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CHAPTER ONE



- CHAFTER I
INTRODUCTION

Christianity has been a missionary religion from New Testament
times. It has claimed to be a religion unique from all other religions
of the world because it has God's only revelation of the answer to the
spiritual needs of mankind, and because of this claim to uniqueness it
has been a proselyting religion. In recent years there have been some
from within the ranks of Christianity who have not been too sure whether
the missionary imperative is valid tedajr. Theﬁ feel that missions
should be curtailed if not discarded because of the lack of a motive
that is unique. Not only is there a question of the valﬁe of missions
but there is a divérgence of opinion as to téha,t missions should be
trying to do and hm& it should be doing it. Each of ‘chesé problems
determines the next; the motives of missions will determine the objective
that 1s to be attained and the objective will determine the method best
suited to its attaimment.

4, BSTATEMENT OF THE PROBLEM

The problem of this study was to determine: 1, the unique
motives of Christianity for ﬁissienarykemieaver which cannot be claimed
by any other religion or soéia}. institution; hich motivate the expen~
diture of time, manpower, and meney for the purpose of evangelization;
2, the claimed gbjectives for missionary endeavor which are in agreement
with these motives; and 3, the proper and adequate methods which may be
used to attain these objectives. | |



'B. JUSTIFICATION OF THE PROBLEM

This problem 1s one with which the author has been concerned
personally., A mumber of years ago he felt the call of God upon his
heart to give himself to the work of foreign missions. As the authﬁr
counted the cost to both him and his family he realized that there needs
be a very strong motive and objective in view to Justify giving himself
to this call., Several factors conmtribute to the value of this study:
(1) a great deal of money is spent each year on missians;l In 1958
about $138,857,422 were spent on missions; There are many expenses
involved in getting there and the cost of living is high in most foreign
lands; After the missionary arrives on the field he usually spends
2 year or two in language study which does not allow him to become
immediately productive; In some fields very few results sre attained
after years of work; This great expenditure of money needs be justi.
fied as being absolutely necessary; (2) In addition to the justifi-
cation of this expenditure of money there is the calling of valuable
manpower to the work; Is this warranted? Missionaries often must
leave the comforts and friendships of home and go to a land of a dif-
ferent race, live under difficult conditions and face early death by
disease or martyrdom. Considering the high cost of missions in lives
and money, missions must either be juStifiable or they should be dis-

contimed,
C. LIMITATIONS OF THE STUDY

The ares of home missions is important and in some respects

lJ « 0. Percy, Ivan Allbutt, and Douglas C. Percy, Missions
Anmal-~1959, p. 65,
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the methods used on all the missionsry fields, Hach individual field
has its own methods adapted to its particular situation so it would be
beyond the scope of this study to consider them all. This study intends to

discover basic objectives and apply bthem to the most widely used methods,

D. DEFINITION OF TERMS

For the purpose of this study the feollowing definitions comprise
the meanings of these terns.

Missions: Missions is the Shr;Stian Church trying to win obthers
to the Christian faith, especially through a group of selecied workers
called missionaries. In this study missions will refer exelusively to
foreign missions as opposed to home missions in this country.

Motive: Motive in missions refers to reason why missions are
considered a necessary part of the work of the Christian Church.

Objective: The method of missions is the means by which the

Indigenous Church: The Christlian church which, though intreduced

-y

by foreigners, has become native to that counbtry and is self-governing,
self-propagating and self-supporbing.

Heathen: Any person who 1s unconverted and does nob acknowledge
the God of the Bible,

on~Christian religions Any religion which does not acknowledge

Christ as the only and sufficient means of salvabione

Es METHOD OF PROCEDUHE

»

The procedure of this sbudy was by way of resesarch into some of
the available works on the problems, a study of the pericdicals of &

number of missionary soclebles, brochures and literature from various



Christ as the only and sufficient means of salvation.
E. METHOD OF PROCEDURE

The procedure of this study was by way of research into some of
the available works on the problems, a study of the periodicals of a
mumber of missionary societies, brochures and literature from various
missionary societies, thelir missionary mamals and guides, and personal

correspondence with several missionary leaders.
F. STATEMENT OF ORGANIZATION

The study begins, in chapter two, with a report an examination
of the nmotives to see why missions shouldexist at all. On the basis
of these motives the objectives of missions were examined in chapter
three to learn if specific objectives could be discovered. Thesé
objectives were used to determine proper methods in chapter four.

Thus there are threse steps progreé&ing from a questioning of
the very right of missions to exist to a discovery of proper methods.
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CHAPTER II
THE MOTIVES FOR MISSIONS
A, INTRODUCTION

The motives for missions are a very important consideration.
The motives need to be worthy and they ought to be extremely strong
motives because thousands spend their lives among uncongenial people
in unpleasant conditions far from heﬁe,:family and friends doing
missionary work. In addition to this manpower, millions of dollars
are spent on missions each year. People are asked to give of them-
selves and their hard-earned money to missions and there should be a
good justification for this, |

The problem of missionary motives is important to the local
pastor. He is called upon ffbm‘time to time to allow missionary speakers
to take a service of the church and even to take an offering. The
budget of the church usually contains provision for missionary support.
Few local churches have excess funds to give to a cause that is not
absolutely necessary. Thé question of "why missions® must be answered
first before any cther questions of objective or method nay be ConNe
sidered. The question of why missions are opposed was taken up first

then an exsmination of séveral types of motives was made.
B. WHY MISSIONS ARE QOPPOSED

It is taken for granted that people who are not Christians will
probably oppose missions. People are not geing to want to propagate
what they do not believe. This type of opposition is to be expected

and is not under consideration in this study. What this study is cone



cerned with is the oppcsiﬁicn which cmﬁes from Christiaﬁs. They claim
to believe in Christianity kbu’t yet do not believe in prcpaga’cing’this
belief through missions.

1. The lack of a personal experience y&@é Christ. The first
reason people oppose missions is the lack of a personal and vital
experience with Christ. 1They have beé:n born aﬁd raised in a church
and when they were old engugh joined the church as a matter of course
or family tradition. They approve ’of the ch%irch as a ffme institution
but they cannot get too excited sboult its beliefs. They de not feel
that religion is‘k anything to get wrought up about so they cannot
comprehend how young men and women could want to épenci their lives in
out-of-the.way places to win others for Christ. H. R. Cook suggests,

But the measure of Christ's importance to us is the

extent to which we will go to make Him known to others,

S0 we can say that many are not interested in missions

because thgiz' ovm faith doesn't mean much to t%m, and

of course it wouldn't be worth much to others.

2. Preoecugation,m_ self. A second reason that people oppose
missions is a préec‘cﬁpatien with self.?’ These people are morekthan
just nominal Christians. They have had a religious experience and
are veryk céncemed witfa spiritual things. They are interested in
spiritual needs that touch them and their church and community but

canmot see beyond this. They lack vision.

5. R. Cook, Introduction to the Study of Christian Missions,
Fo l‘%‘n

Thid., p. 15.

SRaymond B. Buker, The Place, The Goal, The Method of Christian
Missions, p. 4.



‘ 7

3. Ignorance of the actual conditions. A third reason is
ignorance of the actual can&i’cions on the mission ﬁeld.l Mach mise
information comes from films and books absut missionary lands. These
are either fi;tﬁ.on or are produced from so little backgrouﬁd that they
do not give accurate information. It is difficult after a two week
trip in a land where the author does not even ’speak the language to
come home and write a two hundred page book and get all the facts straight.
This is what is frequently done and people get false no%ions.z

The work of the foreign mi$sienazy is pictured in two ways. The
first is that the missionary is harmful., They say that natives live
a carefrée life free from sorrow and sin. Then the missionary comes,
changes his way of living and spoils the paradise.

" The second false impression that people get is that the natives
are hopeless and the missionaries are useless. The only converts are
scoundrels who get on the good side of the gullible missionary for
what they can get out of him. ,

| %. Theological reasons. The fourth reason people oppose missions

is theological. There are two types of theology which have no place
for missions. The first type is called hyper-Calvinism which stresses
the sovereignty of ‘God so much that man can do nothing. It says,
;'&%en God wants to convert the heathen, He'll do it without your help
or mine!">

The othgr theological view that opposes missions is the liberal.

It does not consider Christianity unique. It is not the true religion,

1. R. Cook, Introduction to the Study of Christian Missions,
p. 15, ‘ o

| 2@;@., po 160
Fbid., p. 17.



but one of the many true religions. All religions lead to the same
place. The religions of other people may not fit us but they fit them,
so leave them alone. We should not confuse them by giving them a
foreign religion.

These are some of the main reasons why missions are opposed;

now the reasons why missions do exist should be examined.
C. SECOHNDARY MOTIVES

Before discussing the primary motives for missions the secondary
motives xs:};st be considered. Secondary and primary motives have often
been ccni:useé; therefore, in order that the majorily of consideration
might be given the primary motives, the secondary motives were dis k
cussed Tirst and primary molives last.

Secondary motives are being exalted more and more by some missionary
statesmen because the idea of saving men for this present age appesls
1o men more than the idea of saving thenm for the next world, It is
legitimate and Christian to seek the earthly welfare of men and to widen
the earth®s knowledge, but “cheée motives are secondary because they are
the effects of the missionary enterprise rather than its cause. Even
if these motives did not exist missions would still be necessary. -In
consideration of the primary motives of missions these secondary motives
become relatively unimportant. These motives could be cared for by any
socially minded, philanthropic organization. The primary motives can
be motives only of the church.

The secondary motives include the intellectual motive, the
commercial motive, the socielizing motive, the statistical motive, the

betterment of the spiritual life of the missionary and the philanthropic
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notive which is concerned with the physical, intellectual, and moral
needs of the heathen world.

1. The intellectual motive. The first of these secondary
motives is the intellectual motive.l Missionaries have increased the
knowledge of the world a great deal. In many cases, they have often
done more than anyone else to extend the knowledge of the earths surface
and its inhabitants. Missionaries have been among the great explorers
and geographers. They have made contiibubions in ethnology, entomology,
zoology, botony, language and éaany other areas fbf study.

2. The commercisl motive. A second motive is the commercial

mativa.z The missionary is a representative of a higher civilization.
They are generally the first representatives of Western civilization into
a country. American missionaries have often preceeded diplomats and
consuls into many lands and have thus opened the countries for trade.
As a representative of a higher civilization, the missionary uses 2
gasoline lantern or perhaps generates his own electricity, he rides 2
bicycle or drives an automobile. His home has windows and a floor and
his clothes are of a better quality. The native observes all of these
things which the missionary has and then begins to desire them for
himself and his family. A demand is created which the foreign trader
may fill. The missionary is not sent out to prepare the way for the
merchant, this an effect of his work and is purely incidental to his

plans.

11bid., p. 22.

Zjames L. Barton, The Unfinished Task of the Christian Church,
p. 21.
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3. The third motive is the civilizing motive.' The missionary is

the advance agent of civilization. As a product of a civilization
built on thousands of years of Christian customs and ideals the mis'sionary
opposes slavery, pologomy, cannibalism and infanticide. He teaches
honesty, sobriety, thrift, purily and industriousness. He believes
in wearing clothga, building houses and tilling the soil . He treats
his wife and daughters with respect and kindness. His life is an
example of what a Christian civilization is. As he wins c@nvefts to
Christianity he teaches them the ideals of Christian living and seeks
to have them live after his example. The missionary is not trying to
Westernize the natives, but as they follow his example of Christian
living they emerge into 2 new end higher civilization.

The native also tends to connect the missionariss hj.gher standard
of living with his culture and in his desire for the things of the
West he also accepts to some extent the culture of the west. This
civilizing effect of missions protects our own civilization from the
evil influences of the non-Christian world.% The great development of
comrmnications has made the world small and brought nations and races
into close relations with each other. We cannot wilhdraw from the
world but are involved in it. When one part of world has a famine
frequently the whole world feels the impact of it and when one section
is at war the rest is affected. When one part of the world lies in
darkness and moral degradation the rest of the world is darkened.
Communism threatens to take over in unenlightened countries. The social,

Moral, and intellectual condition of the world must be improved if our

LArthur J. Brown, The Foreign Missionary, p. 23.

Zjames L. Barton, The Unfinished Task of the Christian Church,
De 22, ‘
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Christian civilization is to be saved. The missionary does civilize
wherever he goes.

This again is a secondary motive of missions, important as it
is, for the primary motive of missions is not the changing of civili.
zations and the propagation of Western idsas.

4. The statistical motive. A fourth secondary motive of missions

is the statistical mctive.l Many people, who want to get the most
for their money, scan reports to see how many converts were made in a
given time, how many pupils are enrolled in schools and how many
patients are taken care of in the hospitals. If they feel that the
greatest results per dollar have been achieved by missions they give
to missions. HMany fields have been able to secure good results and
make a good showing and some people have supported their missions for
this reason.

5. The spiritual growth motive. As a fifth motive; missionary

1ife begets in the worker the highest type of spiritual 1ife.”

Missionary life is a life of self giving. It involves loyalty to Christ
and love for mankind., Only the highest type of motives can sustain

a missionary on the field. The missionary life should make the best
kind of a Christian out of a person.

6. The philanthropic motive. The sixth type of secondary motive

comes from the philanthropic metive.B This motive is stirred by a

consciousness of human brotherhood and a desire to relieve the desperate

Lirthur J. Browm, The Foreign Missionary, p. 24.

Zjames L. Barton, The Unfinished Task of the Christian Church,
Do 23. : o :

3
“Arthur J. Brown, The Foreign Missionary, p. 22.
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need of mankind which is prevelant throughout the world. Medical and
educational missions make a special appeal to this motive.

Z. Fhysical needs. One of the needs of mankind that becomes

a secondary motive for missions is the physical needs of men in heathen
lands. Conditions of gross uncleanliness and lack of sanitation are
prevalent to a large degree in most heathen lands. In many cases
ceremonial cleanliness replaces mechanical or chemical purity. In
India the offal of cattle is more pure than distilled water upon which
the shadow of a low caste man has»fa,}.len.l Many are ignorant of the
basic laws of sanitation. James Barton describes the situation;

Just one sight of the Ganges River in India will illuse
trate this point. In a short distance of a mile, one can
behold multitudes of Indians bathing in the river, washing
their clothes in the same river, drinking of the water of
that river, dumping into it their sewage, burning on the
shore the bodies of the dead and gerfc»ming their religious
rites of cleansing in the waters.

Poverty is appalling., There are millions who have never had
their hunger really satisfied even after a mesl, There are many who
are starving or on the verge of starvation. Poverty produces mala
mutrition which produces bodily conditions conducive to contracting
diseases which are rapidly spread by the unsanitary conditions. The
great steps that modern medical science has made in the curs and trest-
ment of disease are entirely unknown to them. No drugs or medical

aid is available to them and the death rate is very high among all

ages. In addition there are religious customs that not only make

1james L. Barton, The Unfinished Task of the Christian Church,
Do 25

Harold Lindsell, Missionary Principles and Practice, p. 48,
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the suppression of contagious diseases impossible but directly promote
their extension. |

Many heathen lands are so thickly populated that the land is

not able to supply all the physical needs and the induétrial life is
so limited that not all people can be taken care of with the available
work and food. In some cases the soil may be fertile enough but the
people do not possess the knowledge or equipment with which to increase
the crop. The same problem is present in regard to natural resources
which may be available. They frequently know so little about the
potentials of these resources that ihey could not make use of them even
if they had the financial backing to geb started,

Wars also add to the great need of mankind. They destroy property
and life and it takes time, energy and money to rebuild and readjust
the economic life.

Christianity can and does something about these conditions.

The improvement of these conditions is one of the most important by
products of missions. Harold Lindssll concluded that;
Many conditions can never be corrected without the help

of regeneration which first cuts through the biniing cards

of superstition, ignorance, and human credulity.

b. Intellectual need. Another need in heathen lands is the
intellectual need. This does not mean just the inabiliﬁy to read and
writefor even the greatest scholars of some lands are ignorant of the
practical facts of life. Their leprmni

g draws them from reality,

discourages logical thinking and does net stimulate growth or progress.

I1bid., p. 48,
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Of course these scholars number but 2 mimute proportion of the masses
who are far more ignorant. James Barton noted that;
One is often astounded at the depths of ignorance into

which the humen intellect can sink and wonders if some of

the beings in humsn form, whom he meets in the East_are

endowed with that intellect which is common to man.

From these conditions come witcheraft and demonology and all

their degrading and appalling beliefs and practices. Quackery comes
| from witcheraft and demonology and is used in the hope of curing
diseases. With ignorance comes poverty because they do not know how

to create new opportunities or sieze those that are available. Because
of ignorance the poor and sick are neglected and are left to suffer

and die. Evil customs are obeyed slavishly and bad conditions cannot

be changed because of dependence upon their false religious customs.
Women are illetreated beacuse it is believed that they are of an inferiér
race and not worthy of respect.

In India, for example, people starve to death every day in the
streets while there are plenty of cattle running loose everywhere
making a nuisance of themselves and actually competing with mankind
for food. Yet the cow cannol be killed and eaten because it is the
object of religious worship.

co Moral needs. The moral needs of the heathen world challenge
Christian action too. ‘whenever Jesus Christ is ignored, socliety becomes
plagued with all kinds éf unmentionable immoral conditions. All forms
of cruelties and crime are indulged in and permitted. The position of
women, child marriage, slavery, witcheraft, polygomy, prostitution,

lying, treachery and about every other moral evil is seen on every

ljemes L. Barton, The Unfinished Task of the Christian Church,
p. 26,
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side in heathen lands. They are tolerated either because of ignorance
or superstition, or because of indifference toward sin and its resultis.
Imnorality even forms a part of the degraded religion of many people.
Swaml Vivekananda told the people of Madras that Buddhism and its
practices became in Indias
The most hideous ceremonies, the most horrible, the most
obscene book that human hands ever wrote or the human brain
ever conceived, the most bestial forms that ever passed
under the name of religien. have b&en the creation of dee
graded Buddhism.t :
Morzl crimes in meny lands do not merely come in waves but are
constant, producing a most terrible blight upon the whole life of the
psople, However, even the moral condition of the heathen must remain

a secondary motive because it is not primarily the purpose of missions

to reform morals.
Iy PRIMARY MOTIVES

The primary'métive of missions is that which is distinctive to
the church aléne and can be the motive of no cother organization.
This motive alone makes up,sufficient reason for the missionary enter-
prise. Thevprimary‘motive is the combination of three motives: the
spiritual needs of thg non-Christian wérld, the ccmmand of Christ, and
the vital rglationshiy Qf the Christian to Christ,

1. The spiritual need of the heathen worlid. The spiritual

need of the heathen world is the first part of the motive for Christisn
missions. Discussed under this tépic were several of the Common

misconceptions as to the spiritual condition of the heathen, the

lRobert E. Speer, Missionary Principles and Practices, p. 22.
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Biblical picture of the heathen's spiritual condition, and the insbility
of their own religions to meet these needs.
a. gggcanc‘; g§§§$ There are a muber of misconceptions as
to spiritual conditions of the hesthen. The first of these is that
God cannot possibly allow such vast numbers to perish. We are not
qualified as finite beings to say what the infinite God can and cannot
dos Christ has said in Matthew 7:13,
Wide is the gate, and broad is thé way that leadeth to
destruction, and many there be which go in thereal; because
strait is the gate, and narrow is the way, which leadeth
unte life, and few there be that find it.
This is what Christ had in mind When‘He made this %tatement; ‘More
people will be Jost than saved. It is not a matter of numbers anyway
for if it could be proved that it would be unjust for God to allow
mltitudes of heathen to perish, then it could also be proved that it
would be unjust to allow even one to perish. The truth is that Yexcept
a man be born again he cannot see the kingdom of Goa*. 1

Another mistaken idea is that God is love, and he will provide
a way of escape for the heathen. In spite of the fact that God is love
He allows many unlovely things in the world. He allows gin and its
terrible consequences to run rampant everywhere. Wrong triumphs over
right. We might say that since God is love He will not let people
suffer and yet suffering and pain are everywheﬁa. The phrase "God
is love" is not the only description we have of God. God is also holy
and righteousness and these must determine the expression of his love.

God has made & loving provision for the heathen through His Son.

Lrohn 3:3
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John declares,
For God so loved the world that He gave His only he-
gotten Son that whosoever believeth in Him should not
perish but have everlasting life; for God sent not His
Son into the world to condemn the_world, but that the
world through Him might be saved.t
Some people say that the heathen are living up to the light
which they have, therefore, they will be saved. There is no doubt but
that the heathen have spiritual light. Paul says in Romans 2:14;
For where the Gentiles which have not the law do by
nature the things contained in the law, these having not
the law, are a law unto themselves; which show the work
of the law written in their hearts, their conscience also
bearing witness, and their thoughts the meanwhile accusing
or else excusing one another,
This is the law of conscience imparted by the 3pirit. It is, in
subgtance, the same Law 35 given to Moses since both are given by
the same spirit. The conscience of the heathen is their light but
it seems that very few if any ever live up to that light. Paul says,l
"we have before proved both Jew and Gentiles, that they are all under
sin%. Reverend J. Hudson Taylor said that after nearly fifty vears
of dealing with heathen in China, that he had never met a Chinese who
would claim that he had lived up to the light which he had possessed.z
Because divine'light is so universally rejected we find these words
written in one of the ancient Sacred Books of the Hindus: "I am sin,
my work is sin; my spirit is sin; in sin I was conceived® .3
Another misconcepticm concerning the spiritual condition of the

heathen is that men in Christian lands kara lost because they have heard

Ljohn 3:16, 17.

Zﬁenry W. Frost, The Spiritual Condition of the Heathen, p. 7.

JIbid., p. 7
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the Gospel and have rejected it. The heathen have not heard the Gospel
and have not rejected it:; therefore, they are not lost. If it were
true that men in Christian lands are lost because they reject the
gospel then it would also be true that the heathen are not lost because
they have not had a chance to reject the gospel. The truth of the
matter is that men in Christian lands were lost already and that is
why the gospel was sent to them. The reason men are lost is because
they are the inheritors of Adam®s sin, and because, as sinners, they
have sinned personally. This is true not only of Christian lands but
of all men in all lands. All men are the sons of Adam and they them~
selves are sinners. Dr. Kellogg says, in m‘.s Handbook of Comparative
Religion: | |

E@é’e deubtiess find among them all, here and there, men

who may be rightly described as brave, or generous, or 1
benevalent or moral. But for holiness we look in vain.

COther people say that we need not trouble ourselves about the
heathen, but can leave them in the hands of God. The Judge of all
the earth will do the right thing. The problem here is that people would
like to have one sit back and leave everything i:c:a God. But one should
not do this because one ought to trouble himself about anything that
’troubles God., The problem of sin did and does ﬁmubie God. It troubled
Him enough that He sent His only Sen to live, suffer and die for the
hea’cghen. The apostles and Paul were troubled about the lost too for
they and thousands ef;;eqple down to the present day have given up much
that fs‘y all means mm,migﬁt be sa%ed.‘ |

The question, "Shall not the judge of the earth do right?® was

]Lm‘bi—,;%-s p. 8.
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first asked by Abraham concerning the cities of Sedom and Gomorrah.
And this was God's reply:

Then the Lord rained upon Sodom and upon Gomorrah brime
stone and fire from the Lord cub of heaven; and He overihrew
those cities, and all the plain, and all the inhabitants
of the cities, and that which grew upon the ground.-

Gods doing right concerning wicked people may mean @ more terrible
thing than some people think. |
Another misconception concerning the spiritual condition of
the heathen is %héi; the heathen will not be punished as those who
have rejected Christ will be, There is no scriptural basis for this
statement. Christ's teaching concerning the matter is this:

The Son of man shall come in the glory of His Father
with His angels; agd then He shall reward every man accor-
ding to his works.

And that servant which knew his Lord's will and /pm-
pared net himself, neither did according to His will,
shall be beaten with many stripes; but he that knew not,

and did comnit th%ngs worthy-of stripes, shall be beaten
with few stripes.

These passages indicate that God, the righbteous and just Judge, will
take into éacgm the opportunity and responsibility of the individual,
and will give judgment accordingly. These passages do nolt, however,
even hint that @y@na who 1s involved in the judgéént will escape it.
' The most that they teach is that exact justice will be done. The
Bible plainly declares that justice to the heathen will mean death
in hell:
Bat the fearful, md unbelieving, and sbominable, and |
mirderers, and whoremongers, and sorceres, and idolaters,

and all liars, shall have thelr part in the lake which
burneth with fire and brimstone; which is the second death.”

;ﬁ@nesi.s 20524, 25.
24atthew 16:27

Suke 12:47, 48,
L .
Revelation 2:16,
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Some pecple agr@a\that the heathen are lost and that they
will be Judged. But it is their belief that God will give those who
have never heard the Gospsl in this world a chance to hear it in the
other world, and thus they will have the opportunity of being saved.
There is no scriptural basis for thig notion. In fact the opposite
appears to be true. Christ urged His disciples to preach the gospel
in this life and with haste throughout the world to every creature
as though this was the only cﬁamee\th&g'wnald have. If the work could
have been done in ancther life there would not have been such urgency
expressed. Paul, who gave himself fto winnihg his generation, teld
the Corinthians: %Now is the accepted time, behold now is the day
of salvation”.l This was written to people who had been heathen and
were tempted to go back into heathen practices. It seems as though
he is warning them that there will be no other chance if it is missed
mbw. This world is the only place for the display of God's grace in
the saéing of souls.

4 question raised concerning the spiritual condition of heathen
is this: Are there not men who have ralsed themselves above their
heathen praciicas, come to believe in one God, and thus found salvation?
Men like Socrates, Seneca and Marcus Aurelius did, to a certain extent,
break through their heathen polytheistic superstitions and come to

speak of one Supreme B@ing.z

God has revealed himself down through

the ages in two ways besidas the written Word. First, He gave a direct
revelation to Adam and thi& has bsen preserv@ﬁ by memory and witnessing
of those who followed them. é@gaﬁd, He gives a constant revelation in

nature. His creation speaks of the creator. Everyone should be able

11T Corinthians 6:2
ZHenry W. Frost, The Spiritual Condition of the Heathen, p. L.
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to see that there is one God. The reason that they have not perceived
God is becanse in their pride they have deliberately refused to know
Him, |

Simply believing that there is one God will not save the soul,
anyway. The demons believe and tremble. If believing in one true
God were all that were necessary then there would be no need for
salvation through Christ for nearly all men believe in some Supreme
Being.

Another problem concerning the spiritual condition of the
heathen is this: is not God able, in the case of an honest heathen
who has not heard the Gospel, to make Christ known te him by dream,
vision, or direct revelation and through this experience cause him
te come to 'i:%&lievé in Christ and be saved? In some cases God has
spoken to the hearts and minds of men, esz#ecemny heathen, as testified
to by scriptural instances and bymng; missionaries of recent times,
There always seems to be E.ﬁ.miﬁatiéns to such experience, however,
Cornelius had a revelation to send for Peter. It took the presence
and testimony of Peter to make the revelation complete and bring
salvation to the hearers. Men and women in heathendom have at night
seen "white men" who have “E;élc:‘i them to go to certain citiss or chapels
and to believe the doctrine they might hear %here.l They had to go
hear the preacher before they cauid fully understand the meaning of
the vision and be saved.

God might have ordained to preach the Gospel to men directly
through dreams and visions but He has not. Instead He has committed

the preaching and witnessing to men who are to go and teach all nations,

pid., p. 16.
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Paul makes this clear:

Whosoever shall call upon the name of the Lord shall be
saved: how then shall they call upon him in whom they have
not believed: and how shall they believe in Him of whom
they have not heard: and how shall they hear without a
pre.aeher?l

- The doctrine of divine electian may not ‘me depended, upon for
the salvation of the hesthen. Those who follow Calvin®s teachings
believe that God has predestined certain individuals to be saved and
that they will be saved in spite of the circumstances in which they
£ind themselves. Calvin says:

Predestination, we call the eternal decree of Jod, by
which He has determined in Himself what He would have be-
come of every individual of mankind, for they are not all
created with 2 similsr destivy: but sternal 1life is fore.
ordained for some, and sternal damnation for others. Every
man, therefore, being created for one or the other of
these ends, we say he is predestined elther to life or to
dedthemeIn conformity, therefore, to the clear doctrine of
seripbure, we assert that, by an ebernal and ismubable
consel God has once for all determined both whom He would
admit to salvation and whom He would condemn teo &astmctimn.z

If this doctrine were true it would still not debract from
the missionary metive or decrease h’amn responsibility. Henry W.
Frost affirms:
There is not a single instance recorded in the Hew Testa.
mert where God's elective grace finds and saves a man except
25 the knowledge of Christ is brought to that person by
someone who believed him to be lost and who was thus con-
strained to preach the gospel to him; nor is there & single
promise in the whole Bible tg the effect that this order of
things will ever be abaﬁged
Seripture &e% to pem to t}m faét that men are not predestined
either to heaven or hell ‘é:mt pmﬁ%tm&tﬁm is the purpose of God to

save all mankind from 3:%.3;‘ It includes 2ll men :s.ns*é:ead of an arbitrarily

lﬁamm 1¢:14,

Henry W. Frost, The ‘w@ﬁyiﬁual Condition of the Heathen, p. 19.
Hbid.
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limited mumber. It is conditioned on faith in Jesus Christ alone.
Paul stated:

According a5 He hath chosen us in Him before the founda-
tion of the world, that we should be holy and without bhlame
before Him in love: having predestinated us inte the adoption
of echildren by Jesus Chrisi to Himsell geccording to the
good pleasure of His will.

Predestination is the general plan of God in saving men.
Election has to do with those who are saved. The elect are chosen,
not by absclute decree, bul by accepting Christ as Savier. Thus the
glection of particular individuals to be the children of God and
helrs of salvation is conditienal upon faith in Christ and includes
all who belleve. God has predestined that every individual should
hecome one of the elect.

It cannot be argued, then, that God will save whom he will
without the help of witnessing Christians. God has willed that all
men should be saved by accepting the conditions of salvation, and »
these conditions of salvation need te be proclaimed by men to men.

b. The Biblical picture of the heathen. The Bible gives the
true picture of the heathen without Christ.

The Apostle Paul in his letter to the Romans presents a dark
picture of 2 pagan people without the gospels

- For the wrath of God is revealed from heaven against

21l ungodliness and unrighteousness of men, who hold the
truth in unrighteousness; because that which may be known
of God is manifest in them; for God hath shewed it unto
them. For the invisible things of him from the creation
of the world are clearly seen, belng understood by the
things that are made, even his seternal power and Godhead;

so that they are without: excuse; Because that, when they
knew God, they glorified him not as God, neither were they

l%h@sians sl
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thankful; bult became wvain in thelr imaginations and thelr
foolish heart was darkened. Professing themselves to be
wise, they became foéls, and changed the glory of the
uncoruptible God inteo an image made like to corruptible
man, and to birds, and four footed beasts, and cresping

thinas.

Paul says that Gecihas\ made Himself known through His own
creation. His power and glory are visible everywhers. There is then
no excuse for men hcléizig, to unrighteousness. The pagans had this
revelation, but instead of worshiping CGod and giving Him the glory and
thanksgiving for all His provision for them in His creation they became
vain in their imaginastions. They thnght they were w:}_/se but became
foolish as thelr hearts were darkensd ’z;e:,f sin and unbelief, Instead of
worshiping the sternal creastor they made idels for themselves in the
fashion of men, birds, animals and snakes.

Wherefore God also gave them up to uncleanness through
the Inst of their own hearts, to dishonour their own bodies
between themselves: whe changed the truth of Geod into a
lie, and worshiped and served the creature more than the
Creator, who is blessed forever. Amen, For this cause
God gave them up unto vile affections: for even their
women did change the natural use into that which is against
nature; and likewise also the men, leaving the natural

- use of woman, burned in their lust one toward another;
men with men working that which is unseemly, and recelving
in themselves that recompence of thelr error which was mest . #

Because these people turned from worshiping the creator who was
revealed to them and worshiped idols of their owm making, God zave
them up to si.n of the most vmnatural and abominable nature.

And even as they did not like to retain God in their
knowledge, God gave them over to a reprobate mind, to do
those things which are not convenlent; Being filled with all
unrighteousness, fornication, wickedness, covetousness,
maliciousness, full of envy, murder, debate, deceit,
malignity; whisperers, backbiters, haters of God, despite-
ful, proud, boasters, inventors of evil things, disebedient
to parents, without understanding, covenant breakers,

lyomans 1:18.23.

Zi%mans 1:28.27,
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without natural affection, implacable, unmerciful: who
knowing the judgment of God, that they which commit
such things are wb?thy of death, not aniy do the same,
but have pleasure in them that do then.

These @agansxméld é@t even}remam&ar God but put Him completely
out of thelr minds. The simple, pure‘wmrshipksfkﬁed is not suited to
the proud, sensual, carnal heart of fallen man, Thelr wickedness
became so greal that, although they knew of the terrible guilt of their
sins, they not only commitied these sins themselves but’ even approved
of them in others. This is a picﬁure of peop;a without God and withe
out a saving knowledge of Christ. kThis is the condition of the heathen
in non-Christisn lands. They are alienated from God, "without Christ,
having no hope, and without God inm the worldw 2

c. The inadequacy of non-Christian religion., A misconception

that is held by some people is that within the great heathen religions
there is opportunity for salvation for theose honestly and ful&y‘foli@wing
their teachings. This is a vitael problem for it acknowledges the
existance of the heathen religions which make the spread of Christianity
much more difficult. Some of these religions are fully developed and
formalated and contain much that is good. The sacred books of Iadia

and China as well as the Koran of the Mohammedans contain much that is
true, uplifting and even inspiring but these few grains of truth are
lost in a mass of worthless chaff, or even that which is actuslly evil.
The people do not feed upon the good bul upon the evil. Henry W. Frost
in "The Spiritual Condition of the Heathen® quotes an authority on

such literature as saying: '

The classic, phiies@phiﬁ&l and religious b@@ka of the

1&@@&&5‘1;28~§2.
ZEph@sians 2312
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East are filled with obscenity. Translations have to be
edited and @xpurgatadlby a free hand to avoid shocking
the Christian reader.

(1.) TIhree views concerning ggﬁ;ﬁhrigtiaﬁ religions. There

are three views taken concerning the adeguacy or inadequacy of non-
Christian religions. The first view is represented by the theory
expressed by Professer Hocking of Harvard, He belleves that within
the heart of every creed and religion is a bit of spiritusl truth. In
spite of all else that might accompany it he says,
There is this germ, %ha‘iﬁaiien&ble religious intuition
of the human soul. The God of this intuition is the true
God: to this sexbeni universal religion has not to be estab.
lished, it exists.®
Zf what F?@f@gsﬁf Hocking says is true there are serious consequences
for missieons. If all religions disclose the same CGod but just offer
different ap@raaéhes to Hinm then it is possible for 21l ia reach God
and have fellowship with Him. The nen.Christian people have all that
they nae& in their own religions and there is no need to spend lives,
time and money teo dé what iz already done.
The second view taken concerning non-Christian religions is a
middle éf the road position. It says that Christianity has in it a
peculiar qualily which distinguishes it from other religions. These
other religions have bits of truth in them and many of these truths
are similar to bits of truth found in Christisnity.
The third view is that n&nwﬂhriétiap religions are evil and
that God has nﬂﬁ %@ve&lea Himself to or through th@ idﬁ&l r@pr@seﬂu*
atives of these relmgieﬂﬁ even to & 1&mﬁteﬁ ﬁearee.

(2.) Criteria f@? gudgggg nenpwhri tiaﬂ ?wligieﬁs. TFirst,

Menry W, Frost, The Spiritusl Condition of the Heathen, p. 12.
“Harold Lindsell, Christian Philosophy of Missions, p. 92.
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“Christianity is a religion of revelation received; all other faiths
are religions of revelstion denied”.” Christianity is a religion of
faith in a special revelation from God showing the nature of God, the
sinfulness of man, and the way of salvation from the guilt of sin. 4s
such, Christianity represents a unique religion that is absolute or
finales By it all other religions must be judged. Every religlon must
harmonize with the Christian religion and the doctrines of God, man,
and salvation in order to be a2 valld religion.

(3.) Teaching Concernine sine The similarities that exist
between Christianity and noneChristian religlons are all superficlal
gimilarities. One of these is that there is somsthing wrong with man,
This recognition does not mean that there is any likeness between
religions. The test of likeness comes in determining what is wrong
with man. Several religions can be compared to see what they teach cone
cerning sine

In Hinduism there is no real sin. Philosophic ignorance or
violation against the cast rales are the only sins. There is no concept
of merality., Punishment for sin is through Kerma, Kérma is the endless
transmigration of souls :fmm one life to kamvthsr in this world,

In Puddhism sin is recognized and 2 high moral standard is sst,
It can truthfully assert that it has high ethical standards, guch as
honesty, sexual morality, and sebrie‘by.z This religion, however, offers
no h@pe éﬁ‘ amf being kfkrée of evil deeﬁsk.‘

Confucianism is not truly a religion but it is claimed by millions
m?‘ people in China today. Ils view ef gin is as fér removed from the

Piblical view as it can be. It assumes that human nature has 2 funda-

ljames A. Packer, "Christian and Non-Christian Religions®,
Christianity Today, December 21, 1959, p. 4.

“Luther E. Copeland, "Buddhism and the Christian Faith®,
Christianity Today, pe 4.
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mental divine goodness. Man is not born in sin but is born sinless.’

Shintoism's view éf sin is far from the Biblical view also,
Here sin or defilement or disease or gullt are contagious., They are
physically transiaissiblé and physically removable. In Japan, sex
gratification is normal and prostitution is legal. Purily is ritual.
istic. The only virtue known to Shinto is loyalty.>

In animisw there is no sense of sin as a transgression againgt
a personal God, There are only gaéd and evil ﬁpiﬁts to which must be
made sacrifices. It is said that there are three great I's in animism:
infidelity, insanity, and immorality.’ |

Islam has an inadequate idea of sin and human depravity. It
has no doctrine of original sin and regards man as weak and liable to
sin rather than fallen and inherently sinful. Man is a sinner because
he sins, he does 8in because he is a sinner. The only real sin is the
association of aﬁﬁoﬂe else with the Deity or the denial of his law.
Social and moral sins are insignificant next to them.”

It is clear from the investigatlon of these religions that sin
is not the sanme as sin in Christianity. The name may be the same but
the meaning iz not the same. The qu@stibn iz not wh@%her Christianity
is more advanced than non.Christian religions. The guestion is whether

they can be consdfered to be on the same road. Harold Lindsell avers,

lgarold Lindsell, Christisn Philosovhy of Missions, p. 99.

Zoward F. Vos, Religions in a Changing World, p. 99.
JToid., p. 27.

%7. M. D. Anderson, "The Christian Message to Islam®, Christisnity
Today, p. 10.
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Unequivacally the revelationist must insist that the
concept of sin is not z difference in degree, but a differ.
ence in kind and %hatlﬁhere is no sameness of Christianity
with other religions.

(4). TIeaching concerning God, Christianity teaches that God

discloses Himself through His revelation, the Bible. He is a holy,
righteous, personal God. All religions have deities in their structures
but as with sin we fing th&ﬁ @hai is meant by deity is not always the
same as in the Christian revelation,
Hindulsm's god in no way resembles the Christian God. It is
an impersonal philoscphical abolute. It is without gualities and
unknowable.? | |
Buddhism also denies 2 personal God. Morality and God are not
connected. Dr. Caird says: ; '
It reasserts the negative element invelved in pantheism,
and exaggexaies it ﬁill not only every finite and anthropo-
morphic ingredient, but vestige of positive thﬁughﬁ vanishes
from the idea of God, and we seenm ﬁo be left in the absolute
negation of athelism.~”
Confuclanism goes about the same direction as the other religions
mentioned. Confucius did meﬁﬁion;thersg§rame being once. He tried
to depersonalize faiih bul among common people polytheism and ancestorsl
worship is common, The forces of nature, plus mythical Chinese figures
constitute thelr concept of God.*
Shintoism has no unifying force or being in the universe.

They have a vague amgerﬁ&in polytheism based on a s&ri&s of unbelievable

Yarold Lindsell, Christian Philosophy of Missions, p. 100.

Zﬁa%ar@ J Vbs, Rsliggans in a Changine World, p. 197.

Jpevid Jawes Burrell, The ?;:‘ ; World, p. 136.

ﬁawal& Ll&&%é&l, uhristLan Phllosephf af Missions, p. 102.
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myths, They worship a mumber of deities who have no ehtical or even
moral ideal, Howard Ves explains,

The Japanese word for god is Kami. It baffles define
ition. It is applied to the sun, to mythological crestures,
to men, birds, beasts, plants, and trees. Indeed, anyone
resl or imaginary, and anything true or false, possessing
extraordinary power can be Kami. Soldiers who died in
World War II became Kemi; large lakes and rocks were
already Kemi, When so much can be included in the temm,
it 1s not surprising that the total mumber of Cods is estim-
asted st either 80 or 800 myriads. The only Eﬁ.miﬁati@n to
Kami is that all must be of Japanese origin.

The ¥god® of Shintolsm cannot be compared with the true revealed God
of Christianity. ‘
The amimist believes in a God who is the creator and giver
of all things. He takes notice of the behavior of people, not as
individuals, but ag a viilage or race. He lives in the sky bul some-
times comes to mountain tops to rest, The people live in terrer of
him for fear they will somehow displease him and he will cause trouble
for them,?
The Mohamedar has one God whe is the creator of the world and
outwardly seems to be the God of Christian revelation. However Islam
deries the triune nature of God. William Anderson notes that other
inconsistencies are as follows:
But the concept of his sovereignty and omnipolence has
been allowed to overshadow his holiness and moral purity,
and the concept of his transcedence and self-sufficlency
has obscured his self-giving and his love. The Muslin God,
in the dominant doctrine, nsed not act according to moral
principles: he is sovereign, and who call upon him to
account? Also he cannot be made glad by men's elevation,

nor sad their rebellion: he is ubtterly sglfwsufficient,
s6 how can he be affected by his creatures?-

Howard 7. Vos, g World, p. 98,
®Ibids, pe 98.

3111iam K. Anderson, Christian World Mission, pe 8.
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It is easy to see that there is no agreement beiween Christianity
and non-Christian religions concerning the principles of sin n@r the
question of deity. Nowy if non-Christian religions do net agree with
the revelation of Christianity in thelr ideas of salvation there will
be no need to look further.

(5). Teachings concerning salystion. In Hinduism salvation may
be obtained in one of these three general ways. The intellectual way
of kmowledge, the emotional way of devotion to a particular ged, or
through works as‘ prescribed by the ceremonial law. The way of knowe
ledge is largely philosophical and centers in grasping the principles
of Vedant, especially its view of the nature of god and our being part
of him, so that eventually this knowledge turns into a mystical insight.
It involves great concentration of mind., The way of works becomes hedged
asbout by rules of conduct, not moral conduct, but the renounciation of
the fruits of action. In the way of devotion the person hopes to come
to realization by song, meditation, and mrship.l

Puddhien also has remunciation as the basis for ibts salwvatlion.

It is really self-suppression of the desires. The emphasis of the
teaching is placed on the perfecting of the inward man by sacrificing
a1l but the barest necessities of life.”

In Confucianism salvation is a matter of social relationships
that cenber-areund the idea of doing good. The Silver Rule of Confuew
janism is, Do not unto others what you would not have them to do unte

you.* Its salvation is excessively self-centered and operates on a
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homocentric framem?%, Confucianien does not actually offer salvation.
It is more of a philosophical system putting forth ethicel advice.’

In Shintolism, m:’iﬁé of righteousness as centered in forms,
ceremonies and sacrifices make for whatever salv&tﬁ.an the faith has to
offer. Shintoism is just nature worship and lacks enough teaching

2

shout salvation to be worthy of mention,

Islam teaches that after the coming of the twelfth Imam, everyone
on earth will die. Then the trumpet will sound and everyone will be
raised to life. God ”éé'ill weigh men®s deeds in a pair of balances to
determine whether the good deeds outweigh the evil deeds. It is impor-
tant that ezxéperfam many good deeds in this 1life to balance off the
gvil deeds at thé day of jnégement. Fifty-one percent good deeds is
encugh to get one into heaven.”

There are several criticisms that can ﬁ@ maée‘concamg the
methods of salvation in the non-Christian religiens.k First, none of
them agrees with the Christian mmi&%i@n. There are some oubward
instances that seem to resemble the Bible account such as stories of a
virgin birth, stories of miracles, and ideas that look like incarnations.
Most of the similarities have to do with other then salvation.

The second argument against these doctrines of salvation is that
none of 'ﬁé@ge religions have in their pa&érﬁ @f salvation the person
of Jesus Christ. No matier what good msy be introduced in faver of
these x*aligi@né the absence of the Person of Jéwﬁ Christ as central

stamps them as false. They become man-made inventlions.

floward F, Vos, Beligions in a Changing World, p. 125.

%&m&d D Soper, Zhe Fhil
pe 190, -

%@mm F. Vos, Religions in a Changing Wordd, p. 73.

1Kot Lan %@x}.dﬁﬁaicﬁ,
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Third, it can be sald that the best which has been produced in
any non-Christian religion is generally far worse then the worst in
Christianity. This is shown in the lives of most of the people who
practice the faith. This proves again that Christianity does not differ
from non-Christian religions, but im kind. In all the non-Christian
world Christ is the only force preaching righteocusness, teaching purity,
creating love, and drawing men to God. |

Robert Hall Glover describes the heathens spiritual condition:

They indulge in what they know is wrong and expect punishe
ment for it and live in abject fear of it. They worship
idols and evil spirits in a desperate but vain attempt to
stone for their sin and ward off its punishment., But they
testify again and again that they do not thereby s?i:sﬁaiﬁ
peace of heart or any assurance of sins forgiven.”

Christianity, with its offer of salvation is a life and death
matmr. Th@,@hﬂs@i@ experience is something not only distinet but
unj.que in the full meaning of th.e word, It offers the possibility of
a 1ife which camnnot be had elsewhere. Robert Speer declared:

If Christ is our life, and we have been able to find
1ife, full and sbundant, only in Him; if there is no other
name given under heaven among men whersby they must be
saved: if, as Kieth Falconer said, "most continents are
shrouded in almost utter darimess and hundreds of millions
suffer the horrors of heathenism of Islam®; if the Savior
of the world included these millions in the sweep of His leve
and sacrifice; if they are the children of the Father who
would not that they perish, but that all should enter:imto
13fe, and for that end has made us the stewards of the
mission; and if 1life is to us not a play and a trifle,

but the solomn doing of our Father's business, then I ask,
in the Master's name, is there not need thal we give our-
selves to the mission of the worlds redemption?

2. The gxplicit command of Christ. The spiritual condition of

lpobert Hall Glover, Why We ission
2pobert Eo Speer, Missionary @ciglag and Practices, p. 25




the heathen is grave 'and ‘there 1s no hope for him outside of Christ.
The evangelization of the world was the main purpose of Christ. He came
into the world to save it. To be more precise, the Bible says that he
came into the world to save all men. His command, as found in Matihew
28:1?-«20, 5aY8,
Go ye therefore, and teach all nations, baptizing them

in the name of the Father and of the Son and of the Holy

Ghost: teaching them to cbserve all thing whatsoever I have

comnanded you and lo T am with you alway, even urto the end

of the world.

Jesus himself was a missionary. His earthly life was confined
to Palestine but His scope was world-wide. Jesus taught that he was
the good shepherd who layed down His life for His sheep and that He
knew His sheep because of His grest love for them. He wenit on to say
in John 10:16: )

And other sheep I have, which are not of this fold;
Them also I must bring, and they shall hear my woice; and
there shall be one fold, and one shepherd,
This verse Irom the Bible shows that Christ was not concerned with
saving the people of Palistine only. His coming was to the whole world
and not Just to the people at home. This is also shown in John 3:16;
For God so mm the world, that He gave His only be-

gotlen Son that whosoever believeth in Him should not
perish, but have emrlas%iag 1ife.

The whole purpose of Christ's birth was to redeem the whole world and
this worldwide vision /ami purpose was &lso the objective of His death.
When discussing the manner of His death, He stated, in John 12:32,

And I, 4if I be mﬁ@d up from the earth, will draw all
men unto me.

The parable of the ninety and nine shows that Christ was more
concerned about the one outside the fold than those in thelr comfortable
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gospel-lighted homes. It is to the one who is in danger of darkness
that Christ b;';fﬁs us go. There are many other verses in the Bible that
show the missionary purpese of Christ.

He has commanded that the gospel go forth into 2ll the world
therefore people and churches who call themselves Christian are obliged
to carry out His purpose and plane T:hagmsﬁ; comrission is the object
for which the church exists on earth. To fall to obey it is disloyalty

to Chrigt and His camse.

Arthur T, Plerson avers, "There is no Jjustification for missions
that is either possible or needful, except the explicit repeated
d of Christ",  The comsnd of Christ alons does not seem to be

SOpEaT

sufficient reason to assent to the missionary enterprise for it raises
the question as to why Christ commended it. Christ does not give
arbitrary orders. There must be a justifying reason for them. Robert
Speer alleged,
Men who assent %o the Missionary enterprise on the

strength of the last command of Christ alone, or

primarily, will give it little support, and their ine.

terest in it will soon become as formal as the ground

on which it rests. The Spirit of Christianity is higher

than legalism and it is the spirit of legaliem to press

injunctlion of courses of action where unde glying

principles of action are unseen or unfelt.
Because ef’ his view Plerson's objective for missions is effected which
in turn @ff@ctsg the method he %&m re@omenﬁ. This :is further discupsed
in C?ha@%ers Three and Four. |

3e _& yalid yamm&g& Christisn experience, Christ commanded the

church to evangelize the world because He wished it to be evangelized

Lirthur T. Pierson, God snd Missions Today, pe 75.
ZRobert E. Speer, Missionary Principles and Practices, p. 10.
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and because He knew It needed to be evangelized, but the constant
repeating of the command itself will never produce the result. *Whether
men obey the comsand of the Hesd of the Church will depend on their
personal relationship to ﬁﬁ.m.“l The personal relationship of the believer
may be determined by the answer to the question, "hoes Christ mean
snything to me?® If He means nothing then a bglievér need not feel
constrained to obey His command,

If Christ is of worth He is of worth to 2ll men and must be
made known to 21l men. Christianity not only declares that Christ is
of worth, it declares that He is indispensable. The more Christ is
worth and the deeper the Christlan experience the greater the desire
to commnicste it. Propagation is the law of the @irimai life; grow
or die. Forelgn missions is mf‘a a side isgﬁe or the object of an
occasional collection it is one of the supreme duties of the church,

According to George H. Mennenga the believers relation toward
Christ should include four attitudes.® The first attitude is one of
obedience. Jesus has commanded us to go inte all the world to preach
the gospel and He is in a position of authority. A4 Christian in s
proper relationship to Christ will obey, and obedience becomes a primary
motive.

‘The second attitude is one of love which is associated with
obedience. Paul says: %For the love of Christ constraineth ust,”
Paul so keenly felt the love of Christ in his own 1ife that he desired

IHarold Lindsell, Missionary Principles and Practices, p. 43.

2George H. Mennenga, All the Families of the Earth, p. 29.
3T Corinthians 5:19.
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to share it with others. It was love that contrained him to give his
life as a missisnm; Arthur J. Brown in speaking of a "Valid Christian
Experience® as a motive notes, "In proportion as'this is gemuine and

1 In George Memnengea‘®s

deep, will we desire to communicate it to others¥
words,
A keen interest in the outreach of the church is
evidence of a vitel and valid experience of the love and
the transferming power of the Christ in the life of the
individusl and of the church; z lack of this interest is
evidence 35 2 shallow Christian erperience without much
vitality.
The third sttitude which Gmrge Mennenga suggests is the glory
of Gode To glorify God is the chief end for which man was created.
The Heidelbergz Catechism says, in answer to the guestion as to the
purpose of man, ¥That he might rightly know God his Creator, heartily
love Him, and live with him in eternal happiness, to glorifly and praise
Him.® George Mennenga declares,
Obedience and love and gratitude to God will cause
men to want to glorify him, and make it pessible that
others too will be able fo achieve life's greatest
purpose-~to glorify and praise Hinm forever.
The fourth stiiiunde toward Christ is elernal Salvation. Man
was crezted to live forever. He will spend etermity in glory with Christ
or in eternal darkness in hell. This thought motivates believers to
win the lost te Christ.
It is the combination of these three motives that makes up the
motive for missions. The spiritual need for the heathen is great and he
had no way out within himself. Christ has comanded that the clurch

go into all the world and preach the gospel to every creature, and

“orthur J. Brown, The Foreis

%@@r@'a He Memnenge, A1l the Families of the Earth, p. 29.

>Tbid. s Do e
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with this command has supplied the cure for the spiritual needs of
the world., The command of Christ alone is not éncugh because alone
it issues into legalism. The vali_d experience of the believer in
Christ makes the command vital and living to the church,

SUFMARY

Tt has been found that missions are opposed by Christians for
various reasons., Missions are opposed because people do not think
that Christ is worthwhile due to a lack of personal experience with
Him; people are narrow in their Christian oubtreach and vision; because
people do not know what the missionaries aré actually doing; and
because they feel either that man has ne part in the winning of the
lost to Christ or that Christianity is not unique from non-Christian
religions and has nothing to offer in addition to them.

There are, however, two class@sk of motives for approving of
missions: secondary motlives and primary motives. The secondary mobtives
include the intellectual motive, the commercial motive, the socializing
motive, the statlistical motive and the betlerment of the spiritual
1ife of the one who goes. The physical, intellectual and moral needs
of the heathen world must also be considered as secondary molives.
These motives, though good motives cannol be considered as primary
motives because they are mobtives which can be cared for by any phile
anthropic organization with a desire toward the soclzal betterment of
the world,

The primary motive of migsions consists of a combination of

the spiritual need of the non.Christian world; the command of Christ

o

meet that need, and His provision for meeting it; and the yvalid
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personal experience of the Christian which makes the command vital.

This is the molive of missions and is the sufficient reason for prompting

missions today.



CHAPTER THREE



CHAPTER III
THE OBJECTIVES OF MISSIONS
A. INTRODUCTION

The objective of foreign missions is very important. The
motives of missions determine the objectives. Not all motives can
become objectives in light of the revealed purpose of God and in the
experience of missionaries of the past and present. Clear objectives
are important because people have wanted to do something for God but
they did not know clearly what they were trying to do. The state;mam:
of the objectives of missions answers the question of the "what® of
missionary strategy.

Other missionaries have been less successful than they might
have been because of a defective and fanlty understanding of the
objectivek of their missionary calling. Lopsided or incomplete concepts
of the whole nature of the job have kept some missionaries from obtaining
the greatest results from their work. Faulty or partial concepts have
caused missionaries to use wrong methods, and wrong methods have
resulted in meager yields.:

B. THE CHARACTER OF THE OBJECTIVE: SPIRITUAL

1. A spiritual business. In determining the specific objectives
of missions we must consider the main characteristic of the missionary
enterprise. The primary business of the missionary is a spiritual
business. = The primary motive of missions is the fact that mankind is
lost in sin and that Christianity has the only answer to his condition. |
It is the belief that Christianity is the divine life in man, and that
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a Christian differs from other men not in certain external things,
such as his manner of worship or his beliefs, but in the fact that
he is alive and men are dead. To deny this supernatural power in the
Christian man is to deny the clear teaching of the New Testament;
And this is the record, that God hath given to us

eternal life, and this life is in His Son. He that

hath the Son hath life; and he that hath not the Son

of God hath not life!™
This is the purpose of missions; to give 1ife to men.

2. Objectives vs. methods. In dealing with the objectives of
missions, care must be exercised lest the aim of missions be confused
with the methods of missions. There are many methods used by missions;
direct evangelism, education, medicine, literature, radio, recordings,
and many others. Arthur J. Brown observed, that,

The beards do not send out mere physicians or :
school~teachers or business men, but missionaries, and
those who are engaged in healing or translating or
printing should take special care to keep the
spiritual objective uppermost, so that they may be

as distinctively miﬁaionaries ag the ordained mine
isters of the Word. : ,

A missionary may do much in healing, translating, teaching, adding to
the worlds store of knowledge and many other things, but he should
never forget the supreme need of men is the knowledge of Jesus Christ
and that he goes as a bearer of that knowledge. Every missionary,
whatever his special department, should make a direct effort to lead
souls to Christ. It is dangerous to confuse aim with method because
it is easy to select a method with the view of accomplishing some end,
and then, because it is diffiocult to accomplish the end, and because

ro

Lyohn I, 5:11, 12, K.J.V.
ZArthur J. Brown, The Foreign Missionary, p. 52.
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the method is easy to opérécte and ﬁ: gives results that are useful

in themselves, to make the method the aim.” As an example, most
missions use medica,l work as a means of feaching people with the
Gospel. If the pecpie do not respond to the message the medical miss-
ionary may contimie healing the people's bodies without caring for
their souls. Thus, the means becomes the end. |

3. Objectives ¥s. Results. Missions must not confuse the results
of mission work with its aims, either. There are many results that
come 'i‘rom missionary work. Robert E. Speer affirmed,

There is no force in the world so powerful to accomplish
accessary results as the work of missions. Wherever
it goes it plants in the hearts of men forces that pro-
duce new lives; it plants among com%nmies of men, forces
that create new social combinations.

Some of these results are social betterment, political reform,
industrial reform and moral reform. Results are the by=-products of
Christisnity. Missions are not primarily interested in trying to get
the heathen to adopt western ideas. It is sometimes easy to forget
the difference between Westernizing and evangelizing and to think
that intmducing Christianity means also to mmd.uce‘ Western ways of
life. Missions aim is not to try to reform politics, even ﬁh@ugh
there are times when some improvements could be made, but to speak
out against evil and seek redress of grievances within the pattern
and fmmrk of its m&jer task. A mﬁ,ssianarj isnm sent to cloth .
the heathen or change the style of thad.r dress. In s&aie ;ﬁl&ces, such
as China, women dress more modestly than Christiang do in America.

Elsewhere improvement is needed and improvement has resulted from

lRobert E. Speer, Missionary Principles and Practices, p. 35.
21pide, pe e
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missionary influence however they did not go as dress reformers.
Missionaries are not sent to improve industrial conditions in
heathen lands, either, except when it will hasten the spread of the
gospel. Agricultural missions and industrial missions have been carried
on by some missions as the best means of getting out the gospel.
Missionaries are not even sent out to reform morals even though
there is plenty af:m for such work, Heasthen lands are very low
morally. Polygomy, easy divorce, and a ganeral moral rottenness is
found on every side. Robert Speer believes that,
Morality is merely the product of the imner life,
and missionaries do not go to heathen lands to try to
amend behavior, any more than a-husbandman regards it
sane horticulture to go out and tie fruit on the limbs
of hisltrees. His aim is to make the trees produce
fruit. B
To say that the aim of missions is not social and moral reform
is not to say that missions is not interested in it. Philanthropic
and educational work are worthwhile as they help plant deep in the
life of individuals and pstions the supernatural life of Christianity.
If they merely ripple the surface of social life or just end in comfort,
clothes or cleaz&inéss. then they have no useful missionary purpose
and are not in line with the real purpose of missions. Harold Lindsell
sta:bes,’
Interest in and concern féi' the physicé.l condition of
~the nationals is imperative. The improvement of indus-
trial conditions, moral, and of agricultural production
is legitimate. But these all flow out of prior existing

condition and are the results of or fruits of the gospel
in the lives of men. They occur subsequent to and are

Jm& + Ps 31



neither antecedent to nor the concomitant of the spiritual
objectives and labors of missionaries. When they fall
into the calegory of means, the problem is entirely dif-
ferent, and they may then be concomitants justly related
to spiri'hual or religious goals and objectives. But

even here they must be within the bo uﬁdames of means and
not confused with ends or objectives.

4, Reasons for a spiritual objective. There are two reasons
wﬁy missions must mal;:e the religious objective thelir only objective.
The first reason is that the church has never had time, money, or
manpower m@ugh@o accomplish the Great Commission alone, ‘I'hg second
is that missionaries. cannot now do all that they muld like to do
when they devote themselves to the spiritual task alone. They cannot
spend time on secondary things without hampering the work.

C. THE SOURCE OF THE OBJECTIVE: THE GREAT COMMISSION

The basis for determining

the objective of missions is the
Great Commission:
, Go ye therefore, and teach all nations, baptizing them

in the name of the Father, and the Son and the Holy Ghost:

Teaching them to observe all things whatsoever I have

commanded you: an% lo, I am with you alway, even unto the

end of the world.”
The Great Ge:missiang as the last instructions of Jesus to His
disciples, gives us the objective that Jesus had in mind for the
church that He left behind. The Great Commission is the real center
of the Hew Testament, to which everybhing before leads up, and from
which everything after leads 031‘3

Robert Hall G).over affirms,

Marold Lindsell, Missionary Principles and Practice, p. 164.
Aatthew 28:19 & 20, K.J.V.
3robert Hall Glover, U
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Nothing is more deeply imbedded in Christianity than

its universality---The Great Commission contemplates the

evangelization of the whole wide world. Nothing short

of this ansyers to the sublime conceptions and aims of

its author. : o
This Comission was the one thing uppermost in the mind of Christ
during His last days on earth. It is the charter upon which the
church is founded. From this Great Commission we have three direct-
ives: Preach the gospel, make disciples, teach them all things.

1. o make Christ Known. The objective of missions, first of
all, is to make Jesus Christ known %o the whole world. This means to
evangelize the world or preach the gospel to the whole world. Almost
any method and almost any agency may be used to reach this objective
so long as it subjects its self to this objective.” '

a. The message. There are a mumber of ramifications to this aim
that must be considered to find the correct meaning of the Great
Commission. From the day of Jesus and the first Christian gentury
until relatively recently there was no guestion as to the message.

Tt was taken for granted. It was taken from the words of Jesus, -

®,..that Christ should suffer, and rise again from the

dead the third day; and that repentance and remission

of sins should be preached in His name. L3 ‘ |
Repentance is the message that is to be preached. It was not until
the twentieth Century that there was any doubt that this was the
nessage. At the Jerusalem Conference held in ‘1928 this came np.“
Many missionary leaders felt that missions had not been making enough

Irpig.

ZRober‘c E. 3@%&, Missionary Principles and Practices, p. 39.
Jluke 24147, KJ. V.

“George H. Mennenga, ALl the Families of the Earth, p. 37.




progress and that perhaps the mességé ‘was too exclusive. Some felt
that more emphasis upon the purely moral and ethical teaching of Jesus
might appeal to non~Christians more and allow missions to advance more
rapidly. Others thought that the missien&ry'pmgram ought to consisgt
of a transplanting of Western civilization to the continents of Asia
and Africa. Still others thought that since the heathen already have
their own religions and gods, that Christianity should combine the best
in each of them and come up with something better but not too different
from that which they were accustomed. None of these three points of
view anwhere near approximates the teaching of the Bible which states
that there is no means for salvation outside of Christ.

The message of repentance is the message that Christ has ordained
for the salvation of mankind. John the Baptist preached, "Repent ye,
for the kingdem of God is at handv,l

This is the same message that was preached by Peter at Pente-
cost:

Ye men of Israel hear these words; Jesus of Nazareth, a
man approved of God among you by miracles and wonders and
signs, which God did by him in the midst of you, as ye
yourselves know; Him, being delivered by the determinate
counsel and foreknowledge of God, ye have taken, and by
wicked hands have crucified and slain: Whom God hath
raised up having loosed the pains of death: bacagse it
was not possible that he should be holden of it.

Peter's answer to the question, "What shall we do?* was this.
"Repent, and be baptized every one of you in the mme of Jesus Christ
for the remission of sins.”3

atthewz: 2, X.J.V.
Zhets 2:22-24, KoJ.V.
hets 2137, 38, Kud.V



u7
Peter preached on another occasion. He had just healed a lame
man at the gate of the temple and people were standing about him in
amazement and Peter said to them:

Ye men of Israel, why marvel at this? or why look ye
so earnestly on us, as though by our own power or holiness
we has made this man to walk? The God of Abraham, and
of Isaac, and of Jacob, the God of our fathers, hath
glorified his Son Jesus; whom ye delivered UPseosand
killed the Prince of life, whom God hath raised from the
dead;...the faith which is by him hath given him this
perfect soundness in the presence of you all, ww=
Repent ye there{om, and be converted,that your sins may
be blotted out. ,

The message that Peter preached was the message of repentance.
This is the same message that the other apostles preached as Christ
had instructed them and this is the message that the missionary must

deliver to the heathen today.

b. The results. Another question concerning the Great Commission
is, Yare missions responsible for results or is it just the spreading
of the gospel for which it is responsible". Arthur T. Pierson notes:

We are to aim at nothing less than this: to make
every nation and every cEeature in every nation acquainted
with the Gospel tidings. ~

He goes on to say:

But we are not to wait for results; we are to regard
our duty as never done, while any region beyond is withe
out the gospel. Let all men have a hearing of the
Gospel at least; then, when evangelization is worldwide,
we may bend our en@rg%es; to deepening the impression
which was first made.

He concludes that Wit is for duty, not for results, that we are held

Laets 3:11-19, K. J. V.

2pytimr T. Pierson, God and Missions Today, p. 48.
3_1...';5!-_2“;” p. 9. | o



accountable.”l

The commission is explicit in that missionaries are not simply
to pre:@ch the gospel. This cauid be accomplished %’chout bringing men
into salvation. Harold Lindsell states that,

The-preaching of the gospel has for its aim not only the
fulfillment of the Commission but also the winning of infivie
duals *::q a pers%nal attachment to Jesus Christ. They are to
make disciples.

2. To make disciples. This is the second directive of the
Great Commission; to make disciples. This makes the preaching of the
Gospel a dynamic thing. The preaching of the gospel has for its real
objective the making of disciples. Arthur J. Brown says: "We cannot
agree with those who urge that the worker has no responsibility for
\results‘?::’ It is true that the Holy Spirit is the one who does the
work of regeneration and that the number of converts is not necessarily
a pafe criterion of the famthfulnegs ‘of the missianm éf‘tan in spite
of prayerful, diligmrb mrk sma}.l results are seen. -

It cannot be sa:.d that one has done his d.nty when he has spoken
Christ's name to the world; niether, on the other hand is he 't;o stmggle
hopelessly under the burden of the world's conversionﬁ

The definition of the objective of missions may now be expanded.

The objective of missions is to make Jesus Christ known to the whole
world, m.th a ggg to the sal twn of men.
3¢ Igach acz.gles‘. The third directive of the Great Commission

is: "Teaching them to observe all things whatsaever I have commanded

:L-[bidc F p. 24‘3
%arold Lindsell, mgg.tgnm Principles and Practice, p. 168.

Sarthur J. Brown,

Hpid.




yous... This teaching no doubt included baptism, the Lord's supper,

and teaching in Christian living over and beyond the teaching necessary
for salvation. It is essential for broadening and deepening of the
Christian experience so the new Christian will grow in grace and in

the knowledge of the Lord. The new believer will also have to be
instructed in the New Testament teaching concerning the church. This
teaching is vital to the further expansion of the objective of missions.

D. THE OBJECTIVE: THE INDIGENOUS CHURCH

The complete objective of missions is not only to make Christ
known to the world and to seek its redemption but these disciples are
to be incorporated inte visible churches. The complete definition of
missions is as follows:

The aim of foreign missions is to make Jesus Christ
known to _Q_ e world, with the view to to the full salvation
of men, and their w into true and 1% .,.,,.ﬁi% churches
in the fields to which we £o.

This is the supreme objective of missions. Its aim is not to
change custonms 6r improve socialk or moré.l conditions. The éupreme
aim is té meke Christ known for the establishing of churches and
through the &stablishing of churches .k It is also its determining aim
which decides the me"hhods to be used by missions.

1. _T_}_.ggkdcmtzing of the Church. The word church as found in the
New Testament is from the greek work (Ecclesia) and means
an assembly or body of called out ones. The church was founded by
Jesus Christ and is a divinely created and God willed organization
and organism. | Tt is not a human organizatian. It is made up of the

divinely adopted sons of God and has Christ as its head. He is its
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Lord and King and His authority and power is above all other authority.
From Him it receives life through the Holy Spirit. The church does
not have life within itself bubt feeds and contimies through the power
of the Holy Spirit. It has a twofold function; it is an instiiute of
worship, and it is a depository of f:he faith.l

The church is the Body of Christ and is a mystical extension
of the nature of Christ and is made up of those zeho_ have become partakers
of that nature. The relation between Christ and the Church is organic.
The Church is both visible and invisible. The invisible church com- |
prises all believers everywhere regardless of sect or differences. In
it are all those who have been redeemed by Jesus Christ and it is
called the bride of Christ. The visible churches are the outward
concrete organization of the believers on earth. The visible church,
like its individual members, is iﬁ‘“the world but not of the world; it
exists in the world for the benefit of the world.”

In the visible church there may be included those who are not
a part of the invisible church. There are pseudo-Christians who have
joined the outward church but have never joined the invisible church
through redemption. It is possible for a person to be a member of
the invisible church without having identified himself with any outward
church fellowship. The thief on the cross would be an example of
this. The visible church is not a building nor a priest. To be a
church, two or three must be gathered together about Christ, their

head.

lorton H. Wiley, Christian Theology, III, 103.

2Harold Lindsell, Christian Philosophy of Missions, p. 119.
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The church is the means by which the Holy Spirit extends to
men the redemptive work of Christ. Dr. Wiley describes the function
of the Church: R

The function of the church, considered as the body of

Christ, is that of a missionary inst:;tute, OT MOre Pro=

perly an "Institute of Evengelism®. As Christ assumed

a body and came into the world, to reveal God and redeem

men, so the church as His.body exists in the world for
the spread of the gospel,

Missions exist to operate along the principle of cell division
of biology. New cells grow out of the older ones, and these new ones
reproduce themselves. All the cells thmughoutthe world are linked

together to form the visible body of Christ.

According to Harold Lindsell the crganization of the nsxble
church is necessary for the following reason:

(1) The admission of new members to the fellowship de-

mands standards of belief and experience which must be

administered organizationally. ;

(2) Standards of conduct must be decided upon for the
body.

(3) The members muist be developed spiritually through
insrtmc'tion. ‘

(%) }Discigzline mist be administered, and the pmcedures
for its exercise and use mist be developed.

(5) Church governments itself must be formulated and
the church administered.

(6) The extension of the church through the witnessing
of new members required organization.

2. The qualities of the church. As soon as possible the present=

ation of Christ must issue into the organization of converts into

jwilsy, op, cit., III, 126.
%Harold Lindsell, Missionary Principles and Practice, p. 298.
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churches. These churches should be indigenous,

Websterts Bieti@narydeﬁs% indigenous as Yproduced, growing,
or living naturally in a country or climate; native.* A church that
is indigenous is one which is native to the country and grows there
naturally, as part of the people among whom it has been planted,
Melvin Hodges states, )

We believe that the gospel is universal; that the divine
seed will take root and prosper in any land. The gospel
meets the need of every man, everywhere. It is adapted
to every type of hum.anitylamd to every social climate.

It is a universal gospel. ‘

The form of government of the church will vary depending upon
the connections of those who form the church, but indigenization is
more of a cultural matter than an organizational one. When a church is
indigenous, it has been adapted to the culture and enviromment of the
rece or land and becomes so natural that non-Christians will see that
it belongs to their own people. Harold Lindsell describes the indigenous
Churchs

- A national church influenced by the soil in which it

grows will reflect the land and the people. It will have
ties with the church universal, but it will express it-
self in a way which will msrk it off from all other
churches. It will not be an appendage to something else
nor a carbon copy of its planters and their culture, but
it will clev§lcp its own traditions, forms, and outward
adornments.

There are three marks that define a church as indigenous. It
should be self—go#eming, self-supporting, and Seli‘npropagatingﬁ The

mission is a temporary and decreasingly authoritative body and the

ljelvin L. Hodges, On the Mission Field, p. 8.
21indsell, loc. cit. )
3hrthur J. Brown, The Foreign Missionary, p. 33.
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native church is a permanent and increasingly authoritative body. 4
policy which builds a big all powerful foreign mission is unsound.t

a. Self-governing. First of all the church must become self-
governing. Self-government refers to the administration and governing
of the church by its own members. kGar¢~shﬁuid be taken by the missione-
aries organizing the churches that two ﬁidely differing tendencies be
guarded against. The first of these is the tendency of some denomin.
ational missionaries to establish a church that is an exact replica
of the church at h@me.z Just because 2 particular form of organization
was successful at home dees,get mean that it will work in some other
land. Because of this the work in some places has been over-organized
and the organization has become burdensome to the people. The other
extreme has been a tendency of inter-denominational missions. Coming
from various denominational backg?ounds, they sometimes underestimate
the necessity and value of Church arganizatien.3

Education is an important factor that dare not be over-jooked
if the native church is to become indigenous. The future leaders of
the church need to be trained in church organization.

b. Self-supporting. Self-support is the second mark of an
indigenous ahnfch. In planting churches it is necessary to keep it
inexpensive., It must be remembered that one of thekgoals of missions
is that thé church will sagyort itself as soon as possible. If the

mission bullds elaborate churches and sets up expensive institutions

lIbid.
ZT. S Soltau, Eissieﬁs at the Crossroads, p. 21.

Bmed.
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with foreign money th‘ey are prolonging the time when the national
can take over. All permanent work that is done should be done with
the financial ability of the nstive in mind,

k’i’here are three res‘pensi’bilities which the people, regardless
of social or economic standards, aré gble to bear from the beginning.
They are: the salaries and support of the national workers, the
erection and maintenance of church buildings and property, and the
expenses involved in carrying on the essential activities of the
church.l '

‘The amount of the salaries of native pastors should be deter-
mined by the infant church. Native pastors are often half-hearted
about seli‘-support because missionary support is more regular and
more e;asily wcured and it gi{res them independence of restless church
members.z Native preachers must work and live on the salaries which
the people can pay. Even though the people are very poor they mist
support their own pastors though it may mean 'sacfiﬁce. In sone
ceuﬁfries money is too scarce and the people must pay in some other
mamner. Grains and other foeds, or even parcels of land for cultia-
vation can be set aside for the support of the pastor or church leader.

The New Testament does not say anything about the church building
constituting the church; it is the people. The people are the impor-
tant thing and they can meet in a home or other building until they
themselves can raise a church building.

- The aaryexsseé involved in carrying on the activities of the

Irbid., p. 23, 22.

2Thid.
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church include light, heat, janitor service, evangelism of all kinds
1
and the Sunday Schoel. As long as 2 church is dependent upon the
mission for any support it is not self-supporting. The church should
be self-supporting from the beginning. Arthur J. Brown notes,
Experience has shown that a church that is chiefly
built on foreign money is built on sand, and that when
the storms come, it does not endure.
. Generally, foreign money should be used to support the work of the
foxfeign mi’ssiana:v‘an& native money the native amrk.?’
¢. Self-propagating. The third mark of an indigenous church is
self-propagation. Selfw.propagation should be insisted upon as soon
as converts appear. They must understand that they are under obligatien
to witness to others. Rev. Browm observes that,
The missionaries who have most clearly discerned and
effectively acted upon this principle have witnessed the
most gratifying progress of the work. ™
3. The migsionaries place in the church. The ultimate aim of
the misgionary is actually to make himself superfluous. Rev. Browm,
further declares,
Qur duty is to start Christianity in Asia, not run it,
to give the gospel, to found its institutions, to aid them
so far as necessary in their infancy, but to insist that
as soon as practicable they shall stand on their own feet.
..sStrength comes with independence, and we must not
pauperize the Christ%aas of Asia by an indescriminate and
unnecessary charity. ‘

This being true, the missionary should withdraw from all of

the following phases of the wrksé

1prthur J. Brown, The Foreign Missionary, p. 36.
2Ibides Do 59

3pid.
H1pi4.
5Tbid.

ig’?. S. Soltau, Missions at the Crossroads, p. 11l.
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‘Work which the nationals are ready to assume.
They should be willing to take it over and able to administer it.
They may not do as well as the missionaxy but he can give advice when
it is needed.

Pogitions of Church Authority unless chosen by the nationals

themselves. He may be asked to take over in less evangelized areas,
to serve where a church is so small it cannot suppor't a pastor, or in
unorganized groups. In the co-pastor relationship, which has been
successful, the missionary gives advice and preaches when asked.
Established work in order to undertake new activities. This
frees the missionary to do pioneer work and to establish new churches.
The organizing of new ‘ehurches among people who have just emerged from
heathenism is a great ‘responsibility. The first impressions they have
of the church will depend upon this first church. It is easy for the
missionary to make mistakes in setting up precedents that will play
a part in the future of the chﬂrch.l Care should be taken that the |
responsibility be placed upon the new church from the beginning.
They shonld conduct their own services instead of the missionary always
conducting it or serving as the evangelist.z Clear cut standards of
Christian conduct must be set from the beginning, toe.B Instruction
should be given and the necessity for maintaining them at all cost
must be stressed.
4. Establishing the church. Dr. Nevius of the Presbyterian Mission

l1pid.
Zjrthur J. Brown, The Foreign Missionary, p. 9.
3bid., p. 42.
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in Shantung inaugerated these principles which have greatly affected
the establishment of missionary work.

(1) High stendards of Christian conduct from the start and a
complete break with heathen customs should be required before granting
church membership.

(2) Self-support from the beginming.

(3) Thorough seriptural inatriz&ation.l

This plan for the es‘t&?alis?aﬁmﬁ ‘of the indigenous church in
Brazil is ‘tal«:én from the Planning Manual prepared by the Conservative
Baptist Foreign Missionary Society. Tt shows how a church can be made
self-governing, self-supporting and self-propagating.

A. Self-Propagation...the main method is to teach the churches the
necessary steps in founding a new church.

1. Training every Christian to become a soul-winner.
a2, Bible study.
b. Studies in Evangelism.
Ce Directed Personal worke.
2. Choosing Christ‘laﬁ Leaders.k | |
a., Allechurch Institutes (discmfer talent).
5. Teacher training courses.
c. Workers' Iﬁs’citute:.k
d. Seminary.

3. Every church sending out regularly evangelistic teams
with a trained leader to each locality.

4, Organizing S. S. and Children's works in these strategic
localities.

5, Train each believer in his responsibility for church mem-
b@l‘ghip‘

lIb;a.. Pe HH,
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6. Organize congregations.
B. Self-geveming.
1. Studies in church business.
a. Church srganigaticm anei respensxbility of officers.
be. Parliamentary pmce&&w.
Ce Eiblical ethics in Lord's business.
d. Rsmnsibility to sister churches,

2. Counseling service to churches...0rganization and self.
governing; periodic checking will be necessary.

3. Train church officers by classes, correspondence courses,
individual instruction, wrkers‘ institute. -

C. Self-support-~that the individual church 1earn fai’chi‘alness to the
Lord in material things. \

1. Missionary exampl@ in stewardship.
2+ Teach tithing and stewardship.
3. Maintain a constant flow of stewardship literature.

&, Constant fxmrtation and counseling of churches..at least 4
times a year. .

| The establishment of an indigenous church is not the same in any
two enviromments and each situation must be mgtV according to its own
particular needs. There is a general way in which church planting is
accomplished. The following is a suggested procedure from a brochure
presented to the Conservative Baptist Fefeigﬂ Mission Sociely entitled
#A Study of Im:}igems Policies and Preodedures®.

1. The foreign missianary comes with the Gospel. He plants a Gospel
in the hearts and lives of men and women,

1planming Mamal “Over-all Planning®,
on Missionary Society, p. 36.
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2, This Gospel, if it grows and bears fruit, will normally induce
Christians anywhere to gather together in what is known as the New
Testament church with a simple organization. The material needs of the
church will be met by the members. The government and organization

of the church will be by the national membership. The spread of the
church after the first initial efforts of the missionary will be almost
wholly the result of the local church members. If the Gospel has done
its work in the life and heart of an individual, that one will be pres-
sing forward to witness to and to evangelize those who have not accepted
Christ in the immediate locality. This will be the source of growth
for the local church,.

3¢ When this stage has been reached the missionary changes from being
primarily an evangelis‘b to being a teacher who instructs the babes
in Christ.

L, 1In due process of time, any local group will, through the New
Testament teachings, absorb the knowledge which will enable the church
to bs not only a soulewinning church, but also an instructor of
Christians in the walk of a Christian life.

5. When this stage No. 4 has been reached in the spiritual life of
a church, the missionary will move on Lo repeat the same procedure,
that is=-toplant a church in another area.

6. Another stage will be reached when there will be encugh unit local
churches to care for this pushingeout, or spreading process. They will
be sending their own folk out into the unevangelized areas to sstablish
the new churches. Al this period, the missionary's main function will
be that of a Bible teacher in some Bible training institution.

7. When the local constituency has been trained sufficiently to take
over the teaching function of the Bible training schools, then the
work of the missionary in that field is finished.

8., Institutions will find their place in the church planting and
growth as follows:

a. The institutions may be hospitals, clinies, dispeﬂsmes,
leprosy colonies, sanatoriums, orphanages, hostels, old folks?
homes, schools, agricultural §mjects, etc, : ;

b. The more any institution is an outgrowth of the local church,
the sounder will be its foundation.

c. The less foreign fands and staff are used, the sooner will
be the institution stand without the 2id of a foreign scaffold
-ag an integral part of the church.

‘d. Wherever foreign staff and resources are used in establishing,
promoting and continuing an institution, it should be the
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avowed purpose to work tcﬂard a goal of making the institution
independent ofjall foreign suppor't financial, organization
and incentive.

The establishment of the indigenous church is not only wise
from the viewpoint of the success and permanency of the work, but it
is absolutely necessary fmm the viewpoint of men and money that are
available. It is impossible to saﬁd out and maintain enough mission-
aries to preach the gospel effectively.

6. Yalue of the m. One of the results of an indigenous church
policy is a stronger and more aggressive chﬁrch.z A church that has
been established as an Indigenéizs Church from the beginning will learn
to stand on its own feet, moke its own decisions, an&. carry on an
evangelistic program of its own which is adapted to the people. The
leadership is developed, too, so that they learn how to exercise
initiative and take responsibility.

Another result of the indigenous church policy is a more rapid
growth after the church has been es‘bab}.ishsd.} Laying the foundation
may take longer for it may be more difficult to get people converted
whéen it means that they will have to support a pastor. When money
is supplied by the mission to support the church some people will
gladly come for the physical benefits offered. The growth of the
indigenous church is more rapid because each new convert becomes a
worker to win others.

More wholesome relations between missionaries and nationals is

lpsymond B. Buker, The Place, The Goal, The Method of Christian
}ivzissmns, Do 27

zT Se Soltan, Iéissmns at the Grcgsroads, De 122.
bid., p. 123.
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another rééuit of the indigenous church p@licy.l The missionary and
the natlonal are co-workers are equals. The nationals regard the
church as their church and take more interest in it. There is less
misunderstanding of the missionaries molives.

A more eifec‘ti.vet presentation of the gospel is another reault.z
Each race of people has its own national characteristics in the inter-
pretation of the gospel and its application to life. Only és the
gospel is presented in the language of the people and in their manner
of thinking and living can it be really effecfive. The national can
do this naturally where it is difficult for the missicnary.

The native worker is better for direct svazagelism beeause he
can live more economically than the foreign missionary; he has a
knowledge of native idioms, ways of thinking, and manners and customs;
there is no gulf of race; and he understands the psychology of his own
people. Dr. John Ross of Manchuria, reporting 1200 conversion, said
that the first principles of Christian instméticn were implanted by
native workers and that he could nét trace more than twenty-four con-
verts who were directly converted by a foreign missionary.a

Another result of the indigenous church policy is a wider
outreach for the missianary.& He does not need to confine himself to
the care of a comparatively small mumber of churches. He will be able,

through the national leaders, to touch hundreds of churches.

Ibid., p. 124
3 Arthur J. Browm,

L A o T ‘
‘T. S. Soltau, Missions at the Crossroads, p..126.
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This will result in opportunities for new types of work be-
cause he is not tied down to the routine care of local ﬁzhurezzes.l

The objective of missions, is the establishment of the self-
governing, self-supporting, and self-propagating indigenous church.
In view of this definition the success of missions will not be meas-
ured by the number of converts made but by the degree to which that
particular piece of work has becone indigenous.‘?' Some say that ordine

ation, not baptisms, are the real gauge of mf:.ss:’&.a:n.3

E. SUMMARY

In seeking the objectives of mission it is noted that missions
is first of all a spiritual and religious business and as such any
objectives which are not spiritual or religious must be ruled out.
Objectives must not become confused with the methods used in missions
or the results obtained by missions. The Creat Commission is the
basis for the objectives of missions and it teaches that missions are
to make Christ known, to make disciples, and to "teach them all thing
whatsoever I have commanded you." This is not the complete objective,
however, for a study of the doctrine of the church shows that people
are to be organized into visible churches. These churches are to be
self-governing, self-suppérting, and self-propagating indigenous

churches. Thie then is the objective of missions: To make Jesus

l1pid., p. 127.
ZBrevm, loc. cit.

3jemes L. Barton, The Unfinished Task of the Christian Church,
p. l?o




Christ known to the world, with the view to the full salvation of
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men, and their gathering into self-governing, self-supporting, self-

propagating indigenous churches.




CHAPTER FOUR



CHAPTER IV
THE HETHODS OF HISSLONS
Ao INTHODUCTION

Just &s the mobives of missions determine the objestives of
missions, s¢ the objectives of miseions determine the meihods of

missions. Hobtives determine the validity of the existarce of missions,

Ubjectives answer the questlon, ®what i the task of migsions?®, and

now the gquestion for which an answer 1s sought is, "by what neans
1 this task to be accomplished?" 4 statement of objective helps a

wissionary in keeping bis goals in mind but the statement of an objeciive

linked o the means by which the objective

is not enenghs It should be

may be attained, Herold Linsell sgrses thab,

P know that the chureh ought to do bub %o nob do 1%
because it does nobt know how, iavalidates the first.
o know how to do it ie virtuelly ismpossible witheud
first knowning what 1t is to do.”*

B OCUIDING FRINCIPLES I8 SELECTING METRODS

The Bible gives iﬁﬁﬁ&%ﬁ‘iﬁ%&‘ihﬁ methods used in Jesus' and
Paul's day but it does not liut the church to these methods. This
iz affirmed by Mr, lindsell:
\ Valid, determining, and ever %@gg prineiples are lald
doun to undergird the work and within the bounderies of

these principles there is room for creative impulses for
every age.?

e

lgarold Lindsell, Missionary Principles and Practice, p. 161.

2&%&&:, j 2 169,
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The Bible does not mention the use of radio, television, motion pictures,
flammel-graphs, the jeep, airplanes or any of the many other modern
methods used in mission work today. Within the principles it lays
down, the use of these methods is legitimate.

There are two guiding principles underlying all missionary work.
One is that the means should be in harmony with the end;l and the other
is that the means should be valid pragmatically.g

1. Harmony of means and end. The means should be in harmony with

the end because the concept that the end justifies the means is false,
4 wrong means never should be used to produce good ends by missions.
Some people in the past have held the view that a sinful act could

be used to promote a good objective. They have failed to realize that
a sinful act will amtomatically invalidate any good that might have
been in the objectiveﬁ’ Any appropriate methods, therefore, may be
used by missions which are in themsel ves biblically ethical and moral.

2. TWorkability of meéans. The second principle guiding the

selection of methods in missionery work is that the method must work.
They must actually bring about the object for which they are used.

The method may not be immoral or unethical but nevertheless it will be
ruled out because it does not work. What may be workable in one place
may nolt work in another so the validity of a method will have to be
judged in the light of the situation in which it is used. Methods

must be both ethical and workable to be useful in carrying out the

pid.
°Ibid 1
s9 De 90,

31bid.
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the objectives and realizing the motives of missions.

3. Adaptability of means. Missionaries must be adaptable in
their use of methods. As conditions change so must the methods change.
Missionary methods fhmate according teo two factors; the change in
the conditions on the fielé.,l and the development in the mission
i'tself.z

The fields have changed more since World War I and World War
II than in cénturieﬁ previous. Western ideas have rushed in and
attitudes concerning social customs have been changed. Industrial
development has affected the living conditions of the people in both
good and bad ways. Political changes have come bringing independence,
nationalism, and many clased doors.

As the missions themselves develop from pioneer to established
works the methods must change.k Some missions have failed to develop
from pioneer to established works because of the unwillingness of

some missionaries Lo adam: their met}mds.B
C. EVANGELISM

Down through history various missiénary methods have been tried.
Some have proved to be unworkable and on them hei‘aher time nor money
should be spent. Some are known to work from experience and can be

expected to work now. One of these ,mrif{é.ble methods is evangelism,

Ipig.

2Tbid., p. 190.

Hrpid.
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1. Definition of evangelism. Harold Lindsell gives this defin.
ition of evangelism;

Evangelism in the proclamation of the gospel of God's
grace through personality to personality; it is the
setting forth of God's message of love to men, the decw
laring of the truth concerning the Lord Jesus Christ
that men may see in Him the revelftian of God, and
believing, repent and follow Him.

Evangelism is not just seed sowing, however,‘?' Sown seeds
sometimes become chocked by weeds. Evangehsm which only sews seed
and does not follow=up is not évangéiism properly carried forth, Tt
involves, also, the bﬁiléing ﬁp azid esa'tk:ablishing’ ef the souls that
have been won to the Lard.3 ‘Thus, evangelism meéns {:eaching, medical
work, literature; and every other phase of missionary work. Evangele
igation is the heart of all mefthedsband must be kept central in them,
Reverand E. A. Shank, executive director of ‘thé South Africa &enez;al

Mission, wrote:

-~-=ye aim to make everything which we do contribute to
general evangelization; even the establishing of the
Indigenous Church is with 2 view to their becoming
strong enough and well enough trained to do a good job
in Evengelism. Except for evangelism, a Mission
Society has no reason to exist. : EE

To fulfill the first command we do regular evangelistic
preaching contimually through our fields, and we carry
on evangelism in our schools for children. We have a
Literature Program which is also designed to bring
souls to Christ. Furbthermore, our Leper Work and Hospw
ital Clinic Work are also established for this purpose.
Likewise, even the teaching to establish the church

is to give the Church the proper tools with which %o
carry forward Evangelism, :E‘gr an Indigenous Church must
also promulgate the Gospel.

lﬁarold Lindsell, Missionary Princigles and Pra‘ctice. p. 199,

Zﬂeéﬁcvn, Pe. 1.
3Ipid.

#Pefséaal correspondence of Reverend E. A. Shank, Brooklyn, New
York, to the author, November 2, 1959, :
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A1l parts of missionary work are evangelistic but evangelism
as a particular method has another meaning. It can also be considered
as the department of the work which relies on no indirect method, but
is concerned with the direct and simple oral presentation of the
Gcspal.l

2. New Testament examples of evangelism. The New Testament
gives se#e examples of the use of this method of evangelism from which
some lesson can be learned, One example is the extent of the ground
covered following Pentecost.? Hundreds of converts went back to their
own ‘ymmces to spread the gospel. On one occasion three thousand
converts were maﬁe.f’

Another fact concerning evangelism found in the New Testament
is that the converts ceme from all walks of life; from any social
sbratus or race, the wealthy and poor, both men and mzﬁen.q'

Christianity spread in spite of the persecution suffered by the
converts.? Everywhere the Christian was faced with the loss of social
prestiege and priviledges. It frequently meant giving up his friends
and relatives and his employment; yet the church continued to grow.

The secret of the early church was, first of all, the fact that
the leadership of the chufsh ﬁanied to preach the gospel as widely as
possible. There was a sense of mspensibility that rested upon the
hearts of all believers. Each person did something. The early Chris-

tians layed hold of every opportunity to witness that presented itselfl

lRobert E. Speer, Missionary Principles and Practice, p. 5L.

ZLindsell, loc. cit.
Shcts 2:41.

t&m‘

5Tbid., p. 200.
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and they wers not inhibitgd nor apologetic. They constantly pressed
into unreaéhed territory, “kesgyﬁecﬁ.kally in key places such asg great
cities. The 1ead.ers themselvés were strong spiritual men of prayer
and filled with the Holy Spirit.) |

3; Ihe plan for Evangelism. The plan for évangelism is two
fold. It must bé comprehensive and ssratematic. Comprehensive evangelism
is a plan that will include all men everywhere. To be systematic
evangelisxﬁ it must see that money and man-power are utiliésed to the
greatest advantage.? Tt will get the most from whab is svailsble and
prevent over-lapping anddiplication. This two fold plan keeps some
fields from being over-manned while there are not enough workers on
other. |

4. Esmblishing g.g evangelistic work. In the pioneerA stages of
any misslonary work evangelism is the most importantv meﬁhgdﬁ To
establish & work in a new field the whole area should be visited and the
gospel proclaimed by means of tracts, personal contact, visiting
officials, making friends and getting to know the field."

The mission station should be in a trade center where people
will gather and the gospel may go forth.” It should also be in an
area where there is good communication so contact may be kept with
the home 0ffice.6 The station should be in an education center where

contacts may be made with the future leaders of the ceun‘z;ry.?

Lbid., pp. 200-203.
m~ » Do 197.
- Br. Stanley Soltau, Missions at the Gmg hrodidg. vy 4.

-

m.,‘p. Ls,
®Harold Iindsell, Missions
Ipig.

AP

Principles and Practice, p. 197.
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Most of all it should be located so as to be the future center of the
work in the area for the conservation and spread of Christianity.l

5e g‘mgg of evangelism. The leading form of Evangelism is
stineration.? This is the method used by Paul, He traveled from place
to place, preaching in each center, and if possible starting a church.
On his first missionary jeumey Paul traveled about fourteen hundred
3

miles during one and one~half years of work.” This same method is
used by missionaries today. Missionaries must get out into the field
and preach the gospel by whatever means are at hand--walking, train,
plane or horse. It is difficult and dangerous but this is the often
only meﬁhed of getting the message to people where they are.

After the church has been established organized evangelism will
be carried on through it. This can be done by both organized personal
evangelism and organized church evangelism.@ Personal evangelisn
should be regarded as an individual responsibility and mormal activity
of every Christian., Tract distribution is one of the most effective
methods used by mission churches. Church evangelism includes evangele
istic campaigns and outreach into unevangelized villages. Evangelism
may be done in churches, chapels, or school-rooms, on boats, in the
street, on trains, with crowds, families or individaals.>

Children's work is one of the important forms of evangelism.

'This is carrisd on through the Sunday School and in child evangelism

l1pig.

. R. Cook, Introduction to the Study of Christian Mission, p. 182.
3

George Mennenga, A1l the FPamilies of the Earth, p. 71.

“r, Stanley Soltau, Missions at the Crossroads, p. 82.

PRobert E. Speer, Missionary Principles and Practice, p. 52.
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groups meebing in homes., The advantage of children's work is that
they are more gasily &r%ﬁghﬁ under the sound of the gospel than adulbs;
they are more readily won for Christ, and they have a life-time of
service to offer to the Lard.l

6, Prerequisites of evangelism. In order for evangelism to be

effective a missicnary should have a knowledge of the people to whom

> V o 3 ¥ 3 & 3 3 3 &
he is to minister. This should xﬁﬁ%uﬁa 2 knowledge of the history,
the customs and mores, and the religions of the pecple and their way

of thinking. A knowledge of the scripbures is necessary for evangelism

third pre-requisite is an experimental knowledge of %hri&%.g Christ
should be koown by those who would make Him known. A conbrol of the
language spoken by the peopls who are to be evangelized is necessary,
h@@.g The people have Lo ﬁaﬁrkth@ gospel clearly in the tongue of
their ﬁlr%% if it 15 to make an Lamre$s¢@% on then.

411 effective missionary work should be evangelistic and evangel-

ism is the primary method by which the gospel should be given to men.

When evangelism dies, all other forms of missicnary work die along
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vangblism 1s revived all Q%%?T forms gre eneyglzed
and will take on new 1life. Every member of the church should remenber

that he is an evangelist in one form or anobher. When this happens

ljohn Swmert and R, E, Harlow, Missions, p. lhe.

“Harold Lindsell, Miss ionary ?r1%e$§l@$ and Practice, pe. 191.
Eibi@.g pe 19k,
b1big,

5 e
“James L., Barton, The Unfinished Task af the Christian Church;,; pe2e
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the present church will have the idea of what Christ intended that
the church should be and what the apostalic church actnally WaS.

D. EDUCATION

Christian education is the second method for reaching men with
the gospel aﬁd establishing the indigeﬁeus chukrch. Education cannot
be sagaratsd from eva.ngelmm for it is a phase of getting the gospel
to men.l If it is merely secalar educat&.on it is not in line with
the purposes of missions. True education is evangelistic for as
Harold Lindsell notes, |

#Education is the commnication of truth and all ‘cm*bh
is one truth, the truth of Him who is all and in 2ll.n2

Bducation mst treat the soul as well as the mind.

1. Disadventages of educational missions. Many missionary

leaders are questioning the value of continuing educational missions.
Educational missions are one of the most expensive forms of Imssionary
work.B National Christians are not always z2ble to support the institu-
tions created by missionary money and when they have taken them over
the schools have had to become second or third rate and they have
caused financial chaos to the native church.

Many educational missions have lost their relevancy to missionary
work. They have become so secularized that their graduates are not
Christians but sometimes actually opponents of the Christian .fai:t,}:;.l+

Lirthur J. Brown, The Foreign Missionary, p. 38.
21indsell, op. cit., Pe 205.

3T. Stanley Soltau, Migsions at the Crossroads, p. 105.

Mlindsell, op. cit., p. 211.
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The seizure of schools by hostiléu governments is another problem
vexing missions. In China all schools have been taken over by the
government and they are ﬁo longer Christian. The great‘ investment
of the mission is lost.® Even in non-commmist lands the attitude of
the government has affected the work of the schools. Because of self-
consciousness and national suspicion the governments in many lands
have put severe regulations on mission schools. They feel that they
ought to be educating their own children and are suspicious of foreign
schools, éspecially those of Christian missions whose purpose it is
to make conver'!zs.z Some government regulations have cut schools dowm
to where they are no longer Christian. Some of the schools who have
refused to comply have been rated B grade and their graduates cannot
enroll in higher schwls.3 Where religion can not be taught, as was
the case of Korea, where 80% of the students enrolled in Christian
schools were non-Christians, the work of the schools is definitely
not in line with missionary purposes.

#

2. The valuss of educatlional missions. " There are nevertheless,

values £0 miésidnar‘y education. FEducational missions have given access
to people who could not have been reached in any other way. In some
places it is the only way the gospel can be gotten into a land which
is hostile to the entrance of emgélisﬁé. Education operates cone
timously rather than spasmodically like evangelism and has a more

embracing and persuasive power. Education also provides an indirect

I1bid.
250ltan, op. cit., p. 103.
Jindsell, op. cit., p. 212.
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attack whereas evangelism presents a frontal one. This often causes
less suspicion and less trouble for the ﬁissidns.l

The mission school is nééesaary for the training of leader-
ship ih the indigenous church. Through the school the missiéﬁary can,
with great rapidity, multiply himself in educated Christian workers.
It is ugually true that the native worker who is properly~trained is
better able to apply the gospel to the needs and hearts of his owm
people.? Bducation also helps conserve the fruits of evangelism and
gives greater permanency to the work. According to John Smart, schools:
are conducted in many fields for several reasons, sonme of then being
as follows:

a. To attract native children under the sound of the gospel.

b. To gain tolerance or acceptance with govermment, which is
interested only in physical and social needs of the population.

c. To provide education for those whose only alternative is to
go to some school where false religion is taught.

d. Mostly to enable the people to read Scripture for themselves.
Every New Testament Church requires a few me%;at least who
can read and explain God's Word to the rest.

3. Iwo views of educational missions. Missionary education is
directed according to two views.” The first is the leavening of
society with Christian ideals. This view holds that the purpose of
Christian education is to take certaih promising young‘people and flood

their minds with Christian ideals which will so influence their thinking

lzggg., Pe 209.
Zﬁartan, op, cit., pe 4.
BJG}&‘Q smz't &nd. E%:ao Eo HaI‘lOW, &S&i&, pn 14'33

Hao1tan, oD, cit., pe 99.
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that whether they become Christians or not they will go out and seek
to live according to what they have learned and thus raise the level
of society. As a result af‘theif influence, more and more people will
be inclined toward Christianity and wi11 become Christians,

The second view is the training of children from Christian homes
to become Church 1eaders.l In this view the mission does not believe
that it is responsible, except in a secondary way, for the leavening
of society with Christian ideals. It feels that is responsible for
preparation of leaders from among the people of the church.

Some missionary leaders féel\that the two can be stressed
together without harm to either. In actual practice this is not true
because when one view is stressed the cther becomes secondary. In
recent years the leavening of sociely has become the main em?hasis.z
A choice must be made between the two and the choice should be made
in favor of the second view. Some non-Christians may be taught but
they will be in the minority. Instead of Christians being taught in
a nominal Christian environment, non.Christians will be taught in 2
vital Christian environment.

4. Criteria for educational missions. At the Willigen meeting
of the International Missionary Council in 1952, these criteria were
recommended for determing the place and value of educational missians:

a. Is the institution of first.rate quality prefessionally and

spiritually? Has it such proportion of Christian staff or
students as to ensure that its work can truly be called Christian?

Ibid.

E———

Harold Lindsell, Missionary Principles and Practice, p. 216,
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b. Do staff and students participate in the life of the local
cmrch? Does it give training for Christian responsibility
and service in the church and in the community? Is it of such
a pattern that the church can take some responsibility for it
and share in ils management?

¢. Does the institution make such a contribution to the total
Christian cause that the continued use of Christian persomnel
and resources in this enterprise is justified as compared with
use in alternative undertakings which may be more important?

d. TIs it possible for the union of two or more institutions
to give a more effective Christian witness and to serve the
church and commnity better?
| To live up to these criteria a mission school must have a
faculty that is aﬁtireiy Christian for the introduction of an arbeliever
given an éﬁti«ﬂhristiaﬁ tone and brings an influehce into the school
that is directly opposed to the purpose of the schsol.z
The student body should be predominantly Christian. The atmos.
phere of a school is affected as much by the studénts as it is by the
faculty. T. Stanley Soltau says that sixty-five to seventy-five per
cent of the students should be professing Christians or at least from
a Christian home.’ Harold Lindsell‘says that eighty-five per cent of
the students shbuld come from Christién sourcas.¢
There should alweys be an atmbsphare that is definitely and
dynamically Christien. As a general rule, it is the reéponsibility of
the priﬁcipal to set the pace in maintaining a spifitual atmosphere.5

The Bible is the chief textbook, Jesus is the great teacher and prayer

llnternational Missionary Council, Missions Under the Croés,

pp. 221-2.
2
T. Stanley Soltau, Missions at the Crossroads, p. 102.
3§§3§‘

“lindsell, op._cit., p. 217.
Jsoltan, op. cit., p. 103.
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is the atmosphere. It may mean that some students will stay away

and the institution will be smaller. If government recognition must

be given up to have a spiritual school then it should be. Missionary funds

must not be used to give a secular edac:ation.l
The institutions must be evangelistic in two senses. First,

effort should be made to win the small portion of non.Christians in

the student body and, second, the Christian students should be built up

in the faith and their lives deepened.?

5. Bducational missions and the indigenous church. Educational

work is vital to the establishment of the indigenous church. If the
chmrch is to succeed it shoulé have well-trained, consecrated leaders.
The missions in each territory will have to see that Christian schools
of good educational standards are established. Where this is not done
the children from Christian homes will be forced to go to government
schools or other non.Christian schools, which generally mean anti-
Christian schools on the mission fielci.B
The degree of education that is provided will déjpend upon
conditions and the extent of civilization of the people. At least one
Christian school should be established with standardé that are egual %o
those of the government or non-Christian schools in the area. If the
leaders of the church are to have the respect of the people of their
country, where educational standards are increasingly higher; this
should be done. The school will probably include a high school and

L
have plans for a college.

TArthur J. Brown, :

ZLiadsell, op. cit., p. 219.
Jsoltau, gp. cit., p. 0L
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Schools should be star'teé and maintained by the national church
from the beginning. Caré should be taken in building and equiping
the schools that they will not be too expensive for the nationals to
maintain, The knationals should decide what style of buildings they
went and can afford. If the academic standard of the schools suffer
temporarily because of the lack of money, so long as a vital spiritual
testimony is maintained, it does not m&t‘ber.}'

Enrollments in missionary institutions should never exceed the
capacities of the schools nor the abilities of the Christian teaching
staffs. This will restrict the number of students but will produce
a better product and will be profi‘table in the long kr'un. The work
should be thorough and aﬁapted. to the needs and characteristics of
the particular field.z | |

The students should not be under-written by the missionary
society. They should be sponsored by the local church or make their
own arrangements. Many are attracted to the school for a free education
and there are few real spiritual resulis for the n:ume:,z'.3

Periodic surveys of the educational work should be made in
order to determine what further 'suppér’c will be given. The survey
should determine whether the original aims are being attained by the
methods being used, and what changes could be made to make the work
conform to the aims. If the work cannot be made to conform then the
mission should decide whether support should be disconﬁinﬂed.“ Education

should be so directed that the objectives of missions are met.

Ifiarold Lindsell, Missionary Principles and Practice, p. 220.

31vid, p. 118.
Mrpid., p. 221.
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E. MEDICINE

1. The functions of medical missions. Medicine is the third
means of attaining the objectives of missions. This is done in three
ways. First, the object of medical missions is to make the love of
God credible. By loving, personal care the medical missionary wins the
native, first to himself, then to Ghrist.l As with education, medicine
mist be evangelistic. Robert Speer agrees that:

As a missionary method, philanthropic work should ordine
arily be limited, therefore, by the posg:’x.bility of its
evangelistic utilization and influence.

Jesus used healing as a means of gathering an audience and
bringing inte a saving relationship people who were first healed and
who through this healing looked upon Him with gratitude and gladly
heard what He had to say.B ' George Memnenga states,

Jesus and His disciples healed to bring health for
the sake of bringing health to the body; they also.
healed as a meang of ministering to man's deepest
spiritual needs.

Medical missions is a means to an end and not an end in itself.
The function of medical missions is evangelisﬁz. Some feel that is
unethical to use medicine as a means to an end. Edmnd D. Soper
declares that Jesus:

«sodid not heal because it gave Him an opportunity to
preach, but because men and women were in dire need.

The motive in doing medical work on the mission field
is not that it offers a wide-open door to evangelism

1john Smart and R. E. Harlow, Missions, p. 42.

2Robert E. Speer, Missionary Princ:,;glgg and Practice, p. 60.
JLindsell, op. cib., p. 224

”’George H. Mennenga, All the Families of the Earth, p. 75.
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but that it meetg a need and shows what the God we
declare is like.’ , , ;

This point of view is held by William Ernest Hocking of Harvard in

Rethinking Missions. He wrote: .
; The use of medical skill for ulterior ends has been
rightly challenged, in our judgment, by social and
religious leaders in India and China, and a statement
of objectives should meet this challenge fairly. The
general aims of Christlan wmrk‘shouldiincluda:...
Hocking then eﬁumarateé a list of objectives for medical missions which
would make it a philanthropic and humsnitarian enterprise divorced from
evangelism.z
Missionary leaders have, in the main, not accepted this view
point but have clung to the evangelistic function éf medical missions.
People who support medical missions do so with the idea that they are
supporting people who are concerned with the spiritual welfare of men.
When medical missions are éeduced to a philanthropic enterprise they
are not willing to‘make the sacrifice.3
Medical Missions mist be a means to an end. It is not and never
should be an end in itself. Medical Missions has never cobscured its
real purpose. If people will listen to the gospel while given a hypo
then medicine will be used but if people want medicine under conditions
which would not permii the gospel medicine must be wiﬁhhelﬁ.“
The second function of missionary medicine is the care of the

native Christians, Often the only medical help available for many

 eamnd D. Soper, The Philosophy of the Christian %9r§d.Hiséi§ﬁ,
Pe 243,

%Lagmen's Foreign Mission Inquiry, Rethinking Missions, p. 137.
lindsell, op. cit., p. 227. L

“rvid., p. 228.
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native Christians is the witch doctor. Because of his association
with demons the native Christians are forbidden to go to him so the
church mist provide medieal\halp.‘l & danger is that if the Christian
commnity is large enmough the missionary doctor will spend all of his
time ministering to the needs of the Christians without reaching the
lost.

The third function of missionary mediecine is the care of other
missionaries and their families who are frequently ill due to tropical
climate of most mission fields. This, too, can take time away from the
evangelistic work of the physician, but it is a necessary part of his
work. 2

Another thing that 2 meﬁical missionary might do is to train
the nationals for medical work and thus enlarge his present eutreach.a

2. The value of medical missions. The medical missions can do

saiae things in the course of evangslism that direct evangelism cannot
do. Through medicine opposition is broken down, prejudices removed,
and friendly relations established so the way is prepared for the
preaching of the Gospel.“ Medical missions are able to gain entrance
into a country and access to a people when direct evangelism can not.
They are frequently permitted to remain when others have been forced
out,

3. The approach of medical missions. The average medical

Isz*b, ops _cit., pe 42,
Tpid.

3Harold Lindsell, Migsionary Principles and Practices, p. 237.

%7ames L. Barton, The Unfinished Task of the Christian Church,

pPe 6.
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mission&ry works in one of several ways. The itinerant physician
travels from place to place on foot or in an automobile with as much
or as little éq&ipment as circumstances allow. He remains in one place
for a while and then moves on to another. Other doctors work through
a hospitaledispensary combination. These are uw&l}.y found in a large
city. This approach is more like that employed in the United States.t

A physician must have at least one native evangelist for follow-
up work., The physician should try to speak to each patient who comes
te him and when a soul is won for Christ it becomes the job of the
follow-up man to see that he is incorporated into a church.?

T, Stanley Soltau gives an example of the effectiveness of
medical missions in Korea. He said that there were over seventy
self-supporting, indigenous churches as the result of the work carried
on by one hospital. On the staff were three ordained ministers and
three Bible women. One pair of these workers spent a month doing
personal work in the hospital and that was fallwéd by two months out
in the villages doing follow.up work and establishing believers into
churches.B

The work of the medical missionary is impeortant and should
be a part of the missions as long as it contributes to the spiritual

objectives of missions.

F. LITERATURE

lindsell, op. eit., p. 236.
“bid., p. 23,

32“. Stanley Soltau, Missions at the Crossroads, p. 48-49,
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The final means by which the objectives of missions are achieved
is literature. The aim of literary work is te bring to the nationals,
in their own language, a body of literature comparsble in scope to the
literatures at home but suited to the level of the given culture.t

1. The yalue and need of literary work. Literature is an
important means in missionary work for several reasons. Literature
is the fastest means of sharing the gospel with all men. Literature
can also mulbiply the work of the regular missionary by a hundred or
even a thousand fold. It can speak the Gospel message over and over
in the language of the people and prepare the way for evangelism. It
can help train the national leaders in the church. The mushrooming
literacy rate has opened the door for the use of literature as a
means of evangslism.z

The need for more literature is very great. The Commmists,
Roman Catholicg, Jehovah's Witnesses and other sects are turning out
more and better literature than is evangelical Christianity. In India
seventy percent ofall literature is Commmunistic. For every one dollar
the church spends on literature the commnists are spending forty
dollars.’ Missions cannot provide and support enough regular mission-
aries and literature is a substitute for the@m.q'

2. Problems of literary work. There are many difficulties
involved in literary work. The first is money. &ltlmugh more money

lHarold Lindsell, Missionary Principles and Practices, p. 239. .

gLii;erature, the Only Hope for World Evangelism®™, Conservative
Baptist, p. 8.

B"Victm? for Urundi Press", Call to Prayer, p. 6.

ﬂw“*Li.tera:bx:we, the Only Hope for World Evangelism®, Conservative
Baptist, p. l. =
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is g@ﬁi@g intc literature than ever before the demand is not being met,
Money is needed to p%y féz": pmf&ssienal writers, translators, printing,
and distribution. The books cannot be sold for their full value because
most people would not be able to buy them.l

The second néed is for trained personnel. It is hard to find
well trained missionary journalists. The writer mist have the ability
to write in another language with the same fluency and skill thai} he
does in English. He must alsc be able to train nationals in writing
and be an open-minded student of the culture of the land so he can
adapt his writing to the needs of the peOple.z

3. Forms of literary work: Bible translation. The first and
foremost form of literary work is transla‘bion. It includes the trans-
lation of all or paﬁ. of the Bible into the language of the people and
the translation of Christian hterature of all sorts.s

The translation oi’ the Bible has, to a great extent been
completed. About 90% of the people in the world have all or some
part of the Bible in their own language.¥ At least a portion of the
scripture has been translated into 1109 languages, of which only
seven-hundred are now in use. There a?e probably two-thousand dialects

yet to translate. These are mostly small tribes‘.5 This ten percent

I”Wha‘ts @irong With Literature‘*, Consemtive Baptist, p. 1.
m, p. 2.

Jlindsell, op. cit., p. 240.

“Tbid.

5Jobn Smart and R. E. Harlow, Missions, p. 46.
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sncludes about two and one half billions who have no Bible portion
in tﬁeir language. o - |

Language is always changing so the versions must be brought
up to date. Missionaries are revising translations that are fifty
or a hundred years old so the people may have them in their current
1anguag@.1 | |

| One translation or version of the Bible is not enough. Any

version will have its strong points as well as its weak points. To
be able to compare versions on difficult pagsages brings out the
meaning of it.z

Cne of the largest agencies for the tramslation of the Bible
is'theﬁycliffe Bible Translators who have about four-hundred workers
translating the Bible into languages which have no Bible. They have
a school which teaches missionaries how to learn languages which are
not written, how to create language forms, and then how to teach the
people to read their own wkitten language.

The translation of the Bible into the language of the people
is extremely important. The North African Church of the first century
is a classic example of an extinct church. Perhaps one reason that
the church disappeared before the persecution by the Moslems was because
no one had translated the Scriptures inte the Berber language. On the
other hand, the persecution of 1835 in Madagascar failed because Jones

and Griffiths gave to the Malagasy believers the entire Bible in their

11indsell, op. cit., p. 242,
%Ibid. |
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own tongue. A total of 621 churches, ten-thousand communicants and an
attendance of 165 thousand was the fruit of twenty-five years of perse-
cution, without missionaries but the Word of God.t
A migsionary from Pakistan recently said,
A recent survey by a Muslim scholar reveals that the
reading of the Bible has been the major means of bringing
Muslims to Christ. The most outstanding convert in India
is Bishop Subhan and he #as 2 Muslim who came to Christ

purely by reading the New Testament., Before his conver-
-sion, he had never met another Christian or a missicnary.

2
Bible translation is indispensible to the establishment and
growth of the ihd.igenous church. Without thé Bible in the language
of the people there would be little hope that the church would become
truly indigenous. The Bible is the food of a church and the seed to

produce a chureh.3

4o Forms of literary work: translation of Christian literature.

The other form of translation work is the translation of Christian
literature of all kinds into the tongue of the people. They must have
grammars, dictionaries, primers, and other literat;xr@. Many books

and tracts must be prepared for most litera‘turé in heathen lands is
unclean. There are some excellent writings in the sacred books of
Hinduism, Buddhism and Confucionism but at best they are merely ethical
and are intermingled with error and superstition. The books in cormon
circulation are usually saturated with heathenism if not actually
imor&l.z%

The people of Asia are not so accustomed to public discourse

Lan Introduction to the Policies of the Wycliffe Bible Translators,
;‘;}"30 ] p' IOO

2ihat 1 s Wrong with Missionary Literature?™, Conservative
Baptist, p. 1.

Jhn Introduction to the Poliei.es of the Wycliffe Bible Transla‘bor&,
Inc., p. 11. '

YArthur J. Brown, The Foreign Missionary, p. 103.
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as are Americans and BEuropeans for their prissts seldom preach, They

are people of books. The essay, the pamphlet, the placsrd and newspaper
1

are better ways of presenting the gospel.

There is a great need for Christian editors and authors to prepare
simple commentaries, short stories, text books, periodicals, and tracts.
If they are taken from the English they should be adapted rather than
just translated.?

In order to have schools for the training of leaders for the
‘indigenous church text books must be prepared. Sometimes suitable
ones can be translated from English, but often the English textbook
‘is not suited to the needs of the people and the missionaries must make
textbooks of their 0m.3 Arthur J. Brown pointed out the value of the
preparation of textbooks:

While the preparation of textbooks for use in schools

may not at first appear to have a vital place in the

work of evangelizing a people or nation, second or deeper

thought makes it plain that Christianity can never become

an established religion in any land until the people

have intelligently grasped and accepted its principles and

until all Christian institutions are undgz' the leader-

ship of trained and intelligent natives.

Correspondence courses are being used by missionaries in the
training of Christian leaders. A correspondence course is better

than a booklet of the same size because it asks questions and gets

answers, making the person think. These courses are being distri-

m., p. 105.

ZSmart, 9p. cit., p. 46.

BBrown, Ope ¢ite, p. 167.

“James L. Barton, The Unfinished Task of the Church, p. 7.
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buted by the Light of Life, K&v&gatars, the Emmaﬁs Bible 8chaol, and
other groups.k The Emmans program includeg six gospel courses and thirty
courses for believers. Before the end of 1958 over 800,000 courses
had been sent out and over 150 000 students were enrﬁlleﬁ. One course
has been translated into fifty-smx languages and about 950 midlion
~ people can read these 1anguages.l |

5e ggggg of Iiterary work: Litéracz;kClosely associated with
translation work is that of 1iteraey;J:Oﬁé of the gréafkreasons why
people do not get the Bible is fﬁat they cannot read. The translation
of the Bible is wnrthiess unless it can‘be read. Dr. Frank Laubach
has pioneered in the fleld and has developed a system which greatly
accelerates'the rate of learning.z |

People areund the world ére iearning to read in great numbers.
Schools, missions, governments,kpolitical grdups such asg Cammunisﬁs
and the United Nations are all encouraging penpls to read. The United
Nations Educational Commitiee estimétes that twenty-five million
people are leafning to read each yeéf. Dr. Frank Laubach believes
that the number is cloégr to fifty million. About one-half of the
world*'s population can read in their own laaguage.a

Literacy is good because it allows the people to read the Bible
for themselves but it also is dangerous because the new literate

will read anything he can get his hands on and will probably believe

Iﬁahn Smart and R. E. Harlow, Missions, p. 46.

Zrarold Lindsell, Missionary Principles and Practices, p. 243.
Jsmart, op. cit., p. 45.
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1t without question.  Many agencies, both religious and pelitical,

are siezing the opportunity for the spreading of their teachings.
These include the Roman Catholic Church, the Commnists, the Seventh
Day Adventists and the Jehovah's Witnesses. The Christian Church must
provide enough material and a variety of material that will keep people
from reading material that is detrimental to the cause of Christ.

6. Forms of literag;m: Printing and distribution. After the
Bible and other literature has been translated and people have beean
taught to read, the material must be printed in great numbers or the work
is not worthwhile. One of the supreme agents for the transmission of
ideas is the printing press. With 'ﬁhe printing press the values of
translation can be conserved with exact copies of the work ad infinitum.l

Having thousands of copies of the translation is nol enough
however for the materials must get into the hands of the people if
they are to do the work for which they were intended. The literature
mst then be distributed. This is done through book stores, bookmebiles,
by passing it out to people on the streets, by door to door distri-
bution and by colportage.g

There are two modern methods of evangelizing the world that
come under literary means because the problems involved are mainly
literary. These are the radio and gospel recordings.

7. Forms of literary work: Radio. Missionary radie is an

‘evangelistic arm whose major purpose is the outreach of the gospel.

Mindsell, op. cit., p. 247.
ZSmart, op. cit., p. 46,
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However the radio should not be and is not limited to preaching. One
of the chief values of radio is the attraction which comes from other
religious programs such as good music, well arranged dramatic or
serial programs, newscasts and general interest features. These all
give a listening pull., Religious themes worked into the total program
probably accomplish more than exclusively religious broadcasting. The
secular offerings are a means to get people to hear the gQSpel.l

In civilized éountries such as Latin America, Europe and the
Far Bast millions of radio sets are in operation, each with a small
audience. Gospel broadcasters loan out small sets tuned to receive
\only one wave length. With powerfui‘transmiiters radio evangelists
reach millions with the gospel.z

Radio has many advantgges. Men who would never enter a church
might listen to a radic. It reaches places where missionaries could
never gain entrance. It is less expensive than direct evangelism,
and it breaks down prejudices making people willing to come to church.B

The chief weakness of radio is the divorce of voice from personal
presence, Radio is no substitute for direct evangelism but contri-
butes to it. Correspondence work is used tofollow up those whe have
accepted Christ through radio. ~

8. Forms of literary work: Gospel recordings. A new method is
that of gospelrrecordings. The group which is using this method is
Gospel Recordings, Inc. The idea’ behind gospel recording is that

missionaries who do not know the langnage can still bring an evangel-

zﬁmart, ops_Cite, Do 47
BLindsell, loc. cit.




91

istic message by carrying a small record player to a group of people
and playing a record in their own dialect. They are also useful for
illitei*ates so they can learn gospel portions without being able to
raad.l

The recordings are made on field trips into areas where the need

is great. They can also be made in the United States if there is

someone available who can speak the language fluently.z
G. SUMMARY

The Bible gives guiding principles which govern the use of
methods in the attaimment of the objective of missions., The method
used must be in harmony with the objective and it must also work.

Any method that is in agreement with these two principles may be used.
The four leading methods used are evangelism, education, medical work
and literary work. Each of these are useful so long as they conform
to the two guiding principles. When they do not they are no longer

misslonary methods.

11bid, p. 130.
ZSmamb, John, and R. E. Harlow, Missions, Pe 48,
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CHAPTER V
SUMMARY AND CORCLYSIONS
A, smigms

The prablem of this study was to determine: 1, the unique
motive of Christianity for missionary endeavor which camnot be claimed
by any other religion or soclal institution, which motivate the expen-
diture of time, manpawer, and money for the purpose of evangelization:
2, the claimed objectives for missionary endeavor which are in agree-

ment with motives; and 3, the proper and adequate methods which may be
used to attain ﬁhesa objectives;

1. The motives of missions. Missions are opposed by those who
claim to be Christians for several reasons; because of a lack of a
personal experience with Christ, a preoccupation with self, ignorance
of the actual conditions on the mission field, and for theological
reasons. .

Nevertheless, people support missions because of two classes
of motives which have been classed as ?rim&ry'and secondary. The
secondary motives include the intellectual motive, the comercial
motive, the statistical motive, the spiritual betterment motive, and
the philanthropic motive which concerns itself with the physical,
intellectual, and moral needs of mankind. These are considered sec-
oaéify motives because they are not uniquely Christian motives.

The primary motives, which are uniquely Christian, include
the spiritual need of mankind, the command of Christ, and the personal
experience of the believer with Christ.
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2e The objectives of missions., Based upon these motives are

the objectives of missions. The character

of these objectives is

spiritual and must not be confused with methods or resulis,

the clrreh to

of the objective is the Great Commission which commands

make Uwrist oo, to ns

ke diseiples, and to teach them all things.

4 study of the doctrine of the Church shows that these are not

all of the objectives of missions

but the objectives of missions should
inciunde the establishment of the seli-governing, self.supporting, and

seli-propagating indipehous church,

R

these objectives are governed by two gudding principles: that the meth.

od be ethisal and moral and that it work toward actually bringing sbout

used by

the objective for which it is used., The four basic methods

s@iodern missions are: evengelisa, sgucation, medical work snd litersry

wrks

Be CORCLUSIONS

The following general speeific conclusions are listed as the
resulis of this study.

1. General conclusions. The unique motives, claimed objectivaese,

and proper and adequate methods of missions are interrelated; the uni-

que motives determine the clsimed objectives, and the claimed objectives

s

the proper snd adeguate methods.

2. Speeific donclugions. |

2. 7Ihe unique motives of missions
(1)

‘hare are adequate motives for the existance and
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ocntinﬁa‘bion of the missionary enterprise.

(2) The unique motives for pissions are the spiritual need
of mankind which may only be met by Christ, the command of Christ to
go into all the world with the Gospel, and a relationship to Christ by
the Christian which gives the command of Christ vitality.

b The Claimed ob;jectives of Hissions.

(1) The claimed objectives of missions should be a prim-
arily spiritual objective and not humsnitarian, social or philanthropic.

(2) The claimed ob,jeétives of missions are found in the
great commission which commands that the church go into all the world
preaching the gospel, making disciples, and teaching them all things.

(3) a S‘Ibudy of the doctrine of the church directs this
claimed objective to the gathering of the converts into indigenous
churches.

c. The Proper and Adequate methods of Missions. Any proper

and adequate method may be used to attain the objective of missions
as long as it is ethical and moral; and as long as it works promati-

cally and brings about the objective for which it was intended.

C. RECOMMENDATIONS FOR FURTHER STUDY

The following areas of study were not within the scope of this
study but are areas that could be pursued in the further consideration
of this study.

1. An examination of methods used throughout the history of
missions would shed further light on methods that were successful in

the situation in which they were used.
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thods used at the present time and the

situation in which they are used on the verious mission flelds would

3+ A further study of }

the @ methods to be used in establishing the

o

ndigenous church principles needs

be he proper qualifications for missionaries would also pr
1ing how the objectives of

vide an ares for further study in deterni

migsions might best be met.
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