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CHAPTER I
THE PROBLEM, IMPORTANCE, ASSUMPTIONS, AND PROCEDURE

One of the numerous accusations made against the Bible
is that 1t contains contradictions. The one Book that 1s
unique in every way is in no single phase more unlgue than
in the matter of its unity: yet it is in regard to that
particular facet of truth that many of its enemles delight
to aim their weapons, bellieving it to be a target worthy of
a large share of their amunition and energy. Two of the
doctrines that appear to be contradictory are the doctrines
of divine love and divine wrath. Are they compatible or are
they opposed to each other? If one belleves in divine wrath
can he also believe in divine love? Is it reasonable? Ig it
posslible? 1Is it truth or error? Can God be a God of love,
and, at one and the same time, be a God of wrath? Can a God

of love send a person to hell?
I. THE PROBLEM

Statement of the problem. The purpose of this study was

to survey sermons of specific Christian ministers who are both
representative and successful.- Thelr sermons were analyzed

to discover how they dealt with the problem of preaching
retribution and love, and an attempt was made to discover

a satisfactory and workable method of presenting the truths
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under consideration. The survey was made to find out if these
ministers had been able to preach the doctrines without contra-
dictions, disunity, or unreasonable absurdities. An important
guestion was whether this problem had obligated them to an
"either-or" position, or if they had been able to make them
a "both-and." Specifically then, the problem was how have
these ministers preached the doctrines of divine love and
divine wrath? Have they harmonized them or have they placed

them in opposition one to the other?
II. INMPORTANCE OF THE STUDY

Importance of the study. What the minister believes

about these two subjects will radically influence his sermon-
izing. There is no proper ground for neutrality. His views
will result in one of three emphasis: (1) he Wili place a
greater emphasis upon love than upon wrath, (2) wrath will
receive the greater emphasis, or (3) the two views will be
harmonized. Either unity or disunity will result.

No two doctrines are Ereéted more fully in the Bible
than are these two. Therefore it is impossible for the Christ-
ian minister to escape thelr implications or take a neutral
position regarding them if he is to be a preacher of the Word.
It is assumed that the Christian minister is a preacher of the
Word. Any other position is absurd, for the Christian message

comes from the Christian Scriptures. In his great work on
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Homiletics and Pastoral Theology, Doctor William G.T. Shedd,

speaking about the content of the minister's sermon, well said:
In respect to matter . . « we affirm that he ought

to confine himself to evangelical doctrine. If he is

to err in regard to the range of subjects, let him

err on the safe side. It is undesirable, and unwise,

for the pulpit to comprshend more in its instructions,

than that range of inspired truth which_has for its

object the salvation of the human soul.
If, as Doctor Shedd said, the Scriptures are the source of the
message, and the doctrines of divine love and wrath make up a
very vital portion of the Scriptures, then they must be dealt
with by its messengers. The preacher!'s views on divine love
and wrath will color his belief on every other doctrine of
God. Especially will this be true of his views on the
attribute of unity and the moral attributes of holiness,

righteousness, justice, mercy, and love.
ITI. ASSUMPTIONS

Assumptions. It is assumed that the Bible is the iner-

rant, authoritative Word of God and as such contains the
messenger's message. It is assumed that both doctrines are
Scriptural, reasonable, and harmonious. It is further assumed
in this thesis that they can be preached in an harmonious
manner, with the result that one strengthens the other rather

than weakening it. The attempt, then, in this treatise, is

1l william G.T. Shedd, Homiletics and Pastoral Theology
(New York: Charles Scribner's Sons, 1876), p. 246.




not to prove the truth or error of the doctrines under con-
sideration, but, believing them, to analyze the sermons of
successful and representative preachers, and to discover
their failure or success in this matter and to arrive at a
workable method of presentation of these two extremely impor-

tant and fundamental truths.
IV, THE PROCEDURE FOR THE REMAINDER OF THE THESIS

Procedure. The procedure will be as follows. In chap-
ter two the sermons of Jonathan Edwards will be studied. He
is recognized as an extremely strong preacher on the sovér-
eignty of God, with wrath being much more prominent than love.
Chapter three will be a survey of sermons by Bishop Gerald
XKennedy, a liberal preacher who emphasizes the love of God to
the exclusion of a strong emphasis on the wrath of God. 1In
chapter four the sermons of T. De Witt Talmage will be
studied. He was a Calvinist preaching during the last half
of the nineteenth century and who was a strong preacher on
both doctrines. 1In chapter five sermons of Doctor Paul S.
Rees will be considered. He is also a strong preacher on both
doctrines, but he is contemporary and of the Arminian Wesleyan

persuasion. Chapter six will consist of a summary and con-

clusion.



CHAPTER II
SERMONS OF JONATHAN EDWARDS

There are many different types of sermons, types of
preachers, and methods of delivery. The sermons to be con-
sidered in this chapter fully represent a type which 1is nearly

forgotten in this day, but once was very common.
I. BIOGRAPHICAL SKETCH

Jonathan Edwards was born in East Windsor, Connecti-
cut on October 5, 1703; the same year John Wesley was born in
Epworth, England., He 1s popularly and correctly known as the
founder of New England theology. His theology can best be
described as hyper-Calvinism, and he was one of the most able
defenders of i1t that has ever lived. He did give a little
more place to the freedom of the will than did John Cslvin.
Many theologians consider him the greatest theologlan Amer-

ica has ever produced, and other scholars say he possessed

the greatest intellect of any American thinker.

The Great Awekening came about primarily through the
preaching of Edwards and George Whitefield. The following
description of moral conditions given by Albert Henry Newman
shows the necessity of such a revival:

By 1733 a Socinianized Arminianism, blended with deis-

tic modes of thought, having wrought havoc with the estab-
lished church and the dissenting bodies of England, invaded



the colonies. Skepticism and indifferentism were
somewhat widely diffused., Conversions were rare,
and deep religious experlences were not only not
unlooked for, but were regarded by many as savor-
ing of fanaticism. Preaching here, as in England,
had lost much of its fervor. The great mass of
church-members were living in a hopeless state of
carnal security.
So great was the revival that in some towns there were very
few people who had not either been converted or were deeply
moved because of the revival.

As to his person many people have pictured Edwards as
severe, unemotional, and entirely lacking in compassion and
love., They say he seldom mingled with people, but spent at
least thirteen hours daily in his study. But a study of his
sermons and personal life has impressed this writer that he
loved God and man with a burning passion. Even in his most
severe sermons there can be sensed g warm heart and compassion
for souls., Doctor Charles Warner says of him:

Probably for most persons the influence of Edwards
will longest survive through his wonderful personality.
'From the days of Plato,! says a writer in the West-
minster Revlew, 'there has been no life of more imposing
and simple grandeur.'

Two of his many resolutions reflect his motive and ambition.

As to his motive: "Resolved, never to do any manner of thing,

1 plbert Henry Newman, A Manual of Church History
é?hiladelphia. The American Baptist Publication Society, 1948),
s D. 673

R Egbert C. Smith, "Jonathan Edwards, "Library of .
World's Best Literature (New York: R. S. Beal and J. A. Hill
publishers, 1897), p. 1758.
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whether in soul or body, less or more, but what tends to the
glory of God; nor be nor suffer 1t, if I can possibly avoild
1t."S The other resolution 1s a hint concerning his ambition:
"Resolved, to live with all my might while I do live, "4

He was a Congregational minister, his most famous pas-
torate being at Northhampton, Massachusetts. It was while he
was there that the Great Awakening came, and it 1s generally
considered to have begun in that very church. During a part
of his later years he was a missionary to the Indlans in
Stockbridge, Massachusetts. He was inaugurated President of
Princeton College, Princeton, New Jersey in 1758, but died
that same year.

Besides writing out all of his sermons in full, he
also found time to write books and essays. Titles of some of

his best known works are: Inguiry Into the Freedom of the

Will, History of Redemption, Life of David Brainerd, and Dig-

tinguishing Marks of g Work of the Spirit of God.
Though he had little oratorical ability, he neverthe-

less became famous as a preacher. An Editor of the Master-
pieces of Eloquence says of him, regarding his manner and
effectiveness in preaching that:




His sermons were read from a small manuscript book
~ held in hils left hand, hls right belng used only to turn
the pages, and his body remaining almost motionless. But
his solemnity, his logic, his sincerity, were so impres-
sive, and his description of the fate of the impenitent
so terrible in their resllism, that his hearegs were often
moved to agonies of tears and supplications.
This solemnity on his part and conviction on the part of his
hearers was especlally marked in his most famous sermon "Sin-
ners in the Hands of an Angry God."
Jonathan Edwerds is known as a "Hell-fire" preacher.
It will be noted from the 1list of sermon titles below that he
preached upon the wrath of God a great deal, and from many
different approaches. The sermon titles are from Volume IV
of his better known sermons, and 1t is both interesting and
11luminating to see how many proportionately are either dir-
ectly upon the subject of damnaticn or contain much of the
wrath of God in them. The first 1list i1s of those that are
directly on the damnation of Sinners:

The Fingl Judgement; or the World Judged Righteously
by Jesus Christ.

The Justice of God in the Damnation of Sinners.

The Future Punishment of the Wicked Unavoidgble and
Intoclerable.

The Eternity of Hell Torments.

5 Mayo W. Hazeltine, Editor, Masterpieces of Elocuence
(New York: P. F. Collier & Son, nidTQTT‘%gii'V, p. 1797,

6 Jonathan Edwards, Works of President Edwerds (New
York: Leavitt and Allen, 1855), Vol. IV.



When the Wicked shall have Filled up the Measure of
their Sin, Wrath willl come upon them to the uttermost.

The End of the Wicked Contemplated by the Righteous;
or, the Torments of the Wicked in Hell, no Occasions of
Grief to the Szints in Heaven.

Wicked Men Useful in their Destruction Only.

Sinners in the Hands of an Angry God.

The Sin and Folly of Depending on Future Time.

The Folly of Looking Back When Fleeing out of Sodom.?

This next list is not directly upon the subject of

wrath, but contains much on the subject:

Men Naturally God's Enemies.

God Glorified in Man's Dependence.

The Vain Self-flatteries of the Sinner,

The Warnings of Scripture are in the best Manner
Adapted to the Awakening and Conversion of Sinners.

A Werning to Professors; or, The Great Guilt of those
Who Attend on the Ordinances of Divine Worship, and Yet
Allow Themselves in any Known Wickedness.
God's Soverelgnty.8
These are sixteen of forty representative sermons
which indicate that a great deal of his sermonizing was on the

subject of retribution. The sermons to be consldered in this

peper will be selected from these lists,

7 Ibid., p. 111.

8 Loc. cit.
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II., SERMONS TO BE ANALYZED

It has already been mentioned thet Jonathan Edwards
was one of the most capable and willing promoters of the Cal-
vinism of John Calvin., From the time of Calvin to Edwards,
Arminianism had had a very fast growth and was a decided oppo-
nent to strict Calvinism. With this in mind, it would seem
appropriate to take as the first of Edwards sermons for study
one entitled, "God's Sovereignty."9 The text was, "Therefore
hath He mercy on whom He will have mercy, and whom He will
He hardeneth."l0 The opening statement in the doctrinal
treatment of thls subject clearly indicates that he belleved
God acts sovereignly in regard to man's salvation. He said:

God exercises His sovereignty in the eternal salvation

of men. He not only is a sovereign, and has a sovereign
right to dispose and order in that affair; and he not only
might proceed in a sovereign way, if he would, and nobody
could charge him with exceeding his right; but he actually
does so; he exercises the right which he has.ll
In this statement he declares that God does "actually" exer-
cise an absolute sovereignty.
Two of his favorite terms, Jjudging from the numerous

times they are used and the emphasis glven them, are "The glory

of God" and "The glory of His attrlbutes."® These and similar

9 Ibid., p. 548.
10 Romans 9:18.

11 Jonathan Edwards, op. cit., p. 549.
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terms are used repeatedly in the sermon under discussion with
a. strong appeal for the hearer to understand that absolute
sovereignty does not in any way cast the least reflection on
the glory of any divine attribute. This assertion : That
absolute sovereignty does not lessen the glory of any attri-
bute, was the main burden of the sermon.

He seemed to sense that his congregation might think
that this sovereignty would reflect on God's love and man's
freedom; so he came back agaln and ggaln to the proposition
that none of God's attributes are changed in the least be-
cause of His agbsolute sovereignty. It almost seems that he
was not sure of the correctness of the proposition and was
trying to convince himself as well as his hearers.

The extreme predestination arising from this doctrine
is summed up in the following strong argument:

There 1s no person whatever in a natural condition,
upon whom God may not refuse to bestow salvation without
prejudice to any part of his glory. Let a natural person
be wise or unwise, of a good or ill natural temperament,
of mean of honorable parentage, whether born of good or
wicked parents; let him be a morel or immorsl person,
whatever good he may have done, however religious he may
have been, how many prayers soever he may have made, and
whatever pains he has taken that he may be saved; whatever
concern and distress he may have for fear he shgll be
damned; or whatever circumstances he may be in; God can
deny him salvation without the least disparagement to

any of his perfections. His glory will not in any in-
stance be the least obscured by i1t.1%2

12 Ibid., p. 552.
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This shows that he believed that there is absolutely no possi-
bility for anyone to be saved who 1s not sovereignly selected
and predestined to salvation no matter how seriously or des-
verately they seek and plead and act.

He then attempted to prove this statement by arguing
that God could deny salvation to anyone without injuring the
honor of His righteousness, the honor of His goodness, or the
honor of His falthfulness. As to God's goodness he said,
"That which is not contrary to God's righteousness is not
contrary to His goodness."ld And in referring to the honor
of His faithfulness he argued that not all men have been prom-
ised the privilege of salvation, and, therefore, God is not
obligated to them. His own words gre:

Men in a natural condition are not the children of
promise; but lie open to the curse of the law, which
would not be the case if they had any promise to lay
hold of.l4

This again shows that if they are not predestined to salvation
they have absolutely no hope or possibility of obtaining it.

His next approach was that of illustration. He taught
that the heathen nations on the whole did not have any oppor-
tunity for salvation; and that such nations as America, with
2ll of her privileges did have an opportunity to be saved
solely on the basls of God's soverelgnty. Another illustration

13 1pid., p. 553.
14 Loc. eit.
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of this sovereignty, he said, was God's choice of the Cove-
nant people in the 0ld Testament days and His rejection of
the Gentile nations. He dealt at length with the matter of
the difference between privileges of heathen nations in his
day and the Gentile nations of another day contrasted with
America and the Covenant people.

Two reasons are given to show why God exerclses His
sovereignty. The first ie that it was God's intention in the
creation of the universe to menifest the glory of each of His
attributes and 1f one were glorified more than another His
glory would be defective. Since one of His attributes is ab-
solute sovereignty, then He must exerclse that sovereignty.
The second reason for God's exercise of Hls sovereignty is a
natural progression from the first. In this it is argued that
the higher the creature, the greater the glory will come from
the sovereignty exercised over it. Men are higher than ani-
mals, therefore, God exercises His sovereignty over men; and
since no endeavor of man is higher than that which issues in
eternal salvation, God exercises His soverelgnty in that realm,
thus bringing all the greater glory to Himself.

In the application of this sermon, the appesl was made
only to the elect. That is only natural. However, in other
sermons his appeal was to everyone, which seems to point up a
contradiction in his theology. But if one followed his reason-

ing closely he would soon discover that Edwards appealed to
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everyone to come for salvation, because no one could know for
certaln, while in this life, if he were of the elect or not.
In other words, "Come, everyone. If you are of the elect you
will be saved, If you are not of the elect you will, by your
coming and your supplications, add to God's glory by showing
your absolute and utter dependence upon Him." So in the appli-
cation he reminded them of their absolute dependence upon God:
in the matter of eternal salvation, because 1t was gll of sov-
ereignty. He exhortéd the elect to adore the awful and abso-
lute sovereignty because by it they were made different than
others; to praise God that beczuse of His sovereignty He has
become bound to them by His word of promise; to gladly submit
to the eternal and unchanging decrees; and lastly, to seek
salvation early even though they will be saved if they are
sovereignly chosen. The reason he wanted them to seek early
wasg because the sooner they come the more they will add to
God's glory.

More space has been given to this sermon than will be
given to any of the others because the idea of God's absolute
sovereignty was so basic in all of Edward's theology and came
out in nearly all of his preaching, This sermon showed up his
hyper-Calvinistic theology in that it presented, besides abso-
lute sovereignty, an unconditional predestination and a com-
plete denial of the freedom of the will. |

Another sermon entitled, "When the Wicked shall have
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filled up the measure of their Sin, wrath will come upon them
to the uttermost, "15 built upon the text, "fill up their sin
alway; for the wrath is come upon them to the uttermost, nl6
has much of predestingtion in it, but has an appeal much more
mmivereasl. There are three basic propositions in this address;
namely, God has set a "certain measure® to the sins of every
man; while men continue in sin they are "filling the measure"
set them; and when once the measure is full, wrath will come
upon them to the "uttermost."

The following statement seems to indicate that God waits
patiently for people to fill up their prescribed measure of sin
so they can die and He can punish them. He asked and answered
the following pointed question:

To what effect was the heinous wickedness and obstin-

acy of the Jews; viz., to fill up their sins. God hath
set bounds to every man's wickedness; he suffers men to
live, and go on in sin, till they have filled up their
‘measure, and then cuts them off. To this effect was the
wickedness and obsgtinacy of the Jews: they were exceed-
ingly wicked, and thereby filled up their measure of sins
a great pace. And the reason they were permitted to be
so obetinate under the preaching and miracles of Christ,
and of the apostles, znd under zll the means used with

them was that they might fill up the measure of their

In this sermon the absolute sovereignty of God of the

type that would issue in unconditional predestination is not

15 Edwards, op. eit., p. 280.
16 1 Thessglonians 2:16.,
17 Eawerds, op. cit., p. 280.



16

nearly as pronounced as in the previous one. In faet, there
are severgl rays of hope and mercy evident for everyone.

Mercy 1s suggested in the degree of punishment; for he declared
that the judgment will be in direct proportion to the sins

committed. He said:

There 1s a connection between the measure of men's
sin and the measure of punishment. When they have filled
up the measure of their sin then is filled up the measure

of God's wrath.18

and agein:
Some reprobates commit but a little sin in compari-
gon with others, and so are to endure proportionately a
g Mg g e e e Ll
Though the predestination in this sermon is not as
strong as in some others, it is by no means entirely lacking.
In this statement: "While men continue in sin they are fill-
ing up the measure set them," it is strongly suggested, though
not positively stated, thet men are predestined to commit =
certaein or prescribed amount of sin before they die. Another
more lengthy passage makes uncondlitional predestination stand
out more prominently, and God's responsibility for man's sin

more pronounced in these words:

But sometimes the reason why God lets them alone 1is,

18 1pid., p. 280
19 Ibid., p. 281
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because they have not filled up the measure of their
sins., When they live in dreadful wickedness, they are
but filling up the measure which God hath limited for
them. This 1s sometimes the reason why God suffers very
wicked men to live so long; because their iniqulty is not
full: Cenesis 15:16, 'The iniquity of the Amorites is
not yet full.! For this reagson also God sometimes suffers
them to live in prosperity. Their prosperity is a snare
to them, and an occasion of thelr sinning a great desl
more. Wherefore God suffers them to have such a snare,
because he suffers them to fill up a larger measure. So,
for this cause, he sometimes suffers them to live under
great light, and great means and advantages, at the same
time to neglect and misimprove all. Everyone shall live
ti1l he hath filled up his measure.20

In his appeal he made the invitation universal by call-
upon everyone to turn from his sin and to flee to Christ
safety. He then warned them that when the measure of their
was filled up there would be no moderation or restraint in

degree of punishment, He reminded them that now there is

mercy, but then there would be no moderation in the least

degree. He declared that wrath would utterly undo the vietims

of 1t, that 1t would be eternal and hopeless, and the final

warning was that it would be to the uttermost of what is threat-

ened.

From the text in Ezekiel which reads:

Son of man, what i1s the vine-tree more than any tree,
or than a branch that is among the trees of the forest?
Shall wood by taken thereof to do any work? Or will men
take a pin of it to hang any vessel thereon? Behold, it
is cast into the fire for fuel; the fire devours both the
ends of 1t,_and the midst of it is burnt. Is it meet for
any work?"el

2l Erekiel, 15:2-4.
20 Ipid., p. 281.
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he had a sermon which he called, "Wicked men Useful in their
destruction only."22 The theme of this sermon is that the
primary and only purpose for man being placed on this earth
is to bring glory to God. The part that wicked men play in
adding to this glory is that in their punishment for sin God
is getting glory to himself, and the contribution of the elect
is in their absolute dependence on God for redemption. This
punishment of sin glorifies two attributes; namely, those of
omnipotence and holiness. Therefore, sinners are useful to
God in showing the awfulness of sin, God's hatred of sin, His
final overthrow of it, and His absolute sovereignty. There
was very little of appeal to any sinner in this sermon.

From Romans 3:19, "That every mouth may be stopped" he
preached on "The justice of God in the damnation of Sinners. "3
One of his first statements was:

When men are fallen, and become sinful, God by His
soverelgnty has a right to determine gbout their redemp-
tion as he pleases. He has a right to determine whether
He will redeem any or no. He might, if He had pleased,
hed left all to perish, or might have redeemed all, as
He pleases. Or, He may redeem some, and leave others;
end if He doth so4 he may take whom He pleases, and leave
whom He pleases.?

Simply stated, this quotation says that God has every right to

22 Edwards, op. cit., p. 300.
23 I1pid., p. 226.
%4 Tpid., pp. 231, 232.
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predestine salvation or condemnation on the bagis of sovereignty
alone.

He then proceeded to show the justice of God in damning
sinners by the following arguments, the gist of which will be
here presented. It will be noted that all the arguments are
based on the proposition that God's treatment of sinners will
be in almost exact proportion to their treatment of Him. (1)
Because they had shown no love to God, He would not be obliged
to show any love to them. (2) Because they had slighted Him
He had every right to slight them. (3) Because they had been
ungrateful for past mercies, they should not expect any future
mercy. (4) Because they had chosen to side with Satan in his
opposition to God, they should expect to be punished with
Satan. (5) Because they have so often refused His calls He
should refuse to hear their call for mercy. (8) Because they
hed sinned, presuming that God would forgive them when they
called He could justly refuse the mercy they had presumed upon.
And (7) because they have opposed CGod's soverelgn dispensations
He might justly oppose them. In the arguments Just mentioned
he was saying in effect that God's actions are in direct pro-
portion to man's actions. He was telling his listeners that
if they do thus-and-so, God will do thus-and-so.

In the latter part of the sermon he supposed some
objections and answered them. The first objection was, "If

1t be so, that if I am not willing to have Christ for my



20

Saviour, yet I cannot make myself willing."29® He reminded
them that he had already told them that they would not re-
celve Christ, and now he told them that the objection that
they cannot receive Him is unreagsonable, since he had already
proven that they would not. In other words, "Your excuse
that you cannot receive Christ is unreasonable, unless you
would if you could." Another imaginary objection was: "God
shows mercy to others that have done these things as well as
I, yea, that have done a great deal worse than I."26 To this
objection he answered:

That does not prove that God is in any way bound to
show mercy to you, or them, either. If God does bestow
it on others, He does not bestow it on them because He
is bound to bestow it: He might if He had pleased, with
glorious Justice, have denied it them. If God has be-
stowed it on some, that does not prove that He is bound
to bestow it on any; . . . God is in debt to none; and
1f He gives to some that He is not in debt to, because
it is Hig pleasure, that does not bring Him in debt to
others.?

At least three principles are stated here: (1) God is not
bound to show merecy to anyone, (2) if He does show mercy to
anyone that does not prove He 1s bound to them, and (3)
whether He chooses to bestow mercy or not, either position is

in perfect harmony with His justice.

25 Ibid., p. 244.
26 Ipid., p. 250.
27 Ibid., p. 250.
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"Sinners in the Hands of an Angry God, "28 is Jonathan
Edward's most famous sermon., It is from the text "their foot
shall slide in due time."29 This sermon was given at Enfield,
Connecticut, on July 8, 1741. S. E. Frost, in The World's
Great Sermons, wrote about the effect of this sermon thus:

It had so marked an effect upon the audience that the
hearers groaned and shrieked convulsively; and their out-
D T ST S e

This sermon gave a decided impulse to the Great Awakening that
was then in full progress. It would not be hard to imagine
the distress such a sermon would have placed upon the congre-
gation as it came from the lips of the breacher with his great
solemnity and seriousness; for in written form, these many
years later, it makes a powerful impression upon the reader.

In vivid, picturesque language he visuallzed the people
standing on the slippery edge of a great pit, with no power
of their own to back away, and nothing within reach to hold
onto, He sald they were held there by only one thing; the
hand of God: but that hand, he warned them, was the hand of -

an "angry God" who had power to cast them down into hell at any

moment.

28 Edwards, ov. elt., p. 313.

=9 Deuterononmy 32:35,
% g, E. Frost, The World's Great Sermons (Garden City,

New York: Garden City Publishing Company, 1943), p. 111,
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Not only did God have sufficient power to cast them down
immedistely; but He could easily do i1t. Divine Jjustice would
" not interfere because they deserved 1t; they were already un-
der condemnation to hell, they were the objects of the same
wrath that those already in hell were suffering, and God was
not unmindful of their wickedness and exceeding sinfulness.

The idea of sovereigﬁty is very strong in thils sermon,

He declared that the only thing that stayed God's hand from

casting them into hell immediately was that His "mere plea-

sure” dictated otherwise. Their time was predestined and it
had not yet come, but it might come any moment unexpectedly.
In vivid language he said:

The wrath of God burns agailnst them; their damnation
does not slumber; the pit is prepared; the fire 1s made
ready; the fire is now hot, ready to receive them; the
flames do now rage and glow. The glittering sword is
whet and held over them, and the pit hath opened her
mouth under them.Sl

He referred to the Devil and to devils several times in the
message, saying that sinners were their prey. In that regard
he gaid:

The Devil stands ready to fall upon them, and seize
them as his own, at what moment God shall permit him . . .
The devils watch them; they are ever by them, at their
right hand; they stand waiting for them, like greedy,
hungry lions that see their prey, and expect to have,
but are for the present kept back; if God should withdraw

His hand by which they are restrained, they would in one
moment fly upon their souls.S

3l Edwards, op. cit., p. 3l4.
52 Ipid., p. 314.
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Then he came back to his doctrine of unconditional pre-

destination. To those, for whom he said the devils were wait-
ing, he held out a fearful future, without a single ray of
hove. He said:

God has laid himself under no obligations, by any
promise, to keep any natural man out of hell one moment:

. « o but what are contained in the covenant of grace,

o o o But surely they have no interest in the promises

of the covenant of grace that are not the children of the

covenant,.
Not only were they completely hopeless in that they had no
promise to lay hold of, but he told them that they should take
no comfort in the fact that there was no visible means of
death at hand and that they were at that moment enjoying good
health., And then he mentioned a number of possibilities of
immediate death, reminding them:

Unconverted men walk over the pit of hell on a rotten
covering, and there are lnnumerable places in this cover-
ing, so week that they will not bear their weight, and
these places are not seen.

"A1l that preserves them every moment," he said, "is the mere
arbitrary will, and uncovenanted, unobliged forbearance of an
angry God. "S5 He was saying they were completely dependent
upon a God who was in no respect obligated to them. That they
were in the hands and at the mercy of a God who was angry with

them and totally unobligated to them 1s forcefully presented

33 Loc. c¢it.
5% Ipid., p. 315.
3% 1pid., p. 317.
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when he sald:

The bow of God's wrath is bent, and the arrow made
ready on the string, and justice bends the arrow at your
heart, and strains the bow, and it is nothing but the
mere pleasure of God, and that of an angry God, without
any promise or obligation at all, that keeps the arrow
for one moment from being made drunk with your blood,%€

And again he spoke in much the same way except that he went
even farther and declared that God was not only not obligated
to them, and angry with them, but that He actually abhorred
them., He sgid:
The God that holds you over the pit of hell much as
one holds & spider or some loathsome insect over a fire,
ebhors you, and is dreadfully provoked: . . . You are ten
thousand times as abominable in his eyes, %s the moet
hateful and venemous serpent is in yours.S
Then after depriving them of 211 hope, and telling
them how loathsome they were in God's sight, he pleaded with
them to consider their danger; but still gave them not a single
ray of hope. He only plunged them further into despalir by clos-
ing the sermon with this hopeless statement:
You hang by a slender thread, with the flames of
Divine wrath flashing agbout it, and every moment to singe
it, and burn it asunder; and you have no interest in any
mediator, and nothing to lay hold of to save yourself,
nothing of your own, nothing that you have ever done,

nothing ghat you can do to induce God to spare you one
moment , .

% Ipig., p. 318.

%7 loc. cit.

38 Edwards, op. cit., p. 318.
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He also declared that the Mediator had no interest in them.
He taught that Christ died for the elect only and since the
only hope of selvation is through the death of Christ they were
certainly desperately hopeless. It is no wonder that this ser-
mon hed such a marked effect upon the people. It is impossible
with the few quotations given here to begin to express the
power and seriousness of the message, because with the skill
of a2 master he progressed from each propesition to the next,
meking every word count and every idea build to a climax that
must have plunged his hopeless listeners deeper into despair
with each blow,

Jonathan Edwards taught that God does not love those
who are not of the elect and not only that but when the saints
are in heaven and see as God does they wlll not love them
either. In a sermon built on the text, "Rejoice over her,
thou heaven, and ye holy Apostles and Prophets; for God hath
avenged you on her,"3° he gave a title which is both sugges-
tive and interesting: "The End of the Wicked Contemplated by
the Righteous: or the Torments of the Wicked in Hell, no Occa-
sion of grief to the Saints in Heaven."40 In this sermon he
sald that saints and sinners would be in plain view of each
other gl11 through eternity; so that the sinners, seeing the

blessedness of the seints would weep and gnash thelr teeth;

39 Revelation 18:20.

&0 Edwards, op. cit., p. 287.
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be;ng in al1l the more torment because of the comparison of
their condition with that of the elect. But the main empha-
els of the message was on what would take place as the saints
behold the suffering of the wicked. This would be an occa-
sion of rejoicing for the righteous he sald. Not only will
they rejolce at God's judgment and the suffering of the damned,
he said, but "when they see it, it will be no occasion of
grief to them, "4l

This statement seems very severe, but in another part

of the sermon he enlarged on it, meking it even stronger by'
saying:

They will not be sorry for the damned; it will cause
no uneasiness or dissatisfaction to them; but on the con-
trary, when they have this sight, it will incite them to
joyful praises.42

This rejoicing he sought to prove by Revelation 21:4, which
says there will be no tears or crying or sorrow in heaven.
Another argument he used was to clte several passages from
the Bible that taught that everything in heaven will contrib-
ute to joy.

In a very strong statement he sald that in heaven the

saints would no longer love sinners, because they would then
know that God does not love them and it would be wrong to love

those whom God has no love for. He sgid:

4l 1pid., p. 289,
“2 Ipid., p. 290.
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Posgitively; the suffering of the damned will be no
occasion of grief to the heavenly inhabitants, as they
will have no longer love nor pity for the damned as such.
It will be no argument of want of a spirit of love in them,
that they do not love the damned; for the heavenly inhab-
itants will know that it is not fit that they should love
them, because they will know then that God has no love to
them, nor pity for them; but that they are the objects of
God's eternal hatred. And they will then be perfectly
conformed to God in their wills and affections, They
will love what God loves, and that only.4S

He told them that they would then not only rejoice
because they see the torments of the wicked, but: they would
rejoice because of the sovereign grace of God that made it
possible for them to be blessed. He said:

This will give them a joyful sense of the grsce and
love of God to them, because hereby they will see how
great a benefit they have by it. When they shall see the
dreadful miseries of the damned, and consider that they
deserved the same misery, and that it was sovereign grace,
and nothing else, which made them so much to differ from
the damned, that, if it had not been for that, they would
have been in the same condition; but that God from a1l
eternity was pleased to set his love upon them, that Christ
hath 1lzid down his life for them, and hath made them thus
gloriously heappy forever; O how will they admire that dying
love of Christ, which hath redeemed them from so great a
misery, and purchased for them so grest happiness, and has
so distinguished them from others of their fellow creatures.

It has alreedy been suggested that the reprobates are to pralse
God for the fact that thelr damnation will a2dd to His glory and
here he presented agaln the other gide of the question; namely,
that the elect will praise God for their sovereign selection,

remembering that it was not due to any merit of their own.

45 Ipig., p. 291.
44 Ipid., pp. 292-293.



28
They are to rejoice that Christ died for them, but not for
others.

In this same sgermon he told the people that they should
love everyone while they lived, because they could not know
until after death who is predestined to eternal life., He ad-
vised Christians to love the ones that God loves both here in
this present life and in heaven, but to love the ones God hates
while in this life only. He said:

It is our duty to love all men, though they are

wlcked; but it will not be a duty to love wicked men
hereafter . . . We ought now to love all, and even wicked
men; we xnow not but that God loves them , . . But this
is not the case in another world. The saints will know
concerning the damned in hell, that God never loved them,
but that he hates them, and will forever be hated of God

e« « o Therefore when God hath thus declared his hatred
of the damned, and the saints see 1t, it will be no way
becoming in the saints to love them, nor to mourn over
them. %

In reading his sermons one 1s smazed to find so many
pleas and invitations for sinners to come to Christ. His bro-
ken-hearted pleas to the unconverted seem to be in direct
opposgition to his doctrine of predestination, and one feels
that he d4id not fully believe all that he preached. Perhaps
no one in his dgy loved God or people more than he did, and
there must have been a terrific struggle in his heart and mind
as his theology clashed against what he felt and had in his

heart.

45 Ipig., p. 293.
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In analyzing the sermons of Jonathan Edwards it has been
discovered that he preached much on the absolute sovereignty
of God. It was found to a greater or lesser degree in nearly
every sermon. The sovereignty which he sdvocated issued in a
doctrine of agbsolute predestination which in turn robbed man
of his freedom of the will in as far as eternal salvatlon is
concerned., He taught that some men were predestined to re-
ceive eternal life and others to be eternally damned and there
was nothing that could glter the fixed decree.

The love and mercy of God suffered from his extreme
predestinarian point of view though he sald repeatedly that
none of the divine attributes were affected by his doctrine.
He declared in other messages that God abhors and actually
hates all whom He has predestined to damnation. He also
taught his people that when Christians get to heaven and
learn finally who are the damned they will hate them as God
does. Judging from the number of times he argued that none
of the divine attributes were affected by his absolute sover-
elgnty one is caused to sense he was not too positive of the
position and felt 1% needed every possible support he could
summon .

He taught that there was absolutely no possibility of
salvation for anyone whb was not predestined irregardless of
how desperately they sought. To prove this he declared thaet

there was no salvation apart from the atonement of Christ and
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that Christ died only for the elect. He did make the appeal
in some germons universal, however, which was a contradiction
to hig idea of predestination. The appeal in the sermon on
"God's Sovereignty"46 and "Sinners in the Hands of an Angry
God "7 wasg exclusively for the elect. Such a conclusilon
naturally follows the particular idea of predestination and
sovereignty he held.

Though he did not say it clearly he at least intimated
that sinners were predestined to commit a prescribed amount
of sin and that proposition would meke God responsible for
man's sin and consequently would make Jjudgment unfair. This
idea weas particularly pronounced in the sermon from I Thessa-
lonlians 2:16.

He told his people that the only reason sinners were
put on the earth and allowed to live was that they might add
to God's glory when they were judged and punished for sin.
Particularly did that add to the glory of God's omnipotence
and holiness.

He seemed to have made 1t one of his major tasks to
vindicate the wrath of God. But in doing so, he usuzlly went
so far as to either completely lose sight of love or at least

to strike severe blows at it.

46
47

Supra., p. 10.
SUpra.s P 21.
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Jonathen Edwards exhorted his people to adore the awful
and absolute sovereignty of God. The elect were to pralse
God because by His sovereignty they were msde different than
others, The reprobates were to pralse Him for Hisg gbsolute
soverelgnty because by it thelr damnetion would glorify divine
omnipotence and holiness. He called on the people to gladly
submit to the eternal and unchanging decrees.

He &sdvocated a judgment which will be in direct pro-
portion to the sins committed. This shows at least a glimpse
of divine mercy. But the mercy is nearly lost sight of agaln
&8 he continually came back to the proposition of absclute
predestination.

He also advocgted a grace of God that is in almost
direct proportion to man's actions. This idea is very pointed
in the sermon "The Justice of God in the Damnation of Sinners, "48
The sermon seemed to lndicate that God's actions are spiteful
and on an "eye—for-an—eye" and a "tooth-for-z-tooth" basis,

It is hard to see any grace or the idea of a free gift, but
rether God's blessings are earned as wages. This idea con-
flicts with his absolute predestination in which blessing or
suffering is meted out arbitrarily.

He taught that God is in no way bound to show mercy to

any person agpart from His arbitrary will., He declared that

48 Supra., p. 18.
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Christ died only for the elect, and therefore there is no
promlise for those to lay hold of who are not of the elect.
Since God is not bound to show mercy to anyone He cannot
rightfully be charged with acting unfalrly toward those who
are predestined to suffer in hell.

Jonathan Edwards made the wrath of God extremely
severe, He declared that God not only hates those who are
to be damned, but that He abhors them and that they are
loathsome and more abominaﬁle in His eyes than the worst
sneke is in men's eyes. He used the most severe and startling
terms he could command to describe the terrible wrath of God
and the awful torment that would be suffered in hell.

It has been found that Jonathan Edwards believed in
both the love and wrath of God, but his conception of the
wrathful side of God's nature was so prominent that love was
almost lost sight of. He was not able to harmonize divine love
and wreth. A great many of his arguments, when carefully sna-
lyzed, meke love an impossibility. This reviewer does not
think that the New England preacher fully believed all that
he preached. It seems that he had to bellieve what he 4id,
because of his premise. If he was to believe in an absolute
gsovereignty based on an arbitrary Will, one of the logical
conclusions would be an absolute predestination. There is
very little room left for love in a system which includes gb-

solute gnd fingl predestination without any possibility for
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altering the decree.

The Arminian position believes in absolute sovereignty,
too, but it is not based on an arbitrary will. God acts sov-
ereignly, the Arminians say, buft his soverelgn acts are motiv-
ated by His love, justice, holiness and all the other divine
attributes. There 1s a perfect harmony between what God is

and whaf He does,



CHAPTER III
SERMONS OF BISHOP GERALD KENNEDY

The sermons to be studied in this chapter are by a
contemporary preacher whose theology is liberal Arminiansim.
This is a decided contrast to the previous chapter in which
the sermons of an eighteenth century hyper-calvinist were

used.
I. BIOGRAPHICAL SKETCH

Gerald Kennedy 1s bishop of the Portland, Oregon, Area
of the Methodist Church. He is widely known as an admin-
istrater, lecturer, author, and preacher. MNost of his books
are books of sermons or lectures which are sermonically
built. He is recognized as one of the greatest preachers in
the Methodist Church and is popular inter-denominationally
among the liberal wing of Protestantism. He served as
pastor of four churches before his election to the bishopric,
the last pastorate being at Lincoln, Nebraska. While in the
pastorate he became well known as a radio preacher and
lecturer, lecturing regularly at Nebraska Wesleyan University.
He also delivered the Quillian Lectures at Candler School of
Theology in 1951.

Bishop Kennedy, though still a youhg man, is already

one of the strong voices in the Protestant church today. He
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speaks in a casual way, but one is made to feel that every
word is carefully selected from a vast vocabulary. And
though he speaks so simply as to make profound truths easily
understood, one is impressed with a keen mind and logical
progression. In contrast to Jonathan Edwards! manner of
speaking, Kennedy does not have any notes noticeable to the
congregation; he uses short, lively sentences; and employs
moderate gestures in an easy and casual movement. In con-
trast to Edwards in matter of éreaching, Kennedy 1s a liberal,
swings to an opposite view on love and wrath, glorifies man,
and, though it is not easily noticeable, nearly humanizes
God.

Kennedy's part in this thesis will be to present
sermons from a liberal position which makes too much of love
and almost completely takes away the wrath of God. This is
not to say that love can be emphasized too much, for it
cannot, but it can be emphasized out of proportion. The
love of God, in Kennedy's sermons, is not properly related
to all the other divine attributes. So this chapter will
also present erroneous positiohs showing errors the modern
minister must avoid. There is a pendulum swing from one
extreme in chapter two to the opposite extreme in this

chapter.

II. SERMONS TO BE ANALYZED

Bishop Kennedy prepared a pamphlet entitled Preaching
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With Authority,l which was distributed by the Commission on

Ministerial Training of the Methodist Church, the opening
statement being, "The greatest weakness of the Christian
ministry today is its lack of authority."? He suggested three
ways of recovering that lost authority. The first suggestion
was nearest to a Scriptural position for he said, "First, we
must recover a sense of our message as a unique, divine,
saving word."® He did not make the Bible the authority, he
only mentionsd one phase of divine truth, namely, that the
good news of Christ should be preached. The second suggestion
for regaining lost authority was to deepen the conception of
the preacher's function which is that God finds men through
men. And the third method of recapturing authority was that
the minister must extend the ministry of the church to include
every layman so that each one will work as unto the Lord. It
is difficult to discover a preacher's authority in such a
manner as is suggested in the procedure just mentioned for he
did not make the Bible the absolute authority, and right here
is found the weakness and error of much of his preaching.
Since the Bible 1s not his final authority he is free to decide

what he will teach and preach. The first sermon to be studied

1 Gerald Kennedy, Preaching With Authority (Nashville,
Tennessee: The Committee on Ministerial Training, 1948).

2 Tbid., pe 1.

S Loc. cite.



will show up this very problem.

In a sermon which he called, "The Book Of Life"4 he
told about his early home life and his father who loved the
Bible, believing that it was truly the Word of God given by
divine inspiration. IHis father, he said, declared that to
doubt the Mosaic authorship of the Penteteuch was of the
Devil; but he went to a liberal church-related college where
it was popular to doubt the fundamental things about the
Bible. Especially were dates and authorship of many of the
Books of the Bible disputed. He said that next came a smart-
aleck period in which they leaned over backward in contrast-
ing the fundamental and modernistic positions. It was a
time, he recalled, when they did not know what they knew but
they knew what they did not know. But then he said a change
came in the thinking of liberal Protestantism and that of
his own. He spoke as if he had come back to a conservative
and sound orthodoxy when he said that in a new way the Bible
had come to be truly "the Book of life." Then he said:

There is no cause to regret the time and energy spent

on Biblical criticisme It had cleared away a goocd deal
of underbrush and burned up much trgsh. It has made the
Book more alive and vital. When one compares the narrow

spirit of sectarianism so characteristic of the Inerrancy-
Worshippers, he thanks God that he has been led beyond

4 Gerald Kennedy, "The Book of Life," Pulpit Preach-
ing, 3:2, September, 1950.




38
that impasse.5
This would sound very fundamental to a casual reader or
listener, but a careful analysis shows that he did not come
back from a liberal position at all. The term "Inerrancy-
Worshippers" is a decided siap at the consérvative belief in
the inerrancy of the Scriptures. Actually what happened, it
seems, 1s that he stopped half way between a position of
sarcastic ridicule of the Bible and a conservative, fund-
amental belief.
In another part of the sermon he seemed to have pitted
Christ against the Bible when he said:
We must remember that our faith is bullt around a
person and not around a Book. We find truth through
the personality of Jesus. When Protestantism was
born it did not intend to substitute for the intol-
erable authority of an eccleslastical institution the
dogmatic authority of a Boolk.©
This is almost saying that one must chose Christ or the Bible,
but not both., Bishop Kennedy made a mistake right here for it
was decidedly one of the primary purposes of the reformers to
replace the authority of the Roman Church with the Bible. The

Bible was to be for them the final and absolute and indisput-

able authority. Doctor George P. Fisher, in his authoritative

and scholarly work on the history of the Reformation, speaking

S Ibide, p. 3.
6 Tbid., p. 4.



39
about the right and the privilege they had of private inter-
pretation of the Scriptures, said:

The Church, then, that denied their interpretation
and commanded them to abandon it, was in error; it
could not be the authorized, infallible interpreter of
Holy Writ. Thus the traditional belief in the author-
ity of the Roman Church gave way, and the principle of
the exclusive authority of the Scriptures, as the rule
of faith, took its plece. By this process the second

of the distinctive principles of Protestantism was
reached. !

Docter Fisher had been dealing with the matter of justification
by faith alone as against that justification advocated by the
Roman Churche. He said that this was the first of the dis-
tinctive principles of the Reformation and in the quotation
above he placed the authority of the Scriptures as the second,
which distinguishes it as of vital importance to the reformers.

Albert Henry Newman's, A Manual of Church HistoryBis in agree-

ment with the conclusions of George Fisher on this point of the
importance of the authority of the Scriptures of the early
reformers. Robert Hastings Nichols also advocated the same
principle.9

He then went on to say that the Bible did not make the

church but that the community of Israel earlier and the

7 George P. Fisher, A History of the Reformation (New
York: Charles Scribner's Sons, 1§73E, p. 462,

8 Albert Henry Newman, A Manual of Church History
Philadelphia: The American Baptist Publication Society, 1902), II.
o<:

© Robert Hastings Nichols, The Growth of the Christian
Church (Philadelphia: The WestminsTer Press, 1941),
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community of the Christianslater produced the Bible. And,
he said, "That is to say that the authority of the Bible is
the authority of life and experience."lO

In speaking about the Bible as a text-book he said
that it is a text-book on religion only, but as it touches
science it has been found to contain errors. He said
that the 01ld Testament teaches that the world is flat and
that young people should not take their knowledge of the
universe from the Bible. And even in religion the Bible is
not a completely trustworthy text, he said, and declared:
"Let us get over the absurd idea that all of the Bible is on
the same level."l By way of illuwstration he said that John
and Mark had different pictures of Jesus and James and Phil-
ipians and Isaiah and Leviticus are not on the same level.

"Most of what has been said so far has shown Bishop
Kennedy's critical view of the Bible. The majority of the
sermon, however, was given to saying good things sbout it and
this part of the message was done so remarkable well that
many preachers, who love the Book and believe it to be God's
inspired and inerrant Word, could learn much in making it
more appealing to theilr congregations. But he said enough

to reveal that he is a thorough-geing liberal as far as the

10 1hdde, s 4
11 10c. cits
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Word of God 1s concerned and what good he said was weakened by
his destructive criticism. It is difficult for one to accept
the good things he said about the Bible for he knows that they
were given with decided reservations. Since he has said that
not all of the Bible is on the same level in importance it is
only natural to find him emphasizing the passages that deal
with love and speaking very little, or none at all, on the
portions that reveal the wrath of God.

"Wanted: Christian Gamblers"l® is a strange and thought-
provoking sermon toplc from the text: "And when they had
crucified him, they parted his garments, casting lots upon
them, what every man should take."l® With just a passing word
he left the gamblers and fixed attention upon Christ as the
heroic gambler. He spoke thus:

But in contrast to this cheap, heartless, tawdry

scene, the strange man on the cross is making the
heroic gamble. He is betting his 1life that love is
stronger than hate, that life will conquer death,
that God seeks and forgives. It will be too bad if
we ever forget the risk he took at Calvary, for the
stakes were never higher and the daring courage never
greater. When you think of running risks for higher
stakes, think of Jesus.

He suggested that the greatness of humanity lay in

its irrestible impulse to risk something for "unprovable

12 Gerald Kennedy, "Wanted: Christian Gamblers," The
Pulpit, 22:7, August, 1951.

15 yark 15:24.

14 Kennedy, op. c¢it., p. 7.
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goals." Then after speaking of lonely men who had dared to
risk their lives for the sake of righteousness, he classed
Jesus with them, putting him on the same level with other
men. This sermon takes away both Jesus' omniscience and
omnipotence. Actually he took away His deity and left him a
human only. But he did not stop there. He approvingly quoted
a poem by Studdert-Kennedy, saying "Studdert-Kennedy understood
this as well as any man, and he wrote:"19

How do I know that God is good? I don't.
I gamble like a man. I bet my 1life
Upon one side in life's great war. I must
I can't stand out. I must take sides., The man
Who is neutral in his fight is not
A man. He's bulk and body without breath,
Cold leg of lamb without mint sauce. A fool.
He makes me sick. Good Lord! Weak teal
Cold slops!
By his use of the poem and the approval of it that he gave, hints
that he could only guess that God is goods and then in the very
next sentence he struck at the omniscience and omnipotencé of
God, making Him fallible, by saying:
If it is shoCkingfor Christians to hear that man
is a born gambler, how much more shockingto hear a
minister say that God is a gambler tool You can hardly

escape this conclusion, however, if you chose the God
of the Bible over against the God of philosophy.17

15 1pid., p. 7.
16 1oc. cit.

17 10c. cit.
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His next attack was on the econservative view of the
atonement, which view, he said, made it a cold, legal deal
worked out by an unmerciful Judge. He said, "They seem to

believe that God is caught in His own laws and so he must

insist on the best man who ever lived dying in agony to satisfy

His demands."8 And in connection with that he pictured
modern man asApossessing greater goodness than would a God
Who punishes men in hell. He exaggerated the view he opposed

which made it appear all the more ridiculous and undesireble.

His own words are:

Let us make what may seem a foolish suggestion.
We ought  begin all our thinking about God by
assuming that He is at least as good as we are. Such
a simple assumption would help us escape much un-
christian theology. I would not keep any man, even
Hitler, in eternal torment, no matter what he had
done, I think he ought to have a taste of the suf-
ferings he meted out to others, but to roast eter-
nally as Jonathan Edwards intimated would be the fate
of simmers, is certainly overdoing it. I would never send
unbaptized babies to hell, but there are theologians who
insist, even today, that God does it. This is to make
God more vindictive than men and utterly unworthy of our
worship. The Father of our Lord Jesus Christ does not

fit such a pattern.19

This statement comes to the center of the subject of this

thesis. Here Bilshop Kennedy has said that he does not believe a

God of love would have an eternal hell for punishment of sinners.

According to this, then, God cannot be a God of love and also a

18 1bid., p. 7.
19 1bid., p. 8.
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God of very severe wrath.

He said that because God is free and makes high
ventures and that when men cbnfess their faith in Him as a
Father "we are confessing our falth in our God's willingness
to run grave risks."0 And he said that God gambles on his
children when he gives them freedom. The next logical con-
clusion, going on from a God who gambles and a Saviour Who
gambled, was that man must gamble too; for man cannot be
very certain about anything if God Himself cannot know what
the future holds. And that was precisely his next approach.
He said, "Now this brings us to the necessity of faith if we
are to live with dignity or meaning, and faith implies risk. "2l
He likened the faith of Christians to the faith that American
business men must exercise every day and the faith of scientists
working with that which cannot be proved. He said the great
men of the Bible were the

Men of faith, the gamblers for high stakes--justice,

mercy, righteousness. They would hazard the loss of
their lives for God's sake, and the greatest of all
was the Galilean.Whoggared to believe that his death
would be redemptive.

It has been seen that Christ is a gambler, God gambles, and

the great men of the past were gamblers, according to this

sermon; but as he closed the message he called for his listeners

20 Ibid., pe B
el Ei0Ce. ClLEe.

22 T0c. Cite
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to become gamblers for Christ and truth. In a strong statement
full of suggestion and important Implications, he said:

How truthful and homest was Jesus! He never once
appealed to the lower part of man's nature and he never
presented his case on the basis of an unworthy motive.
When he called his disciples, he told them the truth
about the hardships and dangers. Yet he believed in
men and bet his 1life on their hunger for goodness which
would be decisive soon or late. Tempted to lose faith
in men, I turn back to Jesus and find that faith re-
stored. But even more wonderful than that, when I lose
faith in myself he looks at pe with understanding eyes
and, in spite of knowing all about my betrayals, I know
He still believes in me, Perhaps this is the greatest
miracle. Are we willing to take our place at his side
and look at men through his eyes? Perhaps if we would
gemble on truth, as he did, we Ego could be redeemed by
his faith in us and in all men. :

He further appealed to them for Christian gamblers who would
risk their lives in the social underbrush; for Christian'gam-
blers to bet their lives on God and his purposes; and finally,
he said, "Wanted: Christian gamblers who will gamble that
Jesus 1s rizght and has a claim to their complete allegiance."24
In a sermon, "What must I Do to inherit"?29 he spoke at
great length on the grace of God, but the ultimate conclusion
was that man is saved by his own good works. He did not say
this in so many words, but the underlying movement of the
message carriecd the idea. The implication from such a con-

clusion would be that severe wrath and punishment for sin would

23 Ibide, pe 9.

24 Gerald Kennedy, Go Inquire of the Lord (New York:
Harper and Brothers Publishers, 1952), p.13.

25 Ibid., p.13.



46
not be in keeping with the character of a God of love; for if
man is capable of atoning for his own sin he is not so far
gone that he must be required to suffer in hell as a
consequence.,

Another sermon from the text, "This is life eternal
.26 with the title "When Are We Alive2"<’ suggested that
most people are dead intellectually, aesthetically, morally,
and spiritually. He did not seem to think that it was too
great a calamity to be spiritually dead if oﬁe were to judge
from the amount of space given to its description and the
mild statements he made concerning it. He believed it was
Paul Tillich who said, "We builild churches because we are
sinners and we need a symbol to remind us of the grace of God
in our common life."28 He said that no matter who said it
originally he could find no better reason for building
churches. He then spoke of 1ife as a relationship and that
when one withdraws from others or from God, he dies. 1In
regard to that he came the closest to an evangelical position
when he said:
We recall Jesus'! warning that we must be born again,
which is to say, we must be born into eternal life --

the life of relationship with 8od. We are not yet alive
until this is our experience.2

26 John 17:3.

27 1pid., p. 30,
28 1bid., p. 39.
29 Ibid., p. 46.
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But the whole emphasis of the message impresses one with the
idea that it does not matter too much if he is spiritually
alive or dead. He did say they must be born—again to have
eternal 1life, but he did not say that if they were not born-
again they would not see the‘kingdom of heaven. The verse he
was using was John 3:3 and it reads: "Jesus answered and saild,
verily, verily, I say unto thee, Except a man be born again,
he cannot see the kingdom of God." 1In several of his sermons
he quoted only part of a text in such a way that the original
meaning was often lost and sometimes changed. An example of
that is found in a sermon entitled:"Where Is Salvation®?30
In one place he said: "Let us have faith to believe that if
we confess our sins he is faithful and just to forgive us our
sins, and come to our help."l He was quoting I John 1:9,
and the part that was left out reads: "and cleanse us from all
unrighteousness.” It seems quite mild to speak of God just
coming to one's help when the passage specifically speaks
about "cleansing." It shows again a somewhat indifferent
attitude toward the awful fact of sin.

"To Seek and To Save" % was a sermon topic from two
texts, "For the Son of man is come to seek and to save that

which is lost" = and "If thy right eye offend thee, pluck it

30 1bid., p. 105.

51 loce eits

52 Gerald Kennedy, Have This Mind (New York: Harper
and Brothers Bublishers, 1948), p. 71.




48
out" taken from ILuke 19:10 and Matthew 5:29 respectively. In
handling the texts, especially the last one concerning the eye
and hell he dealt with the society, the church, and the
individual. He said that society must pluck out national-
istic ideas of sovereignty, isolationism, totalitarianism,
and mobilization for war. He affirmed:

National surviﬁal now demands that we cut off prac-
tices as precious to us as our hands. The most distress-
ing thing about the political situation is the number
of men in places of power who do not have the fogglest
notions of the real issues at stake. They cannot see
what we must do to be saved. Tney spend their time
discussing silly little inconsequential things while
the world burns.99

This type of vague handling of eternal and weighty matters
seemed to have sidetracked the main issues. The closest he
got to the idea of hell which the text speaks of is the ref-
erence to the world burning because of unrest socially. There
was no mention of the awful conseguences of hell because of
an individual's sin, but rather, attention was directed to

the sins of a nation. In dealing with individual or personal
salvation, he did come closer to a literal interpretation.

He said the individual must pluck out hatred, pride and
arrogance, and self-pity. The burning, though, was the tor-

ment one suffers in this 1life if he does not get rid of his

hatred, pride, and pity. There was not a clear word about how

55 1bid., pp. 75,76.
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one could be saved.

In a sermon on "Forgiveness and the Scapegoat"94 he
intimated that sin is far worse than those think who depend
upon the blood of Christ to cleanse it away. What he really
taught was that sin is so great that it takes more than the
blood of Christ to atone for it and bear it away. He sald
Christ is regarded by many as a sort of scapegoat who carries
away their sin. Then, speaking further of the death of Christ
and redemption, he said:

Jesus on the cross is regarded as a sort of divine

scapegoat. By repeating a few words in a creed men
think they can be freed from their guilt and respons-
ibility. It is no wonder that the very sound of blood
in connection with Christianity has an unreal, senti-
mental connotation for many modern Christians. It has
been associated with ideas repugnant to men who have
some idea of the enormity of sin and its consequences,
and have ideas of God beyond the mechanical, infantile
stage. It 1s not so easy to get rid of sin. It takes
more than passing it on to Christ orally.®S
He went on to say that politicians try to blame other parties,
that democracies try to dodge the responslibility of their sins
by placing them on the communists, that social order is always
seeking a whipping-boy, and that groups in general hurl
accusations at their rivals. This is a universal tendency, he

said, but scapegoat policies never solved any problem. The

underlying idea is that no one has gotten rid of his sin till

34 Ibid., p. 86.
55 1bid., pp. 87,88.
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he has taken care of it himself by a sort of self-atonement.
He spoke at great length aabout the forgiveness of God, but
there can be sensed all through it salvation by one's own
good works. This is not strong, he does not say it in a
way that he can be absolutely quoted as definitely advocating
it; but the tenor of the entire message 1s very suggestive
that way. He did paint a very dark picture of sin, and he did
picture the forgiveness of God in glowing terms and beautiful
phraseology, but he showed that he did not like the idea of
Christ dying in order to make provision:for the cleansing away
of man's sine. This sermon suggests the idea that was in
another message already analyzed in which he taught that meﬁ
should have faith in themselves because Christ has faith in
them.

In analyzing these sermons of Bishop Kennedy it has
been decisively shown that he is a liberal preacher, and that
all of his conclusions are from that standpoint. To begin
with it was discovered that he did not believe the Bible was
the inspired and inerrant Word of God. He would object to
the affirmation that he does not believe in the inspiration
of the Bible, but he freely admitted that it contains many
errors. To be inspired by God, in the sense that orthodox
men believe, it would be free from error. He preferred to
think of faith being around a Person instead of around a Book.
The conservative believes also in faith in Jesus Christ as a

Person, but that Person is known only through the Word of God
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and the Person and Word are in perfect harmony in every
respect. He clzimed a high regard for the Bible and he con-
stantly said excellent things about it, but he said so much
with reservations that it must also be accepted with reser-
vations. He considered those who belleved in the inerrancy
of the Scriptures as being "narrow spirited," "sectarian,”
"inerrancy-worshippers."9® These terms, especially the last,
denoted contempt. Instead of being given by inspiration of
God in a supernatural way he thought of the Bible as a pro-
duct of the Jews and early Christians. He further believed
the Bible is not all on the same level, therefore, not all of
it is very important. His critical views canceled out most of
his glowing compliments. Especially as the Bible touches
science, he said, it contains numerous errors. One of the
errors he mentioned is that the Bible teaches that the world
is flat.

Bishop Kennedy thought of both Jesus and God as great
gamblers, neither being omnipotent or omniscient. He classed
Jesus with other great men who had dared to risk their lives
for "unprovable goals." He pitted the God of the Bible against
the God of philosophy making the former a loving Father Who
is gradually becoming victorious in the great battle between

right and wrong. This victory has come by trial and error

56 Supra., p. 37.
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with error gradually becoming less prominent. The God of
philosophy, he pictured, as the God of the conservative and
orthodox Christian. This God is all powerful and all wise
never making any mistakes. He glorified the God of the liberal
as loving and kind, but made such disparaging remarks about the
God whom orthodox men worship that it would be difficult for
them to recognize Him from the description given. In other words
he so exaggerated the ideas he opposed that they are unac-
ceptible to even the ones whom he said believed thgm.
Concerning the atonement, he did not believe that Christ
died on the cross to atone for the sins of men. He said that
sin 1s too great and ugly and that because it is so terrible
it cannot be gotten rid of so easily as is suggested by
those who say Christ died in order that it might be cleansed
away. According to Bishop Kennedy sin is so great that it
cannot be adeqguately taken care of by the death of Christ. It
is so awful that the one who is guilty must get rid of it him-
self, he inferred, and to try to turm it over to Christ shows
an attitude of indifference. In other words the guilty per-
son is not troubled very much by his sins if he can easily roll
them off on Christ and forget about them. He suggested that
the orthodox view makes the atonement a "“cold, legal deal

worked out by an ummerciful Judge."S®

56 supra., p. 42.
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This is an extremely important point. It strikes dir-
ectly to the center of the problem of this treatise. He has
spoken of the awful fact of sin and made the charge that the
liberals think sin is worse than the conservatives do. He
charged the orthodox people with an indifference toward
unrighteousness, yet he and the liberals almost completely
rule out the wrath of God against sin, while the conservatives
declare that God's wrath and hell await all who do not have
their sins purged and forgiven. Bishop Kennedy said sin is
so horrible that man must exert every effort to do away with
it; but the conservative says that sin is so great man is not
capable of coping with it himself and therefore must turn to
Christ as his Saviour and plead for the bloed to be applied.

Though Bishop Kemnedy attempted to paint a very black
picture of sin, the conclusion arrived at by this investigater
is that he presented a rather mild idea. The underlying cur-
rent suggests this. To him sin is not so bad but that man
caﬁ solve it without a Saviour. It is not bad enough to ﬁake‘
hell necessary for those who will not repent and turn from
ite It is not so bad that God must be separated from sinners
because of it It is not so bad, according to him, that God
must provide a way of salvation by giving His only Son to
suffer and die in order to make provision for deliverance from
it. An important question is, which attitude pictures sin to

be the worst; the attitude of the liberal who does not belleve
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he needs the blood of Chfist, or the conservative who admits
that he is lost, helpless, and rightfully hell-bound unless
he flees to the foot of the cross humbly sonfessing his sins
and relying on Christ alone to save him? To the liberal
Christ is a helper, but to the conservative Christian he is
a Saviour and the only way to heaven.

It was on this mild idea of sin that Bishop Kennedy's
doctrine of the wrath of God was built. He said that men
should assume that God is at least as good as they are, and
he said that he would not send e person to an eternal place
of punishment. He saicd fof one to believe in an eternal hell
would tend to make God more vindictive than men are. Such a
God, he said, would be unworthy of worship. He made the
love of God and wrath of God antagonistic to each other. He
said that God is too good to send a person to hell. His
belief in the love of God would not allow him to also believe
in divine wrath. He was obligated to éccept one or the other,
but not both.

Bishop Kennedy saild that men should have faith in
themselves since Christ has falth in them. Actually he pilc-
tured Christ as dying, not because of man's hoplessness and
undone and lost condition, but because he believed in them.
Jesus gambled on the goodness of man that it would eventually

win out in the eternal warfare against darkness and wickenness

and selfishness.
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He charged that the orthodox view loses sight of love
when they declare that God condemns rebellious sinners to
to hell. One wonders, however, if his system has as mag-
nified an attitude toward divine love as the conservative
system has., Another pertinent question is, which view
magnifies God's love most---does the liberal view in which
there is a God who lovespeople who are innately good and
have at least a spark of divinity in them, or the other side
in which there 1s a God who lovesmen who are utterly sinful
and rebelliocusly wicked?

Bishop Kennedy clearly demonstrated an opposite pos-
ition from that held by Jonathan Edwards. He found it nec-
essary to almost completely eliminate the wrath of God if he
was to retain the love of God. But he seemed to have greatly
weakened the love that he was trying to fortify. He did not
seem to relate it properly to all of the other divine
attributes, for example to the holiness of God, or the justice
of God. If one holds a lofty view of holiness and justice, he
will have to question the love that overlooks those who remain
unholy or unjust. For love to be genuine and great does it
have to unconditionally forgive transgressors who will not
repent, or can God love a person while at the same time he
condemns ‘him to hell? Bishop Kennedy does not think a God of
love could continue to be a loving God and condemn a man

to an eternal place of punishment. Carried to its logilcal
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this would mean that God either unconditionally forgives some
people or else allows them to go to heaven with their sins
still upon them. This writer has not seen any sermon that
exactly says this, but everyone knows that there are great
multitudes of people who die in outbroken, unforgiven sinj
and if God's love will not allow them to go to hell, and be
condemned and punished, then the implication is that God will
not exercise His wrath toward them. This is love without

wrath, or at least without very much wrath.



CHAPTER IV
SERMONS OF T, DeWITT TALMAGE

The sermons surveyed thus far have been those that
have presented an extreme position on the love and wrath
of God, They have not adedquately harmonized the two sides
of God's nature and it would be calamitous if there could
not be found a better approach and more satisfying truth
and presentation. The sermbns to be considered in this and
the next chapter should convince one of the possibility and
advisability of a preacher's presentation of the two doc-

trines in a strong, harmonious, and appealing manner,
I. BIOGRAPHICAL SKETCH

Ts DeWitt Telmage was born January 7, 1832, at Middle-
‘brodk, New Jersey, where his father kept a tollgate. He was
the youngest of eleven children, four of whom became honored
ministers of the gospel, His father and mother were converted
in one of Charles G. Finney's revival meetings and they prayed
for their children till they saw them won to the Lord. At
nineteen years of age he studied law at the University of
the City of New York and then he entered the seminary of the
Dutch Reformed Church at New Brunswick. At the Seminary he

began to show the extraordinary, sensational, and originsl
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style that characterized him in lster 1life. One of his
professors sald, after he haed preached his first sermon in
class, "DeWitt, if you don't change your style of thought and
expression, you will never get a call from any church in

Christendom as long as you 1ive, "l
His first pastorate was at the Dutch Reformed Church

in Belville, New Jersey where he was installed and ordained

on July 26, 1856, In 1859 he was called to the Dutch Re-
formed Church at Syracuse, New York, then in 1862 he went

to the Second Reformed Church of Philadelphia where his pop-
ularity begen to grow as great throngs flocked to his services,
By 1869 his fame had gone abroad and he was called to churches
in Chicago, San Francisco, Boston, and Brooklyn. He accepted
the call to the Centrel Presbyterian Church of Brooklyn where
the church was soon outgrown and a new tabernacle was built

to accomodate the crowds. This was the first of three taber-
nacles that was built for him, each of whiéh were destroyed

by fire, After the destruction of the third Tabernacle he was
installed as associate pastor of the First Presbyterizn Ghdrch
of Washington, D. C. After four years of preaching in Washing-
ton he resigned his charge, and from 1899 till his death in
1902 he gave himself to lecturling, preaching, and editorial work,

1 Clerence Edward Macartney, Six Kings of the American
Pulpit (The Westminister Press: Philadelphis, 1942), p. 160,
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Talmage was a great traveler both in the United States
and in many other countries., He found it easy to meet dis-
tinguished persons, even the crowned heads of Europe. He was
for many years Editor of the Christian Herald and through
it loaded a large ship with food supplies for victims of a
famine in Russia. His sermons were packed with references
to places he had seen or had read about and he was able with
vivid, word pictures to so describe them, as well as people
and events, that they were made to live for the hearers.

His use of word pictures was one of the main attractions that
drew the crowds to hear him.

By the time his third tabernacle was destroyed he weas
preaching to the largest crowds of any preacher in the world.
Like Henry Wgrd Beecher, who Was.his contemporary, he did not
have a pulpit in his tabernacles, but preached from a long
platform using all of it as he energetically walked back and
forth enthusiastically presenting his message. Every eye
was upon him so that he preached nearly as much with his
gestures as with his lips. He was assalled for many years
by the newspapers and other preachers because of hig spectac-
ular method of <ns1:XMLFault xmlns:ns1="http://cxf.apache.org/bindings/xformat"><ns1:faultstring xmlns:ns1="http://cxf.apache.org/bindings/xformat">java.lang.OutOfMemoryError: Java heap space</ns1:faultstring></ns1:XMLFault>