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CHAPTER I

INTRODUCTION

A, The Problem

Basis of the Problem. There are a number of words in the New

Testament which have to do with the concept of sin. According to Dr.

Go A. Turner there are eight roots from which these words are formed

to make twenty-eight synonymoug derivatives occurring a total of

approximately 386 times.l These facts have therefore raised the

following questions:

1.

3.
b

5e.

7.

Is there a valid reason for so many different words being
used to represent sin?

Are these various words used erratically or systematically?
May these vords be classified?

If they may be classified, are there any common character-
istics within the various classifications?

Again, are there worthy distinctions between the words
within these various classifications, if classification is
possible?

Then again, if classification is advisable, may the major
classifications be clearly distinguished?

Also, does each word have any significant and distinctive
meaning of its own?

Finally, what is the common ground which forms the basis

for all these words?

Statement of the Problem. The problem then was to determine



whether the writers of the New Testament, under the inspiration of

the Holy Spirit, were discriminating in their usage of the various

synonyms for sinjy and whether they may, therefore, be classified,

compared, distinguished, and defined.

Objectives. The purpose of this study was to find exactly

what the New Testament had to say about sin through an inductive

study of its synonyms. Therefore, the following specific objectives

were pursued:

1.
2.
3.
be

5

6.

7

To classify, if possible, the various synonyms.

To find the etymological significance of each word.

To find the New Testament usage of each word.

To show the sgimilarities between the words within: the
various classifications,

To show the distinctions between the words within the
major classifications.

To show the common ground between the major classifications
and thus between all the synonyms.

To show the distinctions between the major classifications.

To give a distinctive New Testament meaning to each syno-

nym,

B, Justification for the Study

Reasons for Its Justification. This study is justified for

the following specific reasons:

1.

It is a neglected study. To the author's knowledge there
has been no determined study of these synonyms since Trench

published his book The Synonyms of the New Testament in




186452 Various theologies, commentaries, and lexicons used
the results of these older studies but have attempted no
really basic studies of their own, at least in this field.3
The recent attempt of Jasper Abraham Huffmean in his book

Readers, though presenting the synonyms in one study, is
not much more than a survey and is not necessarily based
on Sceripture evidence but more on the older works.4 How-
ever, honesty mst admit that it meets the purpose for
which it was written, that of presenting this information
to the laity and not to the scholar.

It is an important study. In the first place the *New
Testament concept of grace cannot be understood apart from
its underlying concept, the doctrine of sin."® Not only
is the subject of sin an important study but this type of
study is important. No one could be more eloquent than
Trench upon this points

There is no study which msy be made at once
more instructive and entertaining than the
study of the use, origin, and distinetion of
words...Words convey the mental treasures of
one period to the generations that follow; and
laden with this their preecious freight, they
sail safely across gulfs of time in which em-
pires have suffered shipwreck, and the language
of common life have sunk into oblivion....
great indeed will be our gains...if having
these treasures of wisdom and knowledge lying
around about us, so far more precious than
mines of California gold, we determine that - -
We will meake what portion of them we can our
own, that we will ask the words which we use

to give an account of themselves, to say whence
they are, and whither they tend. Then shall

we often rub off the dust and rust from what
seemed to us but a common token, whieh as such



we had taken and given a thousand times; but
which now we shall perceive to be a precious
coin, bearing the 'image and superscription!
of the great King: then shall we often stand
in surprise and in something of shame, while
we behold the great spiritual realitiescec.s.
Nothing, I am persuaded, would more strongly
bring before us what a new power Christianity
was in the world than to compare the meaning
which so many words possessed before its use,
and the deeper meaning which they obtained so
soon as they were assumed by it as the vehi-
cles of its life, the new thought and feeling
enlarging, purifying, and gnabling the very
words which they employed.

Trench has also given a list of advantages which

accrue when synonyms are distinguished. These help to

show the importance of such a study::

(1)

(2)

(3)

It is "a part of true wisdom....to be able to distin-
guish between things that differ, things seemingly
but not really alike.™

"In words is a material ever at hand on which to
train the spirit to a skilfulness in this.™

This ability gives a "positive increase....of mental
wealth" when we "have made these distinctions per~
manently our own in the only way by which they can

be secure, that is, by assigning to each its appro-

priate word and peculiar sign.”

(4) It will give precigion in studying the Word and in
preaching,
(5) "It is also much more than this: it has a moral

meaning as well. It is nearly allied to morality,

inasmuch as it is nearly connected with truthfulness.“7



3, It is a misunderstood subject. It is one of the most mis-
understood subjects of practical importance that there is.
Every cult has a misconception concerning the significance

and meaning of sin.8

Uses of this Subjgcg.. This subject may be used in three dif-

ferent fields:

1. From a practical point of view, it may be used in daily
life in order to help the Christian to recognize and es-
cape sin and its consequences. On the other hand, if he

" has fallen into sin, to point him to the way of salvation.

2;. From a theoretical point of view, it should be helpful in
forming a correct theology or doctrine of sin,

3.. Finally from an expositional point of view, it ought to
enable the minister to present the Biblical truth concern-
ing sin to his laity in such a manner that they, too, may

grasp the significance and meaning of sin,
C. Definition of Terms

In the definition of the following terms, the method, scope,
limitations, and the object of the study have been set forth.

Inductive. This study has been an inductive study as opposed
to a deductive study. The following points quite well summarize the
induective method: (1) The basis of it is to first make observations
and then drew the conclusions; (2) It is definitive in purpose; (3)
It reasons from the particular to the general; (4) The conclusion is
larger than the premise; (5) It is the logic of discovery; (6) It is

the beginning of the process of knowledge; (7) Inductions are mental



habits in the process of formation.9 It was discovered that there

are three rules which govern the inductive method:

1.

2.

3.

The law of parsimony, requiring that nothing be accepted
as a fact that is not such.

The law of integrity, requiring that all the essential
facts be taken.

The law of harmony, requiring that inferences admitted
must be strictly deducible from the facts and in harmony

with them.lo

The basis of this inductive method has been sound exegesis

which is defined as "the leading out of thoughts that the writer had

as he penned a given document." The following principles govern

sound exegesis:

i B8

2e

3.

beo

5.

Interpreting lexically by finding the etymology of words,
their meaning as developed historically, and their usage
in the passage under consideration.

Interpreting gyntactically by being acquainted with and
using the grammatical principles of the language.
Interpreting contextually by observing the thought trend
of the passage.

Interpreting historically by observing the circumstances
which produced the passage under consideration.

Interpreting according to the analogy of Scripture by
using Seripture to interpret Scripture.12

Selected. The word selected describes the scope of the study.

Not all twenty-eight synonyms have been studied., Selection was: made

on the basis of Jasper Abraham Huffman's selection for he felt that



fourteen words were worthy of consideration.13 Thus fourteen of the
twenty-eight synonyms have been investigated in this paper.

New Testament. This study was confined to the New Testament.
It has been used in this paper according to the common meaning given
to it. Furthermore it has from the beginning been recognized as in-
gpired by the Holy Spirit and as being, in its entirety, God®s Word,
It has therefore in every instance been approached with a reverent
attitude, never questioning what has been spoken, but always attempt-
ing to discover everything that has been spoken in order  that those
words might be understood and obeyed.

Synonyms for Sin. The words gynonyms for sin describe the
object of this study. Trench has remarkably defined what is meant by
a synonym:

But what.....do we mean, when comparing cer-
tain words with one another, we affirm of them
that they are synonyms? We mean that they are
words which, with great and essential resemblan-
ces of meaning, have at the same time small,
subordinate, and partial differences--these
differences being such as either originally,
and on the ground of their etymology, inhered
in themj or differences which they have by
usage acquired in the eyes of all; or such ag,
though nearly latent now, they are capable o1
receiving at the hands of wise and discreet
masters of the tongue. Synonmyms are words of
like significance in the s but with a cer-
tain unlikeness as well,

Furthermore, only those synonyms were used which have specific

reference to gin,
D, Method of Procedure

The procedure followed in this study was according to the fol-



lowing plans

l. Finding the various instances in which each word was used.

2. Clasgsifying the various synonyms.

3. Finding the various translations for each instance of use,
whether plural or singular in number, and whether or not
the definite article was used.

4. Discovering the etymological and basic meaning of each
word.

5. Finding the specific meaning of each word in its text in
which it occurs by sound exegesis.

6. Through the inductive method, compiling the usages of each
word in the New Testament, that is those which have been
selected, in order to arrive at their distinet New Testa—

ment signification.
E,. Technical Information

Basig of Beripture Quotations. All quotations of Scripture in
the English language were from the American Standard Version of the
Bible which was published in 1901, All quotations of Greek words or
phrases were from D. Eberhardt Nestle's Novum Testamentum Graece.

Occurrences of Each Word. The basis on which the occurrences
of each word was found was the following: Moulton and Geden's A
Concordance to the Greek Testament was first checked. Then each oc-—
currence as given there was checked with Nestle's Novum Testamentum
Graece. Only those occurrences which checked with Nestle's New Testa-
ment were considered valid.

Bagis of Transliteration., The basis of the transliteration of



the Greek letters into the common Roman letters was that set by James

Gall in his Bible Student's: English--Greek Concordance, page viii.,
F,. Statement of Organization

This paper has been organized in the following manner:

l. The nature of the study, Chapter I.

2. The study of the first group of words: cf “ma pl'é,a/ and
g,a aco‘Cn,aa,, Chapter 1I.

3. The study of the second group of words: )cy{ttmuw and
dyvonma , Chapter III,

4o The study of the third group of words: a)va,«ct'b 5 adexia 5
end ;o‘efﬂc‘cw 5 Chapter IV..

5. The study of the fourth group of words: 7a pa’p ac-cs ,
7ra,oa,7rtw,«¢.,, Tra@avouéa, and TTapa ko , Chapter V.

6. The stuéy of the fifth group of words: 7ornpda ,

4 ’
Karon,gecu, and Kkakca , Chapter VI,

7. The summary and conclusions, Chapter VII,



CHAPTER II1

STUDY OF FIRST GROUP OF WORDS:

< r < ’
@ ua@Tca (hamartia)l® and aaeTnua (hamartsms)
A&. Introduction to Group

Why These Two Are Grouped Together. There are at least two
valid reasons why these two words have been grouped together under
one classification: (1) Both are always translated "sin" or "sins."
And (2) both come from the same root <§,a @pZ~- (hamart-), which would
seem to indicate a fairly close relationship.

Timeg Used. There is a vast difference in the number of times
each of these words has been used in the New Testament. Hamartia
occurs in 173 different instances, the largest number of times in com-
parigon with any of the other synonyms under consideration. On the
other hand, hamart®@ma occurs in only four instances. Because of this
fact the study of these two words has been conducted somewhat differ-
ently.

Outline of Study. The method of studying these two words has
been conducted in this manner: (1) A study of each word. This has
been done in two ways: (a} A survey of the etymology of each word
to see how it was used prior to New Testament times and inv profane
literature. (b) An inductive study of each word in its oeccurrences
in the New Testament.. (2) Following a study of each word, a compari-
son has been made of the two wordé. This, likewise, has been done
in a two-fold manner: (a) First, the similarities of the two words

have been shown. (b) In the second place, the distinctions between
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the two words have been pointed out.
B.. Study of Individual Words

Hamartia. The first word in this group which has been consid-
ered is hamartia. Some research has shown some interesting statis-
tics concerning this word.l6 Out of the 173 times in which it is
used in the New Testament, it occurs in the singular form ninety-six
times and in the plural form seventy-seven times.. A further analysis
of the occurrences in the singular form revealed the fact that it is
used forty-seven times with the definite article and forty-nine times
without the definite article. Having analyzed the plural in the same
manner, it was found that it occurs with the definite article forty-
six times and without it thirty-one times. Having made further analy-
sis in the Synoptic Gospels and book of The Acts by themselves, it
was found that the word under consideration was used thirty-two times.
However, of this total number thirty are plural and in only two in-
stances does it oeccur in the singular, both without the definite ar-
ticle. Analysis of the Johannine literaturel” has shown that hamar-
tia occurs there thirty-seven times, with twenty-four occurrences in
the singular form and thirteen in the plural form. Of the singular
occurrences there were found to be fifteen without the definite ar-
ticle and nine with it. An analysis of the Pauline literaturel8 has:
revealed the fact that this word is used sixty-four times, of which
only twelve are plural while fifty-two are singular. Of the singu-
lar occurrences thirty-two have the definite article while twenty do

nots The book of Hebrews was investigated by itself with the follow-
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ing results disclosed: the plural is used fourteen times and the singu-
lar eleven times. Of the singular usages four are used with the defi-
nite article while seven are not. In the further investigation of the
Epistle of James and the First and Second Epistles of Peter it was
found that the plural is used eight times while the singular is found
in seven instances. The singular is used with the definite article

only one time while it is found six times without it. This investiga-
tion has laid the foundation for the inductive study.

The etymology of hamartia has next been considered in order to
arrive at a basic meaning of the word, to which the New Testament us-
age may or may not adhere. Concerning the value of its etymology,
Trench has stated that "in seeking accurately to define c:.g,ggZ'c/a, ’
and so better to distinguish it from other words of this group, there
is no help to be derived from its etymology, seeing that it is quite
uncertain.”l9 Heathen writers, in the classics, had no real concep=
tion of sin in eny Christian sense. Their view was that of something
physical, as an arrow missing its mark.zo It then took upon itself
a metaphysical meaning, which was really an intellectual sense, sig-
nifying "to wander in the‘understanding.”21 The next step was to ad-
vance to the realm of the soul, "Hence these words are used figura-
tively, and are transferred to the soul, and denote the faults and
defects of the understanding and of the will, and also of the actions."<2
Finally, as the word was adopted as themain word for sin in the New
Testament, it is always found with an ethical meaning.23 Concerning
this growth of the word, it has been well stated by Trench that:

It is a matter of course that with slighter
apprehensions of sin, and of the evil of sin,
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there must go hand in hand a slighter ethical
significance in the words used to express sin.
It is therefore nothing wonderful that L
zda_ and dygozdysce should novwhere in clas-
sical Greek obtain that depth of meaning which
in revealed religion they acquired. The words
run through the same course, through which all
words ultimately taken up into ethical termi-
nology, seem inevitably to run. Employed first
about things natural, they are them transferred
to things spiritual according to that analogy
between tgzse and these, which the soul delights
to trace.
One final consideration of the etymology of this word from the point
of view of its ending —<2 (-ia) revealed the fact that it is a word
which expresses quality.25 From this survey of the etymology of this
word from the extra=biblical standpoint it has been concluded "that
when sin is contemplated as gca g@tc'g‘ s it is regarded as a fail=
ing and missing the true end and scope of our lives, which is GOd."26
In considering hamartia from the point of view of an inductive
study certain limitations were necessary. These have arisen from the
fact that since the word has been used 173 times in the New Testament
every passage could not be inductively studied in the scope of this
investigation. Consequently certain representative passages have
been studied inductively and intensively while the other passages
have been surveyed in an extensive manner. Those representative pas-
sages studied have been stated in the various divisions of the study
and the reasons they have been used have also been explained in those
references.
This inductive study has been divided into three parts: (1)
A& study of the plural. The reason the division has been made in this
4
way is due to the fact of such statements as this: "Thus lf #30TC2

in the singular denotes sin as a state or a quality, and in the plur-
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all *sins'*?7 Such general statements need to be substantiated and the
investigation of the validity of this idea has been a purpose of this
study. (2) A study of the singular form with the article.. (3) A study
of the singular form without the article. The reason that this study
has been made of hamartia with the article, on the one hand, and with-
out the article, on the other hand, has been due to the suggestion

that he hamartia "refers to sin as a principle, the idea being that

the definite article prefixed to the noun is the identifying mark of
the sin pr:’mci.ple."-28 Here again this generalization has been inves-
tigated and its validity examined.

The inductive study of the plural has been undertaken first.

It has been noted previously that the ﬁlural occurs seventy-seven
times in the New Testament. Rather than analyzing each of those sev-
enty-seven texts, two representative passages have been chosen: the
Synoptic Gospels and the book of The Acts. It has: been noted that
these passages contain thirty of the total number of occurrences or
thirty-seven percent. These passages have been found to thoroughly
represent the New Testament usage of the plural.

A definite trend was established in the use of the definite
article with the plural.. It had been suggested that "in the plural,,
the presence or absence of the article would generally imply only the
difference between definite and indefinite acts of sin."? It has
been found that the article seems to be used discriminatingly with
reference to definite or indefinite acts of sin. Two uses of the
plural have been investigated which support this contention. The use
of the plural with the idea of forgiveness and with the idea of re-

migsion of sins., Together these two usages represent twenty-five of
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the thirty instances when the plural occurs in the passages under con-
gsideration, In the passages under consideration the idea of forgive-
ness in relation to sin occurs in fifteen instances.>? However elev-
en of these instances refer to the same event in all three Gospels:
the healing of the man afflicted with palay.31 In each instance when
Jesus pronounced "Thy sins are forgiven"a2 the definite article has
been used. These sins are the definite sins of a definite individual.
On the other hand when the scribes and pharisees question "Who can
forgive sins but one"33 or Jesus announces that He has Yauthority on
earth to forgive sins®34 the definite article has not been used due
to the fact that the idea of ginsg is indefinite. The same rule holds
for the account in Luke 7:36-50 where Jesus deals with the "woman...,
& sinner."3% The statement in Luke's: account of the Lord's prayer,
"and forgive us our sins" is in line with what has been observed.
Here the definite article is used because when the disciples:pray
"forgive us our sins" they have in mind definite sins which they have
committed and for which they are asking God to forgive them and not
man,36

The other usage which supported this contention was found in
the idea of ¥remission of sins"™ which occurs in ten instances in the
passages under consideration, Out of these ten occurrences it was
found that nine did not have the definite article while only one had
it.?7 K11 of those passages which do not contain the definite article
are general statements signifying either the purpose of Jesus!? death3?
or the general content of John the Baptists messages.39 The one re=
maininé passage where "remission of sins™ is used and where the defi-

nite article is found is in Acts 2:38. Here Peter is preaching to a
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definite people who have asked, "Brethren, what shall we do?" Conse-
quently Peter gives a definite answer: "Repent ye, and be baptized
every one of you in the name of Jesus Christ unto the remission of
your sins.” These sins were definite sins of a definite people; and
consequently, in harmony with the general rule the definite article
has been used. Therefore it may be stated that the use of the defi=
nite article with the plural is determined by whether definite sins
are meant ( in this case, the definite article is used) or whether
the idea is indefinite--the sins are applied not to a definite people
but are thought of as standing for the idea itself, simply the con-
ception of sin (here, no article is used).

There is a significant distinction between the idea: of forgive-
ness of sins and "remission of sins." Wherever the idea of forgive-
ness of sins occurs it is either a pronouncement of Jesug Himself or
one that is expected of God, the Father.4? Wherever "remission of
sing” occurs it is something that is not pronounced but is something
that is made possible through Jesus Christ and something which is
preached. This distinction is important for forgiveness of sins re-
fers to definite acts of sin while remigsion of sins not only inecludes
the acts which are forgiven but also the "removal or taking away of
sins;: not only the guilt, but also the very nature of sin, and the
pollution of the soul through it; and comprehends all that is gener-
ally understood by the terms of justification and sanct;gicatiog.‘Al

It covers the "power, the guilt, and the pollution of sin, 4?2
Under this same idea of remission of sins are three other pas-
sages which are stated differently. In Matthew 122l in connection with

the announcement to Joseph of Jesus®! virgin birth it is said by the
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angel that Ythou shalt call his name JESUS; for it is he that shall
save his people from their sins." This is a definite statement con-
cerning Jesus®! mission. In Acts 3:18, 20 in Peter's sermon delivered
from Solomon's porech on the occagion of the healing of the man "lame
from his mother!s womb™ Peter said, "Repent ye therefore, and turn
again, that your sins may be blotted out, that so there may come sea-
sons of refreshing from the presence of the Lord; and that he may send
the Christ who hath been appointed for you, even Jesus.”™ Alford has
stated concerning this verse that "the faith implied in (')17 (34 t,ggﬂ' YA
thrn agaigZ‘has for its aim, is necessarily accompanied by, the wip-
ing out of sin."2 In Acts 22:16 where Paul was speaking and giving
his testimony to the "brethren and fathers" who would have killed him
he said, "arise, and be baptized, and wash away thy sins, calling on
his name." Adam Clarke stated: "know that this washing awey of sin
can be received only by invoking the name of the Lord."4 This study
of these three occurrences has shown that they have essentially the
same meaning as "remission of sins,™ having the idea of the entire
range of sin,

One other group of expressions has been examined in connection
with this inductive study of the plural. There are only two Scrip-
ture references both of which speak of "confessing their sins, 45
Both references express what the people did when they came to John the
Baptist to be baptized--they came "confessing their sins." It is gen-
erally felt that this confession was not a general confession of sin-
fulness but "a particular and individual confession."0 These sins
are therefore definite acts of sins and the definite article should

consequently be expected; indeed, it is there.
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From this study of the plural it has been learned that the
definite article indicates definite or indefinite acts of sin. The
plural used without the article may refer to indefinite acts or to
the whole realm of sin. When used with the article it always indi-
cates specific acts of sin. The usage of the plural in reference to
remigsion, save from, wash away, or blotted out indicates a deep mean-
ing of the term, covering the whole realm of sin in its relation to
man, The plural when used in reference to confession indicates defi-
nite, particular sins.

The next inductive study of the word hamartia has:dealt with
the singular form with the article. Rather than having dealt with
all forty-seven occurrences of this word, two representative passages
have been chosen, Romans, chapters five through eight, and Acts 7:60.
In these passages the singular with the article occurs thirty-one
times or gixty-five percent of the total instances., There is only
one occurrence in Acts 7:60. These passages have shown that hamartia
with the article is used in four ways: (1) As @& definite act. (2)
As a personification. (3) As a power. And (4) as a principality.

The one passage in Acts 7:60 is the sole representative of a
definite act of sin represented by hamartia with the definite article.
In this passage where Stephen is being stoned, it is said that "he
kneeled down, and cried with a loud voice, Iord, lay not this sin to
their charge." The idea being this: "fix not this sin (of my murder)

upon them,"™’ This is therefore a definite willful act of sin.

By far the largest group of instances of

&gﬁ}_{f@ in the singular with the definite

article, however, are those in which, accord-
ing to the regular grammatieal rule, the arti-
cle seems to signify sin as an abstrset noun
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personified or made a separate object of

thought, This is similar to the English cus-

tom of capitalizing Zg abstract noun when the

noun is personified.!
This is a personification of the word gin. In the passage which has
been investigated, it was found that this usage occurs seventeen times.4?
A little consideration has shown the validity of such a conclusion,
Such expressions as "sin reigned," "Let not sin therefore reign," rep-
resent sin as a monarch who has complete control. Statements such as,
ye were servants of sin," "when ye were servants of sin," "I am car-
nal, sold under sin" represent sin as a master and owner. There are
other statements which show sin as having personal characteristies:
it is something that can be known as one person knows another person--
"] had not known sin." It is something that is able to think--"but
gin, finding occasion.” It is something that has life or is able to
live--"gin revived." Again it is something which is asble to work--
Ybut sin....by working death."™ Sin is also represented as one who
hires and therefore pays wages--"the wages of sin is death." In the
two statements "sin which dwelleth in me™ there is pictured an indi-
vidual by the name of "sin" who makes his home in a definite place--
"in me.” One other passage needs consideration and that is the state-
ment "that the body of sin might be done away." The idea seems to be
that sin is & ruler and the sphere of its rule is the body.”° A4s to
what the body is, the context provides the clue.. It is that which is
to "be done away." Certainly it is not the humen body which is to
%be done away" but the prineipality under the dominion of sin which
makes its home in the human body.

Not only is the sin personified but it is also represented as
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a: power, apart from personality--—an gbstract power. There have been
found to be ten instances where it is thus represented.5l The idea
is found in such expressions as "through one man sin entered into the
world, and death through sin."™ That is sin as a power entered into
the world and the result of this power was death.?? Another expres=
sion is that "where sin abounded, grace did abound more exceedingly.™
Here the idea is that of the power of sin being exerted so much that
it seemed to be prevalent everywhere. Another occurrence is that
found in the statement, "Shall we continue in sin, that grace may
abound?" "In sin" is the dative case which is the Ycase of personal
inxereét and accents one's personal advantage or disadvantage."53
There is also what is called a "dative of possession."54 The idea
of the statement is therefore, "Shall we continue being overpowered
by sin, that grace may abound?" There are also statements implying
the fact of dying to or being.dead to sin. The significant thought
is that this death to sin, either Christ's or the believer's, is ei-
ther a death to destroy its power on the one hand, or a death to its
pover, on the other hand. Therefore, the believer is "released from
and rid of the influence of this power antagonistic to God."5 Anoth-
er expression is that of being "justified from sin," The marginal
reading is "released."” Therefore the one who has died is released
from the power of sin.56 Still another set of statements are those
vwhich speak of being made free from sin." These statements are near-
1y synonymous with having died to sin. The believer is set free from
the power of sin in his life. Therefore since that power has been

destroyed, he is free to become a servant to God.
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One other use of the singular with the article is that of the
idea of principality. Only two passages give that meaning, both by
the words "law of sin."57 The fundamental idea of law ro:. es (nomos)
is an established order.58 Hence the "law of sin" is an order or
gystem established by and mround sin. Both usages have validated
this idea. The first occurrence speaks of "bringing me into captivi-
ty under the law of sin which is in my members.® Here the "me" is
captured by the principality, Ylaw of sin.” In the second instance
it states that "the law of the Spirit of life in Christ Jesus made
me free from the law of sin and of death.” Here one established or—
der or principality has invaded the domain of another and cast it out
so that the "me" has been set free: from the principality, "law of sin,®
and the one which follows closely on its: heels so that where the one
is the other is sure to be found--~the law of death.

The final study of the word hamartia has been that of an in-
ductive study of the singular form without the article, This study
has been limited to the Johannine literature and Romans, chapters
five through eight. In these passages there were found to be twen-
ty-six instances of such usages or fifty-three percent of the total
occurrences in the New Testament.

It was found that the singular form without the article refers
to sin as an act.59 There can be no guestion about what the Apostle
means when he says "whosoever is begotten of God doeth no sin."™ It
can only mean that the child of God commits no sin, performs no acts
of sin of any kind., Again the statement: "If any man see his brother
sinning & sin not unto death™ could not be more clearly stated to

mean a definite act of sin.. In the words, "There is a sin unto death"
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it is possible to conceive the sin as a special sin of some sort. And
finally the statement that "there is a sin not unto death® can be as-
sumed as an antithesis of "there is a sin unto death.," One being a
committed sin which really results in spiritual death while the other
is a committed sin whose result is not immediate spiritual death.ﬁo
The singular form without the article greatly overlaps the us-
ages of the form with the article. They both may represent definite
acts of sin, sin as a prineipality, sin as a personification, and sin
as a power. The singular without the article represents sin as a
principality in Romans 7:25: "So then I of myself with the mind, in-
deed, serve the law of God; but with the flesh the law of sin,"” That
is, the flesh is under the control of the established order, the prin-
cipality, of sin. There are three instances where hamartia without
the article represents a personification of sin.61 In these passages
sin is represented as someone who has dominion over an individual,
as someone whom an individual obeys and the result is death, or as
something that can be dead. These are all personifications; they take
on personal qualities., There are two passages where the singular with-
out the article represents sin as a power, Romansg 5:13a and 8:3b:
"For until the law sin was:in the world." This sin that was:in the
world is vitally related to that which "entered into the world" "
®through one man," As that which "entered into the world" was a pow-
er, 8o that which "was in the world" is the power of sin in its hold
over men, The second passage states that Christ was sent "in the
likeness of sinful fzesh and for sin."™ That which has been pertinent
to this study are the words which describe Christ's mission: He was

sent "for sin.' He was sent to destroy the power of sin--"for sin--
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to atone, to destroy, to save and sanctify its victims.-,"62

There is a much more common usage of hamartia without the arti-

cle which is unique and these

< 4
are the instances where @ 4 @ Tcaseems to

have the very meaning which its etymology

suggests--sinfulness, the quality of sin.

It is a commonly recognized grammatical prin-

ciple that nouns may be thg used without an

article to denote quality,
There have been found sixteen such occurrences in the passages consid-
ered.64 Some examples have been congidered here to show the validity
of such @ conclusion. In John 8346 Jesus said: "Which of you convic-
teth me of sin?" One of the waysof recognizing sin as a quality is

to substitute the words sinful or sinfulness for sin. If they fit the

context, it expresses the idea of sin as a quality. The question then
may be stated thus: "Which of you convicteth me of sinfulness?" That
is, can anyone of you who will not believe the truth which I speak con-
viet me of being a person characterized by sin? "“Jesus affirms that
there absolutely does not arise from His moral conduct any ground of
suspicion against the truth of His teaching."65 The next example which
has been considered is John 16:8. Jesus has just stated the fact that
He must go away; but by His going away He will send the Comforter (Para-
clete). Then He states the work of the Comforter which is to "conviet
the world in respect of sin, and of righteousness, and of judgment.®
His conviction of the world in respect of sin is to show to the world
its sinful condition so that He is convicting "the world in respect

of sinfulness." Another statement which shows hamartia without the
article as a quality is Romans 7:7: "Is the law sin?" What is meant

here is thist Is the law sinful, something bad in itself, something
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whose very nature leads to immorali’qy?66 The apostle then goes on to
prove that the law is "spiritual“'and’“holy" in character and not in-
nately sinful. One other example has been set forth to show gin as a
guality. It is I John 1:7: "if we walk in the light, as he is in the
light, we have fellowship one with another, and the blood of Jesus His
Son cleanseth us from all sin.” It is very generally agreed that the
Yall sin® is not the separate manifestations of disobedience to God
but is something deeper than thatv“67 It might be sin personified but
a person is not cleansed away but is crucified or cast out. Again it
might be sin as a power, but a power is subdued--its source of power
disconnected. A quality may be cleansed away, purged. Therefore the
statement means that the blood of Jesus cleanses from the stain of
gin, sinfulness, the character marked by sin,
Thus it has been shown that hamartia without the definite ar-
ticle may be used in any one of four ways: (1) It may represent sin
as a definite act. (2) It may present sin as a principality. (3) It
may personify sin. (4) It may define sin as an abstract but real pow-
er. And (5) it may show forth the sinfulness of sin, that is sin as
a quality., This is the unique application of this form.
In summarizing this study it has been found:
l. That the etymology of hamartia regards it as a "missing
the true end and scope of our lives, which is God."

2, That the plural (a) used with the definite article always
indicates specific acts of sing (b) used without the arti-
cle may refer (1) to indefiﬁite acts of sin or (2) to the

whole realm of sinj: (c) used in reference to remission of
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9.
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indicates a deep meaning of the term, covering the whole
realm of sin in its relation to man; and (d) used in ref-
erence to confession indicates definite, particular sins,
That the singular form used with the definite article is
used in four ways: (a) as a definite act, (b) as a per-
sonification, (c) as a power, and (d) as a principality.
That the singular form used without the definite article

is used in five ways: (a) as a definite act, (b) as a
principality, (¢) as a personification, (d) as a power,

and (e) as a quality.

That the usages of the singular with the article and with-
out the article overlap each other in four areas: (1) as

a definite act, (b) as a personification, (c) as a power,
and (d) as a principality..

That the unique usage of the singular with the article is
in stressing the personal characteristics of sin.

That the unique usage of the singular without the article
is in presenting sin as sinful, as a quality.

That hamartia has a remarkable versatility in its Seriptur-
al usage., It may be compared to the word car which embrac-
es every kind of automobile at one time, or all automobiles
together; or to a specific automobile, or to anything that
has the character of an automobile..

That the distinet Scriptural signification of hamsrtia is
anything in act, quality, or principle which falls short

or misses the will of God in any manner whatever.

Hamartéma. The second and final word in this group which has
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been investigated is hamart@ma. Out of the four times this word is
used it was found that two of the occurrences are in the plural form
and two are in the singular form. One of the plural forms has the
definite article while the other one does not. Neither of the singu-
lar forms has the definite article.

Not much was to be found concerning the etymology of hamart€ma.
It ‘has its: roots in the verb Q‘.-,a apz‘alrw(hamartan'c')) which bagically
meant "to missg the mark" and finally came to mean "to miss or wander
from the path of uprightness snd honor, to do or go urong."®® The
ending —s«a (-ma) is a result ending..é9 Thus etymologically the word
would mean the result of missing or wandering from the path of honor,
a thing done wrong. So it is found to be "the term usually employed
in classical Greek to denote the result of cf “a g?a’zgcz."m

In the inductive study of hamart®ma each passage in which it
oceurs has been considered. The first instance of its occurrence is
in. Mark 3:28, Here it occurs in the plural form and with the article.
Jesus had been acecosted by the scribes from Jerusalem who had accused
Him of being able to cast out demons because He was the prince of de-
mons, dJesus answered by telling to them some parables which showed
that a house or kingdom divided against itself could not stand. Then
Jesus makes the amazing statement that "All their sins shall be for-
given unto the sons of men, and their blasphemies wherewith soever
they shall blaspheme.®™ It is stated that "All their sins shall be
forgiven.” Since the definite artiecle is used here, it has been as-
sumed that these are definite sins which Jesus had in mind. Jesus
had in mind a definite people in making this statement: "the sons of

men." Accordingly these are the definite sins which these persons
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have committed. These shall be forgiven or pardoned. It has thus
been found that hamartema in the plural with a definite article refers
to definite, particular acts of sin,

The following verse has then been considered for the preceding
verse gives it its context. Having said that "All their sins shall
be forgiven unto the sons of men," Jesus then makes an exception:

"out whosoever shall blaspheme against the Holy Spirit hath never for-
giveness, but is guilty of an eternal sin." The matter considered was
not the import of the "sin against the Holy Spirit" but rather the im-
port of the "eternal sin.™ The actual sin in this case was the blas-
phemy against the Holy Spirit. The "blasphemy" is a category under
hamartia and not under hamartéma. Therefore there is a distinction
between the blasphew against the Holy Spirit end the gternal sin,

The blasphemy against the Holy Spirit is the act of sin while the
"eternal sin" is the result. Here hamartéma in the singular form and
without a definite article has been used in the way its etymology sug-
gests==""gin contemplated in its separate outcomings and deeds of dis-
obedience."’L The actual sin in this case which never has forgiveness
results in an "eternal sin."

The third passage in which hamartema occurs and which has been
examined is Romans 3:25: "“whom God sent forth to be a propitiationm,
through faith, in his righteousness because of the passing over of the
sins done aforetime." Hamart®ma in this instance occurs in the plural
form without the definite article. Consequently it may just as well

have been translated "because of the passing over of sing done afore-

time." That this instance of its use is not so much result as it is

act is proven by the word "done." These were sins that were done,



28

were committed. However they are not thought of in their individual
character; but the idea is that all the sins done aforetime were
passed over. That is the sum total of the sins committed were passed
over., Here it has been found that hamart€ma is used in a collective
sense, thinking of "sins done aforetime" in one lum.p.72

Hamarteéma is found in one other passage which has been given
due consideration., This passage is I Corinthians 6:18 where the Apos-
tle Paul has said: "“Flee fornication. Every sin that a msn doeth is
without the body; but he that committeth fornication ginneth against
his own body." In this passage is found an inclusive or general state-
ment which is followed by an exception. The general statement is that
Yevery sin that a man doeth is without the body." The exception is
stated thus: "but he that committeth fornication sinneth against his
own body." The word under consideration is found in the generaliza-
tion, It is in the singular form without the definite article. In
saying "every sin" the Apostle is not thinking of sin in a collective
sense but in an individual sense. In saying "that a man doeth" he has
referred not to sin as a result but to sin as an asct. It has thus
been shown that ®every sin® is an individual act of sin. No definite
gin is in the Apostle'’s mind except the one mentioned in the exception
to the generalization. Here hamartéma has been used to represent a
distinect, though not definite, act of sin,

This study of hamartema: has shown the following points:

1. Etymologically it carries the idea of result, e thing done

wrongo.
2, In the plural with the definite article it refers to defi-

nite, particular acts of sin.
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3. In the plural without the article it refers to sin in a
collective sense.

4e In the singular without the definite article it has two
usagest (a) it may refer to the result of disobedience or
trespass, or (b) it may refer to a distinet, though not
definite, act of sin,

5. The distinct Scriptural meaning is that which has missed

the will of God.
G.. Comparison of These Two Words

Common Characteristics. As these two words have been studied,
it was found that they had some common characteristics. They are list-
ed as followss

l. They are both translated with the same word.

2., They both come from the same root form.

3. They both have a. certain versatility in usage.

4o Both in the plural with the definite article refer to defi-

nite particular acts of sin,

56 Bgth in the singular without the definite article may re-

fer to distinct acts of sin,

Distinctions. It was also found that there are some very real
distinctions between these two words which are as follows:

1. There is & real difference between the number of times

each is used.

2. In general hamartia is a general word while hemartema is

more specific. |

3. Hamartia is more or less abstract in character while hamer-
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teéma is a concrete word.

Hamartia. is more the source of action while hamartema is
more the result of the action.

Hamartia has the idea of quality while hamartema refers to
the action itself.

Hemartia is used much in the singular form with the defi-
nite article while hamartema never is.

Hamartia may be a principle while hamartema is a manifes-

tation,



CHAPTER I1I

STUDY OF SECOND GROUP OF WORDS:

cr & ,
RTTNnMma (hEttema) AND @ pronMa agnoemsa)
&. Introduction to Group

Why These Two Are Grouped Together. These two words have been
grouped under one classification due to the following facts: (1) Both
words are of the neuter gender. (2) Both words have the ending -ma,
which is a result ending. (3) The number of times each is used would
tend to place them together. HEtiE8ma is used in two different places
while agnoéme is used only once in the New Testament. (4) They do
not fit in any other of the major classifications..

Outline of Study. The study of these two words has been under-
taken according to the following outline: (1) A study of esch word
individually. This has been done in two ways: (a) A survey of the
etymology of each word in order to arrive, if possible, at a basic
meaning or concept conecerning the word along with a brief history of
its use prior to New Testament usage. (b) An inductive study of each
word in the passages where each occurs. (2) Following a study of each
word, a comparison has been made of the two words. This has been done
in a two-fold manner:: (a) First, the similarities of the two words
have been shown, (b) In the next place, the distinctions between the

two words have been set forth..
B. Study of Individual Words

HettBma. The word hetteéma has been the word first considered
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individually in this group.. In both instances in which it occurs it
is found in the singular number, one time with the definite article
and the other time without it.

The word itself never appears in classical Greek, but the word

N

from which it is ultimately derived, #ZZ& (h&tta), does, being a
“discomfiture or worsting to victony."73 It is more immediately a
derivation of the verb form»ntrzdocPac (hettasthai)s

The fundamental meaning of which is: to be in

a state of inferiority. This inferiority may

be one in relation to an enemy; in this case

the verb means: +to be overcome...., and the

substantive derived from it signifies defeat

ve00000e0r the Inferiority may refer to a

state fixed on as normal, and below which one

falls. The substaaZive in this case denotes

a deficit, & fall.
The final -ma is basically a result ending according to Greek gram-
marians. However in the case of this word Trench believes that "in
the final «a which it has acquired we have an illustration of the
tendency of so many wordé to obtain an additional syllable in the
later periods of a language¢“75 Aceording to this view the final -ma
is simply an accumlation which the word has picked up due to usage
and therefore without any intrinsic meaning of too much value.

The preceding study has shown that the basic meaning of the
word from an etymological standpoint is simply that of an inferiority
of some sort without reference to moral value especially..

The inductive study of this word has been undertaken by analyz-
ing each passage in which the word occurs. The first passage in which
it is found is Romans 11:12 where it has the definite article., In
thig instance of its use it has: been translated Yloss.® The primary

problem in this passage is whether the "loss" has an ethical and mor-
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gl value or not, This has been decided by an investigation of the whole
context, In the eleventh verse the Apostle speaking of the Jews as &
nation said: "Did they stumble that they might fall?™ That is have
the Jews for their rejection of God been utterly casf off so as to be
irrecoverable.76 Having said that this idea is completely repugnant,
the Apostle then makes the statement that Yby their fall (margin, tres-
pass) salvation is come unto the Gentiles." The idea of fall here is

a trespass, a sin against God that is pardonable but nevertheless with
a very real ethical and moral significance. Coming now to verse twelve,
the passage where the word considered is found, the Apostle then draws
a conclusion, The basgis of this conclusion is two propositions or con-
ditions. The first proposition is stated in these words: "if their
fall is the riches of the world" or if their trespass is the bagis of
riches being offered to the world. Because they, the Jews, have diso-
beyed God, the "unsearchable riches" has come to the world. Thue this
is a moral basis and result. The second proposition in this conclusion
is found in the words: "their loss the riches of the Gentiles." It
has been found that the preceding context has a distinet and real mor-
al significance. Has the Apostle changed his line of thought in this
proposition? He has not. The idea implied by the word loss is that

of an ethicél or moral inferiority which is the result of the fall in
the preceding proposition. The spiritual loss of the Jews as a result
of their fall has resulted in the spiritual enrichment of the Gentiles.
Finally, the necessary outcome of these two propositions is that if
their trespass has enriched the world, and if their spiritual loss or
inferiority has been a spiritual gain for the Gentiles, how much more

profitable shall be their obedience and spiritual gain or superiority.
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Consequently as a result of this examination it has been shown that
h&ttéma as used in this péssage has a moral and ethical significance.77
Its meaning as used here is also in line with its etymology for it
here refers to a spiritual inferiority or deficit. It is also used

as a result in this instance for this spiritual inferiority is a con-

sequence of the trespass or active disobedience.

The second and final passage in which this word is used is in
I Corinthiang 6:7. In the beginning of the sixth chapter the Apostle
Paul has introduced the subject of lawsuits between the brethren. The
brethren of Corinth have taken their lawsuits before the unrighteous
for settlement. Instead of having done this, they are told that they
should have settled the matter amongst themselves. Surely there ought
to be one wise man amongst the whole group who would be capable of de-
ciding the issue. The unrighteous should not be judging Christians
in these matters for they are the ones who are to do the judging, not
only of themselves, but even the world and angels. But because they
“goeth to law with brother, and that before unbelievers," they are
told in verse seven that this "is altogether a defect in you, that ye
have lawsuits one with another." Rather than doing this it would be
far better for them to suffer wrong or be defrauded. But because they
do these things they are definitely told that they "do wrong, and de-
fraud, and that your brethren.,”

The word "defect" is the translation of the word which has been
considered. It occurs here without a definite article. The marginal
reading renders it "a loss to you" and therefore would agree with the
translation of the word in Romansg 11:12. It is self-evident that this

"defect" or "loss" is not a physical one, nor is it to be considered
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from a: quantitative standpoint., The whole context is definitely deal-
ing with an ethical question. It furthermore has a definite spiritual
significance for the Corinthians are warned that the unrighteous and
the extortioners, along with various other sinners shall not inherit
the kingdom of God., They are told not "to be deceived" into being
dravn into that ungodly group. The word has a definite reference to
personal character for it is "a defect in you" and not something apart
from them. There has: been found some fault within their very charac-
ter that produces such wrong and defraudings. This defect or damage
within their character is the cause of their wrong actions., In this
ingtance of its use hettema is not the result but is the cause of wrong
actions. The wrong actions are the result of the defect in character,
which is hettema. Thus hétt®ma here is at least a partial description
of depravity or sinfulness. The idea of loss or inferiority is involved
here algso for there is something lacking or at a loss in their charac-
ter which ought to be there and consequently which produces an infer-
ior or deficient character. This loss has produced a positive "hin-
drance in the way of salvation."78
The study of hettéma has pointed out the following:
l.. That the etymological meaning is simply that of an inferi-
ority of some sort without special reference to moral value.
2. That it has a definite and very real moral and ethical im-
port in the New Testament in spite of its etymological sig-
nificance,
3. That it is related to some sort of spiritual inferiority
or deficit, either as a result of a definite act of sin or

a8 the cause of a. ginful act.
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Lo That in both instances of its use it has reference to char-

acter which is defective.

5. That in one instance of its use it is a result while in the

other instance of its use it is a cauge.

6. That the logs which it signifies is not only a negative

characteristic but that which produces positive results.

7. That in the second instance of its:iuse it may be considered

as a gynonym of depravity,.

8. The distinet Scriptural signification of this word is that

of sin considered as a spiritual deficit whether it be a
result or & cause,

Agnoéma, The second word in this classification examined is
agnoema. Occurring only once in the New Testament, it is found to be
plural in number with the definite article. In Hebrews 9:7 where it
is found it is translated ™errors.” There is also a marginal reading
given for it which renders it "ignorances.”

Etymologically it is related to two words, one is a verb while
the other is a noun. The verb from which it has developed is a rvosl‘w
(agnoed) which primarily means "not to know."’? This verb also has
as one of its meanings "to err, sin through mistake."®0 The noun to
which it is related is ;§”V0<1L(agnoia) which means "want of know-
ledge, ignorance, which leads to mistaken conduct,"l It has also
been noted that the ending -ma gives to words the idea of result..

The etymologiecal significeance then of agno€ma is that of a mistake
committed as a result of want of knowledge or ignorsnce. Thus it has
been used in classical Greek where it is easily seen especially in

"the numerous passages in the Dialogues of Plato, which identify vice
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with ignorance, and even pronounce that no man is voluntarily evil."'82
In the examinétion of the passage in which this word occurs,

some things must be noted concerning its context. There is a signifi-
cant contrast in Hebrews, the ninth chapter. First there is shown the
ordinances of the first or old covenant in verses nine through ten
which could not "make the worshipper perfect.” From verse eleven to
the end of the chapter the superiority of Christ as the mediator of
the new covenant is shown. This superiority is shown in two ways at
least-=in the superiority of Christ as high priest and the superiori-
ty of His sacrifice which is able to "cleange your conscience from
dead works to serve the living God.™ It has been noted that the word
agnoéma appears in the seventh verse of this chapter, which is in the
first section=-=that which shows forth the ordinances of the first cove-
nant, In this section the first five verses describe the important
articles of furniture in the tabernacle. In verses sixcand seven the
duties of the priests are set forth. Verse seven especially deals
with the special duty of the high priest who was to enter into the
second tabernacle once each year. However he did not enter into the
second tabernacle "without blood"™ because "all things are cleansed
with blood, and apart from shedding of blood there is no remission,"
This blood was: offered both for the high priest and the people. Con-
cerning the people it says that it was especially for their "errorsg.™
It may be asked what were the errors of the people?

For transgressions of which they were n§t con=

scious: there were so many niceties in the rit-

ual vorship of the Jews, and so many ways in which -

they might incur guilt, that it was found neces-

sary to institute sacrifices to atone for these

sins of ignorance. And, as the high priest was
also clothed with infirmity, he required to have



an interest in the same sacrifice, on the same
account. This was & national sacrifice; and
by it the people understood that they were ab-
solved from all the errors of the past year,
and that they now had a8§enewed right of ac-
cess to the mercy-seat.

It must be noted that even though these errors were committed uncon-

sciously, yet atonement was needed for them. This thus shows that sin
and defilement might exist unsuspected, with the individual not aware
of it, Consequently it is shown that God sees evil where men do not
and that God!'s test of purity is stricter than that applied by man, 84
Trench's statement concerning this word is very pertinent:

Sin is designated by this word whem it
is desired to make excuses for it, so far as
this may be possible, to regard it in the mild-
est possible light....There is indeed always a
certain element of ignorance in every human
transgression, which constitutes it human and
not devilish, and which, while it does not take
avay, yet so far mitigates the sinfulness of
it, as to render its forgiveness not indeed
necessary, but possible....No sin of man, ex-
cept perhaps the sin against the Holy Ghost,
vwhich for this reason is irremissible (Matt.
xii.32), is committed with a full and perfect
recognition of the evil which is chosen as
evil, and the good which is abandoned as good.85

The study of the word agno€ma has resulted in the following

conclusionss

l.. Its etymological significance is that of a mistake commit-
ted as a result of want of knowledge or ignorance,

2. It denotes not only unconscious sin, but generally all sin
vherein consciousnessg is: passive,--sin which perhaps may
enter consciousness, but which does not proceed from con-

86

sciousness.

3. In spite of its unconscious nature, atonement was still



39

needed for it.

Le This sin is a result, not of a will to sin, but of our
human infirmities.

5, It is this element in every human sin which makes for-
giveness possible.

6., Its distinet Scriptural meaning is that of an unconscious
sin performed as a result of human infirmity but for which

atonement is needful,

C. Comparison of Words

Common Charscteristics. The similarities between these two

words have been found to be slight and come from outward appearance
and not from any internal agreement. The only real justification for
the classification of these two words under one heading was due to the
fact that they do not really fit in anywhere else. The following
points have been set forth as the recognized similarities:

1. Both words are of the neuter gender.

2. Both words may represent result or outcome of sin.,

3. Both words are minor synonyms for sin so far as numerical

usage in Scripture is concerned.

4o Both words have a definite moral and spiritual import.

5. Both are needful of an atonement.

Distinctions. The distinctions between these two words have
been shown to be much more obvious than their similarities. They also
stem from an internal difference as well as from usage. They have
been set forth in the following particulars:

l. From an etymological point of view agnoéma is sin as a re-
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3.

bo

56
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sult of ignorance while hettéma is sin as a result of in-
feriority.

Hettema has reference to a spiritual inferiority while ag-
noema has reference to human infirmity,

Because of its intringic nature héttema is in need of
cleansing while agnoema is in need of forgiveness.

Agnoema has the idea of sin apart from consciousness while
héttéma has the idea of sin because of defective character.
While hettéma may be nearly synonymous with deprawity, ag-

noema is nearly synonymous with ignorance,



CHAPTER IV

STUDY OF THE THIRD GROUP OF WORDS:

2 b r E] 4
Ao m c,m(,a.nomia)., a dc kca (adikia), AND ao€fEca (asebeia)

&, Introduction to Group:

Why These Three Are Grouped Together. Four reasons have seemed
to justify the combining of these three words under one heading: (1)
Each of these words has the same prefix, a=, which is the alpha priva-
tive., The privative is that which signifies privation or negation.87
The alpha privative Yhas the negative force like the English un--“88
This prefix is an inseparable prefix which never occurs apart from the
word with which.it is used.8? (2) Each of these words also have the
same ending, -=ia, which is a quality ending. (3) There is also some
gimilarity in translation. Both gnomia: and adikia have been trans-
lated "iniquity."” (4) Perhaps the greatest reason for grouping these
three words together is found in their distinctive religious atmos-
phere: "lawlessness," "unrighteousness," and "ungodliness.®

Times Used. There is a difference in the number of times each
word has been used but this is not great in comparison with the dif-

ference between hamartia and hamartéma. Anomia hag been found in fif-

teen different instances which are fairly well distributed throughout
the New Testament. Adikia was located in twenty-five separate occur-
rences which also represents a good percentage of the New Testament.
Asebeia has the least number of occurrences of these three words; it
is found in just six instences. It represents only four books of the

New Testament,
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Qutline of Study. The study of these three words has been con-
ducted in the following fashion: (1) The study of each individual word
in the following order: gnomia, adikia, and asebeia. This individual
study has been accomplished in a two-fold msmmer: (a) In the first
place a survey of the etymology of the word in order to arrive at some
basic concept. (b) In the second place an inductive study of the word
in its New Testament occurrences. (2) The second part of this study
was a comparison of the three words which shows, on the one hand, their

common characteristies and, on the other hand, their distinctions
B, Study of Individual Words

Anomia. The first word in this group which was investigated
was anomia., It was found that of the Synoptic Gospels it only occurs
in Matthew and there four times.. It is represented in five Pauline
books where it is found in nine instances.’® In the Johannine litera-
ture it is found only in the first epistle and there in its dual ap-
pearance it is only in one verse. It has been translated by three
different English words: eleven times it has been translated "iniqui-
ty," one time "sin," and three times "lawlessness." Out of its fifteen
occurrences thirteen are in the singular number. Nine of these were
found to have the definite article while four did not. In only two
passages was it found in the plural number, both of these having the
definite article.

In considering the etymology of this word it was found that
anomia is a noun of guality and is derived from the more concrete
noun é/ya M OS (anomos) which means one who is destitute of, free from,

-
or not subject to 1aw.91 The noun anomos is simply vo 4 0s (nomos)
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with the alpha privative, Nomos has three meanings in Scriptures (1)
Any law vhatever; (2) The law of Moses; And (3) the Christian religion,’?
Therefore one may not be subject to any law of any kind, or simply not
subject to the Law of Moses, or again not subject to the Christian re-
ligion. Consequently from an etymological point of view anomia is the
quality attached to one who is not subject to any of these laws either
because he is free from, destitute of, or willfully ignores them..

In the Scripturel study of anomia it was found profitable to
examine each passage in which the word is used. There were found to
be six thoughts set forth in its different usages. The first thought
which the New Testament gives to this word is that of something which
may be done or worked. There are three instances in which this idea
is portrayed. The first occurrence is in Matthew 7:23 where Jesus
said, "depart from me, ye that work iniquity." The word anomia is
here translated "iniquity." The immediate application is that it is
something worked, something done. However there is also another
thought which is brought out by the context which tells what is worked.
Jesus had said in verse fifteen to "Beware of false prophets," who
come making a good outward appearance but who actually are "ravening
wolves." Having set forth a parable, Jesus makes an application of
it by saying that in order to recognize false prophets this principle
shall be followed: "by their fruits ye shall know them.™ Then Jesus
set forth a very hard saying: "Not every one that saith unto me, Lord,
Lord, shall enter into the kingdom of heaven; but he that doeth the
will of my father who is in heaven." This is really the conclusion

of the preceding teaching. Coming back now to the verse which con-

tains the word anomia it may now be decided what type of iniquity
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these false professors were working which would cause the Master to
say "depart from me.” Since only those who do the will of the Father
may enter heaven, it must be concluded that these false professors'
were decidedly not doing the will of the Father but even working at
doing the opposite of His will, Here iniquity is not only something
performed but it is something performed contrary to the Father's will
and which causes a final rejection.

The second passage which indicates anomia as something done is
Matthew 13:41 where it is stated that "The Son of man shall send forth
his angels, and they shall gather out of his kingdom 11 things that
cause stumbling, and them that do iniquity."” Here again it is found
that not only is iniquity something which is done, but it causes those
who do it to be utterly rejecteds It is also shown here that those
who do iniquity are in contrast to the "good seed" and the "sons of
the kingdom" for they are in reality the "sons of the evil one," the
eneny--the devil., The devil is the one who is the adversary of the
"Son of man" and therefore his children will be adversaries of the
#Son of man" also and will not do His will. That iniquity which is
done here is that which works against the "Son of man" and the "sons
of the kingdom,™

The final passage in which snomia is used in this sense is I
John 3:4 where it is stated by the Apostle that "every one that do-
eth sin doeth alsco lawlessness." A comparison has been made here show=-
ing that doing sin, committing sin is equivalent to doing lawlessness.
Anomig: here is translated lawlessness. There seems to be a contrast
between this verse and the preceding verse. This contrast is reeog-

nized by the words "every one." In the preceding verse it is "every
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one that hath this hope [Ehe hope of being like Him, Jesus Christ,
and seeing Him as He is at His manifestation_/ set on him purifieth
himgelf, even as he is pure." The contrast then seems to be that
those who do not purify themselves, who do not have "this hope,"
every one of these "doeth sin." However this sin that is done is
characterized as "lawlessness." This act is especially e neglect——
a neglect to perform the law of Christ and is therefore lawlessness.
In this instance the not doing something results in the positive do-
ing of the opposite.

It was also found that anomia seems to be something which can
be increased, piled up, or multiplied. There are two verses where
this word occurs three times which makes manifest this principle.

The first one in in Matthew the twenty-fourth chapter. In this chap-
ter Jesus is answering three questions of the disciples: "When shall
these things be? and what shall be the sign of thy coming, and of the
end of the world?" Having spoken of wars, famines, earthquakes, tribu-
lation, falge Christs, false prophets, hating one another, and so forth,
Jesus says in verse twelve: "because iniquity shall be multiplied,

the love of many shall wax cold." Iniquity (anomia) seems to be mul-
tiplied because of the increase of those who are false Christs, who
want war, who hate the Christians, who deliver up one another, and

who are false prophets. This might be termed a collective multipli-
cation. This collective multiplication of iniquity has two results

in this instance: it mekes the love of many grow cold and it results
in not being saved, for only those whose love endures to the very end
shall be saved.

The second verse which is involved in this main thought is found



46

in Romans 6:19 where it is demanded by the Apostle that "as ye present-
ed your members as servants to uncleanness and to iniquity unto iniqui-
ty, even now present your members to righteousness unto sanctification.™
The main thought seems to be that the ones addressed should present
themselves unto righteousness with the same vigor they presented them-
selves previously to uncleanness. The amount of vigor is explained
by the "to iniquity unto iniquity," where anomia is used twices.. The
ones addressed presented themselves as servants "to uncleanness" by
first presenting themselves "to iniquity." This is equivalent to
working iniquity or doing iniquity. That always has a result and the
result is a state of iniquity.’2 This might be termed an: individual
maltiplication. The ultimate result of doing iniquity which resulted
in a state or quality of iniquity is the state of uncleanness.

There is one passage: which has seemed to represent iniquity as
a personification. This passage is II Corinthians 6:14. The Apostle
Paul begins by making an assertion or dogmatic statement: "Be not
unequally yoked with unbelievers." Then he explains the reason for
this statement in the rest of the verse and through to the end of the
chapter, including the first verse of chapter seven. The reason for
the assertion is that righteousness cannot have fellowship with iniqui-
ty, light cannot have communion with darkness, Christ cannot have any
concord with Belial, a believer cannot have any portion with an unbe-
liever, nor can a témple of God have any agreement with idols. In
this reasoning by contrasts Paul has definitely had persons in mind:
Christ, Belial, believer, unbeliever, temple of God, which he explains
by saying that Christians are "a temple of the living God," and idols,

which are always personifications. It must therefore be concluded



47

that righteousness, iniquity, light, and darkness are personified in
order to fit in with the character of the whole argument. Only per-
sons, too, mey have fellowship or communion. However anomia is not
only personified but is contrasted with Jikac oc'v’ vy (dikaiosun€)
which is righteousness.-g4 Whatever righteousness stands for; iniqui-
ty represents the opposite characteristics, Righteousness is a quali-
ty of the believer; therefore iniquity is a quality of the unbeliever.
Righteousness is the state of one who is obeying the law of Christ;
consequently iniquity is the state of one who is disobeying this law.
This state of disobedience is personified as something which is active,
Here again the idea of rejection is found; for if the believer is to
be received by the Father, he must not touch any unclean thing. The
opposite is clearly implied, that the believer who will not separate
and cleanse himgelf will not be received.

There were also located five instances which indicates anomia:
as a quality or as a disposition. The first instance of this sort
which was explored is that found in Matthew 23:28, Here there is a
definite contrast set forth between outward appearance and inward
cleanliness: "Evenso ye also outwardly appear righteous unto men, but
invardly ye are full of hypocricy and iniquity."™ The three preceding
verses all have the same idea manifested, The scribes and Pharisees
are outwardly beautiful, apparently righteous, but inwardly full of
dead bones, uncleanness, hypocrisy, .and iniquity. Outwardly they meke
a . great show of keeping the whole law but actually inwardly are lawless--
unlawful, This is a disposition that is manifested by their works; a
quality that stains everything they touch. Rejection is involved for

seven times this pronouncement is made: "Woe unte you." Again Christ
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The next verses bearing upon this subject are II Thesszlonians
2:3, 7, which will be considered together. In verse three anomia is
used in the phrase "man of sin" and in verse seven, in the;phrase "mys-
tery of lawlessness." In this chapter the question under consideration
is, is the day of the Lo:d just at hand? The answer is, do not be
quickly troubled concerning it for some things must happen first: the
falling away and the revelation of the man of sin., The marginal read-
ing would render it "man of lawlessness," which fits in better with
the eighth verse where it speaks of a revealing of the "lawless one,"
This "man of lawlessness®™ is described as "the son of perdition," one
that opposeth all that is of God and godly, one who even sets himself
up as God in the temple of God. It seems that his whole being or dis-
position is in opposgition to God and godliness. Destruction is an in-
evitable result of such a one for "the Lord Jesus shall slay ZEig7with
the breath of his mouth, and bring to nought by the manifestation of
his coming." But even though the "man of lawlessness" is yet to be
revealed, the "mystery of lawleésness doth already work. "The person
behind this lawlessness" is yet to be made manifest and therefore the
lawlessness already at work is a mystery. This mystery is character-
ized by lawlessness, the works of the "man of lawlessness," but not
fully revealed due to a powerful Person who is restraining this power.

The next instance of use bearing upon this thought was found
in Hebrews 1:9 where the author is using a quotation from Psalm 45:7
to tell what God had to say concerning the Son as over against the an-
gels: "Thou hast loved righteousness and hated iniquity." There is

no doubt but what this was said concerning Jesus Christ who loved
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righteousness and was righteous but who desperately hated iniquity.
Here again iniquity is contrasted with righteousness; however there
is no personification involved. It is one quality contrasted with
another. Righteousness is an acceptable quality, one loved, because
it is a result of obedience while iniquity is not an acceptable quali-
ty; it is hated, because it is a result of disobedience to God.

The final verse which bears upon the principle in mind here is
in I John 334: "sin is lawlessness.”" In the first part of this verse
it was found that neglect to be purified resulted in sin which was
disobedience to a law--the law of Christ. Thena principle was set
forths: "sin is lawlessness." Here neither sin nor lawlessness are
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