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CHAPTER I
THE STUDY AND DEFINITIONS OF TERMS USED

With the expanding of western frontiers of the United
States came the pioneer missionaries and preachers. These
preachers were men of God who feared not man nor beast, but
preached the Gospel of Jesus Christ "to the uttermost part of

the earth."

Among these fearless men were ministers of the Meth-
odists, the Evangelical Association, and others who had
pledged themselves to bring the message of scriptural holiness

to the new and expanding area of the great Northwest.
I. THE STUDY

Statement about the study. From these churches came

the call for the uniting of forces for the spreading of
scriptural holiness or sanctification in the Northwest. An
organization was formed, which later became the Northwest
Washington Holiness Association, meeting for an annual camp
meeting in the month of July. This organization has reached
ite fiftieth year and a record of its activities has not been
recorded. All but one of those attending the first camp meet-
ing have passed on to their eternal reward, and mgny more, that
attended in the formative years of the organization, are no
longer able tec attend because of health or geographical incon-

venliences.
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It had become necessary to begin work on such a history
at once if an adequate account of the past work of this group
was to be obtained.

The writer's intimate connection with this group
through the formative years of his life challenged him to such
an endeavor. The writer has attended the camp meeting since
his earliest childhood days and is acquainted personslly with
much of the work and accomplishments which have been written

in this history.

Importance of the study. One of the important reasons

for the study is to place on record, in a systematically
written form, the history of an organization that has played
an important part in the establishment of Wesleyan-Arminian
theology in the Northwest, Another importance of the study
lg the close connection that the Camp Meeting Movement of the
National Holiness Asscciation has had upon the local Associa-
tion and the churches that teach and preach scriptural holi-
ness in the Pescific Northwest.

This paper was written with several objectives in
view. In the first place, the writer was challenged by Dr.
Delbert R. Rose, Historian of the National Holiness Associa-
tion. Dr. Rose presented the pessibility, in the future, of
a written history of the entire camp meeting movement of the

National Holiness Association, taken from the results of
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various histories of outstanding and representative holiness
camps through~out the nation. These individual histories
would be presented in the form of Theses by seminary students
of various holiness seminaries in America. |

Another important purpose was for the writer to gather
a better knowledge of the American camp meeting movement and
of the National Holiness Association of which he is a part.
Many of the preachers, as well as the laity, of the tradition-
al holiness denominations know little, if anything, of the
background and growth of the holiness movement in the nation
and of its expansion into the great Northwest area of the
country.

A further purpose of the writer was to study the ex-
tent and theAeffect of the camp meeting movement as it reach-
ed the northwestern portion of the Oregon Territory in the
late nineteenth and early twentieth centuries. The effect
upon the individual and the extent of influence in the
denominations was sought in the study. With the westward
advance of the nineteenth century came the pioneer preachers,
bringing with them the ideals and Christisn principles upon
which our country was founded. These fiery preachers, trail
blazers of the faith, came preaching the whole counsel of
God. The writer has attempted to point out the effects and

the extent of the labors of these godly men.
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Limitations of the study. Pastoral changes and death

among the official membership of the organization in the last
few years has been a large factor in limiting the amount of
mgterial available for a history of the Northwest Washington
Holiness Association. The co-operation of those able to pro-
vide information has been most gratifying, especially those
of the Methodist denomination.

II. DEFINITIONS OF TERMS USED

Scriptural Holiness or Entire Sanctification. In order

to give a full view of the term "experience of holiness," the
following terms are defined, using several authorities on the
subject.

H. E. Jessop~-By the teaching of Scriptural Holiness we
mean the truth of Entire Sanctification as
set forth in the broad teaching of the Word
of God, interpreted sanely, sweetly, and
intelligently by those who themselves pos—
~sess the experience and have a clfar grasp
of its doctrine and implications.

ethodist Catechism--Sanctification is that act of divine
grace whereby we are made holy.

Websterts Dictionary--to make free from sin; to cleanse
from moral corruption and pollution.

Standard Dictionary--the gracious work of the Holy Spirit
whereby the believer 1s freed from sin and
exglted to holiness of heart and life.

+ Harry E. Jessop, "Must Holiness Offend," The Ameri-
can Holinessg Journal, 9:57, February, 1950.
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Therefore, when we refer to these terms we mean the experlence
subsequent to regeneration whereby we are cleansed from all

sin and equipped to serve the Lord Jesus Christ with the whole

heart.2

Camp meeting movement. This was an institution which

played a large part in the moulding'of American Protestantism,
especlally Methodism. Camp meetings were open outdoor‘meet—
ings, sometimes with a tabernacle building on the grounds.

The subject of entire sanctification was made nearly as pro-
minent as the conversion of sinners. In 1867 the camp meet~
ing became a movement and under Rev. John S. Inskip became
the movement for the promotion of Christian Holiness and

later developed into the Nationsl Holiness Assoclation.?

Whatcom County Holliness Assoclation--Incorporated in

the year 1904 in Bellingham, Washington, for the promotion
of Scripturel Holiness and the advancement of the Kingdom of
God through 1ts individual members, calling them to a 1life
of "holiness unto the Lord."

Northwest Washington Holiness Association. In 1926

€ A. M, Hills, "Sanctification," The American Holiness
Journal, 9:37, April, 1950.

3 W. McDonald and John E. Searles, Rev. John Inskip
(Boston, sass.: icDonald and Gill, 18855, p. 189.




the Whatcom County Holiness Association, a corporation,
changed its name to the Northwest Weshington Holiness Associa-
tion. At that time the corporation name was not changed. The
organizational name change was made in order to include the
county organizations of the Greater Northwest area. All prop-
erty and equipment of the Whatcom County Association was
transferred to the Northwest Washington Holiness Association
in 1926. The chief aim of the larger organization was the
promotion of seriptural holiness through the annual Camp

lMeeting in July at Ferndale, Washington.
ITI. ORGANIZATION OF THE RESEARCH

In regard to research procedures, this thesis has been
divided into nine chapters. The first three chapters have
dealt with the background of the beginning of the Association.
This included the camp meeting movement within the Methodist
denomination and the Evangelical Association, as well as the
National Camp Meeting Movement. This National movement was
the forerunner of the National Holiness Association. There
was also included the Methodist influence Just prior to 1902,
the year of the founding of the Whatcom County Holiness Camp-
Meeting Association.

In the actual history of the Northwest Washington
Association, the plan was to present its material and spirit-

ual growth with special reference to the missionary movement



within this organization. 1In addition to this the history
has been traced with special mention of interesting incidents,
detalls and reference to outstanding leaders in its ranks.
Research has been 1limited primarily to records, pro=-
motional pamphlets of the Association and interviews of those
connected with the history. This has been supplemented with
letters and other materials pertinent to the thesis. Library
references were used to present a hisﬁorical setting for the
organizational history. The loss of much material in these
years of the history of the Ferndale organization hasg made
it impossible to use many primary source materials. So,
consequently, the writer has had to rely almost exclusively

on secondary Materials.



CHAPTER II

THE CAMP MEETING BECOMES A RELIGIOUS
INSTITUTION, 1800 TO 1900

The nineteenth century saw the beginning of the Camp
Meeting as an institution. This institution gave rise to one
of the most effective methods of mass evangellsm known in
Protestant circles. Camp meeting revivals swept the Eastern
portion of the United States in the early part of the nine-
teenth century in especially the Baptist, Presbyterian and

Methodist Churches,
I. EARLIEST METHODIST INFLUENCES - 1800

The Methodists were instrumental in the early promo=-
tion of the camp meetings through-out the Eastern portion of
the United States and moved Westwsrd with the Westward ex—
pansion. The earliest account of a camp meeting was in 1800
in the Cumberland country of Kentucky and Tennessee with a
Rev. lMcCGee.

On one occasion in Logan county, July 1800, thousands
came together from far and near, encamped in the woods
for several days to hear the long-neglected gospel of
Christ. Thig was the beginning of the camp meetings

which have been so effective in the advancement of Chrig—
tianity in the United Stateés.d

1 Warren A. Candler, Great Revivals and the Great
Republic (San Francisco: Lamar and Barton, Agents, 1924),
p. L1l/8.




9

Another minister, Rev. Barton Warren Stone, journeyed across
Kentucky to witness God's work in the hearts of men. Convic-
tion would come upon men, causing them to fall groaning to
the earth. After as much as three hours of groanings deliv-
erance would come. They would rise, shouting deliverance and
then address the congregation in a truly impressive manner,
telling them of the glorious works of God. 2

The camp meeting played a great part in the evangelize-
tion of the middle and far West in the elighteenth and nineteen-
th centuries. lMeeting houses were too small, so crowds assem=
bled in the open air. The blessings of God and the tidiqgs of
these meetings were carried to every corner of the country and
the fire of the Spirit spread in every directlion as men's
hearts were turned Godward.>

In the history of Methodism, the camp meeting has play-
ed a great part'from the great Western revival onward, for
several generations., The camp meeting became an ever increas-
ing factor in spreading Methodism through-out the new terri-
tories. Within a few years, almost every presiding elder's
district held such meetings, usually in the early fall of the

year, Although begun by Presbyterians, 1t was soon ieft to

€ Ibid., p. 179.

3 John Alfred Faulkner, The Methodists (New York: The
Methodist Book Concern, 1913%), p. 145,
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the Methodists to carry it forward. Francis Asbury states
that he had heard and seen the great results produced by
them.

Francis Asbury said, "We must attend to camp-meetings;

they make our harvest time."> In one district alone there
were seventeen camp meetings in a one year period.

The evidence furnished by Bishop Asbury's "Journal®
alone is sufficient to show the great importance of the
Camp-meeting in frontier Methodism. There is, howsever,
a great abundance of other contemporary evidence. This
1s doubtless one of the principal reasons why the camp
meeting has been overemphasized. Many who have written
of frontier religion have given chief attention to the
spectacular and the unusual. They have assumed that the
camp meeting represented about all there was of religious
influence and activity in the West. Yet, as a matter of
fact, the camp meeting was never recognized as an offi-
clal Methodist institution.©

There never was any Methodist legislation concerning the

camp meeting and the name "camp meeting® does not appear in
any of the General Conference Journals. There were no rules
to govern them, but there were camp meeting manuals in circu-

lation at the time./
In an editorial article in the Western Christian

FWililam Warren Sweet, Methodlism in American History
(New York: Abingdon-Cokesbury Press, 1933), PD. 159-160.

5 William Warren Sweet, Revivalism in America (New
York: Charles Scribner's Sons, 194K), p. 131.

6

Loe. ecift.

/ Loc. ecit.
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Advocate (August 15, 1834) the following heads were discusseds
Best time to hold camp-meetings--last of July to last of
September; place, where there is good water, dry ground,
vleasant shade, agreeable woods for walking and recreation,
timber for tent poles and fire wood and pasturage for
horses; Entertainment to be provided for each individual
before he arrives; Rules to be devised for regulating the
temporal concerns; Civil Law to be strictly enforced,
especially against selling liquor within a mile of the
camp, and all hucksters to be driven from the grounds;
Camp-meeting to be held less frequently-instead of one or
more for each circuit each year, there should be only two
or three for each district; Rellgious exercises-sermons
short, especially when there are several in the course of
the day----, no extravagant exercises of any kind and
meetings should not be continued until late at night.

The above statement indicates the extent of the movement and

importance to the period. With Westward expansion, other

denomingtions took up the camp meeting, using it to promote

thelr evangelistic movement.
ITI. EVANGELICAL ASSOCIATION CAMPS IN WASHINGTON

In the period of the Methodist camp meeting movement
of the Northwest Washington Territory, the Evangelical Associa-
tion (a part of the present Evangelical United Brethren Church)
promoted camp meetings through-out the state of Washington.
There were three recorded camp meetings of the Evan-
gelical Association in 1895 in the Washington area. Presiding
Elder, F. M., Fisher, held a camp meeting at Rockfort, Washing-

ton, near Spokane in 1895. Another camp meeting, with

&€ Ibia. p. 132; Footnote from Western Christian Advo-
cate (Augu E“15, 183 )
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Presiding Elder, Eldon N. Shupp, was held at Valley Ford,
Washington, in June of 1895. Probably the most outstanding
camp meeting was held in July of the same year at "Diamond
Grove" near Spokane. A dance floor was erected for a July
fourth celebration next to the camp. The result was that the
rain sent the sinners to the camp méeting tent, where many of
them were saved. The 1lnfidel proprietor of the dance said,
"I will never butt up against the Lord Jesus Christ again. I
lost $35.00 in this operation."d

III. THE NATIONAL CAiP MEETING MOVEMENT

Although changes have come and the camp meeting move-
ment has waned, we see the results of the camp meeting
through the organization of the National Holiness Association,
with the State and County auxiliariés carrying out the work
of the camp meeting movement., The National Holiness Assocla=
tion, was oPrganized as an inter-denominational soclety and
was made up of churches stressing the fact, experience, and
life of scriptural holiness. Through this organization and
these churches, scriptural holiness is presented in an un-
compromising manner. The Methodist Church still possesses

the greatest number of lalty andvpastors promoting the cause

7 C. C. Poling, History of the Evangelical Church in
Oregon and Washington 1 19§S“T?ortland, Oregon: Loomis
Printing Company, 19%9), op. 311-315K,
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of scriptural holiness through the channel of the National
Holiness Association, formerly known as the Natlonal Assocla-
tlon for the Promotion of Holiness.

Camp meetings for nearly a hundred years had been a
work of the Methodists. On June 13, 1867, in Philadelphia,
a group of ministers met. The results of that meeting of
prayer led to the movement of the National Camp-meeting for
the Promotion of Christian Holiness, The first national camp
was held at Vineland, New Jersey, from July 17-26, 1867. The
call went to all Christians irrespective of denominational
ties, From July 17, 1867 to August 28, 1883, fifty—two
National Camp-meetings were held, In June of 1882 a National
Holiness Convention was held immediately preceding the camp
meetlng which called together brethren from all parts of the
country and materially added to the 1ntereét of the camp-
meeting. At this first convention, Rev. John 8. Inskip was
elected the president.lO Rev. William McDonald was elected
president after the death of Rev. Inskip. In 1894 Dr. Charles
J. Fowler was elected the third president. The same year the
Asscclation broadened its policy by becoming inter-denomina-

fional admitting both ministers and laity of any evangelical

denomination as members.Ll

LU W. McDonald and John E. Searles, Rev., John S. Inskip
(Boston, Mass.: McDonald & Gill, 18%5), p. 353.

11 Geor%e Hughes, "The Beginnin of the National Holi-
ness Movement," Heart and Life, 0:10, July, 1917.




CHAPTER III
THE METHODIST INFLUENCE IN THE NORTHWEST PRIOR TO 1902

This chapter has been devoted to bringing to the atten—
tion of the reader the background out of which the Northwest
Washington Assoclation came. It has been pointed out that
all of the early camp meetings and holiness camps have been
influenced to a great extent by the "people called Methodists."
8o 1t was in this case.

It is impossible to separate Methodism from the holi-
ness camp meeting in the Northwest and still gain a clear
plcture of the growth of the Northwest Washington Holiness
Associagtion. Methodism was the foundation for the camp meet-
ing, later to be established at Ferndale, Washington. The
Bible, its missions and 1ts preaching were the stones upon

which the builders worked.
I. METHODISH AND THE BIBLE

The Methodists, from their beginning as an organized
church, have stressed Bible preaching as fundamental in the
evangelization of the people of the world. Methodist pastors
of the early West also stressed the Bible as the Word of God
and basic for the Christian's rule of faith and practice.

Basic in the Bible teaching of these early pioneers
were the Biblical doctrines of sin, repentance, justification,

regeneration, and sanctification. The discipline of the
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Church stated that God's design in raising up the Methodist
branch of Christianity was to "aid in evangelizing the conti-
nent and to spread scriptural holiness over these lands."

These people did not "lobby" any doctrine, but held
the Bible and all of its teachings as the only guide to the
truth and to the salvation of the souls of men. It can be
saild that Methodism was raised to lead in the field of getting
the Bible to the far West.

It was the story of the Indian's trip to St. Louis to
get "the book of heaven" that encouraged these men of God to
take "the Book" to the far West. The plea that a Puyallup
chief of some Puget Sound Indians gave as they left the Indian
agency, inspired a layman, William Walker of the iMethodist
Church, to start a mission work among the Indians to help
them obtain "the Book. "l

Our people sent us to get the white man's Book of Heaven.
You took us where they worship the Great Spirit with
candles, but the Book was not there. You showed us the
images of the good spirits, and pictures of the good land
beyond, but the Book was not among them to tell us the way.
You made our feet heavy with the burden of gifts and our
moccasins will grow old with carrying them. We are going
back the long trail to our people. When we tell them,
after one more snow, in the big council, that we did not
bring the Book, no words will be spoken by our old men,
nor by our young braves. One by one they will rise up and
go out in silence. Our people will die in darkness and

they will go on the long path to our hunting grounds. No
white man will go with them, and no Book of heaven to make

1 J. 4. Canse, D.D., Pilgrim and Pioneer (New York: The
A bingdon Press, 1930), pp. 2/—-28.
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the way plaln. We have no more words.?

The challenge came directly to the Methodists to send the
"Book of Heaven" to these Indlans, who walked without the

light.
II. METHODISM AND ITS MISSIONS

With the challenge to take the "Book" West came the
challenge to individuals to accept such a responsibility.
Through the efforts of two men, Mr. Disoway, the father of
Indian klssions, and Dr. Fisk of Wesleyan University, a young
man with a martyr spirit was found, who later was to take the
Book to the Indians. In April, 1833, during the New England
Conference of the Methodist Episcopal Church, Bishop Elijah
Hidding made a startling announcement and assignment: Mis-
sionary to the Flathead Indians, Jason Lee. It was learned
that the Flatheads were in the region of the headwaters of

the Columbia river.?
It was thisg man of God, Jason Lee, that opened up the

West to the gospel, establishing missions in Oregon, Washing-

ton, and Idaho, bringing "the Book of Heaven" to the red men.

Jason Lee. This man was the earliest and greatest

2 Ibid., p. 26.

3 Ibid., pp. 31-37.
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Methodist camp meeting speaker of his denomination in this
Northwest area. He was born in 1803, the centennial of the
birth of John Wesley, and came’from a puritan family. In 1828,
he entered w1lbraham Academy and was an intimate friend of
Osmon C. Baker, later a Methodist bishop. After graduation,
he taught in Stanstead Academy, but the call of missions was
still strong upon hig heart as he wrote the bishop in 1831,
"I have not forgotten the red-men of the West, though I am not
emong them." It was two years later that he was appointed to
head the mission to the West. From late 1834 till his death
in 1845 Jason Lee blazed the mission trails and led the way to
establishments in Puget Sound. A mission at Nisquaelly began
in 1833, at Olympia in 1847, Elliott Bay (Seattle) in 1851,
on Whidley Island in 1853 and at Whatcom on Bellingham Bay in
1g5y b

Whatcom Missions. For thirty years (1854-1884) the

mission work grew among the settlers and the Methodist work
expanded to the Indian settlements. The Women's Home Mission=-
ary Society of the Methodist Church established the Stickney
Indign Mission near Lynden.5 Another Indian kission began

among the Nooksack Indians. In 1889 Laura Pippet Brown

assumed this work with her husband, who was a member of the

¥ Ibid., pp. 39-L0; 203-205.

. 5 John . Canse, Interview, Portland, Oregon, July 11i,
1951. .
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Puget Sound Conference of the ikethodist Church.6

ITI. #ETHODISK AND ITS PREACHING

-

nethodism!s preaching has from the beginning been
fundamerital and basically biblical in nature and content.
The pioneer preachers of the late nineteenth century exhibi t-
ed the same flery messages which brought conviection upon all

who heard.

Early Camp Heetings. The earliest camp meetings record-

ed by the historians of the Methodist Church in the Oregon
Territory were held in the years 1841-1842. These early camps
were for the conversion of the Indians predominantly, and were
held at Cow-e-lope and Dalles. Several were powerfully re-
claimed and the mission was encouraged. There were frequent
backslidings among the Indlans, which were disappointments to
the mission staff. These Indlan camp meetings were among the
ricturesque events of the mission 1life of the period.7

The first camp among the settlers began July 12, 1843,
near Hillsboro, Oregon and was the first beyond the Rockies.
Three days after the camp began, there arose an absorbing in-
terest with many inquiries similar to the Jailor, "What must

I do to be saved?"

© Historical Committee, Historical Sketch of the Fern-
dale Camp lieeting, July 29, 1939, p. 1.

! Ganse, op. cit., pp. 224-226.
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Sunday saw fully sixty present, with some nineteen not
professing religion. Among the converts was the Mountain
mgn, Joe Meek. In his own way he cried out, 'Tell every-
body you see that Joe iMeek, that old Rocky rMountain sinner,
has turned to the Lord.' There was but one tent on the
grounds. Settlers had begun to roll into the valley and
would soon refresh their souls at such spiritual feasts
as the camps in the East had supplied. Among those pres-—
ent wgs Mrs. Walt. Whitman, her husband then in the East,
and she wrote enthusiastically for the uplift she ex-
perienced.

By 1856 there were four camps being held in the,Oregon
territory and by 1862 theré were six camps.9 Mr. G. W.
Kennedy portrays a typical camp meeting of 1855 in the 0ld
West, located on dary's River four miles south-west of Cor-
vallis, amidst a grove of trees comprising a variety of forest
shade. A clearing of about three acres made a sort of amphl-
theater effect, encircled by uncleared forest. In the center
was the pulplt and overhead a sloping shed, open to the front,
enclosed at the rear, making a place for the preacher to sleep
and to study. The seats were made of split logs. Tents were
pitched all around the outer ring of the clearing. Back of
each tent were tebles and fires for cooking, The meetings
usually lasted ten days and the women had prepared ahead, so
all visitors were asked to join in meals with the various

families.10

S John . Canse, D.D., Campmeetings in 014 Oregon,
The liethodist Historical Sdéciety, p. 1.

9 Ipid., p. 6.

10 1pia., pp. 7-8.
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The speaker was a local preacher named Miller, his text,

. YThe way of the transgressor is hard.' Some were smitten
in conscience at the first service and went forward to
geek parden of gin---The Christian people of these times
were religlous, they were fervent in everything they did.
They made religion a businegs~-religion was the life of
the times. iighty sermons were preached and God rolled
back the scourge of Europe and sat peace on the throne
that 'men might know that God ruleth over all.' 1In that
camp all prayed until they had put their case right with
God and victory came at every meeting. The windows of
heaven were opened.ll

In the Washington Territory, the first camp meeting
was held in 1854 at Oak Point on the Columbia river near Walla
Walla. The land was owned by Alfred Washburn. It was noft
difficult to hold great meetings in this area with great spir-
itual victories. A camp meeting was held at Grand Mound in
1860 with a Rev. J. W. Franklin preaching in the demonstration
of the Spirit and over twenty persons were converted. Another
camp was developed at Black River in 1870. An impressive scene
solemnized this camp. During the preaching service a giant
tree began to fall in the path of the assembly, but lodged mid-
way in another tree. The falling tree was secured with ropes
until it could be safely felled. That night the altar was
crowded with penitents and many souls were converted. Several
other camp meetings were held in the territory, with a fine

camp located in Whatcom County.l2

1l 10c. cit.

12 John . Canse, Camp Meetings In Washington Territory,
The iMethodist Historical Society, pp. 1-2.
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Ferndale Camp Meeting. In 1877 a man offered a beauti-

ful site of ten acres, with the provision that the tabernacle
would be on the line of the middle of the tract, with one side
for whites and the other five acres for the Indians. The
Indians made seats from their old canoes. The evangelist was
a Rev. C. wu. Tate, missionary to the Indians of British Colum-
bia, Canada. One of the results was the conversion of John

A. Tennant. His family was converted later and they went in-
to full-time Christian work. About three dozen Indians were
converted at this camp. At the camp the next summer many more
accepted Christ. It can be remembered how the Indians serious-—
ly turned from plural marriages, after thelr conversion, and
then secured Rev. Thomas Magill of the Ferndale Church to
marry them the Christian way. In the second year, about twenty
couples were affected by their marriage situation and sought
to find the Lord's will for them. The evangelist's salary,
through collections, was $7.00. The man who gave the land
for the camp had married an Indian maiden, whom he greatly ad-
mired, but she had died and the site was given in her honor.
However, the gift was never recorded and the property was lost
by default. The site was a picturesque scene: one stand for
the preachers, one side for the Indians and the other side for
the white settlers. The meetings were well attended with
songs and testimonies being given in English, Chinook and

other diaiects. The campaign closed on Sunday crowned with



2e

conversions, baptismg, a love feast and communion. Those who
hired the "camp meeting Indians" always found them dependable
in their work, orderly, and falthful members of the Methodist

Church. 13

Methodlst preachers of Whatcom County became stirred
through these early iMethodist camp meetings. The spiritual
fires of the camps burned brightly in the hearts of the people
of God during the years of expansion. From the Methodist
camps grew the longing for an inter-denominational camp to
meet the spiritual needs of all the settlers in this far North-

west corner of the country.

15 Ibid., pp. 3,k.



CHAPTER IV
THE BEGINNING AND EARLY YEARS, 1902-1915

In the year 1889 a minister and his wife arrived in
Whatcom County, in the State of Washington. With their arriv-
al came the energizing spirit of revival which swept over the
county at the turn of the century. The minister was Rev.
Brown, a member of the Pﬁget Sound Methodist Conference. His
wife was Laura Pippet Brown, who came from Iowa and Indiana
where she had given a number of years to holiness evangelism

with marked success.l

At the time of the organization of the associatlon,
originally the Whatcom County Holiness Camp, Laura Pippet
Brown was in charge of the Nooksack Indian Mission at Lynden,
Washington. B8he was carrying on a program of teaching and
evangelizing the Indians of the ares who had come under the
influence and power of the gospel during the Methodist camp

meetings held at Ferndale.
I. THE INITIAL CAYP 4EETING

Laura Pippet Brown felt a definite need for a series
of sermons dealing with holiness and the need of a pure heart.
She contacted Rev. Milton Haney, usually referred to as "Father!

daney and Rev. I. G. Martin, with whom she had worked in Iowa

1 Historical Committee, Northwest Holiness Association,
"Hi storical Sketch of Ferndsle Camp® (July 29, 1939), ». 91.
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and Indiana. Upon her invitstion and with other commitments
in the western area that year, they accepted her invitation
to minister to these people in Northwestern Washington.2
Before arriving for the first Whatcom County Holiness
Association Campmeeting in the mid-summer of 1902, Rev. Milton
Haney was called upon to open the Washington State Holiness
Annugl Camp at Elberton, Washington, June 27, 1902. Dr. Bresee
of Los Angeles, California, assisted. This camp was held in
an obscure place with muech prejudice against it, and the attend-
ance was small. The raiﬂs drove the camp into a church buf
the Lord blessed the efforts. At Medical Lake another camp
was started assgsisted by Rev. I. G. sMartin and a Rev. 8t. Clair.
It began very small at first but grew with amazing results and
full of God's blessing. From this camp I. G. Hartin and Milton
Haney left to fill their appointment with Laura Pippet Brown. )
The camp at Lynden, near the northwest corner of the
state of Washington, seemed less than the least of all the
camps they had attended as far as the display of tenﬁs and as-
semblies were concerned. The camp was located in the deep
woods, in such timber as neither of these men had ever seen

before. The evangelists seemed virtually alone. The first

c Loc., cit.

3 uilton Haney, Pentecostal Possibilities or the Story
of g¥ Life (Chicago, Il1Iinois; The Christian Witness Go.,
1906), p. 386.
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Lord's Day, God piaced in the hearts of twenty-two young peo=-
ple to fix up a four-horse rig, with a large hay rack on the
wagon and come from Whatcom (later to be called Bellingham)
to spend the day, returning to Whatcom that night.u* Before
they reached Whatcom the following morning, everyone was eli-
ther converted or sanctified. This was not all done during
the meeting at Lynden, for these young people had a revival
meeting in the hay rack on the way home until each one found
liberty. A Swedish minister, miles away, hearing of the meet-
ing gathered forty souls of his circuit and brought them to
the meetiné the second Sunday. 'Rev. Milton Haney has told of
the deer that came out of the woods to witness the proceedings,
and of the bears that came within two miles of the camp fto
gather apples. The ministry to the Indians in this area was
especizlly noted by "Father" Haney in this first Interdenomi-
natlonal Holiness Campmeeting in the Northwest, >

A description of the first camp is of much interest at
this time for it gives to the present generation an insight
into the spiritual tide and revival fires that burned g half-

century ago.

The First Camp meeting in the northwest was held in the
mld-summer of the year 1902 in a grove of trees in the

FTbia., p. 3¢7.
5 Loc. cit. '

* (The townships of Fairhaven, Whatcom and Bellingham
were later united to form the city of Bellingham, Washington.)
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eastern end of the town of Lynden, in a booth covered with
fir branches. It was in the closing days cf this camp
meeting that the Association came into being. Blessed by
the gracious outpouring of the Holy Spirit, the brothers
and sisters in attendance, like the chosen three on the
mountain side with Jesus, were filled with a burning de-
sire to perpetuate for themselves and their children and
succeeding generations the spiritual benefits they had had
and were having at that place. Therefore a meeting was
held at the noon hour in the tent of Sister Laura Pippet
Brown for the purpose of organizing. It seems not more
than twelve persons attended the Meeting: Rev. and irs.
Victor Charroin, Mr. and Mrs. Kinsey, C. W. Jones, Rev.

R. L. Wolfe, pastor of Lynden lMethodist Church, Rev.
Charles B. Sears, pastor of Fairhaven Methodist Church in
Bellingham, Rev. C._ J. Kallgren, pastor of Ferndale Meth-
odist were present.6

Rev. Milton "Father" Haney was born in 1825 in the

state of Ohio and was reared a Methodist from birth, since

hig father was a Methodist pastor. He was converted in Illi-
nois at the age of fifteen. At twenty-two young Milton pre-
pared for the work of the ministry under the Call of God. 1In
1860 he entered the Union Army as an army chaplain, attaining
the rank of Colonel. After leaving the service of the Union
forces he assumed s pastorate for a time. From 1866 until

his death "Father" Haney was found in the evangelistic field./
It was while in this capacity that "Father" Haney came to hold

camp meetings and foster many holiness associations across the

O Historical Committee, Northwest Holiness Association,
"Historical Sketch of Ferndale Camp" (July 29, 1939), p. 91.

{ Ibid., pp. 11-284. *(A synopsis of his 1life and work
is given Tor informational purposes.)
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country.

Isaiah Guy Martin travelled with "Father" Haney on sev-

eral evangelistic tours. He was much younger than "Father"
Haney but learned much from this %man of God." In his auto-
biography "Father" Haney said of I. G. Martin that he "is
growing rapidly in grace and if he keeps humble will be of
much value to Christ.® 1In 1902, I. G. Martin held a meeting
in Salt Lake City. Holiness work was begun and this later
developed into the formation of a Nazarene Church. At the
Nazarene Chicago Convention from September 5-10, 1905, Rev.
I. G. Martin was selected as the superintendent of the Chicago,
Illinois, district which was formed at that convention.g
These two men, Rev. Milton "Father" Haney and Rev.
Isaiah Guy Martin led the way for the formation of the holi-

ness work in the Pacific Northwest.
II. FORMATION OF THE ORGANIZATION

The actual formation of the orgenization did not cccur

at the time of the first camp, but a short time later. At
the time of the first camp meeting in 1902 much prayer was
offered in the behalf of an organization. The prayer was to
the effect that the Spirit of God might speak definitely con-

cerning such a venture of faith.

S M. E. Redford, The Rise of the Church of the Nazarene
(Kansas City, Missouri: ~The Nazarene Publishing House, 1948&),

pp. 65, 71.
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Organization Meeting. On August 5-6, 1902, Rev. Milton

Haney and Rev. I. Guy Martin held a brief revival service 1in
the Fairhaven Methodist Church at Falrhaven, Washington, where
Rev. Charles B. Sears was the pastor. The fire of the camp

at Lynden extended to Whatcom and Fairhaven. A real spirit of
revival prevailed and on August 6, 1902, & prayer service was
held on the left of the chancel in the Fsirhaven Methodist
Church. As the group prayed it became clear that God was call-
ing the Whatcom County Holiness Assoclation into being. This
same groub that had preyed in the tent at Lynden met God at
Fairhaven and it became clear tc all that He wanted the work
of spreading soriptural holinegs over the Northwest area to
begin.9 The date of the organizational meeting is verified
by the treasurerts book of 1902-1928&.

The official members elected to head the organization
were: Charles W. Jones, president,lo C. C. Hoskins, treasur-
er,11 Rev, ‘Carl J. Kallgren, C. C. Hosking, William Creasey
and Charles W. Jones, were elected trusteeg, with Charles W.

Jones, secretary.12 Members of the associatlon the first

7 Milton Haney, op. cit., p. 38&7.
10 Loc. cit.

1l whatcom County Holiness Assoclation, "Treasurer's

12 yhatcom County Holiness Association, "Trustee Board
Minutes," October 25, 190L.
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year included the following names: Mr. and Mrs. William
Creasey, Charles W. Jones, Mr. and Mrs. Richard Kinsey, Mary
Cadwell, Mr. and lrs. C. C. Hoskins, lr. and lrs. John Lansing,
0. H. McGill, Eliza J. Ball, Mr. and Hrs. V. Charroin, S. E.
Dow, Jessie Ferris, Mf. and Mrs. F. J. Brown, Moriah Potter,
M, C. Vanorstrand, C, B. Sears, G. W. Thomas, Henrietta Ottey,
Lucy Wills, Nellie McGinnis, Clara A. Benson, Naomi Anderson,
Mrs. Brosseau, Mrs. M. J. Ray, Nettie Warren, J. N. Lindéay,

¥Mr. Sherman Johnson and Mrs. A. E. Harrison.l3

August 7, 1902-August 20, 1903. This was a busy year

for a new organization. In this year the beginning of the
writing of the articles of incorporation was begun by the
board of trustees. The same year a committee of two was ap-
peinted to locate and purchase a site for the permanent camp
location.

Rev. J. Kallgren of the Ferndale Methodist Church and
Rev. C. B. Sears of the Falrhaven Methodist Church were chosen
as the committee to locate a camp site. They toured the county
on bicycles, in a spirit of prayer, to locate the best possible
location. The commlttee was commissioned to locate and ascer—
tain the price of a desirable location, preferably near Lynden

or Ferndale. After conferring with C. W. Jones, Laura P. Brown

13 1pig., p. 2.
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and others they were favorable to & location near the present
0l1ld Settlers camp grounds on the Nooksack River near Ferndale.
After investigation by the committee it was found that the
location could not be considered because of 1ts closeness to a
dence hall in the vicinity. Somewhat disappointed and uncer-
taln Rev. Kallgren and Rev. Sears went up the river about
half-mile where they had previously noted a fine grove of
trees on level ground by the side of a country road which made
it accessible (this road later became U. S. Highway 99).
Pagsing on through the grove of trees from the east, the min-
isters were suddenly impressed that this ground upon which
they stood was God's choice for a permanent camp ground site,
These two men kneeled down upon the ground emid the giant
firg and in united prayer implored the Divine guidance in the
decision to be made. This was the first prayer meeting held
on the grounds, and which was also the prayer of dedication.lu

In April 1903, plans were made for the purchase of the
camp slte which the committee had selected. On April 30,
1903, the land was purchased from Edwin and Carrie Peterson
for $500.00 and the land was deeded to Carl J. Kallgren, C. W.
Jones, and C. C. Hoskins, trustees of the Whatcom County Holi-
ness Association. The deed was recorded May 16, 1903, at the

county courthouse, The money to purchase the camp site was

1% Historical Committee, Northwest Washington Holiness
Aggocliation, "Historical Sketch of Ferndale Camp," (July 29,

1939) 9 p‘ l'
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loaned by a Mrs. Anderson of the Ferndale Methodist Church.15
On August 8, 1903, the first meeting on the grounds at
Ferndale was held. Reports of purchase of the grounds were
given and provisions fof the erection of a tabernacle were
made., In 1904, the camp was held in August, the annual meet-
ing being held on the 19th. The aéticles of incorporation
were approved. The tabernacle was partly erected, with a
saw-dust floor. Much progress was made toward the increase
of members through the salvation and sanctification of many
souls who attended these two camps and meeting during the

year.16

In 1906 a camp boarding tent was set up for the conven-
-ience of the campers. In 1908 a more permanent arrangement
was made with the building of a frame cook-house whiéh was
managed by several of the women. Those in charge were Mrs.
A. Lee "dother" Lewis, Mrs. Helen Hutchinson, krs. Charroin,
lMrs. Rogers, and MMrs. H. Armstrong.l7

In 1909 the first camp circulars were printed for pub-
licity purposes. This was the first step in this field which
wes made by the organization. Work on the tabernacle was

completed and camp stoves for day visitors were erected.

42 Ibid., ‘D. Ps
16 10c. cit.

17 Whatcom County Holiness Association, "Treasurer's
Book, 1902-192%," pp. 11-47.
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