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CHAPTER I
THE PROBLEM

Since the days of Calvin and Arminius there has been
theological controversy émong the various branches of
evangelical Protestantism. The underlying cause ol this
struggle has been the differences of convictions concerning
the sin problem that have existed between these groups, and,
because many of these differences have culminated in bitter-
ness, the Kingdom of God on earth has suffered great reverses.
The vital need of the hour among the various evangelical
denominations is a re-defining of each other's point of view
in order that a harmonious relationship be established among

these groups.
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NT OF THE PROBLEM

The problem, therefore, is to present a comparison
and contrast of the differences between the carnal and
spiritual christians according to the views of Calvinism,
Wesleyan-Arminianism, Keswickianism, and Pentecostalism,.
Within this study there is involved the important work of the
Holy Spirit in both the carnal man and the spiritual maen, for
this vital aspect has presented a controversial problem of
each of the above-named schools of theology. Furthermore, the

question arises whether the believer is able to attain Christian
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perfection in this 1ife, which, needless to say, has been a
subject of intense theological contention, especially be-
tween the Calvinistic and the Wesleyan-Arminian groups.

This also will be considered in this survey.
II. JUSTIFICATION OF THE PROBLEM

The'writer feels justified in writing this thesis
on this problem for three reasons. First, since there is
much confusion between the aforementioned schools in suffi-
ciently understanding each school's definitions of the terms
there is needed a concise statement of each position's defi-
nition of these two terms, As one notices the associations
of such theological groups as the Calvinistic and Arminian
it is evident that much of the friction that is caused
among them is due to the lack of understanding of views
and definitions of the opposite position. Undoubtedly
much of the controversy would disappear if clarity in
definitions were'presented. Secondly, the writer thinks
that it is possible to establish a harmony among the four
groups on the basis of cbmparing and contrasting each view
in order to establish an understanding which is imperative.
With such an understanding these four groups would be able
to present a strong, evangelical force capable of subduing
the powers of the devil., Jesus said, "By this shall all

men know that ye are my disciples if ye have love one to



another."! Such love characterized the apostolic church,
but unfortunately today there 1s sometimes an absence of
such a spirit. Instead there ofttimes 1is bickering which
has serlously hindered the progress of Christ's church.
Finally, the writer feels that there is need of a concise
compendium to aid those individuals who have lost victory
in their spiritual lives because they have failed to
distinguish the differences between carnality and humanness
or fleshly infirmities. Especially is this definitely so
among the adolescent-age groups. If there is any point in
which Satan expends all his forces against christians 1t is
at this vital point. Therefore, a distinction between

purity and maturity is forthecoming,.
ITI. THE HISTORY AND THE LITERATURE OF THE PROBLEM

Concerning history of such comparisons of the views
of the four schools, this investigator has been unable to
find any. There have been, however, comparisons made
‘between the views of Calvinism and Wesleyan-Arminianism.
Unfortunately, these works have been of a destructive,
critical nature for the purpose of discrediting one another
in order to advance their own theory. The book "Holiness =

The True and the False" by Dr. Harry A. Ironside is cited as

L Jehn T3:3E
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an example, Dr. Ironside unfairly criticized the doctrine of
sin to which the Wesleyan-Arminians adhere. Another book
which was written by the Wesleyan-Arminian, Richard S. Taylor,
entitled "The Right Conception of Sin" criticized the Calvin-
istic doctrine of sin but not as severely as Dr. Ironside

did criticizing the Arminian position. There are also many
commentaries both on the Calvinistic and the Wesleyan side
which compare the two views. Such a comparison was made

by Dr. Augustus Hopkins Strong, the great Calvinistic
theologian, in which he pointed out the defects of the
Wesleyan position on sin. However, of all the works written
on comparisons of the views that this inveatigator was able
to find, one is quite prominent. It is an ancient, two-
volume set entitled "A Comparative View of the Controversy
Between the Calvinists and the Arminians™ written by an
Episcopalian rector and scholar, Dr. William White. He was

a student of the Epistle to the Romans and discussed many of
the controversial points upon which the two schools disa-
greed., He presented an impartial view. Thus, this latter
work, which was published in 1817, was the only true compari-
son found that actually was an unbiased study of the two
views. Within this study Dr. White does interpret Paul's

usage of the "carnal mind" as describing the unregenerate man.
£ g 2

: William White, A Comparative View of the Controversy
Between the Calvinists and the Arminians, I. Philadelphia:
M. Thomas, 52 Chestnut Street, 1817. p. 7h.

2
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It is quite evident that from the above there is a
tremendous lack of material which has been written to compare
the views of Calvinism and Wesleyan-Arminianism., But there
is no material available which compares the four views on
this problem of the differences between the carnal christian
and the spiritual christian. Thus it is all the more impor-

tant that a survey of these positions and their differences

be made,
IV. THE METHOD OF PROCEDURE IN THE SURVEY

There are various aspects involved in the determining
of the diverse views of each of the schools. Included with
each positions' definition of the carnal and the spiritual
believer there will be an examination of their treatment of
the work of the Holy Spirit. This will include the Spirit's
office work in the carnal christian, the wvarious views of
interpretation of the infilling of the Holy Spirit, and the
effect the Holy Spirit has upon the spiritual believer and the
fruit produced., In addition to this there will also be
presented the thoughts of the four schools upon the possibility
of attaining sinless perfection in this life.

Each of the following chapters, two through five, will
be devoted to one of the four trends. The order of arrange-
ment will be the following: Calvinism, Wesleyan-Arminianism,
Keswickianism, and Pentecostalism. The sixth chapter will

present a comparison and contrast of the data ascertained from
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each view, In the seventh chepter a brief Biblical exposi-

(i
s

tion of subject will be given and in the finel chepter

the all imvortant conclusions from this study will be given.

V. SOURCE OF THE DATA

in this study the source from which the data is derived is
vitel as there have been so many biased opinions for the sole
purpose of criticizing the opposite views, ¢ 1s with grea
care thet this writer has chosed outstanding suthorities from
each posgition to represent the four breanches of theology. With
the exception of Keswlckianism, the wri
each position, There may be other men which this
investigetor will mention; however, &l
ed from the two chosen theologians of eac
school, The reason Keswicklaniem will heve more than two men
to represent 1t is because of the scarcity of ¢
that is sought,

The scholers that have been chosen are as follows:

Dr, Charles Hodge &nd Dr, Lewls S. Chafer will represen

John Wesley and J. A, Wood, Wesleyan-Arminienism;

Moule, and Dr. Herbert Lockyer, representin

Convention; and Rev. Donald Gee and Dr, Myer Pearlmen will
present the views of the Pentecostal Movement,



CHAPTER II

THE DIFFERENCES BETWEEN THE CARNAL AND THE SPIRITUAL
MAN ACCORDING TO CALVINISM

The oldest branch of theology of the four that are to
be considered in this thesis is Calvinism. The two scholars
that are to represent this school are Charles Hodge and
Lewis Sperry Chafer. After a brief biographical sketch of
each has been presented this writer will present the views
of the two men in order to present the clearest possible

interpretation of the tenets of Calvinism on this vital subject.
I. A BIOGRAPHICAL SKETCH OF THE SCHOLARS

Charles Hodge was born in Philadelphia on December 28,
1797. He graduated from Princeton College in 1815, and in
1822 he became a professor in Princeton Theological Seminary,
where he remained until his death on June 19, 1878.1 Shortly
after this appointment he went abroad for two years for
further study in the Universities of Paris, Halle, and Berlin,
Upon his return in 1828, he resumed his professorship in the
seminary, and in 18l,0 he was given the chair of didactic and
exegetiéal theology. Polemical theolpgy was added to this
in 1852.2

1 vGharles Hodge", Chamber's Encyclopaedia, V, p. 382.

2 James Grant Wilson and John Fiske, "Charles Hodge",
Appleton's Cyclopaedia of American Biography, III, p. 222,
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Dr. Hodge was regarded as a great leader in Presbyter-
ian thought. He was a very prolific writer having a style
which was noted for its clarity and argumentativeness. As &
controversialist he was very logical and fair. He was given
the Doctor of Divinity degree by Rutgers University in 183,
and in 186l Washington College conferred the Degree of Letters
and Laws upon him.3

Included in the writings which Dr. Hodge contributed
to the theological world were his commentaries on Romans,
Corinthians, and Ephesians. He also was the author of a three-
volume set of Systematic Theology and many essays as well as

Ly

founder and editor of the Princeton Review.

Lewis Sperry Chager was born in Rock Creek, Ohio on
February 27, 1871. At the age of twenty-six he began his
ministry and was ordained in 1900. After a fruitful ministry
during which period he had a remarkable spiritual experience
in the office of Dr. C. I. Scofield, he was called to the
ministry of Bible teaching. He enjoyed a season of rich
blessings in this capacity until 1922 when, under the direction
of the Spirit of God, he went to Dallas, Texas to establish
Dallas Theological Seminary. This institution was founded in

1921 with the cooperation from and the advice of Dr. A.B.

3 1pid., p. 222.

L

Chambers, op. cit., p. 382,
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Winchester of Toronto and Dr. W. H. Griffith of Philadelphia.
Chafer has been the only president since the founding of the
seminary. In addition to his teaching at Dallas he has
travelled abroad extensively, teaching in many European

countries, having a fruitful ministry.5
II. DEFINITIONS

The carnal man. The definition of the carnal man

according to Dr. Hodge is difficult to understand because
there is no distinction made between the degrees of spiritual-
ity of born-again believers. He asserts that all Christians

are carnal, as he expresses in his interpretation of Romans

721l

'T am carnal' means I am under the power of
the flesh, and by the flesh is meant not the
body, nor our sensuous nature merely, but our
whole nature as fallen and corrupt. It includes
all that belongs to men, apart from the Holy
SPiritecsece.. FRpPHrrxoc are those who are under
the control of their own nature. As, however, even
in the renewed, this control of the Spirit is
never perfect, as the flesh even in them retains
much of its original power, they are forced to
acknowledge that they too are carnal. There is
no believer, however advanced in holiness, who
cannot adopt the language used here by the
Apostleecesessee...Sometimes carnal means entirely
or exclusively under the control of the flesh. It
designates thosein whom the flesh 1s the only
principle of action. At other times it has a
modified sense and is applicable to those who, al=-
though under the dominion of the Spirit, are still

> Lewis Sperry Chafer, "Doctrinal Summarization,"
Systematic Theology, (Dallas, Texas: Dallas Seminary Press,

1948), VIII, pp. 3-5.
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polluted and influenced by the flesh.6

There 1s, however, in the latter phrase of the quote
a slight discrimination of the use of the term carnal between
those who are exclusively controlled by the flesh and those
who are regenerated. Nevertheless, Dr. Hodge insists that
even the advanced believer is yet carnal as the babe in Christ
or the unregenerated and must ask for pardon each day.7
Dr. Chafer, on the other hand, gives a very clear
definition of the carnal man. Although he does not define the
term in few words, he describes the carnal man as a christian
fundamentally; but who manifests the works of the flesh
8

because he is unyielded to the will of God. In order to

justify his definition he uses the example of the Corinthian
Christians in I Corinthians 3:1-lL from which he makes the

following observation:

In this context it is revealed that the carnal
person is a true believer and therefore saved, Such
are addressed as brethren and are said to be babes
in Christ. Regardless of their carnality they are
eternally saved. This revealing passage not only
indicates the limitations of the carnal believer

6'Charles Hodge, Hodge's Commentary on Romans (New
York: Robert Carter & Brothers, 1882), p. 359.

7 Charles Hodge, "Soteriology", Systematic Theology,
Grand Rapids, Michigan: Wm. B. Eerdmans Publishing Co., 1940),
ITE, D« 2hE,

8 "Carnality is caused not by the unspiritual things
which one may do, but fundamentally by lack of unyieldness to
the mind and will of God. The Carnal Christian does un-
spiritual things because he is carnal or fleshly. "L.S.
Chafer, Systematic Theology, VII, p. 68,
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" but reveals the state of affairs which, in case

of the Corinthians, came about because of their
carnality. Being unylelded to God they could 0
not receive the "Strong meat of the Word of God."

The Spiritual Man. As was mentioned Dr. Charles

Hodge made no clear difference between the carnal man or
the spiritual but merely asserted that all belivers are
carnal regardless of their state of maturity. He did say
that "unless we are partakers of that vital union which
arises from the indwelling of the Holy Ghost we are
Christians in name only."lo
Dr. Chafer on the other hand, defines the Calvinistic
interpretation of the spiritual man when he declares that:
A spiritual person, then, is one who experiences
a divine purpose and plan in his daily life through
the power of the indwelling Spirit. The character
of that life will be the outlived Christ. The
cause of_that life will be the unhindered, indwelling
Spirit.td
Thus, as the carnal individual was described as the
believer whose life was dominated by the flesh, so the
spiritual one, according to Chafer, is he whose life is

controlled by the Spirit of God and whose end is life and

peace. Spirituality (HWfQAl¢T¢K03) then is that quality in =

9 Loc. Oib.

0 Hodge, Commentary on Romans, op. cit., p. LOL.

11 . fot
L. S. Chafer, He That is Spiritual, n. p.

Te el Do Sk
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life which 1is wrought in the believer by the unhindered,
indwelling of the Holy Spirit.12 A Christian who is spiritual
must be filled with the Holy Spirit and must have constant

refillings throughout his life span,
III. THE EXTENT OF THE WORK OF THE HOLY SPIRIT

The work of the Holy Spirit, according to Charles
Hodge, representing Calvinism, is that which effects the
new life of Christ in the child of God. In his interpretation
there is no distinction in the Spirit's work in the carnal
or spiritual man, but he did allege that tae Spirit continues
a quickening of the soul until it is perfectly transformed
into the express image of Christ.t3 He elaborated in further
detail the Spirit's ministry in the believer:
The Spirit enables him to see the glory of God
as revealed in His works and in His Word; the
holiness and spirituality of the law; the exceed-
ing sinfulness of sin; his own guilt, pollution,
and helplessness; the length and breadth, the
heighth and depth of economy of redemption; and

the reality, glory and infiﬁite importance of
things unseen and eternal.

< Chafer, Systematic Theology, VII, op. cit. p. 292,

13 Hodge, Systematic Theology, III, op. cit. p. 229.

1

Ibid.’ p‘ 230.



13

The above definition is the most acceptable one that

this writer was able to find as Dr. Chafer does not clearly

define the work of the Spirit of God; however, he does de-

scribe it. In this description he mentions seven ministries

of the Spirit four of which apply to carnal Christians.

These are:

1., The ministry of the Spirit in regeneration--
he is born of the Spirit and has become a legiti?ate
child of God (John 3:0)ceeeccecceacss T el ¢

2. The ministry of the Spirit in indwelling the
believer., He indwells the true child of God frig
the moment he is saved (Romans 5:5; 8:9)eccccss

3. The ministry of the Spirit in baptizing (I Cor
12:13)eeee.It has to do with the forming of the body
of Christ of living members and when one is united
vitally and organically to Christ, he has been bap-
tized into fne body and has been made to drink into
one Spirit. 7

li, The ministry of the Spirit in sealing
(Ephesians l;:30). The ministry of the Spirit in
sealing evidently represents the Godward aspect of
relationship, auth?gity, responsibility, and of
final transaction.™

: According to the above statements Dr, Chafer verifies

the fact that each believer, regardless of the degree of

carnality in his heart, has these four essentials of the

Spirit. He differentiates between the indwelling of the

Spirit with His filling, which will now be discussed.

15 Chafer, He That is Spiritual, op. cit., p. 20.

16 1id,, p. 2L

17 1bid., p. 26

8 1pid., p. 27.
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The infilling of the Holy Spirit. Dr. Charles Hodge

did not disclose in his theology what is meant by the in-
filling of the Holy Spirit. Instead he asserted that the
Spirit indwells the believer from the time he is regenerated,
and through a gradual process, He perfects in him that which
makes him more Christ-like.
It is Dr. Chafer to which one must turn in order to
obtain the Calvinistic conception of this term. He says:
To be filled with the Spirit 1s to have
the Spirit fulfilling in us all that God
intended Him to do when He placed Him there;
to be filled is not the problem of getting more
of the Spirit: it is rather the problem of the
Spirit getting more of us. We will never have
more of the Spirit than the anointing which
every true Christian has received. On the other
hand, the Spirit might have more of the be-
liever and thus be able more perfectly to man%-
fest in him the life and character of Christ. 9
Moreover, he states that from the beginning it was
God's perfect pattern to have each Christian filled with the
Holy Spirit. Christ was full of the Spirit, His disciples
were also filled with the Spirit, and the New Testament gave
expressive command to be filled with the Spirit. (Eph.S:lB).zo
The effects of this epochal experience upon the carnal
man are tremendous. It is this infilling that transforms the

carnal Christian into the spiritual Christian, and instead of

¥ 1bid., p. 3b.

20 Tetd., p. 32-33.
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being dominated by the flesh he 1s controlled by the Spirit.
Since the infilling or the baptism of the Spirit, which is
coming under the influence of the Spirit, causes such a
momentous transformation in the believer, it will be expec-
ted that Satan will do all in his power to confuse, misdirect,
and distract all sincere efforts to procure this ministry of
the Comforter.21

This infilling works a mighty transformation in the life
of the believer which has been described by Dr. Chafer. How-
ever, Charles Hodge was mute concerning this great work. He
merely depicted the Spirit's work in sanctification as the
only similarity of the effects wrought by the baptism of the
Holy Ghost in the following: :

Sanctification, therefore, consists in two things:

1. the removing more and more of the principles of

evil still infecting our nature and destroying their
power; 2. the growth of the principle of spiritual

life until it controls the thoughts, feelings, acts,
and brin%s the soul into conformity to the image of

Christ, 2

It must be remembered that Dr. Hodge assumed the
position that justificetion and sanctification are insepar-
able. Furthermore, he declared that if a person is not be-

coming sanctified, it is because he has not been born again,

Of this he stated:

B Lewis S. Chafer, Systematic Theology, (Dallas,
Texas: Dallas Seminary Press, 1948), VI, pp. 138, 141.

22

Hodge, op. cit., p. 221,
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Sanctification consists in the gradual

triumph of the new nature implanted in regen-
eration over the evil that still remains after

the heart is renewed........And as the Spirit
dwells in the believer, He manifests his life-
giving, controlling power, and is in them the
principle, or source, or controlling influence
which determines their inward and outward life...29

Moreover, he explained that the believer through the
power of the Holy Spirit renounces sin and fights against it.
The Christian is in a life-long struggle against evil, earn-
estly endeavoring to crucify it, and actually does although
it may die a long and painful dosazat’ch.ﬂ'L

The fruits that are produced through this process of
sanctification, Hodge said, are good works. These good works
do not apply merely to the inner effects but also to the
outer acts which are seen and approved of others. He em-
phasized the fact that all of these works are imperfect as
long as God's people are in the world, nevertheless they are
regarded good for the following reasons:

1. They are, as to their nature or the thing

done, commanded by God. 2. Because, as to motive,
they are the fruits, not merely of right moral
feeling, but of religious, i.e., of love to

God. 3. Because they are performed with the
purpose of complying with His will, of honor-

ing Christ agg of promoting the interests of
His kingdom.

23 Ibid., p. 22l.

2l

Ibid., p. 225.

25 1bid., p. 237.
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The changes that the infilling of the Holy Spirit

produce in the spiritual man, as understood by Dr. Chafer,

26

are empowering for service and helping in difficult places.
He has listed seven manifestations which are the fruits
wrought only through the Spirit's infilling and these are:

l. Christian character, which is only pro-

duced by the Spirit. This character is evi-

denced by the nine graces set forth in the

New Testament (Galatians 5:22-23), and when

it is so traced it will be found that (1)

they (the graces) are always presoented as

being divine characteristics; (2) they are

assuredly expected by God in the believer's

life; and (3) they are always produced only

by the Spirit of God.

2. Christian service (John 7:38-39).

B. The teaching of the Spirit (John 16:12-15).

! The Spirit promotes praise and thanksgiving
(Ephesians 5:19).

5. The leading of the Spirit (Romans 8:1l;; Gala-

tians 5:18).

g. 6Eg‘he Spirit witnesses with our spirit (Romans
210)e.

7. The Spirit intercedes for us (Romans 8:26).27

Dr., Chafer concludes from these seven manifestations
of the Spirit that true spirituality does not consist of the
prohibitions of worldliness but rather that it is a divine

outputs It 1s not what one does not do but what one does.28

26 "As strong drink stimulates the physical forces and
men are prone to turn to it for help over difficult places, so
the child of God, facing an impossible responsibility of a
heavenly walk and service, is directed to the Spirit as the
source of all sufficiency." Chafer, He That is Spiritual,

B8P, elt., v 3.

4 Ibid., pp. 32«35,

28 Ibld., pp. 554
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IV, SINLESS PERFECTION IN THIS LIFE

One of the most vital points in any branch of theo-
logy is the view as to whether the Christian can live in a
world full of sin and yet remain undefiled and spotless from
its corruption. A clear presentation of the position of
Calvinism is given by Hodge and Chafer. Dr. Hodge intimated
in the above that no matter how advanced the believer has
become, as long as he 1is in this world, he will remain
imperfectly sanctified and must plead for pardon daily. He
affirmed however, that it is not a question of whether or
not God 1s sufficient to completely cleanse His children.
Everyone will agree that He has provided for the complete
sanctification and salvation of the believer, for all that
the Christian needs for his perfection is found in the Lamb
of God that taketh away the sin of the world.29 The essential
question was, as Dr. Hodge saw 1t, the time God promises to
make His people perfectly holy, perfectly happy and perfectly
glorious. Not Phat God is unable to make a person as per-
fectly sanctified before the grave as after, for He is able
without question. But does He do it before? The answer to
this question given by the universal church is in the nega-

tive. Hodge gave the basis for his doctrine in the following

29
Hodge, Systematic Theology, III, op.cit., p. 245.
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statement:

l. The Spirit of the divine law and the immuta-
bility of its demands. Anything less than loving
God with all oug heart, mind, and strength con-
stantly is sin. 0 2, fhe express declaration of
Scripture that all men are sinners. All men have
sin cleaving to them. (I John 1:8; James 3:2; I
Kings 8:146). These and many more Scriptures apply
to all men, including Jews and Gentiles; the renewed
and unrenewed;: babes in Christ and mature Christians.
3. More definitely is this truth taught in those
passages which describe the conflict in the be3-1
liever between the flesh and Spiritecececccssscaes
li. Argument from the Lord's prayer - 'Forgive us
our trespasses.! The Lord has taught all of His
disciples to pray the above.cees. 5. Appeal may
be made on this subject to testimony of the church
universal. There are no forms of worship, no form-
ulas for private devotions in any age or part of
the church, which do not contain3§onfession of sin
and prayer for forgivenesSS.ecsces

D Dr. Chafer takes a similar view concerning this vital
doctrine. He explains that sanctification is the setting
apart of the Christian from the world to God. There may be

a cleansing accompanying this and again there may.not.3h

Chafer is also very explicit concerning the provision which

30 1pid., p. 2L6.

31 Ihid.,; ps 2LT.

e Ibid., p. 248.

5 Ibid., p. 250.

3k Lewis S. Chafer, Major Bible Themes (Chicago,
Illingis: The Bible Institute Colportage Assn., 1937),
p. 170,




God has made for sinning Christians. He declares:

The Bible takes full account of the sins of
Christians. It doesn't teach only that sinless
people are saved, or kept saved; on the contrary
there is faithful consideration of and full pro-
vision for the sins of the saints. There are

" three preventative provisions: 1l. The Word of
God (Psalm 119:11); 2. The present interceding,
shepherding ministry of Christ in heaven (Romans
8:3&; Hebrews 7:25); 3. and the enabling power

of ?hgsindwelling Spirit (Galatians 5:16; Romans

8:1

Furthermore, he reiterates that the Christian who

sins has the divine cure of the advocacy of Christ in

heaven pleading the merits of His sacrificial death which

was for the sins of the whole worll. Moreover, this is the

only way in which the imperfect believer is kept saved.
He explains more fully in the following:

The divine prevention of s8in 1is imperative in

case of every child of God, since so long as He is_

in this body he retains a fallen nature which is
ever prone to sin (Romans 8:21, II Cor. L:7;

I John 1:8). The Scriptures promise no eradication
of this nature, but there is a moment by moment vic-
tory promised through the power of the Spirit (Gal.
5:16-23). This victory will be realized just so long

as it is claimed by faith ang the conditions for =
Spirit-rilled 1ife are met.

Moreover, he says that the sin nature is never
actually dead. It was crucified, dead, and buried with

Christ. Inasmuch as Christ's sacrifice occurred two

35’_._:[___5'1_2‘, Po 183
36
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thousand years ago, this reference is made to be ﬁhe
judgment upon the carnal nature which was accomplished
by Christ when "He died unto sin." 1In other words
the Bible does not teach that there are saints of God
who have died unto sin and others who have not. They
have all died unto sin through Christ's death, and they
are to reckon themselves dead unto sin, It is at this
point in which many have failed as they have not reckoned
themselves to be dead unto sin., As a result they have
not claimed the wondrous riches which the Lord provided
for them, consequently, they are living defeated lives,
This is the human responsibility. (Romans 6:1-1l;).37
Dr. Chafer concludes that "every victory over sin is itself
a separation unto God and is, therefore, a sanctification.
Such victory should ever be increasing as the believer
comes to know his own helplessness and the marvel of
divine power."38

Immaturity. Dr. Chafer points out the fact that

all believers are immature in "knowledge, wisdom, exper-
ience, and grace.," Therefore, it is the Lord's plan that

they continually grow and become more like Him,

37 Ibid., p. 18L.

36 Tecs clts
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CHAPTER III

THE WESLEYAN-ARMINIAN VIEW OF THE DIFFERENCES
BETWEEN THE CARNAL AND SPIRITUAL CHRISTIANS

After presenting the view-point of Calvinism on the
differences between the carnal and spiritual believers, it
is quite natural ‘that the Wesleyan-Arminian view should
~follow. The reason for this is that these two great systems
of theology have taken opposite views on the important
problem of sin. In order to discover these differences the
Wesleyan position will now be presented., The two scholars
that represent this school of theology are John Wesley and
John Allen Wood., In the following a brief biography of each

man will be given.
I. BIOGRAPHIES OF THE SCHOLARS

John Wesley. This noted theologian was born at

Epworth, in Lincolnshire, England, on June 17, 1703.1 He was
the first man to clearly interpret and systemize the theology
of Jacob Arminius, and he is considered the authority of this
historic theological trend. He was the second oldest son of
an English clergyman who had nineteen children, nine of which

grew to adulthood. Not much is told of John's early life

s "John Wesley," Chamber's Encyclopaedia, X, p. 1L2.
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except of the harrowing escape from burning to death in his
home at Epworth. He was rescued from the upper story of
the parsonage a few minutes before the building collapsed.

It was believed that some of his father's parishoners
set the fire because of animosity against the elder Wesley.

When he entered the ministry Wesley spent much time
pondering the fact whether or not he was fit and whether his
intentions were pure for such a high calling. After these
doubts were settled and he began his ministry, he was ordained
a deacon in 1725 in the Church of England. In 1726 he gradua-
ted with a Master of Arts Degree from Lincoln College, Oxford,
and was elected a fellow to the same institution. In 1735 he
went to Georgia feeling the compulsion to preach to the colon-
ists and Indians. However, in as much as he was unsettled in
a religious experience that was strongly tinctured with
asceticism he failed miserably and returned to England.3

On lay 2li, 1738 Wesley was converted while reading
Luther's Epistle to Romans, and this epoch changed the whole
course of his career. He was transformed from an ascetic
ritualist to a flaming fire-brand for God. Shortly after this

‘experience he teamed up with an old school mate, George

e Chamber, Ibid., p. 1L43.

3 Loce. cite
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Whitfield, and they went about preaching to great throngs in
open-air meetings. all over England. In 1752 he married a
widow with four children, but this marriage proved to be
unhappy and they soon separated,

Wesley was a voluminous writer, and his writings were
chiefly polemical and religioué. His style in the pulpit was
fluent, clear and argumentative. His countenance was mild
and grave.h During the last three years of his life his health
declined and he passed to his eternal reward at the age of
eighty~-eight on March 2, 1791.

John Allen Wood, This scholar was born at Fishkill,

New York, on June 2L, 1828.5 He was the oldest of ten boys
born of good moral parents who nurtured twelve children.
At the age of ten John Wood was led to a saving knowledge
of Jesus Christ by his Sunday-school teacher, Elmina Doty,
in Berne, New York, where his family was then residing. Through
the influence of Rev. Wood's prayerful.life his mother and
father were converted in 18&1, and the three of them joined
the lMethodist-Episcopal Church.6 Later every member of his
family was converted except one.

In 18l); he was called to preach and began preparing,

but many elderly people in the church thought the idea

L

5 J. A, Wood, Autobiography (Chicago, Ill: The Christian
Witness Co., 190&), Do [

6 Ibid., p. 10.

Chambers, Ibid., p. 1L3.
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ridiculous and consequently prevented him from taking a
charge. However, the Lord overruled this action and opened
aﬁ opportunity for Wood to preach in a little church in
Brookline, Vermont.7

In February, 1850 Rev. Wood married Mary Louise
Mills. To this union were born two sons and one daughter.
In 1872 hls beloved wife passed away, and after a year of
extreme lonliness he prayed that the Lord would guide him
to another companion. Consequently, in 1873 he married
Martha E. Sisson, and for thirty-one years Rev, Wood and
his second wife enjoyed a happy marriage.9

During fifty-five years of ministry Rev. Wood enjoyed
a rich harvest of souls from the hand of God. He held suc-
cessful pastorates in Vermont, Wyoming, New York, and Penn-
sylvania, However, it was not until nine years after entering
into the active ministry that he entered into the experience

10 After this experience the Lord enriched

of full salvation.
his ministry many-fold in leading countless souls to the
Savior and many more into the experience of perfect love.

In addition to a rich ministry the Lord gave him a burden for

the heralding of the full salvation message in camp meetings.

7 3. A. Wood, .Ibid., pp. 20-21.
8 Ihid., pv 26

9 Ipid., pp. 88-90.

10 1pid., p. 73.
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As a result of this, Wood was one of the instigators, along
with Rev. John S. Inskip and others, for the founding of the
National Holiness Association.'l From this he went out into
full-time evangelistic work in 1867, and he continued in this
capacity having a fruitful ministry until his health failed.
He then temporarily retired for a period of one year and
nine months. After he regained his health he again preached
the Gospel, which he loved so well, with renewed fervor.

In 1880 J. A. Wood was invited to join an evangelistic
team that was to tour many of the countries of the world and
hold campaigns. The group held crusades in England, India,
Ceylon, and Australia, the: Lord blessing their efforts,

He wrote three outstanding books concerning entire

sanctification. They were Perfect Love, Purity and Maturity,

and Wesley on Perfection. He was a great blessing to many

souls, and even his enemies respected him for his convictions

and pure life. John Allen Wood died in 1905.
II. THE DEFINITIONS

The Carnal Christian. This writer discovered that

in order to derive Wesley's definitions of certain theological
terms such as the above, it was necessary to search many of

his works and refer to authors who interpreted him. After

L . A. Wood, Ibide, P. 75.



29
much scrutiny this writer found that Wesley defined the carnal
Christian as the believer who is still weak in grace and
walks as a man of the world though he may be endowed with
spiritual gifts.12 From one of Wesley's sermons Rev. Wood
quoted the following which clearly set forth Wesley's view
of the carnal believer. He said:

Accordingly believers are continually exhor ted
to watch against the flesh, as well as the world
and the devil., And to this agrees the experience
of the children of God. While they feel the witness
in themselves, they feel a will not wholly resigned
to the will of God. They know they are in Him; and
yet find a heart ready to depart from Him, a prone-
ness to evil in many iggtances, and a backwardness
to that which is good,
Thus Mr. Wesley also referred to the carnal belilever
as the justified man who still senses the presence of sin in
his members although it no longer reigns supreme., Furthermore,
he emphasized that if this sinful believer expects to be rid
of this divided condition of flesh and spirit, he must exercise
another faith unto repentance of this evil foe.lh
Mr. Wood took a very similar position in his inter-

pretation of this term., He asserted that in the merely

regenerated soul all of the graces of the Spirit are present

i J. Wesley, Wesley's Notes (New York: Eaton and
Mains, n.d., 18th Ed.), p. 412.

13 Jo. A, Wood, Wesley on Perfection (Boston: McDonald
and Gill, 1885), p. 30.

lh Herald Lindstrom, Wesley and Sanctification (London,
The Epworth Press, n.d.), p, 110,
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even though he is partially carnal. This man possesses inbred
sin, hence he is antagonistic to God. <Therefore, the carnal
Christian is "he whose 1life is impaired and impeded by this
remaining corruption, and an internal war is necessitated."l5
Moreover, he illustrated this condition of such struggling
souls from the example of the Corinthians:

Those addressed by Paul at Corinth in his

epistle were Christian believers in that church.

They were children of God and are called "brethren,"

"Beloved brethren,"........"believer,"......"babes

in Christ,".....etc; and yet these very persons,

who are thus described, were "envious," and there

were "strife and divisions'" among them.....While

the regenerated soul has in itself the essence

and principlﬁ of true and genuine holiness, it has it

in a nature 'yet carnal'---not fully cleansed from

indwelling sin.....Inbred sin remaining in the re-

generate heart, indicates its existence and presence,

first, to the consciousness of the soul in perverse 16

inclination, and the, more or less, in outward action.

In summarizing these theologians' definitions of the
carnal Christian, it is found that he is a Christian, though
in the regenerate state, is not wholly yielded to God because
of indwelling sin which yet persuades his nature, and con-

sequently has a warfare raging in his members.

The Spiritual Christlian. According to John Wesley

the spiritual or perfect believer, as he referred to him, is

15 J. A, Wood, Purity and Vaturity, (New York: W. S.
Palmer Jr., 1876), p. 1006,

16

Ibid., p. 102.
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the one who is delivered from evil thoughts and evil tempers.l7
The basis of this deliverance, of course, is the fact that he
has been cleansed from the inbred corruption which polluted
his soul and caused such evil desires and tempers. As
a result he is "an adult, experienced Christian who minds

the things of the Spirit which is the sure sign of spiritual

1118

life. Wesley further elaborated tinis description in the

following

The eye of the perfect man is turned to God alone,
whom he loves. God is absolute Master of his soul. All
the motions of his heart are in full harmony with God's
will. His one intention is to live all the time to please
and honor God., And this love of Gfg is accompanied by
obedience to all His commandments.

Rev. Wood likewise possessed a very similar understanding
of what comprises the spiritual or perfect Christian. He said
"he is a perfect Christian in wnose heart grace has wrought
the extirpation of all that is opposed to grace--he who has a
pure heart."zo He explained in more detail the perfect man

according to Scripture:

This I understand to be the state of that Christian
who is made "perfect in love," (I John L:17), who is
"pure in heart," (Matthew 5:8), who is "cleansed from all
sin," (I John 1:9), who is "without spot," (Ephesians
5:27), who is "cleansed from all filthiness of flesh and
spirit," (II Corinthians 7:1), who has thus "perfected
holiness in the fear of God," according to the Word of
God, as interpreted by orthodox theologians generally,

17
18

Harald Lindstrom, op. cit., p. 131.
J. Wesley, Wesley's Notes, op. cit. p. 381.

19 H. Lindstrom, op. cit., p. 130.

20 Je. A. Wood, Purity and Maturity, op. cit., p. 27.




32
and Methodist divines in particular.21
In summarizing his description of the Christian "made
perfect in love" Rev. Wood clearly descriminated the differ-
ences between the merely justified man and the one who
is made perfect. He stated that "the purified and the merely
regenerate states differ in moral quality. Grace in one case
has antagonisms to itself in the heart, -—'in the other it
has none., The "new man," or '"new life," exists in an uncleanssd
soul in the former case, and in the purified soul in the latter.,”
It is, therefore, plain that the spiritual Christian,
according to these two scholars, is the one wnose heart has
been cleansed from the defilement of inbred sin, and who now
loves God with all his heart, soul, mind, and strength and
his neighbor as himself, Furthermore, the graces of the Spirit
which are love, joy, peace, longsuffering, goodness, gentle-
ness, faith, meekness, and temperance, now dwell in the heart

wilithout the alloy caused by pollutions of sin.
IIT THE EXTENT OF THE WORK OF THE HOLY SPIRIT.-

This writer also discovered that the okaining of John
Wesley's precise'view of the function of the Holy Spirit was

an extremely difficult task. Again it was a matter of search-

21
22

J. A, Wood, Purity and Maturity, Ibid., p. 29.

Tbide, pe 107.
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ing into his many writings along with other authors' works
that interpreted his theology. Of the Spirit's operation in
the carnal Christian he said:

The Holy Spirit is the effector which God uses to lay
the ax unto the root of the tree, purifying their (men's)
hearts by faith and cleansing all the thoughts of their
hearts by the inspiration of His Holy Spirit.........2

The above 1is applied solely to the believer who has in-

bred sin dwelling in him. There are, however, other functions
of the Comforter which are common both in carnal and spirit-
ual believers. One of the most important of these is His wit-
ness to the Christian's heart that he is a child of God. Mr.
Wesley reiterated

ceses.The Spirit of God beareth that witness to our
Spirits, God hath loved thee, and given His own Son to
be propitiation for thy sins; the Son of God hath loved
thee and hath washed thee from thy sins in His blood...
+eeIt is He that not only worketh in us every manner of
thing that is good, but also shines upoE His own work,
and clearly shows what He has wrought.z»

Another operation which the Spirit performs in all Chris-

tians is the quickening of their spirits in making them in the

image of Christ. Wesley asserted "in baptism we, through faith,

are engrafted into Christ, and we draw new spiritual 1life from

23
' John Wesley, A Plain Account of Christian Perfection
(Kansas City, Missouri: Beacon Hill Press, 1950), D« [«
2l :
John Wesley, Sermons on Several Occasions, (New

York: dCarlton .and Porter, 1850), I. p. 408.

~
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this new root, through His Spirit, who fashions us like unto
Him, and particularly with regard to His death and resurrect-

ion."25

The Baptism with the Holy Spirit. In his treatment of

work of the Spirit Wesley did not mention the actual experience
which pervades the soul the moment the Spirit comes in His
fullness, However, he had intimated before that the root of
bitterness ‘which plagued the believer was extirpated. In
its place all of the graces of the Spirit, which permeated
his soul at conversion, have now unhindered occupation in the
believer. Consequently, Mr. Wesley pointed out, "The christian
daily goes on from strength to strength; beholding now, as in
a glass, the glory of the Lord, they are changed into the same
image, from glory to glory, by the Spirit of the Lord."20 Hore -
over, this entire sanctification of heart and 1life brings the
child of God into a mutual union and harmony with his Creator,
and a continual work of righteousness is wrought in him by
the Spirit.27

From his own experience and those of countless others
who received perfect love, Wesley expressed that the fruits of
this blessing, in addition to the graces, were rejoicing ever-

more, praying without ceasing, and in everything the giving of

25 J. Wesley, Wesley's Notes, op. cit., p. 376.

26 J. Wesley, Plain Account of Christian Perfection,
OR.e 2Clbls P T

27

J. Wesley, Wesley's Notes, op. cit., p. L96.
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thanks,

Rev. J. A. Wood portrayed a very graphic account of the
Spirit's functions both in the carnal and perfect Christians.
His treatment of this subject was very clear and specific.
Concerning the Spirit's convicting the imperfect believer of
his inward pollution, Wood alleged

The repentance subsequent to justification.....
is properly a conviction, wrought by the Holy Ghost,
of the sin which still remains in our hearts; of the carnal
mind, which does still remain even in them that are "re-
generate,"”" &l though it does no longer reign. Those of
the believer seeking purity are convictions of inward
depravity, unlikeness to God, and his need of cleagging.
They produce pain and sname, but not condemnation.
The fruits of conviction for the blessing of perfect love
are deep--self-abasement and humility of spirit; self-
renunciation and submission to God; self loathings, and
hungerings and thirstings after righteousness; and a
willingness to suffer anything, be anything,_or do any-
thing to please God and obtain a pure heart.

Wood strongly refuted the idea that the above experiences
of the imperfect Christian were the processes by which he
gradually is perfected. He stated that heart purity is an
instantaneous work of the Spirit even though the believer may
be approaching this crisis a long period of time after he was

justified. He quoted Rev. Timothy Merritt in his book Manual

28 J. Wesley, A Plain Account of Christian FPerfection,
ops elt., p. 58,

€3 7o k- Wood, Perfect Love (Chicago: The Christian
Witness Co., 1915), p. 113,

30 1pid., p. 11l
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on Christian Perfection when he replied to the adnerents of

a gradual-growth-into-sanctification. He said:

The work may be accomplished in one day, or one
hour, and yet be a gradual or progressive work. A
long time is not necessary in order to a gradual work
of this kind.31 The gradations may be as follows:
(1) Light is imparted to the soul. (2) Conviction
is fastened upon the conscience. (3) A desire springs
up to be delivered from all sin. (L) He confesses and
prays for deliverance. (5) He is convinced that he
cannot cleanse his own heart, and, therefore, casts
himself upon the mercy of God for this. (6) The
work is wrought in him.32 The items named precede pur-
ification, but they gg not effect it, (that is the work
of the Holy Spirit.)

The belief of this Wesleyan theologian, concerning the
Baptism of the Holy Spirit, will now be considered. His ex-
planation of this baptism, especially in regards to the ex-
periential part of 1t, is most clear. He explained

It is the operation of the Spirit to which the soul,
upon completely yielding to God and trusting him in an
act of faith, is cleansed from the pollution of inbred
sin. There may be great varieties of emotional exper-
ience in different individuals. It is the cleansing
energy of the Holy Spirit which eradicates all the im-
purity of the human heart making it clean by the blood
of the Lamb, thus the carnal believer, by this great
work of the Holg Spirit, is transformed into a pure
soul instantly. L

Furthermore, he emphasized that those believers, who have

1
3 J. A. Wood, Purity and Maturity, op. cit., p. 136.
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experienced this mighty transformation know with equal cert-
ainty, by their spirits, and from the witness of the Spirit
of God, that He has cleansed them from all sin, They rejoice
with joy unspeakable and full of glory to the point that they
not only feel it but confess it and diffuse it abroad in the
) (a9
sweetness of the Spirit-filled, purified 1ives.>2 Along with
the above evidences of a pure life, the Spirit produces re-
sults in the believer which are characteristics of His full-
ness. Rev. Wood alleged
With a pure heart, it 1s vastly more easy to
live a Christian 1ife, and retain the continuous
witness of a justified state. Purity is spirit-
ual freedom-"Whom the Son maketh free is free
indeed." The intellect and spiritual vision are fresd
from darkness, vailn imaginations, and high things
which exalt themselves against the knowledge of
God; affections are freed from all forbidden or
sordid objects; conscience is freed from condem-
nation and dead works--the guilt and power of sin,
and the will is frged from all perversity and
evil inclination.3
He further insisted that the Holy Spirit in His
fullness emancipates the soul from bondage, and in place
of such bondage, He gives a freedom that makes obedience

to God natural, delightful, and easy. In other words, the

soul is in perfect harmony with God.

35 J. A, Wood, Perfect Love, op. cit., p. 123.

36

Jo. A, Wood, Purity and Maturity, op. cit.,

Do 20T,
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In summarizing the beliefs of these two theologians on
the momentous work of the Holy Spirit there are three out-
standing points. First, the carnal Christian is definitely
convicted by the Spirit of an inbred corruption just as the
sinner is convinced of sins. Even though the believer is
coavicted, he still has the Spirit's witness unto his spirit
that he is a child of God. Secondly, Wesley and Wood emphas-
ize that the imperfect Christian, by entire yieldedness of
the soul to God and by an act of faith, is instantaneously
cleansed from this inward pollution of soul by the power of
the Holy Ghost. Finally, this cleansing baptism of the Holy
Spirit so changes the believer that he is able to live viector-
iously over sin through the Spirit. Also he prays without
ceasing, rejolces ever more, in everything gives thanks,

and is made perfect in love toward God and man.
IV, VIEWS OF SINLESS PERFECTION IN THIS LIFE

The answer to the all-important question, can a Christian
be perfect in this life, is obviously in the affirmative ac-
cording to the view points of these Wesleyan-Arminian schol-
ars. The above data confirms this contention. However, the
question is often asked 'what is meant by perfection?' John
Wesley answered this query by saying that it is freedom from
sin. He elaborated

On the basis of I John 1:8-10 (If we say

we have no sin, we deceive ourselves, and the
truth is not in us. If we confess our sins,
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he is faithful and just to forgive us our sins,
and to cleanse us from all unrighteousness. If
we say that we have not sinned, we make him a
liar, and his word is not in us.) A Christian
is so far perfect as not to commit sin. This 1is
the glorious privilege of every Christian, jyea,
though he be but a babe in Christ. But it is
only of grown Christians it can be affirmed they
are in such a sense perfect as, secondly, to-be
freed from evil desires and tempers. First,
from evil or sinful desires.

Moreover, he affirmed "that purity of intention, the
imitation of Christ, and a whole-hearted love of God and our
neighbor are specified as factors that determine perfection.38
Mr. Wesley, thus, concluded that perfection includes a negative
and a positive factor. Negatively, the Christian is delivered
from all inbred sin, and positively he is made perfect in love

to God and to man.

Limitations. One of Wesley's first sermons which was

on Christian perfection has the theme 'In what sense a Christian
is perfect and in what sense he 1s not.' There has undoubtedly
been more confusion at this point than any other. Mr. Wesley
stated in this sermon that no maﬁ is absolutely perfect but

only relatively perfect. In further detail he related of the
fallibility of Christians made perfect in love. He said:

They are not perfect in knowledge. They are
not free from ignorance, no, nor from mistakes

37 J. Wesley, A Plain Account of Christian Perfection,
ope eltsy; P 5,

38

H. Lindstrom, op. cit., p. 131,
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We are no more to expect any living man to be
infallible than to be omniscient. They are not
free from infirmities; such as weakness or slowness
of understanding, irregular quickness or heaviness
of imagination.......Neitnher can we expect....to
be freed from temptation; for the servant is not
above his Master. But neither in this sense 1s
there any absolute perfection on earth. There 1is
no perfection which does not admit of a continual
increase,

It is evidenced from the foregoing quote that the most
mature Christian who 1is made perfect by the blood of the Lamb
is by no means infallible. As long as he is in his earthly
tabernacle he will be subject to all the infirmities, weak-
nesses, and temptations which were inflicted by the Fall.
Even though Christ causes him to triumph day by day, yet he
must constantly plead the blood of the Savior because of his
infirmed body.

John A. Wood heartily agreed with John Wesley's beliefs
on the possibility of a Christian being made perfect in this
life., He defined Christian perfection or sanctification as
"negatively, the state of grace which excludes all sin from
the heart. Positively, 1t was the possession of pure love to

God." He continued this discourse, in order to point out

tnat the Wesleyan-Arminian position definitely believes in

39 J. Wesley, A Plain Account of Christian Perfection,
ope eib.s P s

Lo -
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perfection, by stating

ceessssfallen but regenerate and sanctified
man has also his peculiar sphere of perfec-
tion in the mediatorial economy; and the high-
est practical rectitude, whatever it may be,

in his perfection, and is Christian perfection.
Christian perfection is a perfection of &ove,
pure love in a fallen but purified soul . Hl

Limitation. Rev. Wood very clearly diffentiated between

the perfection that is attainable to man on earth, and that
which 1s not attainable. Of the latter he emphasized

Christian perfection 1s not absolute, sin-
less perfection or the state in which the soul
cannot sin. To the latter term we believe in no
such perfection in this 1life; and further, we
know of no one who teaches any such thing, al-
though it has been asserted over and over, thou-
sands of, times, by opposers of Christian per-
fection,H?

As a final note, he discussed the vital distinction be-
tween the purity of the soul and its maturity. He explained

There is no instantaneous growth to man-
hood, No child of God is cleansed into Christ-
ian maturity. No babe in Christ jumps into a
maturity involving twenty-years growth, dis
cipline and development. But a babe in Christ
may at once be cleansed from all inbred sin,
and thus become a pure Christian, which {is
quite different from a mature Christian, 3 The
advanced attainments of spiritual manhood are
attained by growth, and purity perfects the
conditions of that growth. After purity, growth
in grace may be more or less rapid, according
to watchfulness, diligence, study of the

b1 J. A. Wood, Perfect Love, Ibid., p. L6.

b2 1pi4., p. L7

L3

Wood, Purity and Maturity, op. cit., p. 188.
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Scriptuﬂf, prayer and ministries of the
Spirit.44 There are "babes," "young men,"
and "men of full age," in a state of entire
sanctification.......a babe in Christ, after
being entirely purified, may love God just as
purely, fully, and with all his heart--to the b
extent of his capacity, as an adult Christian,. 5
He concluded, therefore, that the maturity of a
Christian is God's process of establishing, strengthening,
settling, and rooting and grounding him in His love. It is
advancing toward "the length, the breadth, the depth, and the
heighth, involved in a life of obedience to God."bf6
It is found from this study of the view of Wesleyan-
Arminianism on Christian perfection that a Christian is per-
fect when he is cleansed from all sin and loves God with all
his heart. However, this state of perfection is not absolute--
that a Christian cannot sin. He retains this passession as
long as he meets the conditions of the Spirit-filled life of

walking in the light and growing in the grace and knowledge

of his Lord.
V. SUMMARY

In summarizing the contents of this chapter the

Wesleyan-Arminian doctrinal beliefs of the difference between the

Ly

Wood, Purity and Maturity, Ibid., p. 190.

Ls Ibid., p. 191,

L6 Ibid., p. 19L.
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carnal and spiritual Christian were clearly emphasized by
Wesley and Wood. The carnal believer was polluted with in-
bred sin and hence had a measure of rebellion toward the
whole will of God. The Spiritual Christian is that one

who is made perfect in love toward God and man, and whose
heart is cleansed from the inward corruption. This cleansing
process was effected by the Holy Ghost when the believer yield-
ed unreservedly to God and exercised faith in Him to perform
this. As a result of this crucial experience the carnal be-
liever is transformed into a pure Christian who loves God
with all his heart, rejoices eVefmore, prays without ceasing,
and thanks God in everything that befalls him. This state of
grace to which he has attained does not make him infallible.
On the contrary he is still full of imperfections, weaknesses,
and is subject to severe temptations so that he must contin-
ually plead the merits of the blood of Christ.

This conclusion of the study of the view point of
Wesleyan-Arminianism on the differences between the carnal
and spiritual believers marks.the end of the survey of the
two great historical trends of theology, Calvinism and
Wesleyanism. A study will be now directed to the two compara-

tively new schools of Keswickianism and Pentecostalism.



The Keswick liovement could be referred to as the
"deeper-1ife" movement of Czlvinism just as the Wesleyans
invigoreted the followers of Jacob Arminius to & richer, more
1ife in Christ, Since this is the cese, Keswick-
usueally not thought of as a senmréue trend of theology
but merely as a division of Calvinism. However, many of the
teaéhingo of this movement are very worthy to be considered.
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Its adherents cls

eseethe conviction that the averege Christ-
ien life is too often 11ev usl” destitute

of resl splrituel nower, and 1is, srentially
carnal; and thet it is the duty and privilege
of every child of God to enter at once into
'‘nevness of life,! and welk henceforth in the
power of Christ's resurrection. (Romans 5:4)1

Unlike the previous trends in which ezch hed two mein

scholars to present iteg views, the Keswickian school will be
‘represented by four teachers, The reason for this is that it
wee ilmpossible to obtein sufficient material written by one or
two authors that would explain in toto the Keswickian t g
on the differences between the carnsgl and spiritual Christian,

Therefore, the scholers selected are Bishop H, C, G. Moule,

- ™ 4 N. = i - -
Mise Ruth Paxson, Dr, W, Graham Scroggle, and Dr. Herbert
Lockyer. This writer was also uneble to secure biogranhies of

1 Herbert Lockyer, "Keswick's Unchanging Messagze," The
Sundzay School Times, 88:567, June 22, 1948,
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these men except in the case of Bishop Moule; therefore, in
addition to the latter's biography there will be given a

brief historical sketch of the Keswick Movement,
I. THE HISTCRY OF THE KESWICK CONVENTION

The Keswick Convention is a summer religious reunion
lasting one week which has been held annually at Keswick,
England since 1875. Its aim is the "promotion of practical
holiness" by means of prayer, discussion and personal inter-
course.2 The event that is said to nhave been responsible for
the organizing of this convention was the great revival of
Moody, Sankey and others that spread all over England in the
early 1870's. The first meeting was held at Broadlands, near
Ramsey, July 17-23, 187l, followed by a convention at Oxford,
August 29-8September 7; and one at Brighton from May 29 to
June 7, 1875.3 At the latter meeting a suggestion was made by
one of the ministers that the convention be moved to Keswick.
This was done, and as a result annual conventions have met
there ever since with an increase of spiritual power and in-
fluence. The meetings are held in a huge tent in which sever-
al thousand devotees gather annually from all over the world.

The services are notable for their spiritual character, for

2 Samuel M. Jackson, "The Keswick Convention," The New
Schaff-Herzog Encyclopedia of Religious Knowledge (New York:
Funk and wagnalls CO., 1910), VI. P. 321,

3 Lioce cibe
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_the prominence given to "silent prayer, and for their apostolic
simplicity. Music and all else are subordinated to the

one object - the glory of God through the promotion of truth
and holiness.")-L This organization is chiefly supported by

the Church of England, and it has some fifty noted speakers

and scholars that stress the basic evangelical truths which
they base on the absolute plenary, inspiration of the Holy
Scriptures. Keswickianism, in addition to its annual conven-
tiops, has an extensive missionary program. It also has ex-

cellent literature which include Life of Faith; The Keswick

Week; and The Keswick Library which is a series of booklets.5

The Biography of H. C. G. Moule. Handley Carr Glyn

lioule, Bishop of Durham, Church of England, was born at Dorches-
tér, Dorsetshire, England on December 23, 18l1. He was educated
at Trinity College, Cambridge where he received the degree of
Bachelor-of-Arts in 186l;. He also was a fellow from 1865 to
1881 at Trinity. Little is known of his personal life other
than the fact that he held many responsible positions. Among
these were a lMorrisian professorship of divinity at Cambridge
{(1899-1901). He was consecrated Bishop of Durham in 1901, and

was honory chaplain to the queen in 1898-1901 and to the king

L Iblid., Ds 321.

FEoce. cite
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1901 to the date of his death (this writer was unable to dis-
cover the date of loule's death). He held many preaching
appointments, the most important being at Cambridge and

Oxford, during sporadic periods from 1880 to 1900. In theology
he was "deeply attached" to the main positions and traditions of
the FEnglish Reformation. He was a humble believer in the div=-
ine authority of the Holy Scriptures, and in later years he

was greatly influenced by the Keswick Movement. His werks are

numerous. Among the best known are his studies in Philippians,

Ephesians, Colossians, Romans, and Thoughts on the Spiritual

6

Life.

II. THE DEFINITIONS

The Carnal Christian. Of the four scholars who represent

this movement Dr. Scroggie, the sainted English author and
scholar, has the clearest definition of the carnal believer,
He said: "The carnal Christian has spiritual life for he is
spoken of as a 'babe in Christ,' but there is little or no
spiritual growth.......7

Scroggie continued to say that the worldly believer is

a stranger and pilgrim in this earth but is a sinful wanderer.8

Samuel M. Jackson, "Moule," The Schaff-Herzog Ency-
clopedia of Religious Knowledge, VIII, p. 30.

7 w. Graham Scroggie, The Land and Life of Rest (London:
Pickering and Inglis, 1950}, p. O83.

8 Ipid., p. 26.
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Moreover, Scroggle also described this type of a

Christian as:

....the one living between "Easter and Fentecost;"
Christ is in his experience as Redeemer and Savior,
and he has spiritual 1ife. But because he 1is not
living from and in FPentecost the Lordship of Christ
is not a reality to him, ngr can he enjoy spiritual
health, which is holiness.

Bishop loule and Ruth Paxson, a Keswick missionary to
China, have vivid descriptions of the carnal Christian. The
former identified‘him as "the justified man who has not the
powerful presence of the Spirit in him and is a sorrowful
anomaly in the idea of the Gospel;"lo Thus, the carnal believ-
er is conscious of impotence, and in a spiritual sense one
who "swims half-drowned being unaided."! Miss Paxson depicted
the carnal man as "the one who has spiritual stagnancy in his
life because he is content to live as a beggar in the midst
of plenty."12

In his little book, The Cross and the Spirit, a study

in Galatians, H. C. G. Moule interpreted the various works of

the flesh as "impurity, iddlatry, wizard tamperings with the

9 Ibid., p. 83.

10 #.¢.q. Moule, The Cross and the Spirit (London:
Pickering and Inglis, n.d. ), p. U5,

11 H.C.G. Moule, Christ and Sanctification (London:
Pickering and Inglisy n.de. ), ppe. 16-17.

12 Ruth Paxson, The Wealth, Walk, and Warfare of the
Christian (New York: Fleming H. Revell COs, 1939), DPe 27«
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unseen, hatred and envy, bloodshed, and debauchery all being
evidences of the carnality that existed in the Christians of
Galatia.l3 He also emphasized that the old sin nature is al-
ways present, and only as the Christian 'walks in the Spirit!

he has victory over sin,

The Spiritual Christian. For the definition of the spir-

itual Christian Ruth Paxson gave the clearest interpretation
of the Keswickian view. She defined the spiritual believer
as:
The believer who has a Christ-controlled; Christ-
conformed; Christ-centered 1life who bears much fruit
in which God is glorified....+%...,..The life of the
truly spiritual Christian is.....a paradox in that he
is always satisfied, yet ever seeking. He never
thirsts, yet is always thirsting. He is perfectly
content; yet ever wants more. He enjoys to the full
what he possesses moment by moment, yet knows there
is always more beyond, and eagerly longs for it.d
The really spiritual believer in Christ, according to
the above, is he who is completely the Lord's possession, but
yet realizes that there is infinitely more for him, and he hun-
gers and thirsts for it.
Bishop Moule has aptly described the whole-hearted

Christian as the one who "casts his needy being upon the

= Moule, The Cross and the Spirit, op. cit., p. 26.

lh Ruth Paxson, Called Unto Holiness (Chicagoj; Noody
Press, n.d. ), p. 2l. J

15 Paxson, The Wealth, Walk, and Warfare of the Christian,

oD Clley Pe 27
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Spirit's side and gives himself up to be 'led by Him.'"16 He

further described this believer as "the one who has abdicated
the throne of his life and bends himself with reverent joy to
be the throne of his Bord."17 The. evidences of such a life,
according to Moule, are numerous both internally and externally.
He brought out the fact that the following criteria should

be present in the truly spiritual Christian:

"As believers in our Lord Jesus Christ, as those
who are not their own, but bought, and who accord-
ingly, in the strictest sense, belong to Him all
through, our aim is, it must be, across any amount
of counter-~thoughts, 'never to grieve Him, never
to stray;' always in the inner worlg, always in the
outer, to walk and to please Him, 'l

FPurthermore, he stated that the Lord 1s able to effect
a mighty transformation in the life of a fully-yielded child
of God. He said:

It is possible, I dare say, for those who will
draw in their Lord's power for deliverance and
victory, to live a life--~how shall I describe it?
--a life in which His promises are taken, as they
stand, and found to be true., It is possible to cast

every care on Him, daily, and to be at peace amidst
the pressure. It 1s possible to have affections and
imaginations purified by faith in a profound and prac-
tical sense. It 1s possible to see the will of God

in everything, and to find ét, as one has said, no
longer a sigh, but a song.1

16
Moule, The Cross and the Spirit, op. cit., p. 59.

17 1bid., p. 55.
18

Moule, Christ and Sanctification, op. cit., pp. 9-10.

19 tioe. cit.
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This should be the normal experience of every born-
again Christian if he completely yields himself to the whole

will of God. This is the Keswickian conception of a spiritual

Christian.

III. THE EXTENT OF THE WORK OF THE HOLY SPIRIT.

Bishop H. C.G. Moule alleged that the supreme work of

20 He

the Holy Spirit is to acquaint the soul with Christ.
explained the purpose of the S3pirit's operation in the
believer in the following:
The Holy Spirit's influence leads the regenerate
to 'yield thelr members as slaves to righteousness!
eseeesedis method of compulsion is such as to make
their real subjectign tperfect freedom,' because it
is divinely filial.<l
One of the first functions of the Holy Spirit in
carnal Christians, Miss Paxson thought, is putting the choice

22

before him as to whom he will serve--God or Satan. She as-

serted that the Spirit of holiness separates the believers from
the world. He convinces them that there can be no fellowship
with the world In an intimate sense and have the sweet communion
of the Godhead. Obviously in the worldly Christian a struggle

ensues in his soul between these two forces. In describing

H. C. G. Moule, Romans (Cambridge: University
Press, 1896), p. 1.
21 Ipid., p. 147.

2
B Paxson, Called Unto Holiness, op. cit., pp. 52-53.
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this battle Dr. Scroggie said it is the result of the
Holy Spirit's convicting him of his sinful nature and he con-
sequently cries out in his anguish. Scroggle explained
«e.s.the cry here is not for deliverance from sin's
gullt, but from its power; it is not for forgiveness
of sins, but for help against indwelling sin; the
experience here described is that of very many
Christians, though it is far removed from Christian

experience.

The Fullness of the Holy Spirit. This experience 1is

nighiy nonored among the—fottowers—of—+the—Keswick. In fact
many Keswickians refer to the term "Keswick" as signifying the
fuliness of the Spirit.zh Dr. Herbert Lockyer, famous British
author and lecturer, interpreted this experience, which he
also called sanctification, as involving a crisis and process
in the believer's life. He said:
There is a point of crisis when we come to the
point of absolute surrender to the divine will. Such
may come at conversion, but with the majority it 1is
otherwise, ......the Holy Spirit travels inward to
the will.? |
Moule also emphasized the fact that there is a 'crisis'
when the Comforter indwells the heart of the believer in His

fullness, Although he was not as clear as Lockyer in his des-

eription, he preseﬁted a study on the Greek word 'to dwell!

e Scroggie, op. cit., p. 75.

2l

2 Lockyer, "Keswick's Inner .Teaching", The Sunday
School Times, 88:607, July 6, 1946, :

raxson, Called Unto Holiness, op. cit., p. 76.
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(KaTZtKﬁbut) which is most enlightening. He explained

The word dwell (Khﬂ%llfsbKC) which denotes this
experience, is in the aorist tense, and this marks
a point, a crisis, a step. Notnecessarily a soli-
tary point or crisis in the history of the soul.
The idea rather is of a point and crisis in the
abstract, realized it may be 1in many steps of con-
sciousness, many upward growths and openings, a
climbing gg a ladder. It is an idea of gradual
holiness,

Miss Paxson emphasized the fact that one need not wait
until the 'twilight' of his experience to receive this blessed
gift of being filled with the Holy Spirit, but it can be real-
ized here and now--even the day after conversion.27

The effects of this infilling upon the carnal believer
are momentous. HMoule said that "the believer is changed from
a doubting, stumbling, defeated Christian to a rejoicing one."28

Scroggle also expressed that:

This experience clarifies minds; purifies hearts;

" will invade the innermost places of the soul, clean-
sing our motives, and taking control of the very
springs of our desire. It transforms the believer
who hgs merely eternal life to one who has abounding
life,

Dr. Scroggie further reiterated that the fullness of the

Holy Ghost imparts to the Christian a true spirituality and

an abounding life which is characterized "by trust, and peace,

26
27

as Moule, loc. cibs

Moule, Christ and Sanctification, op. cit., p. Lk

Paxson, Called Unto Holiness, Op. cit., p. 70.

&7 Scroggie, op. cit., p. 81.
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and rest, and joy, and love, and power, and victory. It gives
him spiritual health =-- holiness, "0

Miss Paxson said that fullness imparts to the Christian
The power of self-control; animates his heart
with newness of life; brings his spirit, soul, and
body into right adjustment; enhances the power of
mind, heart, and will to fulfill the divine purpose,
and leads to spiritual, moral, mental, and physical
WholeéNesS.sees The spirit-filled man attracts atten- ]
tion by his truly separated walk and sanctified talk, >t
The fruit of this operation of the Holy Spirit, accord-
ing to Lockyer, in addition to the nine graces that are men-
tioned in Galatians 5:22-23 is "the rest of faith, a passion
for souls, conscious fellowship with God, a growing possess-
ion of the promises, and a prevailing in prayer."32 Above all
it is the wonderful graces of the Spirit which reveal the mor-
al character of Christ in the believer, and they are to be

in him as the work of the divine Spirit in beautiful symmetry

and ever-growing evidence of the life of Christ within him,33
IV. VIEW OF SINLESS PERFECTION IN THIS LIFE

Definition, The Keswickian definition of the term

'perfection' as it is applied to the Christian's experience is

30 1p1d., p. 82.

31 Paxson, The Wealth, Walk, and Warfare of the Christian,

_9_2. Citl ° pp. l).l.O—lll.lu

_ 32 Lockyer, The Sunday School Times, June 22, 1946,
op. cit., 88:567.

33 Paxson, Called Unto Holiness, op. cit., p. 62.
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vague. It seems as though the term, as it 1s interpreted by
the Keswicks, indicates the absolute perfection of the saint
here on earth, which, of course, is impossible. However,
from Bishop Moule's exegesis on the Book of FPhilippians
there is derived a partial definition of what the Apostle Paul
meant when he used the word 'perfection' in relation to Christ-
ians. Moule, in explaining Paul's words '...let as many as Dbe
perfect be thus-minded,' rhil, 3:15,' related

+sssthe sense that the apostle means the word
"verfection" may mean "adult," "mature" as
against infantine......a perfect Christian in
this respect may have spiritual faculty well
developed, and yet be very far from "perfect”
in spiritual character.Bﬁ

Thus, this distinguished Keswick scholar thought that
the apostle identified the "perfect Christian" as one who was
mature and well established in the faith but was undeveloped
in spiritual character,

As to the possibilities of perfection in this life all
of the Keswick conventionists agree that a Christian can never
be free from sin while in his human body. Dr. Lockyer asserted
that eradication is never performed by the Spirit's infilling.
He explained the Keswick view very clearly in stating

Sinless perfection is impossible in this

life, seeing that the old nature is more or

less dormant within the most sanctified.
Justification and sanctification do not imply

3L

H. C. G. Moule, Philippians, (Cambridge: The University
Press, 1918), p. 100.
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the eradication of the old natural life, but
that it is thrown out of commission. No matter
how deeply sanctified a saint may become the old
Adamic nature remains. The holy frame and dis-
position received by faith put the old natural
life in a state of submergence. As the Holy
Spirit is constantly yielded to, we die to sin,
but sin gges not die. Its appeal is ever in-
sistant,.

Dr. Scroggie also stated that although the Christian has
no completeness of experience on earth, there is yet the vision
of unattained possibilitieé which should greatly encourage him.36

In conclusion WMoule said that the reason for the limit-
“ations that prevent the Christilan from attaining sinless
perfection in this 1life is that the evil flesh is always
lusting against thne Spirit. He said "never is the flesh so
gone that the believer can dare to say 'there is no mischief
latent in me; I have only now to think of the evils around

met " 37
V. SUMMARY

In summarizing the Keswickian viewpoint on the differ-
ences between the carnal and spiritual believers it is found
that the carnal Christian is he who is void of the fullnes of

the blessing of the Holy Spirit, because he is unyielded to the

35 Lockyer, Sunday School Times, July 6, 19&6, Op. Cit.,

36

Scroggie, op. cit., pe 50.
37 Moule, The Jross and the Spirit, op. cit., p. 57.
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whole will of God and tormented by inbred sin. He merely has
eternal life without having the radiant joy of abundant living
that accompanies the Spirit's infilling. On the other hand,
the spiritual believer is he who has a Christ-controlled,
Christ-centered l1life that radlates the righteousness, peace,
and joy from the fullness of the Holy Ghost within him,

Furthermore, the Keswickians teach.that the Holy
Spirit is constantly dealing with the carnal man in order that
he may yield to the whole will of God. They also teach that
there is a crisis experience in which the Holy Ghost comes and
takes control of the will of the Christian as he surrenders
completely to God. This epochal experience transforms the
stumbling, doubting, carnal believer into one who radiates the
power and love of Christ in his life. The evidences and fruit
of this change are the nine spiritual graces wholly manifested,
the rest of faith, pre&ailing prayer, a passion for souls, and
an abounding life of joy in the Holy Ghost.

In conclusion, the Keswickian scholars believe that
the Christian cannot‘have sinless perfection.in this 1ife, but
that he is ever attaining toward it until he ﬁeets his Master

face to face,



CHAPTER V
THE PENTECOSTAL VIEW

This trend of theological thought is perhaps the most
difficult to explain in essence in that there are so many
different groups that are classified under Pentecostalism. As
an example this investigator came in contact with a group that
sincerely believed that they were the most spiritually ad-
vanced of any group of Pentecostalism. The reason for this
pious attitude 1is that they are persuaded that there are four
works of grace for every believer. As a result of the above
experiénCe it was indeed no easy task to select the scholars
to represent thnis view that would most sufficiently define
the differences between the carnal and spiritual Christians,
After many conversations with Pentecostal pastors and' teachers
this writer was directed to the writings of Dr., WMyer Pearlman
and Rev, Donald Gee. Before their beliefs will be elaborated

a biography of each will be given.
I. BIOGRAPHIES

Myer Pearlman was born in Scotland of Jewish parents

and moved to England where he lived until his late teens.t

Myer Pearlman, "My Journey to the Unknown Sanctuary,”
The Pentecostal Evangel, 1525: 1, 7-9, July 31, 1943. p. 7.
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He was educated in the Birmingham Hebrew School in Birmingham,
England, He received thorough training in the Jewish religion,
the 01d Testament Scriptures, and the Hebrew language before
he ever heard that Jesus Christ was the Messiah of the world.2
When he did hear Jesus'! name it was vainly used in a jeering,
blasphemous manner by Myer's school-mates.

When Pearlman was seventeen years old he came to the
United States to reside. It was in Cincinnati that he first
definitely felt the hand of God upon him.> The Spirit of the
Lord was definitely convicting him of his need of Christ, as
he was groping about in the dark for a satisfaction of soul
that Judaism did not give nim. After he searched diligently
for peace, the Lord saved him in a service at a Pentecostal
Mission in San Francisco.u Later he was baptized with the Holy
Spirit and received the gift of tongues. After his conversion
he was encouraged to enroll at Central Bible Institue in
Springfield, HMissouri, from which he graduated in 1925, Soon
after his graduation he taught at this institute and worked L
the editorial department of the Gospel rublishing House which

was also located in Springfield.5

Ihilde s Do la
1bid., p. 8. )

Tbids, pe 9s
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Dr. Pearlman was also talented in the literary fild and

wrote many books. Among them are Knowing the Doctrines of the

Bible and The Heavenly Gift. He married the daughter of F. A.

Graves, the composer of the gospel song There is Honey in the

Rock for You.6 Myer Pearlman passed away on July 13, 19)43.7

Donald Gee, considered one of the outstanding scholars
of the movement today, was born in England.8 His father died
when he was nine Years old, and he was reared by a devout mother.
He accepted Christ in October, 1905 in North London Congrega-
tional Church where his mother was a member. For seven years
Donald worked gzealously for the Lord, but during this time he
had a hunger for a deeper experience with God. On March 1913
he received the Baptism of the Holy Ghost in which the Lord
gave him the gift of tongues.9 His mother had received this
blessing on January of the same year through a series of
lectures given by a returned missionary from India. It was this
incident that influenced Gee to seek the Spirit's fullness.lo
During the first World War Gee answered the call of God

to preach the Gospel. At the time of his call he was engaged in

a private business, but he laid this on the altar of sacrifice.

6 Ibidss Ds G

7 Ibid., p. Te

8 Donald Gee, Pentecost (Springfield, Mos Géépel Fublish-
ing House, 1932) p. 3.

9 Ibid., p. 7.
10 1pid., p.b.
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The Lord led him to take a Pentecostal charge to Edinburgh,
Scotland in 1920.ll

The Lord nhas richly blessed his ministry in giving
him a world-wide mission as a Bible teacher and expositor. His
extensive travels have taken him to Australia, New Zealand,
Canada, and the United States.12 He has served as Chairman of

the Executive Iresbytery of the Assemblies of God. He has also

written many books which include Pentecost, After Pentecost,

Concerning Spiritual Gifts, Upon all Flesh, and The Fruilt of

the Spirit.l3

II. THE DEFINITIONS

The Carnal Christian. In defining this term Dr. Myer

Pearlman used Paul's usage of the term found in I Corinthians
3 and Romans 7. In the former passage ne described the

carnal believer as

saints.......but some of them were far from
being such in daily conduct. They had been
called to be saints but were not walking
worthy of the, vocation wherewith they have
been called.lh

LagE T T Y

12 1pid., p. 10.

13 Gee, Concerning Spiritual Gifts (Springfield, lMos
Gospel Publishing Houge, n.d. ), D. viid,
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