three and one-half years, | | '

T™he reading of a section from the Law waz followed by that of one
from the prophets, As the reading was in Hebrew, which hsd already Ve~
come a dead language two centuries before Christ, an interpreter stood
by to interpret the readings verse by versse, The reading of the sectiom
from the prophets was in oldah times immediataly fellé!ed by sn address,
discourse, or sermon, that is, whers a Rabbi écspable of giving such ipe
gtruction, or a distinguished stranger, was pmsent (Acta 13:15). The
reading was done standing, the address was made im a sitting posture (Luke
4:20)e Any private member of & synagogue could speak, the qnéliﬁeatiena
being that he was mentally and morally competent. At the close of the
sermon opportunity was given for discussion when the speaker would an.
swer questions and meet objections (Luke 4:22.238; hots 9:21; 13:45)-. The

order of service just given was for the Sabbath; a simpler form was used
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for weekdays. ,
Very little information was found concerning the use of musie

end singing in the synsgogue. Philip Schaff’ and Edwin Bissel™ " mere-

ly mention the fact that singing was part of the service of the synagogue.
T. The Significance and Contribution of the Synagogue

E. P, Barrows ascribed the following significsnce to the synsgogue:

The influenee of the Jewish synagogue on the
religicus character and history of the Jews was
immense. To the systematic instructlen in Mosges
and the prophets which it provided for the mass-
es of the people must be ascribed, under God,
thelr stesdfast adherence to the Mossle imstitu-
tions amldet all the seductive influences on the
one hand, and bloody persecutions on the other,
to which they were exposed . » » Under the train-
ing of the Mosslc economy, sc powerfully supple-
mented by the synsgogue services, a whole nation
was at length purged from every vestige of idol-
atry, so far as its outward form is concerned,l}®

The Babylonian exile greatly influenced the Jewish conception
of Gode Freviously they &oneaived’of Him as & national God residing in
Jerusalem whose favo-ur was t0 be galned by definite modes of sacrifices.
The exile forced the J@s to adopt a worship which was independent of
the Temple. In the synagogue t}m saéaré.atal clamnt was excluded and
replaced by an 1ndividual gartic;ipauan and sppropriation of the divine
word, This brought a eorréspanding advance in the conception of God as
pure spirit. The plous man looked to the @n&gégal worship, where the
visible m&chimrﬁ’ was of the slightest, for his c&iﬁ%ﬂaa, and was
brought face to face with Godlt#

This chenge fr;:x,m external to imternal religion advanced the con-

cept of personsl moral and ethical righteousness reguired by Goaldd
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Being separate from the sacrificial system they elected their
own leaders and slternately conducted their owa services, Thus the
synagogue prepared the basls for the NHew Testament conception of the
prissthood of every believer,

The synagogue contributed much to the educational life of the
Jews both young anﬁ old, it being the principle imstitution for their
education. The synagogue was the social center of the Jews and hwamé
the ceater e»f Jewish life and act‘ivity, To the Jew the synagogus was
the bond of union throughout the world, for whersver he went he always

found a hospitable welcome and warm fellowship in the synazogus,
Ge The Origin and Development of the Early Church

The Origin. The Greek word S’KKM, ola in the New Teatament (Matt.

16:18; 17:17; I Core 10:32; Eph, 1:22) is rendered "chureh® in our

languags,

The meania% of the word would thus seem to
be, in the Hew Testament, the whole company of
God's elect, those whom-he has called to be his

pecple, under the new dispensation, as he 4id
the Israau%a undsr the old . + +» Instead of
ekxmo—aa. o Ghiist gemerally used the terms
¥eingdom of God", "kingdom of heaven", or sime
ply kindgom, or the Son of Man's kingdom (John
3:3; Matte 6:32) , . o The word “church® is
first applied by S5t. Luke to the company of
original disciples at Jerusalem on the day of
Pentecost (Acts 2:47), and is afterwsrds apﬁ-s
liled in the Acts, Epistles, and Apocalypse.

The day of Pentecost was the birthdsy of the chureh, On this
day the disciples were empowered and sent forth to proclaim the uessage
of the risen Christ, The purpose of Christianity was the redemption of

mankind and the Church was the divinely constituted means by which this

redemption was to be brought to all pecple. Hence it is the Ikingdom
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and royal dwelling-place of Christ upon the earth,
The Development., The ’B?s%}k_oi the .&cts describes the growth and

influence of the early church from the ﬁr;t day of amazing inecrease to
the expangion of it to the far aamré,ef the kmown world, The increas-
ing strength could bé peasured by marieal eatinaten, so long as nun~
bers could be reckoneds Ia Acts 1215 there were one hundred and twenty,
in Acts 2:41 there were three thomamé{; in Acts 4:4 there were five thou-
sand, thereafter the complexity of the Church, and its extension over
many synagogues and groups prevented numericsl calculationm. Willlam M.
Ramasy stated: |
In the following stages the steps by which
the Church was spread over the world are stated
gesgraphically. Samaria was included, then the

maritime plain, and Galilee, Damascus, FPhoenecia,
Antioch, and on to the Test 17

The peieemtien of the Christians in Jerusalem caused them o de
scattered in every direction, Wherever they went they broadcasted the
seed of the Church, In every fcity they found themselves at home among
their own people and in thelr own synagogues; and they were still gen-
erally of the earliest Jewish Christian type, |

Antioch of Syria was the firet Gentile Church, and exercised, as
such, a distinet influence at the time, There was unity and harmony be-
tween the tro centers of Antioch and Jerusalem after the firs¢ .council
settled the question of Gentile rights (Acts 15). 4 step in consolida-
ting thq now widely scattered churches consisted of the organization of
a church fund for the relief of disiress. The Apostle Paul carried the
gospel into Europe and with the help of other zpostles the messsge of

salvation was carried to almost every known countyy at that time,



In the first account we find the Church
composed of the apostles and other disciples,
and tXem of the ampostles and ¥the multitude of
them that believed", Hence it sppeare that
the Church was at first composed entirely of
members stending on sn equality with one amoth.
er, and that the apostles alone held & higher
rank, snd exercised s directing influence over
the whole . « « The apoastles az necessity re-
gquired, created other offices, the first of -
which we have mention is that of descon (Acts
6:1), followed soon after by that of elder
(Acte 11:20) + . « The spostles, deacons, and
eldere, with the whole body of believers in
every place, constituted 1% membership and
government of the Church.

Hoe The Organigation snd Administration of the Zarly Church

The Varicus Fhases of the Early Church. Augustine Weander stated

concernlng the early church thati:

The essence of the Christisn Community rest-
ed on this: that ne ome individual should be
chosen, preeminent crgan of the Holy Spirls for
the guidance of the whole; but all were %o co~
operate,~-each gt his particular position, and
with the gifts bestowed on him, one supplying
what might be wanted by another,~-for the ad-

. vencement of the Christian life and of the
common end.

There were different gifis, grounded in the diversity of peculiar
natures, whic&x, quickened by the Spirit aantributad to the various phazea

of the work of the church.

In the phase of church gﬂvémant Chrigtianity freely appropris-

ted. t¢ its own use mch‘ already existing forme as were adspted to its

spiritkand egeential éharacter. In the‘Jawish gynagogue, there existed
a form of government which w@a not mnarehtal but ariatoeratic* consist-
ing of a council of elders, who hm& the guiémm ef all affairs belong-

ing to the common interest, To this form %r&skianity would most natur~
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glly attach 1tselfl20 The guidance of the communities was accordingly
everywhere entrusted to a counsel of elders. It was not necessary that
these should be the oldest in years but it was a deslgnation of worth,
Other nemes were given to these men demoting thelr office such as shep-
herds, and overseers. These men were to be men of wisdom and honor
(1 Cor. 6:8) to whom were entrusted both gecular and spiritusl affairs
(I Cor, 6:1-8). |

Thers were few explicit detalls given in the New Testament as o
what regulsr provisions were mﬁda for the tesching of the children and
adults, There were enough references, however, to the office of teach-
er and to instances of teaching %o give the impression that the educa~

tional phase of the early church wag of prime importance. Tesaching was

the main method of proclaiming the gospel and was used intensively by
Jesus (Matt, 5; Mark 4:1) and by the apostles (Acts 5:42; I Core. 4:17),
The Jewish synagogue afforded an excellent opportunity for apostles to
tesch the gospel snd they made full use of the oppertunity with great
guccess (Acte 13:14; 14:1)e The office of teaching was not committed
exclusively %o the spostles, for all Christisng had the right of pour-
ing out their hearts for the edification of all in the pubdlic assemblies.
1t occurred naturally that individuals quslified for teaching by previous
cultivation of mind, wers by virtue of this qualification commonly or-
dained and set apart for teachers of the chureh.w}‘ Clarvence H, Pensen
mentioned the following:
We read that every day in the temple and

in the homes they ceased not to teach and to

preach Jesue as the Christ, PBible schools wers

orgenized everywhere as the very bagis of the

Christian Church, grouping pupils in classes

under skilla% teachers for the study of the
Tord of God,222
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There were two methods of tsa@ing use&. ‘The interlocutory meth-
od required as a premqn&sim fer aﬁmﬁtm& to the aongragaﬁen in
which there was & free-for-asll discassion, thraugh instmctien in the
home snd in the schooll?® H, ¢, Trumbull lecturing on the Sunday School
nentioned the following:

It would be strange if the Christian Churech,
while retaining the other features of the syns-
gogue, had ignored its very chiefest feature, the
Bible-school service; especiszlly as the Great
Commizsion lald pf:&-emment emphsasis on the work
therein included.

The ssme anthor continued by saying:

Hence there is sound reasoning for suppos-
ing that the best lessons ¢f the Jewish Church,
snd the gpeecific injunctions of the divine Yound-
er of the Christian Church, concerning the church
caxre of children, and the gsystematic study of
the Scriptures through the process of interlocu-
tory instruction, were borne in mind, and put
into praégsise by the leaders ef the Apostolic
Church,t

The other method, the catechetical method was for those who had
no earlier Christisn education, These, even if adults, had to pass
through a period of imstruction before they were admitted to the assem-
blye This was taught by means of skillful and sppropriste questions
which stimulated mental self-activity, the course sometimes continuing
for twe to three years,

The worship phase of the early church contained few if any new

elements that had not been previously practised by the Jews particularly
in the synsgogue. There was one element, however, which was guite char-
acteristic of the early worship servicess This was the spontaneity amd

informality of the services., Neander said:
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411 the membere of a community might, at
particular seasons, feel the lmpulse to address
the sssembled brethren, or to break forth before
them ip acts of invocation or pralse to their
GoalE6 o ‘

Instead of some particular person calling out those who were %o
participate in the service as in the synagogue, the Holy Spirit zeemed
to be the one who chose and inspired those who were to contribute to
the service, | |

The Officials, The necessity for organiszation was brought out

by Augustus Heander.
As the inrer fellowship of divipe 1ife in-
troduced by Christianity strove . o .+ %o exhibit
itself in an outward fellowship, 1t must necess-
arily sporopriate tc 1tself some determinate form,
becanse without such form mo assoclation, for what-
ever purpoee, can have actual being and subsistence,
To this end, a certain organization was necessary;
a certeln relative superordinstion and subordina-
tion of the different members according to the
particular position and teek in reference to the
whole, 127
The Holy Spirit was the Guiding Spirit and each member was to
cooperate, in his agprqPriaxe place, for the common end,
The aspostles were so called bgcanee they had personally seen the
Lord (Luke 12; Matt, 10:2; I Cor. 9:1) and were appointed by Him ¢o
continue His work, This group included the original eleven, plus Matt-
hiss, Paul, James, and probably Barnsbas, 728 7o these chosen witnesses
was given the task to bear the message and spirit of Christ to the end
of the world, Since they were histerieally the intermediate links be-
tween the Church and Christ this office was not transferable. Upon them
fell the responsibility of guiding the new church, which they d1d with

humility and love with no intent of overlording the church,
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The first step in the widening of the organization was the spp-
ointing of the aevaﬁ ésagmhk €Aets’6:l»é),~ The ¢hurch hed-incereased s¢
repidly it was no Ien@.f passihla f%r’ths apostles to tﬁk-veaxt of all
the duties so the seven deacons were elected to be the collectors and
distributore of the charitsble funds, They also ministered at the
table in the daily love-feasts and attended to the vagts of the poor
and sick, Deaconesses, or female helpers, had a similar charge of the

poor and sick in the female portion of the charch F22

The office of deacon was followed soon after by that of glder
{Acts 11:30), The office of elder, presbyter, snd bishop are gener-
ally conceded to be 1danticaliﬁﬂg The root word "presbytercs® which is
translated in I Timothy 4:14 as presbytery and in Acts 14:23 us elders
mesns an older man or a worthy man and names the officer im reference
to his personsl character, The word "episkopoe®, translated "bishop"
in I Timothy 3:1 means & superintendent or overseer and names him with
reference to his functioms, “Féimeen". fpastor”, follows the analogy
of the second; it means "Shepherd of a flackﬁ.xﬁi The elders were ap~
" pointed not only %o tegﬂh‘aua aﬁminiaéér the sacraments, but alsc to
govern the church in the sbsence of the &@esties (Acts 20:28).
Te them belonged the direction of public
worship, the administration of discipline, the
care of souls, and the management of Church
property.+< :
There sre lists of various other functions ef‘the church given
in I Cor, 12:4-12 and Eph, 4:11-12. Of these passages M'Clintock and

Btrong sald;

Thess passages establish nothing respecting
the ministerial offices of the apostolic age;
what they do teach us is that the spiritusl en-
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dowmants necessary for the office of an apostle,
s pastor, a teacher, or a governor of the church,
whether these functions were united in the same
verson or not, flow directly from Christ, and are
part of the gg nding spiritual constitution of
the Church,l®:

I, The Worship of the Early Church’

The Flace of Worship, The early Church met dally in the temple

and the synagogues as well as in homes (Acts 6:42). Later in recog-

nition of Christ's resurrection on the first day of the wesk, that day

became the principle cccasion of public worship (I Cor, 16:2). That.

this esrly pericd was a time of transition was brought out by Philip

30,}:;&1’1’.

The Jewish Chrigtiang, at lesst in Pales.
tipe, conformed as closely &s possible to the
venerable forms of the cultus of their fathers
e o o As far as we know they scrupulously ob-
served the Sabbath, the annusl Jewish fessts,
the hours of dally prayer . . . This graduslly
changed . . o and was at last entirely broken
by the desiruction of the temple . » « In the
Gentile-Christian congregations founded by
Paul, the worship took from the beginning a
more independent form . . . So early sas the
close of the spostolic period this more free
and spiritusl cultue of Christian%;& had no
doubt become well nigh universal.™

The Worship %rﬂce. Johe D, Davis made the fcllmv;n,g seriptural

‘The public worship of the church was engraf-

- ted upon the synagogue service, It consisted of

preaching (Matt. 28:20; Acts 20:7; 1 Core 14:19),
reading of seripture (James 1:22; Col. 4:18),

prayer (1 Cor, 14:14-18), singing (Eph. 5:19 ;

Cole 3:36) and the hymns (Ephs 5:14, I Tim, 3:18),
adminietration of the sacraments . . o (Matte 28:

‘193 Acts 2:21, 1 Cor, 11:18-34), and slmsgiving

(I Core 16:1-2), When the spiritual gift was
present 3;3%““ were also prophesyings and
tongues, ™
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The preaching was at first s form of missionary address to the

unconverted; that 1is, a simple, living presentation of the main facte
of the 1ife of Christ, with yrmﬁieﬂsmﬂaﬂoam repentance and
conversion. The main topice wers the 11fe, death, resurrection, ascen-
sion, and second coming of the Lord Jesus Christ., The Eplstles salso
msy be regarded in a wider sense as sermons, éddmssad, however, to
belisvers, and designed %o nourish the Christian life alresdy planted,
Concerning the incressing uss of the New Testamenl writings Philip
Schaff galdy
The readinmgz of portions of the 01ld Teste-
ment, with practieal exposition and spplication;

transferrsd from the Jewish synaszogue lato the
Christian churche To these were added in due
time lessons from the Hew Testament; that is,
from the canonical Gospels and the spostollc
Epistles, most of which were addrsssed to whole
congregations and originally inteanded for pub-
lic use (I Thess, 5:27). After the death of
the spostles their writings became doubly im-
portant to the church, &s a substitute for
their oral imstruction and exhortation, and
wers much pore used in worship than the 0l4
; Testanent, 0

¥rayers were offered in various forms of petiﬁen, intercession, :
and orel thankesgiving., The practise of prayer &ascﬁn&a& likewisg from
Judalsa but now it began to be offered im childlike confidence o &
reconciled Father in the name of Jesus, The first Christians accompan-
ied every lmportant sct of their public snd private life with this holy
rite, On solemn occasions they Joined fseting with prayer, ss a help
%o devotion, They prayed freely from the heart, as they were moved by
the Spirit, asccording to special needs and circumstances, There was no
traqs of a uniform and exclusive liturgy; 1t gmum have been inconsige

tent with the vitality and liberty of the apostolic churches,
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The Lord Himself insugurated psalsmody ints the new covenant at
the institution of the holy Supper (Matte 26:30; Mark 14:26), and Paul
expressly enjoined the singing of “psalms and hymns and epiritual somgs,"
(Eph. 5:19; Col, 3:16), as a means of social edification. Besides the
precious inheritsnce from the past, the church, in the enthusiass of
her first love, added original, specifically Christian pealms, hymns,
doxclogies, and benedictions, Thers are three types of songs mentioned
by Faul. The 014 Testament pssalms were sst to music and were used in
the temple and synsgogus and were carried over into the Christisa wore
ship, kft‘ha hymns were early Christian compositione based on some great
truth of doetrine. The spiritusl songs were coppositions of lyrie
poetry,

The gacraments, both the Lord's Supper and Christlam baptism were
practised, In the apostolic period the eucharist was celebrated daily
in comnection with a2 eimpls meal of brotherly love {(agape), in whish the
Christians, in communion with their common Hedsemer, forgot all disting~
tions of raz&. wealth, and culture, and felt themselves to be members of

7
. This meal led to abuses in Coriath and Peaul rebuked

one family of God.%
them (I Cors 11:29-34). 'The meal was gradually separated from the euch-
arist and in the second and third centurles gradusally dissppeared alto-

gether,
Jo The Influence of the Synagogue on the Apostolic Churceh

Sines the majority of the early Christians were Jews, especially
the leaders, it would seem very likely that they would adopt the meth-
ods of worship and government to which they were accustomed. Bishop

Whately says:
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. 1% seems highly probadble, I might say mor-
ally ecertaln, that the symsgogus was broughtew
the whole or cheif part of it--to embrace the
Gospel, = The Apostles 414 not, then; so much
form a Christisn Church as %o make an existing
congregation Chrietisn by introducing .the Christ-
ian sacraments and worship, end establishing
whatever regulations were necessgary for the pew-
ly adopted faith, leavinz the machinery of gov-
ernment unchanged; the rulers of synsgogues, el-
derg, and other officers, whether spiritual or
ecclesiastical, or beoth, baln@gflraady provided
in the existing institutions

Thus 1t seems that the synagogues were the pattern which the
apostles prqpezed to themselves, though it 1s by no means cartasin that
they adopted any model. The greatest influsnce of the synagogus was
in 1ts preparatory function.  The synagogues everywhere pr«paxaévtha
way for ﬁhe new order. |

The Organigation. It will bs seen at once how closely the or-

ganization of the synszogue wga reproduced in that of the Zeclesia,
The apostolic church, after the fashion of the synagngue,‘was ruled
by @ council of elders, who had the guidance of all saffairs, The
office of slmoners probably suggested that of the deacons., The office
of bishop or overseer prebaﬁly found 1te counterpart in the ruler of
the synagogue. %hate were other similarities in the minor officers of
both orzantizations,

The gggistaria}kﬁnnctians. The early church was organized to

take care of the &iggutqsnef its members as is brought out by the follow-
ing quotation: ‘

The church, elther by itself or by appoint-
od delegates, was to act as & court of arbitra~
tion in all disputes among its members, The
elders of the church were not, however, to deg~
cend to the trivisl disputes of dally life, ¥or
these any men of common-sense and fairness, how-
ever destitute of official honor and position,



would be emough (I Cor., 6:1-8), For the elders,
as for those of the synsgogue, were reserved the
graver offences againet relizion and morals. I%
such csses they had the power to excommuni cate, 150

The Worship Service, Jesus both worshipped snd taught in Hie

local synagogue at Nazareth (mkkeyézw,‘ 21, Hils firet followers cone
tinued to worship in the Jerusalem Temple for a time (Acts 3:1), but
they used the synagogues as teaching places and centers for gathering
pe¥ recraits, It wae %o be expected that the two worship services
would have much in common. B, 4, Hinsdale wrotse the following con-

cerning the worship of the early church.

¥hile much lese elaborate, oceremonial,
and ritvalistic than the synasgogus service,
the Church service nevertheless has many points
ia common with 1%, The scripture readlnge, the
prayers, the sermon, the exhortation, the hymn,
and the benediction of the %een&h cenbury
all go back to the synagogue,” " o

The Influence on Bducation. In the following quotation H. C.

Trumbull refers to the teaching phase of the church adopted from the

synagogus,

It would seem strangs, passing strange, if
the Christian Church, while retaining the other
main featuree of the synagogue, had ignored its
very chisfest feature, the Bible-school service:
especlally as the Great Commisslon laid pre-em-
inent emphasis on the work thersin included,
There are many indications in the Book of Acts
~and in the Epistles that "teaching", after the -
pabtern of the synagogue DBible-schools, was a
recognized sgenoy for the exteneion of the Christ-
ian Church, and for the wupbuilding in the new
faith of those who were won to Chriet from the
Jewish fold or from the Gentile worlde 14l

The Church ss a Whole. Schaff summed up the whole case as this

point when he sald concisely:

As the Christisn Church rests kistorically
on the Jewish Church, so Christisn worship and
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the congregational organization rest on that
of the syngeggue and esnnot be well undersiood
without 1¢s"
Zdersheim stated:
The Synasgogue became the cradle of the
Church., Without 1t, =s indeed without Israel's
dispersion, the Church Uaiversal wounld, humanly
speaking, have been impossible, and the conver-

sion of the Gentiles hg& required & succession
of millenisl miracles,

o

®es OQonciuslons

It bhas been discovered that thq Christian sanctuary, with its
congregation of bellevers, is the heir to both the ancient tabernacle
and the Jewish synagogue; having the whole worship of God, and in 1t
all that is needful for the believer's edification here, and his pre-
paration for glory, honor, and ;imrtality”hsmafter.

The synagogzue prepared the way for the early church by its teach-
ing of the concept of God and 1ts demceratic fera of worship., The very
faet that there was a am,gee in mearly every city of considerable
sizs ministering ¢o both the Jews snd the Gentiles prepared the way by
givigg the apostles the unigue opportunity of preaching to previously
prepared smdiences, 7The early church used the synagogue as & pabtlern
in establishing its organization, in which the officers and their
functions were strikingly similsar; 1ts worship service, in which there

were evident similarities, and in its program of education,



CONCLUSIONS
A Specific Conclusions

The following are the sgecifie conclusions that were arrived at ln
each chapters In chapter II, the study of the Jewish Fassover and the
Lord's Supper, it was noted that: (1) Jesus shortened the form of the
Passover meal and invested the ritual with new meaning. (2) The exist-
ence of the Jewish feast probably occasioned the formation of the later
institution.. (3) The Passover greatly coniributed to the understanding
of the Lord's Supper. (4) 4s none that wefe uncircumcised weres allowsed
to partake of thes Jewish faaat} 80 unbelievers were not allowsd to par-
take of the Lord's Suppers (5) The Passover fesst was to commemorate the
Pagsover Laﬁb and the deliverance from Dgypt, and the Lord's Supper was
to commemorate the Lambd of God end one's deliverance from sin and bendage,
(6) The Jews longed for the first coming of the Messish; the Christians
longzed for Hie second coming, (7) To the Jews the Pagsover was a ratifi-
cation of ?heir cevenént relationship; to the Christians it was a time of
renewing alleglance and re-affirming thair falth in Jesus Christ.

In chapter 111, the study of ciromcision sad beptism, the follow-
ing things wers noted: (1) The early Christlan lesders associsted bap-
tism with the previous rite of circumcision. (2) The rite of circume
cision helped %o form the concsptién of baptism, Dbelng the initiatery
rite in the new dispensstion. (3) The rite of circumcision defined who

could héc@am mexbers of the covenant. (4) Just ss circumecision was a
token or sign of the old covepant, baptism became the token of the

new covenant, (5) Gireuméimibn,‘being only an oubtwerd rite, was not a
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means of propitiation of God's judgment. Likewise baptism also was not
looked upon &s & regenerating sgent. ‘The mesns of propitietion im both
the old and new testemente was justification by faith, (&) As the cir-
cumciged child when he wae twalia years old hed to personally declde

to become & son of the Law, whose priveleges were symbollzed by circum-
cision, g0 did the Apcetolie Christians expect their children %o make
a personsl ecceptance of Christ when they became of age.

The study of the Feast of Weeks and the New Testament Fentecost
in chapter IV disclosed the following: (1) The time when the events
were celedbraied caiﬁeiéaa exactly, thus meking a fundamental connection
betwsen the two events, The time element gives further proof of the
sccepted ceam&ptieﬁ that the New Testament event was the fulfilment of
the 0ld Testament event, (2) They sre not only comnected historically
but vitslly, Pentecost being early regarded &s & festival of thankegive
ing for the first-fruits of the Spirit (Hom. 8:23). As the first event
was celebrated with reference to the first-fruits of the harvest so the
three thousand were the first-fruitas of the harvest of souls. (3) The
Feset of Weeke requived a free-will offering of one's goods and FPente-
eost a free-will offering of oneself, (4) As the first was s time of

coneecration of the harvest, so the zecond ias a conzecration of ons~-
self, (5) Both wers seasons of great rejolcing (Acts 2:46). (8) In
ordsr to partake of the specisl offerinz of the Fesst of Weeks the in-
dividual had to be cersmonially clean; in order te partske of the bless-
ing of the Holy Spirit the individusl must be regenersted, (7) In the
wave-offering the individual gave t6 God and God ip return gave the
offering back to be partaken of by the individusl, At Pentecost the

disciples offered themselves %o God and God gave unto each of them in
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return Hie Holy Spirit. (8) If there ig a vital relation between the
giving of the Law and the commemoration of the Hew Testament Pentecost,
then, even as the Sinal experiemce gave the children of Israel national
life and unity, so the Hely Spirit gave spiritual life and unity to the
Churche

The study of the synagogue snd the qaast.’alie ¢hureh in chapler V
revealed the following: (1) The synagogue farmé the pattern for ithe
institution of the early church., (2) In the area of organlzation both
inetitutions were ruled by & council of elders. The office of almoners
probably suggested that of the descons, snd the office of bishop or over-
ssey was probably the counter-part of the ruler of the synasogue, Other
similarities iﬁ the minor offices were noted., {(3) Both organizations had
similar provisions for arbitrating disputes, and offences among their mem-
berse (4) The elements of the worship service such ss the seripture read-
ings, the prayers, the sermon, the exhortatiom, the hymn and the benedlo-
tion were common to both institutione, (5) The educational methods of
the synagogue were perpetuated in the ipostolic era, (6}. The synagogue

becane the cradle of the New Testament church,.
Be Genersl Conclusions

Besldes the more specific snd detalled comclusions which were
reached, there were some over-sgll conclusions that have come cut of thie
study in regard to the relationship and influence of Old Testement insti-~
tutions on the Hew Testament institutions., These conclusions have been
organized in varieus sreas of influence,

The first area where the influence of the Jewigh institutions cax

be clearly seen upon the Jpostolic Church is in the choice of institutions,
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such as baptism replacing circumeclsion and the Lord's Supper replacing
the Passover. &an‘s.relaiian#hipwuith'@oé~was'uwaaily,ezpreeseé in some
'>ontward form of rites Since the New Testament is only a more perfect
expression (Matte 5:17) of the 0ld Testement relationship with God, i¢
was noted that in the cholce of forms and methods of expression recourse
was tazken to the older forms, These were wholly or in part adopted anmd
if need be, changed to fit the new economy, invested with new meaning
and vitslity, and perpetuated in the New Testsment, Since the predome
inent exphasis of the ¥ew Testament was inward and not outward (Rom., 4:
17) it was noted that fewer ocutward institutions wers regquired,

Secondly, from the few institutions studled, it was apparent that

the meanings that were attached to the new institutions were partly de-

ternined by the previcus Old Testament institutions., Those who. astab-
lighed and perpetuated the New Testament institutions were Jews and frosm
thiz study it seemed that they interpreted the new institutions in the
light of thelr previous scquasintsnce with the 0ld Testament institutions
and in the light of the new digtinctive significance attached to them in
ths new economy.

Thirdly, thers was scme influence in the matter of forms adopted,

¥hether the New Testament rite was in comnection with & dletinctive sct,
in connection with sating or in the use of a form of organiszation, the
forms seemed to have been sugzested by the Old Testsment inmstitution.
The influence on the form sdopted was sepecially apparent in the Lord's
Supper and in the organization of the New Testsment Church. In these
tworinstances there was almost a complete adoption of the forms of the
previcus institution.

Pourthly, the requirements for participation in the New Testament
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institutiocns manifested the influence of the requirements of the earlier
014 Testament institutions, In order to be eligible to take part in the
‘different institutions certéin gualifiestions wers necessary, these de-
rending on the particular rite or office, which elther gqualified or dis-
gualified the individusl for the institution,

Lagtly, i% has bscome tﬁ.e conviction of the author that the New
Testament institutions cannot be properly interpreted nor understood

without & corresponding etudy of their Ol4 Testament counter-parts,
Go Bugrestions for Farther Htudy and Investigation

(1) 4 similar etudy could be conducted with other of the 0ld4 and
New Testement institutions.
' (2‘) A study of the covenant would be valuabls, presenting the
relationship and meaning between the old covenant and the new covenant.
(3) A detailed study of the educational program and methods of

the synagogue ;woula be invaluable,
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