l,

GEORGE Fox

UNIVERSITY Digital Commons @ George Fox University
Western Evangelical Seminary Theses Western Evangelical Seminary
5-1-1987

A Study of the Problem of Suffering and
Chastening

Lester A. Wetzstein

Recommended Citation

Wetzstein, Lester A., "A Study of the Problem of Suffering and Chastening" (1957). Western Evangelical Seminary Theses. 42.
http://digitalcommons.georgefox.edu/wes_theses/42

This Thesis is brought to you for free and open access by the Western Evangelical Seminary at Digital Commons @ George Fox University. It has been
accepted for inclusion in Western Evangelical Seminary Theses by an authorized administrator of Digital Commons @ George Fox University. For more

information, please contact arolfe@georgefox.edu.


http://www.georgefox.edu/
http://www.georgefox.edu/
http://digitalcommons.georgefox.edu
http://digitalcommons.georgefox.edu/wes_theses
http://digitalcommons.georgefox.edu/wes
mailto:arolfe@georgefox.edu

APPROVED BY

Major Professor: W

Co-operative Reader: 274{{% //j Qﬁ“"/é/

Professor of Theasis Form: /%WM-A
a— ]



A STUDY OF THE PROBLEM OF SUFFERING AND CHASTENING

by

lester A, Wetzstein

A Thesis
Presented to
the Faouity of the

Western Evangeiical Seminary

In Partiai Fulfiilment
of the Requirements for the Degree

Bachelor of Divimity

Portland 22, Oregon

May, 1957



TABLE OF CONTENTS

CEAPTER PAGE
I. INTRODUCTION =« ¢ o o o o s o o o o s o o s o o o s o o a s 2
Ae The Problem o o ¢ ¢« s ¢ ¢ o 2 o s ¢ o s o s ¢« o ¢ ¢« & 2
Questicned from childhood « o o ¢« ¢ ¢ ¢ ¢ o o o o« -~ 2

Confused Christi8ns « « o« o ¢ ¢« o o ¢+ o o ¢ ¢ 2 ¢ 6 2

Why do Christians suffer? ¢« « o ¢ « o ¢ ¢ ¢ s ¢ ¢ o J

Reiation of suffering to chesteming o ¢ ¢« o ¢« ¢« ¢« ¢« 3

The probiem stated o« ¢ ¢ o o ¢ ¢ ¢ s ¢« o ¢ ¢ ¢ s 0o O

Be Importence of the Study « « o ¢ o« ¢ o o ¢ o o o ¢ o o 3
Suffering a universal 6xXperienoce .« « ¢ ¢« o« « ¢ ¢ o &

So many Christians are confused « o« « « o« o =« ¢ o » 4

Christisns need to understand spiritual graces . . 4

A prepared MInistry « o o o o ¢ o o 6 s o o s 0 oo 4

Ce ijectiws and Limitations o« « o« o« o o ¢ ¢ ¢ o ¢ o o 4

.
.
*
.
L]
.
.
.
.
i

Objectives perteinirg to purpose
Objectives perteining to content « « s o s « s ¢ o &
Iimitation of source meterials o+ « o « o ¢ ¢ ¢« ¢« o b
Limitetion of subject inciusion « « « ¢ ¢ ¢ ¢ ¢ ¢ ¢« 5
De OrgonizatioD o ¢ o ¢ ¢« o ¢ ¢ 0o ¢ ¢ 0o s o ¢ 00600 6
Terminology located and defined « « ¢« « ¢« o o ¢« ¢ o 6
Christian suffering experienced « « o« o ¢« ¢ o ¢ o o 7
Chastening experienced end the retation to
suffering noted « « « o o ¢ ¢ ¢ o ¢ ¢ ¢ 0 e« o o o T

Positive conciusions . ¢ « o ¢« o« o ¢ ¢ o ¢ ¢ ¢+ o @ 7

36143



CBAPTER
II. BIBLICAL HEBREW AND GREEK TERMINOLOGY FOR SUFFERING . . .
Ae Introduction « « o o o o o ¢ o ¢ 6 o 0 s 0 0 0 s 0
Be Suffering in the OLd Testament «+ ¢ ¢« o ¢ o ¢ o & »
C. Suffering in the New Testament o « « ¢ o ¢ « ¢ o »
De SUBMEIY « ¢ o o ¢ ¢ ¢ o ¢ 2 ¢ ¢ o o ¢ s s ¢ o s o o
I11. BIBLICAL HEBREW AND GREEK TERMINOLOGY FOR CHASTENING . .
A: Introduction o« ¢ ¢ ¢ ¢ s ¢ o ¢ 6 ¢ 6 ¢ o 6 5 6 0 o
Be Chastening in the OLd Testament « « « s ¢ ¢ ¢ o o »
Ce. CMstening in the New Testement ¢ « o« o ¢ ¢ ¢ ¢ ¢ »
De. Sumnary..........v............
IV. THE EXPERIENCE OF CHRISTIAN SUFFERING e o ¢ ¢ ¢ o o o o o
Ae Introductioll o o ¢ o« o o o ¢ ¢ s ¢ o 0 ¢ o 0o 0 0o o
The problem created by Christisn suffering .« « o
Therighteousdosuffef. I I
The content of the chapter « « ¢ o ¢ o ¢ ¢ ¢ o &«
Be The Scope of Christian Suffering 4 ¢ ¢« « o o o o o
Christian sufferirg in human experlience « « ¢« o
The relation of the physical tc the spiritual in
Christien suffering ¢« « ¢« o« o ¢ ¢ ¢ o ¢ o ¢ ¢ o
Obedience in Christian suffering ef.fects person-
ality and charscter development o « o ¢ o ¢« o »
The durstion of Christian suffering ¢« « ¢« o« o s
Ce The Elements of Christian Suffering « « ¢ o« ¢ ¢ ¢ o«
Some types‘of Christisn suffering « « o« ¢ ¢ ¢ ¢ «

Sufferingasah\m&n @ ¢ & 9 6 6 s 0 2 e 6 s 0

iii

PAGE

10
11
13
15
16
l¢
1s
20
22
23
23
23
24
24

24

25
26
26
27
28
28

28



CHAPTER PAGE
Suffering as the result of practiced sim « « ¢ &« 30
Suffering as the fellowship of His sufferings « « 32

Suffering through faise scousation o+ ¢« « ¢ « ¢ » 34

36

L J
*
.
[
L ]
*
L

Some benefits of Christian suffering

Suffering buiids character + « ¢« ¢ o ¢« ¢ o s ¢« ¢ 35

[
L]
L]
L]
L]
-
L]

Suffering turns sorrow to joy « « 36
Suffering provides & witnes8s « « o ¢ ¢ ¢ ¢ ¢ o « 38

Suffering becomes a means of grace o+ ¢ o ¢« s o o 37

Two misconceptions of Christian suffering « « o ¢ ¢ 35

That suffering impiies #in ¢ e e o o 0060 ¢ e s 38

That a victoricus Christian will not suffer « « « 38

De SUMDAYY o ¢ o o ¢ o o o o ¢ ¢ ¢ 6 o ¢ 8 ¢ ¢ 0 ¢ 09 ¢ 39

V. THEEXPERIENCEOFCHASTENIHG.......;.......40
Ae Introductioll o ¢ ¢« e ¢ ¢ ¢ ¢ ¢ ¢ o 0 0 ¢ o 0 0 ¢ o o 4l
The goal Of the chapter « ¢ ¢« « o o o o ¢ o ¢ ¢ ¢« o 41
Chastening defined « o« ¢ s o« ¢ ¢ ¢« o ¢ o o o ¢ o o %1

Bs Value and Purpose of Chustqn.’mg e o s 0 0 0 0 0 s o s 42

The VALUG o o o o o o o o ¢ o + « ¢ o o 0 0 ¢ 0 o ¢ 42

Vaiue based on the nature and attritbutes of God . 42

Essential nature of LOVE o« o « o o o o o ¢ o o 42

Attributes of justice and mercy « ¢« o « ¢« ¢ ¢ o 43

Value based on the nature of man and hie need . . 46

The purpos® e « o ¢« ¢ o o o ¢ ¢ s ¢ o o ¢ ¢ o o o o 47

Porfeotingtheun o 6 &4 % 8 0 8 9 00 06 0 0 0 49



CHAPTER

Proving his sonship +
Prepsring for service .

C. Chastening Implimented .+ «
Sources of chastening « .
God~initiated « « s o«
Men-initiated « « ¢ o«
Methods of chastening « o
Positive~-instruction .

Negative~-~correction .

Instruments employed .+ «

Love, Holy Spirit, suffering,

* & o °

L

]

the CIroSE o o ¢« ¢ ¢ ¢ o 2 » o o o o

De Chastening reiated to Christisn suffering

The human medium o+ « o
The cleansing snd pruning

Suffering and the roie of

E.Sumry....-.....
Vi. SUMMARY AND CONCLUSIONS o .6 o o o

-

A.Sumary....-..o-.

Be Conclusions « ¢ ¢ o s ¢ ¢ o

.« & & o
process

faith .

s & & O

Ce Suggestions for Further Study « « o

BIBLIOGRAPHY < ¢ ¢ o o ¢ ¢ o 0 o o ¢ o

APPENDIX e & % & & ¢ & ¢ & & 46 & ¢ 0 o

s s o ¢

s & &

L]

*

The Word,

L

PAGE
53
55
59
59
59
80
60
61

63

64
66
66
67
67
68
70
71
72
73
75

80



CHAPTER I



CHAPTER I

INTRODUCTION

A, The Problem

Questioned from childhood, The mid-week prayer meeting was the

setting that provided the first incentive for this study. The mystery
of the subject has been in the background of the writer's thinking from
his early teens. As the people united in prayer, they would follow
much of the usual pattern week after week. Occasionally some particu-
lar suffering of unusual s&verity prompted the people to unite in
praying for deliverance. The writer definitely had no thought of ques~
tioning their faith. He is confident that they were sincere in the
prayer they were offering. Them in the same prayer someone would pray
for the grace of patience. With that prayesr, the phrase of Romans 5:3,

", .. tribulation worketh patience," kept flashing through his mind.

Confused Christians. The years that followed only served to
strengthen the questions raised in his mind. It became more evident
that many Christians were confused about the matter of suffering in
thelr lives. At least, if there were some that were not confused,
they gave Little evidence of their convictions by a positive witness
to the value of suffering. In most cases a Christian expressed his
concern by showing sympathy for the one afflicted. To the understand-
ing of the writer that constituted the fuil extent of Christien respons-
ibility. Suffering can only be endured and bring no positive blessing

according to such an attitude.
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Why do Christians suffer? That question becams a sub=-conscious

puzzle. Some books were read, but the question was not snswered be-
cause the writer feit that most approaches to the question tried to
answer the present cause and comfort the people in it. Surely there

must be a greater purpose in suffering.

Relation of suffering to chastening. As the writer began to

study his Bible more deeply, the relationship of chastening to suffer-
ing seemed to be inferred from many seriptures. "... My son, despise
not thou the chastening of the Lord, nor faint when thou art rebuked
of him: For whom the Lord loveth he chaseneth." Hebrews 12:5,6. In
this way the problem of Christian suffering and chastening grew in the

writert's thinking until it materialized in this study.

The problem stated. Therefore, the problem of this study was

to show that the ideas of suffering and chastening individually are
derived from more than one original term and are universal reaiities
throughout bibiical history on the basis of terminology which appears
in most books of the Bible, that both suffering and chastening are re-
alities in humen experience, and thet suffering comprises one of the
essential instruments in the greater purpose of the experience of

chastening.

Be Importance of the Study

Suffering & universa: experience. The reality of suffering is

one of the most universal facts of humen experisnce. From & child's

first suffering of hunger pangs to the experience of death this fact
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is & recurring reality of life. People will gladly spend a fortune %o
remove or alleviate suffering. Some would even commit suicide to es-

cape it.

So meny Christians sre oonfused. The fact that so many Chris-

tiens are confused and disturbed about it inoreases the need for a
better understending of it. The believer's hope and the spiritual
grasp of eternal issues should equip him to face human difficulties.
The Christiean possesses & faith that makes fhe rescurces of divine

strength aveilable,

Christians need to understand Epifitual graces. Therefore, if

there is any work of grace availeble in the relation of suffering to

chastening, the Christian should be alerted to them snd use them.

A prepared ministry. Furthermore, the writer felt the necessity

for a better understanding of the problem in order to minister more
thoroughly to the needs of his people. It is the moral cbligetion of
every minister to use his full cepacity in service. That implies a
respopsibility in searching out every spirituel grace to enrich his

ministry of service.
Ce Objectives and Limitations

Objectives perteining to purpose. As elready stated, the purpose

of the study was to determine the significence of suffering as related
to chastening. This study has shown that the sceriptures clearly indi-
cate a vitel relation. It is the hope of the writer that the findings

presented with their conclusions will be as great a blessing to the



reader as they are to him.

Objectives pertaining to ocontent. The writer endeavored to

make the basic background study and content soriptural with supporting
evidence from other writers in the same area. Much more scriptural
evidence cowld have been included in the body of the study. However,
if the reader desires further study, the listings of the appendix will

provide many hours of rewarding study.

Limitation of source materials. A limitation was imposed upon

saveral aress of source materials. The standard sources for locating
the root terms and their appearsnces in the seriptures are listed in
the Introduction to Chapter Twoe ALl scriptures quoted are from the
Authorized Version of the Bible unless otherwise indicated. The suthor-
ity of the seriptures was a basic assumption for the euntire study.

;

Therei no further effort was made to present argument or proof for

their study and use.,

Limitetion of subject inolusion. Because of the nature and ex-

tent of suffering in the general field of humen experience, the writer
limited the study of suffering to that of Christisan experience and
based on seriptural evidence. However, supporting evidence was included
from other writers. These findings were then used as they proéovide back-
ground for a fuller understanding of the problem of chastening. Chas-
tening was studied only as it perteins to Christian discipline. If
there is sufficient evidenoce to merit a study of chastening and the

non-Christian, that would be a subject for further study.



De Organization

Terminology located and defined. The organization of the study

wes induetive to the extent that the scriptural findings formed the
basis of the outline as they suggested various décisions. The Hebrew
and Greek terminology for suffering was located and defimed in Chapter
Twoe In Chapter Three the Old and New Testament terminology for echas-
tenirng was located and defined. It was not’the intention of this eres
of the study to be exhaustive. Only the root words directly trans-
lated as either suffering or chastening were located and defined. Some
other words were alsoc included on the basis of close root relaticnship
or implication.

The general use of certain terms should be oriented in the mind
of the reader a&s he finds them throughout the study. One ares involves
the distinotion between "suffering" and "Christian suffering."™ The
former is a general term designating the inclusion of all humenity.

The latter specifically points up that experience which is distinotive
because the person bearing it is a Christian. The difference-is point-
ed out to show that a Christian responds to a given situation in a
different way from that of a non-Christian. It is because the person
is different, not because the experience is different. Furthermore,
Christian suffering is identified as an instrument utilized in achiev-
ing the greater aims and purposes of chastening.

The use of the term "perfecting" needs to be clarified. It was
used to designate that process by which a man is groomed morally and
spiritually through the use of the humen element. The writer tried to

show how God uses human experience to guide men's behavior or conduct.
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The use of the term was not meant to suggest the work of sanctification.
The perfecting as suggested in this study might be illustrated by the
work of the cabinet-msker who produces & beautifully polished bowl from

a piece of rough wood stock.

Christian suffering experienced. The experience of Christien

suffering made up the content of Chapter Four. The scope of suffering
was studied to determine the extent to which suffering is a part of a
Christian's experience. Then some of the elements of Christian suffer-

ing were studied on the basis of types, benefits, and misconcepticns.

Chastening experienced. The experience of chastening was the

subject of Chepter Five. The value of chastening was based on the
nature and attributes of God as well as the nature and need of man.
Its purpose was determined as: perfecting the man, proving his som-
ship, and prepering him for service. The implimentetion of chasten-
ing was studied with regard to source, method, and the instruments em-
ployed. Finally, several additionel phases relating suffering to

.

chastening were discussed.

Surmery and conclusions. Chapter Six contained a swmary of

the study. The conclusions are statements of soms of the positive
applications of the study. The writer hopes that the truths contained
in them will encourage any one reading this study to submit himself

willingly to God's purpose in chastening.
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CHAPTER II
HEBREW AND GHEEK TERMINOLOGY FOR SUFFBRING
A Introduotion

Terminology, particulerly that which is oclothed in teohnical
form or phrassology, is not likely to command a high level of intersst
to the aver#ge léyman in a study such as this. However, there is def=-
i?ite merit in a first-hand acquaintance with the original forms with
regard to their shades of meaning both stated and implied., Since an
idea is often oclarified by the meaning of the terminology used to ao;vey
that idea, it was the purpose of this Qhaptar to iocate and briefly
define those forms in the Hebrew of the 0ld Testament and the Greek of
the Hew Testament which depiot in their derivatives the experianoe of
suffering in its warious aspects as found in the English Bible. A4lso,
this revealed the univarsality of‘suffaring. Sincé suffering'observéd
in experience was considered in later chapters, it was the chief concern
here to exarine soms of the tarminoiogy and the various shades‘of mean-=
%ng in each instance. |

The standard source employsd for determining ihe location and
frequency of the original Hebrew and Greek words used was Strong's
Bxhaustive ﬁonoordance.l The quoted éefigitionz and translations are

taken from the Analytiéal Hebrew and Chaldes Lexison® and the Analyti=-

lgtrong's Exhaustive Concordance of the Bible (New York:
Abingdon and g Okesbury Press, 1951)e

Zinalytical Hebrew and Chaldee lexicon (London, Samueli Bagater
and Soms Limited, Neds)e




10

ol Greek Lexicon.! These source references were used throughout the
study. Thersfore, any definitions not footnoted are to be understood

as coming from these sources.
Bs. Suffering in the 0ld Testament

One family of words used in’the 0ld Testament to convey the
ides. of suffering is the Hebrew root X ¥/ ;(na.aa). It ocours morse
then siz hundred and fifty times.‘ Some of its cognates are translatedv
as "suffer®, "bear", "spare", "wear", and "yisld". Proverbs 19:19
reads, "A man of great wrath shall suffer punishment". Another illus=
tration is found in the verss, "u..take‘ me not away in thy long=-
suffering: know that for thy sake I have suffered rebuke". Jeremiah
15:15.

Another family of words is that found in the root '7¥T (tsar)
appearing over two hundred times in its various forms. Some of the
more prominent translations are: "afflist", "distress", "sorrow",
"tribulation”, "trouble”, "adversity", eﬂnd ftribulation™. An example
is found in Deuteronomy 4:30, "when thou art in tribulation, and all
these things are ocome upon thee, even in the latter dayse...". And
again in I Samuel 10:19, "And ye have this day rejeoted your God, who
himselif saved you out of all your adversities and your tribulations".

A third family group is that formed on the root T ™) (rudh).
It appears four times and is translated as "misery", "wanderings" or

"afflictions™. An example of this root form is found in Lamentations

lgnalytical Gresk Lexicon (New York: Harper and Brothers,

n.d.) .
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1:7, "Jerusalem remembered in the days of her affliction and of her
miseries all hsr.plaasant things that she had in the days of old...".

The group of words built on the radicals \-T'a.; (yagah) is
employed more than fifteen times in such as: Genssis 42:38; 44:31;
Esthor 9:22; Psalms 18:2; 107:39; 116:3; Isqiah 35: 103 6l1l:11l; Jere=
miah 8:18; 20:18; 31:13, end Ezekiel 23:33., In these instances the
trenslation is given as either "sorrow" or "affliction'. For instance,
Psalms 13:2 reads, "How long shall I take counsel in my soul, haviag
sorrow in my heart daily?"

The last family of words for particular mention here is built
on the root >'2 I;I (ohabal)s The various forms of the root appear
ton times and are translated as "sorrow™, These locations are' in
II Samuel 22:8; Job 21;1?; 39:3; Psaims 18:4, 63 116:3; Isaiah 13:8;

Jeremiash 13:21; 49:24; and Hosea 13:13,
C+ Suffering in the New Testament

Since the New Testament is more widely read and understaod by'
the average layman than the Old Testament, the passages and words
studied here and translated as suffering or its synonyms may be more
femiliar and therefore of greater interest.

The iargest family of words, and in many respscts the most
meaningful of the terms expressing suffering, is developed from the
vorb form 77'01 oX W (pascho)e In its various forms it is found forty-
two times. It is translated "suffer” thirty-nine times, "to be vexed"
onoe, ”feel” once, and "passion" once. Its primary verdb meaning is "to

experience a sensation or impression (usuwally painful)®"., In Matthew
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16:21s 17:12, 15 it msans "to be affected by a thing, whether good or
bad, to suffer or endure evil™. As an absolute in Luke 22:15 and
Luke 24:26 the msaning is "to suffer death", As & noun in Romans 8:18;
IT Corinthians 1:5, 6 and 7; and Philippians 3:10 it refers to "what
is suffered; suffering, affliction™ and in Romans 7:5 and Galations 5:24
as "emotion" and "passion". The passage in Acts 26:23 expresses the
idea of one that is "ocapable of suffering", "liable to suffer”, or
"destined to suffer”. ’

A ocompound of the preceeding form is rr,oorn'u o @ (propaschd)
and means "to undergo hardship previously: suffer before™., This
form appears once in I Thessalonians 2:2. Another form similar to this
is m.(/uﬂ;r);w (sumpaschd) meaning "to experisnce pain jointly or
of the sams kind = especially persecution®™; that is, "to suffer v;ith“.
It is used twice: in I Corinthisns 12:26 "to suffer with, sympathize";
and in Romans 8:17 "to suffer as another, endure corresponding suffer=-
ings". Still another verb formed from this same root is that of
K ak omabéw (kakopathed) which literally means "to suffer evil or
affiiction”, It is used four times in the New Testament. In James
5:13 it is translated "to be vexed, troubled, dejected™; while II Tim~
othy 2:3 means "to show endurance in trials and afflictions™. The
noun form of James 5:10 pertains to "a state of suffering, affliotionm,
trouble™; or at least endurance in it.

The verb pa if? 0 Y U fw (makrothumed) appears fourteen times
in the New Testamsnb: niﬁa times as a verb, four times as a nound, and
once as an adverbe. In the verb form it means "to be long enduring,

long suffering, indulgent, to have patience, or wait with patient ex=
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pectation”. The noun form portrayé "patience, patient enduring of
evil, slowness of avenging injuries, forbearancs, and patient expecta=
tion". As an adverb in Aots 26:3, the Apostle Paul says "...wherefore
I beseech thee to hear me patiently".

The verb form dfcdgkwd (di9%5) among other meanings is trans=
lated "to persecute” twenty times. There are yet eight major verb
forms translated as synonymous with suffering that appsar in various
forms over omne hundred times.

For the full listing of terms with their locations the reader

is encouraged to consult the appendix.
De Summary

The information presented on the preceeding pages of this
chapter served to indicates in a small way the extensivensss of the
problem of suffering in its many shades of meaning in root form as
recorded in the Old and New Testaments. The Hebrew words ;\ '\_1_/;

i

(nasa), _7¥ (tsar), T17) (rudh), T [Q:_ (yagah), and

> ;’ [_;[ (ohabal), and the Greek words ﬂ‘a/a‘xw (pascho),
7P orrd X« (propascho), ru/u-na( ryw (sumpaseho), &ak dra péw
(kekopatheo), ' /mrr/a &9:;#4.5/ w (makrothumed), and o't UIJKU(din'é}
were noted with the meaning of each. Chapters IV and V have enlarged
on the meaning of suffering whieoh is abserved’as a part of human ex=-
periencee.

The terms listed in this Cheapter and in the appendix indiocated
that suffering is not derived from one term alons. It is defined by

and related to many root words. Suffering is also a universal ex-
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perience through all periods of biblical hiatorj as iﬁﬁicated by the
number of books in the Bible containing the words.

Thersfore, three goals were achieved in this Chapter. (1) The
various terms defined as suffering in their various shades of msaning

were looabed, (2) that the idea of suffering is derived from many root

terms was shown, and (3) that the ides of suffering is universal in

all periods of biblieal history on the basis of terms which are located

in most books of the Bible was shown.
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CHAPTER I1I
BIBLICAL HEBREW AND GREEK TERMINOLOGY FOR CHASTENING
- As Introduction

The present chapter is similar in form and purposs to that of

1 were employed except where

Chapter Two. The same source materials
otherwise noted. The Hebrew and Greek terminology for chaatéhing
with corresponding definitions and iilustrations from the Bible
translations forms the content of this ohaptef. Those originais
specifically translated as meaning'“chastening"‘iere studied. In
addition to these, there were other words similar in meaning by
assoolation and/or implication which were included for their par=-
tiocular value and cﬁntribuﬁion to the entire study.

The reader 1s encouraged to coﬁault the appéndix for a full
listing of the terms’with their locstions. He will observe that
the terms are speoifically represented in many books of the Bible.
As these terms find expression in life experience, they are found

as a part of God's total plan and purpose for His children throughout

the entire Bibis.
Bs Chastening in the Old Testament

One of the larger groups of words translated as "chasten" in

the Hebrew is the root ) D; (yasar). ‘It is used over forty times
"

1gee Introdustion to Chapter Two.
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and mesns in genmeral: "to chasten, correct, punish, admonish, ex=-
hort", and "instruect". In the Kiphall iﬁis translated oncs as
“"shastised", once as "corrected", twice as "instruoted”, and once as
"taught". The Piel? form is used to convey the sense of "bind" once,
“chasten" eight times, "chastise™ nine times, "oorrect" six timss,
Hinstruct" five ’cimes; "punish" once, and "teach" once. Certain
passages where 'l’_D.;.' (yasar) occurs indicate "a lesson effected
by the direct harsh action of God upon the Nation".5

Another form is that of the root '1'9:}' (esar), end meens "to
bind®, "to put in bonds, to fetter, to imprison”, and "to reduce to
bond'age”. The senss of correotion is derived from these shades of
~meaning. This root in its various forms appears over fifty times as
in Proverbs 13:24 "...he that loveth him chasteneth him betimes™ A.S.V.,
and in Isaiah 52:5 "...the chastisement. of our peace was upon himg
and with his tripes we are healed". 4A+5.Ve

5till another seriss of words is built on the radicals forming
the root IT 2] (yakach) and appéars sbout sixty times. Its
most extensive use is in the translation "reprove" twsnty-three times,
and "rebuke" thirteen times. Still other shades of meaning are: "to
reproach, oonvict, correct, punish, chasten, judge, and convince™, A
good illustration is found in Proverbs 9:8, "Reprove not a scoffer,

lest he hate thee: Reprove a wise man, and he will love thee." A.S.Ve.

lHebrew grammatical term indleating simple passive.
2Hebrew grammatical term indicating intensive active.
SJim Alvin Sanders, Suffering As Divine Discipline im the 0ld

Testament and Post Biblical Judaism (Rochester: Colgate Roohester
Divinity School, November, 1955), p. 2l.




18

The Hebrew m ;),v (anah), & primary root, means "to be
afflicted, depressed, humbled". In the Pisl it means "to oppress,
subdue, afflict, or humble™. In ail its forms it appears over seventy
times but is most prominent in the Piel wheré it is translated "af=
fliet" thirty-seven times, and ”humble" ten times. It is illustrated
in Dgniel 10:12, "... Fear not Dgniel: for from the first day that
thou didst set thine heart to understand, and to chasten thyself before
thy God, thy words were heard, and I am come for thy words™.

Turning to another phase or approach to the subject, the root

77‘ 9 ,'_7 (nasah) presents an interesting aspects It is translated
twenty times with the meaning "to prove" and twelve times as "tempt".
In II Chronicles 32:31 this word is used in regard to the record of
King Hezekiah, "... God left him, to try him, that he might know all
that was in his heart". Of the same thought as that of (nasah) but
with the added sense of "refining, purifying, or purging" is the word
F? ;jjéf(taaraph). It is most often related to the thoughﬁ of

refining or purifying metals and appéars over twenty times in the 0Old
Testament. |

The last Hebrew root to ?e presented is 7 ;]’;? (bachan) .
This word in its forms appears abaut thirty times in all and of these
it means "try" seventeen times. Other meanings are "examine, prove,"
and "tempt". In Psalms 11:5 the word is translated as follows: “The
Lord trieth the righteous: but the wicked and him that loveth vioe

lence his soul hateth."
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Ce Chastening in the New Testament

There are three major classes of words to be studied from the
New Testament Greeke. The first is that of 77 atdcdw (paideud) and
appears about twenty times., Its most oommon shades of meaning are "to
chasten, instruct", or "teach". By implioation, it is used to convey
"diseiplinary correction" and “nurtarg". The verb is related to the
noun mats (pais) which is & child in respect to parental ooncern.
"But when we are judged, we are chastemed of the Lord, that we should
not be condemmed with the world"”, I Corinthians 11:32.

The second verd form is 77€(0 affld (peiraso) which is translated
“tempt™ twenty-niaé times and ls used ’over forty times in all. Other
meanings are "to examine, prove, subject to trial®, snd "try". This
word is used in Revelations 2:2 in reference to the church at Erhesus,
Yees and 'Shou hast tried them which say they sre apostles, and are not,
end hast found them liars".

The verb, J'al-fl/“\,;w(dokima&), is the last word to be obe
served in this part of the studye. Some of the ¥arious ménings are:
"to prove, try, examine, sorutinize, put te the proof, jnage worthy,
to decide after examination, distinguish,® and "discern". It conveys
the thought of looking to the finished product after it has endured
the test. It is used over twenty times but most predominantly with the
thought of "proving" in ten locations. This is illustrated in I Peter
1:7,

That the trial of your faith, being much

more precious than of gold that perisheth,
though it be tried with fire, might be found
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reality in all periods of biblical history on the basis of terms which

are located in most bocks of the Bible.




CHAPTER IV



CHAPTER IV
THE EXPERIENCE OF CHRISTIAN SUFFERING
Ae Introduction

The problem creeted by Christisn suffering., To read the Bible

snd fail to see the record of humen suffering both endured and promised
is to leave the Bible a closed booke. The Old Testament is hardly open=-
ed before the record of the Fall is seen with sorrow and suffering the
promised lot of every human being who snters this earthly journey.

The New Testament is written in a world of suffering. It was writtem
by wen who hed felt the lash of peraeoutian and the cold chains of
iwprisonment, and written to Christians who were constantly facing

the same hasards. The ministry of Jesus was so crowded with bhealing
the blind and deaf, the demon~-possessed, and the lepers, that He had
difficulty finding opportunity in the pressing crowds to preach and
tesch His disciples oconcerning His Kingdom. The problem of suffering
st111 looms as a mystery and challenges the faith of every human even
after the noisy clamor of the novice in suffering; after the veteran
adds his weighty philesophy; after the more or less pained and afflioct-
ed people add their feelings of sarcasm, éﬁaioism ard bitternesssy and
after the slanderous attecks of Saten agsinst God and the faith of His

shildren.

3

The righteous do suffere The New Testament reveals the truth

of the reality that the righteous do suffer. One cannot escape the
dark face of tragedy perpetrated in the desth of the Prince of Righte

eousness on the most cruel oross the sadistic mind of man ocould devise.
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It might be that to try to explain suffering is & clear indication
that ome has never suffered himseif. It is not necessarily a problem
of the mind but rather a faot of life, a mystery that can only find
satisfection through faith in God.
Beiioving that there is merit and hope in a study of the bibli-
cal record concerning suffering, this study has been undertaken in the

hope that through it may be seen some of the deeper and more precious

truths of the disociplined Christien 1ife in the chastened believer.

The content of the chapters To this end, the writer endeavored

to examine the scope of Christian suffering. In this area an attempt
was made to see the extent to which this problem enters into humen
experience, the reldation of the physical to the spiritual, and the
responsibility of the individual in his oan personality end cheracter
development. The elements of Christian suffering were studied in order
that a glimpse into this aree of human experience might be provided to
prepare for the later study and relationship of God's plan and purpose

in chastening.

Be The Scope of Christisn Suffering

¥

Christien suffering in human experience. It is quickly seen

that suffering is the heritege of the bad, the penitent, amnd the righte
eocuse Each one came to the orosss The bad thief was orucified, the

penitent thief was orucified, end the Son of God was orucified.l By

0swald Chembers, The Discipline of Suffering (London:
Simpkin Marshell, Limited, 1941), Pe 2le
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this is clearly seen the widespread heritage of suffering. The
Apostle Peul sets forth the Christian's attitude toward suffering in
11 Corinthians 6:3-5, "Giving no offense in any thing, thet the ministry
be not blamed: But in all things approving ourselves as the minister
of God, in much patience, in afflictions, in’neeessities, in distresses,

in stripes, in imprisomments, in tumults, in labours, in watchings, in

fastingsees”e

Relation of the physical to the spiritual in Christian suffering.

The life of Christ is striking evidence of this relationship. The Bible
says thet He became sin who knew no sin. He suffered = the righteous
for the unrighteous.

Christ's endurance of the contradictiom
of sinners was out of comsideration to them.
He might have saved Himself, end have made
them to feel His contradiotion against them=
selves. But He suffered Himself, instead of
making them to suffer
In love He endured seeing thgm the opposite
of that which He could love.

The record of Genesis clearly indicates that sorrow came in the
wake of sin, not as the companion an& ally of ite Sorrow is seen as a
deep sense of loss or merring of the image of God in man. It is a deep
sense of lack, by the conssiousness of a God-forsaken life. It is the
mark of judgment ageinst the wilful disobedience in the heart of man.
Sorraﬁ, then, is the result of sin. But at the same time it is the

benevolent, tender, purposeful messenger of God's loves?

lJoseph S. Exell, Hebrews (The Biblical Illustrator. New
York: Fleming H. Revell Co., n.d.), II, 477,

2g. Campbell Morgen, Discipleship (London: Alleson and Co.,
L'tdQ, 1934), Po 76
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Obedience in Christian suffering effects persomality and char-

acter developmente The letter to the Hebrews sets forth the key %o

enduring the confliet and suffering of life. The writer says,

e o & let us lay sside every weight, and the
sin which doth so easily beset us, and let
us run with patience the race that is set be-
fors us, Looking unbto Jesus the author and
finisher of our faith: who for the joy that
wag set before him endured the:cross, despis-
ing the shame, and is set down at the right
hand of the throme of Godl |

Here it is faith that ensbiss one to sndure; it is faith that
conveys the hope of etermal life through the promise of the Father.
Faith a8 a hope of the future is a faith
to endure in the present conflioct against men.
The reverse of this is equally true and im=
portant: that feith as a strength to endure
the gainseying of men is the faith that presse
eg on toward the gosl unto the prize_of the
high calling of God in Christ Jesuse
Christ, Himself, set the pattern for obedience as recorded in
Hebrews 5:8, "Though he weére a Son, yet learned he obediemce by the
things which he suffered: and being made perfect, he~bééam$ the
suthor of eternal salvation unto sll them that cbey him"., This obe=
disnce, in a very real sense, involves discipline. It is that dis=
¢ipline or divine education as presented in the Greek paideuwo and is

more worthy of obedience from mature Christians than even the perental

discipline to which, for all its faults of temper, they submitted dur=

lgebrews 12:1, 2.

%, Robertson Nicoll, Hebrews (The Expositor's Bible. New
York: A. C. Armstrong and Som, 1903}, p. 275,
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ing childhoods? The Christian 1ife is not necegsarily the competition
of rivels. It mey involve enduring shsme at the hands of evil men

which is a discipline.

The duration of Christian suffering., Every individual in his

humenity ories out for deliverance from the sufferings and afflictions
of this present day. Again end sgain the question is lifted, Why?
There is nothing imsginary about the fact of expsrisnced pain and
sufferinge.

« o o the true place of the agony of i)odily

suffering is, to man at least, in the con=-

soicus and reflecting mind. Physical pain

in a civilized and sensgitive man is not
simply the same as in en unreflecting enimal,

2

Agein the question comes to the mind of the Christian, Why is
this suffering of these present days such a necessary part of the
Christian 1life? E. Stanley Jones ssys, "Christ being whet he is, and
the Christian being what he sghould be, he is bound t§ now suffering
as the result of following that Christ".S But, however severe the af=
fliotions of 1life might be, the assuring words of God's presence are
echoed in Isaiah 41:10 "Fear not thou, for I am with thee: be not
dismayed; for I am thy God: I will strengthen thee; yea, I will help

thee; yea I will uphold thee with the right hand of my righteousness.”

1Jamﬁs ¥offatt, §pistle 33 the Hebrews (Intermstional Critical
Commentary, New York: Charles Scribmer's Soms, 1924), p. 204,

23. C+ Moberlily, Sorrow, Sin, and Beautz (New York: James Pott
and Compeny, 1939), p. 18e

3g. Stanley Jones, Christ and Humen Suffering (New York: The
Abingdon Prsas, 1933), p. 384
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Ce Elements of Christian Suffering

For the sake of convenience in studying the verious aspscts of
the elements of Christian suffering, the author tock the liberty to
classify them into three groups: (1) Some types of Christian suffer=-
ing, (2) Some benefits of Christian suffering, and (3) Two misconcep-
tions regarding Christian sufferinge. This kind of division is not
intended to imply that the experisnce of Christian suffering may be
olassified in the life situation. Such would be an impossibility be=
sause man experiences in his whole being and responds as a whole.
Therefore, these aress necesssarily overlap. It is observed that there
is inherent in those elements of Christian suffering studied as to
éﬁyﬁes” also that whieh would qualify them as benefioclal to the Chris-

tian life, et. cetera.

Some types of Christian suffering. They are: suffering as a
humen, as the result of practiced sin, as the fellewship of His suffer~
ings, and through false scousation.

Suffering e a humene. One of the very obvious aress of Chris=-
tian suffering is thet whioch involves the human elemsnt. It is that
experience which is the common lot of all humanity. Faith in Christ
snd the new birth do not 1ift the individual above his essentisl humen=-
ity and physical limitationse

The grest sorrows of humanity are personal
and seif-centered, Some loss experienced, some

injury inflioted, some disappointment realized -
these are the common causez of sorrow.

1, Campbell Morgen, Diseipleship, pe 79
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The Christian will be subject to the pain and mentel anguish
thet come from fatigue end physical injury. The Christian athlete on
the gridiron will experience the same muscular diseomtort after thet
firet workout as the non-Christian. The sarpenter who hits the wrong
nuil will experience a like response to that of the non—éhristian.r
The person who becomes a Christian will possess no greater physical
or mental capacity as the result of some mysterious accompaniment to
his decision, though a betiter ordered and discipiined life mey snable
him to wbtilize to & higher degrese of efficiency those capacitiess which
he had all the time..

The Christian will always find himsslf bound by limited judg-
mont. He may not experisnce any greater ability to order his business
affairs, though he may be ableito exercise Godly wisdom and patisnce.
The individusl with a limited mental capascity will not necsssarily
gqualify as & financial gemius or a business sxecutive after experience
ing sslvation.

The Christian farmer will find his erops the vietim of the hail
and flood just as much as his neighbor who is not a Christian. The
sarthguake will destroy the Christisn's home as complstely as the non=
Christian’se. The Christia& and non-Christian who neglect personel
health and hjgiane‘will fall prey to the same dissases and dangers of
neglects, The Christian will suffer the zame effects of hunger, priva=-
tiom, and personal loss during the war as any men. His mind can be
prejudioced by the triockery and propaganda of unserupulous individuals
slong with the non-Christian if he fails to practice caution end ex=

amine every philosophy by the standards of truth and justice.
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Christians have the same ourtain drawn on the exact nature and
inocidentals of life after death as the non-Christian. EHowever, he may
possess certain spiritual rsalitiss through the emlightened under-
standing imparted by the ministry of the Holy Spirite. In every arsa
of human experience related sbove, the Christian will experience vary-
ing degrees of physical, mental or emotional, and spiritual suffering
which are his to bear as a membsr of the humen race.

Suffering as the result of practiced sin. Another type of
Christian suffering is that which results from the immoral act in
practiced sine. The Christian may suffer not only from the immsdiate
result of the sin, but also from the mark it may leave. One does not
heave to look very far in the ranks of Christendom to see the svidences
of a former 1ife of sin and the indelible mark it leaves., Not only
doss sin leaws its mark in the flesh of man, but it stamps its print
in the moral nature and behavior of man.

There is the consoiousness of guilt, the
sense of responsibility for the evil we have
done, Thers are also the actual effects of evil
in ourselves and in the liwves of those who have
been hurt or influsnced by our sin.t

Hoffman says:

It becomes us also to bear in mind that
many of the ills that come into our lives are
of our own making, though later they may be

overhauled for our improvement. S8in is the
fortile mother of much of Life's missry.

Lyames Reid, Facing Life With Christ (Nashville: Cokesbury
Press, 1940), p. 53.

. 2m, s, Hoffman, The Gift of Suffering (New York: Eaton and
Mains, 1912), p. 28e




31
The Bible speaks clearly on the relatiomship of suffering to
the sin involved. I Peter 4:15 says, "But lst nome of you suffer as
a mardersr, or as a thief, or as an evildosr, or as a busybody in
other men's matters." The suffering of such sin is born by the guilty
involved; but all too often, the innoccent #nd generations to follow

bear the sheme and results. This fact is verified and expressed

through literature of all ages. It involves a suffering that works
a8 cruelly as the greve, and is as undying as etermity. "The sense
of the irreveocable wrings the humen spirit with the awful suffsring
of 'what might have been'",l
Meny friendships have seen the beginning of their ruin by the
meddling busybody. Suffering as a busybody and listening to slander
a8 well cen only end in heart-rending paine 7Too often men will be=-
lieve the lie of the busybody and gossip, and thereby sever friendship
with Gode |
From talking in the wrong mood springs
s suffering so keen, so stinging, so belitt=
ling, so hopelsss, that it debases and drives.
the suffering ons still lower.
S ¢ 8 5 9 8 % & % & ° & B & T & & 2 2+ s @
The suffering which springs from being &
meddler in other men's mgtters is "humiliate-
ing to the last degree”.
Surely Peter must have felt the pangs of remorse as he was re-
buked for his concern about the 'other disciple's "Jesus saith unto

him, If I will that he tarry till I come, what is that to thee?

follow thou me." John 21:22,

Ljames Moffatt, ope. oit., pe 9.

21bid,., p. 10.
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Suffering as the fellowship of His sufferings. The certainty
of this experiencs ss & thing to bs expscted is taugﬁt by meny pas=

sages of soripturs.

Beloved, think it not strange concern=-
ing the fiery trial which is to try you, as
though some strange thing happened unto you:
But rejoice, inasmuch as y¢ are partakers of
Christ's sufferings; thet when his glory
shall be revealed, ye may be glad also with
excesding Joye

The fellowship of His (Christ's) suffering mey be experienced in

meny wayse The Christisn may suffer for the sake end reproach of the
gospele "Be not thou therefore ashamed of the testimony of our lLerd,
nor of me his prisoner: but be thou partaker of the afflictions of
the gospel aeccording to the powsr of God", II Timothy l:8., We can
only suffer deeply for those we love, and the extent of our suffering
goas only as deep as the extent of our loves The Apostle Paul desired
4o enter the agony, the distress, the soul. orushing burden of Christ
because of his intense love for Him. "Thet I may know him, and the
power of his resurrection, and the fellowship of his sufferings, being
made conformable unto his deeth." Philippians 3:10. It may be the part
of the Christisn to suffer and be hated for:Hjs neme sake. "For unto
you 1t is given in the behalf of Christ, not only to belisve on him,
but also to suffer for his sake.": Philippians 1:29,

To suffer from the hatrsd of men, to
be separated from their company, to be
reproached of men, to be considered as
having an eyil name, is not necessarily

to have fellowship with His sufferings.
We only have fellowship with Him if we

11 peter 4:12-13,
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suffer "for the Son of Man's sake"el

In a larger sense one may suffer ‘as a Christian'. To suffer
as a Christian is to suffer beceause thers is an essential difference
between the Christian and the world which arouses the contempt of the
world, To have no answer when the ridicule of the world is turned
against the Christian as it was against Christ when He hung on the
eross, when His words were turned by the crowd into jeers and mockery,
is to suffer as e Christian. As Christ gave no answer, neithe} can
the Christian. This was & hard lesson for Pster to learn. His first
impulse in the garden when Christ was taken prisonsr was to strike
the high priest's servant only to be reproved for defending his Master.

Finally, there is need to draw a contrast betwesn suffering
that is endured when one sees his work fail or fall in ruins, and sufe-
fering thet is a feilowship. It‘may be that a Christian suffers be-
cause of snother's desds. The natnrai response ié féf the Christian
to take it to the Lord in prayer conoernihg the other person because
the Christian is distreésed, because it hurts, makes him desire to be
released and the guilty punished or corrected. If so, such is not in
fellowship with Christ's suffering nor anything like it. But if the
soul, out of love for God, longs for the other, that is, the guilty
party, and bears with him in a voluntary, vicarious way, then the
Christian knows the fellowship of suffering.

The relationship of & soul to Jesus
Christ is capable of being interpreted in

1oswala Chambers, The Discipline of Suffering, p. 36

2Ibid., p. 34
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varying ways, but our Lord seems to imply
that there is an end to discipleship, an
end to lsarning the pace, and a point is
reached where the disciple emerges as the
friend of God; carrying with him the swing-
ing stride of the mountains of God, gnd

the atmosphere of the eternal hills,

Therefore, to the Christisn there is available an area of
servies in suffering, and even a consolation under suffering.v His
suffering is that of a partnership with Christ. Hebrews 4:15 says,

"For we have not an high priest which
ecannot be touched with the feeling of our
infirmities; but was in all points tempted
like as we are, yot without sin."

Suffering through false accusation. If there is any root of
bitterness left in the heart, any area of the life that is not fully
yielded to the Lord, a false accusation against such a Christian will
invariably invoks & response of anger. The standard for behavior in
such a situation is given in I Peter 2:20 "For what glory is it, if
when ye be buffeted for your faults, ye shail take it patiently? but
if, when ye do well, and suffer for it, ye take it patisntly, this is
acoeptable with God." Jesus was accused of conspiracy with Satan =
He was sccused of being a blasphemer, an evil doer and yet he refused
to spsak a word in His own behalf or defense.

« s o to suffer as a Christian is a shame=
ful thing in the eyes of the soclieties of
this worlds. The friends who in your hour
of trisl and slander, gather round to sup=-
" port and stand with you, are first amazed,

then dagzed, and then disgusted, when they
find that you really do not meen to stand

11bid., pe 30
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up for yourself, but meekly to submitel

Some benefits 2£ Christian suffarigg. The second classifica=-

tion in the study of the elsments of Christian suffering pertains fo
the benefits, The»praotieing Christian should be constantly aware

of God working in his life. This working through the experience of
suffering will result in certain additives in his life. It would be
well to note here that a Christiankshauld;never permit himself to ex=-
hibit a selfiéh motive in desiring the experience of suffering for
the sake of rewards promised because of it.

Suffering builds character. Perhaps this would more correctiy
bs ealled & by-product of suffering. Suffering, of whatever sort it
may be, if borne patiently for Christ's sake will be followed by many
benefits. "The blood of the martyrs was the seed of the Church, and
suffering is the basis of solid character and endless felielty to God's

n2 It is the men who have .conguered deep sorrows in:life

true people.
that becoms great men of spiritusl power. There is no ome who can calm
the troubled heart of one who suffers as the one who himself has endur-
ed the same experiencs.
Suffering is the emery wheel upon which
the cutting edge of Christisn character is

sharpened. It 1is by our patience, patience
under trial, that we ars to "win our souls.”

10swald Chembers, The Diseipline of Suffering, p. 12.

2H, S, Hoffmen, The Gift of Suffering, p. 194

3F. 0. Stockwell, "Beyond Job", Christian Century, February 11,
1953, p. 160s
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Suffering has many rewards when patiently endured. Pain may
be turned into joy. The hearts of the disciples grieved deeply at
the prospect of Christ lsaving them. However, it was necessary that
Christ must leave in order that the Holy Spirit might coms .t
Vietory, fellowship, and a new and
more sbundant life - these are the essen-
tials of the Christien hope that blossoms
forth in the midst of trial and pain. For,
uniike Job, the N. T. writers had learned
to use suffering for the erection of the
temple of the Holy Spirit.z
Verily, Verily, I say unto you, That ye
shail weep and lament, but the world shall
rejoice: and ye shall be sorrowful, gut
your sorrow shall be turned into joye.
Identification with Christ in His death end Life will bring
certain rewards now and in time to come. "It is a faithful saying:
For if we be dead with h1m, we shall algo live with him: If we suffer,
we shall also reign with him," II Timothy 2:11, 12. If Christ was
made perfect through sufferings, how much more should the Christian
stand in need of such spiritual exercise. Hebrews 2:10-1l.
Suffering provides & witness. Christian suffering works as a
powerful witness in the life of the believer. There is power to be
of use to others which can be won in no other way than through suffer-

ing. Dr. Schaff, quoted by Dr. Hoffman, says:

To these protracted and oruel persecu-
tions the Church opposed no revolutionary

1see John 16:7

2Mps, Fannie Erb, Gold Tried in the Fire, 1936, p. 16L.

SJohn 16:20
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violence, no carnal resistance, but the
moral heroism of suffering and dying for
the truth. This heroism was her fairest
ornament and staunchest weapon. In this
very heroism she proved herself worthy
of her Divine foundsr, who submitted to
the death of the cross for the salvstion
of the world.l

In much the same way that the Christian takes the first step
into newness of life in Christ by faith, so shall every victory in
suffering strengthen thet faith. Every one who comes to God receives

a measure of faith (see Romsns 12:3). God, who knows the heart of

men, gives to each as it pleases Him. Those with the greatest faith
will stand to receive the greatest test of that faith. However, the
assursnce of God's sustaining grace is always promised end available

according to I Corinthians 10:13,

‘"There hath no temptation taken you
but such as is common to man, who will not
suffer you to be tempted above that ye are
able; but will with the temptation also
make a way of escape, that ye might be able
to bear it."

Suffering becomes & means of grace. One of the greatest bene~-
fits from suffering is its provision as a means of grace. Faith and
suffering sare alike gifts from the hand of God:

And though the Lord give you the bread
of adversity, and the water of affiietion;
Yet shall not the teachers be removed into
& corner any more, but thine eyes shall see
thy teachsrs: And thine ears shall hear a
word behind thee, saying, This is the way
walk ye in it, when ys tura to the gight
hand, and when ye turn to the left.

1H. S. Hoffmen, The Gift of Suffering, p. 13.

27gainh 30:20-21.
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The faot of suffering which is the result of sin in the life
may be used to bring the simner to realize his sinfulness. Conviction

of sin is one of the first steps to entrance into the Kingdom of God.

Two misoonceptions of Christien sufferings. They consist of the

ideas that suffering implies sin, and that & victorious Christien will
not suffer.

That suffering implies sin. The danger of misconceptions re-
garding Christian suffering constitutes the last element to be consider-
ede Raised eyebrows snd wagging tongues givw mute evidence of much
misunderstanding regarding Christian suff_‘ering. How meny saints have
been wrongfully accused of some secret sin in their life when an af=
fiietion overtook them, we mey never knowe. Therefore, it is essential
to note that suffering does not always imply the presence of sin, "but
if a man suffer &s s Christien, let him not be ashamed.” I Peter 4:16,
It was in the throes of this binding, emsszing problem that Peter
staggered. To see Christ sé falsely accused and afflicted and still
do nothing about it completely overshadowed his former boast of being
willing even %o die for his Lord.

That & victorious Christisn will not suffer. There are yet
some who believe that suffering is not to be experienced by the
victorious Christlen.

We err when we regard pain ss being
always the minister of justice or as the
merited recompense for wrongdoing. Of the
suffering which is meted out to humenity,

how small s pert falls upon the specially
guilty. How much seems to seek the good.

1. s. Hoffmen, The Gift of Suffering, ps 7e




39
The Apostle Paul's Life stends eas one of the great illustratioms to

contradict this misconception.
De  Summary

In this chapter it was noted that Christian suffering is e
conscious reality in human experience. Through the experlence of
Christisn suffering the physicai and spiritual aspects of men's
nature are brought into close relastionshipe. However ssvere the suf-
fering mey be, it is found to be the promise of humsnity from birth
to death., But through it sil, the promise of God's prssénce undep=
girds and strengthens the believer's faith.

The elements of Christisn suffering were studied with regard to
types, benefite, and misconceptions, A Christisn will experience
suffering as & human, ss the result of sin, through the fellowship of
Christ'es sufferings, end by false sccusation. Some benefits of suffer=
ing wore identified as charscter building, sorrow turned to joy, the
witness it provides, and suffering es s means of greace.

Two misconceptions regerding Christian suffering were noted.
The most outstanding was that the presence of suffering autometiocally
implies the preseunce of sin; the other that a wvictorious Christien
should not expserience suffering.

This chapter, depiebting a very familisr aspact of the Christisn
life, leads directliy to consideration of & less femiliar study of the

chastensd believer in the next chapter.
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CHAPTER V

THE EXPERIENCE OF CHASTENING

A+. Intrcduction

The goal of the chapter. The overall goal of this chapter was

to study the actual life experience of chastening with respect to the
aspects revealed in Chapter Three. Spacifically, they were that chss-
tening is & universal human experience, that chastening exhibits many
shades of meening, and that suffering plays an essential role in the
greater purpose of chastening. This latter aspect was a part of the
total purpose of the study. The value aﬁd purpose of chastening were
studied in this chapter: the value of chastening as it is concerned
with the two principle persons involved who are God and man, and the
purpose which is observed in the end result. Next the matter of chas-
tening was taken up directly in a study of its sources, the methods
by which chastening is experienced, and the mediums through which it
is administered. Finaily, some of the practical relationships exist-
ing between chastening and suffering'we;a studied. These were con~
cerned with the involvement of the human element, the application of
the process as it involves suffering, and the element of faith as it

pertains to the experience of suffering.

Chastening defined. The general meening of chastening involves

the thougbt of punishment by inflicting pain for the purpose of cor=
rection or recalling from disobedience. In the biblical sense it is
also recognized by a discipline for the purpose of child-training.
This discipline reveals certsin ulterior aspects which are not evident

in the actual life experience.
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B. Value snd Purpose of Chastening

The velue. It is based on two conmsiderations: the nature and
attributes of God, sand the nature of men and his needs.

Value based on the nature and attributes of God. An estimate
of the value of any comsideration must be based upon certain pertinent
issues. The value of & material possession may be based upon monetary,
service, or exchange potentiasle Value of a given manufacturing pro-
cess may be determined by the productive quantity realized from its
usee. In much the same way there are verious criteria for determining
the value of chastening as it is realized in the life of the child of
God. However, before one can fully apprebiate the velue of chastening
as it is applied in life, it would be well to consider the principle
persons involved, God and mane To a great degree, the benefit that
man is to receive from chastening will be affected by man'zs under-
stending of the nature and purpose of God in His relationships with
men. Also, man's understanding of his own nature and its inherent
needs with regerd to his responsibility before God will determine
how he will receive chastening in his life.

Man's understanding of the motivation of chastening as found in
God's love provides great appreciation for its administration. The
Bible says, "God is love." I John 4:8. Whereas justice and mercy
are the attributes of God, love is found to be 61‘ the very essense
or nature of God. As such, it permeates every phase of God's re=-
lationship with man.

It is the nature of God to impsrt Himself
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to a dependent universe ... that perfectiecn of
the divire being which moves Him to complac=-
ency and delight in His intelligent creatures,
and prompts Him to impert Himself to. them in
order to promocte their highest good.

Nevertheless, a study of the messages of the Hebrew prophets
reveals that they ocontinually warned the people that the wrath of God
was to be experienced if they chose to disobey and walk contrary to the
way God set before them. However, along with this warning, 8 corollary
ides accompenied it to the extent that while God may afflict or punish
the people, it was always in acoord with a definite purpose for their
repentance, The more people ponder such situations, they begin to es-
tablish attitudes toward or about God. They atiribute certain charac-
teristios concerning the nature of God which are based upon God's re-
veletion of Himself and His dealings with man. These are called attri-
butes.

Two of the attributes of God are of pértioular interest in this
aresa of the study. They are the attributes of justice and mercy.
Justice is closely related to the moral question of right and wrong.
When & discussion is raised about the sense of right or wrong, the
mesning might be illustrated in a situation where a man with a sound
mind contemplates the moral quality of any deed, thought, or impulse.
There naturally arises the distinction between right and wrong in his

2

consciousness.” Men's response or behavior in such a situation sets

the stage for an entry in man'e relationship to God. If his response

5. g. Gemertsfelder, Systematic Theology (Harrisburg, Pa.:
Evengelical Publishing House, 1952), p. 206.

2Tpid., pe 51.

O —————s
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to such consciousness is in the positive vein so far as God's stan=-
dard of righteousness 1is concerned, he has a clear record. But if he
responds negatively, a moral charge of sin is brought against the in=-
dividual, and he must accoumt for it,.

Justice is sometimes defined as being

God's righteousness manifested in the punish-
ment of sin.

¢ & & @& 5 & & & & 2 @ & S+ 2 0 2 5 8 e s o &

Although the Bible makes mention of God's
anger and wrath, yet God's anger is never
selfish, nor His wrath malicious. His justice
is never vindictive, but always vindicative.
The penalties God inflicts express the revul-
sion of His moral nature to all forms of sin,
and His rewards are the exgrassion of His
approval of righteousness.

The question is then raised concerning the character of the
chastening administered by God in view of the attribute of justice.
As stated above, the administration by God is always vindicative, that
is, avenging, and not vindictive or revenging. Man's confidencs or
trust in this truth enables him te receive chastening as the evidence
of a purpose which may be known only to God. In additiomn, Gamerts-
felder makes a further qualifying statement by saying that the justice
by whioch God rewards the obedient is sometimes known as remunerative
justice, while that by which He punishes the gullty is retributive or
vindictive justice. But whether as legislator or judge, God is eter-
nally just.z

The other attribute which is closely related is mercy. Gemner-

l1pid., p. 203.

%Ipid., p. 388.
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ally speaking, mercy may be defined or distinguished by the applica-
tion or extension of compassion, forgiveness, leniency, or forbearence
to refrain from inflicting punishment. Perteining to the attribute
of God, mercy is,

« + o that tender gquality in God's nature
which leads Him to seek the highest good of
those that oppose His witl. It is kindness
exercised toward those who through their
rebellion against God have rendered them=-
selves unworthy.

Then uniting the comcepts of justice and mercy, it is noted
that "justice can never be necessary and meroy optionel, but are al=-
ways conjoined; and in the redemptive economy holiness and merocy are

n2 4
supreme.

It is further noted that by the very inherent neture of mercy,
it can only be exercised where actual guilt is involved which would
provide just cause for administration of judgment. Thus, when the
child of God comes to understand that the chastening of God is to be
administered according to mercy as well as justice, he can appreciate
it all the more and rest assured of proper consideration as he sub-
mits himself to God's will. There is one note of ceution that should
be stated. It is quite easy while discussing the attributes of God
in a detached way such as this to compartmentalize God in our thinking,

and transfer this over to the area of God's behavior. Therefore one

must remember that God is one whole personality and behaves as such

libid., p. 204.

2Ibid., p. 383.
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with every attribute complimenting every other in every contact or
relation with man.

It was observed that the value of chastening is grounded in the
very nature and expression of Gode Likewise, the degree to which man
understands that purpose expressed or revealed in God's chastening
may determine somewhat the effeoctiveness of that chastening.

Value based on the nature of man and his need. It is now
noted that man's understending of his own nature and inherent need
mey also determine the effectiveness of chastening.

In the Genesis record of men's crestion, man was created in
morel innocence but with a command for obedience.

And the Lord God commanded the man, saying,
Of every tree of the garden thou mayest freely
eat:

But of the tree of the knowledge of good
and evil, thou shalt not eat of it: for in the
day fhat thou eatest thereof thou shalt surely
die.

When Adam chose to disobey the command that God had given,
Judgment fell to the extent that the world was cursed and the nature
of man was judged. This fallen nature then became the lot of every
child born to the human race. Now a question might be raised con-
cerning the validity of man's religlous nature.

If men naturally puts forth forms of
activity that have religious characteristios,

we must oconclude that he is endowed with a
religious nature,

* L 4 * L d L < L] * L * * * L 4 . L -* * L] . L L]

it remains a fact that the ides of the super-

lgenesis 2:16-17,
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natural and an impulse to worship are native

human activities and are religious in their

character.

Two aspects of the nature of man have now been presented:
that men hes a fallen nature, and that to a certain degree it is a
religious nature. The Bible indicates that ever since man disobeyed
and fell from grace, God has been endeavoring to reconcile man to
Himself. There are some people who do not believe that God either
orders or permits all things, at least they do not care to think so.
They like to believe that they have at least a little to say in re-
gard to their concerns and in the managing of their affairs, so
they can rule out all that hurts and is unpleasent to them. Such
people have difficulty reconciling some of the trials and diffi-
culties that come into their lives. They fail to see that those ex-
periences are part of the discipline of life. Without them there can
be little character development, nor can faith and trust in God be
brought into vigorous exeroise.2
Therefore, the value of chastening is found in men's under-

standing of the nature and purpose of God, and also his understand-

ing of the nature of man and his inherent needs.

The purpose. A consideration of the purpose of chastening
brings the study to a more practical trend of thought. The idea

represented by the words translated as chasten in the Old Testament

i1vid., p. 46

2H, S, Hoffman, The Gift of Suffering, p. 3l.
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and the New Testament fills a considerable space as observed in Chap=-
ter Three. The most outstanding words are the Hebrew ) Q ,‘? (yasar)
and the Greek ﬂaacfeofw (paideud). The etymologicel connection
of maidedw (paideud) with 7ats (pais) suggests that educa-
tion, in the widest sense of the word, including reference to the
means as well as to the end of the process, is the mein idea involv=
ede This is the Christian discipline of éharacte;, a8 it ought to be
enforced in the Christian family.l

Just how this process is to be accomplished mey be reveslied in
many different ways. "It is dangerous #o our salvation, unworthy of
God, and of ourselves, and destructive even of our peace of mind, to
desire to remain always in our present position‘“z The Apostle Paul
ssts forth the purpose of God in chastening. God is endeavoring to
fashion us according to His image by afflictions, as a statue is cut.
He chooses to bring us into varied temptations to try owr faith, to
work patience in us, to mortify our carnal desires, to break the bonds
that have us chained to the earth.?

The illustration of the potter's hand forming the vessel pro-
‘vides & vivid picture of God's hand in chastening His child. The

process begins when the clay has been taken in the potter's hand. His

lJ. Denny, "Chastening, Chastisement, Tribulation,™ A Diction-
ery of the Bible (New York: Charles Scribmer's Sons, editor, James
Hastings, n.d.}, I, 374.

2Mrs. Fannie Erb, Gold Tried in the Fire, p. 59.

3Joseph Se Exell, Hebrews, p. 483.
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hand is everywhere. It is round about it, in 1it, forming, ﬁhaping,
widening or narrowing it, and his eye is continually watohing to see
if it pleases him. For the process, the potter uses the choicest
claye. Just so, God tekes some of the strongest wiils and breaks
dosm their unyieldedness until they become chosen vessels. Likewise
the potter, before he can use & portion of clay and use it on the
wheel to turn out & vessel, must take that clay and beat all the air
bubbles out of it lest the vessel be merred on the wheel.l

Perfecting the man. The end of the chastening process may give
evidence of itself in meny benefits to the one involved. For this
study, three such ends will serve to illustrate the‘extanb and high
aim. They are: perfecting the men, proving the sonship, and prepar-
ing for service. It is a mystery at times to understend the response
of individuals to chastening. It is a disciplinar& force that contin-
uvally aims at drewing the heart more and more toward God as it creates
or brings to light the hollownsss and uncertainty of all that mey have
once besn held so dear. For instance, consider two individuals that
experience the seme occasion of afflictiom. In one case the spirit
becomes embittered, hard, and eallous. The sharacter met a trying
situation and disintegrated under the test. In the other, gentleness,
love, humility, and tenderuness appear; the face radiates a new glory
and beauty. The one defiantly faces sofrow, and, while looking upon i%

as an enemy, attempts to destroy it or reject it from his life. In so

jrs. Fannie Erb, Gold Tried in the Fire, p. 2.
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doing he is seized by hardness and hatred. The other is drawn to God
and finds the pain endured only God's fire for destroying the dross
of the life, end from the experience arises a new revelation of God's .
Love.t

The idea involved is that the chastaniggs which come to the
children of God are not to be read as elements of His hostility, kut
rather of His paternal eare.z

"That son is he whom the Father chasteneth not?" Hebrews 12:7.
In e larger sense than this, the grace of God is spoken of as having
appeared in saving power "teaching us rrmofza’oua-a.(paideuousa) that
denying ungodliness and worldly lusts, we should live soberly, right-
eously, and godly, in this present worid." Titus 2:12. In this ocase
"teaching" may suggest too little to our understanding while "disoi-
plining" or "éhaétening" may be too narrow. The idea of the Christian
life in this passage is that of an "education under a power which is
at once gracious and se’vere."3 Once again this illustrates the fact
that God's justice compliments His mercy, and vice versa. The grace
that brings salvation to all men employs resources of all kinds to put
them in full possession of every phase of that salvation. There may
be times when painful correction may be necessary as in the abuses
that developed oonce*ning the Lord's Supper in I Corinthians 11, Bé-
cause of these abuses, many were weak and sickly among the people and

some even died. Paul tells them that they are eating and drinking

15, Denney, "Chasteniqg, Chestisement, Tribulatiom," p. 374.

21bid., p. 375.

31pid.
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judgment to themselves. I Corinthians 11:29. But if they would judge
themselves, they would not be judged of God.. However, if they are
judged/{/lva//ucyau (krinomenou), "we are chastened of the Lord, that
we should not be condemmed with the world.™ I Corinthians 11:32.
Even though the experience of God's correction may be peinful, it is
meant for their good.

Now no chastening for.the present seemeth to
be joyous, but grievous: nevertheless, after-

~ ward it yieldeth the peaceable fruit of right-
eousness unto them which are exercised thereby.

1

In this passage the substantive, 77 & Lefetfa- (paideia), appears
and implies "discipline" or "strong training". It is such working that
provides for the perfecting of the child of Gode It is significant to
note that the word "peaceable™, & Cﬂ dvihwc'(eiranikon), is used.
When children are being trained,Yty'QRVaqu;vov (gegomasmenon), or
exercised, the discipline does its perfect work and there is no
friction between the soul and God.2

Another sense of the perfeoting is in working or accomplishing
righteousness. This righteousness is not that whéch is through faith
in Christ and pertains to the justification of the child of God: but
rather, it is that righteousnmess that is through conforming to the will
of God. "But the God of all grace, who hath called us unto his eternal

glory by Christ Jesus, after that we have suffered a whils, make you'

perfect, stablish, strengthen, settle you." I Peter 5:10. The oleans=

lgebrews 12:11.
2
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ing process is noted in Isaiah 1:25, "And I will turn my hand upon thee,
and purely purge away thy dross, and take away all thy tin.”

Character building is one of the prominent results of the per-
fecting process. Obedience is learned by the appliscation of afflice
tion in Psalms 119:67, "Before I was afflicted I went astray, but now
have I kept thy word." Patience is one of the godly characteristics
that is achieved through the administration of tribulation.

And not only so, but we glory in tribu-
lation also: knowing that tribulation worketh
patience; and patience, experience, and exper-
isnce, hope; and hope maketh not ashamed; be~-
cause the love of God is shed abroad in our

heafts by the Holy Spirit which is given unto
UsS e ; .

Tribulation & O\pris (thlipsis) is the ohastening instrument
for perfecting the character in this instance. It carries the strong-
er meaning of a distressing circumstance. It is an expsrience that
compresses or bears one to the ground and causes him to be unable to
stand. The idea of being pressed in from every side, which restricts
the freedom is also present here. Tpe whole succession of benefits
is received in a confident attitude by the prevailing presence of
the love of God through the l;iministering agency of the Holy Spirit.

Then too, the perfecting that is realized through the pressures
of life serves to strengthen the believer's trust in God. The Apostle |
Paul testified to this faot regarding their experiences while in Asia,

For we would not brethren, have you

ignorant of our trouble which came to us in
Asia, that we were pressed out of mesasurs,

1Romans 5:3-5.,
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above strength, insomuch that we despaired even
of life: v
But we had the sentence of death in our-
selves, that we should not trust i? ourselves,
but in God which raiseth the dead.

There may even come & tine when the child of God will reach out
for the chastening which God provides because his love for the Lord,
and desire to be thoroughly equipped for His use, drives him on to that
perfection which comes only through that means. In Romans 5:3 Paul
says, "And not only so, but we glory in tribulations also." One is
not given to glory in or anticipate thet which is undesireable, at
least, not the average person. A personal friend of the writer made
the following statement in a written testimonial:

I knew that something in me was not per-
fects I would literally dream of being chas-
tened and long for it and several times even
asked God to put the rod to me so that my ,
failures would disappear and strength would be
made perfect and my heart would becoms like
iron with determination and geadinass to obey
at the point of His command.

Proving his sonship. The proof or trial of sonship should be
an experience anticipated by the child of God. It has the idea of
a proof by testing to determine the quality or genuineness of the
relationship. Primarily, it is a Father-Son relationship., "The fin=-
ing pot is for silver, and the furnace for gold: but the Lord tristh

the hearts." Proverbs 17:3., The idea of trying the hearts is derived

411 Corinthians 1:8-9.

2Personal correspondence of Rev, Ezre Budke, Waseca, Minnesota,
to the writer December 5, 1955.
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from the Hebrew 7 o) %_'_) (pachan) and the Greek 77{1/04’;“ (peiraza).
They also convey the idea of examining, testing, putting to trial to
prove thet which is in question., The Father-Son relation is clearly
indicated in the Hebrews 12:6-7 passage,
For whom the Lord loveth he chasteneth,

and scourgeth every son whom he receiveth., If

ye endure chastening, God dealeth with you as

with sons; for what son is he whom the father

chasteneth not?

The severity of this relationship is presented in the meaning
of the word seourgeth pacTiy oc (mastigoi) which carries a much
stronger meaning than the Greek racded w (paideus) meaning "teach"
or "instruet". To scourge is to apply the whip or afflict as by a di-
sease., Such a trial or testing is to be expected by every son. If per-
chance there has been no chastening, then the individual is a
(nothos), not a true source, a counterfeit. There is a superficisl
likeness, but morphologically unrelated. No Christian is exempt from
the appointed afflictions of God. The very best and the most spiritual
Christians are appointed to affliction and suffering.l "It is for
chastening that ye endure," is the rendering of the R. S. V. It is
the purpose and end that sufficiently justifies God in such dealing
with His sons, and that sustains His sons in the experience of His
dealing.

The sufferings of the Believer are intended
to be disciplines of life and ministries of char-
acter . . o these sufferings, being disoiplinaréy,
are the proofs and the results of divine love.

lanthony Zeoli, Why Do Christisns Suffer? p. 18.

2Joseph S. Exell, Hebrews, p. 490.
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The Hebrew children wandering in the wildermess knew the chas-
tening of God to prove them.

And thou shalt remember all the way which
the Lord thy God led thee these forty years in
the wilderness, to humble thee, and to prove
thee, to know what was in thine heart, whether
thou wouldest keep his commandments, or no.

One of the main thoughts of the New Testament passages is that
chastening is a rod in the Father's hand, and an instrument by which
the purposes of the Father's love can be effected.

God was so faithful and He did not let me
go until my heart was perfect toward Him. With-
out chastening, I could not order my thinking, my
loving, my living, nor my ectivity. Now I am
geared to God's work, and sustained in it, and
kept to it by His mighty power. Prayer, the read-
ing of His Word, and giving, are three things now
that are as natural as eating -- a part and habit
of my life.2 :

There ars two very real dangers to which the child of God should
be continually alerted. One is the danger of despising chastening by
murmuring against it as did the Hebrew children by doubting the use
of it, by thinking it dishonorsble to be chastened, by not seeking to
emend under it, and by despising those whom God chastens. The other
is the danger of fainting under chastening by giving up courage under
it, by doubting whether he is a child while under chastening, and by

doubting deliverance from the trouble .3

Preparing for service. Preparation for service is a school

lpeuteronomy 8:2.
2Rev. Ezra Budke, letter.

3Josep‘h Se Bxell, Hebrews, p. 483.
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from which one never graduates because he is always learning. It
might be said that chastening is accomplishing its purpose of training
from the cradle to the grave, from the new birth to the death of the
saint.

The trial and affliction of Job provides ome of the most strik-
ing illustretions of preparation for service in the Bible. God had
said of him that he was perfect in his generation, one that feared
God and abhorred evil. Yet he was subjected to a series of deep,
soul-crushing ordsals in order that he might serve as an example to
all generations to come, might learn some lLessons he needed to learn,
and might glorify God.

The challenge of Romans 12:1 is that every child of God should
present his body a living sacrifice to God which is a reasonable ser-
vice. This offering is to be holy, and acceptable to Gods The child
of God does not just enter the faith and fold his arms as if to say he
has arrived. He is then ready to be sent to the training school. Every
child of God must go through the refiner's fire to learn obedience and
character development which are essentials for Christian service. |

That the trial of your faith being more
precious than of gold that perisheth, though
it be tried with fire, might be found unto
praise and honor and glory at the appsaring
of Jesus Christ.!

A tried faith provides one of the most glowing and effsctive
testimonies of praise to the grace of God. The world will give liétle
attention to lip service that goes no deeper, but the testimony backed

up by a proven life is possible because it has attended the school of

11 Peter 1:7.
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chagtening. A miiitary soldier who has not had soms training on the
field of assimilated battle will stand little chance of survivai in
actual battle. & soldier of the cross of Christ should be well ad~
quainted with the spiritual weapons and the warfare involved. He
should know the value and purpose of his srmor and how it is to be used.
Then when the battle goes hard against him, he will be able to ". .+ «
endure hardnsss, as a good soldier of Jesus Christ." II Timothy 2:3.
The more he has been seasoned by affliction and suffering, the more
valusble wiil become his service and dependability. "Suffering has
its power to equip us, to mske us strong and tender for the help of
others."l

Suffering in the preparation for service is a commonly experi-
enced discipline. Suffering for Christ was the path of essential dis-
cipline and not to be by-passed. In the garden when Peter had taken
his sword and severed the ear of the high priest's servant, Jesus said
to him, "Put thy sword into the sheath: +the cup which my Father hath
given me, shail I not drink it?" John 18:11. Paul wes conscious of
the fact that because of his detertion in bonds, his own ministry'&as
enlarged, and also meny fellcow Christians were bold tg speak without

fear.

But I would ye should understand, brethren,
that the things which happensd unto me have fal-
len out rather unto the furtherance of the gospel:

So that my bonds in Christ are manifest in
all the palace, and in other places;

And many of the brethren in the lLord, waxing

Lsames Reid, Facing Life With Christ (Nashville: Cokesbury
Press, 1850), p. i16.
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confident by my bonds, ere much more bold to
speak the word without fear.!

The last aspect of & preperation for service to be considered
in this study is that typified by the pruning process. "Every branch in
me that beareth not fruit he taketh away, and every branch that besareth
fruit, he purgeth it, that it may bring forth more fruit." John 15:2.
There are several items of special interest in this verse. First, it
is noted that the fruitless branch is cast off -~ destroyed. It is
the purpose of the branch to produce new life. If it fails in this
purpose, Judgment is meted out. Sscond, those branches that sre now
bearing fruit are purged, that is, they sare pruﬁed, trimmed down.
Excess growth that would sap the strength and prevent the branch from
ubilizing full capacity is cut awaye. This cutting always makes a
wound, but the end result always is better. Likewise, the child of
God who is now growing and producing rew life must be purged. Suoch
purging always involves suffering. Third, the branch is purged so
that it may bring forth more fruit. The husbandman purges the branch
for incressed service. Just so, the Father chastens the child for in-
oreased service though for a time that chastening may be painfui, and
suffering be the experience.

Many Christiens have thelr eye set on the eternal goal of ever-
lasting life so firmly that they fail to see thg need for a purged life
here and now for service. While it is true that God haes en eternel
goal or purpose in the salvation of every soul, it is also true that a

part of that eternal plan involves an immediate purpose and responsi-

lphilippians 1:12-13.
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bility for service in every life now. Only as the child yields and
bears the chastening for service now will he realize the full benefit

of that later and eternal reward.
C+ Chastening Implimented

Sources of chastening. The study of the sources or directions

from which chastening originates is not extensive, but nevertheless
it is fruitful. The weight of soriptural evidence bears out the fact
that the greater part of chastening is initiated by God either di-
rectly or indirectly. A lesser part is self-initiated; that is, by
the child of God.

God-initiated. As was noted at the peginning of this chapter,
ever since the Fall of man God has initisted attempts toward recon-
ciling men with Himself. The scriptures bear the record of a changing
administretion or pattern of the attempts at reconeiliation made neces-
sary by the perpetual failure of man to comply with the commandments
and covenent relationships. As a result of man's continual failure,
it was necessary for God to maintain a diseiplinary program for in-
struotion and correction. Much of that program involved chastenirg
with the desired end result being man's goode Though the contem~
porary experience most often involved affliction and suffering, God's
purpose was always for the benefit of man.

The soriptures provide the best reference for determininé the
source of chastening. In the large majority of the occurrences, God

is the spesker. In II Samuel 7:14 when David is directed through the
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prophet Samuel to build a house for God's name, God seys, "I will be
his father, snd he shall be my son. If he commit iniguity, I will
chasten him with the rod of men, and with the stripes of theachildren
of men.* The psalmist declares in Psalms 118:18, "The Lord hath chas~
tened me sore: but he hath not given me over unto death." Again in
Hebrews 12:6, "For whom the Lord loveth he chasteneth." Ecclesiastes
7:14 affirms that God sends both prosperity and adversity because He
"sets the one over against the other."

Afflictions are God's appointments for God's
ehildren. God has appointed the Christian to suf-
fer and the Ch{istian should not be ?cvid by these
afflictions whieh God appoints for him.

Therefore, it is well to keep deeply impressed upon the mind
that chastisement is heaven-sent. It does not arise from the dust,
nor is it a result of chance.?

Man-initiated. However, there is & chastening that man performs
upon himselif. This is not from God though it may be blessed of God and
work for the good of man, Daniel 10:12 reads:

Then said he unto me, Fear not Daniel: for
from the first day that thou didst set thine
heart to understand and to chasten thyself be-

fore thy God, thy words were heard, and I am
come for thy words.

Methods of chastening. A study of chastening under the caption

of method is only a technique for emphesizing two aspects of the

Lpnthony Zeoli, Why Do Christiens Suffer? p. 19.

2H. S. Hoffman, The Gift of Suffering, p. &5.
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problem. They might be called the positive and the negative: chas-
tening that involves instruction, and chastening that involves cor-
rectione.

Positive == instruction. The two words, chastening and chas-
tisemsnt, corresponding to the Hebrew 7Q)b (musar) and the
Greek Faszc'a (paideia) are distinguished in English use in that
"chastisement" is applied to the infliction of pain as punishment,
while "ohastening' as a wider term, indicates the discipline or train-
ing to which one is subjected without reference to the means employed.l

Chastening for instruction is to be most clearly understood by
the circumstences involved. It is possible that a given instance of
chastening may serve both to correct and instruct. A detailed study
into the use and meaning of the Hebrew =2 977. (yasar) defines it
as the learning or teaching of a 1esson.2 It was found that the
lesson might be learned in three different ways: through the ex-
perisence of suffering, through asccepting verbel instruection which
involves no suffering, and through observing & given situation, an-
other person, group or nation, or God's works.

e + « the expressions musar, paideia, and
issurin came to be used to explain God's af=-

flicting Hijs people, even His most faithful and
righteous adherents. He smote them to draw

Ljemes Orr, "Chastisement," International Standerd Bible
Enczclogdia (Grend Rapids, Mjchigen: Wm. B. Eerdmans Publishing
CO., l r) I, 598'

zJim Alvin Sanders, Suffering as Divine Discipline, p. 4l.
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them yet cleoser to Him.!

An examination of the life of the Apostle Paul and the trial
of his faith provides a rich illustration of chastening that servés to
instruct or teach. He was beaten, buffeted, in danger of death, home-
less, in distress, humiliated, hungry, nsked, persecuted, in prison,
reviled, shipwrecked, stoned, stripped of all things, and still he
could praise his Lord in all his afflictions. II Corinthiens 4:8-10
is one passage where he speaks of this trial,

We are troubled on every side, yet not dis-
tressed; we are perplexed, but not in despair;

Persecuted, but not forssken, cast down,
but not destroysd;

Always bearing sbout in the body the dying
of the Lord Jesus, that the life also of Jesus
might be made manifest in our body.

The more one studies the chastening methods of God, the more
evident is the fact that every step God makes, every Word He speaks,
every testing He permits, contributes to the progress and development
of all. It affords a moving commentary of Romans 8:28 wherein even the
iniquity in the heart and 1life of men is made to serve God's purpose.
That is not to say that iniquity effects any likeness of good, but
rether, that God overrules it, and, by revealing its true nature,
shows the need of dependence upon Him in e close walk. Any chasten=-
ing process that has brought the child closer to God than he was has
fulfilled its mission.

A wrong attitude regarding chastening may advarsely‘&ffect

God's whole purpose. I Peter 4:12 says, "Beloved, think it not

11bid., p. 4.
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strange concerning the fiery trial which is to try you, as though some
strange thing happened unto you." God's will is best realized when
total submission is given. I Peter 4:19 says, “Wherefore let them
thet suffer according to the will of God commit the keeping of their
souls to him in well doing, as unto a faithful Creetor.”

Negative -- correction. Negative chastening s correction is us-
vally intended to bring the individual to repentence. At a time when
the children of Israel were severely distu;bed about the problem of
suffering, the idea ceme into common usage that God's punishing His
people for their sins did not indicate total destruction. Rather, it
provided an opportunity to return to Gode It wes the very difficult
task of the prophet who loved his people to finé some way of telling
them that God who was punishing them severely also loved them and was
still in control of events. He had to tell the people that God hed a
purpose in afflicting them so hard, and that they must accept it as
God's way of bringing them back by way of repentanca.l

The working of repentance inyolved a two-fold relationship.
First of all, it msent turning away from great apostasy end iniguity.
Secondly, it meant turning unto God for the purpose of forgiveness, and,
by learning His lews and stetutes, geining a new apprecistion or under-
stending of His demsnds and purposes. Such a decision was no easier '
to meke then than it is today. Often it required severe affliction

in chastening before men would be brought to see their need.

libid., pe 47.
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A statement by Dr. Kenneth Wesche sums up simplyvﬁnd rather ocan-
didly the practioal impsoct of God's entire chastening program as known
to man: "Through these hard experiences, God is sendpapering us -

smoothing us off. ™

Instruments employed. This look at some of the instruments

used in the implimantation of chastening is not for the purpose of
study, but rather, to observe a few of the many means by which God
carries out His program. ’
Love. Love should not be considered entirely as an instrument.
It is more correctly the menifestation of the very essence or nature of
God and as such must permeste and influence all that He does. Through
His dealings with man, God sheds His love abroad in the hearts of men.
In this relationship it may be said that love suffers.
When love increases in our hearts, owing
to the Holy Spirit's inoreasing activity, it
must come into confliot with ail that pertains
to the world's spirit and seeks to mainbtain
itselfinthesoul.......‘...-..
God also disciplined those near to Him,
ag a father his son, to diraw them yet mnearer;
such discipline was called the "discipline of
lcve-"
The Holy Spirit. As the Third Person of the Trinity, the Holy
Spirit is the one through whom God deals with the hearts and lives of

individuals either in commendstion or conviction, end as such quslifies

as God's agenecy of chastening.

lA quote from Dr. Kenneth Wesche's chapel comments given at
Western Evangelical Seminary March &, 1956.

2jbreham Kuyper, The Work of the Holy Spirit, p. 565.
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o o o legal holiness is the gift of Jesus to
every soul that asks for it in His name. The
moral, actusl holiness is wrought in ues by the
Holy Spirit using the_discipline and sufferings
of this earthly life.l

Suffering. Suffering is the tool that provides the contact and
molding influence in human behavior. Suffering makes man eware of his
own need, causes him to look outside of self for assistance, and serves
as the medium in developing the spiritual gqualities in life. Briefly
stated, suffering tries, purifies, a;d teaches.

The Word. The instrument of chastening by the Word is the mani-
festation of the Etermal logos. It is the‘Written’Word and the Word
become flesh in the person of Christ. The person of Christ chasteus by
His presence in the life, by the gospel of His coming in'death and
resurrection, and by the Word of His mouth, the Written Word.

Prayer. Prayer as an instrument of chastening is a silent but
powerful allys. Praysr in itself is commumnion with the Fgther. Brokem
fellowship or communicn is a chastening rod to the child of Gode The
blessing of felliowship is never more appreciated than when it is de~-
prived of the one in whom it has been such a source of strength. Then
too; the burden of prayer is a chastening rod thet tries the faith.
Prayer that has never reached through the barriers of indecision and
doubt to arrive ét complete trust has never fulfilled its purpose in
life. The air is never purer and the light never brighter than when
one soars through and above the oclouds.

The cross. The chastening capacity of the oross is sxercised

in mﬁny areas of life.

1Jim Alvin Sanders, Suffering As Divire Discipsine, p. L1186,
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The cross, by its nature, is a yoke and

burden, but it is only the flesh, or nature

that feels it. Therefore, while the outward

man is perishing on the cross, the inwgrd man

may be living, growing, and rejoicing.
People speak of many types and varieties of crosses to be born by the
child of God. There is perhaps none mors trying or demending than
that oross formed whers the will of God intersects the will of man.

Until the will of man is brought into conformity with His, the burden

of that oross will be a constant chastening rod.
D. Chastening Related to Christian Suffering

The inter-relationships of chastening and Christian suffering
have been discussed, studied, and inferred all through the study. It
is not the purpose of this inclusion to revisw all those inter-rela-
tionships again. There are only three particuler areas of this re-
1ationship that need special mention, and this in a very brief way.
They are: +the human element, the olsansing or pruning process, and

faith in view of suffering.

The human medium. The human medium constitutes one of the

major factors in the relationship of chastening end its ultimate pur-
pose in the whole life of man. The capacities of human experience
thus become the channels through which God reaches in %o the spiritual

man. The body is the raw material. The sensations of that'body are

j‘D}:'. Xirk, The Cross Bearser, p. 1l50.
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the means, with suffering one of them. This whols area of inter-
relationships is one of the great mysteries of 1life. Because of that,
meny professing Christians have not been exercised by it to receiﬁe

the blessing which can be derived from it.

The cleansing and pruning process. The cleansing and pruning

process usually involves suffering. It is this factor that excludes
so meny from receiving the benefits available. It seems to be a human
tendency to shun every occasion of suffering as though there wers some
Posrful and sinister evil involved. The child of God who submits him-
self soon finds that it is one of the richest means of grace.
God has used various methods of chastening.

One thing in every method that was outstanding

was the tenderness with which He applied the rod

to my backe I had to leern to obey through suf-

fering. As I look back, nothing was solgrievous,

so heart-rending as His chastening rod.
How true it is that no suffering for the present time is experienced
as a thing of joy. However, a later counting of the many blessings

derived from it should cause one to breathe a humble praysr of thanks-

giving.

Suffering and the role of faith. The relation of faith with

regard to its place in both chastening and suffering comprises one of
the most misunderstood areas of Christianity today. Faith-healing,
if misunderstood and carried to its logical extreme, requires the

elimination of all sufferinge. If this does not ocour, it is believed

1Rev. Bzra Budke, personal lstter.
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that the faith of the individual is weak and ineffeotive. Such an
interpretation also eliminates the whole area of the benefits derived
from suffering in the chastening process. A swimmer cen easily go
down the stream with the current, but his streangth and endurance are
severaly tested in the upstream course. Lijkewise, it is:relativaly
easy for a Christian to have faith when all goes smoothly and his needs
ars all met, but when he experiences hardships and trials, his faith
often falters and he cries out for deliverance. If the Christian's
faith cennot endure the loss of all things, it is not securely found-
ede God's servant, Job, endured, and believed Hime. The Apostle Paul
asks,
Who shall separate us from the love of

Christ? Shail tribulation, or distress, or

persecution, or famine, or nskedness, or per-

il, or sword? ’

- Ed L . . L g - L L L L) ® ® - * L * . . L] L 4 L]

For I am persuaded, that neither death, nor
life, nor angels, nor principalities, nor
poweirs, nor height, nor depth, nor any other
ereature, shall be able to separate us from
the love of God, which is in Christ Jesus owr
Lord.l
And again, "My grece is sufficient for thee: for my strength is made

perfect in weakness." II Corinthians 12:9.
E. Summery

The objective of this chapber was chastening experienced. The
value of chastening was determined according to man's attitudes toward

the attributes of God, particularly the attributes of justice and

{Romans 8:36, 38, and 39.



69
mercy as they ars expressed by God's essential nature of Love. A
proper understanding of the nature and needs of man also determines
the value. The purpose was studied with regard to perfecting man,‘
proving his sonship, and preparing him for service. The implimentation
of chastening was studied with regard to its sources as God-initiated
and self-initiated. The methods of chastening were instruction and
correction. The instruments employed in chastening were Love, the
Holy Spirit, suffering, the Word, prayer, and the cross. Finally,
three partiocular thought were discussed concerning the inter-rela-
tionships of chastening and Christian suffering. They were: the
place of the humen medium, the cleansing and pruning process as it
involves suffering, and the relation of faith to suffering as a part

of chastening.
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CHAPTER VI
SUMMARY AND CONCLUSICNS
Ae Summery

This study presented evidence for the foilowing statements in
SUNmAry:

ie The ideas of suffering emd chastening are derived from
many root words in the Hebrew and Greek.

2. The ideas of suffering and chastening sre universal by
virtue of their presence in all periods of biblicel historye.

3s Christian suffering is a conscious reality in humsn ex=
perience.

4. Through the experience of suffering the physical and spirit-
ual aspects of man's nature are brought into close reiationship.

5¢ A Christian experiences suffering as & human, as the result
of sin, through the fellowship of His sufferings, end by faise eccusa-
tions.

6e Some of the benefits of suffering are: oharacter buiiding,
turning éorrow to joy, it provides a wiiness, it strengthens and tries
faith, and is used as a means of grece.

7. Suffering is often misunderstood as impiying the pr&sanée
of sin in every case.

8. It is mistakenly believed that a viotorious Christian will
never endure suffering.
| 9. The falue of chastening is grounded in the nature and aAttrib-

ntes of God as well as the mature and needs of man.
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10. Some purposes of chastening are: perfecting the man,
proving his sonship, and preparing him for service.

i1, Chastening is placed into effect by both God and man, but
primarily by God.

12, Two methods of chastening ar; the positive and negative
which provide instruction and corrsction.

13, The instruments of chastening are: Love, the Holy Spirit,
suffering, the Word, prayer, and the cross.

14, Some additional ways suffering is related to chastening
are in the human elsment, through the pruning process, and the purpose

of chastening with regard to Christian faith.
Be Conolusions

1. There are many more shades of meaning inherent in the ideas
of suffering and chastening than are axpreséed in the English transla~
tions. This is verified by the large number of Hebrew and Greek terms
related to them by transiatiom.

2. Both suffering and chastening were universai realities

’through the periods of biblical history. However, suff;ring and
chastening occupy places of special concern for‘the Christian bscause
of the filial relationship with God. God uses various means to train
and discipline His children. He uses the experience of suffering as
one instrument for chastening. It is possible for a Christian to be
so grieved and preoccupied with the problems that are a part of suf=-
fering that he fails entirely to see and profit from the greater pur-

pose which may be intended through the use of suffering.
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3. A Christian is still committed to ask God for relief from
physical end spiritual affliction because God does want to answer
prayers of that nature. However, However, the Christian’s chief con-
cern should reach beyond the self—oentered thought for immediate con-
venience. It is essential that the Christian recognizes the possibll—
ity of a greater purﬁose then is immediately evident in the experience
of suffering es a part of chastening.

4, The imperatives of ohastening eliminate a doctrine of
faith-healing or an interpretation of the ptonement in which all
afflictions are to be removed on the basis of faith alone.

5. The chastening process most often uses the human element.

6. The chastening process invariably involves suffering.

7. Chastening is always to be found with a purpose. It is
for men's benefit in improvement or good.

8. An uncooperative attitude on the part of man may limit the
effectiveness of the purpose of chastening.

9., The full understanding of Christian suffering and chasten~
ing must be determined by & thorough study of all synonyms and shades

of meaning in every area of life.
C. Suggestions For Further Study

Soms suggesbions for further study are as follows:
1., Man's moral responsibility in view of needless éuffering
which is the result of mental and social evils of our day.
2. The moral and spiritual effects of faith-healing in re-

lation to God's promise of sufficient grace.
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3. A comparison snd contrast of Christian suffering end all
of human suffering. Does the Christiean hold any kind of favored
position over the non-Christian?
4. A s%udy of the problem of chastening as it affects the

non=Christiane.
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AFPENDIX
A. SUFFERING IN THE OLD TESTAMENT AND NEW TESTAMENT !

N\ V/ 2 (nasa)
Psalms 88:15 +..I suffer thy terrors, I am distracted.
Proverbs 19:19 e..great wrath shall suffer punishment.
Jeremiah 15:15 ...that for thy sake I have suffered rebuke.

T 'l¥ (tsarsh)
I Samuel 10:19 ..s of all your adversities and your tribulations.
I Sgmuel 26:24 ... and let him deliver me out of all tribulation.
Judges 10:14 ...deliver you in the time of your tribulation.
Deuteronomy 4:30 When thou art in tribulation...

> 2 T7 (chabal)
11 Samuel 22:6 ..esorrows of hell compassed me.
Jdob 21:17 ...God distribubteth sorrows...
Job 39:3 ..e.cast out their sorrows.
Psalms 18:5 ...s0rrows of hell compassed me o
Psalms 116:3 ...pains of hell gat hold upon me.
Isaiah 13:8 ...pain as a woman that travaileth.
Jersmiah 13:21 ...8hail not trials take thee.
Hosea 13:13 The sorrows of a travailing woman...

7 3 (yagon)
Genesis 42 38 ...with sorrow to the grave.
Esther 9:22 ...from mourning into a good day.
Psalms 13:2 ..c.having sorrow in my heart daily?
Psalms 107:39 ..ethrough oppression, affliction, and sorrow,.
Psalms 116:3 The sorrows of death compassed me.
Isaiah 35:10 +..and sorrow end sighing shall flee awaye.
Isaiah 51:11 «..mournivg shall flee away.
Jeremiah 8219 +.ecomfort myself against sorrow.

T T?D (maruvd)
Lementations 1:7 ... remsmbered in the days of her miseries.
Lamentations 3:19 ...remembering my misery.

7’

Maorxw  (paschd)
Matthew 16:21 ...suffer many things of the elders.
Matthew 17:12 ...also the Son of man suffer of them.
Mark 8:31 ...the Son of men must suffer many things.
Luke 22:15 ...this passover with you before I suffer.
Luke 24:46 ...and thus it behooved Christ to suffer.
Acts 3:18 ...that Christ should suffer.
Acts 9:16 ...how great things he must suffer.
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I Corinthians 12:26 ...whether one msmber suffers.

II Corinthians 1:6 ...same sufferings which we also...
Philippians 1:29 ...but also suffer for his sake.

I Peter 2:20 ...vhen yo do well and suffer for it.

I Petor 4:15 ...let nons of you suffer as a murderer.

I Peter 4116 «..if eny man suffer as & Christian.
Matthew 27:19 +..for I have suffered many things...
Aote 1713 ...that Christ must needs have suffered.
Galatians 3:4 Have ye suffered so many things...

I Thessalonians 2:14 ...suffered like things of yours...
Hebrews 9:26 For then must he often have suffered...
Hebrews 13:12 ..suffered without the gate.

I Peter 2:2l «..because Christ also suffered for us...
I Peter 2:25 ...when he suffered hé threatened not...

I Peter 3:48 ...hath once suffered for sins.

I Peter 4:1 ...Christ hath suffered for us in the fliesh.
I Peter 5:10 ...that ye have suffered a while,...

> Vs -
7. aTwMabw(atinazd)
Acts 5:4L +.ecounted worthy to suffer shame.

8. o-u/uﬂt; oXxo) (sumpascho)
Romans 8:17 If so be that we suffer with him...

/ ’
9. f«o-'re ¢w (hustered)
Phillippians 4:12 <..both to abound and to suffer nesdasee
I Thessalonians 3:4 ee.ewe should suffer tribulation...
TI Thessslonisns 1:5 eeskingdom of God for whioh ye also suffer.

10 /a+omabew(kakopathed)
II Timothy 2:9 ..swherein I suffer trouble as an evil doer...

¢ ’ -
1le umomev & (hupomeno) »
II Timothy 1:12 If we suffer, we shall 2180 reigne..

/ L
12. . f@«tow (zemioo) ‘
Phillippians 3:8 I have suffered the loss of all thingse.e

13./¢7°9‘}“€0(mkrothm5)
I Corinthians 13:4 Love suffereth long, end is kind...

F

14, 7abRua (pathoms) |
Hebrews 2:9 ...the angels for the suffering of deathe..
Romans 8:18 ...reckon that the sufferings of this presente..
II Corinthians 1:5 ...08 the sufferings of Christ abound in us.
Phillippians 3:10 ¢..and the fellowship of his suffering.
Colossians 1:24 «..now rejoice in my suffering for youe..
Hebrews 2:10 ...their salvatiom perfect through suffering...
T Peter 1:ll ...testified beforehand the suffering of Christ...
I Peter 4113 e..as yo are partakers of Christ's suffering.
I Peter 5:1 e..8nd a witness of the sufferings of Christ...
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< 1]
15¢ umeyw (hupeché)
Jude 7 ..ssuffering the vengeance of eternal fire.

16, Oy ' s (tnlipsis) ,
Matthew 15:21 ...for when tribulation or persecution arisethese
John 16:33 1In the world ye shalil have tribulatione..

Aots 14122 ...through muoch tribulation enter into...

Romans 513 ee.knowing that tridbulation worketh patience.

II Corinthians I am exceeding joyful ia ail our tribulation...
Revelation 2:9 e..thy works, and $ribulation and povertyeee.
Revelation 7:14 e..they which came out of great tribulation...
Romans 5:3 e...only so, but we glory in tribulation 8150
Ephesians 3:13 ecsthat ye falnt not at my tribulation for youe
II Thesselonisns i:4 e..persecution and tribulation that ye
endure. .

Be CHASTENING IN THE OLD TESTAMENT AND NEW TESTAMENT

le /T2 (yakach) |
II Semuel 7:14 I will chasten him with the rod of men.
Job 33:19 He is chastenmed also with pain upon hise..

2. N Q ; (yasar )
Psalms 38:1 ...chasten me in thy hot displeasure...
Proverbs 19:18 Chasten thy son while there is hopoe..
Psalms 118:18 The Lord hath chastened me sore, but hes..
Psalms 94:12 Blessed is the man whom thou chastenethe
Deuteronomy 8:5 +..88 & man chasteneth his son, 80ese
Deuteronomy 22:18 ¢..city shail take that man and chastisee..
Levitious 26:28 +..and I, even I, will chastise you seveRe..
I Kings 12:11 +..but I will chastise you with scorpions.
I Kings 12:14 ...with whips, but I wiil chastise you witheoo
Hosea 7:12 I will ohastise them as theirs..
Hosea 10:10 ¢..in my desire that I should chastise
I Kings 12:11 ,..my father hath ochastlsede...
Jeremiah 31:18 Thou hast chastised me, and I was chastised.
Psaims 94:10 He that chastiseth the heathen, shall not.

Se JDQQ (b&@h&ﬂ)
Jdb 7:18 e.eand try him every momente..
Job 23:10 esewhen he hath tried moees
Jeremiah 12:3 e..and tried mine heart toward the®...
Zechariah 1319 s..will try them as goid is tried.
I Chronicies 29:17 <..that thou triest the heart...
Jeremiah 11220 eeothat triest the reins snd the heart.
Jeremish 20:12 «..that triest the righteous, end seest the...
Pselms 729 e..the righteous God trieth the heartss
Pselms 11:5 The Lord trieth the righteous
Proverbs 17:3 esesbut the Lord trieth the heartseee
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) 2 X (tsaraph)

Daniel 11:356 e.oto try them and to Purgde..

Pselms 26:2 ...try my reins and my heart.

Psalms 12:6 »..as silver tried in a furnsce of earthe..
Psalms 105:19 o..the word of the Lord tried him.
Daniel 12:10 ...purified, and made white, and trisdes.

1 0 15 (musar)

Proverbs 12:24 e..he that loveth him chasteneth him.
Job 53117 e..therefore despise mot thou the chasteninges.
Isaiah 26:16 eee8 prayer when they chastening was upone
Job 54:351 I have borne chastisement, I will not offende
Isaieh 53:5 e..the chastisement of our peace Was UpPOHee.

ratdeu w(paideuo) ,

Revelation 3:19 ee.msny as I love, I rebuke and chasten.

I Corinthisns 11:32 e..we are chastenmed of the Lord, that Woeeo
Hebrews 12:10 ...for a few days chastened us after their owne..
Hebrews 12:6 For whom the Lord loveth he chasteneth...

Luke 23:16 I wilil therefore chastise him, and releasdcee

me l/";fw(peirué)

Hebrews 11:17 «..when he wes tried offered up Isasac.
Revelation 2:2 <s.thou hast tried them which say they.
Revelation 3:10 es.try them that dwell upon the earthe

oo i ud §10 (dokimaso)

James 1:12 eeefor when he is tried, he shall receive.

mel qu’a o (peideuo)

Hebrews 12:5 ..despise not thou the chastening of the
Hebrews 12:7 If ye endure chastening, God dealeth witheeo
Hebrews 12:11 Now no chastening for the present.

Hebrews 12:8 But if ye be without ochastisemsnt, whereof.

.



84

THE REFINER'S FIRE

He sat by & furnace of seven-fold heat,
As He wateched by the precious ore,

And closer He bent with a searching gaze
As He heated it more and more.

He knew He had ore that could stand the test
And He wanted the finest goid,

To mold as a crown for the King to wear,
Set with gems of price untolid.

So He iaid our golid in the burning fire,
Tho! we fain would say Him, "Nay;"

And watched the dross that we had not seen
As it melted and passed awaye

And the gold grew brighter and yet more bright,
But our eyes were dim with tearss

‘e saw but the fire - not the Master's hand,
And questioned with anxious fears. ‘

Yot our gold shome out with a richer glow
As it mirrored & form above,

That bent o'er the fire, tho' unseen by us,
#ith a look of ineffeble love.

Can we think it pleases His loving heart
To cause us a moment's pain?

Ah, no but He sees through the present oross
The bliss of eternal gain.

So He waited there with a watchfui eye,
With a love that is strong and sure,

And His gold did not suffer a bit more heat
Than was needed to make it pure.

- Selected



GOD'S WAY IS BEST

Did you ask the Lord for patience?
Did you plead for it in prayer; .
Then tribulations great befell you
And you thought He didn't care?
Ch, my child, He heard and answered,
Answered full your prayer;
#rribulation worketh patience,®
That's the gem you longed to wears

Did you esk Him for submission?
Did you plead for it in prayer,
And such sufferings great o'ertook you
That you thought He didn't care?
Ah, my dear, He heard and answered
That true prayer with bitter tear;
For we learn obedience
By the things we suffer here.

'Twas unseifishness you wanted,
Asked for it in prayer;
And the saorifice He asked for
Seemed too great for you to bear.
Ahl He heard, He cared, and answered,
Answered full your prayer;
For we lesrn to be unselfish
By the saorifice we bear.

Did you ask to be made humble,
And for strength its fruit to bear;
Then the wey you were tormeanted
Made you feeli He didn't care?
Well, my ohild, He heard and answered,
Answered deepest prayer;
Humility, and strength to bear it,
Coms to those who know Life's ocares

Did you pray for iife abiding,
Wholly in His ocare;
Then He severed you from loved ones,

Till you thought He'd missed your prayer?

Ahl my child, He heard and answered,
Answered His child's prayer;

For we learn the life abiding,
If His loneliness we share}
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Ahl you asked His love He'd show you,
Pleaded in earnest prayer;

And He sent you bitter chastenings,
Till you thought He didn't ocarel

Dear, dear child, He heard and angwered,
In pure love, your prayer;

"whom He Loveth, him He chasteneth,"
But He gives the strength to besr.

Did you ask the Lord for viotory,
Plead for it in prayer;

And lLife's batties surged around you,
Hid His face so fair:

Ah, my child, He heard and answered,
Answered your own prayer;

For we lsarn to be vistorious
By the daily cross we bearl

Transitory things these ail are,
But above there's recompence;
Honor, glory, peace s'erliasting,
From eternal death defencel
For this moment's tribulation

Is working out for you and me
Age~abiding weights of glory,
Throughout ail eternityl

So we count not things we're seeing,
But the things which are above;

For the things we see are fiesting,
But above is God, and Love.

The big things beyond this earth-life
Are unseen by us today; ‘

But there everiasting beauty
Will be ours to keep for ayel

- Josephine Hope Westervelt
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