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Find your own
‘Chameleon




By RON STANSELL

'M NOT SURE when I first discovered the virtue of

the “chameleon strategy” in intercultural Christian

work. It wasn't during my growing up years, when the
only minority group with which I interacted was consid-
ered inferior. I was trained to have no desire to "look like
them!” No one ever said it, but the cultural signals were
loud. For one thing, these people seemed to be academi-
cally incapable and destined to drop out of school early.
Not exactly the kind of cultural value worth adopting,
even for the sake of the Gospel.

While I had been aware of its problems, the first hints
that a chameleon has virtue came in college. I remember
a friend returning from a short-term mission, ecstatic to
discover he had so much in common with the people he
met that summer. Then my own experience the following
summer opened my eyes to beautiful people, so different
and yet so much like “my people” I began to want to be
like them.

That was the beginning, however, of a growing aware-
ness of many serious roadblocks facing anyone traveling
the road toward intercultural ministry. Let me highlight
two of the barriers that impede our really blending into a
context of ministry as a chameleon would upon entering a

Intercultural Ministry
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new environment. Roadblocks to becoming one with
another culture include our cultural self-centeredness and
our faulty stereotypes of intercultural ministry. I believe
it's possible, by God's grace, to overcome cultural self-
centeredness. In so doing, we can take steps to develop a
more effective pattern of intercultural ministry.

The Barrier of Self-Centeredness. Despite our rural
roots as evangelical Quakers, most of us live within a day’s
drive of a major metropolitan center where we can rub
shoulders with blacks, hispanics, Asians, native Ameri-
cans, or international students who have joined our own
global village. Asa matter of fact, though, many of us take
pains not to rub shoulders.

Why do we try to avoid people who are culturally
different? Social scientists have created a word for it: eth-
nocentrism. It means being culturally self-centered. In all
honesty, every culture suffers from this disease. Each cul-
ture has a preference for doing things its own way. We
are centered on our ethne, our nation, our self-interests,
and our known patterns.
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Let me describe my own reactions: I walk into a res-
taurant and see vacant seats on my right near people of a
different skin color who speak something other than Eng-
lish. On my left are vacant seats near people who look
and talk like me.

I seem to take my seat on the left almost every time!
In fact, those who do otherwise come off as seeming a lit-
tle weird! (And actually, after years in Latin America, I
am a little weird -1 might take those “other” seats!)

It's not sinful to feel more comfortable with known
customs. It's simply normal. It becomes sinful when I
allow differences in eating, talking, dressing, and thnking
to prevent me from presenting Jesus as the loving Savior
He is. It's sinful when God urges me to scale a barrier and
I pull back to my “comfort zone! It's sinful when I have
natural opportunities but refuse.

Let me give an example related to -
everyday customs. Actually, eating
well-cooked but ungutted fresh fishis
neither good nor bad, but it most cer-
tainly is different! (It turns soup
green!)

It is not easy to calmly evaluate a
cultural habit like green fish soup as
"neither good nor bad, but simply
different)’ but it can be done. And,
eventually as we associate with peo-
ple of other cultures, we discover
how God has blessed other cultures
with insights and wisdom that are
unique and wonderful-and good!
Likewise we end up appreciating our
own cultures in new ways, but hope-
fully without a sense of superiority.
Americans are neither "good” nor
"bad” because of our particular customs.
different.

Ethnocentrism may appear in holy church dress as
well as in humble personal garb. The issue may arise
when the annual church budget is prepared. Do we
spend our money based upon personal preferences for
ministry among “our people,’ or is it a matter of prayerful
obedience to God's call? I was thrilled when my monthly
meeting added a new $12,000 line item for ethnic minis-
tries without batting an eyelash. There was the spiritual
sense that this was a God-given opportunity and right for
us to pursue. I was not so happy when, in another setting,
I heard of a denominational leader urging a bright, com-
mitted young man not to get sidetracked into intercultural
missions. “The churches at home need good pastors,” was
his concern. When we make decisions on the deployment
of time, money, or personnel based on the perpetuation of
our institutions rather than upon godly ministry, we are
in deep trouble. We have become institutionally eth-
nocentric.

There is a third expression of this dreadful disease of
ethnocentrism. It appears more subtly, sometimes even
after we have learned to accept the customs of others, and
even when we give selflessly with more concern for obe-
dience than institutional self-preservations. Let's call this
third form of ethnocentrism “culture-bound theology!

Were just

I can best explain "culture-bound theology” by my
own experience. I had no sooner arrived in Bolivia as a
new missionary than I was installed as a Bible School
teacher. I whipped out my American seminary notes and
outlines and began teaching Christian doctrine.

One day Emilio, after listening thoughtfully, raised his
hand: "Professor, what's the truth about the stars?" I
groaned inwardly, “What does this have to do with theo-
logy?" Only some time later did I discover how culture-
bound my theology was. Emilio was struggling with
animistic beliefs connecting stars with spiritual power,
while I was hung up on Western terms like soteriology,
eschatology, and ecclesiology! My categories didn't make
room for his concerns. That made it "culture-bound”
theology.

So it is that we must look at theology through the eyes
of a new culture. In the process
something surprising happens. For

My South American Christian
friends showed me how the Gospel
can bring reconciliation among
believers, freedom from fears, and
supernatural power over supernatu-
ral evil. When a sensitive teacher
hears new Christians talk about the
Gospel in their words and concepts,
he/she listens well and learns.
Frankly, my American culture needs
those truths as much as does South
American culture.

Westerners who minister among
Hindus confess that new Christians
of India teach them about self-denial. Every group of
American Christian young people I've seen interact with
Latin Americans comments upon the Latin capacity for
joyous worship. A missionary who worked in Africa
many years told me how deeply moved he was by his
experience of Christian joy during persecution. Certainly
many new believers from animistic cultures can teach
secularized Westerners about supernatural evil and how
to deal with it. And yet, the biblical understanding of self-
denial, joyful worship, and warring against spiritual evil
do not originate in these various cultures. These are truths
from the biblical Gospel to which, it seems, one culture is
more open than another.

Those of us who work interculturally need to be both
proud and humble - proud of what God is doing to trans-
form us—and humble, knowing that we havent yet
experienced all He has for us.

A New Model of Ministry. We need a to build a new
image of what an intercultural Christian worker looks like
if we are to encourage the “chameleon strategy” for the
sake of reaching the unreached. We need a new model for
ministry. According to Donald N. Larson, “target people”
often view the Christian minister in a negative light, as
"teacher, merchant, and judge” ("The Viable Missionary:
Learner, Trader, Story Teller,” Missiology, April 1978)

‘ (Continued on page 18)
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SPEAKING THE TRUTH

By PauL ANDERSON

ROSS-CULTURAL ministry
may be one of the most
difficult kinds of ministry to

grasp, and yet it can also be one of
the most rewarding. Indeed, the
crossing of an ocean for Christ often
seems easier than crossing the mud
puddle between our house and the
neighbors. Of course it is not, but
the lure of doing something "big" for
God often blinds us to the "good"
that can be done, and needs to be
done, right in our neighborhoods.
When Jesus reduced the entire law
‘of Moses to two priorities, the love
of God and the love of neighbor, He
was calling us to local ministry as
well as a commitment to global out-
reach. Sometimes this involves cross-
cultural ministry.

So what is cross-cultural ministry? Put
simply, cross-cultural ministry involves
the crossing of human barriers and
group boundaries, motivated and
empowered by the redeeming love of
Christ. It demands that we look beyond
the social groupings in which we feel
most at home and become open to how
Christ would use us as His partners in
loving/reaching a hurting world. Sounds
good, but why is it so difficult?

I suppose the comfort of the group
(especially when comprised of “folks like
us”) may keep our horizons low, dim-
ming our vision. After all, complacency
is a terrible thing to give up, especially
when mastered as an art!

And, there are few things more
threatening than to explore involvement
in another culture setting, where others
"do it well” but we don't. We may feel
out of our element; unable to feel
secure, always wondering whether we're
fitting in or seeming awkward. Like the
social insecurity of a perpetual junior
high school existence. Help!

As helpless as such callings make us
feel, true leadings of Christ bear within
themselves real means of empowerment.
Where our vision is dim, Christ gives us
new eyes to see others as He does.
Where our courage is weak, His Spirit
gives us genuine boldness whereby no
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risk is too daunting. When our
resources seem small, He reminds us
that God is the true Source of who we
are and what we have. This includes
such resources as time, energy, money,
talents, possessions—and even love.
Over the last couple of decades the
Lord has prospered the concern of cross-
cultural ministry among evangelical
Friends in North America. Such places
as Piedmont, Akron, and Cabrini Green
have become synonymous with the
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spiritual calling to look beyond
white, middle-class groupings to
some of the rest of the world for
whom Jesus died. In the last couple
of years the Houston Project has
also become a reality, offering yet
another set of opportunities for
Christian ministry. As contexts for
service and as examples for further
outreach, these mission points of
cross-cultural ministry challenge us
to be a "Kingdom people;’ respond-
ing faithfully to the government of a
God confined neither by temporal
fads nor cultural trappings. The
New Heaven and the New Earth
begin here and now, and this is part of
the Good News of Jesus Christ.

In the name of Him who crossed the
greatest gulf to become a mortal and
who also reached out to Samaritans and
dined with “sinners;’ give us the vision
to see our neighbors as He does and the
willingness to lay down our lives as He
did. Thank you, God, that Your redeem-
ing love reaches across the widest of
oceans...and even the most daunting of
mud puddles. Amen. &

o o

—

Thomas and Charles Mylander.

to contribute in these ways!

Introducing
New Features

We are pleased to announce that this issue of the EVANGELICAL FRIEND includes
the first of two new regular feature articles by Janet Johnston and Dr. John Wil-
liams, Jr., which will alternate between the regular contributions of Nancy

Janet is an instructor of Christian Education and Drama at Barclay College in
Haviland, Kansas, is President of the Missions Commission of Evangelical Friends
International — North America and is currently engaged in involving students in
prison ministries. Janet's creativity and sense of humor will make her article,
"Ponderings and Bustlings," a delight to read.

John is Superintendent of Evangelical Friends Church~Eastern Region, after
having served very successfully for a decade as pastor of Canton First Friends
Church. John's insights into sociology and his concern for world evangelism will
make his article, "WorldWinds," a source of encouragement for all who are con-
cerned with Christian outreach. Thank you, Janet and John, for your willingness
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COVER: Cross-cultural minis-
try is the pillar of missions
programs, whether in the
homeland or overseas. Arti-
cles in this issue strive to
reveal more creative and
effective ways we can have an
impact for Christ in the cul-
tures that surround us. Glen
Mullen, Chandler, Oklahoma
(left); Ron Kendall, Haviland,
Kansas {center}; and Frank
Penna, Wichita, Kansas; were
among the 400 volunteers
who helped construct King-
dom Friends Center in
Houston, Texas. [Photo
courtesy of Randy Littlefield. ]
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By Steve PEDIGO

After these things the Lord appointed other
seventy also, and sent them two and two
before his face into every city and place,
whither he himself would come. Therefore
said he unto them, “The harvest truly is
great, but the laborers are few; pray ye there-
fore the Lord of the harvest; that he would
send forth laborers into his harvest. (Luke
10:1-2, KjV)

OST AMERICANS now live in
urban areas. The Census
Bureau reports that 76 percent
of Americans now live in metropolitan

areas compared to only 56 percent of the
population in 1950 . . . .

The urbanization trend doesnt affect
the United States alone. In fact, urban
areas in other parts of the world are grow-
ing more rapidly. At the beginning of this
century, only 15 percent of the world's
population lived in cities. Today the
figure is near half, and it's expected to
grow to 55 percent by the year 2000. At
that time, at least 3.2 billion people will
live in cities—as many as the world's total

population in 1965. (Youth Ministry in City
Churches, Eugene C. Roehlkpartain,
Thom Schultz Pub., Inc., 1989, pp. 21, 23)

The Lord is calling people of His king-
dom, of the Society of Friends, into the
major metropolitan areas of needs and
poverty of urban areas. It is a call that
Christ gave while He walked among us. In
Luke 19:41, it was reported, "And when he
was come near, he beheld the city, and
wept over it" Jesus cries over our cities
today. He doesn't ignore them nor is he
afraid of them. He loves them.

Do we love the people Jesus loves? Are
we preoccupied with a faith that seeks to
establish security in “safe’ places at the
expense of risk that is needed to reach out
to people in need? Have we labeled cities
as evil, which enables us to avoid them as
Satanic strongholds? Whatever false
notions we carry of the city and the peo-
ple in it, remember, Jesus wept over
them. He cared. Do we?

If Friends are going to exist in the
future, we must make a serious financial,
temporal, and personal commitment to

the cities because that is where the people
are and where they hurt. So the real issue
for Friends is not can we do urban minis-
try. The question is will we do urban
ministry? Will we choose to take the risk
and make the commitment to urban
ministry because we care like Jesus cares?
We are at the crossroads in our existence
as Friends. Which road will we walk
down—involvement or avoidance? The
key to effective involvement for Friends
in urban areas comes from C.A.RE.

Call

Those who desire to enter urban ministry
must do so by means of a call from God,
not sympathy. Conflict and stress have a
way of burning out sympathetic people.
When persons have the strong conviction
of God's call in their lives, they will have
the stamina to hang in tough. A seminary
professor of mine once said, "If you can do
anything else other than ministry, do it.
But if God has called you to minister, you
can do nothing else but heed the call”
The call of God into urban ministry is
an intangible subjective experience. How-
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ever, if it is authentic, it will be internally
confirmed with an intense desire to be
there. The call will be confirmed in the
gifts and interests of the individual,
which will correlate directly to the needs
of the urban community. Finally, the call
will be demonstrated by the willingness
to be trained and educated in order to
learn the networks, systems, and needs of
urban life. The call must always be
accompanied by a sincere commitment to
Jesus Christ and a well thought-out bibli-
cal theology. It must always be the aim of
the call to bring people into a living rela-
tionship with Jesus Christ. We must use
innovative and sensitive modes of evan-
gelism (John 12:32). Remember, Jesus is
already in the city. We are only trying to
catch up to what He is doing.

Attitude

There are many misconceptions of what
urban ministry is about. Indeed, Friends
have been traditionally both rural and
European. Most contact with urban areas
have been through negative media. Our
greatest fears are often based upon specu-
lation. Since urban ministry focuses
upon dense population centers and peo-
ple of color, Friends are finding them-

selves in an area of ministry that is wholly
new to them. Such unwarranted fear is
often alleviated through direct interaction
into urban areas. Perhaps work crews,
visitations, and education about urban
ministry would help to bridge the gap of
fear between urban and rural lifestyles.
Since Friends in America are predom-
inantly Caucasian, attitudes toward peo-
ple of color are often tainted by misin-
formed, racist assumptions. The best way
to truly understand the needs of minori-
ties in this country is to enter into dia-
logue and build relationships. This may
initially be risky, but if we are going to
relate to people of color, most of whom
live in urban areas, we are going to have
to get in touch with our fears and igno-
rance, so we dont dump our prejudicial
presuppositions on others.

What are the fears you have toward
people of color? What have others told
you about people of color? How much of
your fears have you actually verified
through personal interaction and
experience? Does your theology include a
Kingdom of God that is heterogeneous?
Who do you classify as your neighbor?
Why are there so few people of color
among the membership of Friends in
North America? If we cannot get along
with people different from us now, how
are we going to behave when we get
together in heaven? Racism is not a but it
is the sin in America, because it will keep
people from getting into heaven. Your
attitude toward others is crucial for urban
ministry.

Reconciliation

Our lives are often plagued with broken
relationships and animosity toward peo-
ple we love. On a personal level, we real-
ize we can only experience wholeness for
ourselves as we mend and reconcile such
brokenness. Reconciliation is the pri-
mary task of urban ministry.

"Therefore, if anyone is in Christ, heisa
new creation; the old has gone, the new is
come. All this is from God, who recon-
ciled us to himself through Christ, and
gave us the ministry of reconciliation: that
God was reconciling the world to himself
through Christ, not counting men's sins
against them. And he has committed to
us the message of reconciliation.” {2 Corin-
thians 5:17-19)

A reconciler sits on the hot seat of
American society. When there are people
with racial, sexual, or aged hatred, who
have no desire to reconcile, the reconciler
becomes the object of that hatred and rid-
icule. A true minister of God seeks to fur-
ther the cause of building bridges
between God and man, man and man,
and man to him/herself, even if it leads to
conflict. Such conflict is often a sign that

the Kingdom of God is being brought to
bear upon the satanic forces that seek to
divide and destroy. We are ambassadors
of reconciliation, and as such, have the
power of God at our disposal to overcome
evil. We will not lose the battle.

Brokenness is a part of urban life on the
personal, social, and political levels. We
are called to be reconcilers on all levels of
life, so that the healing power of Christ
will bring wholeness. Involvement in
local civic, social, and political groups is a
means by which reconciliation can occur.
Being involved in the local institutions
such as school boards, police community
programs, and interchurch groups, can
often provide opportunities and support
to confront those people and institutions
that are unjust. Remember, the more alli-
ances we can develop, the more support
we have for our cause. Seek to build
these relationships. In these relation-
ships, be known to all as honest, dependa-
ble, and compassionate. Let all this be
done for the sake of reconciliation.

Education

God's people need to be informed. Get as
much formal education as you can to help
understand yourself and your world. Edu-
cation is also a day-to-day process. Know
your community. Research your commu-
nity. Interview the key people in your
community to get their ideas of the needs
around you. Such key people may be the
barber, police, store manager, minister,
teacher, doctor, or others. All of them
have their angle on what is going on in the
community. Develop a perspective that
has the bigger view in mind, not just your
own perspective. Know what the other
social agencies and churches are doing
around you so you can network services
instead of duplicate them. You can be
more effective if you can refer people to
other services so you can center on your
own special ministry. Find out what
unique service you can provide and be
excellent in your provision of it. You can
provide holistic ministry by networking
with other programs to meet the needs of
people.

Above all, before you can be effective,
you have to earn the right to be heard.
This means you stay around and get
involved in people’s lives enough to gain
their trust. Such a right is earned in time.
Will you stay around when things get
tough and uncomfortable? Will you be
there for people when they hurt?

It's time for Friends to CA.RE. FF

Steve Pedigo is copastor with his wife,
Marlene, of the Chicago Fellowship of
Friends. The Pedigos are graduates of
William Penn College in Oskaloosa, Iowa.
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Life Ministries:

An Open Door in Houston’s Fifth Ward

By RANDY LITTLEFIELD AND
Roy SKEETER

HE HOUSTON Graduate
School of Theology,
newest of Friends seminaries,

was the “chance” meeting
place where Joe Roher, pastor
at Friendswood Friends
Church, met an energizing
black pastor from inner-city
Houston's Fifth Ward. Leon
Spivey spoke of a school
where inner-city black stu-
dents could learn a whole
new value system in keeping
with God's Word, go on to
further their education, then
return to help transform the
culture of their inner-city
roots. This was the gripping
philosophy of ministry and
modus operandi in everyday
life. Leon Spivey has a Bach-
elor of Science in Bible and
Theology from Gulf-Coast
Bible College, a Bachelor and
Master of Arts in Community
Psychology, and a Doctorate
of Education degree from
Texas Southern University.
Propelled by a passionate
vision to reach the heart of
the city and his own people,
Leon Spivey's commitment to
God and to his calling in

niinistry touches the hearts of
all who hear his testimony.
On April 12, 1984, he
founded Life Ministries
Christian Fellowship {located
at 5218 Lyons Avenue in
Houston), but not until his
recent joining hands with
Friends has the Lord opened
the doors of ministry to us in
Houston's "Fifth Ward"

Early on, an old inner-city
two-story rental house was
remodeled, painted white and
bright blue, to house a grow-
ing academy of almost 50 stu-
dents. A small body of
believers still meets in the
building on Sunday mornings.
Later a rental house across
the street was refurbished
and is used to house men
who are on their way from
prison, from the streets, or a
drug rehabilitation program,
back to families and jobs.
The "Kingdom House" men
are helped to find jobs in the
city, but their home lives and
finances are monitored so
they can be helped from fall-
ing back into old patterns.
Those who do not work in

outside jobs help around the
facilities. Spivey maintains a
rigid system of discipline,
instruction, and account-
ability.

As this fiery visionary was
introduced to Friends, the
relationship between Quaker
churches in suburban com-
munities and a struggling
urban ministry began to
grow. The opportunity for
south Texas Friends to be
involved in a ministry to the
poor in a setting where love
and trust are a rare com-
modity, coupled with an obvi-
ous open door for evan-
gelism, challenged all the
Texas Area Friends congre-
gations.

Some went to work
remodeling the facility;
others would volunteer time
to help tutor children or
teach music classes. Addi-
tionally, there was the exam-
ple of the people of Life
Ministries, who by sharing
food and clothing with those
in need, witnessing of the
Living Christ on the street
corner, and reaching out to

those in prison, all modeled
the Christian faith in a
powerful way. As the people
of Life Ministries became
more familiar with new
friends, called Quakers, they
soon chose to become Life
Ministries Evangelical
Friends Fellowship under the
umbrella of Mid-America and
Texas Friends churches.

Life Ministries Christian
Academy opened on Septem-
ber 3, 1985. The academy
currently has an enrollment
of 50 students and anticipates
growth to reach 150 students.
According to Dr. Spivey, “The
goal and vision of Life Minis-
tries Christian Academy is to
transform the Fifth Ward
neighborhood society through
the raising up and training of
young men and women who
are properly equipped for
this crucial task in terms of
both wisdom and stature!
Viewing the academy facili-
ties and then going in to see
the kind of teaching/learning
going on inside is a moving
experience. To see the stu-
dents perform in a program
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Volunteers
painted chairs
and desks for
Life Ministries’
Academy. (L to
R} Craig Milier,
Randy Little-
field, and Roy
Skeeter. {Left
photo)}. Above,
David Hardin,
Friendswood
project treas-
urer [fore-
ground) and
Lowell Pickle-
simer, Marys-
ville, Ohio,
install siding.
Demolition
began in
December 1989
of the existing
“crack house”
{right photo).
Looking on are
Leon Spivey (L),
Kim Page [C),
and Charles
Burd.

is to be overwhelmed by the
amount of Scripture, scrip-
ture songs, and other Chris-
tian values-related instruction
they are receiving.

Life Ministries Evangelical
Friends Fellowship is active
in community service.

There are weekly distribu-
tions of clothing and non-
perishable food, the operation
of the "Kingdom House,’

a halfway house for up to 12
chemically dependent men,

and an active prison ministry
at the Ramsey Unit of Texas
Corrections in Rosharon,
Texas, as well as extensive
crisis and family counseling.

The obvious limitations of
facilities, coupled with the
hands-on experience of a
church "barn-raising” in
Cedar Rapids, lowa, caused
Randy Littlefield, MAYM
Superintendent of Church
Extension, to promote the
possibility that the same kind
of a construction project
might be a real possibility
with the Friends Disaster Ser-
vice and Mid-America and
Texas Area volunteers.

After much prayer, discus-
sion, and consultation, Fifth
Ward property near the pres-
ent facilities was selected and
purchased. Houston citywide
promotion and media cover-
age of the January 6, 1990,
ground-breaking ceremony
provided much needed local

momentum, awareness, and
support, bolstering the
Friends construction project
in one of the city’s most
crime-ridden and poorest
communities.

As the scheduled project
date approached, the final
purchase of the inner-city
property was held up in pro-
bate litigation. The disap-
pointing decision was made
to postpone the project to a
later date, and the project

was rescheduled to April 19
through 28, 1990. The extra
two months allowed the
acquisition of the property
and further promotion of the
exciting plan. The financial
support began to flow in to
allow the preliminary con-
struction and provide for pur-
chase of materials.

The building slab with
rough plumbing was poured
and cured prior to the volun-
teers' arrival beginning Wed-
nesday, April 18. The project
registration and housing
arrangements in the homes of
local Friends provided beds
and breakfast each day of
construction. The Life Minis-
tries Academy bus and
church vans loaded and left
each morning by 7:00 in
order to travel downtown
through city traffic and arrive
at the construction site by
8:00. Devotions each morn-
ing by Dr. Spivey proved to

be the sustenance for hours
of sweat and labor.

On Thursday morning as
the work began, delivery
trucks began to pour in and
framers attacked piles of
2x4's, drywall, and other
materials. Sheeting and insu-
lation and walls were erected
before that day was over. By
Monday afternoon the two-
story 7,800 square foot build-
ing was roofed and dried in.
Electricians moved in to bend

conduit and pull wires,
plumbers sweated copper,
women donned masks and
stuffed insulation, and
drywall began to go up.
Women, men, and children
worked side by side to tape,
float, and paint the drywall.

Noon meals were prepared
and served each day by the
Texas Friends churches.
Workers enjoyed tasty nutri-
tious lunches while sitting on
a pile of lumber or can of
paint under the shade trees,
and all enjoyed the fellow-
ship of newly made friends.

Workers cheered with pride
and enthusiasm as almost
every hour a new miracle
took place with another new
large section of the building
being hoisted into place. City
inspectors came and went
day after day and shook their
heads, impressed by what
was being accomplished. The
chief of Houston's inspectors,
a warm Christian, was
amazed at the quality of con-
struction and did everything
he could from City Hall to
keep the project moving.

Minor injuries of cuts and
bruises were taken care of
quickly on the site by our
well-qualified and capable
volunteer medical corps of
nurses.

A communications trailer,
complete with audio speakers
and a video cameraman, kept
up with telephone calls and
documentation of progress.

Local news teams were out
to do coverage and local
newspapers carried articles.
Community bypassers stared
in awe, and many stopped to
inquire of all the activity and
excitement as the project
continued.

Blue-capped workers with
registration badges followed
the orders of capable crew
chiefs who worked in their
areas of expertise and all
under the watchful eye and
leadership of Project
Engineer and Architect Kim
Page of the Friendswood con-
gregation.

From the project's concep-
tion through its building and
city approval numerous
volunteers from Texas Area
churches worked tirelessly
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and gave more than gener-
ously to help make the proj-
ect the success it has become.

Blessings to all of these and
to those who gave vacation
and the labor of love to come
from over the many miles,
for the Friends Disaster Ser-
vice Units, to others who just
caught the vision and came,
and to the many who sent
donations! It all came
together as God through His
Spirit had planned. All the
honor and glory are His
through Christ. The ministry
and people of Life Ministries
are the grateful recipients of
all this love and support.
They are ever grateful.

At the end of the week the
blue building with its white
trim was about 90 percent
complete. Wiring, paving,
painting, carpeting, and air
conditioning items were yet
to be finished. Since then,
small work crews have con-
tinued to labor evenings and
Saturdays, but the work input
of 60-125 people at once has
been missed. As of the
editorial deadline, the current

Siding panels were pre-painted before nailing, making quick
and, efficient final assembly. {(Photo by Dean Johnson.)

operating plan is for the
building Dedication Service
for August 17, 1990, and
occupancy for September 5,
the beginning of school.

Unfortunately, some who
had planned to come during
the January planned con-
struction were unable to
come for the April dates.

However, others were able
to come who could not have
in January. Seventy-five
volunteers came from nine
states and Mexico, represent-

ing five yearly meetings. Over
the ten days of the construc-
tion, over 400 men, women,
and children helped in the
project.

Already Dr. and Mrs.
Spivey are thinking of
expanded ministries on site.

Inner-city interest in the
school has raised a scholar-
ship fund and appointed a
committee to subsidize inner-
city black youths when their
families cannot afford the
monthly tuition. Anyone

interested in participating in
the scholarship program or in
continuing to help toward the
debt-free construction should
contact Randy Littlefield
through Texas Friends
Churches at P. O. Box 756,
Friendswood, TX 77546.

The future looks bright for
Life Ministries —Quakers
investing love and building
hope—not just a pipe
dream~in the heart of the
nation's fourth largest city.
This is just the beginning of
the many good things God
has planned for His people
who respond in love to His
call to spread the Gospel to
the ends of the earth. We
praise Him for His faithful-
ness and for this open door
of ministry opportunity. EF

Roy Skeeter has been a pastor
in three of the four yearly
meetings and is now Associate
Pastor at Friendswood, Friends
Church (MAYM). Randy
Littlefield is the Texas Area
superintendent of Mid-America
Yearly Meeting, and he also
lives in Friendswood, Texas
with his wife and children.

Friends of Jesus Community

The "‘Friends of Jesus have transformed this apartment
bullding where youngsters used to push cocaine and
brawls were a nightly occurrence into a ministering
community In northeast Wichita, Kansas.

three sons.

month.

N THE near-northeast side of Wichita in the
midst of the black minority community, is a
12 unit apartment building which was
recently purchased, rehabilitated, and occupied by
members of the Friends of Jesus Community,
Dorlan and Donna Bales and their two sons, Doro-
thy Craven, and Aaron and Laura Fowler and their

These people are members of University
Friends and Northridge Friends in Wichita and are
committed to living out their faith by becoming
actively involved in reconciliation and community
building in the neighborhood. The community
meets regularly for worship and business as well
as offering a multi-racial worship time twice a

A dedication service for the building and the
people involved in the ministry was held on

August 12th with nearly 200 people in attendance.
Guests from the black community as well as area
churches and the Yearly meeting brought words of
encouragement and challenge to all.

This outreach ministry reports to the Friends
Action Division of the Family & Social Ministries
Board of Mid-America Yearly Meeting.
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for
Christ’s
Sake

By JonN P. WILLIAMS, JR.

ESUS' FINAL COMMAND that we
"... make disciples of all nations”
is not a popular calling.

Most people do not believe that every-
body should become a Christian, nor do
most Christians take Jesus’ command as
a personal mandate.

In academic circles, a good deal of
“Christian bashing” goes on, much of it
based on the assumption that the Chris-
tian mission is, by its very nature,
imperialistic, chauvinistic, and dread-
fully close-minded.

I was reminded of the “offense of the
Gospel” a few days ago as I perused a
publication from a church-related col-
lege located not more than 100 miles
from Canton, Ohio. The thesis of the
articles was that this college is happily
changing from an intolerant, evangelical
institution into a broad-minded and
pluralistic center for authentic intellec-
tual inquiry “...certain only that cer-
tainty is dangerous!

In society, latitudinarianism is the order
of the day. Tt does not matter what you
believe about religion, as long as you are
sincere and honest and you behave
yourself. There is no one way to heaven
or nirvana or whatever you are looking
forward to. Rather there are lots of right
roads. Only choose the road that is
right for you.

In the church, self-consumption too easily
prevails. True, there are some churches
who do not take seriously Jesus' Great
Commission. Some actually deny its
applicability to our time. But more

i

On Being Unpopular

often, Christians who deeply believe
Jesus’ Commission simply find them-
selves too busy to have time or motiva-
tion for “making disciples” TCOB
{taking care of business, even religious
business) takes precedence over reach-
ing out to non-Christians here or else-
where in the world.

And then along comes Jesus. In sharp
contrast to the fuzzy shadows of imperi-
alism, cultural chauvinism, spiritual
relativism, and self-centeredness, Jesus
paints a poignant, well-defined picture:

~All of us are like sheep who have
gone astray; we are without a shepherd,
harassed and helpless.

—God sends the Great Shepherd,
Jesus, to seek and to save those who are
lost.

—We sheep have a choice: We can
stay lost or admit our lostness and be
willing to let Him find us...change
us...lead us...send us.

~If we receive Him on His terms, we
become responsible to invite and per-
suade other lost sheep to meet the Shep-
herd, who desires to bring everyone to
Himself, based on His claim that He is
the only true Shepherd.

—Our involvement with Him in reach-
ing out to other sheep must be done in
His spirit of urgency, coupled with love
and respect.

An open-minded, kind-hearted Chris-
tian who pays attention to Jesus (in fact,
is increasingly becoming like Him) also
pays attention to the needs of people
and is a caring and winsome person.
Certain about Jesus but less certain
about how to apply each jot and tittle of
the Gospel, the "Great Commission"
Christian will stir up both belief and
unbelief —just as Jesus did.

Perhaps the greatest offense of all
comes when we faithfully report that
the Great Shepherd actually laid down
His life for the sheep and that everyone
must ultimately come to God through
His sacrifice.

THIS message—the message of the
cross—has always been offensive;
it has always seemed narrow-

minded, even scandalous to the natural

human mind. (See 1 Corinthians 1:17

and following in the Book.) But the

message is also, and this is glorious...
the "power of God!

Jesus said, "I am sending you out like
sheep among wolves!” (Matthew 10:16)
As we go, knowing we will be com-
municating a message that is unpopular,
may we act more like sheep than
wolves. And may the One who offends
also be the One who salvages human
lives. &

. Evangelical Friends

. Church-Eastern Region
. and has pastored in

~ Eastern Region.
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Christian
Moral
Decisions

By JoHN BArcLAY

Christians pursued it vigorously and in the New Testament

we read of some of the controversies that resulted from
taking the Gospel to diverse groups of people. One of the most con-
troversial topics for the first Christians was food. This may seem to
us rather surprising since, except for a minority of vegetarians and
ageneral concern about the availability of food for the world popula-
tion, we are not used to finding food high on an agenda of controver-
sial Christian issues. Yet some of the biggest arguments among the
early Christians revolved around food: what food was it right to eat,
and with whom should one eat it—establishing a bond of table-
fellowship? For the early Christian movement, rooted in the Jewish
tradition, these were matters of high moral {not just "ritual’} concern.
Jesus Himself was considered by fellow-Jews as a lawbreaker for
eating in dubious company {Mark 2:15-17), and Jewish Christians
like Peter and Paul engaged in bitter dispute on the propriety of eat-
ing with Gentile “sinners” (Galatians 2:11-15). And in the Gentile
world, where the Christian movement was rapidly expanding, it
was soon necessary to debate the validity of the Jewish food-laws
and the Jewish aversion to food tainted by Gentile “sin”

A particularly important discussion of food issues has been
preserved for us in 1 Corinthians chapters 8-10. The topic here is
what Paul calls "food offered to idols! In other words, he was con-
cerned about food that played some part in the various sacrifices

CROSS—CULTURAL ministry is not a new thing. Early

offered to the gods and goddesses faithfully worshiped by the vast
majority of the population. Though at first sight this seems totally
remote from anything that could possibly concern us, the underly-
ing issue is very relevant to our concerns as Christians today. It is
about where to draw the line in our relationshipsto the practicesand
values of a predominantly non-Christian culture.

In the Graeco-Roman world, religion was integral to every
aspect of life; in the home, in social contacts, in the civil life of the
community and even in its entertainments, the gods and goddesses
were everywhere. If you wanted to have a big party or just a quiet
meal out with a friend, the "restaurant” you would use would be a
dining room in your favorite temple. The banquets and receptions
for many social and civic functions would also take place in the tem-
ple precincts, which might combine religious, accommodation,
sports, and entertainment facilities. Moreover, since the slaughter
of an animal was considered a sacred act, many were butchered on
or near one of the altars in a temple. Priests acquired some of the
carcasses and consumed them on the premises, while some were
taken to the meat market for public sale. Thus, even an innocent-
looking chicken onthe stallin the meat market or on the tableinyour
friend's dining room might have been offered to Apollo or Isis {or any
of the other deities) when its neck was wrung!

By their attitude to such food and to the social occasions on
which it was eaten, Christians defined their relationship to Graeco-
Roman society as a whole. Since the Jews traditionally abhorred
anything to do with “idolatry’ Jewish communities (no doubt with
varying degrees of strictness) tended to keep clear of such food and
any "idolatrous” meals; for this, among other reasons, they were
oftenregarded asantisocial. Were the Christian communities bound
by this tradition, or did "freedom in Christ’ give a greater license for
social interaction? Did loyalty to the Lord Jesus preclude any con-
tact with other "lords” and any event associated with them, or did
Christian knowledge of God and Christ remove the dangers of “con-
tamination’ by involvement in temple meals?

The Christians in Corinth could not agree on their answers to
these questions, and one factor that makes Paul's response so
interesting to us is that he had to help the Corinthians to work out
both how and where to draw the line in their dealings with non-
Christian society. This also meant they had to accommodate them-
selves to fellow Christians whose consciences led them to different
conclusions. In the Corinthian church some understood their con-
version from Graeco-Roman religion as making a complete break
with all their former religious activities and associations. For them,
to eat food offered to “idols” in any context would be to revoke their
loyalty toJesus. Paul describesthese people as"weak” {1 Corinthians
8:7-13) since any association with "idols” could quickly dissolve their
commitment to Christ. Their strong convictions on this issue were
a sign of fragile faith.

On the other hand, there were some Corinthian Christians who
considered there was no danger in continuing to participate in non-
Christian religious events. Claiming that ‘an idol is nothing’ and
"there isno God but one’ {1 Corinthians 8:4), they gladly ate meals in
the temple precincts and probably argued that it was quite harmless
to feast in honor of a “god" that did not really exist {or was merely a
mythological representation of a virtue). It seemsthat the leaders of
the churchtook thisposition. We may suspect that there wasalso an
element of self-interest involved. Some of them would have lost
their high social statusif they were to cut all the social ties associated
with normal religious practices. Itisinteresting that Corinth is one
of the few places in which there is no sign of opposition to the
church. One of the Corinthian Christians, Erastus, was a major
figure in the civic administration of Corinth {Romans 16:23). Its
leaders used the Corinthian courts to settle their disputes (1 Corin-
thians 6:1-8) with no hesitation. Some church members had
non-Christian spouses (1 Corinthians 7:12-16), and they were used to
non-Christian friends calling at the house during a meeting
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{1 Corinthians 14:22-25). In this atmosphere of friendly relation-
ships, was it neccesary to draw a line somewhere and restrict
Christians’ involvement in Graeco-Roman religious practices?
And if so, where should-that line be drawn and on what basis
should the decision be made?

The moral dilemmas the first Christians had to face were just
as complex as ours, and it is fascinating to watch Paul pick his
way through this particular minefield! In arguing his case, Paul
advances at least four major criteria for decision making:

1. “"Do everything to the glory of God”" (1 Corinthians 10:31)

This is the most basic, but also the most important, criterion.
When deciding what food can and cannot be eaten, it is crucial
to be able to participate with thankfulness to God {10:30). In the
conviction that the whole earth belongs to God (10:26), Paul
implicitly overturns any Jewish taboos on certain foods as
"unclean”

And in encouraging the Corin
thians to eat whatever is sold in the |
meat market without asking any
questions {10:25-27}, Paul suggests -
that the food itself is not contami
nated even if others have offered itin
a sacrifice. As part of the good earth
God has made it can be eaten with
thankfulness to God. '

In this respect, then, Paul
encourages a robust attitude to the
world and society. V

Even if others use the world's -
resources and direct the pattern of
society for non-Christian ends, Chris
tians can still participate in the use
and enjoyment of God's good world.
There is no reason to withdraw into a
sectarian ghetto.

However, this does not give
Christians a “carte blanche’ for ethi
cal decision making. There are other .
factors that help to define what is "to
the glory of God!

2. ‘Shall we provoke the Lord to jeal
ousy?” (1 Corinthians 10:22)

For Paul, being a Christian means
"belonging to the Lord” That exclu-
sive relationship, begun in baptism
{Romans 6) and demonstrated and
renewed in the Lord's Supper (1 Corinthians 10:16-21; 11:17-34),
must not be broken by giving allegiance to anything else.

In this particular case, Paul suggests that there is no harm in
eating food that others have offered in sacrifice, because you
yourself have not been involved in the acts of worship. But to be
personally involved in worshiping another deity is quite a differ-
ent matter! Paul talks of this as having fellowship with daimonia
{1 Corinthians 10:20-21}—not "demons” so much as spiritual
forces who are inferior to the true God and do not work accord-
ing to His purposes.

Although the world is made by, and belongs to, the Lord we
are all aware of forces of hate and destruction (however we
describe them) that work against the loving purposes of God. To
give your allegiance {worship, commitment) to anything that
does not contribute to God's will for the world is an act of
apostasy. Although there might still be room for argument in
Corinth about what exactly constitutes worship of, or fellowship
with, these daimonia, Paul insists that a line must be firmly
drawn at this point.

3. “Let those who think that they stand, take care lest they fall.”
{1 Corinthians 10:12)

Paul's own position on food offered to idols is a good deal more
robust than those with "weak" consciences. He insists that eat-
ing such food-has different meanings in different situations.

He sees no direct harm in eating meat from the market or in
an unbeliever's house, even if it may have been slaughtered in a
temple. But he also sees a danger in the overconfidence of those
with the opposite point of view in Corinth. It is all too easy for
Christians to get caught up into situations that eventually com-
promise their faith, where their freedom eventually destroys
their Christian identity. Paul can give a whole chain of examples
of this overconfidence from Israel’s history (1 Corinthians
10:1-13), and we could add plenty more from Christian history.
Hence the need for both caution and self-criticism. How easy to
deceive yourself that what you are doing is right because it
would be awkward and inconvenient
to decide otherwise.

4. "That I might not cause my brother
to stumble.” {1 Corinthians 8:13)

Perhaps the most serious error of the
confident Christians in Corinth is
that they do not seem to care what
effect their "freedom” will have on
their more cautious fellow-Chris-
tians. The danger is that the con-
fident leaders in the church might by
example invite the "weak” into an
association with idol food that will
undermine their loyalty to Christ.

Confident that their knowledge is
right, the leaders have forgotten that
there is a value higher than knowl-
edge: "knowledge puffs up, but love
builds up” (1 Corinthians 8:1). At
times, love requires the renunciation
of a legitimate right —and Paul spends
the whole of chapter 9 demonstrating
how, for the sake of others, he re-
nounced his right to be supported
materially. When we decide where
to draw the line, we must take into
account not only our own satisfac-
tion, but also the implications our
decision will have for other Chris-
tians who look to us for direction. We
must always work out how to apply or modify our decisions so
that they do not threaten but instead enhance the faith and com-
mitment of others. ;

Because our western society seems increasingly post-
Christian, questions of where to draw the line are ever more
urgent and controversial. As the cults of materialism and suc-
cess become more prevalent, as expediency replaces morality
and face-saving supplants integrity in public affairs, and as we
become ever more brutal in our relations with the poor and
under-privileged in the world, we need greater wisdom to know
where our involvement with the world endangers or com-
promises our faith. Paul’s discussion of food offered to idols will
not provide easy answers to our complex problems, but the prin-
ciples he uses help to orient our thoughts and remind us of our
primary allegiance to Christ and to one another. &

John Barclay holds a Ph.D. in New Testament (Cambridge). He is
Lecturer in New Testament at Glasgow University, Scotland.
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Whose Values, the Battle for
Morality in Pluralistic America
Edited by Carl Horn

Servant Books, 205 pages, paper.

The essays in this book deal with the
values that vie for dominance in our
society and that will become normative
for it if they achieve acceptance by the
majority of the people. For values there
will be in every area of life. If these are
not absolute and based on God's truth,
the ultimate value will be that "anything
goes.” To live in such a world would
seem to make Hitler's holocaust, Stalin's
purges, and the present-day abortion evil
look like lesser tragedies in the light of
what could happen in the future. The
authors show the urgent need for
unchangeable values in all areas of our
lives. — Philip E. Taylor

Letters From a Soviet Prison Camp
Michael Khorev
Baker Book House, 219 pp., $8.95

If you are curoius about life in the
Soviet Union for members of the
unregistered Christian churches, here is
a meat-and-potatoes account. Of course,
it may at once come to mind that things
are greatly changed now that Mikhail
Gorbachev is in power. But Georgi Vins
warns us that “the changes we see
today ... have not actually changed the
structure, the system, or the direction
they are going” And indeed, Khorev has
gone underground since the writing of
this book.

So read this for a picture of the cost of
following Christ in the Soviet Union
today; that is, in complete rejection of
state control of your religious life.

The book falls into two parts. The
first is an account of Khorev's arrest and
trial. Here we get a picture of the Soviet
legal system as it deals with those
accused of breaking the laws dealing
with religion. The second part is the
letters written from prison. These tell
us of the conditions suffered in the pris-
ons and prison camps, but only
somewhat briefly; for Khorev is mainly
concerned with telling of various
experiences of his as a young Christian
and then as an evangelist throughout the
Soviet Union.

The style is not eloquent nor elegant,
but rather the plain words, sometimes
repetitious, of an earnest man, address-
ing his family. But escaping thus the
suspicion of being carefully crafted, they
are in their way the more impressive.

~Lauren King

Trevor's Place
Frank and Janet Ferrell
Harper & Row, 1985, 159 pp. $7.95

Here is a book, which if it were read
serjously, would transform the life of
many a Friend and Friends meeting.

It is the simple story of how a ten-
year-old boy, touched by the sight on TV
of some homeless people, begged to be
allowed to take to one of them an old
yellow blanket and a pillow. From that
MotherTheresa-like gesture there grew
for his family and then for numerous
volunteers a program that nightly yields
food and needed clothing for crowds of
the street people. Ultimately it grew
until it now includes not only the
ministry to the street people but also
buildings of shelter for many, plus job
training and other kinds of help. It also
led to the transformation of the Ferrell
family and especially to their
understanding of these people as
individuals struggling in ther various
ways and situations to survive and
maintain some degree of self-respect.

Following the story is a chapter of
practical suggestions for others who may
be moved by this story to try some
ministry for Christ. And now, what
about your community: Is there need
there, unmet? Read this book, and ask
yourself, what would You have me do?

— Lauren King

Night Journeys

Avi Mortis

Pantheon Books (a division of Random
House) 1979, 143 pp.

Peter York was 12 years old when he
had the adventure described in Night
Journeys. He began for the reward
money and to prove himself a man, but
he finished because he knew what was
right.

Everett Shinn, Peter's master and
foster-father, was a Quaker. He was
also Justice of the Peace, bound to

uphold the law. So when the word
came that two indentured felons had
escaped from Jersey and crossed into
Pennsylvania, Peter and his master
joined in the search. When Peter found
the runaways, he discovered they were
only children like himself, forced into
adulthood by hardship and greed. He
began to despise Mister Shinn for his
religious hypocrisy, a man who-taught
compassion and yet would return these
two to an inhumane master. And Peter
himself had to wrestle with the conflict
between his desire and his duty.

This intense novel for young adults
centers around the conflict between
conscience and law. The moral conflict
is mirrored by the physical setting—a
flooding river, nighttime searches in the
rain, and an ill-fired rifle. It accurately
portrays the culture and language of the
Colony and the Friends but never does
5o heavy-handedly. It is fast-paced,
engrossing, and exciting.

This book contributes well to our
tradition as Friends. - Louise M. Sargent

Welcome and Enfold
Church Development Resources (A
Ministry of CRC Home Missions.)

Materials for a workshop to learn "how
to warmly welcome and effectively
enfold people in your church! There is
a resource manual and several book-
lets—"Hospitality and Assimilation, 10
Things Every Council Member Should
Know about Hospitality and Assimila-
tion,” "Getting Together on God's One-
Another Plan (Bible study guide}, and
"Guidelines for Ushers and Greeters!

Here you will find what is needed to
learn how to incorporate people into the
church, reducing the number who “slip
out the back door” just because they
have not been drawn into the fellow-
ship. It centers around home-fellowship
groups. These are the heart of the
matter. Then there are instructions on
how to reach out to nonactive members
and follow-up calling for welcoming
visitors. These things, properly done,
should help grow a church as well as
bond its members together

An excellent resource for those who

have a need in this area.
' —Philip E. Taylor

SEPTEMBER/OCTOBER 1990[ 15




4 ;t are Open Yeu may be

ons. If so, thanks for taking
hanks, also, for sidestepping huck-
al op OrfLIMﬁSf and c)thers who

curate to sa*g you admire }esuﬁ and

ould be a better place if people took

~ ad nire Jesus does not make one a

rt. Jesus does have a lot of appeal.

] nowledges His influence. Even profan-
backhanded respect. As we do today, Jesus'
i’.}ﬂf}w truggled to define this awesome divine-
They called Him Messiah, Christ, Son

rd. One of His closest companions,

‘ fefi the term "Light” [ like that term, too, and
ribe five steps in becoming a Christian.
onsider the term. Light penetrates dark-
ing us to see our way. Light brings warmth

s basic to physical life. Jesus said, ‘1 am the
d’ What did He mean? Well, this at

ys of love and truth are as central to

m ﬁ:imes darknﬁss seems to trwmph over the
€ long. God raised Jesus from the
gh Chrzs’cxana ceiebrate thzs mumph of

on da v, They aise:: believe that Jesus
I ‘wﬁ&t be prese:nt thh st followers as
and

i nghi gf Christ like storm-
' mn like wmter travelers to a

ut the best inu They do not
E{)ward death Ami even when

e izf of }e&us Chnst mirrors your
S afte trt:th and lmr& then you are
k 5




than up close. Why? Because we are
ashamed of what that Light reveals about
our motives and our conduct. Jesus said
people “love darkness rather than light
because their deeds are evil/

HEN you come to think about
it Jesus does force us to face in
ourselves what we do not like

to acknowledge. Call it sin. We have to
admit evil is not just out there someplace,
or among other people. Some of it is
within us. Although the Light judges, it
does not condemn. It is more like an X
ray detecting broken bones or laser beam
penetrating the eye to provide corrective
surgery. God uncovers our sin in order
that it might be forgiven. God exposes
our brokenness in order to restore to
wholeness. False guilt brings only neuro-
sis, but true guilt acknowledged before
God brings freedom. Such penitence
releases from moral bondage. Whether
we invent our own moral law or affirm
universal principles, our knowledge of
the good exceeds our power to attain the
good.

"Gospel” literally means "good news!" It
is good news to be freed from the guilt
and grip of sin. An old proverb reads:
"Better the wounds of a friend than the
kisses of an enemy” Christians find the
wounds of Jesus to be the wounds of a
friend. To borrow a phrase from com-
puter talk, the Gospel is user-friendly. To
accept judgment by the Light is to take the
second step toward becoming a Christian.

Step Three:

Being Convinced by the Light

Such penitence is prelude to the third
step, being convinced by the Light. With-
out a satisfying intellectual convincement
about Christ, guilt trips can lead simply to
new captivities —drugs, debt, sexual mis-
adventure, cult involvement, or over-
dependence on human counselors.

Christians hold that believing in Jesus
Christ makes good sense. The segments
of life fall into place logically. We call it a
Christian world view. Christ illumines
the mind to understand what God is
doing. One finds the cosmos filled with
purpose, and love and truth are the keys
to unlock its mysteries. Sometimes con-
vincement about Christ at the center of
reality comes suddenly, like an ecstatic
glimpse of pure beauty. At other times it
dawns slowly, like the inescapable con-
clusion to a difficult puzzle.

S SURELY as physical light binds
A the universe, so the Light of
Christ provides its goal and des-

tiny. The words of an old spiritual ring
true: "He's got the whole world in His

hands”

Jesus is the sunrise of a new day for
humanity. The rays of God's Kingdom
penetrate the darkness, and the darkness
cannot overcome the light. Although the
whole creation shivers in long shadows,
hope burns for renewal. Jesus' resurrec-
tion is our earnest money on the new
heavens and the new earth. Immortality
comes not just to the universe, but to us as
individuals. Death's sting is gone, and the
tyranny of time. We shall live beyond the
grave and share with others in many-
dimensioned splendor a universe remold-
ed by its Maker. So Christians believe.
The third step toward becoming a Chris-
tian is to be convinced about Christ.

Step Four:

Being Reached by the Light

The fourth step is to be reached by the
Light. What do I mean by this expres-
sion? There comes a time when heart and
head agree. Truth isn't just abstract the-
ory, not just propositions caged in books
like so many animals in a zoo. Truth is
more than a calculated bet, more than a
convincing theological system, more than
well-marshaled Bible verses. A thousand
arguments for the resurrection of Christ
may overwhelm the intellect, but they
cannot force one to believe.

At some point in a spiritual search the
object and the subject reverse roles. We
have looked for God; now we discover He
is looking for us. It is a double search.
The heart tells the head to let God have
His turn. We love Him because He first
loved us. And when God finds us it is
hard for the head to put words to the
experience, but we label it conversion.

Such human response to divine initia-
tive Christians call faith. They do not
mean conclusions drawn from bad evi-
dence. They mean that beyond all human
reasoning, in the silence of the soul, God
reaches us. We ask for more answers and
He offers His hand instead. Christ's light
is more than emotional warmth, more
than judgment, more than understand-
ing—it is divine presence. An early
believer called it "joy unspeakable and full
of glory!

Such is my testimony, too. I hope it will
be yours. Far better personal commit-
ment to Christ with some unanswered
questions than hollow logical triumph
without such conversion. At some point
one says, "Lord, 1 believe; help my
unbelief! Such a step of faith has enabled
Jesus' followers to defy persecution and
death, and to give the world the most far-
reaching testimony to the meaning of love
and truth the world has ever experienced.

Step Five:
Being Led by the Light

The final step is to be led by the Light.

Christian discipleship can be costly, and

let no one tell you otherwise {you know
this from history). So beware of merchan-
dized devotion that says nothing about
obedience to Christ, that requires no sig-
nificant moral change, that merely pastes
a religious label on self-interest. Jesus'
Kingdom is universal. This is not always
popular. Jesus isn't on the payroll of any
political or religious party. Totalitarian
systems resent Jesus' power as well as His
vision. It takes courage to put Christ's
Kingdom first.

Those who are led by the Light are
taught by Christ's Spirit. The Spirit
teaches us directly, through the Bible,
through human and natural events, and
through Christ's family, the Church. The
Church means that company of persons
who together seek to follow Jesus. They
are called by His name. Some who follow
the Light may not know or use the name.
The Christian is not called to build a wall
around Christ but rather to proclaim that
the One who enlightens every person
came into the world, and that all who
receive Him may rightly be called the
people of God.

You don't take the whole trip at once,
just a step at a time. You dont take it
alone, but with people all over the world.
Christ immerses His people in His ways
of love and truth. He offers His power.
The Christian way isnt easy but it is
always exciting. It is life's supreme
adventure.

I have set down five steps toward
becoming a Christian: being drawn,
judged, convinced, reached, and led by
Christ, the Light. There are other ways to
map Christian conversion. My main pur-
pose in writing is simply to encourage you
to become a Christian.

HANK vyou for reading this. You
' are entitled to know my own
Christian perspective. I am a
member of the Friends Church (some-
times called Quaker). I invite you to
attend a Quaker meeting for worship, or
to inquire further from Friends about
what it means to become a Christian. But
most of all I invite you to walk faithfully
in the Light, and find among God's new
covenant people some good friends who
can sustain your commitment. EF

In 1984 Arthur Roberts was asked by the
Department of Christian Testimonies of
NWYM to produce a tool for evangelism
which presents the Gospel in ways that
might reach present-day seekers. We thank
the department for allowing us to reprint
this essay and would like to point out that
it is available from Barclay Press in pam-
phlet form. Arthur Roberts is Professor at
Large at George Fox College and lives at
the coast with his wife, Fern.
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(Continued from page 3)

There is nothing wrong with being a teacher, mer-
chant, or judge. These are commendable roles, but they
have limitations as models for what an intercultural
worker actually does.

A teacher usually dictates ideas (which may seem
irrelevant); a merchant normally has something to sell; a
judge is generally empowered to lay out uncontested
declarations of right and wrong in the courtroom of life.

Toward the teacher, the receiving person reacts: ‘I
don't need to learn what you are teaching Of the mer-
chant, he grumbles, ‘I don't want to buy what he is sell-
ing” About the judge, he protests, "He has no right to
judge me by his standard”

I believe we can use Larson's outline to develop a
helpful model for ministry. Instead of being only a

teacher, the missionary may do well to start as a learner.
This is not a subterfuge, or false humility, but a sincere
beginning point for the building of relationships. A
learner does not have to grovel and tell everyone how stu-
pid he is to show willingness to understand, eagerness to
use the right words, or even to learn new ways of think-
ing. After spending some time as a learner, the intercul-
tural worker moves on to develop himself as a trader,
bartering experiences and insights with the people of the
adopted community.

The learner keeps growing, but now begins trading
information and concepts from his culture in exchange for
information and concepts helpful to him in the new cul-
ture. He/she honors new friends by taking on some of the
new culture’s values, and in time by sharing how his/her
culture has solved certain problems.

The next step is to become a storyteller. Let me switch
to the first person. When someone asks me about spiri-
tual matters, which may now happen because of the rela-
tionships I have built as a learner and trader, I answer
with stories from sacred history. I will even accept public
invitations to tell stories, an activity that my culture calls

"teaching” and "preaching’ My storytelling will be pat-
terned after how my new friends tell stories. Eventually
to my storytelling proclamation will be added the element
of persuasion, but it will be a persuasion of the Spirit lead-
ing toward change, directed by the Spirit and not dictated
by my culture.

Let's face it, we have a problem. Many cultural
groups do not feel particularly needy. They are proud of
their cultural identity. They like doing it "their way" The
last thing some people want is an imperialistic, highly
capable person to move in and tell them how to run their
lives. They too are at least somewhat ethnocentric.

While God is the Creator of all people and every cul-
ture has a capacity for good, the Scriptures also point out
that all people have sinned and that all cultures have
become somewhat perverted. We all need Jesus' redeem-
ing word and transforming power.

Ministry as Incarnation. The Lord
instructed His followers to communi-
cate the Gospel to everyone in Jerusa-
lem, Judea, Samaria, and to the ends
of the earth. Before He delivered that
awesome commission, however, He
lived three years with His disciples to
illustrate how to minister.

His example is a model that
works especially well in intercultural
settings. Theologians call it the Incar-
nation. God became a human. The
disciples simply knew Jesus was a
man like they were. He walked
with them, slept with them, and ate
with them. He understood them,
sympathized with their hurts and
aspirations, and shared picture sto-
ries (parables) that gave them new
concepts about God. Now if Jesus
was not above employing the chame-
leon strategy, how do we expect to minister without
doing likewise?

We usually deride chameleons as despicable hypo-
crites, and indiscriminate adapting to one's environment is
obviously problematic. Hypocrisy is not the trait I am
applauding, of course, but the genuine ability to blend in
with the terrain.

Imagine yourself interacting with persons of another
culture on their terms. What would it take? Understand-
ing? Love? Friendship? Time? Patience? Do you realize
the transformation it will require of you? You may have
thought it was just the receiving persons who were
changed by the Gospel!

In intercultural Gospel ministry, it is we the teachers,
as well as the students, who are called upon to be trans-
formed. Intercultural ministry when undertaken seri-
ously, has the awesome effect of changing the chameleon
not only outwardly, but inwardly as well. &

Ron Stansell received his Doctorate of Missiology from Trinity
Evangelical Divinity School (Deerfield, 111} in 1989 and is
Assistant Professor of Religion at George Fox College.
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WHAT ABOUT OUR FRIENDS?

New Church Plant

Roy and Karen McConaughey
have accepted a call to plant a
church in East Boise, Idaho. The
new church is to be called
ParkCenter Friends Church.
Several area Friends have com-
mitted themselves to work
with Roy and Karen. Plans
include one-on-one and small
group discipleship, family-
oriented activities, children’s
ministries, and outreach to
needs within the community.
Over $10,000 toward the
expenses of opening the new
church was raised in an offer-
ing during Yearly Meeting week
in July. October 14 is projected
for the opening worship
service.

After 15 years of pastoral ser-
vice in four churches in Kansas
and Washington, this is the
McConaugheys’ first pioneering
experience.

Ken and Tonya Comfort
Home from Peru

Missionaries Ken and Tonya
Comfort are living in Newberg,
Oregon, and planning on doing
a year of deputation in the
Northwest. The Comforts have

recently completed their first
term of service on the high
planes of Peru, where they
worked with the Peruvian

Friends Church in leadership
training. Both Ken and Tonya
spoke about their work during
Yearly Meeting week. They
plan to return to Peru in june
of 1991.

New Books

The Barclay Press, Northwest
Yearly Meeting’s publishing
arm, has recently released two
books.

Back to Square One is a col-
lection of talks that Arthur
Roberts originally gave at an
adult summer camp. It deals
with how to turn loss into spir
itual gain, touching on such
subjects as misfortune, moral
failure, injustice, and ineptitude.

George Fox College professors
Mark McMinn and James Fos-
ter have written Christians in
the Crossfire, a book helping
Christians think through differ-
ent conflicting issues such as
humanism, public school edu-
cation, the New Age Move-
ment, and positive thinking,
among others.

McMinn, Foster, and Roberts
joined Betty Hockett, author of
Keeping Them All in Stitches,
the new EFI missionary biogra-
phy, for autograph signing ses-
sions during Yearly Meeting.

ShortTerm Missions
Successful

The seven-person team that
traveled to Arequipa, Pery, in
June reported a profitable time
spent in construction work on
the newly purchased Bible
school center in this city of
over a million people. The
team spent two weeks working
on the site and another week
seeing parts of the country and
visiting in Friends churches.
Former missionary Randy
Morse joined with Ken Comfort
in leading the team.

The eight young people and
two leaders that formed this
year's YCEW team (Youth Com-

The 1990 YCEW team ‘gatere with their hosts from Marikina Friends

Church at Cavite beach...on a very windy day!

mitted to Expanding Their
Worldview) came back
enthusiastic over what God is
doing in the Philippines. The
team visited extensively in the
three Friends churches in
Manila, doing work projects,
interacting with people, and
genuinely expanding their view
of the Church worldwide. They
returned home shortly before
the earthquake struck.

Both short-term groups
reported on their experiences
at Yearly Meeting.

Search on for New
Superintendent

Howard Harmon has submitted
his resignation as NWYM
superintendent effective June
1991. A search committee was
appointed during Yearly Meet-
ing. Harmon will continue
serving through the current
year, concentrating on ministry
to pastors.

MAYM Yearly Meeting
Overview

The 119th session of Mid-
America Yearly Meeting met
August 1-4 in Wichita, Kansas.
Friends University was the site
for the adults and juniors.

The youth met at the
Ramada Hotel, with everyone
joining together for the evening
service.

Over 120 youth and spon-
sors attended Youth Yearly
Meeting under the direction of

Quaker

Society

Beneoolent

The Quaker Benevolent Society provides a channel for cooperati