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CHAPTER 1
THE PROBLEM AND RELATED ARBAS OF INTRODUCTICN

Evangelicals have always regarded the Bible as the ultimate
source of doctrine as well as morals, This attitude applies, or course,
to its teaching on the Atonement of Christ. The scriptursl teaching on
this subject is deseribed by & number of definitive terms, the meaning
of which is erucial to the formulation of 2 bibliecal doectrine of the
Atonsment. These terms, however, have never been studled in & compre-
hensive manner, and in no case has svidence been presented to show thelr

meanings in relation to each other.

I, THE PROBLEM

Statement of the Problem. It was the purpose of this study

(1) %o perform & comprehensive examination of selected terms ussd in the
Bible to express the Atonement; (2) to determine the relationships of
word families and positions of importance; (3) to provide adequate mat-

erial for the construction of & biblical doctrine of the Atonement.

Importance of the Study. Since the Atonement ig one of the key-
gtone doctrines of the Church, the current revival of intersst in a
bidlical theology makeg this study of utmost importance. OCne book hasg

dealt with this matter in part but has neither been compreshensive nor
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hee the author related his finﬁings.l Another work, which bas besn ve-
printed, also testifies to the present emphasis toward a biblical doctrine
of the Atonement, but the asuthor 4id not sttempt to examine the termin-
ology of the Scriptures regarding the Atonement. 2 Thus, there has been
po rudimentary work done in the ares of word study.

The Church must know the thought of these words since they are
$he syﬁbels of meaning and & means of exprsssion, If it is at sll pos-
gible, these definitive terms must be explored in order that the finﬁiﬁgs
provide an adequate and valid foundation on which to form a biblieal

gtatement of the Atonement.
II, RELATED AHBAS OF INTRODUCTICH

Asgumptions. Two basic assumptione have been kept in mind throvgh-
out thig etudy: {first, 1t has been assumed that the words used by the
writers of the Bible were chosen not only of themselves but of God,
through the inspiration of the Holy Spirit. The words given considera-
tion in this study have significance ag thig is the case. If the Bibdle
iz mot the final anthority for esny doctrine, not the least of which is
the doctrine of the Atonement, then this study is voild,

The other assumption basic %o the study concerne the relation of
the Old Tegtament to the New. It has been assumed that there is & logi-

cal progression of thought and doctrine from the 014 Testament into the

lleon Morris, The Apostolic Preachinz of the Cross (Grand Repids:
¥m, B. Terdmans Publishing Co., 1960)

2George Smeaton, The Doctrime of the Atonement as taught by Ghrist
Himself (Grand Repids: Zondervan Publishing House, 1953) ‘




Vew Testament. That which is unfolded in the New Testament was previ-
cnsly enfolded in the 014 Testawent. -4 unity of teaching as well as pur-

pose therefore prevails throughout the whole Bible.

Iimitations. Consideration has not been given in this work to

all the papyri and recently found cstraka, However, they cannct be dig-
regarded as = posslble scurce of supporting information and in & compre-
hensive study of the Atonement they would have to b included. The study
hag been confined largely to that body of literature known as the Bible
in which the Apoerypha is not included. The author has used the wqré
Septuagint but he haé; in such instances, always referred to the Eeaks

of the canon unless otherwise stated. Of primary consideration, theﬁ,
was the original languages of both the 014 and New Testaments. Oppor-
tunity has alsc besn given for one secondary source to spesk, This
source 1s that body of secular Greek literature up to &bout the gecond

century A.D,

Definition of Term Used. Verses in the Bible such as I Corinthiang

1:23: "We preach Christ crucified. . ,the power of God and the wisdom
of God%; I Timothy 1:15: *Christ Jesus came intc the world to save sin-
ners. . .": and Iuke 19:10: #For the Son of man is come to seek and to
save the lost", indicate that Jesus came into the world to perform a
certain task. Theologlans have generally referred to this work as the
Atonsment, The Atonement has been defined as that work which Christ

Jesns came to perform on behalf of mankind,

HMethod of Procedure. As the author read in the area of soteriology
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considered here; it wés observed that most of the theologlans referred in
gensral Lo a certain number of terme which were taken from the Bible.
These terms noted in the precursory study of the doctrine of the Atone-
ment wers the beginning bases of this present study. The many encyclo-
pedias, dletionaries, theological works, and lexicons were the geveral

soarces for this compilation,
I1I. CRGANIZATICH CF THE REMAINDER OF THE THESIS

In order to understand the vocabulary and langusge of & certain
era, it is very logical that ome ghould sxamine the literature itsslf
and any other contemporanecus literature, This study, thersefore, has
logically and naturally fallen into three parts: (1) The Literature of
the 014 Teetament; (2) Extrae-biblical Greek Idterature; and (3) The ILit-
erature comprising the Hew Testament.

The first chapter on the 01ld Testament is divided into two main
parts: (1) The Hebrew Testament; and (2) The Greek Septuagint. In this
chapter, as in the other chapters, the investigation has proceeded in
accordance with the specific areas of the several word groups.

Chapter three embraces that body of Greek literature which is
congldered secular. HNone of the material used in this chapter was writ-
ten by men of God.

The Fourth chapter, on the New Testament, comprises the apex of
this study. Thls section has been studied in the light of ths conclu~
sions and emphages of the foregoing, but is simply 2 contimmation in

method used in chepters two and three,



Following the review of the literature as described above, the
author has reported his findings in the chapter entitled Summery and

Conclusions.



CHAPTER 11

WORD USAGES IN THE HEBREW OLD TESTAMENT

AND GHEEK SEPTUAGINT CONCERNING THE ATONEMENT

When the author first began to read seriously on the subject at
hand, he discovered that the greatest theclogical message of the Bible
is revealed primarily by means of certain words. These words are often
used singly, but are also employed because of the context or in con-
Junction with other words. The suthor, therefore, has chosen to consider
the many individusl words by their families ag far as is possible. Thus,
in this chapter, consideration hae been mede at four points: (1) the
?X ) gaal word group in the Hebrew Old Testsment; (2) the T T 9 padah
group; (3) the 7?25@@3&1 fanily; and (4) theT? W ghalem group.

Following thie section is & summary of trends and observations
noted in the Septuagint as its translators used the Greek according to

their understanding of the 014 Testament Hebrew.

I. THE BIBLICAL USAGE OF WORDS CONCEZRNING THE
ATONEMENT IN THE HEBREW OLD TESTAMENT

_T,gg?g_\’?rs geal word group. The word group expressing 'redemption',
like most of the words of the Bible, is based on the distinctive Hebraic
way of thinking in concrete terms.l Thug, it comes from the practice of

buying back something which formerly belonged to the purchaser, but for

14lan Richardson, A Theologieal Word Book of the Bible (New Tork:
The Macmillan Company, 19513, p. 185
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some reason has passed out of his possession., ZExamples of this would be
the redseming of a pledge from pawn or the paying of & price required %o
obtain & benefit. The money peyed to release & slave would be called
the '‘rensom', which belongs to the same family.

The primary sense of gasl, according to Driver, is "io resume @
glaim or right which has lapsed, 1o reclaim, revindicate."? Davidson's

Lexicon defines the word to redeem, ransom, regcover, by peying back the

value for. “?gp") goel is redeemer, avenger, nearest kinsmen, %o whom

was @seigned the right of redemption and the duty of avenging the death
of &syeas.”j According to Morrie, "the word has sbout it & family sir
and this i3 never guite lost in the various shades of meaning whiech it
ultimately embr&caa.“@ The kinsman aspect is to be noted several times
in which he is responsidle for playing his part in maintaining the family
honor and in preserving the family's possessions.

Zimri "gmote all the house of Beashe; bhe left him not a single
men-child, neither of his kinsfolks, nor of his friends."> This prin-
ciple is discussed further in Numbers 35:19ff without any person orf per-

sonality cannected.é There seems to be no real English equivalent %o

23, R. Driver, The Internatiopal Critical Commentary: 4 Critical

and Exegetical Commentary on Deuteronomy (New York: Charles Scribner's
Sons, 19023, p. 101

Semuel Bagster and Sons,

3B. Devidson, The Anayfncal Hebrew and Chaldee Lexicon (London:
B.4.7s pe CAEVII :

Yleon Morris, The Apostolic Preaching of the Cross (Grand Rapids:
¥m., B. Zerdman's Publishing Company, 1960), p. 12
51 Kings 16311, of. Ruth 2:120; 3:9, 12; Numbers 5:8

bgg, Deuteronocmy 19:6, 12; Joshma 20:3, 5, 9; II Samuel 14311



this Hebrew concept 'to kinsman'. In upbolding his family obligation,
the kinsmen might be called on to perform maltitudinous kinde of duties,
i,e. merrying the widow of a deceased relative.?

The duty of the kinsman in Ruth to redeem the land of Naomi wes
held to include the obligation to marry her. The nearest kineman was not
willing to do this, and formally passed his responeibility over to Baaz.8
Boaz thus became the redeemer and the duties fell to him.

This kinsman idea was applicable %o be used in respect to redeem-
ing slaves also. With respect to gggg, however, the former ies the
broader concept or usaége of the word; while the latter concept of payment
of price or redemption is somewhat narrower ia scope. The transition is
an easy one and the Hebrew term contimmed to be used for either idea.

In the Scriptures, now, there are some very important passages in
whish Jehovah is the subject of gaal. In these God is to be thought of
se the great Kinsman of His people. In this relatiomship, Richardson says

The right and duty of & kinsman to be the redeemer (or vindiéﬁtsr)
was particularly important in the discharge of that primitive jus-
tice by which 'an avenger of blood', besing a near kinsmen of the
slain mané could-claim an equivalent life from the family of the

murderer.

When God is deseribed or eslled & "redeemer' the sawe word is

used. The implication is that he acts on behalf of Isrsel as a worthy

7Rath 3:13 cf.: Leviticus 25:26, 33, 48f; Ruth b:ib, &;
Leviticus 27:13, 15, 19, 20, 27, 28, 31, 33; Jeremish 31:11;
Genesis 48:16; Hosea 13:14

BRuth 411-11

9Richardson, op. git., p. 186
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kinsman would do for the honor of his kin. The term 'redsemer' is found
more in Isaiah than in the rest of the 014 Testament,

Isaieh said, "Fear not, for I have redsemed thee: I have called
thee by thy name, thou art mine.“lﬁ There is also refersuce to the
price of this redemption: "as ye were sold for nought, ye shall be re-
deemed witheout monay.“ll The deliverance from Bgypt as well as from
Babylon are examples of this.

+ « « 1 &m Jehovah, and I will bring you out from under the bur-
dens of the Egyptisns, and I will rid you out of their bondage,
and I will redeem you with an outstretched arm, and with great
Judgments: and I will take you to me for a people and I will be
to you & God. . .(Exodus 616, 7)12
It is quite clear that this deliverance furnished the pat tern for des-
cribing the later deliverance from Babylon as a redamptiaa.l3
If it is simply & term indicating deliverance, we should expect
it to be used now and then of human deliverance without ramsom,
but such is not the case. Wherever the verd is used wii& & buman
subject the deliverance is always by payment of ransom.

Thue, Jehovah is spoken of as Redeemer goel thirteen times in
Iseiah 40 through 46 and the people are referred to as 'the redesmed!
in & number of passages (Psalm 107:2; Isaiah 35:9). It is also to be

noted that in many of these passages the redemption effected is not

WOIsatah 43:1 (Cf. 41l:lb; bhab; L7:k; 60:16; 63:4, 9)
1l1seian 50:1 (Cf. 53:3, 5)
123¢e mlso, Exodus 15:13; Psalms 7h:2; 77:16; 78:35: 106:10

13see also, Psalm 107:2; Iseish 43:1; Lbi22, 23; 48:20; 52:3, 9:
€3:9; Jeremish 31:11; Hosea 13:14; Micah 4:10

1&H0r?is,‘~g. cit., p. 14
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regarded as something He performs with effortless ease. A4n illustration
of this might be Exodus 6:6, "I will redeem you with an outstretched arm,
and with great judgments,"l5

Jehovah's action is &t cost to Himself. While He could, so %o
speak, cope with the situation with a emel) expenditure of effort, yet
because He loves His people He "hath made bare his holy arm in ﬁhs eyes
of 81l the nation®, (Issish 52:10). "It cennot be said that God paid %o
the Egyptian oppressor any price for the redemption of his psople.”lé
Westcott msserts that the idea of exertion and the jdea that redemption
cgstsyis everywhere present. He states that "The force may be repre-
gented by divine might, or love, or self-sacrifice which become finally
1dentical.”1? However, the idea of payment is not forgotten. |

The redemptive activity is usumally directed toward the whole
people, though in Jeremish and Ezekiel there is some concern of God with

the inﬂivi&ual‘ia This thought has been enlarged in the next gection.

The ﬂ:[ff) padah word group. To open discussion upon padah, the
author refers his reader to Davidson's lexicographical definition: %o
edeem, ransom,® "to get free," "to cause to De redeemed," %o be

redeemed." It seems qulite unegquivocal that the word ghould mean obther

15¢f¢, Psalm 77:14, 15; Proverbs 23:10, 11; Jeremiah 803134

16Brooke Foss Westcott, The Epistle to the Hebrews (New Yorks
Macmillan Publishing Co., 1892), p. 298

171p14.

183epemiah 31:29-34; Ezekiel 18:4-28
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than ‘ransom by payment of & price', However, a few supporting remarks
have been submitted.

A typiecal use of the verb is found in the passage describing the
procedure in regard to the first-bora.

o « .o bhow ghalt et apart unto Jehovah all that openeth the

womb, and every firstling which thou hast that cometh of & beasty

the males shall be Jehovah's. And every firetling of an ass thou

ghelt redeem with a laab: and if %thou wilt not redeem 1%, then

thou shalt break ite neck: and all the first-born of man among thy

sons shalt thou redeem., Exodus 133112, 13ff; of. HNumbers 18:15-17.
There seems to be indication here of & more commercial transaction than
the Kinship obligations of gaal. o

Ancient Isrsel believed that the first-born beionged to God and
must thersfore be redeemed or ransomed from him, This referred both to
men and beast, This had to be done if the owner desired to keep it.

The first-born belong to the Lord and they should be sacrificed
to Him oun the altar. However, in some casss, it ié permitied, or re-
guired to offer & substitute In lieu of the forfeited life. This aspect
of substitution has been found basic to padah,l?

Several passages where Jehovah is the subject of the verd reveal
more clearly the emphasls of the word. Thus, underlying the references
in this category is the underlying thought that Jehovah is bestirring
Himself on behalf of His people, and the activity is not ordinary.
Hence, the Psalmist complains, "They remembersd not his hand, nor the day

when he redeemed them from the adversary. How he set his wonders in the

19s¢e also, Wumbers 3:40 ff; Exodus 21:8; Leviticus 19:20
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field of Zoan." Pealm 78:k2, 43,20

¥hile "the idea of 2 price paid is an essential feature of the
term, the emphasis is more freguently laid on the result."2l This is
the deliverance or release which is secured by means of the payment.
"This ie particularly evident when ths redeeming activiity of God is des-
eribed, in relation both to the nation (Deuteronomy 7:8) and to the in-
dividual (Job 33:28).922

To the men of the 0ld Testament, material prosperity wes related
very clogely with spiritual status. Hedemption was understoed lsrgely
by & material context. Hence, to be restored to prosperity from calam-
ity was called redempticn and the renscming signifies the escape.

In conclusion, the Oxford lLexicon says that when Jehovah is the
subject there is the underlying thought of psyment.23 The overwhelming
preponderance for lutred indlcates clearly the esgential meaning of the

root as meaning 'to redeen'.

Phe1 D D kephar word zroup. The other word of this primery group
hat: 3

expreesing redemption ig 1) b kaphar. Kephar means '1o cover, overlay

200f, Wehemish 1:10; II Samel 7:23
21Richardson, loc. citb.
221bi4.

23The Oxford Lexicon, guoted in Morrie, op. eit., p. 17, The LXX
transliators rendered it (4\'-"7‘0:“’) forty-three times, four more fimes by
its cognates )/kérfav twics, MTpwess an&rg-ﬂo)&vrpo'w once sach), by =Massw
three times, plomar four times, by dQPopiSew once, while in Numbers 18:16
it is not translated and in I Samuel 1l4:45 TposnuiatTe looks like a

paraphrase,
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with piteh, $o pitch', "to cover over sim, i.e. 1o forsive, perdon sin
« « oX0 explate an offence. . . Lo meke atopement. . . io gppesse,
pacify. . %, et oM

It hss been said that on "every occasion on whieh it is used it
can be shown there is the thought of & payment to be made.?5 The refer-
ral 1g to the sum paild to redeem & forfeited life. The ruling of Mosges
regarding the loss of 1life by goring wes quite gtrong and clear: both
the ox and its owner shall be put to death. However, the owner is per-
mitted to redesm his 1life by paying & kopher (a sum of money), "laid on
him. % Exodus 21:28»32,25 In some cases nn“7Q"Dcan avail and thersfore
the impossibility of finding & rensom. Thie was the case with a man-
slayer, whether seccidental or pr&me&itatad.27

In eac& case there is invelved & rensom priee, or & substitute,
and the forsgoing investigstion shows that redemption consistently sig-
nifies deliversnce by peyment of & price. There may be other ideas, like
that of family obligation in gaal, or the slement of grace in padah, bub
there is & stubborn substrabtum in every case of the basic price-paying

conception,

2bpavidson, op. cit., p. CCOXC

25Morris, op. cit., p. 17. Only two places where this meaning is
not compelled by the context--1 Samusl 12:3; Amos 53112,

Eécf. Exzodus 30:12; Job 33:24; 36:18: Proverbs 13:8; 21:18;
Isaiah 43:3.

27Humbers 35:31, 32; Psalm 49:8; Proverbs 6:35
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Though the Septuagint and the New Testament have geparate word
groups to express the thought of propitiation and expiation, the Hebrew
retains the use of kephar. This word was noted above guite extensively
with regard to redemption.

It seems %o be disputed as to whether g_&m denctes primarily an
atoning action directed toward God or toward the offense, The former is
referred to as propitiation, while the latter is expiation. Thoge who
regard propitiation as the primary meaning of kaphar and 'atonement' hold
that "by sacrifice or other means the wrath of God is turned away and he
ie reconciled to man,"28

In many places where the word is used, as in Ieviticus 16:10;
17:11, an action directed Godwards is usually taken to be the meaning of
'atonement', The same conclusion comes from the incident of Jacob's
meeting with Esau. Xaphar is used to express asppeasing by means of the
present.

David said, "Let him emell an offering," for the same idea
expressed in I Samuel 26:19. The saerifice offered to Chemosh by King
Hesha of Moab in II Kings 3:26 was the means whereby wrath was turned
away from Moab and diverted against Israel,

Cne cannct pass over the criticisme of the prophets concerning
the offering of sacrifices and of the sserifices thema@lves.r They dsﬁy
that sacrifice of itself can bhave an effect on God. Thus, it is said,

#Behold, to obey is better than to sacrifice, =nd to hearken than the

28pschardson, 2p. cit., p. 25
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fat of rams." 1 Samuel 15322, Man's relation to him is personal and He
wants men's love and obedience. Richarson says however, that in one

place such an offering is called & sacrifice, an 'ashen', a guilt-offering.

Bichardson states that ", ., .this is the redemptive s&lf»abiati@n
of the Servant of Jebovah (Isaiah 53:10). Here the redemptive action of
the Servant is said to originate with Jehoveh himeelf,"2%

Those who emphasize the explatory aspect say it is that aspect of
the Atonement which bhas an effect directly on ithe sins. Sins are
feovered® or ‘blotted ocutl, i.e.

to meke or treat ss harmless, non existent, or imoperative, to
enmul (so far as God's notice or regard is concerned), to withdraw
from God's sight, with the attached ideas oxf rainatg.éing in hig
favor, freeing from sin, end restoring to holiness.

Though this is not the primery meaning of kephar, the idea does
occur in the words Yeover' and 'Dlot out'; and in Isalah 6:7; 22:1k;
27:9; Psalms 65:3 and 79:9, kaphsr is translated ‘purge'.

The primary mesning of nggw is 'to blot out! or 'to wipe |
awey'! but not of kaphar., Illustration of this is in Psalm 51:1, 9
Isaiah 43325; L4:22 and Jeremiah 18:23, where an mteresting paralielism
is noted: "forgive not (kaphar) their iniguity, neither blot out (machah)
their sin from my sight."

Richardeon rightly ssye that it is correct and truthful "to think

291bid. God appears similarly as the subject of kaphar im other
instances: Ezeklel 16:63; Psalm 78:38; II Chronicles 30:18;
Deuteronomy 21:8, 32:43; Psalm 79:9; Daniel 9:24

301bid. As quoted from Hestinss Dictionary of the Bible - &n
article written by Driver
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of the Atonement as a ‘covering' of sins, whereby they are treated as
non-existent and the sinner as he had not committed them"21 "It ig not,
indeed," he continues, "that our sine are condoned and conveniently for—
gotten; we must confess them, and find absolution and forgliveness
(I John 1:9),432

&ny notion of & legal or foremsic imputation of merit must be
banished. Man is made rightecus because he belongs to Christ who re-
ceives him as & result of God being propitiasted and men's belisving.

The usage of kipper 1D D divides naturally into two sections ac-
cordingly as atonement is thought of as coming by a cultic aetion or by
nom~cultic mesns. M. . .1t is not easy to find out exactly how atone-
ment was thought to be made, as the verd acquired & technical meaning
which completely overshadowed any other. . 433 Hence, ", ., .in meny
places it means 'to accomplish reconcilistion between God and man' with-
out anything to indicate how that reconciliation is held to be obtained. w3k

The incident narrated in Numbers 16:41-50 is both non-cultic snd
cultic. It was not a prescribed offering, being in & time of grave emer-
gency, yet 1t was offered by the priests in & way that was usual and for
the intended purpose of turning away the wrath of God.

The affinity of the cultus with kipper is clear in Fumbers 15:25

311bid., p. 26

321pi4.

33Morris, op. git., p. 148
34114,
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where the priest will make atonement for all the congregation of lsreel
and they shall be forgiven; for it was en error, and they have brought
their oblation for an offering made by fire unto the Lord. EKiloper stands
for a process of making atonement by the offering of & suitable gift,35
In Ezekiel 43, it is quite difficult to find any difference between this
use of ~,£§‘>"'~¢‘K0)»w-‘ exilagkomai and the Hebrew }.-_t__i_*g@gg.?’é

There 1s an impressive tie between the passages in which kipver
and kopher appear. Xopher was found to mean, almost without exception,

& payment for the redemption of forfeited life. Exodus 30:12-16 has
both words used and kopher has the sense of atonement by the peyment of
& gum of money as ransam.:a?

The kopher is & life in other plsces as in Exodus 32:32. The evi-
dence points to kipper as denoting the making of an atonement by other
means than the cultus; it usually has the meaning of averting punishment
by the divine anger by the payment of & kopher (ransom).

The Hebrevw word group expressing the thought of reconeiliation e
emall; and there is very little consistency with regard to reconciliation
in word usage. Those words which refer particularly to the subject of
reconcilistion are:; X 1(;9 ]_l ghata, though basically meaning 'to sin', &lso
meeans 'to cleanse, free from sin', ﬂg‘;p ratsah (to delight, take pleasure

in), kaphar, and D_? \_'1_) shalam (to be at peace, to complete).

3SDeuteronomy 16:16; Judges 6:18-19; Isaiah 18:7; Zephsaiah 3:10
38Morris, loc. cit.

37cf, Humbers 31:50; Genesis 32:20; Isaiash 47:11
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The Hebrew word for ‘'pesce! or '"to bring peace' has & wider mean-
ing then either the Oreek or the English. In about thirty-sight of its
236 occurrences in the 014 Testament, it iz used to denote the state of
rest, 30 This, however, is & narrower definition than what the remaining
passages would suggest, which is & 'general well-belng'.
s qj shalon (peace) does have & definite spiritusl emphagis, 39
It is & blessing which comes from God and freguently has an ethical con-
tent.ﬁg There is & cessation of hostility, but thers is slso a great
deal more., A definite condition of peace is rendered through ths re-

demption by kopher as shown in ghalom (peace).

Though the 014 Testament has no exsmet sgulvalent for recomecilis-
tion, 1%t should be said that "we might asgemble & whole bedy of 014
Testament texts or ideas which foreghadow its use.“kl He ie referring
to those passagee which allude to the restoration of the rebelliocus
people to the favor of Jehovah, and also to the "propitiatory sacrifices,
the ceremonies of the great day of expistion in the sabbatical year, (and)

the Day of Atonement (Levificus 16:17, 25).u42

38Morris, op. git., p. 210

3§Paalm 85:10; Isalabh 32:17; Job 25:2; I EKings 2:33; Judges 6:24;
Numbers 25:12; Isaiah 54:10; Ezekiel 34:25; 37:26; Malachi 2:5

MWOmumbers 6:26; Isaiah 45:7; Zechariah 8:12; Psalm 33:1h:
Isaiah 32:17; Malechi 2:6 ‘

bly, J. Von Allmen, (gemersl ed.), Vocabulsry of the Bible
(London: Imtterworth Press, 1958), p. 351

421144,
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Summary of the 014 Testament Literamture. The comparison and cone
trast of word study in these two langusges from the view point of & third
is clearly demonstrated as being involved amd difficult, However, it is
here in this section that the basic picture of the Atonement is developed.

The first of the plcture resides in the Hebrew kaphar, gesl, and
padah, The thought of redemption not only involves a family obligation
but an important aspect of grace., The kaphar group relates not only to
the redemption concept of gsal and padah but to reconcilistion and DPLO-
pitiation, The Hebrew words, indeed, have a brosder meanling than either
the Greek or the English, In évery case there is a stubborn subsiratum
of the payment of a price for a redemption,

With regard to propitiation and explation, it was found thet
while both slements are expressed, the propitistory aspect is by far the
stronger. The kopher was paid either by eultus or no cultus to avert
punishment. The foremost thought is of propitiation.

In English there is only one word to sxpress reconciliation, but
this is not the case with the Hebrew. There are several words which ex-
Press only & part of the conciliatory thrust in Hebrew. Much of thisg

picture is described by the word ‘peace’,

II. GREEK SEPTUAGINT

The author took all of the usages of the foregoing section and
traced down all of the CQrsek eguivalents in the Septusgint, Thers may be
gome other cccurrences of the Greek which are not translations of the

Hebrew words considered above, It is unfortunate, indeed, that there is
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no concordance to the Sepituagint.

The comparison and contrast is clearly demonstrated as belng in-
volved and difficult by the Hebrew Seriptures azad the LXX. However, one
must take courage for it is here that the basic picture of the Atonement
is made.

The thought of ransom was taken up by the Hebrew author, to be the
means by which atonement was effscted. This process was God~gent and was
efficacious only on his terms. The subject of redemption has been con-

sidered first.

The NuTpow lutrod word group. The usage of lutron in the LXX is
shown clearly in the account of the institution of the tax of a half
shekel when the census was taken, (Exodus 30:12).

When thou takest the sum of the children of Israsl, accord-
ing to those that are mumbered of them, then shall they glve every
men & rangon for hils soul unto Jehovah, when thou numberest them;
that there be no plague among them, when thou numbersst them.

Bxoldus 30:12,
The use of lutron for kopher introduces the expression 'redemption'.
Redemption, as & noun, is always represented in the New Testament by
lutrdsis or apolutrBsis. "Both are descriptive of the act of procuring
the liberation of snother by paying some lutron or apoima, i.e. 'ransom'
or ‘forfeit!, and hence always in the New Testament of the ghate of being

ransomed in this wag.”“a

43Bivlical, Theological and Beclesiastical Cyclopsedis, vol. I
M'Clintock and Strong, ed. (Hew York: Harper snd Brothérs, Publishers,

1895), ». 515
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Congruons with this usage is that of athex'werds-fram thie group
which, though not occurring in the New Testament, are worth noting since
they help give the significance of the word group. Thus, lubrdsis cccurs
twice in Leviticus %o indicate that certain houses were open 2t all $imes
to redemption (25:31, 32). The implieation, of course, is that Godls
plan of redempbion ie always available,

Apolutrod is also found twice in which the thought of rensom is
impliclt in both yi&sas,ﬁa Similarly the compound eklulrosis is found
in Numbers 3:49 where the money paid for ths ramsoming is explicitly
mentioned. Hot cnly is the result or effect important, but the means
(ransom price) is also emphasized.

The position seeme to be much the same in the single occurrence
of apolutrGsis in Daniel Q;34‘&5 His 'recovery'!, or redemption, refers
back to verse 27 where Daniel exhorts the King to pray concerning his
sing "and redeem &ll thy inigquities with almggiving.”ké "In. . . the
words thus far noted there is a clear and consistent usage; whenever any
of them occurs thers is a process of ransoming in view, with a definite

price paid for releasge, W47

byAwe NoTpewaer Exodus 21:8, and amrehehurpdutvav Zephaniah 311,
Also Hermann Cremer, Biblico-Theological Lexicon of Hew Testament Gresk
Trans, Willism Urwick (Edimburgh: T. & T. Clark, 1856), p. 48, Cremer
says amoAdrpwois  oecurs in Zxodus 21:8 and Zephaniah 3:1, Ibid. p. 65
However, Richard C. Treach, Synonmyms of th@ Hew Tegtament Second Part
(¥ew York: Charles Scribmer, 186&% p. 135, declares that the words
used here are emoduTpPSe  (the veorb form).

®

“511dde1l and Scott, A Greek-Enslish Lexicon (Oxford: The
Clarendon Press, 1948), p. 208

“€Morris, op. cit., p. 11 471pia.

e
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Luirod occuring ninty-nine times in the canonicsl 01d Testament
is the trenslation primarily of the two Hebrew words; padsh and gasl.

Az was noted in the 014 Testament Hebrew section there is veuslly the
neaning of ransoming by means of a definlite price. However, it must be
said here that lutrod in the LXX haes & somewhat broazder meaning.

In the Hebrew it was found that the gaasl group had a thought of
family obligation, %the kinsman, and then the narrower concept of payment
of price for redemption. The ILXX translators made & distinetion and ussd
only the lutron word group ss a rendering fsrugggg vhen & ransom was in-
volved, M"There is no place where a member of the ASrpov group trans—
lates g'l with a human subject without & ransom being mentioned or
imyliaﬁ.“gs The LXX translators seem to be more een@arnad with rensom

by payment in lutron. As was also geen in the Hebrew section, there is

Gefinitely more invelved than merely & simple delivsrance. Jehovah was
noted in those instances to be exerting Himself; hence, the implied iniw
tiative of the divine is expressed.

There are two places where the meaning of redemption for that
which has been forfelted is mot necessary (I Samuel 12:3 and Amos 5:12).
Both are referring to bribes and are so translated, though the A.8.V.
has it in the mergin., However, there is nothing said here but what this
couldn't be referring to the wrong reception of ransom from those whose
lives were farfeitaa.hg

With respect to é.}/o[n;;w » the Septusgint does not appear to help

481vid., p. 13 9114, , . 17



acticably, All references seem %o be of & simple commercial purchase
of such items as food, property, etc.59 & compound of this verb, ezagor-
adzd, occurs only once that is known and agein refers to an acquiring of

time.

The ‘N rouar hilegkomal word @g@. Davidson saye 112 D salach,
mesning 'to forgive, pardon', kaphar (definsd sbove &s 'to cover, appease,
pacify, to be expiated!), and W ] nahan *to mourn, grieve, over pity',
are the underiying words for the Septuagint usage of hilaaksm&i.-i}' In
any of these passages in which these words are the basis for the LXX

translators using the word hilagkomai, it cannot be gald that the wrath

of God is sbsent and the rendering "propltiate mappropriate“.ﬁg

The rest of the group: f\»nyés hilasmw,"«\a.c'"rﬁptov hilsestérion,
“Neews hileBs, and J£§|Xa'—<rzo)xm exilagkomsl, will be considered as a
whole. This is by no means to say that they are 1n any way gubordinate
in importance. In fact, the facts are %o the contrary. |

Hilssmog is connected with the day of Atonement which is closely
a1lied with what will be exsmined under exilaskomai. Suffice it to be
said that in pessages such as Daniel 9:8f, Psalm 130:k4; Ezekiel h4:27

and Leviticus 25:9, propitiation and wrath are the two prominent facets,

50genesis B1:57; 42:5, 7; b3:h; bLi25; Deuteronomy 2:6; Isaiah 24:2;
I Chronicles 21:24: II Chronicles 1:16; Hehemish 10:31, etc.

5lpavidson, op. ¢it., p. DLIXVII
52Morris, op. cit., p. 140. The passages involved are Exodus 3231k;

Lamentations 3:42; Daniel 9:19; II Xings 2h13f: Pealms 79:9; 24:11; Blsly:
Bgther 3:17; II Kings 5:18; Psalm 65:4.
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Hilasterion is used twenty-two times in the ILXX with regard to the merey

seat over the ark of the covenant and five times of onme of the ledges of

Ezekiells altar.5d

For hileGe,M2D salach, and €2 W chalsl are the most frequently

used Hebrew words given to sxpress the attitude of the lord in turning
His anger away from the yea@le.54 Thig ie noted particularly in I Kings
and II Chronicles as it is used in ten of eleven instances. Thus, as
Solemon prayed, ". . .forgive thy people who have sinned against thee,
and all their transgressions wherein they have transgresced against thee:
and given them compassion before those who carried them ceptive, . .",
I Eings 8:50. The Greek expression isSNéws Eo, hileSs es8, which is
rendered 'forgive' ag above.

With exiloskomai, it is interesting %o discover that it is found
105 times in the 0ld Testament. This frequent usége is accounted for
quite easily, however., It is the usual verd for rendering the recurring
expression 'tc make atonement! (kipper) in comnsction with the sacrifi-

cial system, ZExilagkomsi renders kipper eighty-three times while other

Hebrew roots only eleven. It is immediately observed that these two

53 AX'H 2 keporeth, i.e. Bxodus 25:17-22; Leviticus 16313163
Ezekiel 43311k, 17, 20. It was of this blood sprinkled Meroy Seat that
God gaid, "There will I meet with thee.® Here ig where rightecusness
and peace kissed each other. It is at this place where God is glorified
and the simner saved. John D. Davis, A& Dictionary of the Bible (Grand
Bapids: Baker Book House, 1955), p. 492

It "brought to mind the act and place of atonement end the accom-
plished atonement." George Williams, The Students Commenta on the
Holy Seriptures (Grand Rapids: Kregel Publications, 1956), Do 5

Shgee 1 Eings 8 and II Chronicles 6; also Deutercnomy 21:8;
Jeremiah 31134, 36; Genesis 43:23
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words are nesrly synonymous in meaning or &bt lsast the LIX translators
thought so.

Cnee again, to fully understand the significance of the hilssgko-
mai group, one must go beycnd the limits for this etudy into a study of
the wrath of God. It was surveyed above and therefore need not be
repasated.

Hilaskomael or exilaskomsl, meaning ‘propitiate! or fexplate!,
teke the place of the Hebrew kipper and as such is the best equivslent,
thovgh the iaea lying at the foundation of heathendom is rejected by the
Bible., "The heathen believed the Deity to be naturally alienated in
feeling from men; and though the emergetic manifestation of this feeling
is specially excited by ein, men has €0 ipgo to suffer under 1t."55
Cremer says the Bible pletures a different relation. God is not of Him-
self elienated from men, and thus His sentiment does not need %o be
changed.

But in order that He may not be necessitated to comport Himself

otherwise (%o adopt a different coprse of acticn), that is, for

rightecusness' sake, an explation’® of sin is necegsary (a

55¢remer, op. git., p. 302-303. "The design of the propitiatory
secrifices and prayers that were offered was to effect a change in this
feeling, whether pressnted after the commission of sin or without any dis-
tinct consciousness of guilt, simply for the seke of securing favor,H

56the suthor feels that using the word expiation here is incorrect--
at least according to Biblical ussgs. Though explation is an aspect of
the Atonement, it would make this statement more true to the facts being
concluded in this study if the word 'propitistion' were substituted.
There is mo act that man will ever perform that will take away his guilt,
By the death of Christ on the cross He fully propitiastes the divine na-~
ture, and thereby explates humen sin. There ie first a propitiation of
wrath and then an expiation of guilt. H, Orton Wiley, Christisn Theology
(Kansas City: Beacon Hill Press, 1958), vol. II, p. 283ff,
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gubsitutionary suffering of the punishment. . .); and, indeed, an
expiation which He Himself and His love institute and give; whereas
man, exposed as he ie to God's wrath, could neither find an expia~
tion, Through the institution of the expiation, Godls love antici-
pates and meets His righteousness. Through the accomplishment of
the expiation, men escapes the revelation of God's wrath, and remalns
in the covensnt of grace,57
He summerizes this by saying that nothing happens to God but to
man who escapes the wrath to come.
It is interssting to note that "With only seven exceptioms, out
of sixty or seventy passages in the 0ld Testament, where the Hebrew is
translated by atone or atonement, the LXX employs some part or deriva-

tive of hilsskomsi or exilaskonms .”53

Cremer implies that exilsskesthai is used mere than hilaskesthai
because it is stronger——meaning "to reconeile thoroughly, entirely.”59
Fevertheless, hilaskomai always appears in the middle voice sund alwaye
as the Lord as subject, though sometimes in petition. The English ver-
siong have translated the Hebrew words 'forgive!, ‘repent', or 'purge';
but this does not mesn that there is no connection between wraeth and the
Iord's 'repenting' as in Exodus 22:11-14 for example., lLamentations 3:42
iz another exmmple.

Phe fact is that in six of the ten instances there is explicit

57Cremer, loc. git.

5%arvin B. Vincent, Word Studies in the New Testament (New
York: Charles Scribmer's Sons, 1908), vol. III, p. 43

598rem@r,';gg.‘gig. He gives only Psalms 78:38; 79:9; Daniel 9:19;
11 Eings 5:18; Psalm 25:12; Exodus 32:13 as instances in the LIX.
There are other passsges, however; II Kings 24:3f; Psalm 64:6; Esther
13:17; Psalm 2h:11. :



27
mention of wrath in the immediste conﬁexﬁ.é& Therefore, it cannct be
said that wrath is absent from any of these passages and that it is ip-
appropriate to render hilagkomei ‘@ta@i%i&ﬁe’.él Hilagwos may be sald
algo to conbribute substantially in its IZX usage to the propliiiatory
smphasis. Wherever it means forgiveness, the circumstances indicate the
turning esway of the divine wrath.éz

Hilasterion is used predominantly of the merey seat over the ark
of the covenant and of one of the ledges of Ezekiel's altar. The border
of the altar was to be sprinkled with the blood of the sacrifice as in
the Mosalc ritusl--the kapporeth. Hence, the usage as the place of ex-
piation. Cremer says that "Not until it is on the Capporeth is it what
is meant to be, propitiation, leviticus XVII:1l; XVI:lk, 15.”53 Arndt
and Gingrich say that the LIX uses hllagt@rion of the 1id of the ark of
the covenant, which was sprinkled with the Blood of the sin offering on
the day of Atonement and gives Exodus 25:16ff as an instance, o

Aecording to the Bxzodus end Leviticue passages, the kﬁggﬁraih is
the central seal of the geving presence and gracious revelation of God.
It need not, therefore, be surprising that Christ ig designated

"hijasterion!,

80There is no Hebrew corresponding to Esther 13:17.
6lyorris, op. eit., pp. 139-140
62y1via examples would be Daniel 9:8f; Psalm 12914
, 636:@&@?, Sp. £i%., p. 305
6Myi11iem F. Arndt and P, Wilber Gingrich, 4 Gresk-Enslish Lexicon

of the Hew Testement end Other Barly Christisn Literature (Chicago: The
University of Chicago Press, 1959), p. 376
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The word hileBs ('gracious, merciful!) is freguently used in com-

parigson to other words of this group as it ie found thirty-five times.
Hileos provides no problems or differences of usages that would cause
any question or further investigation ss to the nature and/or emphasis
of the hilast8rion group.

Exilegkomal and kipper are nsarly synonymous in meening ss demon-
strated by its prominence ag a translation of the Hebrew word, %ightyQ
three times it is the parallel of kaphar while only eleven translations
are of other Hebrew roots. The reader is referred above to the discus-
gion of this word under the 0ld Testament. There the examination re-
volved arcund the Atonement as & result of a cultus or of no cultus. The
former section is by far the larger but is not necessarily the more im-
portant. HNeverthelesss, they both express a real propitiation as a part

of & real atonement,

The aZhaorw allsssd word group. There are no Greek words which
are invariably used in translating specific Hebraic terms denoting recon-
eillstion,

KaTaMdovw katallassd is found only once in the canonieal serip-
tures--Jeremiah 43339, The passage does not help much.
katallage {reconciliation) is &lse'nseé once=-~Isaiah 9:5, This latter
passage seems to present the older and most basic meaning of the word,
'$o change'.

éi:mlk&knrbd diellaged is the only other usage of this word groun

in the Septuegint. In this passage the Philistine lords say of Devid,

H, . for wherewith should this fellow reconcile himself unto his lordi?
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The point is that Devid is spoken of as being reconciled, although the
enmity to be removed is not his, but Ssul's, and this has its lmportance
for an understanding of passages wherein men is said to be recomciled to
God,
The result of the word katallags is often the same ag that ex-
pressed by eam§v7 elrsng (peace). Many of the usages are not transle-

tions of any specific Hebrew word.

Summary of the Septusgint Literature. It can hardly be sald that
the Septuagint departe noticeably from the course of thought in the He-
brew language, Though the family of words, denoting kinsman obligstions
and grace aspects of the group of words depleting redemption, is narrowed
somewhat, the essential meaning is s$t11l present. DRedemption is consis-
tently expressed by lubtron and its cognates. Almost without exception,
the process of ransoming in view is by means of a2 definits price paid
for the release. The agoradzd group neither supports nor detracts from
this conecept.

Exilagkomsi was found to be & synonym of kipper 'to make atone-
ment'., Atonement was to be made by means of a propitistion. The pro-
pitiation was the price that was pald for redemption. The English ren-
derg the Hebrew words 'forgive', '‘repent', etec., but this does not mean
that there iz no connection belween wrath and propitiation.

The Hebrew kapporeth end Greek hilasgtBrion are also synonymous.
The kespporeth was the central seat of the saving presence and grscious
revelation of God. This corresponds to the Hew Testament statement that

Christ is the hilasterion,
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Regerding reconciliation, the Septuamgint does mot differ notice-

&bly from the Hebrew. There is no consistency as to word usage to des-
cribe the restoring of peace betwsen God and man, ﬁs one bthinks of the
New Testament conception of reconciliation it is simply not found in the

014 Testsment in the same manner,



CHAPTER III

WORD USAGES IN EXTRA-BIBLICAL GHEEK LITERATUES
CONCERNING THE ATONEMENT

Thie chapter has been limited to the writings of secular men up
to sbout the second century A.D. 8ince Greek was not only the language
of the Septuagint but the Hew Testament, the author felt this study
would be of profit in showing the ancestry of the words used by the in-
spired suthors of the Bible.

One can hardly ezamine a particular section of this study without
being influenced by snother. On this account, the aubthor has taken the
words considered in the Septuaglint &nd New Testament secticns to this
present body of literature for comsideration. This sesms entirely log-
ical since Lthe Atonement ig 2 divinely revealed doctrine. The same

method of chapter division applies here as in the former chapler.

The AoTpow lutred word group. It was found in the last section
that thoughts of redemption or ransom wers expressed by lubtrod asnd its
cognates. This is the case for the Hew Testament as well. Appendix
VIII (pages 114 and 115) will bear this out for the New Testament:
Appendices II and III (pages 93, 97) for the Septuagint.

4 gimple notation hae besn made, first of all, %o those words

that do not appear in writings other than the Greek Scriptures snd such
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treatises =g are dependent on them. According %o Liddell and Sca%ﬁ,l

)wrpu(rn;s lotrstés and )suT,vu:rros lubrBtos firet sppear in the Beptuaginit

and are the only omes of this group used exclusively in Biblieal Greek
and relative writings. The other words of this group will bs exemined
after & short etymologiecal consilderation.

Al 1ud (I looss) is the figurative ancestor to lutron asnd its
family veriations, The basic meaning of 1lud is 'to loose, losen', and
was used of such processes as unbinding clothes, armour, ete,© Thus,
even in the New Testement Jesus said concerning lazarus, AJcaTE @u7ov
{lcose him) {John 11l:hd), This was the usual usage of the simple verb.
Howaver, it was alsc used in conbexbs where & ransom was supplied &g the
condition of releassze, Hence, Liddell and Scott cite passages in this
vein from Homer onwards, i.e. Illiad 1:13, 24:137 "Come, then, gilve him
up and sccept ramsom for the body."

Trench says énfo)wrpo'w&mmtm'é and lutrbsis are late words in the
Greek langusge, According to his sources there is no earlier authority
for thesm than Plubarch, who wrole in the firet and second century 4. 3.3

Speaking of lutron Deissman says that "when anybedy heardk the

Greek word )\erov, transomt, in the first century, it was natural for

lgenry George Liddell and Robert Scott, 4 Greek-Enslish Iexicon
(Hew York: Harper and Brothers, Publishers, 1856), vol. II, p. 1067

2_?_;@; Analytical Greek lexicon (New York: Harper snd Brothers,
Ecéo}' ?o 25'{;"

3Tremh, ioc. cit.
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him %o think of the purchsse-money for mammitting slaves."™ Deissmana
digcusses the buying and selling of slaves gquite thoroughly and shows
very easily that manumlesion in its various forms was widely known
throughout the flrst century world. 4Lnother obvious fact is that 4% ves
in common use %to deascribe the price paid for freeing a slave., This
would bs the most familiar ussge of the term %o Gentiles %o vhom much of
the Jew Testament waes wri%tem,5

The derivative werb, lubroed, in the active wsuslly conveys the

meaning 'to release on receipt of rangom' or '4%o hold ransom'. In the
middle the gense is rather 'to securs relsase by payment of ransom, %c¢
redeen', Arndt and Gingrich note thaet the word is found from Plate one
ward in the sctive and Demosthenes ocunward in the middle and pasﬁiva.é
Liddell and Beott cite many instances most of which were transiated
‘ransom' or 'redeem'.’ "There sre no grounds for thinking that the word

can be reduced to ‘deliverance' in any of ite occurrences outside the

“4801f Deissmenn, Lizht From the Ancient Hagh, trenms. Lionel
R. M, Strachan (¥ew York: Harper and Brothers, 1927), p. 327. BHe sug-
gests also in footnote 8 of that page that I Timothy 2:6 implies that
Paul was scquainted with the Greek form of the lLordls deeply significaant
saying about the ransom, Mark 10:45 antilutron.

5Ivid. vpp. 320-332

84rndt end Gingrich, op. cit., p. 484 Plato and Demosthenes
are both 4th century B.C.

. 7The author wes mot edle o find many of the sources in the Greek
(or English) that would help determine the meesning with more finality
and g0 be had to rely upon those sources that were found.
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Yew Testament. n8 This meang, then, that in every case theye is & ransonm
expressed or implied.

Apolutrod is quite rare though in form it would appear the betier
for expressing the deliverance from redemption. Morris cites Warfield
as giving eight occurrences in non-biblical passages, and that he showe
in the context of every csse how & ransom price is mentioned. The spe-
cific circumstances may vary but the basic idea of redsmpiion agaln has
been found to be the paying of a ransom price to secure & liberation,

Bzagoradst and agorads? are qulie common and both are used in
Hellenistic Greek for purchasing in genersl. Delssmonn does say. however,
that agoradz?® is used so frequenily withr:/u?(s timge 'price’ as in I Cor-
inthians 5:20 and 7:23 that it is "gquite & stereotypsd expression. LE
There is somewhat of a difference, though, as Paul iz making emphasis on
the truth that the redeemed are paradoxically slaves, the elaves of God,

for they were bought with a price.

The ﬂk«fmcoﬂa.a hilaskomal word group. Another outstanding group
in the Septuagint is hilagkomal and ite cognates, As is observed in
Appendizx VI, hilaskomal appears in a consistent manner in the FNew Teste-
ment algo, A few remarks have been made regarding the use of thie word
by secular authors,

In Homer alwaye, and in later Greek in the majority of cases,

hilagkesthai denotes & religioue procedure: to make the gods propitious,

SMorris, op. ¢it., ». 25

9Deissmann, op. cit., p. 324



35
to cause thesm to be reconciled. Thus, when the Atheniens bad neglected
the god Pan, he asked Pheidippides why they had done so, when he had been
favorably disposed to them up to that time. Consequently, the Athenisns
egtablished in his honor yearly sacrifices and & torch race. 10

Smeaton says of hilasmosg 'propitistion', that "The uniform accep-
tation of the word in classical Greek, when applied to the Deity, is the
means of appeasing God, or of averting His anger; and not a single in-
stance to the contrary occours in the whole Greek 1i§%ratnre.“ll

fgain, the great goddess Mimerva had been offended, and Nestor
felt it his responsibility to see ﬁh&@ her favor was restored. Homer

<>/_ > ‘
uses the word ) o’ (from hilaskomai) and is translated 'propitiate?,

Nestor thence had = special sacrifice prepared for ner.1?

Cremer says that hilasicomai does not indicate that good will was
the original and natural condition of the gods but something that must
first be earned. Thus, Apollc was inclined to deliver an oracle; and
Themistocles favored the Parians because of the gift they gent, 2

Morris suggests that there may be two passages that might contain
an explatory meaning. But he says that

neither of them demands such an interpretation and, in view of the

otherwise consistent usage of the sources, we must draw the con-
clusion that, when a first century Greek heard the words of thie

10cremer, op. git., p. 301. Herodotus 6, 105
llgmeaton, ov. cit., p. 455
1Z2Homer's Odyssey, III, 419

13Hercdotus 8, 112
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grovpy there w&uisi be aroused in his wmind thought of c;\aur)u,o’s
yrcpiti&tisml

The hilagkomai group ie sometimes used with & human subject:
though even with respeet to delty, thoughts of proplitialion were crude.
Jealousy, bate, and love mingled in the digpositions of the gods to the
extent that there was nothing final or abiding. Whatever the gods willed

at & degignated time was what had to be sccomplished.

The whdorw allagsd word group. This group appesrs more fre-
guently in this present body of literature and the Hew Testament than
in the Septuagint. The thought of reconciliation in the Hebrew is narrow-
ing as one moves btoward the Hew Testament.

In Zenophon, Orontas is szid %o have plotted sgainst Cyrus but
now is reconciled. His atititude hae changed from thsat of enmity te
frisendship so that Cyrus now recelives him indo favor.1® This pagsags ig
particularly clear with respect to the reconciliation of two parties
once at enmity. However, 1% must be sald that this does not seem to be
the prominent mesning of the word in non-biblicsl Gresk.

Both ;\M/»)’ 8llags and M allasgd are found from Aeschylus
onward with a basic meaning in both cases of 'change! .lé The verb is
uged mach more then the noun and obther parts of speech and iz also move
common in compounds. A4llagsd is also used to express exchange, as one

thing for snother. Thus, to buy and gell was expressed by allasa‘c‘).l?

orrie, op. cit., . 129 Lansbesis I, 6
164rndt and Gingrich, op. cit., p. 38

1714ddell and Scott, op. ¢it., vol. I, p. 68
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Apsllsssd and dinllassd were first used by Aeschylus and Herodo-
tus in the Fifth century B.C. Katallasso was first penned by Herodotus
and epokatellasst is only found in Christianl® writers, Katallagé also
appeared at this same time so it can easily Dbe ncte&‘that the word group
ig old indeed.

The compounds of allassG, ap, di, and kat are not 80 closely re-
lated as noted in the New Testament section,

The uncompounded verb rarely has the ildea of t4o chenge!, aven in
the middle and passive uﬁagea,lg Cut of about 131 given occurrences in
1iddell and Scott only two are suggested as belng translated tto be re-
coneliled?, 'mettle a diaynte‘.gﬁ The mejority of tramsletions are 'put
away from!, 'remove from', 'send away', tget off free', 'depart from',
at@.21 Hdwaver, the very fact that it even occurs once or twice ig
worth noting for the interests of this study.

The compounds are vice versa, with the preponderance of occur-
rences meaning 'to change', 'ezchange' or 'to reconcile’. One of ths‘
many exsamples could be what Herodotus says of the story of the Arglves:
S#_ . ,this I know full well; if &ll men shonld carry their own private
troubles to market for barter with their neighbors, not one tut when he

had looked into the troubles of other men would be right glad to carry

18arndt and Gingrich, gp. cit., pp. 92, 79, 185, 415
1913ade11 and Scott, op. eit., vol. I, p. 176
201pia,

2l1vig.



home agein what he had brought."22

Summary of the Extre~Bibliecal Greek. TFrom the foregoingz examins-
tion it was seen that the redempbion category in exira-bidblical Gresk has
a procese of atonement in several passages. With regard to slavery, a
man was nob able to free himself bubt counld be freed by an ouitrider. In-
stances were noted where a price was peid for the ransom. The resuli of
this peayment was freelom for the ons in captivity.

The strength of the word 'redesm! geeme to be growing as & term
uged with reference to the Atonement. Thus, the thought of redemption
by peyment of & price was emphesized by the lulron group, though 1% was
stated that diffsrent forms of lubron are used in the Septuagint and
Hew Testament.

Hilegkomel had & primsry meaning of propitiation though evidence
ig aveilable that expiation is also involved., Refersnce is established
for the removal of the wrath of the golds by & process in which the sub-
Jject appeased thelr wrath. This process usually invelved a jutron, as
referred to above,

Though allasso and its group are not used very fregquently in the
Septungint, there is no lack in secular Greek writing. Reconciliation,
as the meking of peace between two partlss once at emmity, is clearly
expressed in this literature by allsssé. Though the uncompounded form

seldom cccurs, it is used. The compounde of allaged are frequently

22Herodotus VII, 152, trans. by A, D. Godley, The Loeb Classical
Library, vol. 3 (Cambridge: Harvard University Press, 1950}, p. 463



found with the majority of ccourrences expressiang the thought of

reconciliation.
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WORD USAGES IN THE GREEK NEV TESTAMERNT
CONCERFING THE ATOHIMENT

If the reader hag observed the patiern of approach o the study
of each of the foregoing broad areas, he will find this chapter & con~
tinuation of the author's method of imvestigation. The basic thoughis
or blueprints have been more clearly defined as the analyst enters the

laboratory of the New Testament.

The )\urpo'w lutroo word group. As was noted sbove, huw 1ud

(to loose) was often sssociated with deliverance by means of ramsom. It
is from thie emphasis, it seems, that )xJTPDV Jutron (ransom) and its
derivatives ceme into usage. Iutron, @s it includes the suffiz-Tpovironm,
means an 'instrument for loosing'! and, sccording to Chamberlsin, the suf-
fix denotes an instrumental ending: the means by which an sction is per-
formed. Compounded withavri anti (instesd of, in place of}, the word
meang 's ransom', 'something given! instead of & person to loose {fres)
bim,

From thie noun, & new word group developed. There was nc neces~
sary ransoming significence with luo, es indicated above, but this word
group was developed in order that the thought of a release by payment

of ransom would be unambiguously c@nvayed.g

1¥11liam Dovglas Chamberlain, An Exesetical Gremmer of the Greek
Mew Tegtement (New York: The Macmillan Company, 1958), p. 12

2Morrie, op. git., pp. 910
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Iutron is found only twice in the New Testament, nsmely,

Matthew 20:28 and Mark 10:45, The two passages are sssentiaslly the same
except for ons unimportent verbal difference. Ths ' cat Soovar TRV
u)uX:n/ cu’.rro?} )\érpav RvT TIONOV # (and to give his 1life & ransom for
meny) is somewhai obscure except for the background of the word.

Mark 10:45 snd Matthew 20:28 both assert the voluntariness of the
act as & deliberate ssorifice of Jesus! 1life. Also expressed ig the
cogtlinene of the sscrifice in the use of the word smployed %o describe
the price paid for the release of prisoners or the menumission of slaves,
Jesus 4id something for the many which they could not do for themselves
but had to do if they were to have hope.

The uee of the preposition 'for'! suggests & substitutionary ides
which is elsewhers expressed by reference to what Christ bore for men.o
Richardson says with respect to these verses that

The languege in Mark 10:45 is distinetly secrificiesl in tons,

and it ig to be cbserved that in two imporitent phssages,

Romang 3:24f. and I Peter 1:18f., ransom and sacrifice are brought
together in the effort to ellucidate the meaning of redemption
that is in Christ (Ephesians 1:7) and to show how God can forgive
gin without compromising his rightaausn&ﬁa.h

Another member of the lutron family is lubrod (%o loose). The

firet instence of lutrod in the Hew Testement is Luke 24:21. The two
disciples use the word lutred in the iypical Jewieh manner of the long

awaited intervention of Almighty. Here they speak more of & simple

30f. Romsns 3:24; Galatisns 3:13; II Corinthisns 5321

bpichardson, op. eit., p. 187
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deliverance rather than the afore indicated thrust of the word. Howsver,
¥4 redemption rendered impossible by the cross can tell we 1ittle sbout
the redempticn effected by the cross."S

Basically, Cremer says that lubroB means 'to redeeam', ‘%o ramsom',
and in the passive 'to be ransomed!, or ‘redeemed'. It has %o do with
the appsarance of the Bavior to redeem menkind from bondage. To Cremer,
redemption is the result of explation &nd is the prominent thought in
the FHew Testament view of salvation, It is only found in the middle and
@&%ﬁiv%.é Thus, bis meaning for lulrod is 'to ransom', 'to be ransomed?
or ‘redesmed!.

In Titus zzlgrthere is a specific Christian reference to rsdemp-
tion where it says that Christ gave himself for us Tva Xurpl-:’“‘ et
;P?‘S 2o 7/'5,-0"75&\'%:@;(1:1 order that he might redeem us from all sin).
Whedon asscciates this verse with Matthew 20:28 as he says that the two
worde (lutrod and lutron) are of the same root. The thrust, he says,
is redemption by meanz of & rensom.?

The pessage in I Peter 1:18 and 19 ie even clearer. Here the
price of our rsdemption is contrasted with such prices as Ygold or

gilvert.

5;@;@.. e 35 éﬁra&ar, op. eit., pp. L0OB-LOY

7D, D, ¥Whedon, Commentary on the New Testament (Wew York: Funt
& Eaton, 1880), vol. V, p. 18
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There is hardly any possibility of missing the reference to a normal pro-
ceges of redemption. The comnection ie easily made between this verse
end Paul's language in Ephesians 1:7, where he refers to the blood of
Christ as the cost of redemption: %in whom we have redemption through
hig blood.“a The order of the Greek points witﬁ.graater~clsarnaﬁs $o the
velue of the mesne of ransom--"but with precious blood, 2g of & lamb
witbout blemish and without spot, even of Chriset," I Peter 1:19. It
seeme clear that not even speclal pleading can rid these passages of the
thought of a rensoming.

%Afp,kﬁ?fboaws apolutroels (redemption) is used more in the New
Testament than any other derivative of lutron. Morris ssys that it is a
very rere word, for as far as he could determine, there are only eight
instances outseide the Hew ngtamant.? In the usage of the word in the
Few Testament, it will be found that the price is mentioned three times
and implied on two other occasioms. In three instances a future redemp-
tion with a certain eschatologlcal significance is given. With one oc-
casion the reference is only general and the one remaining passage refers
to & non-Christian rademgtion.lo

The three clearsest passages in which spolutrSsis occurs are
Romans 3:24, Ephesians 1:7, snd Hebrews 9:15. 4 redemption price is

mentioned in each case, thus supporting the strengthening trend of &

8&r¢hiba1d T. Robertson, Word Pictures in the New Testament
(Hew York: Harper & Brothers, 1931), vol, IV, p. 518

IMorris, op. cit., p. 38 101vi4.



typical usage of the word group.

Since Ephesians 1:7 has been previously considered, the author
passes to the other inestances of ussge. Romans 3:24 and Hebrews 9:15
both emphesize the cost of man's redemption even though the former econ~
nects more directly the blood of Christ with propitiation then redemp-
tion. Of this word, Trench says it is not merely & recall from captiv-
ity but a recall from captivity through a price paid.ll

Thayer summarizes concerning &1l the usages in the Hew Testament
as he says it (epolutrosipg) refers to Ydeliverance effected through the
death of Christ from the retributive wrath of & holy God snd the merited
penalty of sin. "2 It 1g, he saye, & releasing effected by payment of
rangom, =2
The scriptures which speak of & future redemption &re not with-
out their bmsie at Calvary. The day of redemption (eften proclaimed as
near at hand) is & symbol for the completion of that redeeming work in-
augurated by Christ.lh The experience of redemption which Christians
possess now is but the first-fruits or a foretaste of that full redemp-

tion whose scope will embrace all history and natura.15

rrench, op._oit., p. 136

12Joaeph H, Theyer, A Greek-Enslish lexicon of the New Testament
(New York: American Book Compeny, 1889), p. 65

B1via.
4cf, Bphesians 1:ll; 4:30

15¢f, Romans 8:19-23
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The passages of this category are Iuke 21:28, Romans 8:23, gnd
Ephesians 4:30. The work of the redeemer in these verses is viewed from
a more distant vantage point.

’Av’rf\u-e—pov antilutron (ransom) only occurs once in the New
Testoment and ite known occcurrences nﬁ‘wme the Seripture are 1333;;.15
Both Cremer and Morris eay that the preposition strengthens the thought
of substitution. In meaning it does not seem to differ greatly fram the
simple lutron. Stress is laid upon the fact of Christ's coming and suf-
fering in the stead of all and for their advantage.l’ Thus, & Soos SavTov
é_vr(kurpov fwv;,p TV Tw V (vho gave himself a ransom for all),

I Timothy 2:6. This verse can also be considered in the light of
Matthew 20:28 and Mark 10:45,

Iwe of the three passéges in which lutrSeis ie used point to the
Jewish sense as was noted above with lutrod in Luke 24321, Neither of
these passeges is of consegquential significance.

Hebrews 9:12, hoﬁemr, expresses a different sphere of thought.
Slaerificial conceptions are blended with that of redemption an& fhis own
blood® muet be regerded as indicating the price of redemption, It also
reflects the sacrificial process noted in I Peter 1:18 and 19, Jesus
Christ is revealed as a High Priest who, "not through the blood of goate
end calves, but through his own blood, entered in once for all into ths

holy place, having obtained eternal redemption.' (Hebrews 9:12)

yorris, op. eit., p. 48

17cremer, op. g&.. p. 409 and Morrie, loc. git.

sz



k6
/

AOTpwimg lutrotée (redeemsr) is not in secular writing at all
and occeurs only thres times in the Text, once of which is 4n the Hew
Testament, Acts 7:35. There is no necessary implication of & ranson in
either this instance or of the other two in Pealn 18:15 and Isaish ??:35.13

Christians were men who had been under sentence of death
(Romans VI:23), they had been enslaved to sin (John VIII:3h;
Romans VI:17, VII:1k); but now they wers ransomed from the death
sentence (free 'from the law of death', Romans VIII:2, and ef,

I Corinthisns XVishe; I John ITIslh; II Timothy 1310, ete.).1?

The lubtrod group in the New Testament was very consistent in pre-
genting the doetrine of redemptlon by payment of a price. Christ is both
the onme who has offered the price as well as the price itgelf. More spe-
cifically, the price pald wes the blood of the Sawior on the cross.

Phig is the most refined and descriptive usage of this word group thus

far.

The éjwqméfi) agoradzo word group. Another wérﬁ translated ‘'re-
deem' is agoredsd (to guy) appearing in both the ILXX and New Testament.
It is ussed twenty-four times in the New Testament having the usual mean-
ing of acquiring, or buying at the ;7?fk£ (market). The usage of sgor-
adzo is consistent except for six instances in which Qhristiéna aré‘s&i&
to be 'bought! with a price., These instances demand consideration,

Tbu% timg (price) is what is usually used in connection with the verb
agoradzo, The 'price' in these inétancea is said %o bekGhrist or hisg
blood. 20 |

18arndt and Gingrich, op. cit., p. 484

19%orris, op. cit., pp. 48-49 201p14.
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The study received no direction from the IXX with regard to agor-
adzd, &s all the references there seem %o be simple purchasing transac-
tions of goods or articles such as food. Hellenlstic Greek is profitable
in its consistent usage of agoradgd., It is used in the seme general way
ag in the New Testament. The only comment to be made is with regard to
the buyimg of slaves. Morris says that as far as he knows, the word
does not oceur in connection with manumissions but that tim8, which i
used with this word as in I Corinthians 6:20 and 7:23, ie so freguently
ugsed in this comnection. 21

Thus, Peul seems to say in I Corinthiens 6:19 and 20 "ye are not
your ownj for ye are bought with a price." Christians are no longer
sleves to sin but in & senge slaves to God. This conception is used to
bring out the terribleness of sin im II Peter 2:1. The writer says that
false prophets will come who even deny the Master Ka{ Tov éy?afmym
adrobs  (who bought them), Divine ownership is expressed in Revelation
539 and 10 as & result of a purchase.

The same idea reigns in Revelation 14:3 and L where the phrase is
Uthe redeemed of the earth,' This way of regarding the Atonement gtres-
ses the new life in Christ., Christiane are slaves of God for he has pur-
chased them, Those purchased are in & speclal relationship to him, and
it is thie which determines their conduct.

The uncompounded agoradz? seeme to include the thought of the

gtate into which the Christian is bought as an integral part of the

2lMorris, oOp. eit., p. 50
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conception of being bought by Christ.  However, on Doth occcasions when
exagoradsd is used there is an added expression which is indicative of
the resultant state of the believer.2? Galstians 3:13 and 14 states that
cne is redeemed "from the curse of the law” by Christ "that the blessing
of Abraham might come upon the Gentiles even the promise of the Spirit
through faith,"

The gecond verse is g0 similar that it adds 1little to what the
first one says. God sent forth his Son "born under the law, that he
might redeem them which are under the law," (Galatians Lil).

There 1 yet ansther‘word uged in this category of thought which
ig essentially the seme as thaet glven in earlier sections but Qith a
thought of 1ts own. ILuke 17:33 associstes it with a flavor of personal
possession., Thus, Arndt and Gingrich define it in the first instance,
"tc preserve”, or "acquire for omeself"., Both Acts 20:28 and I Timothy
3313 witness to the thought of the church being acguired at the price of
the blood of Christ. ane again there is the thonght of the price paid:
the shedding of blood cccurs rather than the loss of the sinners. )

Whether compounded or not, agoradgd picturesquely supports the
prior emphasis of lutrod. Though it could have been employed in the IXX
to this same end, it was not,

The finality of the purchase is an important aspect of agoradss.

The one who makes this purchase is described as having the complete right

22yorris, op. cit., p. 56

23hrndt and Gingrieh, op. cit., p. 655
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of ownership. If & man is purchssed of God, He has a right to do with

that man according to His own will,

The A'ricomar hilagkomal word group. The verb hilaskomai 'to

propitiate’ is met only twice in the New Testement, namely in the prayer
of the publican,a& (Luke 18:13); "God be merciful to me a sinner®, and
in the statement in Hebrews that Jesus wae & High Prlest
(to make propitistion for) the sins of the people. The usage or the con-
text in Luke does not refer to the work of Christ for men and therefore
this section needs only o examine ithe lattsr. |

Here the true humanity of Christ is said to be necessary so that
He might become a merciful and falthful high priest that he might make
propitiation for the sins of the yeople.25 As wag seen in msny of the
014 Testament passages in which this and cognate words are used as a
reference impiicit or explieit to the wrath of God, there does not seen
to be one here, Morris says that this cannot be conclusive if only for
the resson that there 1s nothing in the context to forece one to give up
the ides of wrath,26 In fact, there méy be some indiestions of wrath
here,

The first polint is that the word hilaskomai speaks of sinners as
being in a bad situstion; that they could only leak‘fbr & severe pun-

isghment as a recompense for their evil deeds. The thought bere reflects

Z%Ibi&., p. 376, literally, 'De propitiated to me a sinner’'.

251p1d. 26Morris, op. cit., p. 17h
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the concept expressed in other places in the phrase 'wrath of God'.
Another indication is concerning the phrase 'in things pertaining to
God.'! The reader is thus directed toward heaven rather then sarthward

with respect to hilaskesthal.

The asccusative after the verb ig & very unususl aanstruetian.27
The one example in profane Graekza and one in the LIX are not very im-
pressive along side the many timee (116) that hileskomai and gxilasiomai
occur altogether., There are four or five places where the consiruction
is accusative of person with the plain meaning, appease, pre@iti&ta.z?

Morris smye that there is not much ground for thinking that this
congtruction does away with the thought of averting wrath. Actually,
the contrary would appear the more tenable, for the accusatives of sin
in these few places genarglly imply the thought of propitiation. He has
also noted that the New Testament period of Greek finds a prepositional
construction being replaced by the accusative "with little if any mean-
ing." The footnote below will show that among the NHew Testament wri-
ters there was great fresdom in the use of constructions, and one may
ask why one construction was used instead of snother when it would have
been anticipated, and prepositional constructions wers available and in
use, However, there seems to De no reason to believe that the meaning with

the accusetive is any different than those instances with prepositions.>®

27¥orris, Sp. git., p. 175 287he Men Tyrannas Inscription
4 s
EQEfaM;@M, is not found in the New Testasment.

b
HOMorris, op. git., p. 176 "Thus aﬂorf?)'ta be perplexed' is
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Az was seen in the (ld Testament usage, the normal uee of the wverd
with regard to the sacrifices is one which includes an element of pro-
pitiation. This element seems to be clearly implied in this verse with
regard to the priestly activity of Christ.

The English translation may be somewhat misleading ae it has
Hebrews 2:17 seying that the High Priest is said to make reconciliation
for the sing of the people. ’Ers T:: ﬂ\éﬂm&&lis & purpose clausge and
could be compared to Psalm 65:3 where the mesning is to render propi-
tioue to oneself or to make propltiation f»r.Bl 66}*’“‘(%&3&'11’16&, offer-

ing) is understood here which would meke hilagt@rion an %3@651’?&032

The second word of this group to be considered is hacuds
hilasmos (propitiation). Both occurrences of hilasmos are in the First
Epistle of John and in both places it occurs in an expression referring
to Christ as the propitimtion for our sins.

I John 2:2 states with regard to Christ that "he is the propitie-
tion for our sins but also for the whole world." Vincent Taylor saye

that usually, hilssmos is rendered 'propitiation', but in view of the

7/

followed by wep¢ in Iuke XXIVik and John XITI:22; but in Acts
¥XV:20 we have the accusative, although the meaning appears to be much
the same. Similarly, sodok<w ig ususlly followsd by €v as in Matthew
II1:17; I Corinthiens X35, ete., but the direct object is found in
Matthew XII:18. Compare also —n-evgtw, (Revelation XVIII:1l), accusa~
tive (II Corinthians XII:21); KﬂuJu’EIrl (Luke XIX:k1, XXIII:28); ac-
cusative {Matthew II:18); QQ&;u e (Luke 11:33), or WE, 7 (Luke 11:18),
sccusative (ILuwke VII:9, XXIV:12T; Smespcvprew weps (11 Peter 1:12),
sccusative (John XIV:i26); SvaccapToopuar FvaimoV(I1 Timothy IV:1),
sccusative (II Timothy IV:1)® Ibid.

31Thayer, op. git., p. 301

324, orton Wiley, Christisn Theolozy vol. II, (Ksnsas City:
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pagan associations of this meaning, "it ie preferable to use the trans-
lation Yexpistion!, or 'atonement', in the 014 Testament sense of the
covering and forgivemess of sinme, "I

If the conclusion in the section on the LXX is right, then a sim-
ilar meaning of propitistion will be reguired here. HNot only is there
this word of the hilaskomai group but also & reference to Christ as 'the
righteous' and & few verses earlier, there is a mention of His blood
(I John I:7). This may strike & coincidence with Romaneg 3:25 where the
propitiation occure in & passage which several times refers to God'ls
righteousness and which says the propitiation is in Christ's blood.

Concerning the term's usage in T Johm 4:10, it is to be observed
thet 4f hilssmos means propitiation as the majority of imstences would
demand, the present refersnce submits the thought that it is to Christ
that mankind owes the removal of Godls wrath.

It may be questioned whether the general feeling against the idea
of propitiation as appeasement hae done sufficient justice to the justice
of God upon gin. Taylor fesls that

If the only ideas involved in I John II:2 and IV:10 are thoss of
“forgiveness and purifring, we shonld a;gect the suthor to use
aPinu: (cf. 1 Jomn 1:9, II:12), kabeor5w (cf. 1 Jomn 1:7, 9),

and tgﬁir cognates, His choice of S\a ;g suggestes that he means
more.

Beacon Hill Press, 1958), p. 230

33vincent Teylor, The Names of Jesus (London: The Maemillan Co.
Lbd., 1954), . 121

341p1d., p. 122
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While the Biblical writers bhave sbandoned the pagan ideas they have used

this word group to show a removal of the Divine wrath against sin by a

process in which God's own holy will had the initiative.

As Christ is celled hilssmos (propitiation) (I Johnm 2:23 L:10),
it is He by whom, 88 & sacrifice, sin is explated (cavered).35 Christ
i{s both the priest and the eacrifiéa of the New Covenant. He is at oncs
the propitiator and the virtue of that prepitiatioa.36 John does not
say that Christ effected explation but He himself is the explation. Thig
ig simply the claim that through faith in Chriet, men £ind their sine
covered, so that they no longer ablde under the judgment of God. This
is closely related to Peul's statement that God set Christ forth as a
means of atonement hilast@rion, "through faith, by his sbed blood to
ghow God's rightecusness." (Romans III:253.37

An important fact to note here is that the propitistion is &8 wide
as sin. The efficacy of the propitistion includes the sins #for the
whole world®,

The point of the context is to establish Christ as the offering,
by which wrath is turned away. The attention is upon & persén. rather
than an sctivity, &s the means of averting the wrath., Westcott well saia

that,

350¢. Colossians 1:121f, for & similar statement regarding the
removal of enmity. Anything less than this is expiation and would ren-
der the passage less meaningful in the Christian understanding of
gacrifice. ~

36yiley, op. git., p. 230 377aylor, op. cit., p. 122-123
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Christ is said to be the 'propitiation' and not eimply the 'pro-
pitiator' (as He is called the 'Savior! IV:14), in order to empha~
gsize the thought that He is Himself the propitistory offering as well
as the priest (cf. Romens II11:25). A propitiator might mske use of
means of propitiastion, outside himgelf, But Christ is our e uds
prepitiation.3

In one place where hilastérion is used in the New Testament,
Romane 3125, commentators are essentially dlvided over whether the thought
revealed is explation or propitiation. Théra is nothing in the verse to
clarify which meaning was intended by the euthor, However, the wider
eontext may offer some assistance.

The first three chapters of Romans form & closely knit plece of
reasoning in which the apostle unfolds his conception of the way in which
a man comes to be accepted with God. Thus, in Romans 1:15-17 the consti-
tution of the Gospel is enfolded in the thought of a righteousness of
God being at work and of the just living by faith. Justification by
faith is succeeded by thoughts of God's wrath. Thers is & revelation of
rightsousness by the gospel because there iz & revelation of wrath on
the whols wcrlé.39

The thought of wrath is never lost throughout the pessage as Paul
bulilds to the position that Jews asnd Gentiles alike are under the wrath
and judgment of God. Romans 2:5 and 3:5, 6 relate wrath and judgment;
in fact, they are inseparable,

The whole effect of the law had been to show thet men are blame-

3%Brooke F. Westcott, The Epistles of St. John (Grand Bapids:
Wm. B. Eerdmans Publishing Company, 1950), p. 4b

39F. 1. Godet, Commentery on St. Paul's Epistle o the Romsns,
Trens. 4, Cusin (New York: Funk & Wagnalls Publishing Co., 1883), p. 164
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worthy before God: that they are ainnerﬂ.ga But now, guite apart from

the law, there is a righteousness of God revealsd, & righteousness lsad-
ing to the sinn's justification through the work of Christ "whom God
gset forth" hilastdrion (propitistion). From the context, propitiatory
overtones are evident snd are quite natural as Paul demonstrates the wraih
and Jjudgment of God againet the sinner. It seems that Psul's intention
was to demongitrate the sure destruction of the sinner except the wrath
of God were averted.

In conclusion to the discussion of Romans 33125, Richardson says

that

As the kspporeth, the covering of the Ark in the Tabernacle, was
the place of propitistion as being the place whers God's forgiving
mercy was shown, so now the creaﬁuif Christ is the place where hisg
saving mercy has been manifested.

There is still one more problem with regard to this usage of
hilagtérion. Is it an sdjective or & noun; and if it is & noun, should
it be taken as signifying 'propitiation'! or 'the mercy ﬁeaﬁ'?ge

Undoubtedly, the propitistory significance of the instance noted

below in the footnote (42) supporte a similar significance in Homans

3:25. In both cases, it 1s conjoined with an expressiocn referring to

4O0Romans 3:20 §1§ieharﬁsen, op. eit.y o 26

¥2rhere is gaite similar situation and usage af§)44r72§aupv in
L Maccabees XVII:i22 where the death of the seven brothers is referred to
thus: "They having as it were become z ransom (ivrlf/)”zro\/) for the na-
tions sin; and through the bleood of these righteouns men and their pro-
pitiatory death (or the propitiation of their death) the divine Provi-
dence delivered Israsel that before was evil entreated." With regard to
this specific incident 2 Maccabees 7:32-38 says explicitly that the wrath
of God rested on the people and the dsath of the brothers is viewed as a
propitiatory offering which would avail to turn away thie wrath,
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the blood sghed in & vicarious dsath,

There is & strong argument for the translation of hilasteérion
mercy geat from the IXX, However, the apostle is not moving toward or
sven from a sphere of leviticael symboliem. It would seem that if this is
what was intended, there would be some word of explanation.

Deisemann, in writing about thiz problem shows that hilagterion
iz used to dencte a great variety of cbjects but this conclusion ig that
wherever it occurs, it always and invariably means "that which propiti-
ates", the "means of propitistion®, or "the propitiating thing". He
also states that any object whatever, as long &s a propitistory eignifi-
cance is attached to it, can be designated as hilastérion.h3

Lidgett says,

¥hether the word be translated by 'a propitiatory sacrifice’, or

'a means of propitiation', ite general significance, taken by it-
self geeme clesyr. It is that by which those who are oub of favor
may be rsstored to favor. . .1n conseguence of the changsd condibdion
of mind 4% ?ringe a&agﬁ, not in those who present it, but in bim to
whom it 1 presented.

He says algo that in Romans 3:25, "The word propitiation is used,
and with its essential meaning umalterad.h5 He is careful, however, io
ghow that 1t does not contain unworthy idess.

"As the mercy-seat of the 01ld Testament was eprinkled, so the

nercy-sest of the goepel is that whieh iz sprickled with the preclous

YMorris, op. cib., p. 172

W43, seott Lidgett, The Spiritual Principle of the Atonement
(Ginsinn&ti: Jennings & Graham, 1898), p. 50ff,

;4'5%0! :@- 53
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blood of Ghrist.‘*l‘*’é Christ as high prisst became that explation or cov-

ering over of our sin by his subsititution. 1% is never to be regarded
only as a means of propitiation but as an sectual propitiatory s&criﬁeeﬁ?

Thus, in Hebrews 9:24, Christ appears as a real and objective sac-
rifice and he appears STI'%F suov (for us)--the representative of the hu-
man race and head of a new creation, He came v 1'3975{2;; «;fan{in his own
blood) as the High Priest of the New Covenant, and not as those of the
0ld Testament who came Zv ajuarlt a)&ko?p&;xm the blood of another). He is
therefore designated hilasterion. However, as Wiley notes, "There is no
vicarions substitution in the sense of & discharge of all its benefic-
isries from an obligation to righteausne@a.”%

Closely related to this sacrificial picture is the second usage
in Hebrews 9:5 "And above it the cherubim of gleory overshadowing the
merey-seat.? Hers it seems that hilastBrion has to mesn mercy seat, the
place, and not the propitistory gift or propitistion as in Romans 3:25.}49

In gummary, then, the hilagkomal word group has been found to con-
sistently ezpress the concept of propitistion as 1t relates and must re-
late to the wrath of God. "It is the combination of the deep love for
the sinner and the reaction against sin which brings about the situation

in which the Bible refers to propitistion. 150

The kara._)\)\a.ygl katalles8 word group. Ancther one of the most

héwiley, op. cit., p. 226 H71pig.
k8114, b9movertson, op. cit., p. 396

50Morris, op. git., p. 183
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noteworthy word groups is that of ka:raﬁonxyé katallasE (reconciliation).
The ‘reconciliation' passages, though relatively few, are importent and
will be found to contribute greatly to the total picture of the Gospel
of the Atonement.

The conception is explicit in two notable Peuline pessages:
Romane 5:10 and II Corinthians 5:18-20, In both of these instances ithe
vaerb katsllassd and the noun ketsllag® are used. The verb is used no-
where else and the noun only in Romens 11:15. The concept of reconeil-
iation 1s sometimes present when the actuasl word itself does not occcur.
This hae been noted later in & section having to do with peace in regerd
to God's dealing with man. |

This word group came ultimately from ELX&os and sc the basic slg-

nificance of &llassc is 'to change', or 'exchange', &s coins for others

of equal value. With people, it means 'to reconcile' those who are at
variaase.ﬁl The basic root, allassd, is only used four times in the Hew
Testament and, to Arndt and Ginmgrich, it is to be translated 'change' or
‘exchange' in each case.52 The noun has a meening correspondent to that
of the verb Yto exchange', 'to reconcile': the latter being the New
Tegtament significanece.

One of the more outstanding passsges under this heading is Romans
8:8.11, Here the resder is reminded of the love of God shown in the
crose. It is also explicit that, by the blood of Christ, one is justi-

fied and saved from wrath:

51Thayer, op. git., p. 333 A good example of the former is
Aete 631l while Romans 1:23 is a clear usage of the latter.

52prndt and Gingrich, op. eit., ». 38
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For if, while we were enemies, we were reconciled to God, much
more, being reconciled, shall we be saved by his life; and not
only ®o, but we zlso rejoice in God through our Lord Jesus Christ;
throvgh whom we bave received the reconcllistion, Romans 5110, 11
The first thing to notice is the objective element in the above
pessage., It is said that "we have raéeivad the reconcilistionfe-indice~
ting an independence of us. True it must be personal to be effective,
but, as Thayer put it, the reconciliation ls ccmyletsdkgbjectively thréugh
the death of Christ before it can be completed subjectively through ite
aaceptance.53 |
Reconeciliation, here, is the work of‘GodJ I+ is man who ig re-
coneiled to God through the death of Christ. Christ has thus inaugurated
a new ers in the relationships of God and man. As Senday and Headlam
remark, "The natural explanation of the passages which speak ef’enmity
and reconciliation between God and man is that they are not on ons side
only but mutu&l.”ﬁh
¥hat Paul is proclaiming appears to be a paradox, Even though God
icaks upon sinful men as enemies, He still "recomciles them to himself
and has done this by the one decisive act of the eross of Christ."35
Kan muat‘entar into a state of being reconciled. Nevertheless,

there is & sense in which a reconciliation can be said to be proffered

to mankind, Denny says, "Unless we can preach a finished work of Christ

53Thayer, loc. git.

SHag gquoted in Richardson, op. eit., p. 185 from Sanday end
Headlam ICC, Romens, 5th ed., p. 130

55Eichax@san, doc. eit.

-
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in relation to sin, & knxu&dwﬁyéar reconciliation or peace which has
been achieved independently of us at an infinite cost. . .we have no real
gospel for sinful men at all.“5é Syhile we were yet sinners, Christ dled
for us," (Romans 5:8). The New Testament view is that reconciliation was
wrought on the cross before there was anything in men's heart to respond.

Before there was ever objective or subjective recenciliation the
present passage gives the relationship between God and DAD~-e é)ﬁgﬁaof

sehthroi (enemies). It is with this word that katellass® has its greater

significance. Men were hostile to God and even while in this condition
God effected reconciliation,

Eehthrol may either be "hating God® or "hatred of God" (the essen~
tial antegonism of the divine naturs %o ein).57 Zehthrol describes not
only the hostile attitude of men, but also their charagter in the eyss
of God. He sees them as enemies, and yet He reconciles them %o Himgelf.
Thus, men ig esid to be reconciled by the death of Christ, indicating a
Godward rether than s manward aspect of the Atonement. Christ, in his
death, removed God's enmity againet msn and man's enmity against God wp-
on & moral consequence of faith. Katsllagentes and katallagémen must,
therefore, be understood to express not merely the reconciliation of ths
moral nsture of the Christian with God, but the new relation of Ged %o

man in Christ which made this possible.

55J&&es Denny, The Christian Doctrine of Reconciliation (New
York: George H. Doran Compeny, 1918}, p. 86 cf. Forsyth "Reconciliation
wag finighed in Christ's death. Paul 4id not preach & gradual reconcil-
jation." Peter Taylor Forsyth, The Work of Christ (London: Independent
Press, 1946), p. 86

57Vincent, op. cit., p. 146
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1f, in English, we spesk of God and man Dbeing reconciled, we
necessarily think of a reconciliation in which right relationshipe
now exist on both sides, and perhaps the same is true with regard
to the Greek terms when reconcilimtion is thought of as being fully
consumated. But it is possible to use the Greek terms to denote the
fact that God has dealt with the cbstacle to fellowship, and that
He now proffers reconciliation to man. Thus, Paul can speak of man
‘receliving the 'mconciléatiam’ ', which implies that reconciliation

is & boon gliven by God. o>
The distinetion here mey be along & fine line, but it is present
end must be made. Denny gives support bere by seying that it is not pos-
sible in BEnglish to say that God reconciled us to Himgelf, without con-
ceiving the persons referred to as being act.tmlyly at peace with God, and
baving entered into relations of peace and friemdship with God., EKatal-
jassein as describing the work of God or katallag as describing its
immediete result "do not necessarily carry us so far." The work of re-
conciliation, in the sense of the New Testament, is & work which ie
finished.’® What is being emphasized here is that the Greek and English
worde do not have guite the same usage. The Greek can be used of a more
one-sided process than the English, snd Romans 5:9-11 suggests such & use.
The other prominent passage on reconciliation is II Corinthians
531720
Wherefore if any man is in Christ, he ig & new creature: the old
things are passed sway; behold, they are become new. But all things
are of God, who reconciled us to himself through Chriet, and gave unto
us the ministry of recomciliation; to wit, that God was in Christ
reconciling the world unto himself, not reckoning unt o them their

trespasses, and having committed unto us the word of reconciliation.
¥e sre smbassadors therefore on behslf of Christ. . .we beseech you

58Morris, op. cit., pp. 200-201

59Jsmes Denny, The Death of Christ (Iondon: Hodder and Stoughton,
1902), p. 103



62
on behalf of Christ, be ye reconciled to God.

Here there is no mention of wrath in the context as in the Romane
passage. However, &s will be geen, it must be in the background of the
point Peul is meking in the comnecting reconciliation gnd the resuliant
victorious Chrigtlian living,

The process described above is one that is wrought by God: &All
things are of God; God was doing the recomsiling. Though it is true
that there is an aspect in which men are exhorted to be reconeiled to Geod,
yebt thers is no doubt in this passage that Paul is miadful of something
God has done for mén rather than some mere human activity. It caonct be
taken for granted that if & men merely repents that the "wrath® of God
dies. It is difficult %o believe that thig is the whole story, or, that
this is the Pauline messeage in the passage under consideration, This
comes dangerously close to leaving Christ cut of reconcilistion. TForsylh
says that the Christians'! view of recomciliation is not simply an ides,
so that if & men repents all will be well, bdut it is the reception of a
Person. Y. . .The characteristic Christian thought is that reconciliation
rested upon this, that on His eternal Son, who knew no ein ia Hig sxper-
jence, . .sin's Judgment £e11,460

As Vineent notes, "The emphessis is on the fact that God was recon-
¢iling, not on the fact that God was in Christ. God was all through and

behind the process of recenciliatien.“él

ggFarsyth, op. git., p. 82

61Yincant, op. gite, Do 321 (Vincent's italics)
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Theyer translates the passage "Allow yourselves to be reconeiled
to God; do not oppose your return into his faver, bubt lay hold of that
favor now offered you.“ég Men are to be recomciled to God., They are to
respond to the divine grace which cannct be carried through apart from
men's reaction,

Esatallessd only occurs ageain in I Corinthilans 7:11 where Paul
charges those who are married that the woman should remain unmarried,
if she leaves her husband, or else she shonld return into harmony with
the husband, There is variance betwsen the two parties; and the restor-
ing of barmony is ‘reconciliation'. There is significance in that while
the wife is suvisaged as the party sctively seeking the reconeiliation,
she is exhorted to "be reccmciled", indicsting & change from her side as
well as his.53

The Kings James version translates kattallag® in Romans 23111 sg
‘aetonement'. According %o the findings of this study, Vreconciliation?
is more correct. Vincent iz in agreement when he says this PaEsage re-
fers to "the making of two estranged parties at one, "6k

In II Corinthians 5:17-21 Paul is msking the point that reconcil-
iation means more than simply laying our emnmity to God aside,

The relation is & judicial one, and it is this judicial variance
between God and man that is referred to in the ides of reconciliation,

62Thayer, loc. cit.
63Morris, op. eit., p. 205
6&?incent, op. git., vol. III, p. 62 "The word {atonement) at pre-

sent carrles the idea of satisfaction rather than of reconcilistion, and
is therefore inappropriate here.!
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HMoreover, the reconciliation is effected, not by the laylng asids
of our enmity but by the non-imputation of our trespasses to us, 05

In the two prominent passages explored above the thovght of sub-
gtitution has been in the background. Récenciliatian does not have a
very close connection with gubstitution, in itself, HMore attention will
be given to this later., At present it is to be nobved that reconcilistion
hae to do with the effecting of ha?méniaus ?elatisns where they 414 unot
exiet before, The metaphor directs attention to the estrangement and §o
the overcoming of thet rel&tisn.éé |

The meanner in which that astraﬁgement is overcome is by means of
the death of the Son of God rathai than @an. The reader is now directed
to another reconciliation passage ffém the Ephesian Epistle.

Thig pegeage deale primarily with the snmity between the Jews and
Gentiles. From herse the apostle gdes on $o consider the change wréughx
by Chriet in the relationship of men with God. He came to reconcils
them both in one body unto God through the crose. The result is that
the Gentiles are no longer strangsrs but fellow citizens with the saints,
even of the housebold of God. |

The word used in Ephesians 2:16 and Colossians 1:20, 21 is bas-
icelly the same word as k&t&ll&ssﬁ except for another prepositional pre-
fiz., Thig particulsr compound is only used by Christian writara.é7 #The

P
compounded @regoeitisn.ﬁﬂré; gives the force of bagk, hinting at

65wiley, op. eit., p. 231
55ﬁerris, 9. git., p. 223

67arndt and Gingrich, op. git., p. 92
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restoration to & primal anity.68 Colossians 1121 makes the connection
by the w@rd;xr7kkovfuéuevo/ (alienated) for they had not alwaeys besn
strangers. Thayer says there is no evidence that one compound is stronger
thean the other, in faect, the prepositions "mevely intensify (in slightly
different modes) the meaning of the simple varb, 69

Hovw in exzamining the passage it is observed thst God had ths in~
iﬁiat&va in the process of reconciliation, The description hers is com-
plstely from the point of view of Christ. Men are not spoken of as dolng
anything in the matter since they wers "fsr off",

The concapt of ammity neede notice as to vhether 4t 1z man'e en-
mity againet God or if it includes any thought that God reacts severely
againet slmners., If it is only man's enmity agsinst God, then there ig
no Godward aspect of reconciliation, but if it includss the latter, then
such an sspect cannot be dismissed, O

Ephesisns 213 mekes reference to men as "by nature the children
of wrath." Again in chepter five, the wrath of God is spoken of as com-
ing upon the song of disobedience, (verse 6). In chapter six Paul ssys
that certain evil persons ars excin&ad from the kingdom of God, {verse §).
Thus, it would seem that grounds are not wanting for thinking that in

this passage Paul is thinking of the removal of the divine wrath against

68y1incent, op. git., pp. WPL-L75

59@21@31’, doc. git. He ﬁsneh}é.w Siehddaro in this grouwp also.
Bobertson says the addition of arté  is clearly for the idea of complets
reconciliastion, vol. 4, p. 481

Puorris, op. eit., p. 206
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gin as the effect of the death on the cross and the peace coming about
betwesn God and man.

For this reason, if seems best to say that there geeme to be &
double change: both the sinner's enmity and misgivings are removed, and
God's moral sentiment of displeasure against sin is appessed. Psul says
in regard to the enmity between Jew and Gentile that the enmity of both
has been slain by the eross, Ephesians 2316,

The other passage (Colossians 1:10-23) tells of the good plessure
of the Father that through Chrigt the world shoold be reconciled unio
himself: bhaving made peace through the blood of His cross.

Those that were s&lienated and enemies in time past a&re now recon-
ciled in the body of hie flesh through death., Christ on the cross is
the Peace and mekes of peace between God and man. 'L  The peace He made
was through the blood, the blood of His eross., Thie is the set of re-
conciling; the result ls pesce, harmony, reconciliation., It was only.
through his death that there was reconciliation.

Once more, stress is made on the sctivity of God; it was His good
pleasure thet reconciliation should be effected., It ig difficult to es-
cape the lmpression that what Paul is teaching is that the deasth of Christ
did something quite apart from the stimulus it has on the feelings end
actions of man. Reconciliastion began with God.

The wider context sgsin finde a divine diseplessure with sin. The

barrier between God and man, &s well &8 man and God, is spoken of in this

?l7rench, op. git., p. 138
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Epistle several times: 3:6; 3:25; and 2:18. Sinners are in & precar-
lous situstion because of the attit@de of & holy God agsinst sin, Wan's
response is not the process but the completing of what God has alrvesdy
done for him,

Since reconcillation is clearly the activity of the Divine, it is
stressed that it is the love of God that is the dominant factor in bring-
ing sbout reconeiliation,

The only cceurrence of another related cognste, Sia ANaGU-u
digllassC ie in Matthew 5:24: firet be reconciled to your brother, end
then come and offer thy gift. Robertson seys that this word is more come
mon in Attle, &nd suggests that the difference in ides is that diallapsd
accents motlon of exchenge end katallased the perfective idea {complste
recaaciliatian).?z A& friendly relationship is the implied result of re-
conciliation which Jesus sdvised in the sermon on the mount for those who
have ought againegt his brother and attempts to worship, Here again the
one taking the initimtive is spoken of ss being reconciled. Thus, the
linguistic usage gives place for thinking that when reconciliation is
applied to the relations between God and men, it will glgnify, in part,
that God is reconciled as well as man,

Having only katallag8 and the group of words clustering around it,
the picture would be a2 deseription of mankind as having been enemies,
btut that by the death of Christ were made friends, With only the recon-

ciliation group, there would be no deseription of how the friendship was

7Z£Ghartsen, 9. eit., vol., &4, p, 127
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made, 72 The Christien katallsss has two sides. It is first a recomcil-
iation in which God's holy anger against man'e sing is laid sside and He
receives him into favor. This is & reconcilistion effected once for all
for mankind by Christ on his crosg.?@ Secondly, 1t iz the pubtting swsey
of the enmity of the 0ld man toward God by the Hely $§irit.75

God is hence botho Kaﬂujﬁ&énﬁdd (he who reconciles) &a&gvkwnnkk%ytts
{he who is recenciled). As far as God is concerned with his moral govern-
ment, he is reconciled: bub as fer as men ie concerned with that morsl
govermment (ultimately with God Himself), he iz not reconciled until he
is in Chriset.

Handley Moule says that katallsc® and its cognates "hebitually
point to the winning rather the pardon of an offended king, than the con-
gent of the rebel to yield fto hig kinﬁaags.”?é Both katallesgsd and
disllesso, according to Crewford, poiunt to the removal of enamity of the
of fended party rather than the offending p&rty.??

To summerize, reconciliation in the case of man comss &bout from
outsids. God was reconciling the world to Himself, ss there ig no third
party involved. Godl's love for man remsined unchanged throughout the

process of reconciliation. There was no disharmony in the Godhead.

737rench, op. cit., p. 181
74Bomans 5:10-11 and II Corinthians 5:18-19 (5II Corinthiane 5:20

765andl@y Moule, Qubtlines of Chrigtisn Doctrime (London: 1892),
7. 79, &8 guoted in Morris, on. git., p. 209

‘7?Cr&wford, Ihe Atonement (Bdinburgh: 1871), as quoted in Morris,
%a cit.g ;3:9‘ 239"’31@
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Forsyth makes this helpful distinction: "Godls feeling toward us never
nesded to be changed, But God's treatment or God's practical relation to
us--that had to chenge."’8 The distinction is important, The Atonement
meang that men 8re no longer treated sz enémies but as friends, Gold has
reconciled himself, Thus, 1%t may be gaid that God is reconciled.

The reconcilistion deseribed by katallagzé and its word group is
between peresons only. There ig no emphagie uwpon one party of the recon-
ciliation being & process oran ides,  Thus, the true cause of ths e~
trangement between God and man is dealt with., There was & change to be
made on both.pides: - by both parties. The finsl statement to bs mede;
then, is that the reconciliation is two-fold (by necessity); and when God
reconciles man to himself, hie relation %o Him and His relation to man

are both pul on & new basie.

Brepopitions and prepositionel phrases in the New Tegtement. The
preponderance of instances thetavr! &oti snd Sq{? huper or Wipc/ peri
are used make it lmpossible and imprectical to counsider every occurrance.
However, there are certain passages in which these prepositions are
found that are related to this present study.

Many peesages containing these words indieate & 'substitubion’
though the word itself ig not to be found in either Testament. Huper
and anti ere found frequently in the Hew Testament meaning 'on behalf of',
tfort, 'instead' and ‘'for the a&vantgge of?' {Romans 8:26. 31: II Corine

thians 1:2). In John 15:13 and John 3316, on the other hand, huper has

7Prorsyth, op. git., o. 105
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the meaning of anti ‘instesd of' or 'in the room of' as in Matthew 20:28
and Mark 10:45 (0f. 2:22.)

Robertson says that Matthew 20:28 end Mark 10:h%5 teach the substi-
tutionary conception of Chrietls death, not bacauge Zvuri of itself means
Yinstesd', but becguse the conitext renders any other resulient idea oul
of the @gﬁstian.?g

There seems to be no problem about stating that Christ suffered
for mankind or that these prepositions connect His desth with the punigh-
ment due the offenses of m,gg The problem is what this or these stals-
mente mean &nd whether and when these fOreek prepogitions signify subsil-
tution,

Bobarbson describes 1t this ways

We were under (hupo)a cures, Christ became a curse over (Luper) us
and so between us and the overhanging curse which fell on him instead
of on une: Thus be bought ns oub (%) and we are free Ffrom the curse
which he %ook on himself. This use of huper for substitubtion ig com-
mon in the Hew Testament (John 11:50; II Corinthisns S5:lhf),°%

There are usages of bathc)z,vr!’ and tc-m{p in non-bibliecal Greek
though.,

5 frtrp is not used to & very grest extent in the Classical Greek in
the sense of substitution, but it definitely does occcur and it cccurs

often enough 80 a8 tg become vamigtakably evident that it wes noi
out of the ordimery. 2

794, T, Robertson, A Grammer of the Gresk New Testement in the
light of Historicel Research (Few York: Hodder & Stoughton, 1914}, p. 573

80wiley, op. cit., vol. II, pp. 228-229
8lrovertson, on. git., vol. IV, p. 204

gg@asz*ge Benjemin Lawrence, "4 Study ssf‘\’ni? and ite Bearing
Upon the Doctrine of the Atonement &g Presented in the New Testament®
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It is observed in many places that anti has the meaning 'in the
place of', Vinstead of'. Attention is drawn to Gensais 22:13; B4:33;
Rombers 3:12; Matthew 2:22; Iuke 11:1l; I Corinthians 11:15; Hebrews
12:2: Bomens 7317; I Pster 3:19; I Thessaloniens 5:15 where substitubion
iw obvionely dnbended.

Anti does not always denote substitution but it should be regarded
ag the exception rather than the rule. Even if the sudbstitutionary mean-
ing were taken out of the preposition, it is not always teken oubt of the
context ag in Hatthew 2%:28 and Mark 1%:&&,33 In these two passages it
ig to be understood that it is because of, or on behalf of manking, that
Christ died. Viley declares thet they cspnot, "of courss”, mean "instesd
of" here though generslly they are uesed in the sense of s&bg%i%&tien.g%

Anti has the empbesis of exchange, Thue, Jesus gave his own life
&g the price of freedom for the slaves of sin. It is conceivably sasy
to refuse the admigeion that Jopus held to & substitubionsry desth be-
cauge of 1te infrequent usage, apd is that uvsed by Jesus himself.85

Agsuming the inspiration of the Seriptures, it csonot be held thet

there is contradiction between the teachings of Jesus and those of the

A thegls presented to the faculty of the Western “Conservative
Baptist Theologica ﬁﬁminary, Portland, Oregon; April 1952, p. 19.
Buripodes Alceetis 15 699-701; Thueydides 1:181:7; Plato, Gorgiae 515¢
Xenophon, Memorabilia 1.1.17 and Xenophon 3:3,1h4,

83Korris, 9p. git., p. 31

8%11ey, op. eit., vol. II, p. 229 Watson and Wakefield clearly
show this alsgo.

35£abartsoa, op. eit., p. 163, vol, I
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Apostle Peul. Especially is this so concerning the heart of the Gospel.
It appears thet & connection 1s made betwsen the words of Jesus and those

of Panl in the word sptilutrop firet found 4n Paul's E};ist}.e*s*%

In other words, there seems to be & three-fold emphasis in the
phrage "who gave his life s rensom for many" (Matthew 20:28): the ssc-
rifice; the rensom; and their comnection with the words avri TroNGV
(in the place of many). The Lord offered = sacrifice as a priest in the
room of mepy and bhe alse peid & ransom in the room of many. Iz both re-
presentative modes, the thought is ummistakably that the Lord Jesus was
acting in a viecarious ma&msr.g‘? |

The above passages are somewhat akin to I Timothy 2:6: 8 SoTs
éaw";\' ;VNIXUTWV 5"1\5”?73{\”‘“’\/ (who geve himgelf &k ransom for meny), The
two mropositions uwnder Qu@stién curiously appear together. This brings
the study to SW{P which wonld ﬁeﬂ&éa tﬁa% Christtle &eam wes ’kzx;;.}t only

"for us' but 'in our stead'. Trench saye that huper is used becsuse it

embreaces bDoth meanings and expresses how Christ died fcar the sake of men
(touching more nearly the meaning of peri Matthew 26:28; Mark 1hs2h
I Pater 3:18; é.j.ﬁ also appearing once in this connection), a@i fin our
stead". Anti, he states, only expresses the laﬁtsr.gg

That huper means no more than 'on behalf af‘k or 'for the good of!

ie maintained by several, and cases in point might be Matthew Sshli;

861b1d., vol. IV, p. 568 et al
%7 smeaton, ov. git., vpp. 198-199

88@%%&, op. eit., pp. 163-164
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Jobp 133137 and I Timothy 2:1 et al. Trench saye that in the several pas-
sagee of which 1t is eaid that Christ is s&id to have died ®for many",
“for us" etec., huper "shall be accepted a&s eguipollent with anti: 1% be-
ing further urged that, as :Lv—rl/ is the preposition first of eguivalence
. « »and then of exchange. . .5172% must. . .be regarded as having the
same force. "9
He gaye further that

Each of these, 1% ls evident, would become & dictum probansg for &

truth, in itself most vital, nemely that Chrlst suffered, not merely

on our behelf and for our good, but alse in our room, and beering

that penalty of our sins which we otherwise must have borne, How,

though some have denied, we must yet accept as certain that U mdp
has spometimes this meaning,

In regard to huper and anti, Robertson says "We must not. . .make
the mistake of thinking thatfl_m_/g of itself literally means 'in behalf
of'. It means 'over'.": It ig sometimes said tbatim/ means literally
'ingtesd' and YTEP 'in behalf of'." However, he who acts in behslf of
another, takes his place. "Whether he does or not depends on the nature
of the action, not Qng__;\ﬂ'_f or&l’l_‘a_,e 192

4 substitutlonary interpretation is natural for several passages
in the New Testament: Galatlans 3:13 "Christ redeemed us from the curse

of the law being made a curse for us"; and I Corinthians 135:29, "They

891b1d., Robertson notes that huper is the ordinary preposition in
the papyri for the notion of substitution where benefit is involved.
Robertson, Jloc. git.

901pia.

9lRobertson, op. cit., p. 630

921p14,
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are baptized for the dead." John 10:11 and 11:50 and Romans 16:4 are to
be clagsified with this group also. Thus, as in II Corinthians 5:21, it
geems that "On Him, representatively, fell the collective consequence of
sing in His enduring 'the contradiction of sinners against Himself!,
(Hebrews XII.3) in His agony in the garden, and His deeth on the cross.??

In I Peter 2:23, 24, 1t would not be expected that the writer

would use huper because he 414 not believe in a2 vicaricus satonement.

This would create a contradiction in hiskgtatemants that indicate a vi-
carious nature in His work on the cross, Such statements are givéa. for
example, in verse 21 "because Christ also enffered for us" and agein
"because Christ also suffersd for sinekenca, the righteous for the un-
righteous, that he might bring us to God."9H

Substitution seems %o be clear smough in several LXX passages
also: Deuteronomy 24:16; II Kings 14:6; II Chronicles 25:4; though even
there huper is to be interyraﬁeé ton account of‘, Vfor the seke of',
'with regard to's Jeremiah 19:8, II Kings 18:5; Judges 6:31.

There are meny other instances of Lmp Jusv, Lmep aceBv, Sﬁ'\&f
TRV Twy etc., but they only are $o be translated in the two basic ways:
‘instead of' or 'on behalf of'. Both are true and though some instances
more clearly require cone or the other, there are some instances in which
huper may be translated either way. Both translstions would render the

truth of the seripture with regard tc the vital and purposeful work of

Christ on the cross.

93Vincent, op. git., vol. III, p. 321 Cf. Galatians 3:13
Iblawrence, op. cit., p. 36
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The death of Christ is clearly represented as being of a substi-
tutiocnary nature. Whether by prepositions or thelr contexts, 1t is guite

obvious that Christ scted on bshalf of, an% in the place of, all menkind,

Summary. Therefors, as the sinner is under the curse of the law,
he is gullty aad exposed to the wrath of God, but in Christ the wreth of
God ie propitimted and his guilt exzpiated. He is &lso under enslevement
to Saten (sin) but the blood of Christ redeemed him from that bondage snd
is now set free. He was accordingly estranged from God but is now recon-
ciled by the death of Christ.

41l the way from the 0ld Testament Hebrew through non-biblical
Greek to the New Testament text 1t was found that these words centered
about individual thoughts quite consistently. Thus, to redeem is %o pay
& price of deliverance, and a form of lubyol is used. That which atonss,
propitiates or explates is expressed by hilasmos and its accompenying
word group. In the Hebrew the price or covering was primerily kephar,

The last of the picture words, katallasB, connected itself with
the language of Seripture which describes ein as e state of emmity with
God and sinners ae his enemies and aliensted from him. Christ on the
eroge was therefore man's peace and peacemaker.

The prepositions and prepositional phrases, of which there are
many, describe the death of Christ both as substitutionary and as & work
performed on behalf of lost makind. Anti and luper are expressive of
the vicarious nsture of the atonement in Christ which yrgéﬁeeé salvetion

for all.



CEAPTER V
SUMMARY AND CONCIUSICHS
I, SUMMARY

" Thers ars three grand circles of images by which it iz sought in
the Seriptures ﬁc get forth the work of Chriet on the ecross. The insgpired
authors geem to have approached the central theme of the Bible in this
way so that the aspect of truth unexpressed by one may bs revealed by
ancther. Thus, the Atonement through Christ ls expressed in its grimﬁfy

emphages by 'redemptiont, ‘yra@itiatisﬁ', and ‘reconciliationt.

0ld Zeptament Literature. The 0ld Testament literature gives the
concept of redemption a famlly a&ir, as gesl--frequently translated 4o
kingsen'. The kinsman was responsible for playing his part in maintain-
ing the family honor and possessions. God is spoken of as & VWorthy XKins-
man of his peopls. The same term is used for Him in this relationship.
Thig action of Jehovah is at cost to Himself. The concent of a redsmp-
tion price (r&néam} is expressed very sarly.

Coupled ﬁith‘the above family concept iz 2 more commercisl gst-
ting. Padab emphasizes the price paid and th§ effect of that price. BRe-
demption was largely understood by material prosperity. Tbn&, tc be re~
stored to this status from calamity was termed redemption.

The other main term used in the O1d Testament was kephar. Xaphar
ig & term that spans two areas of thought: \redﬁmptien anﬁ‘yrspitiaticn

or expiation., On nearly every occcasion where it ie nesd, 1% can be shown
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that there ie the thought of & payment to be made,
The dispute over whether kaphay means expiation or propitistion

has probably arisen from the fact that both are true. The greater G-

minence goes, however, to propitiation, Eaphar is generally used to ez
press appeasing by means of the gift, It wag particularly noted in this

gsection that the redemptive and propitistory asction in the Atonement or-

iginated with God himeelf, This process of Atonement by means of & price

refarred, almost without exception, to redemption of a forfeited life,
The conditions apd results of the word images noted above depiect

the councept of reconeilistion though the word hes no exact sguivalent in

the 0ld Testament., It ie symbolically expressed in the return of the

Israelites to prosperity from calamity. 1In their thinking, Jehoval haj

changed his treatment of them, They had been reconciled. Reconcilistion

is revealed mainly in the ghalam word group which contains a definite

spiritual thruet. Basically éxpressing a general well-being, the word

defines the result of redemption of mapkind by Jehovakh.

Greek Septuscint. The Greek Septuagint was quite faithful to the

emphases made above, The translators were guite conglstent in the words

they selected to express ths thoughts and words of the Hebrew.
The redemption by payment of a price is as prominent here as it

was in the former section. The matter of redemption, though narrowed

somewhat by the absence of the family air, still bears ite essential mean—

ing. By the usege of the lutren group there is no doubt remaining thet

the redemption of all forfeited life ig by means of a ransom, & price.
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Regarding the propitistory sspect of the Atonement, there were
several synonyms, s kepporeth and hilastBrion, for example.t One might
be misled by the English renditions of this word group becsuse some of
the words do mot express thoughts of propitistion and wrath. The hilss-
zomai group is the other of the two prominent word families which express
an agpect of the work of God in galvation.

4 summary can hardly be made of such & sgmall amount of considera-
tion of the Septa&gimt worde expressing reconciliation. Thers is not &

real emphasiz on reconciliasbtion as there is on redemption and propitisiion.

Extre~Biblical Greek. The lutroeB word group wes in common use Ho

degcribe the frseing of & slave during the first century and even earlier.
Some would go so far as to say that there is not & single sceurrence out-
side the New Testament which can be reduced to the mesning of deliverance.
There 1s a change in the appearance of the verb as it ig compounded with
other prepositions, but this seems %o have made lititle or no change in
its thrust.

Hilagkoumai, the other outstanding word group of the Sepbtuaging,
ie alsc used by secular writers. In most instances this body of authors
had a propitistory concept ln mind as they wrote. The good will of the
gods wes something to be earned. These attempts to propitiate the gods
were guite crude becauss they were so corrupt. However, one cannot help
but beliseve that the propitistory comcepts of thess authors was an imi-

tation of those in the 0ld Testsment even though they are erude.

- Zipper and exilaskomei are other examples,
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The allasgd word group end its cognates, on the other hand, &&éﬁ

not have the same mesning here as it dces in the New Testament. bppeay-

ing much more often in the verd form, sllsesl expresses the fundamental
idea of 'to change', The meny compounds of this word seem to make little
difference, if any, in translation; and whereas the uncompounded form gel-

dom means 'to change', the compounded form mesns predominantly that,

How Testement Greek. The final authority and most complets source
of revelation comes now from the New Testament. Here the mstter af‘ram
demptlion is agsociated with Christ as never before, The blood of Christ
ig pictured &a the price for the redemption of those whose lives have
been forfeited, It was 2 costly ransom, but because of the love of God,
it was not too much. Christ was both the one who hag offered ths price
as well as the price itgelf,

The other word considered under the thought of redemption wasg
ggoradzl snd though it generally hes & wider mesning than that of Jntroo,
ite speclal meaning mekes it nearly EYDORFRONS.

| The family of words explaining propitiation is neerly always ao-
companied 1n the context by wrath., The pagan essociations are %o be
guarded against inasmuch as the center of attention is & person rather
than an activity. 4e Christ was Dboth the price and the virtue of that
price with respect to r@dem@tian; 80 is he Doth the priest and the sacrie
fice as the propitiation for all men.

The f%aﬁ of the total picture of the Atonement is expreszed by the

allesst family. In contrast with the Hebrew Old Tegtoment and the Gresk

Septusgint, the matter of reconcilistion is the ides most vividly expressed



80
in the Hew Testament. Heconclilietion is sald to come from the ocutside--
sven from God bimself, It was God who 414 the reconeciling, thoush it
cape nob as & result of disharmony in the Godhead. God had to be vegon—
ciled in order that man'e existence might continue. God has aslways loved
man but the sxpresslon of that love has besn changed. How, gince He is
reconciled, God is able to treat hig eneuy &g o friend. -Thig tock plsce
in Christ who was man's peace and pescemsker,

The many pray@giéion&l phragses describe the death of Christ beth
a8 substitubionary snd ae a work performed on behkalf of lost mankind,
Anti snd huper are expressive of the vicarious nature of the Atonement in

Christ which produced salvabtion for all,
II, COHCLUSIOHS

There are four conclusions that have been drawn from the abovse
investigetion. These conclusions concern the relationships betwsen the
various word groups and between the different aspecis of the Abtonement,
Parther, these statements comprise the outcome of the present study as
indicated above under the 'statement of the problem',

The first deduction deals with the relationship of redemption
to propltiation. DNowhere is the tle between these two concepts mzde asg
elserly as in the 01ld Testament. The kaphar group unites the thoughts
of redemption by means of & price paid with that of propitistion. This
is done by the fact that the kaphar famlly hes s very wide scope of mean-
ing, UNot only is this true bubt also this very group of cognates brings

in the subject of reconciliation., Appendix IV shows this quite readily.
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Since the kapher group can be readily trenslated by words meaning
either redemption, propitiation, or reconciliation, the asuthor has made
this point: 41t is impossible to discuss the doctrine of the Atonement
without implying that one aspect ies more important or prominent than
another simply because he considered that part first or last. In the
course of discussing the Atonement, an author implies more or less that
hig method of snslysis reveals the mode in which the Abonement wes un~
folded,

Anyone who would ettempt %o outline & Biblical doctrine of the
Atonement, must not overlook this danger and this observation. The work
of Chriet is not only %o be understood 25 & redempiion but also as & pro~
witietion, an explation, and & regonciliation gt ove snd the same tine.

The New Testament suggests & relationship between redemption and
propitiation aleo, &s the ingpired authors sought to reveal the work of
Christ on Hig cross as & complete work, & single expression of love, It
is impossidble %o separate these three prominent word families without
degtroying the whole or even & part of the beautiful message of the
Atonement.

The reason the Abonement is go poorly explained and so diffieuls
to examine is that men ususlly dissect it into so many parte for the sake
of snalysis, that all perspective is lost. Hence, it appears that the
doctrine has several messagee and one immediately triss to determine
which one is the most important or at least the relationship between
them. There is only one message; it ie a unit. It is very difficult,

indeed, to examine the whole in terme of the psrts and g4ill retain the
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full appreciation of the whole. The author feels this ig one of the pri-

mery ressons for the dissatisfaction of many who read 'Biblical doetrines!

of %he Atonement. 1% ig simply & mogb 4ifficult cause to express one mes-
sage in terms of several,

A pecond conclusion regerde the use of prepositions in the Gresk.
It cen herdly be sa2id that the thought apd emphasis of egubsbitution is
rnot in the Scriptures. However, the above conclusion prompts one to azay
thet it is not the message of the Abtonement, only a part of it. It
should not, therefore, receive primary consideration because that place
hag besn reserved for a simple contemplation of Christ.

The two prepcsitions given attentlon sbove do net express an
either-or definition in every case. While the usual definition for huper
is 'for, on bebalf of', and enti for 'in the place of, instead of', there
ig-8till an overlapping im\mﬁﬂy instances so that one cannobt say thet
every sccurrence must be translated one way or the cther.

Substitution is a&lso connected with the other sspects of the
Atonenent. The rensom which was pald was alsc & substitute, and that
substitute was ab one and the same time the propitiation for the sins
of the whole world. Substitution 1s & real part of this keystone doc-
trine, even though the word is not wused with such regard in the Bible.

This ie an excellent illustration of the unity, not only of the
tsaching regarding the Atonement, bub slso of the Bible itself. The
word substitution is not used in the Seriptures but it is no less an in-
tegral part of this subject. There may be profit in the explicit siating

of the doectrine of the Abonement, but this wasn't the purpese for which
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it was revealed. The Abtonsment is & Person end the effsct of it is &
l1ife to be lived. On this account, the doctrine under consideration will
e profitebly spprehended by the ons who seske, but will never be fully
comprebended,

The third conclusion concerns the long-time feud over the meaning
of bilasmos,  Does it mean explastion or propitiation? It appears that
the Bibvle makes 1t evident that both are involwved, Howewer, this suthor
has concluded that both are invelved, It must be added quickly, however,
that the Godward thrust is more important as well as the more prominent.
Certainly, God's nmature and scticn is of wmore consequence than the erea-
ture,

if propitiation is not primery, then expiation is, and if expis-
tion is the foremost itrasaslation and definition, then the rest of the
doctrine of Christ's atoning death is in jeopardy. Bither man's free will
ig on the scaffold, or God's holy and jJust nature is clouded beyond re-
cognition, If expiation be emphasized more than propitistion, ome will
soon come to the place wvhers he will say, "Who is the Christ?® Religien,
for that man, will be only & matter of works,

There is yet ancther possibility. If a man's sin is covered, why
not go abead and sin for there is no danger for him?

God has given the freedom of choice and He has also ordained that
it should be in faith lest any man should boast. Thue, to remain in the
context of Scripture is to give promimence to the propitiatory meaning
of hilesmos and its cognmtes,

The finel observation to be mede arises out of an earlier conclu~

sion that the Atcmement will never be expressed in the langusge of men



better than it is in the Bible., Someons will indubitably aek, hawa?ér;
which one of the sbove luvestigated facets is the most referred %o in
the Seriptures. This is most natural, but who can snswer for Godl! Who
can say thet propitiation was a by-product of redemption or vice verss,
¥o one can state which wes the most imporbtant in God's eyes. Every as-
peet of the work of Chrigt was & necessity, Thus, each one was most im-
porkant in its own way.

That one word is used five more times than enocther word should not
mean that 1t rates higher on the scale of importance. The message iz a
unit beceuse 1%t is embodied in & Person and men are to look unbo Him ¥ths
suthor and perfecter" of their faith., God himself reveals this message
for it iz %the Spirit (who) searcheth all things, yea, the deep things
of God, "



BIBLIOGRAPHY



BIBLIOGRAPHY
4, - BIBLES
Americsn Standard. The Holy Bible containing the 01d and New Testaments.
Hew York: Thomas Nelson and Sons, 1929.

Hebrew 013 Testament., ILondon: Iowe and Brydone, Printers, 1954.

Nestle, D. Eberhard. HNovum Testamentum Grasce. Hergest ellt in den
Werketatten der Privileg., Wurtt. Bibelanstalt, Stuttgart, 1956,

Bahlfs, Alfred (ed.). Septusginta. 2 vols. Stuttgart: Privilegierte
Wurttem bergische Bibelanstalt, 1952,

B, BOCEs
Beet, Joseph Agar., Through Chrigt to God. ILondon: Hodder and
Stoughton, 1892.

Cave, Sydney. Ihe Eac%giﬁg of the Work of Christ. HNashville:
Cokesbury Press, 1937.

Dena, Harvey Bugens and Julius R. Mantey. 4 Manual Grammaer of the Greek
Hew Testament. New York: The Macmillan Co., 1942.

Delgsmann, 551013}1. Light From the Ancient Bast. Trans, Liocmell R, M,
Strachan. New York: Harper & Brothers, 1927. :

Denny, James, The Chrigtian Dactrihe of Beconciliation., New York:
George H., Doran Company, 1918,

. The Death of Chrigt. London: Hodder and Stoughton, 1902.

¥orsyth, Peter Taylor. The Work of Christ. ZLondon: Independent Press,
1946,

Godet, F. I. Commentery on St. Paul's Epistle to the Bomens, Trans,
&, Cusin. UNew York: Funk & Wagnals Publishing Co., 1883.

Hodge, Charles. Systematic Theology. vol. II. Grand Replds: Wm, B,
*‘3?’-":‘.’" 19%&

Lape, Thomas. A Manual of the Chrigtian Atonement. New York:
M, W, Dodd, 1851,



87

Lidgett, John Scott. The Spiritual Principle of the Atonement,
Cincinnatit Jennings and Graham, 4th ed., n.d.

Miley, John. [The Atonement in Chrisi. New York: Hunt end Eston, 1889,

. Systematic Theology. wvol. II, New York: BEaton and Mains,
1894, :

Morris, Leon., The ‘Agestalic Preachine of the Cross. Grand Rapids:
Wm., B, Berdmsns Publishing Co., 1960.

Moule, Handley Care Glyn. Outlines of Christian Doectrine. London:
Hodder & Stoughton, 1889,

Moulton, Jemes Hope. The Vocabulary of the Greek Testament. Grand
Raplids: Wm, B. Berdmans Co., 1950,

Mozley, J. K. The Doctrine of the Atonement. New York: Charles
Seribner's Sons, 1916,

Pope, William Burt. A Compendium of Chrigtisn Theology. wvol. II.
New York: Hunt and Eaton, 1892,

Rashdell, Hastings. The Idea of Atonement in Christian Theolozy,
London: Macmillan and Co., 1920.

Richardeon, Alan. A Theological Word Book of the Bible. New York:

SO SIS S \R——

The Macmillan Company, 1951.

Robertson, Archibald Thomas. Word Pictures in the New Testament. 6 vols,
New York: Harper & Brothers, 1931,

Smeaton, George. The Doctrine of the Atonement as Taught by Christ
Himgslf. Grand Repids: Zondervan Publishing House, 1953.

. Ihe Doctrine of the Atonement ss Tausht by the Apostles.
Bdinburgh: T, & T, Clark, 1871,

Stalker, Jumee. The Atonement., ILondon: Hodder and Stoughton, 1908,

Trench, Richard Chevenixz., Synonyms of the New Testament. Second Part,
Hew York: Charles Scribner, 186h,

Vincent, Marvin R, Word Studies in the New Testament. wvol. I, 11, 111,
Hew York: Charles Seribmer's Sons, 1908.

Von Allmen, J, J. (general ed.). Vocabulary of the Bible. Iondon:
Intterworth Press, 1958,



88

Wateon, Richerd. [Thecologiesl Ingtitutes. vol. I. HNHew York: Phillips
and Hunt, 1850,

Westcott, Brooke Foss, Ihe Eplstle to the Hebrews. New York:
Macemillan Publishing Co., 1892,

. The Evistles of St. John. Grand Rapids: Wm, B. Terdmsns
Publighing Company, 1950.

¥iley, H. Crton. Christisn Theology. wol. II. Xansas City: Beacon
Hill Press, 1958,

. 'EBNCYCLOPEDIAS
Biblieal, Theological and Eecclesiassticsl Cyclopaedis. wol. I. Mlelintoeck
and Strong (ed.). New York: Harper and Brothers, Publishers, 1895,

Hastings, James (ed.). ZEncyclopaedis of Religion and Ethics. vwvol., V.
Hew York: Charles Scribner's Soms, 1928.

Jackson, Samuel M, (ed.). The New Schaff-Herzoz Encyclopedia of
Religious Enowledee. vol. I. New York: Funk and Wagnalls Co,, 1908,

D. IBXICCHS AND CONCORDANCES

Arndt, Willlam F. and ¥, Wilber Gingrich. A Gregk-English lexicon of ihe
Hew Testament and Other Early Christian Literaturs. Chicago: The
University of Chicsgo Press, 1959,

Cremer, Hermann, Biblico-Theologlical lLexicon of New Testement Greeck.
Trans., William Urwick, Zdinburgh: T. & T, Clark, 1836,

Devidson, B, The Analytical Hebrew and Challee Lexicon. London:
Samuel Bagster and Soms Limited, 1956,

Liddell, Henry George and Robert Scott. A Greek~English ILexicon.
Hew York: Harper and Brotherse, Publishers, 1856.

Moulton, Williem Fiddian and A, S, Geden (ed.). A Concordance to the
Greek Testament, Hdinburgh: T, & T. Clark, 1926,

Strong, James A. The Exhaustive Concordance of the Bible. New York:
Hunt & Faton, 1894,



89

Thayer, Joseph Henry. 4 Greek-English lexicon of the New Testament.
Hew York: American Book Uo,, 188%,

Young, Robert. Anslvticsl Concordance to the Bible., HNew York:
I, K. Funk end Compeny, 188L

E. MISCELIANEBCUS

Davis, John A, A Diectionsry of the Bible. Grand Raspids: Baker Book
Bonge, 1955

lawrence, George Benjamin, "A Study of¥tre. ¢ and Its Bearing Upon the
Doctrine of the Atonement &s Presented in the New Testsment,®
A thesis presented to faculty of Western Conservative Beptist
Seminary. Portland, Oregon, April 1952,



APPENDICES



APPEZNDIX 1

This page shows where the Hebrew verbd ? '_:U 2_\ geal is used and

how it iz translated in the Sepbuaglint and in the American Standard

Vergion,

Bpeilsh Trenslation

IPelivert

Do or Perform the
part of the Kinsmen

" Rangom"

"Redeemt

Bavenger”

"Eineman!

EZngligh Heference
Pealm 119:154

Buth 33113
3:13
3:13
3:13

Igaish 51:10

Jersmiah 31:11

See Appendiz II

Mumbsrs 35:12
Deutercnomy 19:6
19:12
Joghos 20:3
20:5
20:9
Fumbers 538
Buth 2:20
3:9
3:12
3:12

LTS

Septuazint
lutrosai
&ggdhis&eus&i
angchisteud
é higteust
agcmét&ug’é

leluiromenni

angchisteuontos
angchistevnontos
sngehisteucntos
angchisteuontos
aggchisteudn
sagehiateuontos
angchipteutn
angehisteuvonton
angehisbeus
angchigteuns
angchistensgis



English Trenelation Eoglish Heference Septuazint

"Einsman® (Cont.) Ruth 4:3 angzchisteugal

L angchisted
L:g anschietelan

bes1ks angchigtes
Pingfnlk? I Eings 16:11

"Revengert Humbers 35:19 angehisteudn

L

5321 apgehisgteudn
35524 &ggahigteuant&a
35225 anechisteuontas
35:27 angchiatﬁﬁn
35527 angchisteucn

I Samuel 14:1l enschisten



APPENDIX 11

This appendix containe most, if net all, of the usages of 7 —l_\_‘ 3_
£Zaal when it means "redeenm", redeenmer®, etc. Besides the 014 Testsment

refergnce, the Americen Standard and Septuagint translations asre recorded

here,

EZnglish Trenslation

"Redeemer"

Y"Redeemead®

Bngligh Reference

Job 19:25
Psalm 19:14
78:35
Proverbs 23:11
Isaish 41314
bhy 2k
b7k
L8117
4937
L9:26
5hi5
5438
£9: 20
60:16
63:16
Jeremiah 50:34
Leviticus 25:30
25348
28:5h

Septuagint

ho ekluein

lutrota
lutrdtas

ho lutroumenocs
ho lutroumencs
ho lutroumenoce
bo hrusamenos
ho hrugsamenos
ggrhrusamenbs
ho hrusemenocs
ho hrusemenos
ho hrusamenos
ho hfﬁéamgnes
ho s’é&z'én

hrusei hémas

lutrothe

lutrosis

lutrotal



English Translation
"Redeemsd® {Cont.)

"Redsem®

English Beference

Leviticus 27:20
27:27
27:28
27:33
Psalm 107:2
Iesish 35:9
5233
62:12
63:4
Genesis 48:16
Exodus 6:6
15:13
Leviticus 25:25
25:26
25:26
25:29
25229
25:32
25:48
25349
25:49
27:13
27:13
27:15

lutrotal
lutrotai
lutrosetal
lutrSthesetal
lelutromenci
lelutrSmenoci
lutrothesesthe
lelutrBmenon
lutrSsets

ho hromenos
lntrosomai
elutrdsd
lutrosetal

ho anpchistentn
ho angchisteudn
lutrothe
lutrosamenoce
lutrégetal
lutrosetal
iutrésetai
lutroumencs
lutrosétal

lutrotal



English Translation English Beference
HRedsen® (Cont.) Leviticus 27:19

27:20
27:28
27:31
27:33
Ruth b:i
bily
boly
bk
Bib
36
Lib
b6
L:7
Ls7
Pgalm 69:18
72314
7hi2
77:15
103:4
106:10
107:2
Isaish 43:1

Ll 22

lutrotad

lutrosetal
lutrothesetal
lutréthesetal
lutrstai
engchisteveis
angchigteuve
angehistoueis
angehisteusal
angchisteoussd
sngchisteugal
apngchisteusal
angchisteuson
angechigteian
angchisteuonti

lutrosai
lutrogetai
elutrdst
glutrosd
lutrou
elutrsato

lelutrBmenoi

elutrésamen

lutrSsonal



Engligh Translation
"Redeen® (Cont.)

"Redemptiont

English Beference
Isuiah 44:23
i8:20
52:9
63:9
Lementations 3:58
Hosea 13:14
Miceh 4:10
Leviticus 25:2h
25:51
25:52
Ruth A:7
Jeremiah 32:7

32:8

Septuasint
elutrésato
errusato

errusato

elutrésato

elutrogd

latre
lutta

dutre

anschisteien



APPERDIX 111

The uses ofTT’TjQ padah in the Hebrew Old Testament are shown
- ;

here with its Sepbuagint and American Standard transletions.

Inglish Tranglation English Refersnce
#Radeen® Exodus 13:13
13:13
13:13
13:15
34220
34220
34220
Leviticus 19:20
27:27
Fumbers 18:15
18:18
18:16
18:17
Denteranamy 7:8
9:26
13:5
15:15
21:8
24218
II Samvel 4:9

7:23

allexeis
lutrtse
lutrose
lutrogomal
lutrGsgs
lutrise
lutriss
leluirbtai
lutrSta

lutrothegetal

lutrose

lutrosis

lutrose
glutrésato
elutrBed

lutrosamency

elutrBssto
slutrdad

elutréssto
elutrosato

lutrosasthai



English ITrenslation
“Redeem®" (Cont.)

English Reference
I1 Semuel 7:23
I Eings 1329
I Chronicles 17:21
17:21
Nehemiah 1:10
Job 5:20
6:23

Pealm 25:22

26:11

31:5

3h:22

L 26

L9:7

k9s7

49:15

71:23

130:8
Isaiah 29:22

. BBz
Jeremlah 15:21

31:11

Hosen 7:13
Micah 614

Zechariah 10:8

elutréss

glutrBsato
lutrdsasthai

slutrdsc

hrusetal lusei
lutrései
lutrdsed
glﬁtrésﬁ
lutrsetai
dlutroutai
lutrogetal
elutrosd
lutrdsetal
aphorisen
hrusasthal

lutrosomal

elubtrosamén

lutrSsomai



English Translation

"Raedgemed®

"Redemption”

Rangon?

"Rensomed®

iDeliver®

Enslish Refsrsnce
Exodus 21:8
Leviticus 19:20
27:28
Humbers 3:48
18:16
Isgiah 1:27
51:10
Exodus 21:30
Numbers 3:46
3349
3:51
Psalm 49:8
113:9
130:7
Leviticus 27:28
Isaiah 35:10
Hoses 13:14
Leviticus 27:29
Isaish 51:11
Job 33:28
Psalm 55:18
69:18
78:42
119:134

apolubrsei

lutrois

lutr8thegstal

lutra

lutrosis
s6thesetal
lelutromenocis
lutra
dutra
iutre

lutra
lutroseds
latrosin
lutrosis

lutrdthesetal

lelutrSmenol

lutrosomal
lutrothesetal
lelutrBmencis
s0son
IntrSgetal

lubrosal

elutrosato

lubtrosal
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English Tranelation English Reference Greek Translsition

"Regcue® 1 Samuel 1h:bs nrogsuxato



APPENDIX IV

The word 1D D kaphar including its frequently used cognates
2 2 zaphar

are listed here with thelr Americen Stendard and Septuagint translatianﬁ.

English Tranglation

8aangomt

htonement "

Euglish Beference

Exodus 213130
30:12

Job 33:23

Pealm 4037
Proverbs 6:35
13:8
21:18
Isaish B3:3
Humbers 35:31
35332
Exodus 29:36
30:10
30:16
30:16
Leviticus 23:27
23:28
25:29
Humbers 5:8
29:11

Bzodos 29:33

Septuagint
lutre

iutrs

dorén
lutroseos
dutrou
dutron
perikatharma
ho s&&aéﬁ
lutrs
exil&éééa‘
exilasmou

exilnsasthal

exilasasthai
exilasmon
ézilaé&on
hiiasmeu
hi&améu

exilasasthai

hégiasthésan



English Translation Enzlish Rsference
Hhtonement® (Cont.) Bxodus 29:36

29237
30:10 exilagetai
30:10 exilasmoy
30315 gxilosacthad
32:30 exilastmai
Leviticus 1:4 exilasasthai
5220 exilasetal
hy26 exilasetal
h:31 gxilagetal
4335 exilasetai
5:6 exilagetal
5:10 gxilasetai
5:13 exilasetel
5116 gxilasetai
5:18 exilagetal
6:7 exilagetal
737 exilasetal
8134 exilasasthal
9:7 gxilasal
10:17 exilasesthe
1257 exilasetal
12:8 exilasetal

1h4:18 exilasetal



English Translation

Refersnce
"Atonement” (Cont.) Leviticus 14:19

14220
14:21
1hs29
14:31
14253
15:15
15:30
16:6
16:10
16:11
16:16
16:17
16:17
16:18
16: 2k
16:27
16:30
16:32
16:33
16:33
16:33
16:34
17:11

exilasasthsi

exilasetal
exilasetali
gxllasetal
exilasetai
exilagetal
exilagetal
exilasasthai
exilasetal
exilsgstal
exilasasthal
exilasetal
exilasetai
exilesetal

exilesasthal

gxilasetal
exilagetal

exilasetal
exilasetal
exilasetal

exilaskegthai
exilagkesthal
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"Atonement" (Cont.) Leviticus 17:11 exilasetai
19:22 gxilasetai
23:28 exilagasthai
Humbers 5:8 exilagetai
6:11 exilasstai
8:12 exilasasthai
8:19 exilaskesthail
8:21 sxilasato
15¢25 exilegetal
15:28 sxilesetal
16:46 exilasasthai
16:47 exilagal
25413 exilasabo
28322 exilasato
28:30 exilasasthai
29:5 exilagasthai
3150 axilasssthal
II Bamuel 21:3 exilasomal
I Chronicles 6:49 exilaskesthai
I1 Chronicles 29:24 exilasanto

Hehemiah 10:33

"Pitcht Genesis 6:14 asphalts
6:1l agphaltBseis

8ribet I Samel 12:3 exilasms



Eneglish Tranglation
"Bribe® (Cont.)

"Redemption®

"Reconeile"

Put away"

"Expiation!

"Forgive”

"Forgave®

"Rorgivent

"Explated®
Annulled®
"3leanged®
"Appease!

"Atonsment”

Bxodus 21530

Leviticus 6:30
16:20

Ezekiel 45:20
Isaieh A47:11
Humbers 35:33
Deuteronomy 32:43
Deuteronomy 21:8
Psalnm 6513

799
Jeremish 18:23
Psalm 78:38
Deuteronomy 21:8
Igaish 6:7

22: 14

27:9
Ezekiel 16:63
I Samel 3:14

Isaiah 28:18

11 Chronicles 30:18

Gensgis 32:20
BEzekiel 43:20

L3:26

G
&
R

Sentuseint
al ta
Iubtre

exilagasthai

exilaskomenog

exilasasthai
kathars genssthal
exilasthésetal
gkkathariel
hile0s
hilase
hilastheti
athooens
hilasstal
exilasthésetal
perikathariel
sphethasetal
aphairethesetal

exilasthesetal

-

aphele

exilasagtho

gxilasonmsi
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English Translation  English Beference Septuagint
#Cleanse® Bzekiel 43:20 exilagontai
"Purify" Ezekiel 43:26 exilasontai
"Atoned for" Proverbs 16:6
fPacify" Proverbs 16:14 exhilasetal
"Mercy Seat" Exodus 25:17 hilesgtBrion

25:18 hilastsrion
25119 hilasterion
25:20 hilagiérion
25:21 hilastgrion
25:22 hilast8rion
26134 kibdton
30:6 kiboton
31:7 kiboton
35312 hilasterion
37:6 hilastarion
3737 hilasteriou
37:8 hilastériou
37:9 hilastérion
39:35
LO:20 kiboton
Leviticus 1632 hilasteriou
16:2 hilasteriou
16:13 hilasterion
16:1h hilasterion
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English Trenslation English Reference Septuszint
"Mercy Seat” (Cont.) Leviticus 16:15 hilastdriou
Numbers 7:89 nilast3riou

I Chronicles 28:11 exzilasmen



APPENDIX V

This kap;gen&ix shows the useges of the Hebrew word ﬂp%:] ratsah,
The ﬁmarica& Standard and Septuagint translations are also listed to
support the statement that though the word racanciliation isknot used,
it is certainly in the Seripiures.

English Tranglation English Reference Septuazint
fAccept® Leviticus 1l:b dekton

7118 dechthesstal

26:41 §udakieﬁ6u§in

26:43 prosdechxontal

Deuteronomy 33:11 dexmi

II Samuel 24:23 eulogBsai

Pealm 119:108 e‘udo}s:’éson

Eoclesiastes 9:7 endokien

Jeremiah 14:10 eudokssen
14:12 sudoksed

Hzekiel 20:40 progdezomal
20:41 prosdexomal

43127 prosdexomai
Hosea 8:13 prosdexstail
Amos 5522 prosdezomal
Melachi 1:10 prosdezomai
1:13 grosaexmmai
fAccomplish® Job 14:6 eudokEsB

Rhoprove Psalm 49:13 eudokEsousin



Bnglish Tranglation

"Be acceptablel
"Congent with®

"Please"

¥Be pleased with'
"Have & favor®
"Be accepted

"Be pardoned"

ﬂEnj 0:?‘*‘

HPake pleasurs!

ﬂgnjgyﬂ

#Delight”

T8at affection®

English Reference
Deuteronomy 33:23
Psalm 50:18
I1 Chronicles 10:7
Proverbs 158:7
Genesie 33:10
Psalm Lh:3
Eether 10:3
Isaish 40:2
Leviticus 26:34
26:34
I Chronicles 29:17
Psalm 102:14
147:10
147:11
L9
Haggal 1:8
leviticus 26:43
II Chronicles 36:21
Psalm 51:16
62:4
Proverbs 3:12
Isaiah 42:1
Job 34:9

I Chronicles 29:3

109
Septungint
eudokeseis

ndokEsas

disedecheto

lelutai
sudok8sei
eudckfsel
agapasg
gudokBsan
cudoked
eudoked
eudokel
gudokgso
prosdexetal
prosdexasthal

paradezatal
prosedsxato

eudokBsal
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English Trenglation English Beference Sgptuasint
"Seek to please" Job 20:10 olegaisan hettones
"Reconcile self® I Sammel 29:4 disllaggsetal
”Liké“ I Chronicles 28:4 héretiken
"Be favorabls" Job 33:26 |
Pgalm 77:7 eudokBaal

8g:1 endockésag



APPENDIX VI

Listed below are &ll of the passages in the Greek NHew Testament

/
vhere Cu)m.d‘tco,uou hilagkomai and its cognates are found and its trans-

lation in the American Standard Version. The mesnings given on this

page do not occur anywhere else as a translation of soms other word in
the original,

e s
‘I \orweomo) hilaskonal I\w}gos hilasmog

"Be merciful®

"Propitiation®
Inke 18:13 Passive I John 2:2
flake reconciliation for® k310

Hebrews 2:17

Thasrnplov hilastsrion “I[\cws hileds

¥Propitimtion® ereciful®

Romans 3:25 Hebrews B:12

"Herey seath UBg it far from"

Hebrews 9:5 Matthew 16322



APPENDIX VII

This page contains the aANddocwallsssd word group and its cog-
nates: where they are found, and how they are translated in the American
Standard Version. The allasg® group is found a total of twenty-four times

in the Greek Few Testament: all of which appear here.

A Nagrw sllesss Ka.rme katallassd
#Change®, "Changed" "Reconcile'

Acts 6314 Romsne 5:10

Bomsne 13123 ’ 5110

I Corinthians 15:51 I Corinthians 7:11
15:52 I1I Corinthians 5:18

Gelatians 4:20 £:19

Hebrews 1:12 5320

*Ara\Nagew apallessd >Arre caro \agro apokatallasss

"Deliver® "Reconcile"
Iuke 12:58 Ephesians 2316
Hebrews 23515 Colossliansg 1320
"Departed® 1:21
Acts 19:12
AraNAd g0 disllesss Karodday, ketalless
"Be reconciled "Atonement"

Matthew 5:24 Romans 5311



Tovai SO sunallessd

8¢t a% one again'

Acts 7:26

k'a.ra.\)a\/r){ katallag
"Reconciliation!
i1 cerimihi&n; 5. ;
5019
¥Reconeiling"

Romans 5:11



APPENDIX VIII

Listed here are all of the passages in the Greek New Testament
where the XUTpéLJgggggé group are found and how they are btranslated in
the American Standard Version., There is no other usage of this word
group either in the CGreek Testament or in the English. It oscurs a

total of twentiy-ome times in the original,

AoTpow lutres ASrpov lutren
"Redeem" ¥Ransom®
Inke 24321 Middle HMatthew 20:28
Titus 2:14 Middle Mark 10:45
"Bedeemed"

I Peter 1:18 Passive

’A\rrf&urpov antilutron AbTpwss lutrosis
"Ransom" "Redemption®
I Timothy 2:6 Iuke 1:68
2:38

Bebrews 9:12

2 Am\&rpuxr\ s @polutrbsis /\UTPODT';S lutrotes
"Redemption® "Deliverer"
Iuke 21:28 Acte 7135
Romans 3312k
8:23

I Corinthians 1:30



’A'ﬂo)su"rfwcrts apolutrdsis (Cont.)
"Redemption® (Cont.)
Ephesiang 1:7
1:14
b3
Cologsiang 1:14
Hebrews 9:15
“Deliverance®

Hebrews 113735

15



APFERDIX IX

2
This sppendix coniains thettyqo;.al agoradzd word group and other
synonyms used in the Greek New Testament: where they are lecated, and

how they are translated.

§A7ofé w agoradso >E§¢709%§“, exagoradzd
"Buy, buyeth, bought! "Redeem, redeemed, redeeming"
Hatthew 134k Galatians 3:13
13:86 hsg
14315 Iphesians 5:16
21:12 Colossians 4:5
25:9
Other Greek words usged in the
25:10 New Testement, meening to buy and
sell.
2727 ,
{) vEoua, Sneomai
Mark 6:36
*Bought!
6:37
hets 73116
11:15
15:46 *Eprropedoua SHROrEUONAL
16:1 “Trade and get gain'
Iuke G:13 James 4313
14:18 "Hake merchandise of you'
14219 II Peter 233
17:28
22:36

John L8
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‘A )/O{Dcf_ja) agoradzd (Cont.)
#Buy, buyeth, bought" (Cont.)

John 6:5
13:29
I Corinthians 6:20
7423
7530

I Peter 2:1
Bevelation 3:18
13:17
18:11
"Purchase’
Revelation 5:9
"Purchased"
Revelation 14:3

lh3k



APPENDIX X

All of the Greek words trassleted in the American Standard Versicn

as "peace" are shown below with their references and synonyms.

Matthew 10:13 John 20:21 I Corinthians 16:11

% 0:13 20:26 . I1I Corinthians 132

é 10:34 Aots 93131 13:11

g Hark 5:34 10:36 Galatiasns 1:3

% Iuke 1:79 12:20 B322

% 2:14 15:33 6:16

% 2:29 16:36 Evhesians 1:2

% 7:150 2432 2:1h

g Bi4B Bomans 1:7 2:18

10:5 ; 2:10 : 2:17

10:6 3:17 413

10:6 , 5:1 6:15

% 11:21 8:6 6:23

12:51 14317 Philippians 1:2

14132 14:19 L7
19:38 15:13 L:9
19:42 15:33 Colossians 1:2
2he36 16:20 3:15

John 14127 I Corinthians 1:3 I Thessalonians 1:1

16:33 7:15 5:3

20:19 1h:33 5:23




I1 Thessaloniansg 1:2
3116
I Timothy 1:2
11 Timothy 1:2
2:22
Titus 134
Philemon 3

Hebrews 7:2

Use of the verd
Mark 9:50
Romans 12:18

11 Corinthisns 13:11

Hebrews 11:31
12:14
13:20
James 2:16
3:18
I Peter 1:2
3311

£:1b

11 Peter 1:2

3114

II Jolm 3
IIT John 15

Juds 2

Revelation 1:b

bily

119

Acts 7:26 AL one
again®

Uologsiansg 1:20

I Thessalonians 5:13

Additional references where 'peace® is the translation of Greek

2 v
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